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This English rendering of the epic Book ‘SRI RAMA CARITA MANASA’ of 
Goswami Tulsidas is in 7 Volumes. 
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CHAPTER 5.2: 
Ayodhya-Kanda 


Original Text in Hindi + English Transliteration + Exhaustive Exposition in English 
with Explanatory Notes:— 


(1) Invocation : Shloka line nos.1-4 


(2) King Dasrath realized he was getting old, and so decided to anoint Lord Ram as 
the next King of Ayodhya; Lord Ram informed of the decision by sage Vasistha; 
rejoicing in the city as this news spread : Chaupai line no. | that precedes Doha no. 
1—to Chaupai line no. 5 that precedes Doha no. 11. 


(3) The gods want Lord Ram to go to the forest instead, so that the main purpose of 
the Lord’s manifestation as a human being, which was to eliminate the scourge of the 
tyrannical demons led by their ferocious king Ravana, could be successfully 
accomplished; so the gods tweak the mind of queen Kaikeyi by using her trusted maid 
Manthara as a medium to accomplish their goal; Kaikeyi prevails upon her husband, 
king Dasrath, to grant her two boons under oath—one was to send Lord Ram to the 
forest, and the other was to appoint her own son as the King of Ayodhya; the king was 
devastated by this demand, and he lamented most woefully : Chaupai line no. 6 that 
precedes Doha no. 11—to Doha no. 37. 


(4) The kingdom’s chief minister, named Sumantra, informed Lord Ram that king 
Dasrath wants to meet him; Lord Ram is apprised of the developments by Kaikeyi; 
the Lord cheerfully and willingly accepted the demand; as the news spread, the 
citizens were shocked; they scorned and derided Kaikeyi for her wickedness : 
Chaupai line no. 1 that precedes Doha no. 38—to Doha no. 51. 


(5) Lord Ram seeks his mother Kaushalya’s permission to proceed to the forest; Sita 
and Laxman decide to join the Lord : Chaupai line no. 1 that precedes Doha no. 52— 
to Doha no. 76. 
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(6) King Dasrath made a last ditch attempt to dissuade Lord Ram and Sita from going 
to the forest, but they did not relent; Lord Ram, Sita and Laxman depart from 
Ayodhya on their way to the forest; the grief-stricken citizens follow them; Dasrath 
asks Sumantra to take a chariot and go with the Lord for some distance, and then try 
to bring him back; Lord Ram, Sita and Laxman board the chariot, and after spending 
the first night on the banks of river Tamsa, they reach Sringberpur : Chaupai line no. 1 
that precedes Doha no. 77—to Chaupai line no. 1 that precedes Doha no. 87. 


(7) Lord Ram meets and befriends Nishad, the chief of the boatman community; the 
next morning Sumantra pleaded with Lord Ram to return home, conveying to him and 
Sita Dasrath’s emotional message; Lord Ram politely declined and asked Sumantra to 
turn back; then the Lord, accompanied by Sita, Laxman and Nishad, cross the river 
Ganges after blessing the boatman who took them across : Chaupai line no. | that 
precedes Doha no. 88—to Doha no. 102. 


(8) Lord Ram and his companions arrive at Prayag; then the Lord visits sage 
Bharadwaj’s hermitage; the conversation between the Lord and the sage : Chaupai 
line no. | that precedes Doha no. 103—to 108. 


(9) Departure from Bharadwaj’s hermitage; the news of the passage of Lord Ram 
through the countryside spread like wildfire, and every single soul who heard came 
rushing to meet and get blessed by the Lord’s presence; there was a mixture of joy 
and exhilaration at this privilege as well as of sadness and grief at the sufferings that 
the Lord, Sita and Laxman would have to bear in the forest; when the Lord reached 
river Yamuna, he asked Nishad to return home : Chaupai line no. 1 that precedes 
Doha no. 109—to Doha no. 123. 


(10) Lord Ram arrives at sage Valmiki’s hermitage; conversation between the sage 
and the Lord during which Valmiki outlines the symbolic holy places where Lord 
Ram should live : Chaupai line no. 1 that precedes Doha no. 124—to Doha no. 132. 


(11) On the advice of sage Valmiki, Lord Ram arrives at Chitrakoot to abide there for 
some days : Chaupai line no. 1 that precedes Doha no. 133—to Chaupai line no. 3 that 
precedes Doha no. 142. 


(12) Meanwhile, Sumantra returned to Ayodhya and informed king Dasrath of the 
developments; Dasrath lamented and grieved sorrowfully, and died in shock of 
separation from Lord Ram which was too much for him to cope with : Chaupai line 
no. 4 that precedes Doha no. 142—to Doha no. 156. 


(13) Bharat and Shatrughan were informed by messengers sent by sage Vasistha; 
Bharat returns home and learns of the wicked deed of his mother; he strongly rebuked 
and upbraided her; then he performs the last rites of his father; a royal conference was 
held where the seniors tried to persuade Bharat to accept the crown in the absence of 
Lord Ram, but he refused, saying that he wants to go to the forest and ask for 
forgiveness from the Lord besides requesting him to come back home; this endeared 
Bharat to every single person in Ayodhya : Chaupai line no. 1 that precedes Doha no. 
157—to Doha no. 185. 
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(14) After making proper preparations, Bharat departed for the forest to meet Lord 
Ram; he was accompanied by a huge precession of seniors and ordinary folks of 
Ayodhya; the party reached Sringberpur where Bharat met and befriended Nishad 
who too joined him and acted as a guide for the onwards journey to where Lord Ram 
was in the forest : Chaupai line no. | that precedes Doha no. 186—to Doha no. 202. 


(15) Bharat arrives at sage Bharadwaj’s hermitage; conversation between the two; the 
sage lavishly entertains Bhara and his entourage; departure of Bharat from the sage’s 
hermitage for his onwards journey to Chitrakoot : Chaupai line no. 4 that precedes 
Doha no. 203—to Chaupai line no. 3 that precedes Doha no. 216. 


(16) The fear of the gods and their guru’s reassurance to them; the emotional response 
that Bharat received from the country folk; his arrival at Chitrakoot and meeting Lord 
Ram : Chaupai line no. 4 that precedes Doha no. 216—to Doha no. 240. 


(17) Lord Ram meets and welcomes everyone accompanying Bharat most 
affectionately; the Lord escort them all inside his hermitage; the first conference at 
Chitrakoot where Bharat pleads his case before Lord Ram : Chaupai line no. | that 
precedes Doha no. 241—to Chaupai line no. 3 that precedes Doha no. 270. 


(18) Arrival of king Janak with his entourage; Sita meets her parents who praise her; 
the conversation between Janak and his wife Sunayana : Chaupai line no. 4 that 
precedes Doha no. 270—to Doha no. 289. 


(19) The second conference at Chitrakoot; Lord Ram persuades Bharat to honour their 
father’s words and bear with the Lord till the end of the designated time the Lord is 
obliged to stay in the forest; Bharat accepts Lord Ram’s commands, but asks the Lord 
to tell him where to place the consecrated waters of different holy places he had 
brought along in order to anoint Lord Ram as a King in the forest itself; Lord Ram 
told him to follow the instructions of sage Atri in this regard : Chaupai line no. | that 
precedes Doha no. 290—to Doha no. 309. 


(20) Sage Atri advises Bharat to place all holy waters in a well nearby; Bharat goes on 
a tour of the holy sites of Chitrakoot; the third conference at Chitrakoot; Bharat 
accepts Lord Ram’s instructions to return home; he accepts the Lord’s wooden 
footwear as a token of his personal presence at Ayodhya, and prepares to return home 
: Chaupai line no. | that precedes Doha no. 310—to Doha no. 316. 


(21) Bharat and his entourage leave Chitrakoot with a very heavy heart to return to 
Ayodhya; arrival in the gloomy city; Bharat puts Lord Ram’s sandals on the throne as 
a token of the Lord’s personal presence, and himself retires to lead a hermit’s life at a 
nearby suburb; Bharat’s exemplary life of renunciation and detachment praised 
lavishly by one and all : Chaupai line no. | that precedes Doha no. 317—to 326. 


About the Author : Page 3070 


388 2K 2k 2s 2 2 2s 2k 2K 2 


1919 


SRI RAMA CARITA MANASA 
of 
Goswami Tulasidas 


Canto 2: Ayodhya-Kanda 


Preface 


In the previous Canto no. 1, i.e. ‘Baal Kand’, we have read the Story of “Ram Charit 
Manas” till the point of time when the marriage party returned to Ayodhya with Lord 
Ram and his brothers along with their respective brides, celebrations in the city, and 
then, after passage of some time, sage Vishwamitra took leave of king Dasrath and 
went back to his hermitage. 


In the present Canto no. 2, i.e. ‘Ayodhya Kand’, we move ahead with the Story. Some 
days passed in a routine manner, when one day king Dasrath, realizing that old age 
was creeping upon him, finally decided to formally anoint his eldest son, Lord Ram, 
as the Regent, a Crown Prince and official Heir of the kingdom. 


Everything would have been fine but for the fact that Lord Ram was not an ordinary 
human being born as a prince of a great kingdom, to grow up and inherit his father’s 
kingdom and legacy; for the Lord was a human manifestation of the Supreme Being 
who had come down to earth with a special objective, which was to eliminate the 
scourge of the savage demons ruled by their ruthless king named Ravana, who had 
unleashed a relentless and vicious campaign of cruelty, barbarity and torment in this 
world. So, simply ascending the throne and becoming a great king was not on the 
agenda of Lord Ram, for he had other important things to do. But it was imperative to 
keep the truth of his identity as being the Supreme Being secret, lest the demons 
would get alarmed and either go hide somewhere, or come to seek forgiveness from 
the Lord, knowing fully well that if they surrendered then the merciful Lord would be 
obliged to accommodate them inspite of all their evilness and vile nature, though such 
show of repentance and regret by the cunning demons would only be an excuse to 
survive, and much sooner than later they would revert to their bad old ways once the 
immediate danger was over. 


Lord Ram weighed all the pros and cons, and decided that he must go ahead with his 
mandate, without further loss of time. To give effect to his plans he had to find a way 
to go to the forest, because it was here the demons resided and attacked humble 
ascetics and hermits, involved in spiritual practices, with impunity, and then the Lord 
would have to go to their den in Lanka itself to completely route the evil from its 
base, as Lanka was the epicenter of terror and abode of demon-barbarians. 
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Hence, the Lord subtly hinted to the Gods, who were eagerly waiting for his 
instructions, to devise a device and take necessary steps in this direction, as they 
thought fit and expedient under the prevailing circumstances. 


Thence, the Gods requested goddess Saraswati, the patron goddess of speech and 
wisdom, to please use her wits and maneuver things in such a way that Lord Ram 
could go to the forest with his wife Sita and brother Laxman in order to carry out the 
main mission for which he had to take the trouble of coming to earth and becoming a 
human being to endure all the suffering that a human being has to bear with. {Refer: 
Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 that precedes Doha no. 11—to 
Doha no. 12.} 


Accordingly, Saraswati decided to play a spoil-sport and stop king Dasrath from 
going ahead with his plans to anoint Lord Ram as the future king of Ayodhya. How 
did she manage it? Well, she knew the weak point in Dasrath’s character, that he was 
so passionately involved with one of his queens, named Kaikeyi, that if the latter was 
made an instrument to give effect to the Master Plan of the Gods, Dasrath would 
succumb like a pack of cards. Therefore, Saraswati corrupted the mind of Manthra, a 
favourite maid of Kaikeyi and her close confidante, who in turn corrupted her mistress 
Kaikeyi, telling her many things that would happen against her interests in future if 
Lord Ram ascended the throne. What were her arguments and predictions, though 
absolutely without any ground and truth, that moved Kaikeyi to commit an error of 
judgment that she would repent for her lifetime, besides inviting untold misery unto 
the family, and casting an ignominy on her that she could not wash ever? Manthra 
told Kaikeyi that if Lord Ram became the next king, her son Bharat would be 
relegated to a secondary position or made some junior minister, and worse he would 
either be imprisoned or banished in order to pre-empt any attempt by him to interfere 
with Lord Ram’s supremacy, that she would have to live like a maid under the overall 
command of Kaushalya, the mother of Lord Ram and the chief queen, and her 
husband, king Dasrath, only pretended to love her, but actually he didn’t, for he had 
kept his plans a secret from her. {Refer: Ram Charit Manas, Ayodhya Kand, Chaupai 
line no. 1 that precedes Doha no. 16—to Doha no. 19.} 


Eventually it so happened that Lord Ram, his wife Sita, and his brother Laxman left 
Ayodhya to live like a hermit in the forest for 14 years, away from the city and 
inhabited areas. 


On his way to the forest, the Lord got an opportunity to bless countless souls, men and 
women, sages, hermits and ascetics, travellers and other casual acquaintances, 
ordinary villagers and forest-dwelling tribes; the earth, the trees, the birds, and so 
many countless varieties of animals, were blessed too. The inanimate as well as the 
animate—both were fortunate to get a divine glimpse of the Supreme Being from up 
close, and interact with him, serve him, touch him, and he reciprocating their loving 
gestures with due affection. {Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line 
no. 2 that precedes Doha no. 110—to Doha no. 122.} 


Lord Ram, Sita and Laxman finally reached a place deep in the forest that was 
surrounded by mountains and meadows, where the river Mandakni, a tributary of river 
Ganges, flowed, and it had Nature displaying its inherent beauty and charm at its best; 
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this tranquil and serene place was called Chitrakoot. {Refer: Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 3 that precedes Doha no. 132—to Doha no. 140.} 


This part of the Story covers half of “Ayodhya Kand’. In the second half we read that 
king Dasrath died due to grief, and Bharat and his brother Shatrughan, who were 
completely unaware of the sad developments in Ayodhya as they had gone to visit 
their maternal uncle’s place earlier, rushed back to the city when a messenger sent by 
the royal priest of Ayodhya, sage Vasistha, urgently asked them to return home. Upon 
return, the two brothers discovered to their utter dismay and frustration the grave 
consequences resulting from the mischief committed by Kaikeyi. Bharat was 
crestfallen, for he loved Lord Ram more than anybody. He severely took his mother 
Kaikeyi to task, even abused her and scolded her bitterly, but was already done could 
not be undone so quickly, for it was too late now reverse the course of events. Yet, 
Bharat decided not to accept the crown, even temporarily, and eschew from doing 
anything that would be interpreted as his being a party to this evil game. Hence, he 
decided to go to the forest with chief ministers and a detachment of the army to bring 
Lord Ram back home and restore the crown to him. {This part of the Story has been 
narrated in Ram Charit Manas, Ayodhya Kand, Chaupai line no. 1 that precedes Doha 
no. 154—to Doha no. 184.} 


Bharat traced the path taken by Lord Ram earlier, meeting those whom the Lord had 
met on his way to the forest, and asking them for guidance and advice as to the 
direction in which he must proceed to the forest so as to meet the Lord somewhere 
ahead. By and by, Bharat reached Chitrakoot; there was an emotional and tearful 
reunion between the two loving brothers, Lord Ram and Bharat, as was also between 
all others who had accompanied Bharat when they met Lord Ram, Sita and Laxman. 
{We shall read all about it in Ram Charit Manas, Ayodhya Kand, Doha no. 187—to 
Doha no. 246.} 


A meeting was organized, and Bharat made a strong and determined pitch to try and 
persuade Lord Ram to return home, even offering to go to the forest himself with his 
brother Shatrughan in place of the Lord and Laxman. Meanwhile, king Janak also 
arrived at Chitrakoot as he had heard of the developments in Ayodhya. Another round 
of discussions was held, where Bharat made an emotional appeal to Lord Ram to 
return home. But though the Lord was very moved by Bharat’s love for him, and 
might have yielded, yet he had to become stern and stone-hearted because much was 
at stake, the demons had to be taken down, and for the time being it was expedient not 
to yield to emotions, become sentimental or moved due to love; there was no scope 
for leniency or complacency in this job. {This part of the Story has been narrated in 
Ram Charit Manas, Ayodhya Kand, Doha no. 253—to Chaupai line no. 3 that 
precedes Doha no. 316.} 


Hence, Lord Ram prevailed upon Bharat to return home with the Lord’s footwear as 
his token presence in Ayodhya, with a promise that he would return as soon as the 14 
year time frame for him to live in the forest, as ordered by their father Dasrath, ended, 
and not one second later. Bharat returned home, but he put the sandals of the Lord on 
the throne of Ayodhya to mark the Lord’s symbolic presence there, and himself he 
retired to a hermitage on the outskirts of the city to live like a hermit in the same way 
as Lord Ram lived in the forest. The day-to-day affairs of the kingdom were looked 
after by Shatrughan in consultations with Bharat. This brings us to the end of Canto 2 
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called ‘Ayodhya Kand’. {We read all of it in Ram Charit Manas, Ayodhya Kand, 
from Chaupai line no. 4 that precedes Doha no. 316—to Doha no. 326.} 


What happened next will be narrated in the next Canto no. 3, called ‘Aranya Kand’. 
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SRI RAMA CARITA MANASA 
Of 
Goswami Tulasidas 


Canto 2: Ayodhya-Kanda 


Original Text, English Transliteration & 
Exhaustive Exposition in English with Explanatory Notes 


fedta ar 
(sTaRATHIVS) 


SriRamaCaritaManasa 
dvitiya sopana 
(ayodhya-kanda) 


Reiter 


wears a fata yergat caren wets 

UTet Aetaepiet Sl Wet SEA ATES | 

Rise syfafaryeur: Grat: Haha: Meat 

we: Gata: fora: IT: siteTsT: UT ATL UI 
SlOka. 


yasyanké ca vibhati bhudhara-suta devapaga mastake 

bhalé balavidhur-galé ca garalam yasyorasi vyalarat. 

so 'yam bhuti-vibhusanah suravarah sarvadhipah sarvada 
Sarvah sarvagatah Ssivah Sasinibhah srisankarah patu mam. 1. 


[This Shloka, or Sanskrit verse, is in praise of Lord Shiva; it invokes the blessings of 
the Lord and requests him to protect the person who says this prayer. In this case, the 
person who makes this submission to Lord Shiva is Goswami Tulsidas, the learned 
poet-saint who had written Ram Charit Manas as we read it now. ] 


‘I offer my obeisance and prayers to Lord Shiva who has goddess Parvati present to 
his left, the Lord who is adorned by the presence of the holy river Ganges on his head 
(in the thick matted crown of hairs that the Lord wears)’, the crescent moon on the left 
side of his forehead (above the eyebrows), the poison called Halaal stored in his throat 
(neck)’, serpents resting on his broad chest, and ash from the sacrificial fire smeared 
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all over his divine body, the Lord who is the most exalted and revered amongst the 
pantheon of Gods, the Lord who is the ‘Supreme Lord’ of one and all in all phases of 
time and eras’, who is the concluder of everything that exists", who destroys the sins 
and their consequences for his devotees, who is omnipresent and omniscient, who is 
an embodiment of auspiciousness and the all-round welfare and well-being of all, and 
whose countenance is as radiant as the full moon—verily indeed, I most humbly pay 
my respects to Lord Shiva, beg him to protect me.’ 


[Note—'When the holy river Ganges descended on earth from the heaven, it was 
feared that its immense gush and force would crack the earth and wash it away. So the 
Gods asked Lord Shiva to help preserve the creation and protect the earth by trapping 
the huge mass of water, coming down with terrible force and violence from the 
heaven, on his head, by letting it swirl and churn in the mass of intertwined hairs 
present on Lord Shiva’s head and forming a crown that adorns him like an ascetic. 
Later on, a stream from this gigantic reservoir on Lord Shiva’s head, which we can 
liken to a modern-day dam built to control the flow of great rivers, would be 
eventually allowed to escape, and it meandered down to the plains and came to be 
known as river Ganges. 


*The Halaal poison was produced at the time of churning of the ocean by the gods and 
their cousins, the demons, in some ancient time. It was so corrosive that if it felt 
anywhere that place would burn. So, the creator Brahma and other Gods requested 
Lord Shiva to help them overcome this predicament by keeping it secure in his throat. 
That is why Lord Shiva’s neck became purple due to the presence of this poison. It is 
believed that Lord Shiva invoked the holy name of Lord Ram before he drank that 
poison, and this divine name was so protective and effective that no harm came to 
Shiva and the poison itself was neutralized. This fact has been hinted at in Ram Charit 
Manas, Baal Kand, Chaupai line no. 8 that precedes Doha no. 19. 


Lord Shiva is also known as ‘Mahadeva’, the Great God or the Supreme God. 


“He is the third God of the Trinity, and responsible for bringing this creation to an 
end. The other two Gods are Brahma who creates, and Vishnu who takes care of the 
creation before its time expires. | 


Waa A AT Ma vendcetaM A Ast TATA aa: | 

Taras alt TTS A Maey AT AQAA CTT ie Ul 
prasannatam ya na gatabhisékatastatha na mamlé vanavasa-duhkhatah. 
mukhambujasri raghunandanasya mé sadastu sa mafijula-mangalaprada. 2. 


[This second Shloka is dedicated to Lord Ram. ] 


The radiance, pleasing, affectionate and charming look of Lord Ram’s face is so 
constant and unchanging that it was neither enhanced with the news of his being 
appointed to the throne of the kingdom of Ayodhya nor diminished or tainted with the 
news of his being suddenly banished to the forest (for 14 long years)'—verily indeed, 
the charm and affection radiating out from that face of Lord Ram, who gives immense 
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joy and glory to the family descending from the great legendary king Raghu of 
Ayodhya, grants immense and constant pleasure, comfort, solace and succour to me.’ 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 5-6 that 
precede Doha no. 41; (ii) Doha no. 51 along with Chaupai line no. 8 that precedes it; 
(iii) Doha no. 116 and Chaupai line no. | that follows it; (iv) Doha no. 165 along with 
Chaupai line no. 1 that follows it.] 


TSA Aceh aS Aaa aa TTA, 

UOT ARTA AH ASM TH WH TAMA U3 
nilambuja-syamala-komalangam sitasamaropita-vamabhagam. 
panau mahasayaka-carucapam namami ramarh raghuvansa-natham. 3. 


[Continuing with his praise for Lord Ram, Tulsidas says—] “Lord Ram, whose form 
has a dark hue and softness (or tenderness) like that of the petals of a blue lotus 
flower, who is adorned and glorified by the presence of his divine consort Sita to his 
left, and who holds an infallible Arrow in one hand and a beautiful Bow (named 
Sharang)' in the other hand—verily indeed, I bow before and pay my deepest 
reverence to that Lord (Ram) who is the most exalted Lord of the race of illustrious 
kings descending from an ancient king named Raghu (of Ayodhya).’ (3) 


[Note—'The ‘Sharang Bow’ is held by Lord Vishnu, and Lord Ram is his 
manifestation. | 


@o, atte at ast tat Pst Wy eae | 
STS TER ferret SY ST ata Het AAT Uo 
doha. 


Sriguru carana sardja raja nija manu mukuru sudhari. 
barana'um raghubara bimala jasu jo dayaku phala cari. 0. 


I hereby resume the narration of the spiritually purifying, holy, divine and glories 
Story of Lord Ram, the Lord of the Raghus—a Story that grants all the desired four 
fruits or rewards of life to a devotee'—by first using the purifying dust of the revered 
feet of my Guru (moral preceptor, teacher and guide) to rub and clean the symbolic 
mirror of my Mana (mind and heart) (so that I can properly and correctly understand 
the intricacies of this Story and clearly see the depth of things myself to enable me to 
narrate it for the benefit of others, because the narrator should first be clear himself 
about what he is about to narrate in order to make his narrative genuine, precise, 
authentic, authoritative, and free from the error of omission of crucial details, or of 
misrepresentation or misinterpretation of facts)”. (Doha no. 0)° 


[Note—'The four rewards that a person, who is spiritual and righteous by his inherent 
nature, and who has led a life free from sins, would get, are the following: (1) Artha 
(prosperity and well-being), (11) Dharma (the merit and glory that comes to a person 
who follows laws and rules of righteousness, auspiciousness, probity, prosperity, 
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ethics, morality and good conduct in all spheres of life), (111) Kaam (fulfillment of all 
desires), and finally (iv) Moksha (liberation, deliverance, emancipation and salvation; 
attainment of eternal bliss, beatitude, felicity and peace for his soul). 


*Obeisance to the Guru has been made by the learned poet Tulsidas earlier too, in the 
very beginning of this Book ‘Ram Charit Manas’. Refer: Ram Charit Manas, Baal 
Kand, from Sortha line nos. 9-10 that precede Doha no. 1—to Chaupai line no. 2 that 
precedes Doha no. 2. 


*This Doha is numbered as ‘zero’ (0) because it is the concluding part of the initial 
invocation prayers offered to Lords Shiva and Ram in the Shlokas herein above, and 
is not a part of the actual narration of the Story of Lord Ram, which follows herein 
below. 

This is a standard practice followed in all the seven Cantos, as all open with 
verses in Sanskrit known as the ‘Shloka’ that offer some sort of prayer to the chosen 
deity, at the end of which there is a concluding verse either as Doha or as its variant 
known as a Sortha. 

Examples of ‘Sortha’ used to open a particular Canto is found in the beginning 
of the first Canto called Baal Kand, as well as in the third and fourth Cantos called 
Aranya Kand and Kishkindha Kand respectively. In the beginning of the sixth Canto, 
i.e. the Lanka Kand, both the patterns are found, i.e. there is the ‘Doha’ which is 
followed by the ‘Sortha’. For the other Cantos, i.e. the present one known as Ayodhya 
Kand, and the last Canto, the seventh, known as Uttar Kand, we have the ‘Doha’ to 
mark the end of the Shloka and the beginning of narrative. ] 


do, Wad wy site ae sme i a Aa Ae Ale GANT Ug UI 
yer ARS yer ant aA Ae aes Ta ATT 2 


caupal. 


jaba tem ramu byahi ghara a’é. nita nava mangala moda badha’é. 1. 
bhuvana caridasa bhudhara bhari. sukrta mégha barasahin sukha bari. 2. 


From the very day Lord Ram returned to Ayodhya after his marriage’, there were 
newer celebrations and festivities every day, along with general merriment, singing of 
auspicious songs, and playing of different types of musical instruments. (1) 


During those auspicious days of joy and celebrations (that followed Lord Ram’s 
marriage), Mother Nature too participated with enthusiasm, which she exhibited in a 
symbolic way by blessing the entire universe, consisting of fourteen divisions known 
as the ‘Fourteen Bhuvans’’, which were like so many huge mountains over which 
clouds, symbolizing meritorious deeds, poured down an abundance of rain in the form 
of all round joy, happiness and contentedness (that automatically come as a natural 
reward of meritorious deeds done by a creature)’. (2) 


[Note—'Refer: Ram Charit Manas, Baal Kand, (i) Doha no. 343—to Chaupai line no. 
3 that precedes Doha no. 355; (ii) Doha no. 359. 
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*The celestial sphere is divided into seven upper worlds and seven lower worlds, 
totaling fourteen divisions called ‘Bhuvans’ or abodes of various categories of 
creatures, some high and exalted such as the gods, some lower down but still higher 
than other in the hierarchy of creation, such as the humans, and others lower down in 
the rung, such as the animate beings and inanimate things as members of animal and 
plant kingdom, as well as the grosser components of this creation such as the 
mountains, rivers, earth, water, fire, air etc. 

An atmosphere of happiness and joy is marked by abundance, pleasure and 
cheer all around, while gloom and despair is marked by the opposite characters of 
darkness and lack of everything that is good and cheering. 

Abundance of rainfall, greenery, colour, verdant forests, flowers in bloom, 
ready harvests, rivers full of clean water, chirping of birds and harmony between all 
the animals who forget their natural enmity but live peacefully together, and all other 
such signs indicate happiness in Nature, as are the singing of songs, playing of 
musical instruments, laughter, festivities, celebrations etc. that symbolize fertility and 
prosperity in the world; while famine, draught, storms, extremes of weather, disputes, 
disharmony, quarrels, wars, strife etc. stand for just the opposite. 

The signs described in these verses indicate that the days that followed Lord 
Ram’s marriage were very happy for one and all. 

The next set of verses would elaborate on this idea, that the days following 
Lord Ram’s marriage were so auspicious and happy that it seemed that the heaven had 
itself descended upon earth. 


*Everyone was mindful of his or her actions; everyone acted in a righteous and proper 
way; evil deeds and sinful acts were unknown. Hence, doing meritorious deeds and 
following principles of good conduct by one and all brought in their wake rewards of 
happiness and joy for everyone, everywhere. 

The abundance of good deeds, and its accompanying happiness for all in this 
world, is represented in this verse by clouds showering plenty of rain over the lofty 
mountains that represent all the fourteen divisions of the universe, and this rain would 
in its turn make the forests covering these mountains vibrant with greenery and 
colour, and also provide water to the great lakes and the rivers that have their origin in 
these high mountains. These rivers would, in due course of time, irrigate the plains 
below, providing vigour and vibrancy to life in this world. ] 


fife fafer cofs set gers 1 sath sraer stair we aS 01 3 
aber ae ata art aha sre det ae att it xu 


ridhi sidhi sampati nadim suha'l. umagi avadha ambudhi kahum a'i. 3. 
manigana pura nara nari sujati. suci amdla sundara saba bhamti. 4. 


Prosperity, well-being, abundance, riches, successes, fulfilment of wishes, opulence, 
affluence et al—all such blessings came flowing on their own to Ayodhya, which was 
like an ocean towards which great rivers, brimming over with water, flow 
automatically’. (3) 
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In this symbolic ocean (i.e. in Ayodhya, the realm of Lord Ram) lived the fortunate 
and meritorious inhabitants who were like the best of gems and precious stones, that 
are priceless and beautiful, found in an ocean’. (4) 


[Note—'In this analogy, the kingdom of Ayodhya is likened to an ocean into which 
all the great rivers flow on their own, in a natural way. The idea is that every 
imaginable good virtue and blessing that one could expect to have in this life was 
easily available to all the creatures in the realm of Lord Ram. 

Refer: Ram Charit Manas, (a) Baal Kand, (i) Doha no. 306; (ii) Chaupai line 
nos. 2-3 that precede Doha no. 294; (iii) Chaupai line nos. 1-4 that precede Doha no. 
345; (b) Uttar Kand, (iv) Chaupai line no. 1 that precedes Doha no. 11; (v) Chaupai 
line no. 6 that precedes Doha no. 22—to Doha no. 23. 


“In this metaphor, the kingdom of Ayodhya is likened to an ocean, and its inhabitants, 
who led a meritorious life following all the laws and rules of Dharma, i.e. principles 
of good conduct, righteousness, auspiciousness, probity, propriety, ethics and 
morality, to priceless gems and precious stones that are found only in the ocean. 

Even as certain rare and priceless gems are found only in the ocean and 
nowhere else, the excellent virtues and meritorious life of the residents of Ayodhya 
were so immense and exclusive to them that it was rare, if not impossible, to find such 
fortunate and good people anywhere else in the world. 

In this context, refer also to: Ram Charit Manas, Uttar Kand, (i) Chaupai line 
no. 7 that precedes Doha no. 20—to Doha no. 21. 

The verses that follow herein below further endorse this view. ] 


wale 7 as es IT fart | rq Watrsr fara aed & 
aa far wa Ut ci Gant wade qa ag Pert it & 


kahi na ja'i kachu nagara bibhuti. janu étani‘a biranci karatuti. 5. 
saba bidhi saba pura loga sukhari. ramacanda mukha candu nihari. 6. 


The stupendous beauty, splendour, and magnificence of the city of Ayodhya were 
exceptional, and so profound and majestic that they cannot be described and limited 
by the use of words; it looked as if the skills of the creator Brahma in craftsmanship 
and creation of grandeur were exemplified by Ayodhya, as it presented the best of 
what he (Brahma) could create’. (5) 


The inhabitants of the city were contented and happy in all imaginable way, for there 
was no better joy for them than being able to have the privilege of seeing Lord Ram’s 
charming face (that granted immense pleasure to the beholder) whenever they wished 
to see it (without any hindrance, formalities and obstacles)”. (6) 


[Note—'Refer: Ram Charit Manas, (a) Baal Kand, (i) Chaupai line nos. 1-2 that 
precede Doha no. 194; (ii) Chaupai line nos. 1-8 that precede Doha no. 195; (b) Uttar 
Kand, (iii) Chaupai line no. | that precedes Doha no. 27—to Doha no. 29. 

Refer also to Geetawali, Uttar Kand, verse no. 23. 
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Refer to: Ram Charit Manas, (a) Baal Kand, (i) Chaupai line no. 1 that precedes 
Doha no. 200; (b) Uttar Kand, (11) Doha no. 30 along with Chaupai line nos. 1-10 that 
precede it. 

The citizens had easy access to their beloved princes Lord Ram. Whenever 
they wished they could get in touch with the Lord. The Lord always received his 
subjects with warmth, smile and welcome gesture; he never got irritated or annoyed. 
So everyone felt at ease and developed a personal bond of affection and allegiance to 
Lord Ram, feeling assured of the personal attention and affection of the Lord for 
themselves. This attitude of Lord Ram endeared him to everyone. 

We have already read that the city was prosperous and thriving, with an 
abundance of everything and dearth of nothing that one would need for a happy life. 
This was coupled by the gracious and good nature of their king Dasrath, as well as 
their prince, the heir to the throne, Lord Ram. What more would anyone want? | 


Wad Ad Wa Vat Geet | wafer farts AAT seit I 9 U 
TH By TW Aiel qs | Walad Ss cha GM TS Ic 


mudita matu saba sakhim saheli. phalita biloki manoratha belt. 7. 
rama rupu guna silu subha'u. pramudita ho'i dekhi suni ra'u. 8. 


The mothers (Kaushalya, Sumitra and Kaikeyi), with their companions and maids, 
were very happy and delighted at the good fortune bestowed upon them all, as if the 
creepers symbolizing their wishes and desires have borne fruits of their choice’. (7) 


When the king (Dasrath) heard about the gracious and courteous nature of Lord Ram, 
about his excellent character and qualities, of his being loved by everyone, and 
observed his handsome features (i.e. his prime health and vigour)—the king was 
immensely pleased; he felt contented and profoundly blessed’. (8) 


[Note—'Refer: Ram Charit Manas, Baal Kand, (i) Chaupai line no. 1 that precedes 
Doha no. 346; (ii) Doha no. 350-a. 


*Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 1-5 that precede 
Doha no. 2; (11) Chaupai line nos. 1-4 that precede Doha no. 3. 

It is natural for a father as well as a mother to feel highly glad and proud when 
they sees that their son is of an excellent character, is most competent, is loved by 
everyone, is healthy, handsome and obedient, would successfully step in the shoes of 
his father when the time comes, and will uphold the great tradition of the family in a 
most competent and able manner, even excelling his father in many fields. These 
observations would fill any parent with a great sense of accomplishment and 
happiness; he or she would be giving thanks to God and all those to whom they had 
been offering prayers for granting them the joy of having such an exemplary 
offspring. 

Compare this good fortune of a father to another whose son is a taint on the 
name of the family due to his evil nature, bad character and habits, or who is of a 
sickly body and totally incompetent in every way. Say, how dejected, dismayed and 
depressed would the father of such a son would be? ] 
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Glo, Tah Bl STUY Be Hele AAs ASA | 
BT BST ANTS Ue Wales SS ANA U8 
doha. 


saba kem ura abhilasu asa kahahim mana'i mahésu. 
apa achata jubaraja pada ramahi dé'u narésu. 1. 


Everyone had a cherished wish that the king should appoint Lord Ram to the throne as 
the next sovereign (as soon as possible). 

So they mentally prayed to Lord Shiva (to whom the entire population of 
Ayodhya was devoted to, and all worshipped Shiva as their deity) to invoke the 
Lord’s blessings so that the king would anoint Lord Ram to the throne during his 
lifetime, while there is still time for him*'. (Doha no. 1) 


[*This verse can be read as follows also: “Everyone had a cherished wish that the 
king should appoint Lord Ram to the throne as the next sovereign (as soon as 
possible). 

So they mentally prayed to Lord Shiva (to whom the entire population of 
Ayodhya was devoted to, and all worshipped Shiva as their deity) to invoke the 
Lord’s blessings before approaching the king (Dasrath) with the proposal. They said 
to the king: ‘Oh Lord! Please appoint Lord Ram to the throne of Ayodhya yourself 
while there is still time for you (because you are getting old, and we don’t want any 
tussle for the crown in your absence)’.] 


[Note—'In this context, refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line 
nos. 1, 6-8 that precede Doha no. 2—to Chaupai line no. 6 that precedes Doha no. 4] 


alo, Wah OAS Be Slea SAT | TTT TET FERTST Ug Ut 
Gee Yond Wha AAS TT aT AP aifae Soe 8 


caupa’. 


éka samaya saba sahita samaja. rajasabham raghuraju biraja. 1. 
sakala sukrta murati naranahu. rama sujasu suni atihi uchaht. 2. 


One day, the King of the Raghu dynasty (i.e. king Dasrath of the kingdom of 
Ayodhya) sat on his throne in the royal court attended by all his ministers and 
courtiers. (1) 


--- The king (naranahd) was an embodiment of all meritorious deeds’. He felt very 
contented and exceedingly happy as he heard of the glories and merits of Lord Ram’. 


(2) 


[Note—'The glory, majesty and greatness of king Dasrath has been lauded elsewhere 
too in Ram Charit Manas, e.g. (a) Baal Kand, (i) Chaupai line nos. 5-6 that precede 
Doha no. 294; (b) Ayodhya Kand, (ii) Chaupai line no. 6 that precedes Doha no. 
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173—to Chaupai line no. 1 that precedes Doha no. 174. In both these cases, king 
Dasrath has been praised by sage Vasistha. 

The verses that follow herein below also praise king Dasrath and his good 
fortune. 


*Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes 
Doha no. 1. It is apparent here that though the two verses speak the same thing, the 
context is different. This previous verse refers to king Dasrath feeling happy and 
elated in a general way as his informers and spies informed him in private, and in an 
informal way, about the excellent character, nature and behaviour of his son Lord 
Ram, and how every single citizen of the kingdom loved him, while the present verse 
we are currently reading herein above refers to a specific occasion when the king was 
attending his royal court, and good news about Lord Ram was conveyed to him by his 
ministers and courtiers in a formal way, in the form of a report that they presented to 
him in the course of routine discussion about the affairs of the kingdom and its 
administration. | 


FO Aa Tels HAT sins | Atha Hes Vita SS We! tl 3 i 
farsqert otha caret Sit arate aT TAT AA AST UY 
HTT WY Gd AT ST Hes Hest AT GA ATL & 


nrpa saba rahahim krpa abhilasém. lokapa karahim priti rukha rakhém. 3. 
tibhuvana tini kala jaga mahim. bhuri bhaga dasaratha sama nahim. 4. 
mangalamila ramu suta jasu. jo kachu kahi'a thora sabu tasu. 5. 


Verily indeed, who can sufficiently praise the glories, majesty and greatness of king 
Dasrath whose favour and grace other great kings solicited and wished to have; even 
the Lokpals (custodians of the various divisions of the world; the gods looking after 
different functions of creation) were always favourable to him, and they did 
everything keeping in view his positive response to their actions (because they knew 
that his son, Lord Ram, was their benefactor and protector, and would eventually free 
them from the torments of the demon race). (3) 


Forsooth and without gainsay, there was no one as lucky and fortunate as king 
Dasrath in the entire Tribhuvan (the three divisions of the world: heaven, earth and 
nether world) as well as all the eras of time (past, present and future). (4) 


[Why was Dasrath so fortunate? The answer is this—] He whose son was Lord Ram, 
a personified form of the Supreme Being, and the Lord of the world who is the root of 
all auspiciousness, good fortunes, happiness and bliss'—whatever is said of such a 
king (Dasrath) would fall short of the truth about him, and would be insufficient to 
enumerate or measure his good fortunes, majesty, glory and greatness. (5) 


[Note—'Refer: Ram Charit Manas, (a) Baal Kand, (i) Chaupai line no. 4 that precedes 
Doha no. 112; (ii) Chaupai line nos. 5-6 that precede Doha no. 294; (iii) Chaupai line 
no. | that precedes Doha no. 304; (b) Ayodhya Kand, (iv) Doha no. 173.] 
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Ta Bure THe At ciket aes facies qaH|e wa bern & 
Tet aaa ae fat HET | AAS FSU BTA SASAT I 9 Il 
FO FS Wa He Ce | Stes wea org feet Ec I 


rayam subhayam mukuru kara linha. badanu bildki mukutu sama kinha. 6. 
Sravana samipa bha’'é sita késa. manahum jarathapanu asa upadésa. 7. 
nrpa jubaraju rama kahum déhi. jivana janama lahu kina léehi. 8. 


It so happened that once the king picked up his viewing mirror in his hand and looked 
at the reflection of his face in it in order to adjust the crown on his head. (6) 


He observed that the hair line near his ears had turned grey, and he took it as a signal 
from Old Age that was alerting him and whispering in his ears as follows—(7) 


‘Oh King! It is prudent and wise for you to anoint Lord Ram as the heir to the throne, 
as the regent of the kingdom, and thereby realize the reward of happiness in life, as 
well as your objective.'’ (8) 


[Note—'We have read earlier in Baal Kand that when Dasrath realized that he had no 
heir to inherit his legacy and look after the kingdom upon his death, he had 
approached his royal priest, sage Vasistha, to find a way out of this dilemma, whereat 
the sage advised him to invite sage Sringi to perform a son-begetting fire sacrifice. It 
was successful, and the Fire God revealed himself to give the king a magical potion, 
asking him to distribute it among his queens. In due course of time, the four brothers, 
Lord Ram, Laxman, Bharat and Shatrughan, were born. Refer: Ram Charit Manas, 
Baal Kand, Chaupai line no. 1 that precedes Doha no. 189—to Chaupai line no. 5 that 
precedes Doha no. 190. 

So, ‘Old Age’ refers to that desire of king Dasrath, and hints to him that it 
would be fulfilled only when he goes ahead with the succession plan and appoint Lord 
Ram, the eldest son, to the throne. It was urgent and necessary to do so while there 
was still time in the hands of the king, because no one can be certain when death 
comes knocking, and in case the king dies before appointing a heir there were fair 
chances of a tussle for the crown among the four brothers, which would be very 
unfortunate and a result of negligence, indecision or procrastination on the part of the 
king. Hence, it was crucial that he take remedial steps as soon as possible. 

It ought to be noted here that there were constant appeals by the citizen to 
appoint Lord Ram as the prince-regent, but the king had taken no action till then. 
Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 1.] 


alo, ae ferare Bt st Ta afat Ysa Us | 
WH User ot Olen A Wee GAAS TTS U2 
doha. 


yaha bicaru ura ani nrpa sudinu su'avasaru pa'i. 
préma pulaki tana mudita mana gurahi sunaya’'u ja’i. 2. 
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When this thought took roots in the heart of the king, he determined to give effect to 
his plans (of appointing Lord Ram as the prince-regent). 

One fine day when the right opportunity came, he went to meet his royal priest 
and guru (sage Vasistha) with a thrilled body and cheerful disposition, and conveyed 
to the latter what was in his Mana (mind and heart) (regarding appointment of Lord 
Ram as the heir to the kingdom)'. (Doha no. 2) 


[Note—It was a great tradition in the kingdom that before taking any important 
decision, or whenever some good or bad news arrived, the king would go and seek 
advise and guidance from his guru, sage Vasistha, who also officiated as the royal 
priest. The king would tell the guru all about his thoughts and frankly shared with him 
all matters of concern, whether good or bad. This fact is very explicitly expressed in 
Ram Charit Manas, Baal Kand, Chaupai line nos. 1-3 that precede Doha no. 189.] 


dio, hes YBeT AMS Aah 1 IT Wa Gael fore Mat Ca I 8 
Vag Alaa Genet Gara 1st TANT at far Sara 2 


wate wy fre ate fates ret i wey orate wy a aft are 8 
fora afec Uta Tiras lone wig wa WS ATs Uw UI 


caupa’. 


kaha'i bhu'alu suni’'a muninayaka. bha'é rama saba bidhi saba layaka. 1. 
sévaka saciva sakala purabasi. je hamaré ari mitra udasi. 2. 

sabahi ramu priya jehi bidhi mohi. prabhu asisa janu tanu dhari sohi. 3. 
bipra sahita parivara gosa'Im. karahim chohu saba raurihi na'im. 4. 


The king said to the sage (Vasistha): ‘Oh great sage, please pay attention to my 
submission. Lord Ram has become an adult, and he has grown up to become 
competent, skilled and accomplished in all spheres and in every possible way. (1) 


He is very dear to one and all—to our servants, ministers, courtiers and citizens, as 
well to our relations, friends and acquaintances so much so that even our enemies or 
those who have no relationship with us or any interest in our affairs, such as ascetics, 
hermits and friars who usually remain detached from all sorts of attachments and 
development of affection or personal bonds with anyone (2), --- 


--- Are favourably inclined towards him and love him as much as I do (as his father)’. 
It appears that your blessings and grace has been personified in the form of Lord Ram 
which has made it possible for him to be dear to everyone’. (3) 


Oh revered Brahmin (gOsa'Im)! All Brahmins and their families in the realm love and 
respect him (Lord Ram) in the same manner as you do. (4) 


[Note—'Lord Ram was loved by one and all. Refer also to: Ram Charit Manas, (a) 
Baal Kand, (i) Chaupai line no. 1 that precedes Doha no. 200; (i1) Doha no. 204; (111) 
Chaupai line nos. 6-7 that precede Doha no. 216; (iv) Chaupai line nos. 4-6 that 
precede Doha no. 229; (b) Ayodhya Kand, (v) Doha no. 122 along with Chaupai line 
nos. 1-8 that precede it. 
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Sage Vasistha was a renowned and learned sage, universally respected, and much 
sought after, with everyone wishing to get his blessings irrespective of who he was, or 
what his social standing was, the kingdom where he lived, whether or not his own 
king had good relationship with the king of Ayodhya where sage Vasistha resided, 
and so on and so forth. The idea here is that Lord Ram had an universal appeal, was 
loved by everyone, friend and foe alike, and everyone would be pleased if he 
ascended the throne of Ayodhya. To wit, even enemies of the kingdom of Ayodhya 
would abandon their hostility towards it once Lord Ram became the sovereign. ] 


ST ae te fat eet a at ent faster oe eT WG UI 
Wife aa ag stars A eet ae Ores TH Ua aT Ng UI 


jé gura carana rénu sira dharahim. té janu sakala bibhava basa karahim. 5. 
mohi sama yahu anubhaya'u na dujém. sabu paya'um raja pavani pujém. 6. 


Indeed it is truly said that those who revere and worship the dust of their Guru’s feet 
by putting it on the head, become so blessed and fortunate that they are able to 
vanquish the whole world and bring it under their command and influence’. (5) 


I can vouchsafe for this as there is no one who has witnessed the truth of this maxim 
as much as I have experienced in my life, for by worshipping your holy feet and its 
dust I have got everything I wished for and hoped to accomplish in my life. (6) 


[Note—'Refer to: Ram Charit Manas, Baal Kand, Chaupai line no. 1 that precedes 
Doha no. 1—to Chaupai line no. 2 that precedes Doha no. 2.] 


ata sfterey Wap HA A 1 Ofste ater sta A 9 
WP Waar cha Gest GA | Hes WS THT VE Nc 


aba abhilasu @ku mana morem. pujihi natha anugraha torem. 7. 
muni prasanna lakhi sahaja sanéhu. kahé'u narésa rajayasu dehu. 8. 


That said, oh revered Guru, there is one last wish that I have in my heart, and I wish to 
submit it before you if you will be pleased to grant me your permission in this regard.’ 


(7) 


The king closely observed the reaction of sage Vasistha; how he heard his submission, 
how he received his plea, and what kind of response was expected from the sage. To 
his great pleasure, the king concluded that the sage was pleased with him, and he 
wished that the king would disclose the matter that he had in his heart. 

Being thus reassured of a positive response from the sage, the king said: ‘Oh 
sage. Please grant me your permission so that I can tell you my wish.’ (8) 


do, USAT WSt ay We Wa aif arae | 


1935 


taet Sat Hea AT At SCT TOTTI 3 UN 
doha. 


rajana ra'ura namu jasu saba abhimata datara. 
phala anugami mahipa mani mana abhilasu tumhara. 3. 


Sage Vasistha replied—‘Oh King! You are so fortunate and blessed, and your name 
and glory are so great that they can grant a person all that could wish for. 

Oh Jewel amongst Kings (mahipa mani)! This being the case, it goes without 
saying that whatever you wish yourself will bear fruits. (Doha no. 3) 


[Note—The greatness of king Dasrath has been praised by sage Vasistha elsewhere 
also in Ram Charit Manas. Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line 
no. 5 that precedes Doha no. 173—to Chaupai line no. 1 that precedes Doha no. 173. 

King Dasrath was a ‘Chakravarti Emperor’, i.e. an emperor whose rule and 
command extended over a large area on earth, like a great circle having its center at 
Ayodhya, his capital city. There were many smaller kings and knights paying their 
respects to him. The idea here is that all wishes of a person would be fulfilled if he 
went and desired something from Dasrath; no one returned empty handed. In this 
context refer to: Ram Charit Manas, Baal Kand, (i) Chaupai line nos. 7-8 that precede 
Doha no. 196 (at the time of birth of Lord Ram and his brothers); (11) Doha no. 345; 
(iii) Chaupai line nos. 4-8 that precede Doha no. 351 (when all the brothers returned 
to Ayodhya after their marriage). ] 


dio, wa fafa qe wes fret art 1 ates ws wala We art eu 
are Ty Ahate VENI | cleat Hur Ht HRS AAT 2 I 


caupa’. 


saba bidhi guru prasanna jiyam jani. bolé'u ra'u rahamsi mrdu bani. 1. 
natha ramu kari‘ahim jubaraju. kahi'a krpa kari kari'a samaju. 2. 


Assured in his heart that his Guru (sage Vasistha) was pleased with him in every way 
(saba bidhi), the king (Dasrath) was very elated (and confident that his wishes would 
be accepted by the Guru); he smiled and spoke sweetly as follows: (1) 


‘Oh Lord! Please be gracious to appoint Lord Ram as the Prince-Regent of the 
kingdom, and be kind to give me permission (consent or instructions) so that 
necessary arrangements can be made forthwith’. (2) 


[Note—'This was also the wish of all the citizens of the kingdom. Refer: Doha no. 1 
herein above. 

It is to be noted here that the king had been hearing such requests from 
everyone for quite sometime, but he had not rushed through and gone to the guru 
urgently, because hurry would show him in poor light. Why so? It is because a king 
ought to be patient and thoughtful before taking such an important decision which 
would have profound impact on the future of the entire kingdom. It is wiser and better 
to wait for some time and give thought to the pros and cons of such a crucial decision, 
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especially when he had four sons, not one. As a wise, prudent, diplomatic and 
intelligent king, he wished to wait and watch the developments to make sure that this 
indeed was the wish of the masses, and not of some section of the society who wishes 
to please the king by asking him to make his eldest son, Lord Ram, as the heir, 
because they guessed that it was what the king would like to hear being told or 
advised, for after all, it was natural that the eldest son would inherit the crown. This 
fact that king Dasrath gave sufficient time to Prudence and Judgment to decide to go 
to his Guru Vasistha with this request is evident from the time gap between the first 
news of such wish of the citizens arriving informally to him through his spies (Doha 
no. 1) till some time later when he set on his throne in the court and observed the grey 
hair around his ears (Chaupai line nos. 1, 6-8 that precede Doha no. 2). 

Then we note that when Dasrath meets Vasistha, he praises Lord Ram*, 
obviously to test how the sage reacts. {*Refer: Ram Charit Manas, Ayodhya Kand, 
Chaupai line nos. 1-4 that precede Doha no. 3.} 

With this unexpected and unasked comment about Lord Ram—for Vasistha 
had never asked him anything about his sons—king Dasrath wished to give a hint to 
the sage about the purpose of his visit, that it has to do something with Lord Ram. 
During this interaction, the king closely watched the reaction on sage Vasistha’s face, 
and he found that the sage was happy at this introductory remark. This assured the 
king that the Guru was sympathetic and favourable, and on the same page with him as 
far as Lord Ram was concerned. 

Once Dasrath was convinced that he expected a favourable response from his 
chief priest and guru, sage Vasistha, he broached the subject in the verses that follow 
herein below. | 


We sted Ug els SoTE | cals CMT GS SM OE 3 Ul 
WY Ware faa Gag aret | ae ATE Wah A Te UX 
UP A Grea cy tes foe aH USE A is UTS UfSATSH i & Ul 


mohi achata yahu ho'i uchahu. lahahirn loga saba locana lahu. 3. 
prabhu prasada siva saba'i nibahim. yaha lalasa €ka mana mahim. 4. 
puni na soca tanu raha'u ki ja'U. jeéhim na ho'i pachém pachita'u. 5. 


Let this landmark ceremony (of anointment of Lord Ram to the throne) take place 
while I am alive’, and can actively organize and participate in it myself, so that not 
only me but everyone else can also enjoy the reward of having their eyes (i.e. 
everyone can participate and equally enjoy this spectacular event, and witness the 
glorious event of Lord Ram ascending the great throne of Ayodhya to become its 
regent and future king). (3) 


By your grace and blessings, as well as that of Lord Shiva (prabhu prasada siva), all 
my wishes have been fulfilled till now; and this is the last wish that I have in my heart 
(which I am sure would be likewise fulfilled). (4) 


After this (1.e. after I have appointed Lord Ram as the heir to the throne of Ayodhya) I 
will be free from all worries, and unconcerned with whether I live or die thereafter. I 
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wish to complete this ceremony before its too late, so that I won’t have to regret later 
35 
on.’ (5) 


[Note—'~This is a clear and obvious reiteration of the wishes of all the citizens of 
Ayodhya to which the king was already aware of. We have read how the people had 
prayed to Lord Shiva and invoked the Lord’s blessings so that Shiva would somehow 
initiate king Dasrath to appoint Lord Ram to the throne of Ayodhya. Refer: Ram 
Charit Manas, Ayodhya Kand, Doha no. 1. 

Another point to be noted here is that Lord Shiva was the God worshipped and 
revered by the kings of Ayodhya. Lord Ram has made it amply clear when he had 
offered his prayers and installed a Shiva Lingam on the shore of the ocean before the 
War of Lanka. At that time Lord Ram has emphatically stressed that one must 
worship Lord Shiva if he wishes to please him. {Refer: Ram Charit Manas, (a) Lanka 
Kand, (1) Chaupai line no. 4 that precedes Doha no. 2—to Chaupai line no. 4 that 
precedes Doha no. 3; (b) Uttar Kand, (11) Doha no. 45.} 

Further, we read in Adhyatma Ramayan, Uttar Kand, that after returning to 
Ayodhya from the forest and ascending the throne as the King-Emperor, Lord Ram 
had installed countless Shiva Lingams in his realm. {Refer: Adhyatma Ramayan, 
Uttar Kand, Canto 4, verse no. 27.} 


*The king was apprehensive of fast approaching old age, and regretted that he had till 
now made no arrangement to decide on who would be the next king after him. {Refer: 
Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 6-8 that precede Doha no. 2.} 

Earlier we have read that absence of a son who would inherit the throne after 
his death was a nagging worry in the mind of king Dasrath. So one day he went to his 
guru with this problem to seek the latter’s advice, upon which sage Vasistha had 
arranged the fire sacrifice by inviting sage Sringi, which in turn rewarded the king 
with his four sons, Lord Ram and his three brothers, Laxman, Bharat and Shatrughan. 
{Refer: Ram Charit Manas, Baal Kand, Chaupai line nos. 1-5 that precede Doha no. 
189. 

This was quite normal for the king to ask his guru to get things rolling quickly, 
to complete the formalities regarding anointment of Lord Ram as the Crown Prince 
while the king was active and healthy, as he was apprehensive of the possibility of a 
serious power struggle, a family tussle or feud, as well as the accompanying political 
intrigue that would ensue to capture the crown of the kingdom if unfortunately he dies 
leaving a vacuum. This apprehension would indeed prove to be true, as we shall find 
out soon—because Dasrath would discover, to his utter dismay and frustration and 
astonishment, that even while he was alive some very unexpected developments 
would take place that would suddenly upend his plans to anoint Lord Ram to the 
throne, and instead the Lord would be marched off to the forest for 14 long years of 
exile right before his own eyes, and ironically ‘on his own wishes or instructions’, and 
he would be able to do nothing, inspite of being a great king of a firm resolve and 
having the blessings of his guru! Indeed it is true that the fiat of Fate and the wish of 
Destiny and the decision of Providence are irrevocable and supersede all plans and 
decisions made by a man, no matter how mighty or powerful he may be. Imagine the 
cruelty of fate: even the mighty and powerful king Dasrath could not override the 
dictates of Fate, Destiny and Providence! | 


OP OR cartes Tat Gee ATT Ae Wet AT ATT NG 
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Sl 7a arg forge ofsarat i sirg sera fag oe a are 9 
WAS AEN AAS Gis CATT Ut BH STAT UI SH 


suni muni dasaratha bacana suha'é. mangala moda mula mana bha’e. 6. 
sunu nrpa jasu bimukha pachitahim. jasu bhajana binu jarani na jahim. 7. 
bhaya'u tumhara tanaya so'i svami. ramu punita prema anugami. 8. 


The sage (Vasistha) was greatly pleased when he heard the pleasant words of king 
Dasrath, as what the king said was spoken sweetly, was meant for the welfare of all, 
and had an auspicious objective. So the sage liked them very much. (6) 


The sage replied: ‘Oh King, listen. You are so fortunate and blessed that you have a 
son so revered and respected by all that one gets nothing but regret and misfortune by 
opposing him, and the torments that afflict a living being cannot be dispelled without 
worshipping him. (7) 


Indeed and forsooth, how lucky you are that the Lord Ram (who is a manifestation of 
the Supreme Being)—who is truly holy and divine, and who follows only one 
criterion of love to establish any relationship with others—has become your son’. (8) 


[Note—'Refer also to: Ram Charit Manas, (a) Baal Kand, (i) Chaupai line nos. 1-5 
that precede Doha no. 187; (ii) Chaupai line nos. 3-5 that precede Doha no.193; (111) 
Chaupai line nos. 5-6 that precede Doha no. 294; (b) Ayodhya Kand, (iv) Doha no. 
173 along with Chaupai line nos. 5-7 that precede it; (v) Doha no. 209 along with 
Chaupai line no. 8 that precedes it.] 


qo, aft facta 4 after qa arisiat wag WATT | 


Ser Gael Tals Met Wa SS ASAT I ¥ 1 
doha. 


bégi bilambu na kari'a nrpa saji'a sabu'i samaju. 
sudina sumangalu tabahim jaba ramu hohim jubaraju. 4. 


Oh King, don’t delay any further; make all necessary arrangements for anointing Lord 
Ram as the Prince-Regent, for that moment when the Lord ascends the throne would 
be deemed to be right, auspicious and welcome.’’ (Doha no. 4) 


[Note—'A very pertinent and interesting question arises here: Was sage Vasistha, 
who was reputed to be all-knowing as he was a son of the creator Brahma*, unaware 
of what was in store for Lord Ram, that the Lord was soon destined to go to the forest 
to slay the demons as this was the primary objective of the Supreme Being to manifest 
himself in the form of Lord Ram? {*Refer: Ram Charit Manas, Uttar Kand, Doha no. 
48 along with Chaupai line nos. 6-8 that precede it.} 

No, it is not so; Vasistha has very cleverly hidden his reluctance to give full 
consent to Dasrath by not specifying a time frame for the anointment ceremony, as is 
usually expected from a priest. He deflects the issue by a deft circumventing 
statement when he says: “the moment when the Lord ascends the throne would be 
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deemed to be right, auspicious and welcome”. That “moment” has not been defined or 
precisely laid down! It is an open option—any moment when Lord Ram ascends the 
throne would be right, auspicious and welcome. That “moment” can be now or in a 
distant point of time. Vasistha has not precisely said anything, for example, ‘let the 
anointment ceremony be held on such-and-such date and time’. 

A similar conversation between Dasrath and Vasistha has been narrated in 
Geetawali Ramayan, Ayodhya Kand, verse no. 1.] 


dio, Ulead Hélata afer se | Aah Uae GAA ATT I 8 
wale Taste Ute fers AT | IT ToT ST ATT It 2 


caupa’. 


mudita mahipati mandira a'é. sévaka saciva sumantru bola’é. 1. 
kahi jayajiva sisa tinha na'é. bhupa sumangala bacana suna’é. 2. 


Upon receiving sage Vasistha’s approval (for his plans to anoint Lord Ram as the next 
king of Ayodhya), the king (Dasrath) came back to his palace, elated and happy. He 
summoned his servants and ministers, especially the chief minister named Sumantra. 


(1) 


All of them came and paid their obeisance to the king by wishing him and bowing 
their heads before him. Then the king conveyed to them the auspicious news (that he 
has obtained the approval of the chief priest of the kingdom to appoint Lord Ram is 
the Prince-Regent of the kingdom)’. (2) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 4.] 


wit arate Aa ot Area larg ete feat wate Sten i 3 
Tat afea aaa fra art | sifirre fara aks oy Orit xu 


jaurh pamcahi mata lagai nika. karahu harasi hiyant ramahi tika. 3. 
mantri mudita sunata priya bani. abhimata biravam paré'u janu pani. 4. 


Now, if this plan is liked by you all and you approve of it unanimously, then please go 
ahead and make necessary arrangements so that Lord Ram can be anointed on the 
throne.' (3) 


All the ministers and counselors were exhilarated when they heard these words, as if a 
shower of rain has fallen on the plant symbolized by their personal wishes, because 
what the king said was also their own desire. 

[So therefore, they enthusiastically endorsed the king’s plan as is clear in the 
next set of verses.] (4) 


[Note—'An important observation can be made here. King Dasrath was a wise and 
prudent king, well-versed in polity and diplomacy. So first he received feedback from 
his trusted aides and spies about what the people say concerning Lord Ram, and this 
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feedback was very positive. Then he waited and watched, giving ample time to his 
mind to filter information and determine the right course of action; he did not rush 
through anything. Once he was fully satisfied and convinced that it would be perfect 
to appoint Lord Ram to the throne, he kept it a secret in his heart, and first went to 
discuss the matter with his guru, sage Vasistha, before divulging it to others. 

Once the guru whole-heartedly supported him, the king then disclosed his 
plans to other, but first to his chief minister Sumantra, and then subsequently to all the 
rest of the ministers and courtiers, as well as the royal servants. 

The king still wanted to make it certain that his decision would get mass 
support and approval; so he asked his courtiers and ministers to discuss the matter 
amongst themselves, like it is done in the modern world in democracies when any 
crucial decision of the government is discussed by the cabinet consisting of senior 
members of the government before it is made public and enacted as a law. 

We will note that it was a step-by-step process, and not something done in a 
whimsical or emotional way. This is how great kings used to rule in a democratic 
way, which made it possible for them to take everyone along in the decisions they 
took, with the least chance of having any resistance. ] 


fort afaa cate at Set Parag seraata afta HUTT & 
BET TT ot chisel FART | ARTS ATA A OSST ANT Ut & UN 


wofe are aft ahaa qurer | aed ais Wy Het PAST 9 1 


binati saciva karahim kara jori. ji'ahu jagatapati barisa karori. 5. 
jaga mangala bhala kaju bicara. bégi'a natha na la’i'a bara. 6. 
nrpahi modu suni saciva subhasa. barhata baunra janu lahi susakha. 7. 


All the ministers joined the palms of their respective hands (as a gesture of respect to 
the king) as they gave their unanimous approval by submitting before him as follows: 
‘Oh the Lord of the Realm (jagatapati)! May thou live for a hundred-and-thousand 
years! (5) 


The plan that thou have envisioned is very auspicious, and it is a harbinger of all good 
and welfare for the world (jaga mangala bhala kaju). So therefore, we will waste no 
time in giving effect to it, and make proper arrangements so that it can be 
implemented as soon as it is possible; there will be no slackness or carelessness on 
our part.’ (6) 


When the king heard this enthusiastic response of the ministers, he was very delighted 
as if a creeper, that has found new vigour to expand and grow due to a shower of 
invigorating rain that has energized it, finds the support of a robust green tree to aid in 
its plans’. (7) 


[Note—'The king was exceedingly happy when he found that the ministers and 
courtiers whole-heartedly approved of his plan, because it meant that his dream to 
appoint Lord Ram to the throne would now by fulfilled, and there would no 
impediment in it. 
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In this metaphor, the desire of the king to appoint Lord Ram to the throne is 
the ‘creeper’; the approval of the guru is like the ‘rain’ that gives fresh energy to a 
creeper to enable it to grow; and the support that the king received from his ministers 
and courtiers is like the ‘tree’ that supports the creeper to fulfill its desire to grow and 
expand. 

This metaphor is very apt, because a king is not able to give effect to his 
wishes without the support of his ministers and counselors. The approval of the guru 
or the chief priest of the kingdom is alright, but the ground work is done by the 
ministers, and if they do not fully support the king, then he cannot succeed in any 
plan, no matter how grand and noble it may be.] 


Go, HSS YO UPI chy ig Vlg SIT BIg | 
TH Tet are fea aT HE Gls As It & I 
dona. 


kahé'u bhipa muniraja kara jo'i jo'i ayasu ho'i. 
rama raja abhiséka hita bégi karahu so’'i so’i. 5. 


Then the king instructed them: ‘Whatever the great sage (Vasistha) advises you with 
respect to the ceremony to anoint Lord Ram on the throne, please consult him and do 
accordingly’. (Doha no. 5) 


[Note—'Anointment of a person to the throne of a kingdom is an elaborate exercise. 
We shall read herein below what the sage advised regarding the preparations to be 
made in connection with the anointment ceremony of Lord Ram. Refer: Doha no. 6 
along with Chaupai line nos. 1-8 that precede it herein below. 

The actual process by which Lord Ram would be anointed as the King- 
Emperor later on, on his return from the forest after the elimination of the demons and 
the conquest of Lanka, is narrated in Ram Charit Manas, Uttar Kand, Chaupai line 
nos. 1-8 and Chanda line nos. 1-8 that precede Doha no. 12.] 


dio, ete Wate Hes Ag IMT 1 SIME Wehr Feel UT UU 
steel Wet et Het UT he AT TT ATT APT Ut 2 
caupa’. 


harasi munisa kahé'u mrdu bani. anahu sakala sutiratha pani. 1. 
ausadha mula phula phala pana. kahé nama gani mangala nana. 2. 


The great sage (“munisa”; Vasistha) was very delighted (when the ministers and 
chief courtiers approached him with king Dasrath’s message, requesting the sage to 
instruct them regarding the necessary arrangements that are to be made for 
appointment of Lord Ram as the Prince-Regent of the kingdom). 

The elated sage smiled and instructed them as follows: 

‘Bring the holy waters from all the sacred places (by sending riders to fetch 
them)'.*’ (1) 
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The learned sage also named individual herbs, roots, flowers, fruits, leaves 
(particularly the betel leaves) etc. of different varieties that are considered auspicious 
for such occasions (as appointment of Kings and Regents of a kingdom), and 
instructed them to collect all of them’. (2) 


[Note—'The sage meant that riders should be dispatched to all the places considered 
holy and of religious importance, and collect water from wells, rivers, ponds and other 
water bodies at these places, and bring them in pitchers. This collected water would 
then be sprinkled on the newly appointed King (or Prince-Regent) as part of the 
rituals to be followed during the ceremony. 


*A careful reading of the original text would make it clear that verse no. 1 is a direct 
quote of sage Vasistha, and verse no. 2 presently, and all other verses that follow 
herein below, that detail all the items advised by the sage as being needed for the 
anointment ceremony of Lord Ram are in indirect speech. 

Another point is that the sage was privately aware that Lord Ram’s anointment 
would not take place now, that the Lord has to go to the forest in order to accomplish 
the mandate of eliminating the cruel demons, as well as to bless and grant beatitude to 
countless sages, ascetics and hermits living in the forest, waiting for the Lord’s 
arrival. So therefore, the actual ceremony for Lord Ram’s appointment as the King- 
Emperor would have to wait. At the same time, this fact had to be kept secret, because 
if the reality of who Lord Ram was—for the Lord was not an ordinary human being 
born to become a prince of a kingdom, but the Supreme Being himself who has come 
down to earth in his form to fulfill many obligations—became known, the demons 
would flee, and the entire project would come to a naught. 

Hence, the sage had to devise a means to ensure that there is delay in holding 
the ceremony, which would give ample time to put into effect the scheme whereby 
Lord Ram would be going to the forest on some pretext. 

So, the sage ordered that “water from all religious and holy places must be 
brought for the anointment ceremony”, for the sage knew that these places are far- 
flung and spread across the land, and it would take a lot of time for the royal servants 
to go to each of these far away places and come back quickly at a specific time, no 
matter how fast they traveled. Remember: those were the days when messengers went 
on horses, and to traverse across rivers, mountains, forests lying in diverse 
geographical areas and landscapes, across different kingdoms and principalities, some 
of whom may be friendly and others hostile to the kingdom of Ayodhya, was a very 
daunting task; it was surely not going to be a cake-walk. 

To wit, the main objective of finding a ruse to delay the appointment 
ceremony of Lord Ram without causing any suspicion in anyone’s mind would be 
comfortably served by ordering the ministers to collect water from far flung places. 

Did this scheme of sage Vasistha work? Yes it worked well, for we shall soon 
read that a lot of time elapsed between the decision of appointing Lord Ram on the 
throne and the day he was sent to the forest. This is made abundantly clear in Ram 
Charit Manas when Kaikeyi’s maid instigated her mistress to revolt against the plan 
of Lord Ram’s appointment on the throne, citing this time lapse as one of the reasons 
to convince her that the king was keeping it secret from her in order to avoid her son 
Bharat from claiming his share and right to the kingdom’s throne. Ram Charit Manas, 
Ayodhya Kand, (i) Chaupai line no. 3 that precedes Doha no. 19 specifically, and (ii) 
Chaupai line no. 6 that precedes Doha no. 17—to Doha no. 19; in general. 
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*Another pertinent question that arises now is this: What happened to the water 
collected for the specific purpose of anointment of Lord Ram to the throne of 
Ayodhya? Well, it was carefully stored and guarded. Some of it was taken by Bharat, 
Lord Ram’s younger brother, who had gone to the forest to seek forgiveness from 
Lord Ram, and anoint him as the King of Ayodhya right in the forest itself in a 
symbolic manner before the elaborate ceremony could take place on the Lord’s return 
to the city. Refer: Apropos: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 307; (ii) 
Doha no. 309—Doha no. 310. 

The major part of the collected water was kept safely to be used later on 
during the actual anointment ceremony of Lord Ram when he came back to the city 
after completing his mission in the forest and eliminating the demons. A close 
examination of the verses that describe that event would make it clear that the 
anointment ceremony was held without any delay, as soon as the Lord returned home, 
thereby implying that the needed holy water from far-flung places was already 
available, and so were some of the items that are listed by sage Vasistha in the current 
verses. Apropos: Ram Charit Manas, Uttar Kand, (1) Chaupai line no. 8 that precedes 
Doha no. 10; (ii) Chaupai line nos. 1-8 that precede Doha no. 12. We will note that 
the entire exercise of anointment of the Lord on the throne is covered in a single 
Doha, i.e. Doha no. 12, which hints at the speed by which this ceremony was held. It 
would not have been possible if all the items needed across the board for such an 
elaborate ritual were not kept ready and made available at short notice. 

At the same time, since some of the items were perishable and could not be 
stores, such as fruits, leaves, flowers and certain juices, they were brought at the time 
of the actual anointment. This is clear in Ram Charit Manas, Uttar Kand, Doha no. 
10-b.] 


TAT AR ST IY Mat Ws US Ve srahrat wrt 3 
TPT ATT ET STISAT UST SET ANT TT SAPSTAEAT IX 
ae fafea aie aac fae | mes Tag Ux fate faa & 1 


camara carama basana bahu bhamti. roma pata pata aganita jati. 3. 
manigana mangala bastu aneka. jo jaga jogu bhupa abhiseka. 4. 
béda bidita kahi sakala bidhana. kahé'u racahu pura bibidha bitana. 5. 


Further, different kinds and varieties of whisks, deerskins, draperies, as well as royal 
robes and ceremonial clothes made of the finest of wool, silk and cotton, --- (3) 


--- Precious gems and all other auspicious accoutrements and items that are needed 
for the ceremony of anointment of a great King --- (4) 


--- All such things as were prescribed in the Vedas for such auspicious occasions were 
ordered by the sage to be collected. 

He also instructed that the city should be magnificently decorated and 
colourfully decked up in all possible ways, with different kinds of canopies, banners 
and buntings being put up all over the sprawling city. (5) 
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He TAT THe HT 1 Wag ators UT aS TAT & Ul 
Tag Wa A ale aR hee TATE AAT SITE I 9 UI 


Wag Waafa We peear | aa fate arg yftrar Harn 2 


saphala rasala pugaphala kéra. ropahu bithinha pura cahuni phera. 6. 
racahu manju mani caukém caru. kahahu banavana bégi bajaru. 7. 
pujahu ganapati gura kuladéva. saba bidhi karahu bhumisura séva. 8. 


Trees of mango, betel nuts and banana should be planted all over the city (as these 
plants and their fruits are considered auspicious during religious ceremonies)!. (6) 


Make magnificent squares and other geometrical patterns, and decorate them with 
gems of different kinds. 

Go and instruct your craftsmen and artisans to start on the work of decorating 
the market places as soon as possible’. (7) 


Meanwhile, start the formal worshipping of Lord Ganesh (the deity offered worship 
first during any religious event), your Guru (i.e. all the elders, moral preceptors and 
spiritual advisors of every household in the city), and the Deities (i.e. all the deities 
that are worshipped in the kingdom, both in the royal household as well as by the 
citizens). 

Make arrangements for offering special services to the Brahmins, as they are 
regarded as living gods on earth (bhUmisura). (8) 


[Note—'This is another hint that the sage wanted to delay the ceremony so that Lord 
Ram could complete his mission of eliminating the demons by going to the forest 
before ascending the throne of Ayodhya. How come? 

Well, it is obvious that the trees named here won’t grow overnight! The same 
saplings that were sown now would mature to become grown up trees in due time for 
the actual anointment of Lord Ram, which in our story is 14 years, the period Lord 
Ram spent in the forest. 


*The city of Ayodhya was decorated like a bride in a similar way at the time of arrival 
of Lord Ram’s marriage procession from Janakpur—apropos: Ram Charit Manas, 
Baal Kand, (i) Doha no. 344 along with Chaupai line nos. 3-8 that precede it; (ii) 
Chaupai line no. 1 that precedes Doha no. 347—to Chaupai line no. 4 that precedes 
Doha no. 348.] 


Go, SAT Ud ANAT HAS AAS TT TA ATT | 

far aft qe oer aa Pt Fat arstS FTG I 
doha. 
dhvaja pataka torana kalasa sajahu turaga ratha naga. 
sira dhari munibara bacana sabu nija nija kajahim laga. 6. 
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Go and put up colourful flags, buntings, festoons, banners, ceremonial pitchers; 
decorate royal horses and prepare the chariots in royal regalia (for the procession that 
would precede and proceed the anointment ceremony). 

All the ministers and courtiers (who were sent by king Dasrath to consult sage 
Vasistha and make preparations for Lord Ram’s anointment*) bowed their heads 
before the sage in acceptance of his orders, and cheerfully went about to give effect to 
the instructions they had received. (Doha no. 6) 


[Note—'Refer: Ram Charit Manas, Uttar Kand, (i) Doha no. 10-a; (ii) Chaupai line 
no. | that precedes Doha no. 11. 


*Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 5.] 


dio, Wit Wate wife srrere chet Vat ats Hey Wert BT HAT Ul SU 
For Srey AT UAT TST | He TA Set ATCT HTSTT Ut 2 


caupa’. 


jO munisa jehi ayasu dinha. so téhim kaju prathama janu kinha. 1. 
bipra sadhu sura pujata raja. karata rama hita mangala kaja. 2. 


Whatever instructions were given by the sage to them (ministers and courtiers), each 
of them followed the directions given to him on a priority basis. (1) 


(Following the sage’s advice—) The king (Dasrath) began worshipping Brahmins, 
sages, seers and Gods on a regular basis', and he did all that was deemed auspicious 
and good for the luck and welfare of Lord Ram”. (2) 


[Note—'Apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that 
precedes Doha no. 6 herein above. 


*King Dasrath left nothing to chance to ensure a better future for his beloved son Lord 
Ram. He wished to anoint the Lord as the next king-emperor, and also to make it 
certain that his son’s reign as the sovereign would go down in the realms of history as 
being the most glorious and famed amongst all the kings and emperors in this world. 
Naturally therefore, Dasrath put in his heart in observing all the rituals and following 
all the instructions of his guru, the wise and learned sage Vasistha. He worshipped 
gods, family deities, Brahmins, sages and seers; he undertook all religious 
observations and performed all rituals as prescribed in the scriptures—with the sole 
aim for the welfare of Lord Ram. 

But what actually happened; what was the result of all these auspicious 
exercises done so faithfully and diligently? Well, everything came to a naught; all 
plans upended and crumbled like a palace of cards—what a wonder that the same son, 
Lord Ram, for whose welfare Dasrath made so many elaborate efforts was barred 
from ascending the throne by none else than Dasrath himself; and worst still, he was 
banished for 14 years to live in exile in the wild forest, attired like a hermit! 

One wonders why it happened in the way it did. The answer is found in Ram 
Charit Manas itself—in (i) Ayodhya Kand, Doha no. 171; and (11) Baal Kand, 
Chaupai line nos. 6-8 that precede Doha no. 97. 
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In the first instance, sage Vasistha tells the grieving Bharat that the fiat of Fate 
and the provisions of Providence as written by the Creator who determines a person’s 
destiny by way of losses or gains, sufferings of death and joys of birth, good name 
and fortunes as well as the opposite in the form of ignominy and ill-fortunes, cannot 
be changed or erased by anyone. So therefore it is wise to remain calm and poised, to 
take things in one’s stride, and leave everything in the hands of God. 

In the second instance, sage Narad tells the mother of Parvati that since it is 
written in the destiny of her daughter that she would marry Lord Shiva, who happens 
to be an ascetic and lives a life in seclusion, away from attachments and free from 
passions, there is no use in lamenting it, for it cannot be changed. 

So, what should one do? One ought to look at the brighter side of things as 
they stand; one should pray to God and ask the Lord to hold his hand, but never 
impose anything on Him, for the Lord is like a loving father, and He would never 
want that His ward should suffer beyond reason. The Lord has the authority and the 
power to effect a change in one’s fate and destiny, but He must be given a free hand 
to decide how to help the devotee, because while keeping in mind that His devotee is 
not put to undue sufferings the Lord has also to keep in mind the deeds, good or bad, 
that the same devotee has done in his previous life and is therefore bound by its 
consequences. The Lord cannot make null and void the Laws of Nature and 
Regulations of Creation that He Himself has put into place as the supreme Judge and 
the Lord-Emperor of this world. Hence, if the devotee nags constantly, it would 
irritate the Lord in much the same way as any ordinary father who gets upset if his 
child keeps pestering him for this thing and that, though the father is doing all that is 
within his means to keep his child happy and well-provided for. 

Compare this situation with another child who demands nothing, but instead 
thanks his father for all that the latter is doing for him. Will the father not begin to 
love this child more than the one who constantly remains unhappy and unsatisfied 
with the best his father is doing for him under the circumstances they live in? 

So is the case with the supreme Father, the Lord God. If the devotee shows 
maturity and never demands anything, but rather thanks the Lord for everything the 
Lord has given him and is doing for him, it is but natural that the Lord would take 
special care of this devotee. On the other hand, there is the other devotee who always 
complains and frets, it would make the Lord frown upon him and let him face the 
consequences of his past deeds in accordance with the set norms of Nature and life. 

Later on in the story we shall read that Bharat was having some bad dreams 
and nightmares ever since his mother and her maid connived and hatched the 
conspiracy to send Lord Ram to the forest. Bharat performed religious observances 
and worshipped Lord Shiva in the hope that everything would remain good back 
home in Ayodhya, because at that time he was away for a vacation at his maternal 
uncle’s place. {Apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 5-8 
that precede Doha no. 157.} 

But every exercise of Bharat proved futile, and the worst came true—for his 
father Dasrath died, and his beloved brother Lord Ram was sent to the forest, 
plunging the kingdom into a dark well of gloom and despair. This event once again 
proves that Fate and Providence are very powerful forces. 

So, does this mean that one should not do good deeds and make auspicious 
efforts; should one leave everything to destiny and live a life with no purpose in it in 
the belief that what is supposed to happen will happen, so why make any effort or 
exert oneself? Never; not at all—this is not the intention or the idea behind the 
observations made herein above as would be abundantly clear if one reads them 
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carefully. A life ought not to be idly wasted in sloth and laziness; the intention of the 
above observations is not to unduly get perturbed and anxious, one should not waste 
energy and peace of mind by fretting and fuming at the result of one’s efforts, but 
bear calmly whatever that comes one’s way inspite of the best effort put in by him. 
This is a practical formula for attaining peace and tranquility in life, because 
everything can’t and won’t happen in the way one wants; one ought to be prepared for 
contingencies and adversities while hoping for the best. 

Aside of this, good deeds and a righteous way of leading life do have their 
positive consequences just like their opposite counterparts create negative results. 
Good deeds and righteous life brings good name and fame, they give a fine reputation 
and bestow glory to a person, they grant good fortune and goodwill—and these are 
great rewards in themselves, while on the other hand, evil nature and unscrupulous 
way of life brings along ignominy and misfortune. 

Similarly, worshipping God and honouring elders, such as a teacher, a parent 
and a learned person in the society, brings in their blessings and support and good 
advice, which in turn would stand in good stead for a person; so such efforts are 
indeed worth their while. ] 
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As soon as the welcome news of Lord Ram’s anointment to the throne spread like a 
wild-fire in the city, it erupted in a spontaneous burst of joy; loud felicitous music, 
accompanied by songs sung on such celebratory occasions, began playing all over the 
city of Ayodhya. (3) 


Meanwhile, some good omens (or signs of something good to happen) revealed 
themselves in the person of both Lord Ram and Sita in the form of fluttering of certain 
parts of their bodies’. (4) 


[Note—'It is believed that if the right side of a man’s body, such as the eyelids, and 
the muscles of the face and hand, and the left side of a woman’s body flutter, then it is 
a good omen for them. {Refer: Ram Charit Manas, Baal Kand, (i) Chaupai line no. 4 
that precedes Doha no. 231 with respect to Lord Ram’s body fluttering; and (ii) 
Sortha no. 236 (second line) with respect to Sita’s body fluttering. } 

In the case of these good signs revealing themselves as fluttering of the parts 
of the bodies of Lord Ram and Sita, there are two obvious implications. From the 
worldly and mundane point of view of life, these signs would indicate that they were 
to bestowed with some grand gift, and what else could be expected by the eldest son 
and heir of a king than the declaration that he is being officially and formally being 
appointed as the next king of the realm. If Lord Ram would be the king, obviously his 
wife, Sita, would be the queen. 

But the above interpretation is based on a very myopic view of the purpose of 
Lord Ram taking birth as the son of king Dasrath and a prince of the kingdom of 
Ayodhya. The Lord was not an ordinary human being, but the Supreme Being coming 
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down to this world in his form with some divine purpose in mind, which was to 
liberate the world from the torments unleashed by the cruel demon race and restore 
peace and order in it, and at the same time to bless countless devotees of the Lord of 
that era who would get an opportunity to have a personal interaction with him during 
the time he is with them, and to all the future generations of devotees who would get a 
chance to recount the Lord’s divine story, popularized as the Ramayana, as a means to 
remember him, which in turn would give them the spiritual bliss, the thrill and the 
beatitude that they yearn to have. {Apropos: Ram Charit Manas, Baal Kand, (i) 
Chaupai line no. 1 that precedes Doha no. 122 particularly; and in general the 
following verses: (ii) Doha no. 186—to Chaupai line no. 7 that precedes Doha no. 
187; (111) Chaupai line no. 7 that precedes Doha no. 112; (iv) Chaupai line no. 8 that 
precedes Doha no. 113—to Chaupai line no. 4 that precedes Doha no. 114; (v) 
Chaupai line no. 6 that precedes Doha no. 120—to Chaupai line no. 2 that precedes 
Doha no. 122.} 

We will read soon that Lord Ram himself was not pleased with the news that 
he has been elevated to become the next king of Ayodhya—trefer: Ram Charit Manas, 
Ayodhya Kand, Chaupai line nos. 4-8 that precede Doha no. 10. 

In sharp contrast is the Lord’s pleasure when he learnt that he is being sent to 
the forest, a fact clearly and explicitly mentioned in Ram Charit Manas, Ayodhya 
Kand, in the following verses: (i) Doha no. 41 along with Chaupai line nos. 4-8 that 
precede it; (i1) Chaupai line nos. 2-4 that precede Doha no. 42; (111) Doha no. 51; (iv) 
Doha no. 53 along with Chaupai line nos. 4-8 that precede it; (v) Chaupai line nos. 1- 
2 that precede Doha no. 81; and (vi) Doha no. 165—to Chaupai line no. 4 that precede 
Doha no. 166. 

So now, why was Lord Ram so glad that he is being sent to the forest, instead 
of being made a king of a mighty empire? Come to think of it: what would have been 
the reaction of any other prince who is suddenly debarred from the throne that rightly 
belongs to him by the virtue of his being the eldest son of his father, the king? He 
would revolt and take up arms to fight for his rights, and this may lead to bloodshed 
too; but the disfranchised prince would never go to exile meekly and cheerfully as 
Lord Ram did, would he? 

The answer is this: Lord Ram was delighted that he would now be able to 
accomplish the great mission for which he had descended upon earth as a human 
being, a mission that would have either failed or become very difficult to accomplish 
once he ascended the throne of a famed and mighty kingdom. The demon king 
Ravana had some boons™*, and it was imperative that all such conditions were fulfilled 
if he were to be eliminated. {Apropos: Ram Charit Manas, Baal Kand, Chaupai line 
nos. 1-5 that precede Doha no. 177.} 

In this background, going to the forest as an ordinary hermit as well as an 
exiled prince with no support whatsoever was a very prudent and practical way to 
finish the task at hand, for it would enable the Lord to conceal his identity and main 
purpose. On the other hand, if he became a king-emperor and then decided to slay the 
demons, then it is quite natural that he would be accompanied by a huge army, which 
would not only alert the demons who would flee and hide somewhere, but in case they 
confronted the Lord and waged a bloody war, then there would be unnecessary 
bloodshed on a wide scale, and a large number of deaths in the army of Ayodhya, 
which the merciful Lord definitely wanted to avoid—as it was avoidable, if he 
handled the entire mission alone. ] 
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The couple, Lord Ram and Sita, were excited at this omen, and talked with each other, 
saying—‘Perhaps it meant that Bharat (Lord Ram’s younger brother who had gone to 
his maternal uncle’s place) is coming back home. (5) 


It has been long since he has been gone, and the delay in his coming back was 
worrying us (about his welfare). So therefore, under these circumstances, such good 
omens indicate that we shall soon meet the person whom we have so much affection 
for (i.e. Bharat).'’ (6) 


[Note—'This shows how greatly Lord Ram and Sita loved Bharat. This is the primary 
reason why the Lord never got angry at Bharat and never harboured any ill-will 
against him even though the latter’s mother Kaikeyi was the one who was behind the 
conspiracy that lead the Lord to go to the forest because she wanted her son, Bharat, 
to become the king instead of his elder brother, Lord Ram. 

Under ordinary circumstances, the above reason was enough to cause an 
eternal souring of brotherly relationship between Lord Ram and Bharat, but it never 
happened. We shall read by and by that Bharat too shared the same affection for the 
Lord, and it was a mutual affair. 

Now therefore, how much did Lord Ram love Bharat, and how much the latter 
love the former? We get a hint of the immensity and depth of it when Bharat himself 
acknowledges it by recalling that when they were yet children and played games, the 
Lord would lose himself in order to ensure that Bharat wins the game and feels happy. 
Besides this, the two brothers always stayed close to each other, and never thought 
that circumstances would separate them. Further, Bharat declares that his welfare and 
happiness lies only in serving Lord Ram, and not otherwise under any circumstance. 
These facts are clearly stated in Ram Charit Manas, Ayodhya Kand, (i) Chaupai line 
nos. 5-8 that precede Doha no. 260; (11) Chaupai line nos. 1-2 that precede Doha no. 
178; (iii) Doha no. 182—to Doha no. 183. 

Lord Ram’s trust and faith in Bharat, in his integrity and loyalty towards the 
Lord, as well as Bharat’s undiluted affection for Lord Ram have been explicitly 
stressed in Ram Charit Manas on different occasions. For instance, refer to: Ayodhya 
Kand, (i) Chaupai line no. 3 that precedes Doha no. 217; (11) Chaupai line no. 4 that 
precedes Doha no. 232—to Chaupai line no. 2 that precedes Doha no. 233.] 
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Indeed and in all sooth, who is more close and dear to Lord Ram than Bharat is, so 
surely these good signs indicated no other thing but Bharat’s meeting with Lord Ram 
very soon.’ (7) 


Lord Ram remembered Bharat at all times and was constantly worried for his welfare 
just like a tortoise is worried about its eggs”. (8) 


[Note—'True, this omen would not go in vain. Lord Ram was sent to 14 long years in 
exile while Bharat was absent from Ayodhya, and normally it would mean that the 
two brothers would meet each other only after 14 years when the Lord returned back 
to the city. 

But as it actually happened, it was not the case; for soon Bharat would return 
home and decide to go to the forest to meet Lord Ram and make all possible efforts to 
bring him home. {Apropos: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 
1-3 that precede Doha no. 157; (ii) Chaupai line nos. 1-8 that precede Doha no. 183.} 

The depth and intensity of Bharat’s love for Lord Ram has been repeatedly 
acknowledged—tefer: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 168 along 
with Chaupai line no. | that follow it; (ii) Chaupai line nos. 4-5 that precede Doha no. 
184; (111) Chanda line nos. 2-3 that precede Doha no. 201; (iv) Chaupai line nos. 3-6 
that precede Doha no. 208; (v) Chaupai line no. 7 that precedes Doha no. 218; (vi) 
Doha no. 222; (vii) Doha no. 238 along with Chaupai line nos. 3-8 that precede it. 


*The tortoise comes out of the water to lay eggs on the sand, cover them with it, and 
goes away. Yet, at all times it is worried about these eggs and cannot forget about 
them, though it may not be physically present near the eggs. Similarly, though Lord 
Ram and Bharat are separated by a great geographical distance at present, for Lord 
Ram lives in Ayodhya and Bharat has gone to his maternal uncle’s place in the 
kingdom of Kaikeya (from which his mother Kaikeyi derived her name) which is far 
away, yet Bharat lives close to the Lord’s heart and mind because the Lord 
remembers him constantly and is worried about his welfare. ] 
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On this occasion, when the good tidings of Lord Ram poised for ascending the throne 
of Ayodhya to be anointed as its king reached the royal household, the entire place 
was electrified, and its residents (royals, servants, attendants etc.) rose up 
spontaneously in an outburst of ecstasy and joy, just like the case of the ocean rising 
up impulsively when it beholds the glorious face of the full moon (causing the high 
tide)’. (Doha no. 7) 


[Note—'A similar metaphor is cited in Ram Charit Manas, (i) Baal Kand, Doha no. 
262; (ii) Uttar Kand, Doha no. 3-c. 
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The idea is that as soon as the auspicious news of Lord Ram’s anointment 
reached the palace, there was excitement all around and every member of the royal 
household became thrilled. All of a sudden, the otherwise calm place was electrified 
into action as everyone rose up to applaud the news and rejoice. | 
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prathama ja'i jinha bacana suna’é. bhusana basana bhiri tinha pa’é. 1. 
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Those messengers who were the first ones to convey this good news to the royal 
household were hugely rewarded (by the queens and other senior royals) by being 
gifted ornaments and clothes of different kinds. (1) 


All the residents of the royal palace (including the queens and their attendants) were 
thrilled with joy and overwhelmed with emotions even as they began preparation for 
the grand occasion by arranging platters and vessels needed for such auspicious 
events’. (2) 


[Note—'When the news of the arrival of the marriage procession of Lord Ram and his 
brothers, who were returning home with their respective brides, reached the palace, 
the queens and other residents of the royal household were overjoyed, and everyone 
engaged themselves in making elaborate preparations to receive the newly wed 
couples. Refer: Ram Charit Manas, Baal Kand, Chaupai line no. 1 that precedes Doha 
no. 345— to Doha no. 346.] 
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Queen Sumitra (the mother of Laxman) made ceremonial squares on the ground, and 
decorated them with priceless gems and other decorative items. (3) 


The mother of Lord Ram (queen Kaushalya) was overwhelmed with happiness so 
much that she seemed to be intoxicated with joy. She summoned Brahmins and gave 
liberal charities to them. (4) 


[Note—A very significant observation can be made here, and it is that Kaikeyi, the 
mother of Bharat and the queen who would later be the cause of Lord Ram being 
banished to the forest, is not mentioned here to have participated in the celebrations or 
preparations. In all probability it means that Kaushalya and Sumira had a friendly 
relationship and they would spend time together in the palace, while Kaikeyi had a 
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different nature, perhaps she was haughty and arrogant, and preferred to keep a 
distance from the rest. The probable reason for this arrogance and haughtiness is that 
she was a favourite queen of king Dasrath as compared to the other two, Kaushalya 
and Sumitra. This unfriendly nature of Kaikeyi had made others avoid her. 

It was Lord Ram who was to be appointed as the king, so it is natural and 
obvious that news related to this event would be conveyed to the palace where his 
mother Kaushalya lived. Since Sumitra was very friendly with her and spent a lot of 
time in her palace, so when the news arrived in the palace both the queens were 
informed simultaneously. Hence, they joined the celebrations and preparations 
together. 

Remember: In ancient times, chief queens of a king had separate palaces to 
themselves. In our present case, the three chief queens of Dasrath, i.e. Kaushalya, 
Sumitra and Kaikeyi, in all probability lived in independent palaces. If they liked one 
another, they were free to go the other’s palace; otherwise she would live in her own 
place. Hence, as we have observed herein above, Kaushalya and Sumitra spent quite a 
lot of time together because they were friendly, while Kaikeyi preferred to stay aloof. ] 
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The goddesses who were regarded as the guardians of the kingdom (gramadébi)', 
Gods and Naagas (serpents; representing the celestial Serpent known as Seshnath, one 
on whose coiled body Lord Vishnu reclines in the cosmic ocean)’—all were offered 
worship by the queens. 

Further, instructions were issued to summon Brahmins, and they be given 
liberal donations. (5) 


All of them were requested—‘Please grant boons or blessings that would ensure good 
fortune and well-being of Lord Ram.’ (6) 


Meanwhile, ladies with sweet voices resembling that of a cuckoo, and whose faces 
were as beautiful as the full moon and eyes as charming as that of a fawn, sang 
auspicious songs befitting the occasion. (7) 


[Note—'It was the usual practice that male gods were worshipped by the men in the 
society, while their female counterparts, the goddesses, were offered worship by the 
women. Further, there were two distinct types of deities—one type of deity, either a 
god or a goddess, who was worshipped by an individual or his family, and the second 
type of deity who was regarded as the patron deity of the whole community, a kind of 
universal deity to whom the whole village or a community offered common worship. 
In the present case, the king and the queens first worshipped their personal god 
or goddess, then the family deity, and finally the common deity regarded as the 
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guardian of the whole kingdom. Whenever a king went out on any campaign, e.g. a 
war or a hunting expedition or a diplomatic mission to another kingdom, he would 
offer obeisance to all the three types of deities—his personal deity, his family deity, 
and the common deity of the kingdom. 


“Brahmins were offered worship as they represented the gods on earth; the gods were 
worshipped as they presided over one’s destiny and lived in the heaven; and the 
Naagas were worshipped as they presided over the nether world. In this scheme of 
things, all three divisions of the world along with their guardians were kept in good 
humour. | 
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Every single citizen of the city, both men and women, felt exhilarated in heart and 
exceedingly delighted when they heard about the news of Lord Ram’s anointment as a 
King. 

They deemed it an auspicious development and thought that the Creator is 
favourably inclined towards them (because this was what they had all wished in their 
hearts). Hence, they earnestly set about making proper arrangements for that 
auspicious event’. (Doha no. 8) 


[Note—'The citizens made similar preparations to welcome Lord Ram and his three 
brothers when their grand marriage procession returned home from Janakpur, the 
home of the four brides. Refer: Ram Charit Manas, Baal Kand, Doha no. 344 along 
with Chaupai line nos. 3-8 that precede it.] 
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After that, the king called sage Vasistha' and requested him to go to Lord Ram’s 
residence to give him proper advice regarding the developments (so that the Lord 
becomes aware of the plan to appoint him as a king, and prepare himself accordingly). 


(1) 


When Raghunath (Lord Ram; the Lord of the Raghu’s kingdom) heard that his guru 
(sage Vasistha) has arrived, he went to the gate to receive him warmly by bowing his 
head reverentially before the sage. (2) 
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[Note—'Sage Vasistha played a dual role in the kingdom—he was the chief priest and 
a royal advisor of the kingdom, as well as the guru of the kings. So therefore, 
whenever the sage was required to play the role of a chief priest or a royal advisor, he 
was called by the king, but when he was required to play the role of a guru, the king 
himself would visit him. 

Both these examples are found in Ramayana. For instance, king Dasrath had 
visited sage Vasistha when he desired the blessings of his guru and his advice 
regarding the king’s desire to have a son as his heir—apropos: Ram Charit Manas, 
Baal Kand, Chaupai line nos. 1-3 that precede Doha no. 189. 

Again, the king visited the sage when he sought the latter’s blessings for 
appointment of Lord Ram to the throne—apropos: Ram Charit Manas, Ayodhya 
Kand, Doha no. 2—to Chaupai line no. 5 that precedes Doha no. 4. 

In his role as the chief priest of the kingdom who was expected to preside over 
rituals and act as a special envoy of the king, sage Vasistha was called to the palace of 
the king. For example, the sage was summoned for the naming ceremony of the newly 
born sons of king Dasrath—apropos: Ram Charit Manas, (a) Baal Kand, Chaupai line 
nos. 2-3 that precede Doha no. 197; and (b) Ayodhya Kand, Chaupai line no. 1 that 
precedes Doha no. 9, respectively. | 
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Lord Ram offered water to the sage to wash his feet, and reverentially escorted him 
inside the palace. There, the Lord offered due obeisance to the sage and honoured him 
by offering worship in all the sixteen prescribed modes’. (3) 


Lord Ram, along with Sita (his consort), held the feet of the sage respectfully; the 
Lord then joined his lotus-like palms before the sage to pay his respects to the latter, 
and said as follows—(4) 


[Note—'The sixteen methods of offering a comprehensive form of worship are the 
following: (1) Aavaahan (invoking or inviting the deity to be worshipped), (2) Aasan 
(giving of seat to the invited deity), (3) Paadya (offering water to wash the feet), (4) 
Arghya (offering water to wash the hands), (5) Aachaman (offering water to rinse or 
clean the mouth; a sip of water to clear the throat), (6) Snaan (giving a ritualistic 
bath), (7) Vastra (offering of new or freshly cleaned clothes to the deity) and Upavita 
(offering of the sacred thread), (8) Gandha (literally meaning a fragrance, and 
implying the offering of fresh sandalwood paste), (9) Pushpa (offering of flowers), 
(10) Dhupa (offering of lighted incense sticks), (11) Dipa (offering of lighted lamps), 
(12) Naivedya (offering of sweets and fruits along with water), (13) Tambul (offering 
of betel leaves as mouth-freshener), (14) reciting hymns in the deity’s honour—called 
Mantra Pushpa (offering of flowers in the form of Mantras), (15) Pradakshina 
(circumambulation), and (16) Namaskaar (offering obeisance by bowing in front). ] 
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RAH AST CA SIT ToT et STATA APT & UI 
dale Stadt wy atfet Gute | Gosat caret Are Sie Ate un & 


sévaka sadana svami agamanu. mangala mula amangala damant. 5. 
tadapi ucita janu boli sapriti. patha'i'a kaja natha asi niti. 6. 


Lord Ram said: ‘The arrival of a Lord in the home of a servant! is an auspicious event 
for the latter, for it is a harbinger of good fortunes and dispeller of misfortunes. (5) 


Inspite of this good omen as far as the servant is concerned, it is in fitness of things 
that the Lord would rather summon the servant when the need arises, instead of taking 
the trouble to go to the servant’s place himself. (6) 


[Note—'Here, the word ‘Lord’ refers to sage Vasistha, and the ‘servant’ to Lord Ram. 

This observation of Lord Ram has a practical application too. If a Master visits 
his servant, it is but natural that he will bring some gifts or good news for the latter. 
And during this visit if the Master observes that his favoured servant is in ‘want’ of 
something, then a good and conscientious Master would take steps to see that this 
‘want’ is redressed or satisfied at the earliest even though the servant had not 
particularly made any reference to it during the visit. ] 


We ahs Wey HS GAG | WAS Uta SIs aE WE Ul 
STAG Bis A Hel Wels | AalH cles allt AachTs Ul 2 


prabhuta taji prabhu kinha sanéhu. bhaya'u punita aju yahu geht. 7. 
ayasu ho'i so karaurm gosa'im. sévaku laha'i svami sevaka'im. 8. 


But in the event that thou havest shunned formalities and kept aside thine exalted 
stature by taking the trouble of paying a visit to my humble abode, I am truly blessed 
myself, and this place where I live has also been purified (by the dust of thy holy 
feet). (7) 


Oh revered Lord (gOsa'im)! Please order what I am expected to do, and I would act 
accordingly. In sooth, that servant is fortunate whose service is accepted by his Lord; 
for a servant is very lucky whom his Lord deems fit for any service. So therefore, a 
servant is honoured who serves his Lord well. [To wit, I will fully honour whatever 
you instruct me to do.]’ (8) 


Go. OP ale AM Gert AM Tale Waa | 
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suni sanéha sané bacana muni raghubarahi prasansa. 
rama kasa na tumha kahahu asa hansa bansa avatansa. 9. 


When the sage (Vasistha) heard these affectionate words of Lord Ram that were 
soaked with reverence and marked by sincerity, he was mightily pleased and praised 
the Lord. 

The elated sage lauded Lord Ram and said: ‘Oh Ram! There is no wonder that 
thee wouldst speakest so politely and in such an honourable manner, for indeed thou 
art like a swan’ in the illustrious noble royal family to which you belong (hansa 
bansa avatansa)!’ (Doha no. 9) 


[Note—'The ‘Swan’ is regarded as the noblest and the wisest in the kingdom of birds. 
The sage says that likewise, Lord Ram is the noblest and the wisest in the family of 
kings that ruled Ayodhya. Refer also to Chaupai line no. 1 herein below. ] 
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caupa’. 


barani rama guna silu subha'u. bole préma pulaki munira’u. 1. 
bhupa sajé'u abhiseéka samaju. cahata déna tumhahi jubaraju. 2. 
rama karahu saba sanjama aju. jaum bidhi kusala nibahai kaju. 3. 


Lauding the good character, excellent virtues, amiable nature, and courteous manners 
of Lord Ram, the sage was thrilled as he said --- (1) 


‘The king has made all arrangements for your anointment as his heir, for he wants to 
make you the Prince-Regent (and the next King of Ayodhya). (2) 


Oh Ram! Please observe self-restraint in all possible ways today (i.e. ‘now’) so that 
the creator can successfully accomplish all the necessary objectives and finish the 
desired task as planned by him.'’ (3) 


[Note—'Sage Vasistha has made a very skillful and clever statement here. His advice 
is open-ended, for it leaves everything at the discretion of Lord Ram to decide what 
course of action suits him best. The Lord had two options before him now: One was 
to accept the offer of the crown of the mighty kingdom of Ayodhya and ascend the 
throne right away as desired by his worldly father king Dasrath, and the other option 
was to keep it on hold in order to keep his words and fulfill his obligations towards 
the gods and mother earth by keeping his promise to eliminate the scourge of the cruel 
demon race which had been terrorizing the creation with impunity, but to give effect 
to this it was obligatory upon him to go to the forest where the demons chiefly lived, 
and travel onwards to their capital at Lanka to uproot the disease from its very root. In 
addition to it, it was also the Lord’s wish to bless and grant beatitude to countless 
sages, hermits, devotees and other pious souls who were waiting for the Lord to come 
and visit them. The ascension to the throne could wait for now. 
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By being vague in his advice, sage Vasistha left both the options open for 
Lord Ram. But at the same time, the wise sage subtly reminded the Lord of the great 
mandate and the responsibility that he has to fulfill, which was to free the world from 
the scourge of the demons, for it was the primary reason why the Supreme Being had 
to come down to become a human being. This was done at the request of Brahma, the 
creator, who had made this request to the Lord on behalf of all the gods, mother earth 
and sages. {Refer: Ram Charit Manas, Baal Kand, Chaupai line no. 4 that precedes 
Doha no. 184—to Chaupai line no. 2 that precedes Doha no. 188.} 

Towards this end, the sage advised the Lord to exercise self-restraint in the 
sense that the latter should not fall prey to the temptation of ascending the throne and 
enjoying the privileges of a great king before fulfilling the main task at hand—which 
was to go to the forest and eliminate the terror of the demons, and at the same time to 
bless the countless sages and hermits as well as ordinary creatures who are awaiting 
for the time when they would be blessed by the Lord. Becoming a king was not in the 
priority list of things; it could wait a while. 

It must be remembered that sage Vasistha was not an ordinary sage, but a son 
of the creator Brahma himself. {Apropos: Ram Charit Manas, Uttar Kand, Doha no. 
48 along with Chaupai line nos. 6-8 that precede it.} 

Hence, of all the contemporary sages, it was Vasistha who was privy to the 
specifics of the grand plan envisioned by his father, Brahma, to get rid of the demons. 
And, being the chief priest, advisor and confidante of the king of Ayodhya, it fell 
upon him alone to give proper advice to Lord Ram so that the great mission could be 
successfully accomplished. Since Vasistha knew of the gravity of the situation and the 
far reaching consequences of the decision to be made by Lord Ram, both in the terms 
of the upheaval it would cause in Ayodhya that would result in an unprecedented 
crisis in the kingdom, as well as the gravity of the situation of missing the chance to 
eliminate the demons if one would become emotional in order to avoid causing a huge 
turmoil in Ayodhya. To wit, the choice was not an easy one, for eventually we find 
that the decision of Lord Ram to proceed to the forest did create a mighty crisis in the 
kingdom, with king Dasrath dying and the throne remaining vacant for the time Lord 
Ram was in the forest, for Bharat refused the crown, and the entire city of Ayodhya, 
that was once vibrant and colorful and envy of all other cities anywhere on earth, 
being plunged into gloom and despair as if struck with a plague. 

In Adhyatma Ramayan of Veda Vyas, Ayodhya Kand, Canto 1, verse nos. 1-5, 
and 32-40, we read that sage Narad was once sent by the creator Brahma to remind 
Lord Ram about the mandate of eliminating the demons, at which the Lord replied 
that he was aware of his duties and responsibilities, and that he would go to the forest 
willingly soon to fulfill that mandate. 

Hence, sage Vasistha’s advice and the subtle message it contained only 
reinforced Lord Ram’s determination to put on hold the anointment ceremony for the 
present, and go to the forest instead. Now what was the need of the hour was to devise 
a way to make that happen. 

Besides the commitment that Lord Ram, in his primary form as the Supreme 
Being, had made to the gods, mother earth and the sages, who had collectively 
requested him to descend from heaven and free them from the terror of the demons, 
there were some other considerations that weighed heavily on the conscience of the 
Lord. What were these factors? We shall read them shortly in the verses that follow 
herein below. These factors made Lord Ram rue pensively, and for quite a while he 
was in a somber mood. {Refer: Chaupai line nos. 5-8 that precede Doha no. 10 herein 
below.} 
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But one thing was certain as far as Lord Ram was concerned, and this helped 
him in reaching a final decision. He concluded that even if he decided to relinquish 
the crown and go to the forest, he would not violate sage Vasistha’s words at all—for 
the sage has only conveyed to him the news that the king has made arrangements to 
anoint him on the throne, but he has not given the Lord any specific instructions to get 
ready to accept the crown or any other kind of guideline in this matter, except to 
suggest that he must exercise self-restraint. {Refer: Chaupai line nos. 2-3 which we 
are currently reading. } 

So therefore, Lord Ram had to make up his own mind and decide the course of 
action he must take, keeping in mind its broad and wider ramifications. | 


Te fers Og trea Ofe Tas 1H eeet ata faras VaAsH i ¥ 1 
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guru sikha dé'i raya pahirh gaya'u. rama hrdayam asa bisama'u bhaya't. 4. 
janamé éka sanga saba bha’. bhojana sayana kéli larika'l. 5. 
karanabédha upabita bi'aha. sanga sanga saba bha'é uchaha. 6. 


The guru (sage Vasistha) went back to the king (Dasrath) to inform the latter that he 
has done as requested. 

Meanwhile, Lord Ram was confounded in his heart, and he was overcome 
with a dilemma that caused a lot of dismay to him. (4) 


He thought to himself: ‘All of us brothers were born at the same time; we had our 
meals together; we slept and played together. (5) 


Our childhood rituals, such as piercing of a child’s ear-lobe and wearing of the sacred 
thread (which are part of the sixteen sacred sacraments ordained for a child in 
Hinduism), as well as our marriages—all rituals and rites and ceremonies were done 
together’. (6) 


[Note—Refer to: Ram Charit Manas, Baal Kand, (a) Birth and childhood days: (1) 
Chaupai line nos. 1, 4-5 that precede Doha no. 187; (11) Doha no. 192; (111) Doha no. 
193; (iv) Doha no. 197 along with Chaupai line nos. 2-8 that precede it; (v) Chaupai 
line nos. 2-4 that precede Doha no. 203; (vi) Chaupai line nos. 3-8 that precede Doha 
no. 204; (vii) Chaupai line nos. 1, 4, 6 that precede Doha no. 205; (b) Marriage: (viii) 
Chanda line no. 1 that precedes Doha no. 325—to Chaupai line no. | that precedes 
Doha no. 326.] 
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bimala bansa yahu anucita ek. bandhu biha'i baréhi abhiseku. 7. 
prabhu sapréma pachitani suha'l. hara'u bhagata mana kai kutila’l. 8. 
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In a family of glorious traditions and immaculate reputation, it would be improper that 
the elder brother should get the crown by excluding the other brothers and 
undermining their rights.'’ (7) 


The Lord (Ram) was very upset and remorseful (that he would get the crown at the 
cost of his brothers and their joint rights over it) because of his affection for his dear 
brothers. 

Verily indeed and in all sooth, let this loving and affectionate expression of 
regret and remorse by Lord Ram drive away all sorts of doubts and suspicions and 
uncertainties in the mind of his devotees (regarding the integrity of the Lord, his 
sincerity of purpose and commitment to his devotees, of his unwavering love for 
them, and his desire to reciprocate the love and affection that they have for him—and 
his promise that he would go out of his way to sacrifice his own interests for the sake 
of all those who love him and have faith in him)’. (8) 


[Note—'Lord Ram’s conscience weighed heavily on him. He thought that it would be 
highly selfish for him to grab the crown and its accompanying privileges on the 
pretext of his being the eldest of the four brothers. All along in life, the four brothers 
had shared everything between themselves, from their meals, education, play-things, 
to even the pavilion under which they got married simultaneously. Say, what would 
the world say and think about him—that when the time came for eating the cream, 
Lord Ram forgot his brothers and took the entire pie himself; because the people 
would surely say that all his love and affection for his brothers were meant for show 
only! 

It would be an ignominious and shameful act for him, thought the 
conscientious Lord, to accept the crown alone, instead of jointly with his brothers, 
sharing everything and every responsibility with them in equal measure. 


°The idea here is that the devotee must be convinced that his beloved Lord Ram is 
most magnanimous, benevolent, selfless, caring and loving of all the Lords and 
Masters in this world, that the Lord would invariably put the devotee’s interest on the 
top of everything else in this world.] 
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téhi avasara a'é lakhana magana préma ananda. 
sanamané priya bacana kahi raghukula kairava canda. 10. 


On that occasion (while Lord Ram was contemplative and pensive, being overcome 
with regret and ruing over the matter of his anointment), Laxman came to visit him. 
He (Laxman) was overwhelmed with joy and happiness (that his dear brother, Lord 
Ram, is about to ascend the throne and be anointed as the next king of Ayodhya)’. 

Lord Ram, who was like the full moon which gives immense delight to the lily 
flower (raghukula kairava canda)’, welcomed him most affectionately, greeting him 
by speaking endearing words. (Doha no. 10) 
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[Note—'It is but natural that Laxman would learn of Lord Ram’s anointment to the 
throne, as this news had spread like wild fire throughout the city. Laxman loved Lord 
Ram intensely, and this would be very evident in due course of time when he decided 
to accompany the Lord to the forest inspite of the fact that he was never asked by 
anyone to go there. In the forest itself, Laxman had taken care of Lord Ram and Sita 
like he would have taken care of his own parents. These facts are explicitly mentioned 
in Ram Charit Manas. Refer: Ayodhya Kand, (i) Chaupai line no. 1 that precedes 
Doha no. 70—to Chaupai line no. 1 that precedes Doha no. 76 (at the time of going to 
the forest); (11) Chaupai line nos. 1-2 that precede Doha no. 90 (Laxman kept awake 
the whole night to keep vigil as Lord Ram and Sita slept on the ground under the 
shade of a tree); and (iii) Doha no. 139 along with Chaupai line no. 8 that precede it, 
as well as Chaupai line no. 2 that precedes Doha no. 142 (where we read that Laxman 
served Lord Ram most faithfully and diligently in the forest). 


“The lily flower opens its petals when the moonlight falls on it in the night—as a sign 
that the flower feels delighted when it sees the moon. 

This poetic metaphor is used to imply that all members of the family of king 
Raghu of Ayodhya were delighted when they saw Lord Ram, and loved him so much 
that they would cheer up by his mere presence just like the lily cheers up by the mere 
appearance of the moon in the sky. | 
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caupa’. 


bajahim bajane bibidha bidhana. pura pramodu nahim ja'i bakhana. 1. 
bharata Agamanu sakala manavahim. avahum bégi nayana phalu pavahim. 2. 


Different types of musical instruments were played in a variety of ways in the city. 
The extent of jubilation and merriment that filled the whole city of Ayodhya was so 
immense and profound that the atmosphere of euphoria cannot be described in 
words’. (1) 


Everyone wished that Bharat should come to the city (from his maternal uncle’s place 
where he had gone on vacation) as early as possible so that he too can get the reward 
of eyesight (by being able to see the magnificent way the city was being decorated, 
and enjoy the wonderful way the celebrations accompanying Lord Ram’s anointment 
are being held by participating in them and sharing the joy and happiness of this 
momentous event)’. (2) 


[Note—'Refer also to: Ram Charit Manas, Baal Kand, (i) Chaupai line nos. 1-2 that 
precede Doha no. 344, and (11) Chaupai line no. 3 that precedes Doha no. 346 which 
gives us an idea of the sort of musical instruments that were played in the city, and 
their wide varieties. 


“It would be clear from this verse that no one ever doubted Bharat’s integrity and 
brotherly love for Lord Ram. Everyone was sure that Bharat would be overjoyed 
when he learns that his dear brother Lord Ram would ascend the throne. So it was 


1961 


definitely a cause of profound shock for the citizens when suddenly they would learn 
later on that his mother Kaikeyi had prevailed upon king Dasrath to anoint Bharat on 
the throne and send Lord Ram to the forest for 14 years; it was simply unbelievable 
and inexplicable. ] 
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hata bata ghara galim atha'im. kahahim parasapara loga loga’m. 3. 
kali lagana bhali kétika bara. pujihi bidhi abhilasu hamara. 4. 
kanaka singhasana siya sameta. baithahim ramu ho'i cita céta. 5. 


The marketplaces (hata), streets (bata), homes (ghara), lanes (galim) and public 
squares (atha'im)—everywhere people gathered together in groups and eagerly asked 
each other—(3) 


‘(Say, do you know—) When is the auspicious time tomorrow, how long is it from 
now (when Lord Ram’s anointment ceremony will be held), and the Creator would 
fulfill our earnest desire (to see the Lord crowned on the throne)? (4) 


When will that morrow come when Lord Ram would be accompanied by Sita as he 
ascends the golden throne, so as to grant our mind its cherished wish, and make it feel 
exhilarated?’ 

[Every citizen had this ubiquitous question on their lips as they eagerly waited 
for the appointed hour so that they can witness the anointment ceremony of Lord 
Ram.]° (5) 


[Note—'Though by this time it was known to the citizens that Lord Ram would 
ascend the throne, but the details were sill vague, and the time unknown. 

But unfortunately, the poor citizens were destined to be gravely disappointed, 
for Lord Ram would be banished to the forest instead of ascending the throne, giving 
credence to the age-old adages that “there is gap between the cup and the lip”, that 
“often times things that seem too good to be true are indeed that way”, that “too much 
laughter brings tears to the eye”, and “the fiat of Fate, the dictates of Destiny, and the 
provisions of Providence, are often times whimsical and unpredictable, and therefore 
unreliable”, and hence, “one must hope for the best but be prepared for the worst”, for 
“we can know the past, but never the future, for the past is certain while the future is 
uncertain”. | 
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sakala kahahim kaba ho'ihi kali. bighana manavahim déva kucali. 6. 
tinhahi soha'i na avadha badhava. corahi candini rati na bhava. 7. 
sarada boli binaya sura karahim. barahim bara paya lai parahim. 8. 


It was such an irony and a paradoxical situation that while on the one hand the 
citizens were eagerly wondering when would that auspicious day dawn (in which 
Lord Ram would ascend the golden throne), the gods, on the other hand, were hoping 
for the opposite, that some kind of way could be found to foil this event. (6) 


The gods were not amused by the celebrations and merriments in Ayodhya; they did 
not like it just like the case of a thief who does not like a moonlit night’. (7) 


So finally, the gods called goddess Saraswati (Sarada—the deity who governed 
wisdom and speech) and prayed to her most earnestly by falling at her feet repeatedly 
(to imply how important it was that their request should be honoured by her)’. (8) 


[Note—'A thief would prefer a dark night as it suits him well; he feels dismayed if the 
moon shines brilliantly in the sky, for its light would spoil the thief’s nefarious 
designs to quietly steal under the cover of darkness and then hide himself; moonlight 
would expose him. But the same moonlight makes the lily flower open its petals in 
delight—refer: Ram Charit Manas, Ayodhya Kand, Doha no. 10. 

So, while the news of Lord Ram’s anointment delighted the citizens of 
Ayodhya, the gods felt gloomy. Why were the gods so gloomy and disappointed at the 
news that Lord Ram would ascend the throne and be appointed as the Prince-Regent 
soon? Does it mean they were jealous of Lord Ram? How can one ever expect that the 
gods, who are supposed to exemplify virtues, would have this negative character in 
them, especially when it comes to Lord Ram whom they all revered, and who was the 
Supreme Being and the Lord of all the gods? 

No, this is not the case at all. The gods feared that if Lord Ram ascended the 
throne then the chief purpose of the Lord’s coming down to earth as a human being— 
which was the elimination of the demons ruled by their ruthless king Ravana—would 
fail. One can argue that if Lord Ram did become a king of a mighty kingdom with an 
invincible army to support him, it would be easy for him to destroy the demons should 
he decide to go and fight them. But there were some crucial reasons why the gods, 
and even Lord Ram, did not favour this plan. First, there were great chances that it 
would fail, and second, even if it succeeded it was hazardous and would entail 
unnecessary misery. For, as soon as the demons would learn that the mighty and 
invincible army of Ayodhya was coming to confront them, it was sure and certain that 
those amongst the demons who lived in the forests would run away into hiding, while 
their king Ravana, who lived in Lanka, would either offer stiff resistance and wage a 
guerrilla-kind of warfare in a clandestine manner which would unleash a trail of blood 
all over the land as the army of Ayodhya marched from the kingdom to the far away 
island of Lanka to defeat Ravana, killing thousands of soldiers and even putting the 
city of Ayodhya to danger from attack of the demons, and in case the demon king 
stilled failed to stop the advancing army he would offer a peace treaty at the end of a 
mass bloodshed, which would be difficult for Lord Ram to refuse as it would give the 
Lord a bad name for not pardoning someone who seeks to surrender and prays for 
forgiveness—for remember, Lord Ram had a reputation for being merciful, kind and 
gracious. 
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Not only this, it would be difficult for Lord Ram to find an excuse to wage a 
war against Ravana, for till date the demon king avoided any confrontation with 
Ayodhya and had not teased anyone in the Lord’s kingdom. 

Another reason is that Ravana had had the boon of invincibility, with the 
exception that he could only be vanquished by a human or a monkey—tefer: Refer: 
Ram Charit Manas, Baal Kand, Chaupai line nos. 2-5 that precede Doha no. 177. The 
army of Ayodhya will have no monkey in it, and so the boon granted by Brahma 
would become untrue. 

To wit, the gods were not jealous of Lord Ram ascending the throne and 
becoming a King-Emperor, but they only wished to postpone this ceremony so that 
the main purpose of the Lord coming down to the earth could be accomplished first. 
This fact would be crystal clear later on when these gods had rejoiced, sung and 
danced, and jubilantly participated in the Lord’s crowning ceremony after he had 
eliminated the scourge of the demons and returned to Ayodhya from Lanka; the gods 
had prayed and offered their obeisance to the Lord, individually and collectively. 
{Apropos: Ram Charit Manas, (a) Lanka Kand, (i) Doha no. 112 (Indra, the king of 
gods); (11) Doha no. 114-a (gods and Shiva); (111) Chaupai line nos. 3-6 that precede 
Doha no. 119 (at the time of departure for Ayodhya); (b) Uttar Kand, (iv) Chaupai 
line no. 1 that precedes Doha no. 11 (at the time of celebrations in Ayodhya); (v) 
Doha no. 12-b along with Chaupai line nos. 1-4, and Chanda line nos. 1-2 that 
precede it; (vi) Doha no. 13 (the Vedas and Lord Shiva) (at the time of Lord Ram’s 
anointment as the King-Emperor).} 

This divine mission of Lord Ram—to protect the world from the cruelty and 
torments of demons, as well as to bless and grant beatitude to countless sages, hermits 
and other pious souls and devotees of the Lord who lived in far-flung places on earth 
by visiting them personally—was not known to the citizens of Ayodhya, and neither 
were they aware about the reality of Lord Ram’s truthful identity, that he was the 
Supreme Being in a human form, and not any other ordinary man born to be a king, a 
prince who would inherit the crown of his father and add his name to the list of great 
kings of the family. 

Hence, while the gods would feel contented when Lord Ram finally went to 
the forest (apropos: Ram Charit Manas, Ayodhya Kand, Doha nos. 113 and Chaupai 
line no. 3 that precedes Doha no. 142), the humble citizens would grieve and lament 
woefully (apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 3 that 
precedes Doha no. 81). 


"The gods were aware that what they proposed would be difficult for Saraswati to 
comply with, as it would entail her playing spoil-sport and creating a woeful situation 
that would throw the entire kingdom into a tailspin of grief and lamentations, and at 
the same time mean a lot of suffering for Lord Ram. Not only this, but history would 
remember Saraswati in a very bad light, and her otherwise immaculate reputation as 
being the wise goddess of wisdom, knowledge and erudition would take a severe 
beating as she would be deemed to have misused her powers and authority over a 
person’s mind to cause havoc and unprecedented misery in Ayodhya by barring Lord 
Ram from becoming a king, and worse, maneuvering the Lord’s banishment to the 
forest to suffer the life of a wandering homeless person for 14 long years. 

The gods were afraid that she would refuse to be a willing party to this evil 
scheme, so they fell at her feet repeatedly to tell her how urgent and important it was 
that she intercede on their behalf inspite of the apparent evilness of the action, for 
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though it seemed evil in the short run but it had a great and positive reward in the long 
run. | 
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bipati hamari biloki badi matu kari'a so'i aju. 
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The gods pleaded with Sarawati: ‘Oh gracious mother! Please pay attention to the 
great problem that confronts us, and considering its gravity and far-reaching 
consequences (not only for us but for the entire creation as well), we earnestly request 
you to do something so that Lord Ram relinquishes the throne and goes to the forest 
instead so that the objective of all the gods could be successfully accomplished.’ 
(Doha no. 11) 


[Note—It ought to be remarked here that the gods have not elaborated to Saraswati 
why they want Lord Ram to go to the forest, what was the objective that they wanted 
successfully accomplished, and what was the grave problem that they faced. Well, it 
was not necessary, because Saraswati knew everything, being the goddess who is all- 
knowing and a deity of knowledge itself.] 
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When the goddess (Saraswati) heard what the gods said, she stood dumbfounded and 
distraught, full of remorse and sadness. She regretted that she would have to play the 
woeful role (that would bring nothing but grief to the citizens of Ayodhya) just like 
that of the cold and frosty night of winter plays with respect to a bed of lotus flower’. 
(1) 


When the gods observed that she was very reluctant to do their bidding, they once 
again pleaded with her, saying—‘Oh mother! Please don’t feel dismayed. You will 
not be accused of any evil doings, nor be subject to any ignominy or infamy”. (2) 


[Note—'The lotus flower suffers during a snowy and frosty night of winter, as it 
shrivels up and dries, and if such nights continue then the lotus will die. Likewise, the 
people of Ayodhya would suffer immensely, and would be plunged in dark days of 
gloom and dismay if goddess Saraswati agrees to play the evil role of maneuvering 
things in such a way that Lord Ram is made to go to the forest. 

This thought dismayed her; she rued over the matter and became very pensive. 
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*The gods said: “Mother, you are well aware who Lord Ram is and the purpose of his 
coming down to earth; nothing is secret or hidden from you. So therefore, instead of 
inviting a bad name or reputation for which you fear, you will instead get fame and 
good name as being the one who had contributed to the cause of the gods and helped 
Lord Ram to fulfill the divine mission for which the Lord took all the trouble of 
leaving the comforts of heaven and going down to the mortal world to be subjected to 
all the problems that are faced by humans. 

To wit, you will be playing a noble and exemplary role, and not one of evil. 
Just imagine what would happen if you don’t help: the demons would remain, Lord 
Ram would not get to fulfill his mission, and his fame would be limited to being 
another king of Ayodhya instead of being wide spread and known world-wide, as it 
surely would be, if he vanquishes the virtually invincible demons lead by their mighty 
king Ravana. At the same time, so many sages, hermits, ascetics, and other pious 
souls who spend time in doing Tapa (austerity and penance) in the wilderness of the 
dense forest would be blessed and granted beatitude by Lord Ram when he visits 
them. Everyone would be thankful and grateful to you. 

Hence, discard your reluctance and cheerfully fulfill your duties to help Lord 
Ram in his divine mission.” 


force are ted TRIS FS AAG Ga WA WTS Il 3 I 
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bisamaya harasa rahita raghura'U. tumha janahu saba rama prabha't. 3. 
jiva karama basa sukha dukha bhagi. ja'i'a avadha déva hita lagi. 4. 


You know the virtues and character of Lord Ram, that he is immune to being moved 
by circumstances of joy or grief, for the Lord practices exemplary equanimity, always 
remaining calm, poised, neutral and dispassionate. (3) 


A Jiva (ordinary living being), on the other hand, being a mortal creature, is governed 
by the laws of creation, and hence is subjected to the feelings or emotions of 
happiness and sorrows. [To wit, these characters that define a Jiva, an ordinary mortal 
living being, do not apply to Lord Ram, for he is not an ordinary living being who is 
known as a Jiva, but the Supreme Being who is beyond such mundane things. ]! 

Hence, overcome your reluctance and go to Ayodhya for the good and welfare 
of the gods.”’ (4) 


[Note—'The facts stated in these two verses have been reiterated elsewhere too. Refer 
for instance: Ram Charit Manas, (a) Baal Kand, (1) Doha no. 12; (ii) Chaupai line nos. 
5-8 that precede Doha no. 116; (iii) Chaupai line nos. 7-8 that precede Doha no. 93; 
(b) Uttar Kand, (iv) Doha no. 85-a; (v) Chaupai line no. 6 that precedes Doha no. 91. 

Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 92 along with 
Chaupai line nos. 3-8 that precede it, and (ii) Doha no. 93 along with Chaupai line 
nos. 7-8 that precede it— where this wisdom was given by Laxman to Nishad, the 
chief of the boatman community. 
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“To wit, the gods told Saraswati that she need not worry or feel guilty that Lord Ram 
would feel sad or distraught when the kingdom would be snatched from him and he is 
forced to a forest exile, for the Lord is immune to such worldly feelings, and he 
remains unmoved by changing circumstances. And it was true, because the Lord 
accepted going to the forest most cheerfully as if nothing untoward or sad has 
happened—trefer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 5-6 that 
precede Doha no. 41; (11) Doha no. 165 along with Chaupai line no. 1 which follows 
it.] 
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The gods repeatedly fell at her (Saraswati’s) feet, exerting great pressure upon her to 
comply with their wishes, thereby putting her in a dilemma and a mighty quandary’. 

But finally deciding to act as prayed by the gods (for the larger good of the 
world), she departed from there to plan how to give effect to their wishes. Meanwhile, 
she disliked the selfishness of the gods, and pitied their lowly nature and mean- 
mindedness. She thought to herself: ‘Well, indeed the gods’ mind is driven by lowly 
thoughts. (5) 


In sooth, they occupy high place in the heaven, but their deeds are very lowly and 
contemptible. They can’t see the rise and prosperity of others (driven as they are by 
the evil of selfishness)’. (2) 


[Note—'She became pensive and pondered over the matter for a while. Should she 
refuse outright, or should she cooperate with the gods? What would happen if she 
refused, and what if she accepted the gods’ proposal? Well, in the first option, 1.e. if 
she did not do something whereby Lord Ram is sent to the forest instead of being 
crowned as the king, the elimination of the demons and the getting rid of their scourge 
would be a difficult task for Lord Ram. In the second option, 1.e. if she manages 
affairs in such a manner that the Lord goes to the forest, it would mean cooperating 
with the gods as well as helping the Supreme Being fulfill his promise and mandate, 
though it would also entail a lot of misery being heaved on the unsuspecting and 
innocent citizens of Ayodhya, on Bharat, Laxman, Shatrughan, and all others related 
to the family of Lord Ram, for no fault of theirs. 

But when a greater cause is at stake, when one has to see the bigger picture, 
than it is often times wiser to overlook small pricks here and there, and a little bit of 
inconvenience, because at the end of the day there would be healing, all transient pain 
and suffering forgotten, and there would be cheer and rejoicing. 

She also thought that when Lord Ram vanquishes the might of the demons 
single-handedly, with only his brother Laxman by his side to represent the whole of 
might of the great kingdom of Ayodhya, and the way the Lord maintained his poise 
and calm under the gravest of provocations, such as the throne being snatched from 
him and his wife being abducted in the forest—the Lord’s fame as an upholder of 
Dharma, as a righteous, courageous, valiant and brave prince, who did not buckle 
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under adversities but fought to regain his honour and take the side of good against 
evil, would make him famed and glorious throughout the world and in the realm of 
history, much-much more than if he is simply remembered as one of the kings of the 
dynasty that ruled the kingdom of Ayodhya, simply adding his name to that long list. 

After seriously pondering over all these matters, and weighing all the pros and 
cons of the situation, Saraswati finally concluded that it was in the larger interest of 
the world that the mission of the Supreme Being, who had assumed the form of Lord 
Ram, should not be hindered, but brought to a successful completion. This would only 
be possible if Lord Ram relinquishes the option of accepting the crown of the mighty 
kingdom of Ayodhya and proceed to the forest forthwith. This thought made her 
resolve that she would not like to go down in history as the goddess who did not help 
the Supreme Being in carrying out his divine mission and fulfill the promise he had 
made to the creator Brahma, the gods, mother earth, and a large number of sages who 
had prayed to him collectively in this regard. Hence, her resolution to do her bit 
became firmer, and she departed from there to take necessary actions to bring the 
Great Plan to eliminate the demons to fruition. 


*A similar idea, and a similar behaviour of gods, comes to the fore later on in the 
forest when Bharat had gone to persuade Lord Ram to return home. These selfish 
gods feared that the ever-obliging Lord would agree, so they once again plan to create 
a hindrance and stop it from happening. Refer: Ram Charit Manas, Ayodhya Kand, (i) 
Chaupai line no. 7 that precedes Doha no. 217—to Chaupai line no. 3 that precedes 
Doha no. 220 when the creator Brahma reassures them not to become unduly worried 
and become too selfish in their outlook; and again in (ii) Chaupai line no. 7 that 
precedes Doha no. 294—to Doha no. 295 when they once again ask goddess 
Saraswati to prevent Lord Ram from consenting to Bharat’s proposal to return home. 
On this later occasion, however, Saraswati refused to cooperate. 

The fact that the gods are selfish is repeatedly asserted in Ram Charit Manas. 
Refer: (a) Ayodhya Kand, (i) Chaupai line no. 2 that precedes Doha no. 220; (ii) 
Chaupai line no. 7 that precedes Doha no. 294; (iii) Doha no. 295 and Chaupai line 
no. 3 that precedes it; (b) Kishindha Kand, (iv) Chaupai line no. 2 that precedes Doha 
no. 12; and (c) Lanka Kand, (v) Chaupai line no. 2 that precedes Doha no. 110. 


sitet are fat cent i akefe ae pact aia ant 9 
Efe aa THA UT BMS | SY WE TT TAS TST Nl 2 It 


agila kaju bicari bahori. karihahim caha kusala kabi mori. 7. 
harasi hrdayam’ dasaratha pura a’. janu graha dasa dusaha dukhada’. 8. 


Now she began to think of what to do next, what role she ought to play in the whole 
episode, and to do it in such a fine way that expert poets and bards would be glad to 
recount her exploits. (7) 


Finally, devising a plan in her mind, she cheerfully arrived in the city of king Dasrath 
(i.e. Ayodhya)’ as if evil stars, that give pain and grief to all those upon whom they 
cast their evil eyes, had embodied themselves in her form to descend menacingly on 
the unsuspecting city and its innocent citizens”. (8) 
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[Note—'What was her grand plan, and why was she cheerful? Well, her plan was to 
first corrupt the mind of a maid named Manthara, who was a favourite maid of queen 
Kaikeyi, and then corrupt the wisdom of Kaikeyi herself. What did she plan to do 
with this corruption exercise? She planned that once corrupted, Manthara would 
instigate her mistress Kaikeyi and tell her that anointment of Lord Ram to the throne 
would be detrimental to her own interests as well as those of her son Bharat. Bharat 
would be imprisoned because it would be feared that he would script a conspiracy 
against Lord Ram to grab the crown, and his mother, Kaikeyi would have to serve as a 
maid of Kaushalya, the mother of Lord Ram, if she wishes to avoid being imprisoned 
herself. This would terrify Kaikeyi out of her wits, and then she would prevail upon 
the king, Dasrath, to rescind on his commitment to appoint Lord Ram on the throne. 
Going further, Kaikeyi would invoke a certain promise that the king had made to her 
long ago, and insist that Lord Ram go to the forest, and her son be placed on the 
throne instead. The reader shall read all this in due course of time as he or she 
progresses with the reading of this fascinating episode. 

But the plan would not upset or annoy Lord Ram at all, for the Lord himself 
was reluctant to accept the throne—refer: Ram Charit Manas, Ayodhya Kand, 
Chaupai line nos. 4-8 that precede Doha no. 10. 

Further, the fact that Lord Ram would cheerfully relinquish the crown in 
favour of Bharat and go to the forest willingly is reiterated elsewhere in Ram Charit 
Manas too. Refer: Ayodhya Kand, (i) Chaupai line no. 5 that precedes Doha no. 41— 
to Chaupai line no. 4 that precedes Doha no. 42; (11) Doha no. 51; and (iii) Doha no. 
165 along with Chaupai line nos. 1-4 that follow it. 

So therefore there was no question that any action of Saraswati would be 
offending or hurting to Lord Ram. At the same time, she would be helping the Lord 
fulfill his main mission in this world. To wit, there was no reason why Saraswati 
should regret or feel ashamed at what she was about to do. This thought made her feel 
cheerful. 


“Indeed, this exactly was what happened in Ayodhya and to its innocent and 
unsuspecting citizens. The city was plunged in a dark well of gloom and despair; a 
thick pall of misery and desolation descended upon the otherwise prosperous, thriving 
and vibrant city. The people were stunned into numbness; distraught, grieving, 
lamenting and wailing woefully, and feeling utterly helpless and hapless, the poor 
citizens did not know what to do and what not to do. {Refer: Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 6 that precedes Doha no. 46—to Chaupai line no. 7 
that precedes Doha no. 51.} 

The 14 long years of Lord Ram’s exile had to be borne by them somehow, 
albeit with the heaviest of hearts, with the hope that they would see their beloved Lord 
once again at the end of that period, for they thought that if they died they would be 
deprived of that happy moment and day when the Lord comes back home from the 
forest to join them once again, that they would embrace the Lord and once again 
enjoy his company, and with time the wound would heal. {Refer: Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 3 that precedes Doha no. 83—to Doha no. 86.} 
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namu manthara mandamati cért kaika'i kéri. 
ajasa petari tahi kari ga'l gira mati pheri. 12. 


Selecting a dim-witted and evil-natured maid named Manthara', who was a close 
confidante and personal assistant of Kaikeyi, the third queen of king Dasrath, to give 
effect to her designs and to become the scapegoat to bear the brunt of the huge infamy 
and shame that would definitely befall on anyone responsible for barring Lord Ram 
from ascending the throne, making him suffer immensely in the forest, and causing 
horrible grief and distress to all the citizens of Ayodhya, goddess Saraswati corrupted 
her (Manthara’s) mind, turning it crooked, and then quietly went away. (Doha no. 12) 


[Note—The reader has already been informed of this plan of Saraswati in the 
elaborate note appended to verse no. 7 herein above. 

A question arises here: Of all those who were close to king Dasrath and Lord 
Ram, and members of the royal household, why did Saraswati choose Manthara to 
carry out her plans over others? The answer would be easy to understand when we 
read about Manthara herself, who she was and what she desired, and for what reason, 
as follows:- 


'The story of Manthara—She was a daughter of Virochan, the son of Prahalad who 
was one of the greatest devotees of Lord Vishnu. Once when Virochan vanquished the 
gods, they went to him disguised as Brahmins, and when the unsuspecting Virochan 
wanted to give them alms as per traditions, these disguised gods asked him to give 
them the remaining part of his age (days of life) as donation. The Daityas, the race of 
junior demons over which Virochan ruled, were thus rendered without a Lord. At that 
time, Manthara, the kingdom’s princess, helped her race to overcome the gods who 
had played foul with her father. The gods rushed to Indra, their king, but he refused to 
intervene and kill a woman (Manthara). Then the gods rushed to seek help from Lord 
Vishnu. Vishnu came to the battle-field and exhorted Indra to slay Manthara with the 
argument that it is not a sin to kill an enemy in battle. At that, Indra threw his Vajra 
(thunderbolt) which hit Manthara on the back, just above her buttocks. She fell down 
wailing as a great hump formed at the place where the Vajra had hit her, deforming 
her for life. It was from then that she was called a hunch-back. When she returned 
home, no one supported her or appreciated her sacrifice; on the contrary everyone 
accused her for being too aggressive that resulted in he being hit with the Vajra and 
getting a hump as an injury. 

Manthara wailed and accused Lord Vishnu of causing this horrible deformity 
to her by asking Indra, who was initially reluctant to hit her, to strike her hard with his 
weapon called Vajra. She accused Vishnu of selfishness and always taking sides with 
the gods in any controversy or confrontation, irrespective of who was at fault. She 
eventually died. 

At the time of death, she had harboured a desire to settle scores with Lord 
Vishnu for causing her injury and humiliation, and also with her own race, the 
Daityas, for chiding her instead of praising her valour. She desired that she should 
take birth and live at a place in close proximity with Lord Vishnu, so that she can seek 
retribution from the Lord. This is the reason that in her next birth she became 
Kaikeyi’s maid—to get a chance to settle her old grievance with Vishnu, who was 
now in the form of Lord Ram, as well as the descendants of the Daityas who had 
chided her, because now they ruled the world in the form of the Demons and their 
king Ravana. 
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She derived her name ‘Manthara’ from the fact that her Mana (mind) was 
crooked and always restless as she was eager to settle her old enmity with Vishnu and 
the Demons at the earliest; and also because she a body that was crooked as it was 
bent at three places. 

So we see that goddess Saraswati exploited this secret of Manthara to select 
her to implement her own design of sending Lord Ram to the forest. It is like the case 
of “killing two birds with the same stone or arrow”—for, one, Manthara’s wish would 
be fulfilled, and two, so would be the wish of the gods. 

Further, since Manthara wished to seek her retribution from Lord Vishnu in 
the form of Lord Ram, it was obvious that she would put all her wit, energy and 
powers of persuasion to ensure that Lord Ram is barred from the throne and instead 
made to suffer hardships in the forest. To wit, she would actively and jealously see 
that this plan is put into practice and given effect in material terms; she would leave 
no stones unturned to see Lord Ram going to the forest to suffer himself, and 
punishing the demons by killing them in the bargain. Thus, it is again the case of 
“killing two birds with the same stone or arrow” as far as Manthara was concerned! 

Manthara is derided as being crooked, and of low wit and intellect because 
such people look at things from a negative perspective, and have a shallow, selfish 
and myopic point of view; they do not bother to think further than their own vested 
interests, nor do they have the depth of wisdom or ability to judge the consequences 
of any action they take or decision they make. It is foolhardy and imprudent for 
another person to rely upon the advice of such dumb people. In our present case, 
Kaikeyi represents the former, and Manthara the latter sort of people. Kaikeyi ought 
to have known Manthara’s character well, as the latter was her favourite maid and had 
come with her from her parent’s place at the time of her marriage with Dasrath. So 
therefore, Kaikeyi had erred gravely in falling into the trap of believing Manthara and 
following her advice—that caused all the turmoil that followed in Ayodhya. 


Why was Kaikeyi selected to play the role of a spoil-sport and Devil, inspite of the 
fact that she loved Lord Ram immensely (refer: Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 8 that precedes Doha no. 15). Well, there are two stories regarding it 
as follows:- 

(a) According to one ancient story, it so happened that once Vishwaavasu, the 
king of Gandharvas (who are singers and musicians of heaven), came with his retinue 
to Ayodhya and began showcasing his talent. Everyone was mesmerized by his 
singing, and the four children, Lord Ram and his brothers, Bharat, Laxman and 
Shatrughan, were so amused that they went to sit on the lap of the celestial singer. The 
boys were so amused and charmed by the singer and his songs that they would not 
leave his company. Vishwaavasu continued singing, as he did not want to stop 
without the permission of Indra, the king of Gods and his Lord. This annoyed Kaikeyi 
as she feared that the children would be subjected to some kind of black magic or ill 
charm. So she called Indra some bad names. Indra was peeved, and vowed to punish 
her. It was this reason why Kaikeyi was selected to bear the brunt of the ignominy of 
being instrumental in sending Lord Ram to the forest, death of her husband Dasrath, 
and creating unprecedented crisis and misery in Ayodhya. 

(b) The other story is related to Manthara, and is this: Once upon a time, 
Kaikeyi’s father, the king of Kaikaya, the kingdom after which she got her name 
‘Kaikeyi’, went to hunt and killed a male deer. His partner, the female deer, was 
distraught, and weeping gravely she went to report the ill fortune to her own mother. 
The latter went to the king and pleaded with him to give the male deer back, saying 
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that he was her son-in-law and she would revive him as she had some miraculous 
powers by the virtue of her being a female Yaksha (a sort of demi-god). The king did 
not want to part with the game he had hunted, so he drew his sword to kill the deer’s 
mother-in-law. At the time of death, she cursed him that one day she would kill the 
king’s son-in-law as he had killed her son-in-law, the male deer. Later on, this female 
deer became Manathra, who became instrumental in the death of king Dasrath, the 
‘son-in-law’ of the king of Kaikaya, as his daughter Kaikeyi had married Dasrath. 
Dasrath had died grieving for Lord Ram (refer: Ram Charit Manas, Ayodhya Kand, 
Doha no. 155). Since the entire scheme was hatched by Manthara, it is said that she 
fulfilled her vengeance against the father of Kaikeyi who had killed her son-in-law, 
the hunted deer, in her previous life. 

So we see, Saraswati found an easy, convenient and ingenious method to carry 
out the commission given to her by the gods by selecting Manthara to implement it, 
because after quickly surveying all the candidates who could be of help, Saraswati 
zeroed down on this crooked maid as the latter already harboured a long-standing ill- 
will and animosity against Lord Vishnu, and by extension against his human form, 
Lord Ram, as well as her mistress Kaikeyi’s father, as we shall read herein below. 
Since Manthara was the favourite handmaid of Kaikeyi, the queen who herself was 
the favourite of king Dasrath, so by having Manthara on her side and cooperating with 
her would make the formidable task of Saraswati very easy, as once Manthara falls in 
line she would cause a domino effect by roping in Kaikeyi, as she loved Lord Ram 
immensely and her being part of the scheme was crucial for its success as this queen 
could then prevail upon Dasrath to prevent Lord Ram from ascending the throne and 
insist in his going to the forest instead, and with this last hurdle removed, the rest 
would be a cake walk. 

Besides, Saraswati would not need much effort to persuade Manthara, other 
then making the latter aware of an opportunity that would give her a chance to settle 
old scores by simply enabling or tickling the relevant part of her brain and its nerves 
that pay attention to detail of things and deduce their meanings, as it would help to 
make her aware of this opportunity and then focus on how to exploit it to her purpose 
by employing all the skills of cunning maneuvering that she possesses. ] 
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When Manthara saw that the city of Ayodhya was being decorated and music was 
played everywhere, she wondered about the cause of all these celebrations. (1) 


She asked the people the reason for all such festivities, and when informed that it was 
because Lord Ram was to be anointed to the throne as the Prince-Regent, it caused 
immense heart-burn and aroused intense jealousy in her’. (2) 
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[Note—'Manthara’s mind was already crooked and biased: the events of her previous 
life played in the background to stoke her desire for revenge, as we have already read 
in the note appended to the earlier verse. 

Further, Saraswati had already sown the poison of corruption into her mind. 

Besides this, there was another reason why Manthara disliked Lord Ram and 
became jealous of the news of his ascension to the throne. According to Agni Puran, it 
so happened that when Lord Ram was a child, he had once mocked Manthara for her 
hump, and in jest had dragged her on the ground to poke fun at her. Manthara took 
this childish behaviour seriously and vowed to take revenge some day. That time had 
come now. So she became annoyed to hear that Lord Ram, who had once insulted her, 
would become the next king. 

To wit, goddess Saraswati zeroed on Manthara as she concluded that since this 
old hunch-back maid was already crooked, not only in the body but also in the mind, 
and harboured secret animosity with Lord Vishnu and Kaikeyi’s father too as is 
evident from the three stories narrated herein above, she would fit the bill perfectly, to 
the dot. Others may need persuasion to cooperate with Saraswati, and they may later 
relent and decide to betray her cause by letting the secret known, but Manthara would 
be too willing to see the plan through. ] 
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When informed about the reason for the celebrations, the wicked woman of a lowly 
birth (kubud'dhi kujati) was overcome with envy, and pondering over the matter she 
wondered how the plan could be derailed and the cart upended within the short period 
of that night itself (because if the next day dawned and nothing was done by then, 
then it was a certainty that king Dasrath would crown Lord Ram on the throne without 
fail, and it would be too late to disrupt the ceremony). (3) 


Her vile and greedy nature could be likened to that of a low-caste wily tribal woman 
who sees a honeycomb full of honey hanging from a tree, and eyeing it greedily she 
wonders how she could stealthily grab the honey in the easiest possible way (without 
being stung by the bees), and pondering over the matter devises a scheme to give 
effect to her desires’. (4) 


[Note—'The tribal woman, when she sees a honeycomb full of dripping honey, 
becomes greedy, and she devises a plan to get the honey for herself by burning 
something right below the comb so that the poor bees are either chased away due to 
heat and smoke of the fire, or are killed by the heat of the flames, thereby clearing the 
way for this selfish woman to go and grab the treasure of honey stored in the 
honeycomb. 

Here, Manthara is likened to this greedy and deceitful tribal woman because of 
her jealousy that drives her to devise a vile scheme to create some hindrance in the 
anointment of Lord Ram and stop the celebrations, for it would create untold misery 
and unprecedented crisis in Ayodhya. A great turmoil overtook the city and plunged it 
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and its inhabitants into whirlpool of intense and endless chain of grief, gloom and 
distress, which climaxed with the death of king Dasrath and the throne remaining 
vacant for 14 long years (because Bharat refused to accept the crown). ] 


Ute Ad Uf Wg facrart | car seat efe He Sha WAT GU 
are Og TAs Sarg a aha at erg srg 1 


bharata matu pahim ga’i bilakhani. ka anamani hasi kaha hamisi rani. 5. 
utaru dé'i na lé'i usasu. nari carita kari dhara'i amsu. 6. 


[Having decided that she would now revenge her old grievance with both Lord Ram 
by debarring him from the throne and making him suffer in the wilderness of the 
forest, as well as with Kaikeyi’s father by making his daughter Kaikeyi a widow, the 
wily, selfish and crooked-minded Manthara went to meet her mistress to give effect to 
her nefarious designs. ] 


Manthara went to the mother of Bharat (i.e. Kaikeyi , who was also her mistress) with 
a sullen and grave face as if something potentially dangerous and harmful was about 
to happen. Once there, Manthara lamented and sighed woefully, alarming Kaikeyi, 
who smiled (at her maid’s theatrical behaviour of gloom and despair, because 
probably she was accustomed to her maid’s nature of making faces) and asked her 
what the matter was that she was in such a distressed state. 

[Quoth Kaikeyi to Manthara: “I wonder what ails thee; what is the matter with 
thee that prompts thou to make such a grave face and be subjected to such extreme 
distemper of mind and agitation of body, for thou breathest so heavily in a doleful 
manner as if thine ghost is about to abandon thee. Prithee, dost tell me frankly what is 
that which troubles thee so extremely that thou can’t stop lamenting and grieving. 
Who hast offended thee, or hast thou gone around in thine usual mischievous manner, 
rambling nonsense, that may have irritated someone who rebuffed thee and shewn 
thee thine proper place. Come, come out in the open and tell me the matter.”’] (5) 


Manthara meanwhile, to impart gravity and importance to what she was about to say 
(so that the dagger hits deep), did not reply, but continued to take deep breaths and 
shed tears of grief as she groaned, sighed and lamented woefully.' (6) 


[Note—'The reader would observe the dramatic way Manthara acted, that was done 
in order to lend gravity and a sense of urgency to the matter that was so alarming as to 
disturb him so much that she sobbed and wailed beyond comfort. Obviously, Kaikeyi 
too became alarmed; she wondered as to what so serious a thing it could be that would 
reduce her maid to such a distressed condition so suddenly. Manthara wanted 
precisely this to happen; she wanted to arouse Kaikeyi’s sympathy for her, and make 
her more attentive and receptive to her complaints, before striking with the dagger and 
ensuring that it is driven down to its hilt.] 


aa we UF ed as at dhe cre few aa TH A 9 
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hamsi kaha rani galu bara torém. dinha lakhana sikha asa mana morem. 7. 
tabahum na bola céri badi papini. chara'i svasa kari janu sampini. 8. 


The queen (i.e. Kaikeyi) laughed and said: ‘You are unruly and accustomed to speak 
too much, as you have a big mouth and are babbling unnecessarily. 

So it appears to me that Laxman has given you some bitter lesson (by 
punishing you in the form of punching or smacking you, or even scolding you) for 
something impertinent or irreverent that you may have said that might have annoyed 
him.’ (7) 


Even then, the wicked maid servant did not speak, but continued to sigh and breathe 
heavily like a female serpent hissing agitatedly~. (8) 


[Note—'Kaikeyi guessed that it is quite possible that Manthara had said something 
offending at which Laxman became angry and punished her, because the queen was 
aware of her maid’s wicked nature and the habit of speaking out of turn in a 
provocative manner, which ruffled emotions and caused tension amongst members of 
the household quite frequently. 


*An angry female serpent is extremely dangerous, and when she decides to bite 
someone to kill, she would do it anyhow. This was the way Manthara acted; she was 
bent on carrying out her wish and would not let the prey, Kaikeyi, escape by making 
light of the matter. 

Further, Kaikeyi’s initial response of taking the matter lightly as is evident in 
her smiling and laughing at Manthara’s tantrums, and also implying that her maid was 
used to such drama because she talks too much and continuously causes problems for 
herself by insulting others, aggravated the latter’s anger and stoked her desire for 
vengeance. | 


ao. ANA he wale fot Hac wy atest | 
aT aed egy A at Hartt Se ATTN 83 


doha. 


sabhaya rani kaha kahasi kina kusala ramu mahipalu. 
lakhanu bharatu ripudamanu suni bha kubari ura salu. 13. 


But when Manthara did not answer her, but continued to wail and grieve 
uncontrollably, Kaikeyi at last became alarmed, because she wondered that surely it 
was something serious and a matter of concern that she could not guess. 

Kaikeyi implored Manthara to speak up and tell what’s worrying her so much: 
‘Come on, why aren’t you speaking? Is everything alright with Ram, the King (i.e. 
Dasrath, her husband), Laxman, Bharat and Shatrughan (ripudaman)? What is the 
matter; why don’t you speak and say that everything’s fine?’ 

When the crooked woman with the hunch back (Kubari)' heard this, it further 
stoked the fire of jealousy in her heart as if a dagger was driven through it (which 
made her very agitated). (Doha no. 13) 
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[Note—'It is interesting to note the word that has been used here for Manthara; it is 
“kubarl’—meaning one with a huge lump or large hunch on the back which makes 
the person look crooked, deformed and ugly. The word describes the nature and 
character of Manthara aptly, for she was crooked and evil by nature, her mind always 
dwelt on things that were reprehensible, vile and evil, and she was like an evil star or 
bad omen wherever she went, very much like the comet in the sky as it also has a bent 
or crooked tail, and traverses in an unconventional path through the sky. The comet is 
regarded as a harbinger of evil as no auspicious work is done in its presence. ] 


dio, wad fra Os wale ais Us ey] ara hfe HT eT TTS 2 
wate ots pact chfe aia | Se rg Ss ERTL 2 


caupa’. 


kata sikha dé'i hamahi ko'u ma’. galu karaba kehi kara balu pa’. 1. 
ramahi chadi kusala kehi aju. jehi janésu dé'i jubaraju. 2. 


The wicked and crooked Manthara replied: ‘Oh my Mistress, who is like a mother for 
me (ma‘l)'! Pray, who will teach me anything; on whose strength would I boast and 
go about talking with a big and loud mouth’? (1) 


Who has a greater fortune today and who is luckier than Lord Ram to whom the king 
is giving the gift of the throne by making him the Prince-Regent of the kingdom”! (2) 


[Note—'The word “maT” literally means a ‘mother’, but here Manthara means that 
her mistress Kaikeyi is like a mother for her as she always takes care of her maid’s 
interests like a mother looks after the welfare of her daughter. Manthara has an evil 
design hidden in her mind, so she plays her cards skillfully to win over Kaikeyi and 
gain her trust and confidence, by first invoking Kaikeyi’s affection for her, as well as 
stress her own allegiance and devotion for her mistress. 

The next statement of Manthara was intended to tell Kaikeyi that the cause of 
her distress has got nothing to do with anything personal, but she was agitated as the 
matter at hand would adversely affect her motherly patron, i.e. Kaikeyi. 


*Manthara refers to what Kaikeyi tells her in Chaupai line no. 7 that precedes Doha 
no. 13 herein above—regarding ‘Laxman teaching her a lesson for some impertinence 
of hers’. 


*The cunning Manthara endeavours to sow the seed of jealousy and dissention in 
Kaikeyi’s heart. By her first statement which is followed immediately by the news of 
the king appointing Lord Ram to the throne, Manthara clearly means to say— “how 
dare can I go about talking and teasing others in the household, because one dares to 
do this only when one has a patron to rely upon for protection and support in the case 
of a flare-up, for, as the situation stands, my only patron Kaikeyi would be herself in 
dire straits, needing protection and support sooner rather than later, because her son 
Bharat has been by-passed by his own father king Dasrath who has plans to appoint 
Lord Ram as the next King. Should this happen, surely Bharat’s mother (Kaikeyi) 
would be relegated to a secondary position, because, obviously, Lord Ram’s mother, 
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Kaushalya, would be elevated to the senior-most position in the royal hierarchy by the 
virtue of her being the ‘Mother of the King (Lord Ram)’.”’] 


was alfaets fate sifa afer | cad Wal Ted Bt ATT 3 I 
CAE HA A Vs Ga AAT US stacitfen ANT AT BAT YU 


bhaya'u kausilahi bidhi ati dahina. dekhata garaba rahata ura nahina. 3. 
dekhahu kasa na ja'i saba sobha. jo avaloki mora manu chobha. 4. 


Forsooth, the Creator has been very favourable to Kaushalya (Lord Ram’s mother). 
She feels so proud that one ought to see her to believe how her pride has increased to 
such an extent that she can no longer contain it in her heart. [To wit, Kaushalya has 
become overtly haughty and proud because her son would soon become a king.] (3) 


In case you (Kaikeyi) don’t believe me and think I am gone crazy, go and see for 
yourself the way the city of Ayodhya has been decorated (for the anointment 
ceremony of Lord Ram), the reason for the distress and agitation in my Mana (heart 
and mind)’. (4) 


[Note—'Manthara said to Kaikeyi: “You would ask me ‘why should I be so worried if 
Lord Ram becomes a king?’ 

Well, I foresee danger for your future, and this is the thing which is worrying 
me. As for me, I am a maid, born to serve others, and be subject to ridicule due to my 
deformed body. But at the same time, I am loyal to you and have great affection for 
you, as I am from your maternal home and have seen you grow up from a child to 
become a queen. Besides this, I am privy to many gossips doing the rounds of the 
palace, which in a hushed tone indicate that Bharat would be either imprisoned or 
given some inconsequential duty in the kingdom, while thou wilst havest to serve 
Kaushalya as her maid. {Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 
4-7 that precede Doha no. 16 herein below. } 

Anything which would be harmful for thee naturally worries me, and this is 
the reason why I am so utterly distressed.” 

In the following verses, Manthara puts forward her arguments and logic to 
convince Kaikeyi that things are looking bad for her interests. ] 


ud facta 4 ara Gat raft ee Se ATE SAT & Ut 
vite aga fra ast Ms | aE A YU HIS Bay Ug Ul 


putu bidésa na socu tumharem. janati hahu basa nahu hamarem. 5. 
nida bahuta priya séja tural. lakhahu na bhupa kapata catura’. 6. 


Your son (Bharat) is abroad (for he has been sent to his maternal uncle’s place). You 
are not worried about anything (nor can you see the deceit being played upon you) 
because you are so confident in yourself in the thought that the king (Dasrath) is 
under your influence (and loves you). (5) 


Ie 


You are fond of sleeping comfortably on a cushioned bed with a pillow under your 
head! Verily, you are so lazy and given to indolence that you could not exert your 
mind to see through the deceit and cunning that is being played upon you by the king 
(your husband, Dasrath!)'. (4) 


[Note—'Quoth the wily Manthara with a wicked smile and skewed eyebrows: “Thou 
havest become so slothful that thine time is spent in sleeping and lazing. You did not 
observe that the king, who you believe favours you, kept the plan to appoint Lord 
Ram as the next king secret from you; he gave no hint to you of it yet, did he? In 
order to ensure that Bharat should not create any obstacle in the plan, the king sent 
your son to his maternal uncle’s place on the pretext of a courtesy visit or a long 
vacation. The entire plan was done in a hush-hush manner, very secretly and 
surreptitiously; no one came to inform you, is it not true? The whole city is being 
decked up, and you have not bothered to wonder what the cause of such celebration 
is. Woe to your intellect and eclipsed wisdom! And here when I come to inform you 
about this nefarious design of your own husband, who is acting in connivance with 
your bete noire Kaushalya, you laugh at me and ridicule me. I tell you that if the king 
goes ahead with his plans, then you will have to become a maid, and your son a 
prisoner. {Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 that precedes 
Doha no. 17—to Doha no. 19.} 

Well, come to think of it, oh mine mistress, doth thou wot naught that even the 
other queen Sumitra and her son Laxman, who is a favourite of Lord Ram, know of 
his anointment, for they have been kept informed, and are participating in the 
celebrations (refer: (1) Chaupai line no. 3 that precedes Doha no. 7; and (ii) Doha no. 
10 respectively). 

But unfortunately, the king and his advisors thought it wise to keep thee out of 
the loop. Couldn’t the king send a messenger to inform thee of his decision if he had 
no evil intentions in his heart? Doth thou not have the basic intelligence to see 
through all this?”’] 


an fra ae afer Fy St lent Ut stat TE SET 9 
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suni priya bacana malina manu jani. jhuki rani aba rahu aragani. 7. 
puni asa kabahum kahasi gharaphori. taba dhari jibha karhava'um tori. 8. 


When Kaikeyi heard these words of Manthara, that were sweet to hear and ostensibly 
meant to serve her interests, yet she could perceive the wickedness in her maid’s 
heart. 

Annoyed at the crooked hunch backed maid’s impertinence and impudence, 
Kaikeyi bent over in aroused passions, and severely reproached her, saying angrily: 
‘Oh you vile woman; hold your tongue and mind what you say. (7) 


Oh you scoundrel who intend to break our home into fragraments (gharaphori)! If 
you at any time repeat such insinuations and try to sow seeds of rift and dissention in 
the family, if you durst ever try to cause friction amongst the members of our family, 
beware of it, for I shalt get thine tongue pulled out! (8) 
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ao, AM GN Hat Het Hale We | 


fra foretar aft cit cafe aecard WATT i Yeu 
doha. 


kané khoré kubaré kutila kucali jani. 
tiya bisési puni céri kahi bharatamatu musukani. 14. 


Indeed it is well said that a one-eyed person (Kané@), a lame person (KhOré), as well as 
one who has a hump at the back (kUbaré)—all of them are crooked by their inherent 
nature, for being evil and jealous is part of their character. And amongst such persons, 
this adage holds greater truth with respect to a woman, and if that woman happens to 
be a maid, it is worse.’ 

Having sternly admonished Manthara in the above said manner, Kaikeyi 
smiled and became quiet. (Doha no. 14) 


[Note—It ought to be remarked that till this point Kaikeyi is still in her senses, as she 
could see through Manthara’s wickedness and evil designs. Kaikeyi accuses the maid 
of trying to break cordial relationships in the family by sowing seeds of suspicion and 
doubts. Kaikeyi had known Manthara’s wicked nature for long, from the days when 
she was at her parent’s home before her marriage with Dasrath. Kaikeyi may have 
often taken Manthara to task for the latter’s mischievous acts, as is evident when the 
queen guessed that perhaps Manthara’s distress was due to her causing some nonsense 
that may have provoked Laxman to take her to task—trefer: Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 7 that precedes Doha no. 13 herein above. 

So therefore, it seemed a routine matter for Kaikeyi that Manthara would 
make faces and grumble. That is why after scolding her, Kaikeyi smiled and kept 
quiet. 

But Manthara was not to be so easily stopped; she persisted with her objective 
and continued her attempts to arouse Kaikeyi’s passions, as we shall soon find out.] 


ato, firerenfeft fra Aes aret vaerS at ue sary ret ng 
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caupa’. 


priyabadini sikha dinhi'um tohi. sapanéhum td para kOpu na mohi. 1. 
sudinu sumangala dayaku so’. tora kaha phura jehi dina ho’. 2. 


[After the initial outburst of natural indignation, Kaikeyi soon calmed down, and then 
she said to Manthara in a more amiable tone to sooth her trusted maid’s feelings 
which may have been roughed on the wrong side by her mistress’ scolding. ] 


Kaikeyi further said to Manthara: ‘Oh dear Manthara, who has spoken things meant 
for my good (priyabadini), what I have just told you is by way of an advice; I am 
never angry at you even in my dreams’. (1) 
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Verily indeed, that day would be most auspicious and a harbinger of all good fortunes 
when what you say does happen. 

[To wit, the day when Lord Ram is anointed on the throne as the Prince- 
Regent would truly be the day for rejoicing and celebrations, for there can be no better 
day than that; there can be noting more auspicious and fortunate than that event of 
Lord Ram’s appointment to the throne.]° (2) 


[Note—'This assurance of Kaikeyi was her undoing, for now Manthara would be 
emboldened to carry forward her agenda. Had Kaikeyi stopped from trying to pamper 
Manthara after scolding her, in order to assuage the latter’s feelings of hurt caused by 
the former scolding her for trying to create mischief in the family, things would have 
ended there. But it was not to be so; for the fiat of Fate and provisions of Destiny 
dictated something else. 

Kaikeyi and Manthara were very close to each other by the virtue of their long 
association, because Manthara had been Kaikeyi’s maid even during her days at her 
parental home, much before her marriage with king Dasrath, and later on Manthara 
came to Ayodhya with her mistress to be her constant companion and handmaid at her 
in-laws place. Kaikeyi was of such a proud nature that she thought herself superior to 
other queens, and would rarely spent time together with her sister-queens. Being a 
loner and spending her time in self-imposed isolation in her own palace, Kaikeyi 
would use Manthara to keep abreast of the gossip in the royal household. 

So therefore, after initial anger at what her trusted aid and spy had to say, 
Kaikeyi gave it a second thought and decided that it would not be in her best of 
interests to annoy and antagonize Manthara, for then she would be unable to keep 
herself informed about the routine intrigue and gossip that are so common in royalty. 
Hence, Kaikeyi immediately took steps to undo the damage—by speaking 
affectionately with Manthara, and assuring the latter that she cannot be angry at her. 


*This shows how greatly Kaikeyi loved Lord Ram—tefer also to: Chaupai line no. 8 
that precedes Doha no. 15 herein below where Kaikeyi explicitly says so.] 


WS aH Hah AT UTS ae ferat Het Cia Ges Ul 3 
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jetha svami seévaka laghu bha'l. yaha dinakara kula riti suha’. 3. 
rama tilaku jaurn samcéhum kali. dé'um’ magu mana bhavata all. 4. 


It is a respected and pleasant tradition in the illustrious royal family of Sun Race 
(dinakara kula) that the eldest son ascends the throne of the kingdom, and his 
younger brothers serve him. (3) 


Under this circumstance, therefore, if what you say that Lord Ram would be anointed 
on the throne as a Prince-Regent' is true, then come, since it is exceptionally welcome 
news, my dear friend (all), you should ask what you want to have as a gift for 
conveying this excellent news to me, and thou shalt have it”! (4) 
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[Note—'Apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 31. Here, king 
Dasrath has justified his decision of appointing Lord Ram to the throne as he was the 
eldest son, and his anointment was fully in accordance with established traditions. 


“Anyone who brought good news was amply rewarded. This is evident elsewhere also 
in Ram Charit Manas. For instance, refer to: Ayodhya Kand, Chaupai line no. 1 that 
precedes Doha no. 8.] 


ACT VA He Meat wate Gast Qa FASTA ut & 
A Ut atte ag faeret 1H Hee wife ater Se Ig UI 


kausalya sama saba mahatari. ramahi sahaja subhayan/ pi'ari. 5. 
mo para karahim saneéhu bisési. maim kari priti paricha dekhi. 6. 


Lord Ram respects and loves all of us (i.e. myself and my sister-queen Sumitra) 
equally, and he treats us in the same way as he treats his own mother Kaushalya. This 
is his natural character; there is no pretension or deceit in it. (5) 


Moreover, he has special affection for me, and I have duly ascertained this fact by 
testing on an earlier occasion’. (6) 


[Note—'This is a very significant observation. Why did Lord Ram love Kaikeyi 
more; why did he treat her in a special way? Well, it would be Kaikeyi later on in his 
life who would be ready to invite life-long ignominy and shame on herself by 
volunteering to cooperate with the gods’ wish to send Lord Ram to the forest to 
eliminate the demons, thereby helping the Supreme Being to keep his promise too. 
Remember: If Lord Ram had not gone to the forest and vanquished the ferocious 
demons, and subsequently won the war of Lanka, but would have ascended the throne 
and accepted normal kinghood as planned by his father, the Lord’s fame and glory 
would have been limited to being another king in the long chain of kings of the 
illustrious royal household of Ayodhya, but definitely not as profound and radiant as 
was established with the Lord politely accepting to go to the forest, and there granting 
deliverance to countless demons by liberating their souls from the evil body of 
demons in which these souls were trapped, as well as providing bliss and beatitude to 
countless sages, hermits and other pious souls in far away lands, because these deeds 
of the Lord would recounted and sung for ages to come, and the Lord’s life in the 
forest and deeds done by him there would lend profoundness and shine to his divinity, 
holiness, glory and fame. 

To wit, Lord Ram showed preference for Kaikeyi in all manners. Whenever he 
got an opportunity, the Lord would first meet Kaikeyi before meeting anyone else of 
the household. {Refer: Ram Charit Manas, (a) Ayodhya Kand, (i) Chaupai line no. 7 
that precedes Doha no. 244; (b) Uttar Kand, (ii) Doha no. 6-a.}] 
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jaurh bidhi janamu dé'i kari chOhd. hGhum rama siya pita putohi. 7. 
prana tém adhika ramu priya morem. tinha kém tilaka chobhu kasa torém. 8. 


To tell the truth, if the Creator is pleased with me and decides to give me another 
birth, then let him also be pleased enough with me so as to grant me the benefit of 
being a mother whose son is Lord Ram and daughter-in-law is Sita*. 

[*This verse can also be read as follows: “Verily indeed, the Creator is truly 
pleased with me as he has given me a birth in which I became the mother of Lord 
Ram and have Sita as my daughter-in-law”’.] (7) 


Well, Ram is dearer to me than my own life. Say then, how is it that Lord Ram’s 
anointment becomes an issue with you; why are you so agitated at his ascension to the 
throne? It beats me; I can’t understand and fathom why it is so’. (8) 


[Note—'This innocuous question of Kaikeyi, that was meant to express her 
amazement and disgust at Manthara’s odd behaviour, however, had the opposite 
effect, as it opened the floodgates of disaster, because it provided the wicked 
Manthara an opening, a chance, to pour in her vitriol in order to poison her mistress’ 
mind, as we shall soon read. | 


alo, Wad Hue as aa HE Utah Hae GUS | 
Bea GAG faraas HUA HITT ANS FATS Ul Bu Ul 
doha. 


bharata sapatha tohi satya kahu parihari kapata dura'u. 
harasa samaya bisama'u karasi karana mohi suna'u. 15. 


I solemnly urge you, in the name of my son Bharat, to come out clean, and abandon 
all forms of pretensions and deceit to frankly tell me why art thou grieve and lament 
so much at a time of celebrations and happiness.’ (Doha no. 15) 


[Note—As we have noted herein above in verse no. 8 that precedes this Doha, it was 
Kaikeyi who invited Manthara to drive the dagger in her by asking her to explain why 
she is so distressed and remorseful. This was the window of opportunity the cunning 
hunch-back was waiting for, and she made a good employ of it. She was asked to 
explain, and so she took her time to do so, with no hurry or a danger of offending her 
mistress any longer, for it was Kaikeyi who has asked her to explain her behaviour, 
and thus she is obliged to hear out Manthara’s case to its final end and its natural 
conclusion. 

Now it was the time for Manthara to smile, as she sharpened her dagger before 
driving it to its hilt in the unfortunate victim that Kaikeyi would now become. ] 
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ekahim bara asa saba pUuji. aba kachu kahaba jibha kari duji. 1. 
phorai jogu kaparu abhaga. bhalé'u kahata dukha ra'uréhi laga. 2. 


[When Manthara got the hint that Kaikeyi had quietly regretted at having scolded her 
long-time confidante and personal maid, and was now in a receptive mood to listen to 
what she had to say, the wicked maid became emboldened enough to gather courage 
to play her nasty trick with confidence, by adopting an aggressive posture to imply 
that it was her mistress Kaikeyi who would be the loser if she forces her trusted 
companion, Manthara, to keep her mouth shut, she went ahead boldly, taunting 
Kaikeyi as follows:-] 

‘Verily, my first attempt to hope for your well-being and secure your future 
has already succeeded by being threatened to have my tongue pulled out'; now I will 
need another tongue to make an attempt to answer your question”! 

[To wit, when I spoke about thine welfare, thy havest threatened to pull out 
my tongue, and as if that was not enough, now thee asks me to answer thy question. 
Should I risk another tongue being pulled out for speaking out and telling the truth to 
thee?] (1) 


Indeed my wretched head deserves to be smashed or broken into two for 
endeavouring to speak something that was good for you, but which unfortunately had 
an opposite effect upon you as it made you stressed out and agitated. 

[To wit, instead of welcoming me and praising me for having alerted thee for 
the grave danger that stares thee in thy face, thou havest chosen to be bitter with me 
and scold me severely. Well, what care do I have; do as it pleasest thee, but don’t 
blame me later on in life for not being loyal and faithful to thine interests, and alerting 
thee in time for the looming danger.] (2) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes 
Doha no. 14. 


“Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 15 herein above. ] 


mele ale of ara wars 1 a fora qeele Hes Fag 1 3 0 
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kahahim jhuthi phuri bata bana’. te priya tumhahi karu'i maim ma’. 3. 
hamahum kahabi aba thakurasohati. nahirn ta mauna rahaba dinu rati. 4. 


Oh mother (ma‘l)! It is such an irony and a paradox of fate that those who are 
sycophants and speak lies by saying things that you wish to hear just in order to keep 
you pleased and cook favour for themselves, are the ones whom you think are faithful 
to you and your true well-wishers, while I seem to be disagreeable to you though I 
speak something that is bitter to hear but is truly for your good. (3) 


So therefore, I too will speak like a true sycophant by saying things that you wish to 
hear and that seem pleasant for your ears; otherwise I shall keep quiet (for why should 
I bother to annoy you by telling the truth and invite your wrath upon myself 
unnecessarily?). (4) 
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aah eg fate ware aber | aa AT Pat cesT St ET UG 
ails Fo Bis wale at ert vat wre ara era fe wit i 


kari kurupa bidhi parabasa kinha. bava so luni'a lahi'a jo dinha. 5. 
ko'u nrpa ho'u hamahi ka hant. céri chadi aba hoba ki rani. 6. 


The Creator (bidhi) has compelled me to become dependent on the mercy of others 
(and having to tolerate their taunts and ridicule because of my bodily deformity, for 
otherwise I would have found a better employment where I would be shown much 
more respect than the rough and shoddy way I am being treated in the present 
household)'. One reaps what one sows; what one does gives one a relevant result’. (5) 


How does it matter to me whosoever becomes a king. I am always to remain a servant 
and slave throughout my life, and not going to be elevated to the ranks or a station of 
a queen! 

[To wit, let anyone be a king, it matters not a wee whit to me. I was a maid 
heretofore, and I shalt, forsooth, be aught naught but a maid hereafter too. I ain’t 
going to become a queen if this or that person ascends the throne. I am destined to 
serve as a maid, and as long as I do it, everything wilst be fine for me.] (6) 


[Note—'Quoth Manthara: “It is my great misfortune that I took birth with a deformed 
body, being bent at several points and having a lump on my body since birth, giving 
the impression that I am cursed and crooked. Woe to me, for it is the result of certain 
of my own misdoings during my previous life*. Since I could not lead an ordinary 
life, and was destined to live in subjugation, somehow struggling to get two square 
meals daily, I initially thought myself fortunate to have found my employ in the royal 
household of your father, the king of the kingdom of Kaikaya. When you were 
married to king of Ayodhya I was sent with you to keep you company and take care 
of your welfare, which I had been doing most loyally, faithfully and diligently. But 
here I am become a butt of ridicule and joke; anyone whosoever finds it a pastime to 
poke fun at me. But I kept on doing my duty towards you, and never complained. But 
today I am gravely pained that you too have ridiculed me, hinting that I am 
accustomed to go around creating mischief which might have angered Laxman who 
took me to task, and thy have also used harsh words against me and my bodily 
deformities. {Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 7 that 
precedes Doha no. 13; (ii) Doha no. 14 along with Chaupai line nos. 7-8 that precede 
it.} 

I am crestfallen and extremely sad today, because of all the persons, I had least 
expected such ill-treatment at thy hands. Had I possessed a handsome body like other 
ladies, I am sure to have found some respectable situation in another household where 
my wits and skills and abilities would have been given due respect and recognition.” 

*The reason of Manthara becoming a deformed woman and becoming a maid 
in the parental home of Kaikeyi has been narrated earlier in a note appended to Ram 
Charit Manas, Ayodhya Kand, Doha no. 12. 


*Here Manthara regrets the deeds of her past lives that have forced her to be born with 
a twisted body, and still more as a maid servant. She shows her disgust at Kaikeyi by 
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saying that it is so unfortunate that while she is worried about her mistress’ welfare, 
the latter on the other hand ridicules her for being loyal to her interests. Manthara 
regrets that it is such an irony and paradox of her fate. ] 


WX FN FAs FANT | SAT GRA A GS AFENT Ul 9 U1 
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jarai jogu subha'u hamara. anabhala dekhi na ja'i tumhara. 7. 
tatem kachuka bata anusari. chami'a débi badi cuka hamari. 8. 


But I am constrained to observe that my nature is worthy to be condemned to be 
roasted or burnt over fire because of its inherent habit of not being able to see 
anything that is not conducive to your good and welfare’. (7) 


That is the only reason, oh my honourable mistress (débi), I could not hold myself 
back and spoke something out of turn. I am very sorry for it; please forgive me for my 
impudence’. (8) 


[Note—'As has been remarked earlier in this episode, Manthara was Kaieyi’s trusted 
aide and spy in the royal household. She was like her mistress’ ears and eyes in the 
labyrinth of the palace, keeping her ears and eyes open to learn what intrigue and 
politics were being played by whom and against whom anywhere, and then rushing to 
tell he mistress about it to alert her in time. This was also the reason why after an 
initial outburst of anger and reproach for Manthara, Kaikeyi immediately stepped 
back and adopted a reconciliatory approach lest she would lose her ‘ear and eye’ in 
the form of Manthara, becoming blinded and deaf to all developments around her. 

Manthara was well aware of the crucial role she played, and it is this weakness 
in Kaikeyi that is put to good use by the cunning hunch-back in order to bring her 
reluctant mistress on board, and to become a partner in giving effect to her evil 
scheme. 


"Now the tables were turned. Kaikeyi paused and thought over the matter for a short 
while. Oh god of mine, she thought to herself, there must be something very grave 
and serious in this issue, and if Manthara is not allowed to speak frankly, mayhap I 
will have to regret terribly later on. So, it is wiser for me to let this faithful maid of 
mine say what she has to say; let her finish. | 


ao. We Hue fra oat Ut ate stealer TPT 
qaran aa ahs qee wiht afasrrt i 2g 1 
doha. 


gurha kapata priya bacana suni tiya adharabudhi rani. 
suramaya basa bairinihi suhrda jani pati'ani. 16. 
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Hearing such confident words of her maid, words that though were crooked and full 
of deceit, howbeit seemed to have been spoken selflessly and having some grave 
meaning that directly concerned her own welfare, Kaikeyi was swayed. 

Being a woman whose resolve is usually subjected to easy tampering, and 
having the weakness of character that is inherent to her gender, which was further 
aggravated by the interference of Maya (delusions prodded by gods, that assume the 
form of a fiat of Fate, the dictates of Destiny, and provisions of Providence, that often 
cloud one’s wisdom and rational thinking)—the unsuspecting queen, Kaikeyi, 
erroneously took Manthara to be her best well-wisher, and her own husband, king 
Dasrath, as an outsider who would be least concerned about the good of the family. 
(Doha no. 16) 


[Note—Kaikeyi was so much swayed by Manthara’s urgency of appeal and the 
earnest way this crooked maid played her cards that she concluded that indeed there 
was something serious cooking against her in the family. 

She thought: “Why indeed did my husband, king Dasrath, kept things secret 
from me? Surely the plan to anoint Lord Ram cannot have been put into effect 
overnight; why was I not informed? And, why was my son Bharat sent abroad to his 
maternal uncle’s place long ago; and why was he not called to participate in the 
celebrations to appoint his elder brother Ram as the Prince-Regent? Why, did the king 
suspect our fidelity and integrity? Surely there is something amiss here. And here I 
am so stupid that when my faithful maid wants to alert me of the impending danger, I 
become angry at her! Woe to me.”’] 
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caupal. 


sadara puni puni pimchati Ohi. sabari gana mrgi janu mohi. 1. 
tasi mati phirl aha'i jasi bhabi. rahasi céri ghata janu phabi. 2. 


[Manthara kept quiet for a while to allow Kaikeyi to become more worried at her 
silence and reluctance to speak, as the latter would believe that her maid has become 
affright at her anger against her and the threat of pulling out her tongue for sowing the 
seeds of disruption in the family. The longer Manthara kept quiet, the more uneasy 
Kaikeyi became, so much so that whilst a while ago the queen had told her to shut up, 
she would now beg and plead with her maid to speak up.] 


Kaikeyi repeatedly asked Manthara very politely to tell her what was in her mind, but 
the wily maid kept quiet initially (to indicate that she had no intention of getting 
punished for what she had to say)', as if an unfortunate deer is drawn to her doom by 
the singing of the tribal woman (known as Sabari) who uses it as a bait to lure and 
catch the poor and unsuspecting creature’. (1) 


It is said that the hypnotizing effect of Fate is so strong that the wisdom of the wisest 
gets tweaked. Hence, Kaikeyi yielded to the bait thrown by her maidservant (by 
showing her eagerness to hear what the maid had to say). 
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Verily, as luck would have it, the maidservant had her way; she cheered up 
that finally she would have what she wanted’. (2) 


[Note—'Kaikeyi has already threatened Manthara with dire punishment for saying 
anything that would disrupt harmony in the family, and Manthara has already retorted 
by saying that she has no intention of having her tongue pulled out for speaking, and 
would rather maintain silence—trefer: Ram Charit Manas, Ayodhya Kand, (i) Doha 
no. 14 along with Chaupai line nos. 7-8 that precede it; and (ii) Doha no. 15 along 
with Chaupai line nos. 1-4 that follow it. 


*The Sabari is a class of tribal females belonging to the hunting tribes. They have the 
knack of mimicking the voice of animals in the wilds, especially those that are hunted 
for meat. So the Sabari woman would mimic the voice of a male deer in heat of 
passion, looking out for a partner, which lures a female who then goes in the direction 
from where the sound comes, only to fall in the trap already laid by the wicked 
woman. Thus trapped, the unfortunate and poor creature is killed for meat. 

Likewise, here Kaikeyi is being lured into a trap by the deceitful words of 
Manthara which seem to be apparently well-intentioned and meant for her welfare, 
little knowing that she is being led to her doom, that she is being made a tool that 
would bring immeasurable suffering and grief not only to her family but to the 
kingdom in general, let alone the eternal ignominy and shame she was about to heap 
on her own self. 


*When Manthara observed that Kaikeyi has become very eager to hear her, she 
concluded that the main gate of the fort has been broken, and that the decks have now 
been cleared to conquer the fort itself, with a minimum or no resistance. ] 


as Uae Fea STH 1 ay A ATT TSH 3 
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tumha piinichahu maim kahata déra'um. dharéhu mora gharaphori na'im. 3. 
Saji pratiti bahubidhi gadhi choli. avadha sarhasati taba boli. 4. 


Manthara said to Kaikeyi: ‘You insist in asking me to tell you what I want to say, but 
I am sore affright of being upbraided for being someone who breaks the family, as 
you have already named me as someone who sows seeds of disharmony and causes a 
rift in your family (gharaphori na'tim)'.’ (1) 


Meanwhile, Manthara put to employ all her cunning wits and skills at deceit and 
pretensions so that the gullible Kaikeyi would develop full trust in her and think her to 
be the best well-wisher of hers. 

Then after succeeding to build a firm foundation for her evil scheme, 
Manthara raised the pitch to speak things that would portend doom for Ayodhya just 
like the evil eye of the planet Saturn that causes misery for a protracted period of 
seven-and-a-half years for anyone upon whom this eye is cast (avadha sarhasati)’. 


(2) 
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[Note—'Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes 
Doha no. 14. 


“According to Indian Astrology, if the planet Saturn occupies a wrong place in the 
horoscope of a person, or for some other reason gets offended, then it would exert its 
evil influence upon that person and cause interminable hardships to him or her for a 
continuous period of seven-and-a-half years. 

Likewise, here Manthara is likened to this detested planet, as she would be the 
cause of bringing immense grief and sufferings to one and all in the otherwise happy 
and prosperous kingdom of Ayodhya. | 


fora fea wy met dee eT rate ae fra at GR art 
Ter wan ata ct fet Stat Vas feet fea ere fetta & 


priya siya ramu kaha tumha rani. ramahi tumha priya so phuri bani. 5. 
raha prathama aba te dina bité. sama'u phirém ripu hohim pirité. 6. 


Manthara continued: ‘Oh queen! What you have said that you love Lord Ram and his 
wife Sita, and that they reciprocate your emotions by loving you too’, is indeed true. 


(5) 


But beware! That was indeed true sometimes ago, but now the situation has changed. 
Remember the maxim that when the tide of time turns, even the best of friends do 
become enemies”. (6) 


[Note—'Apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 5--8 that 
precede Doha no. 15. 


*To wit, I don’t deny or dispute that Lord Ram and Sita loved you as much as you 
loved them. But the lure of the throne and its associated privileges are so strong that 
they can topple the strongest of resolves and bring to a naught all old affections and 
promises of loyalty, sincerity of faith and fidelity. One ought naught to accept things 
blindly, for oftentimes what seems to be obvious is merely a mirage seen in a hot 
desert. Remember: Everyone is driven by one’s self-interest first and foremost, and all 
other matters come after that. Situation on the ground has now dramatically changed. 
Till this point of time it was Dasrath who himself sat on the throne, and as a loving 
father to his sons, he treated them all alike. But now Dasrath has become old and 
infirm, and so one of his four sons would sit on the throne. Remember: The person 
who sits on the throne is the ‘king’, and others serve him. Dasrath had no one to 
compete with him, but here there are four claimants to the throne, meaning stiff 
competition. 

There are chances that even out of a false suspicion or wrong advice of some 
vested interest within the inner circle of the newly anointed king, i.e. Lord Ram, that 
some kind of conspiracy is being hatched against him, the newly appointed king, 
using it as an excuse, would either put other brothers behind bars in the prison, or 
banish them from the kingdom outright. 

Laxman is very cunning and he has already brought himself close to Lord 
Ram by pampering him, whereas Bharat is so honest and clean in his heart that he 
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does not think of this possibility ever happening, so he has remained normal, without 
making any overt attempt to please his elder brother and garner his support, for Bharat 
believes that Lord Ram can never harm his interests. But my dear mistress, the world 
is a very crooked place to survive in; there is no place for complacency in it. My 
worst fear is that Bharat would be imprisoned and you will have to serve like an 
ordinary maid as I am. {Apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 19 
along with Chaupai line nos. 6-8 that precede it.}] 


UA HAST Het Ween | fry Het VT HS GS GMT I 9 1 
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bhanu kamala kula posanihara. binu jala jari kara'i so'i chara. 7. 
jari tumhari caha savati ukhari. rimdhahu kari upa'u bara bari. 8. 


Take an example. See, the sun makes the lotus flower bloom and open its petals as 
long as the flower is in water, but the same sun would burn the flower to ashes if there 
is no water surrounding the lotus’. (7) 


Your enemy is trying to uproot you and throw you away’. So it would be wise for you 
to devise a device and choose a strategy in such a way that you would pay your 
enemy in the same coin by using your wit and skill to crush it underfoot, and have an 
upper hand in the scheme of things to come. (8) 


[Note—'The sun and the lotus are the same; the only change in the situation is the 
presence of water in the first case when the lotus blooms, and the absence of water in 
the second case when the lotus burns in the intense heat of the sun. This is because in 
the second case there is no water to protect the flower from the heat of the sun. 

Similarly, earlier the brothers were on equal footing, but now one of them 
would be a ‘king’. That means the protection of their father Dasrath would be gone 
for other brothers, and they would be at the mercy of the new king, who might have 
been one of them earlier but now is separated from the other brothers by the wall of 
kinghood. So when some self-interest of the new king would intervene, everything 
else would be forgotten. 

The presence or absence of water is used to indicate the changing of situation 
for the lotus, just like one of the four brothers being a king would change the equation 
between them. 


The wicked Manthara has not named anyone in particular as being Kaikeyi’s enemy. 
But she has already given ample hints at who it is: It is Kaushalya, the mother of Lord 
Ram—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 2-3 that 
precede Doha no. 14. 

Manthara would come out in the open with naming Kaushalya as the main 
culprit just a little while later, saying the reason of Kaushalya becoming Kaikeyi’s 
enemy was that the king, Dasrath, favours the latter over the former. So therefore, 
Kaushalya has laid a trap whereby she would relegate her bete noire Kaikeyi to the 
background. This is clearly stated in Ram Charit Manas, Ayodhya Kand, Chaupai line 
nos. 1-6 that precede Doha no. 18 herein below. ] 
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tumhahi na socu sohaga bala nija basa janahu rau. 
mana malina muha mitha nrpu ra'ura sarala subha'u. 17. 


You are free from any anxiety in the belief that your husband loves you and you have 
influence on him. But you don’t know how cunning the king is by his inherent nature, 
because he speaks sweetly but has a dark heart and equally dark mind. (Doha no. 17) 


[Note—The reader would see how bold has Manthara become; she does not have any 
compunctions or any fear worth the while in uttering such insinuations against the 
ruling monarch. And, to make matters worse, Kaikeyi too remains deaf and blind to 
these impertinences and an utter impudent behaviour of a lowly maidservant. ] 


do, MaRS Wa agant | ate ug Frat ata Gant i 2 
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caupal. 


catura gambhira rama mahatari. bicu pa'i nija bata sanivari. 1. 
patha’é bharatu bhupa nani‘a'urém. rama matu mata janaba ra'urém. 2. 


Ram’s mother (Kaushalya) is very cunning and deceitful. She found a suitable 
opportunity to serve her selfish ends (by somehow convincing her husband Dasrath 
that it would be proper for him to anoint Lord Ram on the throne)’. (1) 


Obviously the king played into her hands, and in connivance with her, he has sent 
Bharat to his uncle’s place (so that in the meantime Lord Ram would be made the 
Prince-Regent, and all royal powers and authority transferred into his hands, so that 
when your son comes back, he won’t be able to do anything). (2) 


[Note—'Manthara instigated Kaikeyi by telling her a cooked-up story as follows— 
‘Listen my dear mistress; listen carefully to what I have to say to you. Kaushalya must 
have told king Dasrath: “Look dear husband! You are getting old and infirm. You 
must decide who will succeed you. According to the tradition in our family, nay, it is 
a tradition in all royal families as well, and not only ours, that the eldest son ascends 
the throne. You have four sons, and there are ripe chances that if you do not take a 
quick and decisive action in this matter then there would be an unnecessary strife and 
rift in the family, bringing disrepute to all of us and compromising on the goodwill we 
have amongst our subjects, besides making the brothers enemies. But at the same time 
I fear that one of the brothers, i.e. Bharat, may try to interfere, because though he has 
great love for Lord Ram, yet his mother, Kaikeyi, is selfish and not of a good nature, 
so she would provoke her son, Bharat, to revolt against Lord Ram. Have you 
(Dasrath) realized the gravity of this situation? So therefore, it is prudent and wise to 
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first send Bharat away in a manner that no one suspects anything wrong, and then, in 
his absence, make your eldest son Lord Ram the Prince-Regent. 

No one would accuse you of any wrong-doing, as you would have acted in 
accordance to the set procedure for succession that has come down through the ages. 
On the contrary, if there is some tussle for the throne amongst the brothers, it is surely 
going to put you in an uncomfortable position.” 

At this, oh my dear mistress Kaikeyi, the old king was so moved with alarm, 
and Kaushalya’s arguments were so logical and convincing to him, that he politely 
sent Bharat to your maternal home on the pretext of a vacation, and in the meantime 
quietly made all arrangements to appoint Lord Ram on the throne. 

Tell me, if he had no ill-intentions, and if everything was overboard, then why 
were you not informed about the king’s decision to anoint his eldest son to the throne; 
what fear did the king have that he kept things secret from you? Why didn’t he call 
Bharat urgently to join in the celebrations, instead of holding the anointment 
ceremony so quickly tomorrow itself before any news reaches him? Why is it only me 
from whom you came to learn of Lord Ram’s anointment tomorrow? 

Are thou so dumb and your mind deadwood so as not to be able to analyse 
things for yourself and know what all this means?’ ] 


Rate Gane Gata Als ate wv Rferat aa AT ToT Ut SH 3 
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sévahim sakala savati mamohi nikém. garabita bharata matu bala pi kem. 3. 
salu tumhara kausilahi ma'l. kapata catura nahim ho'i jana’. 4. 


[Manthara continued—] ‘Do you know what she (Kaushalya) thinks? She thinks that 
all other sister-queens, who are my co-wives, serve me well, but Bharat’s mother, i.e. 
you, have becoming too proud of yourself because the king loves you more than 
others. [This has aroused jealousy in her against you and your son Bharat.] (3) 


Oh my dear motherly mistress (ma'l)! Your partner, i.e. your sister-queen Kaushalya, 
is a very cunning and sly lady who knows how to play her game skillfully and with 
craft, and that is why she acts so cleverly in her outwardly behaviour that you are not 
able to get a hint of what is there in her mind and heart. (4) 


Tale dee Ue WG forse | cata aes Gens Ale Se UG UI 
tha wo syufe stats 1a fete fed COT ens NG UI 


rajahi tumha para prému bisési. savati subha'u saka'i nahim dekhi. 5. 
raci prapancu bhupahi apana’. rama tilaka hita lagana dhara’t. 6. 


The king has natural affection for you; he is fond of you. But this has irked 
Kaushalya, as it is natural and common place amongst many wives of a king to be 
jealous of each other, and especially with the one whom they find has a greater favour 
with the king, so much so that they always plan to ruin her. You have thus become an 
eyesore for her (and she can’t tolerate your happiness). (5) 
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So, she contrived a scheme to curry favour with the king, and then finding a ripe 
opportunity she prevailed upon him to fix Lord Ram’s anointment to the throne. (6) 


We He staat WH HE creat | Gate Blears Afe |e Atari 9 
safitet ata Gals Se Atet Ves cs fiat Gt Hey BHT Ne 


yaha kula ucita rama kahum tika. sabahi soha'i mohi suthi nika. 7. 
agili bata samujhi daru mohi. dé'u dai'u phiri so phalu oni. 8. 


Well, it is absolutely alright and in accordance with established norms that Lord Ram 
should be anointed as the next King. It is liked by everyone, and I personally am very 
pleased with it (and remember that I have nothing against it; not at all by any 
imagination). (7) 


What worries me, and is the cause of my mental disturbance and fear, is what would 
happen next. That thought sends shivers in me; I shudder at the consequences of what 
would happen if Kaushalya’s wishe to get Lord Ram on the throne succeeds. 

Oh Creator! I beseech you to ordain that the mischief backfires on her 
(Kaushalya); let her taste the bitterness of the very fruit of the tree she wishes to sow 
for others.’’ (8) 


[Note—'It is easy to see how cunning and crafty this wicked Manthara is. First she 
tells Kaikeyi that the king is fond of her and loves her more than other queens, 
thereby arousing envy in her to protect her privileged position from being usurped by 
others. This also helped Kaikeyi to be convinced that it is very much possible that 
Kaushalya was trying to foul with her. The second cunning card that Manthara played 
was to say that it was absolutely alright that Lord Ram gets the throne; everyone likes 
it and she particularly favours it herself. This was to give the impression that she has 
nothing personal against Lord Ram and fully approves his anointment. This posture 
was very essential for Manthara’s own safety should her evil design fails, for Kaikeyi 
has already told her that (i) she loves Lord Ram, and (11) it is perfectly alright that the 
eldest brother gets the throne after their father—apropos: Ram Charit Manas, 
Ayodhya Kand, Chaupai line nos. 3-8 that precede Doha no. 15. 

Showing favour for Lord Ram’s anointment would also neutralize Kaikeyi’s 
severely scolding Manthara for speaking against Lord Ram and his anointment, for it 
might have grave consequences for Manthara’s safety if she failed in her nefarious 
design—apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 14 along with 
Chaupai line nos. 7-8 that precede it. 

Now, with that danger on her personal safety out of harms way, Manthara 
comes to the point. She now plays on the human weakness of jealousy and envy, and 
the hatred it arouses in a person for the opposite party, by saying that it would be 
Kaikeyi alone who will be the sufferer and the one to regret, and no one else, if she 
does not pay heed to what her trusted maid has to advice. Cunning as she was, 
Manthara closes her arguments by saying that she hopes that Kaushalya is made to 
suffer the way she wants Kaikeyi to do. This ploy made it look that she is very loyal 
to Kaikeyi and is always worried about her mistress’ welfare, on and above 
everything else in this world. ] 
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ao. Wauta aifen piec atete are ware | 
cpleta Hem Ua Gated oe site fate are ferter ui Ve ti 
doha. 


raci paci kotika kutilapana kinhési kapata prabodhu. 
kahisi katha sata savati kai jéhi bidhi barha birodhu. 18. 


Manthara cooked up so many false and outrageous stories of how jealousy and envy 
amongst co-wives have caused havoc on the unsuspecting and clean hearted among 
them in the past', and painted so grim a picture of a dangerous and grave future that 
stared Kaikeyi in the face, that it fomented serious misgivings in her mistress. Kaikeyi 
became gravely alarmed; her suspicion was stoked and passions aroused’. (Doha no. 
18) 


[Note—'Refer to Doha no. 19 herein below. 


“It may be noted here, by the way, the subtle message and advice this episode gives— 
it points to the negative consequences of having more than one wife. 

King Dasrath had three chief queens, and this was used by Manthara to sow 
the seed of rift, dissention, jealousy and envy in Kaikeyi’s mind. She does not 
question the eldest son becoming the next king; she instead cooks up an imaginary 
story that Kaushalya was jealous of Kaikeyi because the latter was the king’s 
favourite, and therefore the former was planning the ruin of the latter. That this was a 
total falsehood will be clear later on when king Dasrath himself tells Kaikeyi that 
Kaushalya had no role to play in his decision to appoint Lord Ram as the next king, 
but he did it because it was an established tradition. {Refer—Ram Charit Manas, 
Ayodhya Kand, Doha no. to 31 along with Chaupai line no. 1 that follows it.}] 


dio, wet ae uefa at amg de oft oft aoe card i 2 tt 
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caupa’. 


bhavi basa pratiti ura a’. piinicha rani puni sapatha déva’. 1. 
ka pumchahu tumha abahum na jana. nija hita anahita pasu pahicana. 2. 


Under the influence of an unfortunate Fate, the queen (Kaikeyi) believed what was 
said (by Manthara). Convinced of her maid’s fidelity, the queen once again solemnly 
asked her to elaborate under oath’. (1) 


[Observing that she has succeeded in bringing Kaikeyi to her side, Manthara struck 
the right stroke to drive home the dagger of envy and jealousy into Kaikeyi, who, by 
this time, had become suspicious of her own husband and her queen-sister 
Kaushalya. ] 
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Manthara said emphatically, without any trace of doubt in her assertions: ‘What and 
why are you asking me; haven’t you understood what I mean? Verily, even an animal 
can judge what is good or bad for it’. (2) 


[Note—'This is the second time that Kaikeyi asks Manthara to explain elaborately 
what she means. The first time too Manthara had played her cunning card and became 
quiet, leaving Kaikeyi wondering what so grave the matter was, compelling her to 
plead with her maid to speak on—trefer: Ram Charit Manas, Ayodhya Kand, Chaupai 
line no. 6 that precedes Doha no. 16—to Chaupai line no. 4 that precedes Doha no. 
My 


*Now it was Manthara’s turn to scold Kaikeyi because she was confirmed that her 
mistress has become very alarmed and agitated when it became known to her that 
some danger lurks behind the corner, that her future was insecure, and that her maid is 
the only one who is worried about her welfare, and she was the only one to fall back 
on to give her the right advice. 

So, Manthara said tauntingly: “How fool thou art that still thou can’t see the 
obvious. Hast thy mind gone blank that thou wot naught what is good or bad for thee? 
Even an animal, that is supposed to lack wisdom and is deemed to be stupid by nature, 
would be aware of its welfare, and art thou worse than it?” 

Manthara frowned upon her mistress Kaikeyi in exasperation; is her ladyship 
so dumb and deaf and a deadwood in her mind that still she could not see the danger 
for her own security and future as well as that of her son Bharat’s, that looms over the 
horizon, even after telling her so in plain language? The evil hunch-backed must have 
bit her lips in frustration when Kaikeyi showed reluctance to bite her bait as easily as 
this wicked maid had thought she would, as if Kaikeyi was feigning ignorance that 
she did not fully understand what her companion meant to say. 

So therefore, Manthara quickly decided that enough was enough, and there is 
no point in beating around the bush any longer. Hence, Manthara would throw all 
cautions to the wind, becoming bold, forthright and blunt in answering Kaikeyi about 
what she was certain would be mistress’ future if the latter dithers and does not follow 
her trusted companion’s advice, as we shall see in the verses that follow herein 
below. | 


YAS Ur fet Ast VAST | dE Us Oe AthS VA STITT BU 
ASST USS UT Tee Ae He AS STG SANT ¥ Ul 


bhaya'u pakhu dina sajata samaju. tumha pa'l sudhi mohi sana aju. 3. 
kha'i'a pahiri'a raja tumharém. satya kahéem nahim dosu hamarem. 4. 


A fortnight (pakhu dina) has gone by since the preparations are under way (for the 
anointment ceremony of Lord Ram), and you have become aware of it only today 
when I have told you so’. (3) 


I live in your ladyship’s protection, I serve you, I live and eat in your kingdom, I am 
employed by you; hence, I will not be transgressing any limits but only doing my duty 
in telling you the truth (no matter how bitter it may sound)’. (4) 
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[Note—'Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 that precedes 
Doha no. 17. 

It is such a bundle of lies that Manthara speaks. The preparations for Lord 
Ram’s anointment had started that very day as is evident by the sequence of events 
narrated in the following verses of Ram Charit Manas, Ayodhya Kand: (1) Doha no. 5 
along with Chaupai line nos. 1-8 that precede it; (i1) Doha no. 6 along with Chaupai 
line nos. 1-3 that follow it; (iii) Chaupai line nos. 3-6 that precede Doha no. 11; (iv) 
Chaupai line nos. 1-2 that precede Doha no. 13; and (v) Chaupai line no. 4 that 
precede Doha no. 15. 


Once again, Manthara builds an alibi to protect herself: She says that she is merely 
doing her duty towards her mistress as a faithful servant is supposed to do, by 
informing her of the developments and what those mean for her. If she does not do so, 
she will be betraying her employer who feeds her, clothes her, and gives her shelter. 
Will that be right? So, even at the risk of inviting her mistress’ wrath for telling 
certain bitter things, she is morally bound to tell her what she ought to know. ] 


Wi steel He Hea oS | at fate sels wate wars nk 
wate frees aif sit was ase He faate ate fafer gers i & 


jaum asatya kachu kahaba bana’. tau bidhi de'ihi hamahi saja’. 5. 
ramahi tilaka kali jaurh bhaya'U. tumha kahum bipati biju bidhi baya't. 6. 


Verily, if I speak a lie (and am leading you to your destruction), then let the Creator 
punish me for my falsehood, impudence and impertinence’. (5) 


If Lord Ram is anointed on the throne tomorrow, if the plan succeeds, then be certain 
that the Creator would have sown a seed for your ill-fortunes and miseries. 

[I have no qualms or regrets in saying this so bluntly and frankly to you as I 
am under oath, and I fear God’s wrath if I would speak anything but the truth.] (6) 


[Note—'Refer verse no. 1 herein above where Kaikeyi has put Manthara under oath. 
The way Manthara speaks here is how a person is expected to speak under oath: that if 
that person dares to say a word of lie, then let God punish him. ] 


VE Gus Hes Tey UTS | aa sey set Hs ATT Ui 9 
wit aa Ufed xy als ict at eg A AMT SUT UI ¢ 


rékha khamica'i kaha'um’ balu bhasi. bhamini bha'ihu didha ka'i makhi. 7. 
jaum suta sahita karahu sévaka'l. tau ghara rahahu na ana upa’. 8. 


I draw a firm line and affirm emphatically, oh my mistress, with all the strength of 
conviction I can muster, that your honourable ladyship (bhamini) would be as 
unwanted and treated with as much disdain and disgust as one would treat a fly in 
one’s cup of milk’. (7) 
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Then, if you and your son Bharat agree to serve (your jealous sister-queen Kaushalya 
and her son Lord Ram), it would then only be possible for you to live here in your 
palace, otherwise you will be out, and there would be no other option or alternative 
left for you. (8) 


[Note—'Manthara provoked Kaikeyi and showed the ugly and disdainful way she 
would be treated by everyone scheming against he as soon as the center of power 
shifts out of her husband’s hands into that of the newly appointed king, Lord Ram. 
The very sight of a fly in one’s cup of milk is unbearable to the person who holds the 
cup. What will this person do? He will immediately pick up the poor creature with the 
tip of his finger, or say a spoon or some like picking tool, and flick it off as quickly as 
he can; but he will not throw the cup away. 

Likewise, all those who are jealous of her and scheming against her, said 
Manthara, would waste no time in throwing her out of the palace, and stop all the 
privileges she has been enjoying as a queen. 


*Naturally and obviously, this alarming scenario and forebodings of a doomed future 
of a life in slavery, both for own self as well as for her son Bharat, sent chill down the 
spine of Kaikeyi. She trembled and shivered as if a fearful fever or a fit of spasm has 
got hold of her. She stood motionless and speechless, full of dread, with her blood 
rushing violently in her carotids and agitating her beyond description. ] 


do. wg farce che ga dele alfeeit ca 
Wt Saye Ass TST TH &H Aa I 23 
doha. 


kadrim binatahi dinha dukhu tumhahi kausilam’ déba. 
bharatu bandigrha se'ihahim lakhanu rama ké néba. 19. 


[Not contented with simply making conjectures to prophesise doom of Kaikeyi, 
Manthara decided to support her arguments and contentions by citing instances from 
ancient history when other ladies too had to suffer at the hands of those who were 
jealous of the former. | 


Manthara continued undeterred: ‘Even as Kadru had made Vintaa suffer’, so would 
Kaushalya make you suffer too, and force you to lead a miserable life. 

Bharat (your son) would suffer in the prison. Laxman would escape the knot 
because he has made himself closer to Lord Ram’.’ (Doha no.19) 


[Note—'This story in brief is as follows: Kadru and Vintaa were amongst the several 
wives of sage Kashyap. Kadru was the mother of serpents, while Vintaa of Garud (the 
king of the bird kingdom) and Arun (dawn; symbolizing the rising sun; the infant Sun 
God). 

Once, the two women got into an argument regarding the colour of the tail of 
the horses of the chariot that pulled the Sun across the sky. Kadru contented that they 
were black, while Vintaa insisted that they were white. Finally they decided that one 
whose contention comes out to be wrong or false would have to serve the other, the 
winner of the argument, as the latter’s maidservant. 
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Kadru’s sons, the serpents, went surreptitiously and coiled themselves around 
the tail of the horses so that they appeared black to the viewer. With this cunning 
trick, Kadru succeeded to make Vintaa her slave, and thereafter would give the latter a 
lot of trouble. One day, Garud asked his mother, Vintaa, the reason for her remorseful 
mood and sadness, at which his mother told him the entire episode. 

To relieve his mother of this curse, Garud did severe Tapa (penance) and 
pleased Lord Vishnu, seeking a boon from the Lord that he should be able to gobble 
up all types of snakes rapidly, without the snakes being able to offer any resistance to 
him or harming him with their poison. Thence, armed with this boon, Garud vented 
his ire on the serpent class, devouring them relentlessly wherever he saw them. In this 
way, Garud punished the serpents for adopting deceit and conceit that had led his 
mother Vintaa to become a maidservant before Kadru, the mother of serpents, and 
suffer for so long. {This story is narrated in the epic Mahabharat, in its Aadi Parva, 
Chapter no. 20.} 

A different version of the same story is narrated elsewhere in the Mahabharat. 
It says that when Garud discovered that the serpents were the cause of his mother’s 
grief and misery, he approached them and asked them what he could do for them so 
that they will free his mother Vintaa from her cursed existence. The serpents asked 
Garud to bring the pot of Amrit (the sweet ambrosia of eternal life) for them if he 
wants them to free his mother from her bondage. 

Garud took permission from his parents (Vintaa and sage Kashyap) and went 
to the celestial lake to fetch the pot of Amrit that was guarded by a Tortoise and an 
Elephant. Garud slayed and devoured them; when the gods intervened and tried to 
stop him from taking the pot of Amrit away, Garud defeated them in battle. He came 
and put the pot of Amrit before the serpents. The serpents were then obliged to free 
his mother from her curse. 

Meanwhile, Indra, the king of gods, was alarmed at the prospect of the 
serpents drinking Amrit and becoming eternal, a privilege heretofore enjoyed only by 
the gods. So, Indra made friends with Garud and blessed him with a boon that he 
would be able to devour serpents without any resistance from his enemies. So 
therefore, no sooner than Garud got his mother Vintaa released from her curse by 
placing the Amrit before the serpents, but Indra stole it away, and in the ensuing 
confusion Garud did his best to pounce upon his enemies, the serpents who had 
crowed at the place to take a sip of Amrit, and gobbled them en-masse. {This story is 
narrated in the epic Mahabharat, in its Aadi Parva, Chapter no. 27.} 


Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 10. 

While gathering information from the citizens about the cause of celebrations, 
Manthara had also discreetly ascertained as to whom had visited Lord Ram in the 
meantime, when it became known to her that Laxman had gone to meet the Lord and 
congratulate him. ] 
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kaikayasuta sunata katu bani. kahi na saka'i kachu sahami sukhani. 1. 


- vu 


tana pasé'u kadali jimi kamipi. kubarirn dasana jibha taba canipi. 2. 


The daughter of king Kaikaya (i.e. Kaikeyi) was dumb-struck and utterly shocked at 
hearing these bitter words (of Manthara) predicting a grave and miserable future for 
her; so much affrighted was she that for a while she could not speak a word. (1) 


Kaikeyi began sweating, and she trembled like the stem of a weak banana plant. 
Observing her nervousness, and concluding that at last she has managed to instill a 
mortal fear in Kaikeyi’s mind concerning her personal safety and security (if she does 
not act swiftly and stop Lord Ram from becoming a king), the wretched hunch-back 
(Manthara) bit her tongue sharply with the upper row of her teeth’. (2) 


[Note—'Manthara acted with the scornful viciousness, utter disdain, complete lack of 
compassion, and ruthlessness with which one treats one’s mortal enemy once the 
latter falls in a trap laid by the former. Manthara’s biting her tongue with her teeth 
shows how cruel and blood-thirsty she had by now become. Her behaviour is like that 
of a merciless villain who is ready to slay his victim with the final thrust of the dagger 
or the swipe of the sword. 

Kaikeyi’s sweating and shivering convinced Manthara that fear of the worst 
has taken a firm hold on her psyche; that now her mistress was open to all kinds of 
suggestions, no matter how outlandish or ignominious and aggressive they may be, 
aught that may indicate to her that it was the only option left for her if she wants to 
protect her own interests. So, concluded the wicked hunch-back, it was the right time 
to strike, and to strike hard while the iron is still hot. Kaikeyi ought naught to be given 
any more time to reflect, for then she might change her mind. 

So, Manthara bit her tongue so hard that perhaps blood oozed out of it; and it 
was in the fitness of things, as the taste of blood made her mentally prepared for the 
kill, just like a tigress who readies herself for the final dig of her sharp fangs into her 
helpless prey whom she has already subdued and pressed on the ground under her 
belly. 

There is another way we can interpret Manthara’s biting her tongue with her 
teeth. It could be that when she saw Kaikeyi shaking and sweating, she felt alarmed 
and nervous herself that her mistress was swooning, and was about to collapse and 
pass away. Oh my goodness, thought Manthara, it would ruin the whole plan, because 
then it would be a medical emergency and she would have to call in other members of 
the palace immediately to help Kaikeyi, and all attention would be focused on 
reviving her. It was sure then that she won’t get a chance anytime soon to converse 
with Kaikeyi in private, and by the time she does get it, everything will be lost, as by 
then it is sure that Lord Ram would already be anointed as the Prince-Regent and the 
next King of Ayodhya, tossing all her endeavours to stop this from happening out of 
the window. | 
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kahi kahi kotika kapata kahant. dhiraju dharahu prabodhisi rant. 3. 
phira karamu priya lagi kucali. bakihi saraha'i mani marali. 4. 


Manthara did her best to help the queen (i.e. Kaikeyi) recover from her emotional 
shock and nervous distemper by telling her many fictitious stories, by way of 
reassuring examples, to convince her that everything would be fine if she has patience 
and maintains her wits around her’. (3) 


At last Manthara’s efforts paid returns to her, because by now Kaikeyi’s reluctance 
had faded away as she mellowed down and veered around to fall in line with her sly 
maid’s crooked designs, so much so that the unsuspecting Kaikeyi began to think that 
the evil heron was indeed a swan’. (4) 


[Note—'The wily Manthara was clever enough to play the role of a true friend and a 
wise companion who would comfort someone in distress by giving the latter examples 
of others who showed courage, patience, resilience, and presence of mind in times of 
adversities to win the situation and turn it in their favour. Getting upset and losing 
mental balance is no solution when one faces an emergency; one ought to be rather 
calm and poised, and think with a focused mind and pay attention to the possible ways 
by which one could overcome the obstacle that obstructs one’s path to success. That is 
the wise way forward; swooning and sweating is no solution. 


*Kaikeyi was on tenterhooks and her mind so alarmed that she could not think 
rationally and coherently any longer. Fear of the impending danger had possessed her; 
she was in the grip of distress and uncertainty, and felt isolated and marooned, with 
no one to aid and support her in the world except Manthara, whom, by this time, she 
began to treat as her best friend and well-wisher. When a person is in extreme mental 
distress and agitated, his rational mind stops functioning properly; he flounders and 
staggers and does not know what to and what not to do. In this uncertainty, if 
someone comes to lend a helping hand, the suffering man feels very thankful and 
obliged to him. If this helper is sincere and honest, and has no ulterior motives, then 
he is like a god-sent angel for the sufferer; but the opposite prevails if someone 
pretends to extend help but actually has an evil eye on the poor person who is 
suffering. 

Here, Kaikeyi was so emotionally disturbed that her mind had stopped 
working. She felt that she has been cornered and imprisoned already. In this 
condition, she saw Manthara as her only hope, someone who can help her out of the 
quagmire she has landed into. 

The heron stands on one foot in a lake or large pond as if it is meditating, but 
as soon as a fish comes within reach, the cunning bird would swiftly catch it and 
swallow it. On the other hand, the swan is a symbol of good virtues, purity and 
integrity; this bird is reputed as not being deceitful, and it never preys on any creature 
in the water for meat. Both these birds are white in colour, but their nature and 
character are different—while a heron is crooked, evil, deceitful, and a vile, flesh 
eating bird, swan, on the other hand, is considered a noble bird which is an epitome of 
purity and integrity. 

The unfortunate fish thinks that the heron is standing motionless in the water 
meditating, and so it does not fear going near the bird, for it never thinks that the 
wicked heron is closely watching the movement of the fish in its vicinity, and is 
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waiting for a chance to pounce upon its prey as soon as it can. So the unsuspecting 
poor fish meets its end sooner than it expected. 

Likewise, the friendly posture adopted by Manthara, who pretended to be 
Kaikeyi’s well-wisher and an all-weather companion, misled the queen to trust her 
and fall into the trap laid out by her.] 


WA ent ara wit ant afer site Prat watengs SAT 
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sunu manthara bata phuri tori. dahini amkhi nita pharaka'i mori. 5. 
dina prati dekha'um rati kusapané. kaha'um na tohi moha basa apane. 6. 
kaha karaum sakhi sddha subha'u. dahina bama na jana'um ka'U. 7. 


[Kaikeyi was so much fooled by Manthara’s pretensions and the web of deceit woven 
by her that she praised the maidservant’s wisdom and her ability to foresee the danger 
lurking behind the curtain. ] 


Kaikeyi said, ‘Oh Manthra, listen. What you say is indeed true, for I have ample signs 
that there is something seriously wrong, because my right eye keeps on fluttering 
intermittently everyday. (5) 


Besides this, every night I see bad dreams, but it is out of my own carelessness (or 
you can call it my stupidity arising out of my overconfidence or simple nature, or 
because I was so deluded that I lived in a false make-belief world of security and 
happiness) that I had not discussed the matter with you (for I did not realize that these 
signs could mean so grave things). (6) 


But my dear friend (Sakhi), what can I do, for I have a very simple and 
straightforward nature (that never sees the dark side of anything or suspect any foul 
play being enacted behind my back), so I never thought that fluttering of the left side 
of my body would mean that so serious a danger is about to happen to me.’! (7) 


[Note—'Kaikeyi had some bad omens happening to her, but she neglected them as 
routine matters, and did not pay any special attention to them. However, when 
Manthara pointed out to her the gravity of the situation that was unfolding, and the 
danger she and her son have landed into, Kaikeyi suddenly realized the importance of 
having the aforesaid bad signs—such as fluttering of her left eye during the day, and 
bad dreams in the night. 

All of a sudden, Manthara became her best friend and faithful companion, a 
comrade-in-arm and an aide in distress. Praising Manthara for her loyalty and 
wisdom, Kaikeyi told her: “My dear friend. I admit that I have erred in not disclosing 
these evil signs to thee, and that I should have consulted thee regarding them and what 
they portend for me. But now that thou havest told me everything, I suddenly realize 
the meaning of these bad omens. Oh my goodness! I could never fathom the gravity 
of this situation. I praise thine loyalty and wisdom and am exceedingly thankful to 
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thee for having alerted me in good time so that remedial steps can be taken before it is 
too late to mend things.” 

This episode teaches us an interesting lesson: The signs that Kaikeyi had 
witnessed did not specifically tell her what sort of evil would befall her, except that 
something serious was about to happen that is directly going to impact her, and would 
have a grave consequence for her happiness and wellbeing. This hint of an impending 
danger could mean anything from a wide variety of things under the sun, but the fiat 
of Fate so destined that Kaikeyi had an evil company of a wicked maid, and was so 
easily influenced by the latter that she began to interpret these bad omens to mean 
exactly what Manthara wished her to believe. To wit, the lesson we get to learn here 
is, first, the importance of having good advisors who are sincere, honest, wise, selfless 
and competent, and second, not to rely too much on them either, but to think over the 
matter personally, to use one’s own wisdom and intelligence with prudence, weighing 
all the pros and cons with a calm mind, before arriving at a conclusion. Sometimes it 
happens that what seems to be the truth turns out to be completely false, and vice 
versa. | 


alo, STS Mele A Sal CT SME HIgh Hs | 
hfe ata werfe ort aife eat cae TE SPT Ul 20 
doha. 
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Kaikeyi continued: ‘I have, till this day, never harmed anyone or make anyone suffer 
for my sake. I don’t know why and for which sinful act the Creator has so suddenly 
decided to punish me by heaping such great misery upon me.’ (Doha no. 20) 


[Note—Here, Kaikeyi shows her astonishment at being targeted by the Creator for 
enduring punishment for some sinful act she has never ever done. She says she can’t 
recall of having done any harm to anyone who may have had cursed her then to suffer 
in like manner, so that the Creator has decided to give effect to that ancient curse to 
punish her in the way Manthara predicts she would be subjected to soon. 

Kaikeyi wonders that since she has led a simple life during which she has 
never harmed anyone nor harboured any ill-will against person, so why would the 
Creator single her out for such a severe punishment as making her a maid or a virtual 
slave of her sister queens, and put her son Bharat behind bars in a prison as Manthara 
predicts would certainly happen if Lord Ram ascends the throne? {Apropos: Ram 
Charit Manas, Ayodhya Kand, Doha no. 19 along with Chaupai line nos. 6-8 that 
precede it. } 

Kaikeyi says: “My husband Dasrath has great affection for me. Had I the habit 
of harbouring jealousy and ill-will against others, if I had an evil nature of a person 
who always tried dirty tricks to gain an upper hand over others, I could have very 
easily pulled the rug from under the feet of Kaushalya in the same way that she now is 
planning for me. My good and amiable nature is now proving my undoing; it has 
become my bane. For goodness’ sake, what wrong did I do that I am being subjected 
to such discrimination and humiliation? Oh my dear friend Manthara, I really must 
thank thee for alerting me regarding the danger I was leading myself into by being 
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careless and overconfident that since I am good to others, others would also be good 
towards me.”’| 


do, FeV wa ae wis | fara a atta Gata Wane Ul 2 
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caupa’. 


naihara janamu bharaba baru ja’. ji'ata na karabi savati sévaka’l. 1. 
ari basa dai'u ji'avata jahi. maranu nika téhi jivana cahi. 2. 


Kaikeyi further said: ‘I will spend the rest of my life in my paternal home (i.e. king 
Kaikaya’s place), but I will never live to serve a life of bondage under my co-wife as 
her maid or slave’. (1) 


Verily indeed, in all sooth and without gainsay, I affirm that if someone is so 
unfortunate that the Creator forces that person to live a life of shame and ignominy in 
bondage under an enemy, then it is better for that person to die than to have such a 
humiliating existence”. (2) 


[Note—'This is a falsehood perpetrated by Manthara to create fear and hatred in 
Kaikeyi’s mind against Kaushalya, the mother of Lord Ram and her sister-queen. 
Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 19 along with Chaupai line no. 8 
that precedes it. 


“It is better to live a simple life in freedom than to live in luxury under any kind of 
bondage. This verse emphasizes the importance of having complete freedom in one’s 
life, for a life of slavery and bondage is not worth living. ] 
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In the aforesaid manner, the queen (Kaikeyi) muttered many a statements of distress 
and anxiety that depicted how upset she was at the imaginary betrayal by one of her 
own sister-queens (Kaushalya), and the grave apprehensions it created in her mind 
about the alarming prospect of being ruined and having all her privileges usurped. 

The hunch-backed maid of hers (i.e. Manthara) listened to all this rambling 
talk with amusement, and feeling glad that her trick was working fine, the wicked 
woman tightened her tentacles around the queen by resorting to the cunning and 
deceitful ways usually employed by unscrupulous people in order to achieve their 
nefarious goals and have their own way over their gullible and unsuspecting victims 
who have already slipped and fallen into their trap. (3) 
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Showing false empathy for her distressed mistress and pretending to sympathise with 
her in times of misfortune (in order to gain Kaikeyi’s confidence and have a firmer 
grip on her victim), the wily hunch-backed said: ‘Why do you feel so dejected in your 
mind, why do you feel so extremely lost, hapless and helpless, that you are so 
depressed ands speak in this forlorn and remorseful manner? 

Bless you—let your good luck and happiness as a married woman (Ssukhu 
sohagu) be always on the ascendance, and let them go on increasing manifold by the 
passing of each day! (4) 
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Let the king (i.e. Dasrath) who has been looking at you with a crooked eye and 
thinking of your undoing (at the behest of the over jealous queen Kaushalya), let that 
king now taste the ripe fruit of his own sowing’. (5) 


Oh my honourable ladyship and my respected mistress (Svamini)! Ever since I have 
heard of this wicked plan being laid against you, I have had no hunger during the day, 
and lost all sleep in the night” (because I am extremely worried for your safety and 
this concern has made me very upset). (6) 


[Note—'Manthara provoked Kaikeyi by instigating her to seek revenge for the wrong 
that the king was doing to her. She scornfully said: “Let the king who had played into 
the hands of one of his wives, i.e. Kaushalya, to plan the ruin of one of his other 
wives, i.e. you, for no fault of the latter, without judging the right or wrong of his 
actions—let him now be instrumental in turning the table himself against the vile 
plotter who had conspired against you and plotted for your ruin, and in the bargain let 
this selfish and unscrupulous king suffer immensely himself and upturn the garbage 
bin of ignominy and shame on his own head as well as that of the conspirator. Let the 
pain and suffering the two, i.e. king Daarath and your sister-queen Kaushalya, had 
conspired to cause you, boomerang on them; let them taste the bitter taste of the 
ripened fruit that they hoped they would make you partake of.” 

Earlier, Kaikeyi has said that in her life she has never thought bad or harm for 
anyone. {Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 20.} So, Manthara now 
exploits this emotion and says that Kaikeyi has been sorely betrayed by those against 
whom she has never planned any wrong; injustice has been done to her. Hence, she 
would be within her rights and committing no error if she takes any remedial action to 
punish those persons who have betrayed and have back-stabbed her, who have 
undercut her and pulled the rug from under her feet inspite of knowing well about 
Kaikeyi’s good character and amiable nature. Woe betide to such selfish persons; let 
them be punished and take the same medicine that they want to give others! 


“Another bunch of lies! We have already seen that this was the very first day, rather 
either late in the afternoon or early evening hours of the same day, that Manthara is 
cooking up fictitious stories before Kaikeyi. The proof of it lies in what we are going 
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to read very soon in Doha no. 24 along with Chaupai line no. 1 that follows it which 
say that “when the king, Dasrath, went to meet Kaikeyi in the evening, he discovered 
that she was absent from her palace, and upon enquiry he found to his utter dismay 
that she was angry and had gone to the Kopa Bhavan, a section of the palace reserved 
for senior queens to go to in order to express their anger or resentment at some thing 
concerning them, because their presence in this building would give a hint to the king 
that he needs to visit them to redress their grievances. 

Not a single day has passed between the day preparations started in Ayodhya 
for the ceremony to anoint Lord Ram when Manthara saw them, and her rushing back 
to Kaikeyi to tell her a cock-and-bull story that we have just read. So therefore, her 
saying that “ever since I have learnt about this crooked plan that has been hatched 
against you” is outright a falsehood and patently fictitious. As soon as Dasrath had got 
approval of guru Vasistha, he had ordered preparations to be undertaken for the 
celebrations to anoint Lord Ram to the throne, and things got rolling immediately. 
Manthara had seen these preparations that very day, and had learnt that the next day 
was fixed for the anointment ceremony. So there was no question of many days 
passing since the celebrations having commenced as she told Kaikeyi. {Refer: Ram 
Charit Manas, Ayodhya Kand, (i) Doha no. 4—to Chaupai line no. 3 that precedes 
Doha no. 7; (11) Chaupai line nos. 3-6 that precede Doha no. 11.} 

Manthara had started scheming against the coronation and wondered how it 
can be stopped “this very night’—apropos: Ram Charit Manas, Ayodhya Kand, 
Chaupai line nos. 1-3 that precede Doha no. 13. 

But Kaikeyi was so upset and distressed emotionally that her mind lost its keel 
and was unable to think properly and coherently so much so that she became 
susceptible to believing even the most incredulous of things that would otherwise be 
so obvious that even a blind person could see the reality of their features. 

This incident shows us that when a person is mentally distressed and under 
great duress arising out of a mortal fear of disaster and ruin, he loses his mental 
bearings and the ability to think wisely and coherently, thereby becoming an easy 
target for scoundrels and unscrupulous people who see this as a chink in the primary 
armour of self-defense that Nature has provided all persons in the form of the mind 
that can think rationally and analytically, as well as the voice of the sixth sense that 
together would subtly alert the right-thinking person as to what is good or bad for his 
interests. Exploiting this moment of low guard and weakness, when the person thinks 
he is sinking and looks desperately for even a straw that would help him survive and 
keep his boat afloat, the enemy would launch the attack and uproot the unsuspecting 
victim, who mistakes the enemy to be friend who has come to extend help, from his 
mooring, and sink his ship while there is time to do so, so that the selfish goal of the 
enemy could be fulfilled. 

In our case, Kaikeyi was so much affrighted by an imaginary fear of a doomed 
future that she could not see that Manthara was a liar straight away when what she 
said meant that many days have passed since she came to know that a conspiracy was 
being hatched against her mistress Kaikeyi. 

Come to think of it: Kaikeyi ought to have become suspicious of Manthara 
immediately; she should have asked her maid why did she keep quiet for all this 
while, why did not she not inform her immediately if she found there was something 
wrong, and why is she now coming to inform her that if Lord Ram is appointed 
“tomorrow”, it will mean doom for Kaikeyi? {Apropos: Ram Charit Manas, Ayodhya 
Kand, Chaupai line nos. 6-8 that precede Doha no. 19.} 
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Instead of this, Kaikeyi, out of fear for her own security and safety, became so 
gullible and credulous that she did not suspect any foul play by Manthara, but rather 
began to treat a wicked maid to be her best well-wisher, and her own family members 
as her arch enemy. Verily indeed, in all sooth and without gainsay—it is truly said 
that “evil company ruins a person without exception”. | 
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I (said Manthara) have already consulted astrologers who have said in an unequivocal 
term that it is certain and true that Bharat (Kaikeyi’s son) would become a king’. (7) 


Oh my ladyship (bhamini)! If you are willing to act and do something (but are at a 
lost not knowing what to do and how to do it), then, if you would be kind to give me 
your permission, I may take the liberty to make a suggestion to you that would serve 
you in good stead. 

Look, the king is under an obligation to you for some service you had 
rendered to him in the past.’ (8) 


[Note—'The falsehood of Manthara is so obvious here: she has not, ever, consulted 
any astrologer. So, why did she say this? It was a clever ploy to convince Kaikeyi that 
stars were in her favour, that her son was destined to be a king, but it was her wicked 
sister-queen Kaushalya who is playing the spoil-sport by prevailing upon her gullible 
husband, king Dasrath, to make her own son, Lord Ram, as the next king of Ayodhya. 
The need of the hour, therefore, is a firm and resolute action by Kaikeyi to stop the 
wrong from happening, and she is bound to succeed in her endeavours because the 
stars are favouring her son Bharat. Hence, it would not be much difficult to turn the 
things in her favour only if she had the will and the courage to act—for is it not said 
that “god helps them who help themselves’, and “fortune favours the enterprising, and 
not the lazy”, and that “success belongs to him who makes an effort to gain it, and not 
to him who sits around to curse his luck’, and “one ought to make hay while the sun 
shines”, and “opportunities don’t wait for anyone”, and “one should act while still 
there is time”. 

‘So therefore’, prodded Manthara, ‘oh my dear mistress, make haste and act 
before it’s too late!” 


*The story goes that once the wheel of the war chariot of king Dasrath had got 
detached from its axle, because one of the bolts had broken and fell off during a war 
he participated in on behalf of the gods against the demons. Kaikeyi was 
accompanying the king at that time, so she immediately bent over and thrust her 
fingers into the wheel, preventing the chariot from toppling over. Dasrath won the 
battle, and when he saw the bleeding finger of Kaikeyi, he was so overwhelmed with 
gratitude that he asked her to seek boons. Kaikeyi kept them pending, saying she 
needed nothing then, but would redeem this promise when she deemed it fit later on in 
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life. It was this service to king Dasrath, that had preserved his life in the battle-field, 
which had enabled Kaikeyi to exert influence upon her husband in the future. And 
unfortunately, it was this pending boon which she would now redeem to ask Dasrath 
to anoint her son Bharat on the throne and send Lord Ram to the forest. {Refer: Ram 
Charit Manas, Ayodhya Kand, (i) Doha no. 27; and (ii) Chaupai line nos. 1-3 that 
precede Doha no. 29.} 

The story of why Kaikeyi got the two boons from Dasrath as narrated herein 
above has been described in ‘Adhyatma Ramayan’ of Veda Vyas, in its Ayodhya 
Kand, Canto 2, verse nos. 66-73. ] 
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[Kaikeyi was so much under the influence of delusions cast on her by evil stars and an 
ill destiny that created a mirage of doom and disaster before her that she thought 
Manthara was now her only hope for survival. She therefore fell flat for the bait 
thrown by the wicked maid, and it is such an irony of fate that Kaikeyi sought advice 
from someone who was planning her ruin! It is like the case of a person asking an 
enemy what to do to protect his interests, or ask a thief for advice as to how best 
guard his treasure; a mouse asking a cat to tell it where to hide, or a foundering ship 
asking the water to come on board to save it from going under. 

With what she would now tell Manthara, Kaikeyi clearly hinted that she has, 
by now, begun to trust her maid completely, seeing the latter as her Saviour, without 
any reservations whatsoever. | 


Kaikeyi exhorted Manthara to please help her by giving her an appropriate advice that 
is best suited to meet this emergency: ‘I will fall in a well (to commit suicide) if you 
tell me to do it, and I can abandon my husband and son at your bidding if you think it 
is for my good. 

Why indeed, you are so moved by my misery and ill-fate that you have 
gathered courage to tell me something that sounds very offending, for you did not 
even fear for your own safety by telling me things of such grave consequences, 
because in case I did not like to hear it I could have punished you severely. 

So therefore, it shows how much you care for me and my well-being. Here are 
you who thinks so much for my good, who is so much worried for me. So, say, why 
would I not do what you tell me to do for my good? 

[Am I so stupid not to follow good advice given me by my trusted and faithful 
companion that you are? Agreed that I did miss the signs of something evil unfolding 
against me, but it is due to my good nature that trusts everyone and never thinks that 
anyone would harm me when I have never harmed anyone in my life; why would 
anyone ever do it? I just cannot believe that my own kin and family members are out 
for my blood. My dear and trusty friend (Manthara)! I am rather obliged to you and 
express my thanks to you to have alerted me in time. Believe me, I rely on you 
completely, and shall do as you advice me, for I see no better friend and advisor than 
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you at this time. My son Bharat is not here, and I am surrounded by those who have 
evil eyes upon me. I seem to be lost in a sea, surrounded by sharks. You are my only 
beacon of hope, so why should I not follow your advice that is aimed at my own 
good. So go ahead and tell me what you suggest I ought to do.*]’! (Doha no. 21) 


[Note—'Though Kaikeyi had several times loud calls from her reasoning mind, sub- 
conscience and more composed judgment to not treat Lord Ram’s anointment as 
something prejudicial to her interests, and view her queen-sister Kaushalya and her 
husband king Dasrath with outrageous suspicion, yet she had lost the power to 
overcome the urge of destiny that was egging her towards ruin and precipitating a 
calamity that will send everyone in a tailspin of grief, distress and misery for no fault 
of theirs. Kaikeyi would not have known what to call this, for it was a secret decree of 
providence that overrules every other decrees, and which hurries us on to be the 
instruments of our own destruction, even though it be before us, and we push upon it 
with our eyes wide open. Certainly nothing but such a dark decree of ill-fortune, with 
its unavoidable misery attending, and from which it was impossible for Kaikeyi to 
escape, must have pushed her forward against all the calm reasonings and persuasions 
of her most retired thoughts and voice of the inner-self into going ahead to fall into 
the trap laid by evil stars that were jealous of peace, prosperity and happiness that 
were the hallmarks of Ayodhya with such a firm resolution as she had exhibited, that 
she was ready to fall into a well or abandon even her own son and husband in order to 
follow the evil advice given to her by the wicked, contemptible, hunch-backed 
Manthara. 


*In this context, the reader will soon read how Kaikeyi praised Manthara and declared 
that she sees the latter as her best well-wisher in this world: Refer—Ram Charit 
Manas, Ayodhya Kand, Chaupai line nos. 1-2 that precede Doha no. 23 a little while 
later. | 
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The cruel hunch-backed (Manthara), having first won over Kaikeyi’s trust, made her 
surrender herself completely before her' as she prepared the latter like a sacrificial 
animal who is ready to be struck with a knife that has been sharpened and readied for 
a deep dig right into the victim’s heart. (1) 


The unfortunate queen (Kaikeyi) could not foresee the impending calamity that was 
unfolding before her and dangling over her head like a dagger, in the same way as a 
sacrificial animal that remains oblivious of the imminent danger to its own life even 
as it continues to happily graze grass in a green field or nibble gleefully at the fodder 
offered to it before death’. (2) 
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Manthara’s words, and the advice she gave Kaikeyi, seemed sweet and well- 
intentioned on the face of it, but their consequences would be extremely bitter and 
harsh, as if she was giving her mistress a pill of poison that has been coated with 
honey to make it taste sweet and pleasant to accept. (3) 


[Note—'In the beginning of the episode, Kaikeyi showed wisdom and maturity, and 
was skeptical of Manthara and her intentions; she was even angry at her maid for 
trying to sow a seed of rift, dissent and disharmony in the family by suggesting that 
queen Kaushalya and king Dasrath were planning against her, and if Lord Ram is 
appointed on the throne it would mean doom for her and her son Bharat. {Refer: Ram 
Charit Manas, Ayodhya Kand, Chaupai line no. | that precedes Doha no. 14—to 
Chaupai line no. 8 that precedes Doha no. 15.} 

But the wicked hunch-backed woman tried all the trick at deceit and conceit 
she was expert in to convince Kaikeyi that what she suggested was for her own good, 
that she has no personal interest in anything, and that if Kaikeyi refused to listen to 
her then she would repent sorely later on. With such false premises that painted a 
future of grave danger for Kaikeyi, and with a cunning display of loyalty and fidelity 
towards her mistress, Manthara finally succeeded in breaking the wall of the fort and 
bringing her victim to her knees by using craft, deceit, conceit and cunning 
persuasion. Kaikeyi’s initial reluctance gave way to willingness to cooperate with 
Manthara and do her bidding so much so that she was even ready to abandon her 
husband, king Dasrath, and her son, Bharat, or even jump into a well to commit 
suicide if Manthara so advised her to do it. {Refer: Doha no. 21 herein above.} 


“In this analogy, Kaikeyi is the sacrificial goat, Manthara is the butcher, and Kaikeyi 
not being able to judge the gravity of the situation and the seriousness of what she was 
about to do at the behest of the wicked hunch-backed maid, that would result in an 
unprecedented calamity and misery befalling on Ayodhya, Lord Ram going to the 
forest along with his wife Sita and brother Laxma, subsequent to which king Dasrath 
too would die, is like the sacrificial animal not being aware of the impending death 
while it cheerfully eats whatever is placed before it before it is killed. 

The animal about to be killed is unaware of its fate even as it continues to 
enjoy eating food offered to it; the poor animal is not worried of death because it is 
unaware of it. Similarly, Kaikeyi was so overcome with delusions that she could not 
see the writing on the wall, but thought that she is acting most wisely by following 
Manthara’s advice. Kaikeyi could not judge the grave consequences of following a 
wicked maid’s advice. 

A butcher has no mercy for its victim; likewise Manthara showed no regrets at 
the immensity of the wrong she was about to make Kaikeyi to do, which in turn 
would make her victim, i.e. Kaikeyi, suffer from humiliation, ignominy and shame for 
the rest of her life. Even her own son Bharat refused to see her face and talk with her 
as long as they survived in this world. Bharat’s younger brother would punch, kick 
and drag Manthara by her hairs to punish her for the horrible calamity she has brought 
on the family. | 


wes Olt Ofet ates fen aret ieee fey om arte are uv 
Gs NAM YA SA AM ANTS BITS] STAG Bret uu & UI 


2008 


kaha'i céri sudhi aha'i ki nahirn. svamini kahihu katha mohi pahim. 4. 
du'i baradana bhupa sana thati. magahu aju juravahu chati. 5. 


The maidservant (Manthara) said: ‘Oh my honourable mistress (Svamini)! Do you 
remember an incident you had narrated to me sometimes in the past? (4) 


You had told me on an ealier occasion that the king was so obliged of you that he had 
promised that he would fulfill two of your wishes, which you had kept pending at that 
time, requesting the king to grant you the liberty to redeem them at your convenience 
later on in life’. 

Ask the king to redeem those two promises now, and thereby give comfort to 
your agitated heart (because once the king gives his assent, all hurdles to your welfare 
would be removed, and you can then rest in peace if you follow the advice that I shall 
now be giving you. (5) 


[Note—'The story of why king Dasrath promised Kaikeyi that he would fulfill her 
two wishes, which she kept pending for redemption later on when she would decide to 
do so, has been narrated as a note appended to Chaupai line no. 8 that precedes Doha 
no. 21 herein above. 

Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 27; and (ii) 
Chaupai line nos. 2-3 that precede Doha no. 28. In these two verses that we shall be 
reading soon, Kaikeyi has reminded king Dasrath about the two boons he had granted 
her, and which were still pending with him to be fulfilled. At this, the unsuspecting 
king said that it is true, and he was willing to grant her four, not only the two pending 
ones, if she would stop throwing tantrums and grieving as if some doom was about to 
happen on an occasion that should otherwise be one for rejoicing and celebrations, 
because the next day Lord Ram is to be anointed to the throne of the kingdom as its 
next king. Obviously, if the poor king had any inkling of the grave mischief his 
crooked wife was planning, if he doubted her integrity and honesty, he wouldn’t have 
said that he was ready to “grant her four instead of the only two boons that are 
pending with him’; he would have warned her that whatever she wanted to ask should 
be limited to her personal life and its affairs, such as seeking some personal favours of 
pleasure and comfort, but certainly he would not let her interfere in administrative 
matters of the kingdom, for that is the prerogative of the monarch, and never his wife 
whose role is limited to the royal household and its affairs. 

Meanwhile, we have already read above that Manthara told Kaikeyi that if the 
latter would grant her permission to speak, then she would tell her what she ought to 
do in the prevailing circumstances so that her safety could be safeguarded. Then 
Kaikeyi had given her full consent, saying that she was willing to do whatever 
Manthara suggested. {Apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 21 
along with Chaupai line no. 8 that precedes it.} 

Hence, the wicked maid went for the kill by suggesting that Kaikeyi invoke 
the two promises of king Dasrath that are still pending for fulfillment, and put them to 
good use now. What was Kaikeyi expected to do? We shall read about it in the 
following verses. | 
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Ask from the king that your want to redeem those two promises now, and as soon as 
he gives his assent, tell him that, first, you want your son (Bharat) to get the crown of 
the kingdom, and secondly, that Lord Ram should go to the forest’. In this way, you 
will succeed in robbing the joy which your co-wives plan to derive at your cost”. (6) 


[But remember; don’t rush through it. In order to ensure success and pre-empt the 
chance of the king going back on his words, do as I am telling you.] First make the 
king take an oath in the name of Lord Ram, so that he does not change his mind and 
deny you your boons, before asking him to redeem the two boons that are pending 
with him’. (7) 


Mind you, my dear mistress; there is no time to be lost in procrastination, for if 
nothing is done tonight itself, then with the advent of the dawn of the morrow, 
everything will be lost for good. Hence, treat my advice as being for your own good 
and well-being, and make haste. [Remember: tomorrow will be too late; the dawn of 
tomorrow wilst be the darkest dawn in thine life if thou wouldst not do as I advise 
thee, and then don’t thee ever blame me for thy misfortunes! ]’ (8) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-2 that 
precede Doha no. 29. Here we would observe that Kaikeyi has followed Manthara’s 
advice in toto, every bit of it, by asking her husband first to make her son Bharat the 
next king, and then following it up immediately with the second demand of sending 
Lord Ram to the forest. 

Manthara was planning it well. She wanted to make the king promise of 
making Bharat the king first because if that happens, then all the authority and powers 
of the kingdom would be in the hands of Kaikeyi’s son, and as a king he would be 
able to subdue all resistance against him in case the king refuses to fulfill the second 
demand of sending Lord Ram to the forest. 

Why did Manthara wish that Lord Ram should go to the forest? One primary 
reason is that the entire game was being played by goddess Saraswati on behalf of the 
gods who wished that the Lord go to the forest so that the cruel demons could be 
eliminated—apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 11 along with 
Chaupai line nos. 6-8 that precede it. 

Another reason is that she feared that Lord Ram would present a stiff hurdle to 
Bharat gaining the throne because the king as well as the citizens were likely to 
support Lord Ram against Bharat by the virtue of the Lord being the elder brother 
who would claim that he was being denied his rights, because according to established 
traditions it is ordained that the eldest son of a king inherits the crown of the kingdom. 

Manthara wanted to forestall a revolt against Bharat by banishing his 
competitor to the forest. If Lord Ram remains out of the way for some time, it would 
give Bharat ample time to strengthen his hold on the kingdom and its army, silence 
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his detractors, and firm his grip on the crown. Bharat, in the meantime, would gain 
popularity and approval of the people with his good conduct and good governance, so 
much so that when at a later date his elder brother comes back from the forest, the 
people would have no objection if Bharat continues in power, which would then 
enable him to keep his other brothers subdued. 

So therefore, in the event the king refuses to fulfill the second promise, the 
main objective of putting the powers of the kingdom in the hands of Kaikeyi’s son 
would have been achieved. 


*Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 4-5 that precede 
Doha no. 18; (ii) Doha no. 19 along with Chaupai line nos. 6-8 that precede it. 


*Kaikeyi followed this instruction too in full—apropos: Ram Charit Manas, Ayodhya 
Kand, Chaupai line nos. 4-7 that precede Doha no. 28. 

Why was Manthara skeptical that the king might go back on his words? Well, 
the reason why the king may rescind on his words is as clear as daylight—Manthara 
was well aware that the demands that Kaikeyi would place before the king and wanted 
fulfilled were out-rightly outrageous. She was trespassing limits by interfering in state 
matters by trying to force the king to commit a grave error by breaking established 
traditions and openly violating rules of royal inheritance. The king is supposed to be 
firm and resolute by his nature, and he is expected to weigh all the pros and cons 
before taking any decision that directly affects affairs of the kingdom. In all 
probability, therefore, if Kaikeyi does not bind him under some sort of serious oath, 
then the king is sure to take her to task, sternly rebuking her for showing such 
impudence as asking for the two ridiculous boons that he cannot ever grant her, that 
he cannot allow himself to become a helpless victim of a wicked woman’s whims and 
fancies. What will the world say; how is he going to face his own subjects and justify 
to them the rashness and the ridiculous nature of his decisions, because he had first 
announced that his eldest son Lord Ram would be appointed on the throne, and even 
that was done after due consultations with his guru and the royal priest of the 
kingdom, i.e. sage Vasistha, and then all of a sudden bowing to the wishes of his wife 
to send Lord Ram to the forest and appoint Bharat on the throne instead? Does he 
want himself to be called mad or an old fellow who has lost his mental bearings, 
forcing the ministers and other royal advisors to step in and put the king himself 
imprisoned within the walls of his palace in the wider interest of the state?] 
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After having convinced Kaikeyi that what she was about to do was in her best of 
interests, the vile Manthara instructed her to go to the ‘Kopa Bhavan'’. She further 
coaxed Kaikeyi by insisting that if she dithered and failed to do as advised, it would 
be to her own peril. 
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She also reminded her gullible mistress that in order to ensure success, she 
must be vigilant and diligent, and be skillful in the way she tackles the matter, 
insomuch as she must not be in too much of a haste to ask the king to redeem the two 
boons pending with him, but first make him renew his pledge under oath before 
articulating what she wanted him to do’. (Doha no. 22) 


[Note—'In ancient times, in a part of the palace where ladies of the royal household 
lived, a special area was earmarked where anyone of these ladies could go to draw the 
attention of the king that there is something which has annoyed her, and she wants it 
taken care of. The word “Kopa” means anger, and “Bhavan” means a house or a 
group of rooms. 


*Manthara has already said it in the previous verses. But she repeats it to make sure 
that Kaikeyi does not slip. Kaikeyi ought to first make the king take an oath and 
renew his pledge, and then she was to ask for redemption of the two boons. This 
would ensure that the king does not go back on his words. 

As the events would unfold, Kaikeyi acted her part most dramatically, 
behaving as if hell was about to lose its moorings and fall upon her, and the Devil has 
indeed taken hold of her. {Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line 
nos. 5-7 that precede Doha no. 25; (ii) Chaupai line no. 8 that precedes Doha no. 30— 
to Chaupai line no. 3 that precedes Doha no. 31; (iii) Chaupai line nos. 1-4 that 
precede Doha no. 34.} 

What was the approximate time of the day when this conversation between 
Manthara and Kaikeyi took place? Well, it was either late in the afternoon or early 
hours of the evening of the same day when it was announced by the king that Lord 
Ram would be made the Prince-Regent who would naturally and automatically be a 
full-fledged King after his father, king Dasrath’s death. The proof of it lies in what we 
are going to read very soon in Doha no. 24 along with Chaupai line no. 1 that follows 
it which say that “when the king, Dasrath, went to meet Kaikeyi in the evening, he 
discovered that she was absent from her palace, and upon enquiry he found to his utter 
dismay that she was angry and had gone to the Kopa Bhavan, a section of the palace 
reserved for senior queens to go to in order to express their anger or resentment at 
some thing concerning them, because their presence in this building would give a hint 
to the king that he needs to visit them to redress their grievances. ] 
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The queen (Kaikeyi) treated the crooked hunch-backed maid (Manthara) as being 
dearest to her, and as precious to her as her own life. She repeatedly praised the 
immensity of intelligence and wisdom of her maid’. (1) 


Overwhelmed with gratitude, Kaikeyi heaped praises on Manthara when she said: 
‘There is no one who I consider a better well-wisher of mine in this world than you 
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are; you have become a buoy and a saviour for me who was adrift and being swept 
away by the tide of ill fate. (2) 


[Note—'By this time, Kaikeyi’s mind had been so deluded, brain-washed and made 
biased by Manthara’s arguments and persuasion skills that she thought, and was 
mightily convinced, that this maid of hers was the only one who worries about her 
good, and in the midst of enemies she is her only friend and helper. Sure enough, 
Manthara would have hissed under her breath, bitten her lips gleefully and smirked in 
satisfaction, just like a hunter woman would do to rejoice when she succeeds in 
trapping her prey. ] 
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jaum bidhi puraba manorathu kali. karaum tohi cakha putari ali. 3. 
bahubidhi cérihi adaru de'l. Kopabhavana gavani kaiké’l. 4. 


Oh my dear friend (all)! If my wishes are fulfilled tomorrow, I will surely embrace 
you and make you an apple of my eye, making you my dearest and closest 
companion.’ (3) 


In this way, after lavishing Manthara with praises, and lauding her wisdom and 
initiative, Kaikeyi went to the ‘Kopa Bhavan’. (4) 
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bipati biju barasa ritu céri. bhu'im’ bha'i kumati kaika’l kéri. 5. 
pa'i kapata jalu ankura jama. bara do'u dala dukha phala parinama. 6. 


Alas! In this unfortunate and sad episode, misfortunes and untold misery that were to 
befall upon everyone concerned were like the ‘seed’ that was sown in the ‘ground of 
misguided mind’ of Kaikeyi, and made to sprout and grow swiftly by ‘the water of the 
rainy season’ symbolized by the wicked advice given by maid servant (Manthara)! (5) 


The seed has been ‘nourished’ by the water of deceit and conceit poured upon it (by 
the vile gardener representing Manthara); it then sprouted and matured into a ‘flower’ 
of which the two pending boons (given to Kaikeyi by king Dasrath) were the ‘petals’, 
and the grave consequence that would follow is the ‘bitter fruit’ of this evil seed’. (6) 


[Note—'These two verses are a brilliant example of the use of metaphors and similes 
used quite frequently by Goswami Tulsidas throughout his writings. We will come 
across other wonderful instances later on in our reading, especially when he describes 
the scene at Mt. Prabarshan where Lord Ram and Laxman abided for some time 
before the campaign to find the whereabouts of Sita was launched. {Refer: Ram 
Charit Manas, Kishkindha Kand, Doha no. 13—to Doha no. 17.} 
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First the ‘seed’ is sown, it is then ‘watered and nourished’, it then ‘sprouts’ 
and grows into a tree that bears ‘flowers’, which ultimately produce a ‘fruit’. The seed 
is underground just like the conspiracy hatched by Manthara that too was a secret 
matter. To give effect to her evil plans, she found Kaikeyi as a fertile ground to sow 
the seed. Seed would have died, but Manthara watered it with stories of falsehood and 
deceit. When the bud formed and the time came for the matured flower of this evil 
seed to open, the two pending boons became its petals. And finally, the bitter fruit that 
would be produced by this evil seed would be the endless sorrows and miseries that 
would descend upon Ayodhya with the maturing of the flower of deceit, conceit and 
wickedness. | 


wT GATS SST Ag Ais | US ceed Prt Hata farts io it 
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kOpa samaju saji Sabu so'l. raju karata nija kumati bigo'l. 7. 
ra'ura nagara kolahalu ho'l. yaha kucali kachu jana na ko’. 8. 


Gathering all the paraphernalia around her to indicate that she was very angry, 
Kaikeyi went to the Kopa Bhavan and lied down (with a grave face, a sullen mood, 
and an agitated body). 

It is such an irony of fate and a cruelty of destiny that even while leading a life 
of peace, harmony and royal comfort, she would push herself unnecessarily over the 
cliff to plunge headlong into a miserable life of ignominy and shame, for no rhyme or 
reason. (7) 


Meanwhile, there was great excitement in the king’s city (ra'ura nagara; i.e. in 
Ayodhya) as preparations for Lord Ram’s anointment were under way, because no 
one was aware of this evil conspiracy (that was hatched behind their backs). (8) 
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The citizens, both males and females, were exuberant; all were arranging auspicious 
items that would be needed to celebrate the moment when Lord Ram would ascend 
the throne. The excitement and enthusiasm were palpable; everyone wished to 
participate in the celebrations and be a witness of this momentous occasion. 

There was a great rush in the king’s courtyard as multitudes of cheerful 
citizens entered and exited the gates of the royal palace’. (Doha no. 23) 


[Note—'We would note that in those days, the kings had nothing to fear from their 
subjects with respect to their security. The citizens loved their king as a head of an 
extended family, and everyone had access to the outer courtyard of the royal palace as 
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and when one wished to approach the king with a petition. The gates of the royal 
palace were thrown open on special occasions such as the present one, when Lord 
Ram was to be anointed as the Prince-Regent. No one asked who was coming in, and 
no one asked who was going out. 

It was definitely not like the world of today when even in a democracy, the 
elected representatives of the people fear for their lives from the very people who 
have elected them. These “people’s representatives’ surround themselves with a multi- 
layered thick cordon of security, building around themselves an impregnable fort of 
inaccessibility which keeps the poor common man at a yard’s distance like an 
outcaste or an untouchable, making the latter wonder if this was why he had elected 
this fellow to make himself a self-declared demi-god who is to be worshipped and 
bowed before from a distance, but who would never be ready to acknowledge or 
remember that he owes his exalted stature to this untouchable poor man whom he now 
abhors like a plague! 

We find such instances of the people of Ayodhya having free access to the 
royal palace elsewhere also in Ram Charit Manas—apropos: Baal Kand, (i) Chaupai 
line nos. 3-5 that precede Doha no. 194 (at the time of birth of Lord Ram and his 
brothers); and (ii) Doha no. 345 along with Chaupai line nos. 1-8 that precede it, (iii) 
Chaupai line nos. 2-4 that precede Doha no. 352 (when the marriage procession of 
Lord Ram and his brothers returned to Ayodhya from Janakpur). 

We have already read that the crow saint Kaagbhusund and Lord Shiva had 
also found this opening of the gates of the royal palace a way to freely enter and exit 
its walls to meet and greet Lord Ram at the time of his birth, without any hindrance, 
with no one asking who they were—refer: Ram Charit Manas, Baal Kand, Chaupai 
line nos. 3-5 that precede Doha no. 196.] 
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caupa’. 


bala sakha suni hiyam’harasahim. mili dasa panica rama pahirh jahim. 1. 
prabhu adarahim prému pahicani. pumchahirh kusala khéma mrdu bani. 2. 


The childhood friends of Lord Ram (i.e. the citizen-boys of his age with whom the 
Lord used to play and spend his days as a child') were especially exhilarated when 
they heard that the prince, who was their dear friend and companion ever since their 
childhood days, was about to be elevated to the throne. They gathered themselves and 
formed small groups of ten and five members, and went to the palace to meet and 
congratulate their childhood friend, Lord Ram. (1) 


The Lord welcomed all of them warmly and affectionately, asking them about their 
welfare and how did they do most sweetly and affably. (2) 


[Note—'Refer: Ram Charit Manas, Baal Kand, Chaupai line nos. 1-5 that precede 
Doha no. 205.] 
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phirahim bhavana priya ayasu pa'l. karata parasapara rama bara’. 3. 
ko raghubira sarisa sansara. silu sanéhu nibahanihara. 4. 


The Lord’s friends took leave of him and cheerfully returned home, all the while 
praising the Lord lavishly and lauding his amiable nature amongst themselves. (3) 


They said to each other: ‘Say, who is comparable to Lord Ram in this world! Say, 
who has such exemplary courtesy, good nature and amiable character that he would 
honour and reciprocate the other person’s affection in equal terms, without any 
prejudice, and without having any trace of distinction and ego in him that would make 
the other person feel uncomfortable’. (4) 


[Note—'The childhood friends of Lord Ram were so overcome with gratitude and joy 
at the warmth and affection with which they were received by the Lord that they said: 
“Oh friends! Lord Ram is indeed so nice that he still honours and remembers the days 
of our childhood friendship, for he shows no arrogance, aloofness or a sense of 
distinction that usually comes when someone is about to ascend the throne of a great 
kingdom. He acted so nicely with us to indicate that there is no difference between 
him and us now that he is about to become a king and we are to remain ordinary 
citizens under him. See, how affectionately he welcomed us and talked cheerfully 
with us, even joking with us and reminding us of the days we used to laugh and play 
together when we were children. He showed no sign that he would be a king soon, 
and that it was high time for us to follow protocol and show respect to him as our 
king. He did not hint that now onwards we ought to maintain court dignity and 
observe the niceties that every subject is expected to show to his king. 

Wow; this is unexpectedly warm and welcome! Why, say, wouldn’t anyone of 
us lay down our lives willingly for Lord Ram? Yes, we all would join hands to 
support our beloved friend and playmate Lord Ram throughout our lives—we 
unanimously make a solemn pledge on this!”’] (4) 
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Oh our God and Creator (isu)! Grant us our wish that in whichever form we take birth 
in our future lives owing to the deeds that we do in any of our present lives, --- (5) 


---Let us have Lord Ram (the dear husband of Sita; “‘siyanahu”) as our Lord, and we 
are his servants and subjects in all our future births. Oh God, grant us this wish that 
this bond of affection and nearness that exists between us (i.e. Lord Ram and our 
individual selves) is sustained forever, and it can stand the test of time!'’ (6) 
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[Note—'Refer also to Ram Charit Manas, Kishkindha Kand, Chanda line nos. 5-6 that 
precede Doha no. 10 where Bali, the king of Kishkindha, has sought a similar blessing 
for himself at the time of his death. 

Similar idea is expressed elsewhere in different ways in Ram Charit Manas. 
For instance, see: (a) Ayodhya Kand, (i) Chaupai line no. 5 that precedes Doha no. 
121 (the villagers whom Lord Ram met on his way to the forest); (11) Doha nos. 129 
and 131 (sage Valmiki); (b) Aranya Kand, (iii) Doha no. 11 along with Chaupai line 
nos. 20-21, and 26 that precede it (sage Sutikshan); (iv) Chaupai line nos. 10-11 that 
precede Doha no. 13 (sage Agastya); (v) Doha no. 32 (the vulture Jatau). | 
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In this way it is such an irony of fate that while on the one hand everyone in the city 
had the wish that Lord Ram should be their King, and that they should be able to 
serve him as his subjects, and on the other hand, the daughter of king Kaikaya (i.e. 
Kaikeyi) had her heart burning with an opposite wish (that Lord Ram must not 
become a king)! (7) 


Indeed, in all sooth, and without gainsay, there is truth and substance in the adage that 
says: “who has not come to ruin and destruction by keeping bad company”, and “a 
person loses his wisdom if he falls prey to evil advice of a vile companion”. (8) 


[Note—'This observation refers to Kaikeyi who has fallen prey to the evil advice of 
her vile companion Manthara, which lead to all the misery, grief, hate, shame and 
ignominy that she was subjected to for the rest of her life.] 
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Meanwhile, king Dasrath cheerfully went to Kaikeyi’s residence in the evening (with 
the intention of conveying the good news of Lord Ram’s ascension to the throne to 
her personally)'—as if a personified form of happiness (that Dasrath represented) was 
going to meet its beta noire in the form of stubbornness and harshness (personified in 
the form of Kaikeyi)’. (Doha no. 24) 


[Note—'The king, Dasrath, was totally oblivious of what was happening behind his 
back. So, as evening approached, he decided to visit Kaikeyi personally to convey the 
good news to her, that Lord Ram would ascend the throne the next day. Now we see 
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why Kaikeyi was not informed earlier about the king’s decision to anoint Lord Ram. 
The king wanted to surprise her personally with this good news; he loved Kaikeyi 
more than his other wives, so he thought it would be proper to break the news himself 
instead of through a messenger. But unfortunately this simple and harmless delay 
proved very dangerous for the king, as it was exploited by Manthara to drill a fake 
story into Kaikeyi’s head that the king wanted to hide Lord Ram’s anointment from 
her, and that was why she wasn’t informed till that time—apropos: Ram Charit 
Manas, Ayodhya Kand, (i) Chaupai line no. 6 that precedes Doha no. 17; (11) Chaupai 
line no. 3 that precedes Doha no. 19. 


*Dasrath was very jubilant and happy as he went to Kaikeyi’s palace, little realizing 
what was in store for him. It is like the case of a sacrificial animal that is not aware 
what doom faces it while it heads to the slaughter house. It is also like the case of a 
fish jumping gleefully up and down the surface of the water of the sea on a sunny 
morning, not realizing that with the next merry leap it will land in the fishmonger’s 
net.| 
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No sooner did king Dasrath reach Kaikeyi’s palace, and not finding her there, than he 
enquired from the attendants where had she gone, and to his great dismay he learnt 
that she had gone to the Kopa Bhavan, the news that made him very distraught. 

He was sore affright and overcome with apprehension (because he knew 
Kaikeyi’s whimsical nature and mercurial temperament) so much so that his feet felt 
heavy and refused to move as he dragged himself to the section of the palace where 
she had gone. (1) 


Imagine the irony of the situation! This was no ordinary king, but one so powerful and 
strong that even the king of gods sought his support and help to retain his throne in 
the heaven (because whenever the demons attacked the gods, Indra sought king 
Dasrath’s help, for he had always enabled the gods to vanquish their adversaries). 

It was not only Indra but even all the other rulers of men in this world (i.e. all 
the monarchs and kings of this earth) were obliged to king Dasrath; they would 
always seek his goodwill, blessings and patronage, and held him in great esteem. (2) 


This same king Dasrath shriveled and shrunk in fear, and felt helplessly distraught 
upon learning that his wife has become angry at him! 
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This shows how great and powerful is the force of ‘Kaam’ (the patron god of 
passion and love that makes a person subservient to the lover) that it would subdue 
such a mighty king whose firmness of resolution and strength of character were 
legendary and without a parallel (in other spheres of life)’. (3) 


The mighty king Dasrath, who could very easily cope with the attack of his enemies 
who used such powerful weapons as tridents, spears and swords against him in the 
countless battles that he fought and won, had ironically succumbed to an arrow shot 
by Kaam, the god of passion and love, because this force of Nature is too strong to 
resist. Even Lord Shiva had succumbed to the arrow made of flowers that was shot at 
him by Kaamdeo”. This being the case, what can one expect from others? No wonder 
then that Dasrath would succumb to the force of Kaam. (4) 


[Note—'Kaam, a personified form of ‘Cupid’ representing lust, passion and desire, is 
a mighty force of Nature, too strong to overcome or resist easily. 

This king, i.e. Dasrath, was exceptionally powerful, had an excellent character, 
and was firm in his resolutions. He did not fear even the demons who would send 
shivers in the spine of the gods; all the combined strengths of great monarchs and 
rulers of this earth was no match against Dasrath so much so that these rulers thought 
it best not to annoy king Dasrath on any account, but would always keep him happy 
and pay tributes to him to keep him in good humour. 

But Kaam, i.e. the influence that passions and love would have on a person 
who is subdued by the opposite sex because he or she can’t live without the latter, had 
overcome Dasrath so much, holding him in its firm grip, that he proved too weak to 
resist it. Dasrath could boldly and bravely face demons and other enemies in the 
battle-field, but he buckled underneath when faced by Kaam. While he could move 
stridently, resolutely and confidently to confront his mighty enemies in a battle, he 
stumbled and tottered as his legs shook at the prospect of facing the enemy known as 
‘Kaam’ symbolized by his wife Kaikeyi with whom he was passionately in love! 

The idea that is sought to be conveyed here is that no matter how firm and 
resolute a person is, no matter how strong his character is, but there is one force of 
Nature that is more often than not difficult to resist and overcome, and it is called 
‘Kaam’. If a person is able to resist the temptation of Kaam, then in reality he is a true 
warrior. Kaam would trounce greatest of ascetics and renunciates with ease; great 
sages performing Tapa (severe penances and austerities for their spiritual elevation 
and finding liberation and deliverance from this mortal world) had slipped when 
Kaam personified in the form of Apsaras (beautiful damsels of heavenly charm) had 
bewitched them. In this context we should recall the episode of sage Narad which we 
have already read earlier in Ram Charit Manas, Baal Kand, Chaupai line no. 6 that 
precedes Doha no. 124—to Doha no. 138. 


°This entire episode is narrated in Ram Charit Manas, Baal Kand, Chaupai line no. 6 
that precedes Sortha no. 75—to Chaupai line no. 6 that precedes Doha no. 89.] 
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sabhaya narésu priya pahim gaya'U. dékhi dasa dukhu daruna bhaya’'u. 5. 
bhumi sayana patu mota purana. di’é dari tana bhusana nana. 6. 


The king (Dasrath) was filled with fear and apprehension when he went to his dear 
wife (Kaikeyi). When he saw her miserable condition, he felt very distraught and sad. 


(5) 


He found her lying on the ground on some tattered old rug, wearing worn-out clothes 
herself. She had taken off all her ornaments that she had scattered all around her on 
the ground. (6) 
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The unfortunate Kaikeyi’s grieving demeanours, her disheveled appearance and her 
generally distressed and miserable condition eminently suited her as if Providence 
was hinting at the prospect of widowhood’ that stared her in the face. (7) 


Meanwhile, the king softly approached her and asked sweetly, in a voice as 
affectionate and affable as he could muster to speak, “Oh my beloved who is dear to 
me like my own life (pranapriya)! Say, tell me why art thou so angry; what annoys 
thee.’ (8) 


[Note—'By and by, king Dasrath would die due to the shock of separation from Lord 
Ram, which would mean widowhood for Kaikeyi. Refer: Ram Charit Manas, 
Ayodhya Kand, Doha no. 155 along with Chaupai line nos. 7-8 that precede it. ] 
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kehi hétu rani risani parasata pani patihi névara’l. 1. 
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The king said once again to Kaikeyi: ‘Say my dear queen, why art thou so angry?’ 
Saying this, the king touched her softly. But seething in anger, Kaikeyi firmly 
shook his hands off with a rude jerk. (Chanda line no. 1) 
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She glared at him furiously with contempt as if a female serpent was looking angrily 
with fiery eyes at her prey. (Chanda line no. 2) 


Kaikeyi looked indeed like an angry serpent ready to pounce upon its victim. The two 
wishes she had concealed in her heart were like the desire of the she-serpent to bite 
her victim viciously; the two boons of which she would speak in order to give effect 
to her desires were like the two fangs (or the bifurcated tongue) of the she-serpent 
which she uses to bite the victim; and her furiously eyeing king Dasrath was akin to 
the she-serpent determining the right opportunity to lunge at the victim to dig her fang 
in his most sensitive part. (Chanda line no. 3) 


Goswami Tulsidas (the poet-saint who had written this book Ram Charit Manas) 
observes: “It is so unfortunate and incredulous that the otherwise so wise king Dasrath 
would be so deluded and overcome by the powerful influence of ‘Kaam’ that he 
would fall in the trap and thought that these tantrums of Kaikeyi were part of her 
amorous design to provoke her husband’s passions and test his patience.!” (Chanda 
line no. 4) 


[Note—'Tulsidas says that it is unbelievable that king Dasrath, who was so wise and 
firm in his character, would so easily fall in the trap of Kaikeyi and succumb. He was 
so deluded by the influence of Kaam that instead of seeing things straight in the eye 
and becoming alert that there was something serious to be dealt with, he thought that 
his beloved wife was playing an amorous game with him by pushing off his hands and 
looking sideways at him in order to arouse his passions. He thought that since he has 
not visited her for sometime, she was in a heat of passion, and showed her suppressed 
desire by venting her ire at him.] 
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bara bara kaha ra'u sumukhi suldcani pikabacani. 
karana mohi suna'u gajagamini nija kopa kara. 25. 


The king repeatedly tried to assuage her feelings by using polite words to ask her the 
cause of her annoyance. He said: ‘Oh my dear who has a sweet face (Sumukhi), 
beautiful eyes (Sulocani), and who speaks sweetly like a cuckoo (pikabacani) and 
walks with a majestic gait like that of a she-elephant (gajagamini)! Tell me the 
reason for thine anger.’ (Sortha no. 25) 


[Note—The king praises the physical beauty of Kaikeyi as he thinks that since women 
love being praised for their beauty, it would calm down his angry wife. The use of the 
term ‘repeatedly’ (bara bara) implies that Kaikeyi was silent; she did not reply to 
Dasrath’s enquiry as to what was that thing which had made her so angry. ] 
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caupal. 


anahita tora priya ké'im kinha. kéhi du'i sira kehi jamu caha linha. 1. 
kahu kéhi rankahi karaurmn narésu. kahu kehi nrpahi nikasaum desu. 2. 


[The following set of verses would show king Dasrath in poor light. They will show 
us how overcome with passion and how great a victim of lust he had become that he 
would be so desperate to please his wife at all costs. ] 


King Dasrath said to Kaikeyi: ‘Tell me my dear (priya), who hast durst to offend 
thee? Who is so doomed as to have two heads, with one to spare being cut-off by me 
for having had the temerity of offending thee? Say, who is in the throes of death and 
willing to go to the Death God voluntarily, for in all sooth I shalt fulfill his this 
desire? (1) 


Tell me, which pauper doth thou want to be made a king, and which king doth thou 
wish to be dethroned and exiled from his kingdom. (2) 


[Note—The king is acting so unwisely indeed. He didn’t weigh the consequences of 
what he was saying. Would it be possible or justified at all to make a worthless pauper 
a king, or dethrone and exile a king for no fault of his, except that he may have caused 
some sort of annoyance to Dasrath’s wife, even if it was imaginary? What would the 
world say; this is not the way great kings and emperors rule their realm and take 
decisions; this is no way to decide administrative, diplomatic and political matters of 
state that would have far reaching consequences by simply complying to the whim 
and fancy of a wicked woman. How can one expect that a great king of Dasrath’s 
stature would stoop so low as to act so whimsically and rashly merely to satisfy his 
wife? 

King Dasrath did not think of any of these things while making tall promises 
to please his enraged wife. | 
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‘If the need arises, I canst even slay thine enemy though he be blessed with the boon 
of immortality, then say what do ordinary men and women count who art no better 
than insects and worms? [To wit, just tell me who has offended thee, and I shalt 
immediately get rid of the rascal.] (3) 


Oh the beautiful one (baroru)! Doth thou naught wot that my mind is enamoured of 
thine moon-like sweet face just like the Chakor bird' that fixes its gaze on the full 
moon because it is in love with the latter and admires its beauty? [To wit, tell me, is it 
not known to you that I love you exceedingly, and that my mind adores your beauty 


2022 


like a chakor bird that admires the charm of the full moon and keeps its attention fixed 
on the latter?] (4) 


[Note—'The ‘Chakor’ is the Indian red-legged partridge. It is believed that this bird is 
so fascinated by the charm of the disc of the full moon that as soon as the latter rises 
in the eastern horizon, the bird turns its head towards it. It then follows the course of 
the moon across the sky till it sets in the western horizon. 

Dasrath uses this example to stress how much he is in love with and 
enamoured of Kaikeyi. Perhaps Dasrath had overdone his praise for this wicked 
queen, for she treated it as a complete surrender of her husband before her, and this 
belief was bolstered further by the other statements of the king which together gave 
her the impression that he would willingly do her bidding, no matter how incredibly 
ridiculous, incredulous and incongruous it might be. 

Had the king been a little wiser and thoughtful, he ought to have acted 
carefully, for he must have known by now that Kaikeyi had some mischief up her 
mind by the way she behaved, for he was well aware of her crooked, selfish and 
wicked nature not to have clearly seen warning signs of an impending storm. But why 
then did he succumb so easily? Well, the answer is obvious: that though Dasrath was 
a man of firmness and resolution in all other matters, but his weakness lay in his being 
passionate and lustful, for he could not resist the temptations of sensual pleasures and 
its accompanying desires for sense gratification as has been explicitly mentioned in 
the verses herein above about him. This lacuna in his character, this chink in his 
armour was his undoing. | 
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‘Oh my beloved (priya)! Whatever I possess, such as my very life, my sons, the 
subjects of my kingdom, all its wealth, nay, everything and everyone who is under me 
is at your disposal too. (5) 


Oh my dear lady (bhamini)! If I am saying any sort of lie, if I am employing deceit 
and conceit with thee by taking recourse to falsehood regarding all that I have told 
thee—then I invoke an oath in the name of Lord Ram to the effect that I should invite 
the wrath of breaking a solemn vow of speaking nothing but the truth to thee’. (6) 


[Note—'King Dasrath takes the oath in the name of Lord Ram because the Lord was 
his eldest son, most dear to him, and his heir. Hence, Dasrath would not do anything 
that would bring harm to the Lord. So therefore, in order to convince Kaikeyi that 
what he says is the truth, and he is not being pretentious in any way whatsoever, the 
king invokes Lord Ram while making an oath in his name to stress that he is not lying 
to Kaikeyi.] 
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‘Therefore, oh my dear, cheer up and ask whatever the desire of thy heart is (and it 
shalt be fulfilled). Get up and adorn thy charming body with thine ornaments (that 
thou have taken off and scattered all around the place)'. (7) 


Please consider the occasion and determine thyself in your heart whether or not it is 
the right and opportune time to grieve and lament in the way thou art doing. 

So oh my beloved (priya), get up immediately and discard the unbecoming 
attire of thine that thou havest donned as it does not behoove thee at all’. [This is not 
the time to lament and wail as if some immense misery hast befallen upon thee, for it 
is the time to rejoice and celebrate instead. It beats me and is beyond mine 
comprehension to understand why wouldst thou feel so sorrowful and woeful at a 
time when thou ought to have been celebrating and rejoicing.]*’ (8) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 that 
precedes Doha no. 25. 


*Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 5-6 that precede 
Doha no. 25. 


*The king would soon tell Kaikeyi why it was not the proper time for her to lament, 
wail and grieve—because it was a momentous occasion and a time of happiness and 
joy, as Lord Ram is to be anointed as a Prince-Regent and the future King of 
Ayodhya. Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-3 that 
precede Doha no. 27. 

The unsuspecting king thought that this information would surely make her 
jump with joy, for she loved Lord Ram dearly herself; even Kaikeyi has herself 
acknowledged it to Manthara earlier—apropos: Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 8 that precedes Doha no. 15. 

So, by and by, king Dasrath would be in for a rude shock when his 
information that Lord Ram is to be appointed to the throne the next day would incite 
Kaikeyi and ignite her wrath, pouring oil to the fire of her raging anger—apropos: 
Chaupai line no. 4 that precedes Doha no. 27 herein below. | 
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When Kaikeyi heard these pleadings of king Dasrath and thought of the gravity of the 
oath he has taken (in the name of Lord Ram), she got up with a wicked smile’, and put 
her ornaments back on her body as if a hunter woman was glad that the poor deer is 
ready to fall into her traps’. (Doha no. 26) 


[Note—'Kaikeyi had a sudden idea when king Dasrath took oath in the name of Lord 
Ram—trefer: Chaupai line no. 6 herein above. She decided that she would ask the king 
that if he wants her to cheer up now, then he should first make a solemn pledge and 
take an oath in the name of Lord Ram, just like the way he has done just now, to 
promise her that he would surely redeem the two boons that were still pending with 
him, so that he does not rescind on his promise and go back on his words when he 
discovers that what Kaikeyi wants does not suit him. This is also exactly what 
Manthara had advised her—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai 
line no. 7 that precedes Doha no. 22. 

This is the reason why she smiled: that apparently the king has fallen right into 
the trap laid by her. 


*Refer also to: Ram Charit Manas, Ayodhya Kand, Doha no. 28 that follows herein 
below soon. ] 
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King Dasrath thought that Kaikeyi has mellowed down and would be amenable when 
he saw her smiling and putting her ornaments back on her body. This he took as an 
encouraging sign, which thrilled him and gave him courage to renew his attempt to 
pacify his enraged wife, so he spoke to her sweetly once again! --- (1) 


‘My dear lady (bhamini)! See, your heart’s desire is about to be fulfilled”. The whole 
city is celebrating, and each household is rejoicing with felicitous songs being sung to 
mark the happy occasion. (2) 


Tomorrow, you will be glad to hear, I am anointing Lord Ram to the throne as Prince- 
Regent®. It is a time to rejoice and celebrate. So my dear who has beautiful eyes 
(sulocani); prepare for the festivities and arrange all the things that are needed for this 
auspicious occasion.’ (3) 


[Note—'The innocent and unsuspecting king was most polite in his approach as he 
thought that Kaikeyi’s anger was superficial and transient, as it was in her nature to be 
angry at trifle matters that are not at all as serious as she always made them out to be, 
and that she has finally softened and cooled down when he had politely assuaged her 
ruffled feelings. 
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*Then the king thought that he would surprise her with the good news of Lord Ram’s 
anointment to the throne, for he knew that she loved the Lord dearly, and no less then 
her own son Bharat. He thought that as soon as she comes to know of it, she would be 
exceptionally happy, and whatever it was that had annoyed her to the extent that she 
came to the Kopa Bhavan to vent her anger would be forgotten by her in the light of 
the good news of Lord Ram’s elevation to the throne. 


*King Dasrath did not send any messenger earlier in the day to inform Kaikeyi of his 
decision to anoint Lord Ram to the throne because he decided that he would visit her 
personally at the end of the day to tell her the good news. This is actually what he did, 
for he came to Kaikeyi’s palace in the evening, only to find that she was not there but 
had gone to the palace known as the ‘Kopa Bhavan’ where ladies of the royal 
household would go to give hint to the king that something was annoying them, and 
that they expected the king to redress their grievance. Refer: Ram Charit Manas, 
Ayodhya Kand, Doha no. 24 along with Chaupai line no. | that follows it.] 
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dalaki uthé'u suni hrda'u kathoru. janu chu'i gaya'u paka baratoru. 4. 
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No sooner she heard from Dasrath about Lord Ram’s anointment but her stony heart 
flared up ferociously, making her wince as if a festering sore caused by a pulled out 
hair of the body (paka baratoru) was poked by someone unwarily (janu chu'i 
gaya'u), causing intense pain to her. (4) 


But she showed no apparent external sign of intense agitation within her, keeping it 
concealed under the mask of a fake smile, just like a female thief (cOra nari) who 
does not weep openly at being caught in the midst of her mischief (jimi pragati na 
rO'l), maintaining an exterior of calm and nonchalance as if she was innocent and that 
nothing serious had happened that would adversely affect her. (5) 


[Note—In verse no. 4 it is said that when king Dasrath told her about Lord Ram’s 
anointment on the throne the next day, she flared up in anger and winced just like a 
person would if someone pricks his sore wound to cause a sudden, intense wave of 
pain, which would cause the person suffering from the wound cry out in pain. 

The next verse no. 5 tells us that she was so cunning that she hid her anger, for 
instead of showing an immediate outburst of annoyance at the news of Lord Ram’s 
anointment by yelling at her husband, or even pulling at her hairs and beating her 
chest or stomping on the ground, the wily Kaikeyi suppressed her repugnance by 
maintaining an exterior of calm with a wry smile as if she was not offended by this 
news. 

What was the reason for her maintaining an artificial calm? Well, she did not 
wish to alarm her husband prematurely, that she was upset by the news of Lord Ram’s 
anointment to the throne, before she could make him promise under oath that he 
would surely redeem the two pending boons that he had granted her long ago. She 
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suspected that if the king would get a hint that the news of Lord Ram’s anointment 
has annoyed his wife, there were more than fair chances that he would become extra 
cautious and suspicious of her intentions at the time when she would ask him to 
redeem the two pending boons as she had planned, and then, in all probabilities, he 
would refuse to comply to her requests blindly before being acquainted with what she 
actually wanted. If that happened, everything would come to a naught. ] 
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The innocent king (Dasrath) could not see through her crookedness and deceit, for she 
was a well-tutored disciple of an expert guru (teacher; here meaning Mantara) who 
epitomized wickedness and evil thoughts of the highest degree’. (6) 


Verily, though it is true that the king was very wise and intelligent, but he was a 
straightforward and upright man who could not fathom the depth of the ocean 
symbolized by the crookedness and the wicked nature of a wily and selfish woman. 


(7) 


Meanwhile, Kaikeyi pretended to be affable by showing fake affection for the king. 
She appeared to be bashful by turning her face sideways a little, and sporting a smile 
(to make the unsuspecting king think that she being amorous and trying to arouse his 
passions)”. (8) 


[Note—'The king was of a simple heart; he had no ill-intentions in him. Everything 
he was doing was clear, above board, and according to established norms. So there 
was no reason why he would suspect that his own wife was planning to pull the carpet 
from under his feet and upturn the apple cart for no rhyme or reason, and specially in 
a matter—of Lord Ram’s anointment to the throne—that no one could ever imagine, 
even in one’s wildest of dreams, would offend her. It was well known that there was 
complete harmony and goodwill amongst the members of the royal family; Lord Ram 
was loved by one and all—even Kaikeyi herself has acknowledged it (apropos: Ram 
Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes Doha no. 15). 

But unfortunately, the effect of bad company, evil advice, and trusting a 
crooked and wicked companion blindly, without applying her own discretion and 
judgment, coupled by the evil fiat of fate and an imaginary fear of a doomed future 
had corrupted Kaikeyi’s mind and wisdom so much that the vile scheme she devised 
to trap the king firmly and subjugate him defied comprehension, so much so that they 
escaped being perceived by king Dasrath’s innocent heart and upright mind. 


The behaviour displayed by Kaikeyi resembles that of a woman in heat, a lustful 
woman who would adopt provocative postures and make enticing gestures to indicate 
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to her lover that she wants her sensual desires gratified. The poor king had no idea 
that the thunderbolt was about to strike him at the moment of climax. ] 
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[Kaikeyi finally bared her fangs by telling the king—] 


‘Oh my dear (piya)’, said Kaikeyi to king Dasrath, ‘You always repeat to me that I 
can ask for anything I want, but it is merely talk, for the fact is that you have never 
fulfilled your words. 

Come to think of it, there are two long-standing boons that are still pending to 
be redeemed, and I doubt that they would ever be fulfilled.’ (Doha no. 27) 


[Note—'The story of how Kaikeyi got the two promises from king Dasrath, that she 
can ask for anything she wished and it shall be fulfilled, has already been narrated 
earlier as a note to verse no. 8 that precedes Doha no. 22. 

Now she invokes them and taunts the king that if he is honest and truthful, 
then why does he not actually fulfill the two pending boons that are long overdue, but 
merely keeps on making a pretense of being ready to fulfill Kaikeyi’s wishes while 
actually never meaning to do it. 

This is in response to the king’s statement that Kaikeyi could ask for anything 
she wishes a little earlier in Chaupai line no. 7 that precedes Doha no. 26 herein 
above. 

Kaikeyi was preparing the trap to ensnare Dasrath. Earlier, Manthara had told 
her not to be in haste in asking the king to redeem the two promises that were still 
pending with him, but maneuver things in such a way that the king should first make 
an oath in the name of his eldest son Lord Ram before she asks him to fulfill the two 
promises given to her. Once the king is fully bound by this oath, which he would durst 
not break for the fear of causing harm to Lord Ram whom he loves so much, Kaikeyi 
should go ahead and ask him what the wicked Manthara had tutored her to ask. 
{Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 5-7 that precede Doha 
no. 22.} 

And indeed it happened as planned by Kaikeyi—for we shall soon read herein 
below that the king, who did not suspect any foul play, did make such an oath in the 
name of Lord Ram. {Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 7 
that precedes Doha no. 28.}] 
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The unwary and unsuspecting king smiled and replied: ‘Well, now I understand thine 
intentions and the mystery of thy behaviour. Thou art fond of throwing tantrums every 
now and then for trifles to show that thou art uneasy about them. (1) 


Indeed it is true that there are two boons pending with me, but it is thine own fault for 
thy havest never asked me to redeem them, and I on my part hadst all but forgotten 
about them as I’m quite forgetful. [So therefore, what’s the big deal about it; what’s 
the big issue? Ask, and it shall be given thee.] (2) 
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‘Why doth thou blame me unnecessarily for not fulfilling the two pending boons', 
because I am forgetful’? Come, what of two boons only, thy canst ask for four boons 
instead of the two that are due. (3) 


Verily indeed, it is a well established tradition in our family, that has descended from 
the ancient illustrious king Raghu, that one must honour one’s words even if it is at 
the cost of one’s life. 

[To wit, it is an honourable tradition in our ancient family that one must 
always keep his words, no matter what consequences result from it, for even if one 
has to meet death in order to fulfill words of honour, it is worth it.] (4) 


[Note—'King Dasrath refers to Kaikeyi’s statement that he merely makes promises 
but never bothers to fulfill them—apropos: Ram Charit Manas, Ayodhya Kand, Doha 
no. 27. 


*Refer to Chaupai line no. 2 herein above. ] 
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Even a large hoard of sins is inferior to a single instance of lie. [To wit, a single lie is 
a grave sin which outweighs a large number of other forms of sins. ] 

Say, can any numbers of seeds of a Gunja plant (botanical name ‘Abrus 
presotorius’, a leguminous plant from whose root liquorice is obtained) ever be as 
large as a great mountain? [To wit, no matter how many small seeds of this plant are 
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heaped together, but they can never become as huge as to be comparable to a 
mountain.]' (5) 


The Vedas, the Purans (i.e. ancient scriptures) and sage Manu (the ancient 
philosopher who has written the treatise on what is good and what is bad conduct for a 
person) have unequivocally asserted that there is nothing more auspicious and noble 
than truthfulness, for this virtue is at the root of everything that is worthy of praise 
and honour’. (6) 


[Note—'The idea is that telling a lie is equivalent to not keeping one’s words, and it is 
such a grave sin that all other sins put together would fall short of the evil 
consequences of a single instance of telling a lie or not fulfilling a word of honour. 

It is like the case of trying to compare a mountain with a heap of seeds of 
small size; millions of such seeds heaped together would not be large or high enough 
to become an actual mountain. Here, telling a lie or not keeping one’s words is the 
‘mountain’, and all other types of sins are inconsequential in its comparison like the 
seeds of the Gunja plant which are very small in size. 


*These two verses are great guides for us. Simply put, they say that lying is a grave 
sin, and being truthful is the best virtue a person can possess. ] 
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Besides the above inviolable rule honoured from time immemorial by all the members 
of our illustrious family, which we hold sacrosanct, I add another rider to it to 
convince thee that I mean business, and would never go back on my words, in the 
form of an oath that I take in the name of (my eldest and beloved son) Lord Ram’, 
who indeed is an epitome of the grand virtues of goodness and righteousness, as well 
as having affection for all, for he is a personified form of amiability and affability and 
all good virtues”.’ (7) 


Having determined that the king was by now bound to his words (and there was no 
chance that he would rescind on them), the wicked Kaikeyi, whose mind was crooked 
and corrupted, smiled wryly as if she was about to open the cover of the wild plot laid 
out by her to trap her husband to force him do her bidding even as a wild hawk opens 
its eyes wide just before swooping down on its prey”. (8) 


[Note—'Dasrath had gone overboard in his zeal to somehow please his agitated wife 
and calm her down, making him fall unwittingly into the very trap that Kaikeyi had 
laid for him on the advice of her instigator Manthara—by taking an oath in the name 
of Lord Ram. {Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 7 that 
precedes Doha no. 22 (Manthara’s advice); and (ii) Doha no. 27 (Kaikeyi showing her 
doubts that the king might not honour his words). } 
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Well, for one, Dasrath should not have trusted Kaikeyi so blindly when he 
knew about her whimsical nature, and secondly, there was no need for him to make 
another oath once he has already stressed that it was an inviolable and sacrosanct rule 
of his illustrious family that if a promise has been made, it must be honoured even at 
the cost of one’s life—apropos: Chaupai line nos.4-67 that precede Doha no. 28 
herein above. Say, what was then the need to invoke the name of Lord Ram and put 
him at risk for being at the receiving end of the punishment for breaking some vow 
for which the Lord was not at all responsible? 


Refer: Ram Charit Manas, (a) Baal Kand, (i) Chaupai line no. 5 that precedes Doha 
no. 193; (41) Chaupai line nos. 5-6 that precedes Doha no. 197; (iii) Chaupai line no. 1 
that precedes Doha no. 310; (b) Ayodhya Kand, (iv) Chaupai line nos. 7-8 that 
precede Doha no. 93; (v) Chaupai line nos. 4-7 that precede Doha no. 122. 


*In this metaphor, Kaikeyi is the wild hawk, Dasrath is the unsuspecting prey, and the 
way Kaikeyi looked wildly at her husband from the corners of her cocked-up eyes she 
resembled the hawk who focuses its view on the prey on which it was about to swoop 
down mercilessly. ] 


Go, YAMA BMT Ty TE AlasT AAMT | 
futects fafa ores Beta Tay WAHS ATM VW I 
doha. 


bhupa manoratha subhaga banu sukha subihanga samaju. 
bhillini jimi charana cahati bacanu bhayankaru baju. 28. 


Here, the pleasant desire of king Dasrath to install his eldest son Lord Ram on the 
throne of Ayodhya and enjoy the rest of his life in peace, is like a beautiful garden; 
the many pictures of joy and rejoicing as well as of the days of happiness and 
celebrations that he had been imagining in his mind, were like the countless beautiful 
birds hopping around and chirping merrily in the garden; and Kaikeyi poised to spoil 
everything by unveiling her atrocious demands, was like a hunter-women eyeing the 
birds and getting ready to launch her well-trained hawk to go in the garden, pounce 
upon one of the birds, kill it, and fetch it to her for meat. (Doha no. 28) 


[Note—One indeed feels sorry and would have empathy for Dasrath. He was a noble, 
righteous and upright king; he followed rules of conduct and was always ready to help 
the gods. Even in his desire to appoint Lord Ram on the throne, he was following 
tradition and well-established rules of royal inheritance. He loved all his sons and 
queens equally. He treated his subjects like a head of an extended family#1. The one 
shortcoming in his character, though, was his weakness towards the temptations of 
lust and passion, called Kaam#2. 

He was getting old#3, and he wanted rest and peace during the twilight days of 
his life like any other person would obviously want. In this background, one can 
imagine what tremendous injustice was done to him and the pain inflicted on his 
innocent heart by none else but his own wife Kaikeyi, that too in the name of her son 
Bharat, both of whom he loved so much, and for reasons completely false and 
cooked-up by an evil maidservant. 
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{#1Refer: Ram Charit Manas, (a) Baal Kand, (i) Doha no. 188 along with 
Chaupai line nos. 7-8 that precede it; (ii) Chaupai line nos. 4-8 that precede Doha no. 
294; (111) Chaupai line nos. 1-3 that precede Doha no. 310; (b) Ayodhya Kand, (iv) 
Chaupai line nos. 5-8 that precede Doha no. 15; (v) Chaupai line no. 5 that precedes 
Doha no. 173—to Chaupai line nos. 1 that precedes Doha no. 174; (vi) Doha no. 31 
along with Chaupai line nos. 6-8 that precede it, and Chaupai line no. 1 that follows it. 

#2Refer: Ayodhya Kand, Chaupai line nos. 2-3 that precede Doha no. 25. 

#3Refer: Ayodhya Kand, (1) Chaupai line nos. 6-8 that precede Doha no. 2; (11) 
Chaupai line nos. 2-5 that precede Doha no. 4.}] 


[PAUSE 13 FOR A THIRTY-DAY RECITATION] 
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sunahu pranapriya bhavata ji ka. déhu eka bara bharatahi tika. 1. 
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Kaikeyi finally disclosed to the king her wishes by asking him to fulfill his words by 
granting her the following two boons: ‘Oh my dearest (pranapriya)! Now, listen to 
the two wishes that I hold dear to my heart (and which you have promised to fulfill). 

My first wish is that my son Bharat should be anointed to the throne (as the 
Prince-Regent). (1) 


And now, oh my Lord (natha), while asking for the second wish to be fulfilled, I join 
my palms in a prayerful mode with a request that it should not be refused to me. (2) 


My second wish is this: that Ram must be sent to the forest for fourteen years to live 
like a reclusive hermit, donning a habit suitable to such a way of life in the forest.’ (3) 


[Note—Kaikeyi has followed the line as tutored by Manthara: she first asks for 
Bharat’s anointment, and then for Lord Ram going to the forest, after extracting an 
inviolable oath from Dasrath. Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line 
nos. 6-7 that precedes Doha no. 22. 

Why was this sequence, of first asking for Bharat to be anointed on the throne, 
and then seeking Lord Ram’s banishment to the forest, planned? Kaikeyi’s advisor 
Manthara had carefully pondered over the matter and concluded that the most 
important thing to be done was to put Bharat on the throne so that the reins of the 
kingdom devolve into his hands, giving him royal powers and an authority to take 
decisions as the ruler of the kingdom. Once empowered, his mother Kaikeyi would be 
at once, and automatically, elevated to the stature of a senior queen by the virtue of 
her being the mother of the ruling monarch who sits on the throne. This accomplished, 
then even if the king refuses to accept the second demand of sending Lord Ram away 


2032 


to the forest, it would not matter much as he would not be able to do any harm to 
Bharat or his mother Kaikeyi because the power and authority of the kingdom would 
not be in his hands any longer once Bharat ascends the throne. 

It was well planned indeed. But what was the reason that Manthara wanted to 
send Lord Ram far away to the forest and live like a reclusive hermit? Well, she was 
apprehensive that if the Lord lived in Ayodhya, he would sooner or later plan a coup 
against Bharat, with the army mutinying too, and this apprehension of hers had 
substance in it as every single citizen of the place wanted to have Lord Ram as their 
ruler, and so they would lend him full support against Bharat should he desire to rise 
in revolt. So prudence required that Bharat’s rival and competitor should be packed 
off as far away as was possible. 

By demanding that Lord Ram be sent to live like a hermit and a recluse, it was 
ensured that he would be disarmed and rendered harmless because he would be 
obliged to follow the conduct and vows suited to a hermit, and hermits don’t wage 
bloody wars, or take part in an uprising or rebellion against a ruling monarch of any 
kingdom. The time of fourteen years would be sufficient for Bharat to strengthen his 
grip on the reins of the kingdom, and any rudimentary undercurrent of revolt against 
his reign would be crushed by him during this time. Further, Bharat would have 
sufficient time to reinforce his position and gain support of the citizens by his good 
conduct and governance, so that even if Lord Ram survives the harsh life of a forest- 
dweller and comes back to Ayodhya after fourteen long years, the chances of the 
people supporting him against Bharat and rising in revolt or insurrection would be 
very-very remote, as compared to the present time when emotions were intensely in 
favour of Lord Ram. {This is in accordance to Valmiki’s Ramayana, Ayodhya Kand, 
Sarga 9, verse nos. 21-35.} 

Another reason why Kaikeyi wanted Lord Ram to live like a reclusive hermit 
deep in the forest, one who has taken a vow of not visiting any inhabited area or a 
householder, was her fear that otherwise the Lord would come back in the garb of a 
wondering mendicant who goes from village to village or home to home seeking 
alms, which eventuality could pose the danger of his secretly garnering support and 
clandestinely raising an army of supporters within the extended realms of the 
kingdom to suddenly pounce upon Bharat and imprison him, or incite a revolt or an 
insurrection against him from within the kingdom to dethrone him, and then come in 
victorious from the place of his exile to reclaim the throne for himself. 

The other reason why ‘fourteen years’ was necessary for Lord Ram to go and 
live in the forest is this: The demon king Ravana’s life had as many years left before 
he was destined to die. So therefore, it was necessary for Lord Ram to wait for this 
period so that the right time comes when the demon king could be eliminated. 
Remember: Neither Manthara nor Kaikeyi was acting out of their own free will; they 
were now under the influence of goddess Saraswati who had been assigned the task 
by the gods to devise a method whereby Lord Ram could go to the forest to eliminate 
the demons and end their tyranny. It was Saraswati who decided to take the help of 
Manthara and Kaikeyi to give effect to this scheme by deluding and corrupting their 
minds. Since Saraswati knew that fourteen more years were needed before Ravana 
could be slayed, she tweaked Kaikeyi’s mind and induced her to ask for Lord Ram 
living in the forest for this period. {Apropos: Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 6 that precedes Doha no. 11—to Doha no. 12.}] 
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These sweetly spoken gentle words of Kaikeyi, which concealed inside them the 
harshness of the demands she made, created immense agony, distress and grief in the 
heart of the distraught king (Dasrath) in the same way as the soothing light of the 
moon creates intense grief and agony in the heart of the bird known as ‘Kokuw’ (or 
‘Chakawa’; the Ruddy Goose)!. (4) 


The king was extremely shocked with disbelief; he was so distraught and incredulous 
that he became dumbfounded, unable to speak a word in reply. His condition was 
similar to an unsuspecting partridge who lives a peaceful life in a garden or a forest 
when it is caught unawares by a hawk who suddenly swoops down on it to catch hold 
of it to kill’. (5) 


King Dasrath’s face became deathly pale as if thunderbolt had stricken a palm tree, 
making it dried and shriveled up in a fraction of a moment”. (6) 


[Note—'The male Koku or Chakor bird belongs to the species of birds similar to the 
swan. Its body is multi-coloured. It is said that during the night the male normally 
separates from its female counterpart, but during the night of the full moon, the 
moonlight arouses the male’s passions who begins to long for its partner, which is not 
near it. This separation from its female counterpart creates intense heart-burn in the 
male bird, making it exceedingly distraught and remorseful inspite of the fact that the 
full moon’s light is usually very cool and soothing for the agitated nerves. To wit, 
instead of giving peace to the heart of the male Koku bird, the moonlight causes heart- 
burn in it. 

In a similar way, the sweetly spoken words of Kaikeyi caused king Dasrath to 
wince in shock and dismay. She had spoken courteously and in a gentle manner, not 
rudely, but the message the words conveyed were so extremely harsh that Dasrath felt 
pangs of grief gripping his heart in a vice. 


“In this metaphor, the king, who did not suspect that anything was wrong when he had 
tried to calm down his wife by promising her to redeem the pending boons, is like the 
poor partridge, while Kaikeyi is likened to the merciless hawk as she suddenly 
launched her vicious attack on the king by asking him to give the two boons that 
stunned him and shattered all his hopes. 


*Here, Kaikeyi’s demands are like the strike of the thunderbolt as they came in 
unexpectedly, suddenly and fiercely to strike at Dasrath, while the king himself is 
compared to the palm tree that is hit by a bolt of lightening, as he immediately 
became dumbstruck and immobile, unable to speak a word and losing the colour of 
his face which became deathly pale. ] 


2034 


me Bea Ale ats cir ay ae GT ANT A ATT U9 
A TAN Gets et | att Hh Pah Sats AAT 2 
alae Skt aie chang | difeta aract faufa & As ue u 


mathém hatha mudi do'u locana. tanu dhari socu laga janu socana. 7. 
mora manorathu surataru phula. pharata karini jimi hate'u samila. 8. 
avadha ujari kinhi kaike'im. dinhisi acala bipati kai né'im. 9. 


The king (was so shocked and crestfallen that he) mourned and lamented, clasping his 
head in the palms of his hands and closing both his eyes as he brooded gravely and 
became remorseful, giving the impression that he was a personified form of dismay, 
grief and remorse’. (7) 


Dasrath brooded and thought gloomily to himself: “My auspicious desires and good 
intentions were like the evergreen tree called ‘Kalp Taru’ that had flowered and was 
about to bear its sweet fruits when suddenly it was uprooted and trampled upon by a 
wild she elephant (in the form of Kaikeyi and her asking for the two harsh boons). (8) 


Alack; Alas! Kaikeyi has cast an unprecedented havoc on Ayodhya; she would make 
it desolate and has laid a firm foundation for its doom.’ (9) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 34—to 
Chaupai line nos. 2 that precedes Doha no. 35; (ii) Chaupai line no. 1 that precedes 
Doha no. 37. 


*King Dasrath’s guess was right as we shall soon find out, for when it the people were 
informed of what had happened, a thick pall of gloom and grief had descended upon 
the city. All the citizens were dazed; all their joys vanished. Later on, when Lord Ram 
actually went to the forest, the citizens ran after him, wailing and grieving, determined 
as they were that they would not live in the city without Lord Ram. But the Lord 
could not allow this to happen as it was not practical for the whole city to go with him 
to the forest; so the Lord silently left them behind in the darkness of the night to go 
onwards on his journey. Discovering that the Lord had gone the next morning, the 
dismayed citizens were left with no choice but to return home, and pass their days in 
grief, with the remembrance of the Lord as the only plank for survival, with the hope 
that at the end of fourteen years they would see their beloved Lord once again. 
{Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 6 that precedes Doha 
no. 46—to Chaupai line no. 7 that precedes Doha no. 51; (11) Chaupai line nos. 3-4 
that precede Doha no. 81; (iii) Chaupai line no. 4 that precedes Doha no. 84—to Doha 
no. 86; (iv) Chaupai line no. that precedes Doha no. 92. ] 
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kavanérm avasara ka bhaya'u gaya'um nari bisvasa. 
joga sid'dhi phala samaya jimi jatihi abidya nasa. 29. 


King Dasrath was overcome with intense remorse as he lamented that he had trusted a 
woman as wicked as Kaikeyi. He regretted and said to himself: ‘What a woeful 
moment is this that an unexpected calamity has befallen me at a time when there was 
not the remotest of chances of such a thing ever happening. Indeed, I have lost all 
trust in a woman (albeit it is too late for it to be of any good now) . 

It is like the unfortunate case of a Yogi (an ascetic; ‘jati’) who is in the final 
stages of tasting the fruit of success in his spiritual pursuit of self-realisation (joga 
sid'dhi phala samaya) when suddenly he goes astray and gets distracted from his 
chosen path due to delusions and worldly temptations that prove to be his undoing 
(jimi --- abidya nasa). (Doha no. 29) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 6-7 that 
precede Doha no. 27; (ii) Chaupai line no. 2 that precedes Doha no. 36. 

Dasrath lamented gravely that he had committed a grave error of judgment by 
reposing his trust on a woman whom he had known by experience to be wicked, 
selfish, adept at throwing tantrums, fickle minded, and given to whimsical behaviour. 
But now it was too late to make amends; he has invoked the reputation of his 
illustrious family’s good name and tradition of being truthful to one’s words, and he 
has compounded his follies by unnecessarily pulling in Lord Ram by taking an oath in 
his name. {Apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 4-7 that 
precede Doha no. 28.} 

The distraught king was beyond redemption as he lamented and grieved at his 
error of citing his family’s name and add an oath to it in the name of Lord Ram to 
calm down a woman; what was the need of this? Should he not have been more 
careful and prudent while dealing with a woman whose wily character and deceitful 
nature was no secret from him? Couldn’t he just have told Kaikeyi to stop the drama 
and come to her senses, for it was not the time for theatrics? Could he not have told 
her that though she was free to request him to fulfill her wishes, but that promise 
could not be an open-ended one which might jeopardize the interests of the kingdom 
and put it in peril? After all, a woman’s whims cannot be allowed to interfere with 
and rule over matters of state. The poor king lamented and regretted that he made a 
slip here; but it was such a slip that there seemed to be no chance of recovery from it. 

Dasrath became pensive; he took a deep breath and decided that he must now 
try to explore all the possibilities so that some way could be found out to extricate 
himself from the quagmire he has landed himself into. We shall read now that he 
would try his best to mollify Kaikeyi by proposing a compromise formula, that he 
would appoint Bharat to the throne for sure, but there was no sense in sending Lord 
Ram to the forest; that she must calm down as he had no ulterior motives against her 
or her son Bharat while deciding to make Lord Ram as the Prince-regent, as he was 
merely following established traditions of royal inheritance; that there was no 
conspiracy against her or her son; that she ought to be warned that if she pushes on 
with her stubbornness then widowhood stares her in the face, for her husband would 
die in the wake of this disaster. 

But for the unfortunate king, however, nothing worked. ] 
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In the aforesaid manner, king Dasrath lamented, grieved and regretted within himself. 

When Kaikeyi observed that the king was quiet and did not immediately ratify 
or approve of her demands, she became suspicious (that he might change his mind 
and rescind on his words). This possibility infuriated her; it stoked her anger and 
made her vehement. (1) 


She spoke angrily and rebuked the king most sternly, taunting him and adding salt to 
his wounds by saying: ‘Is Bharat not the king’s son, or has he brought her by 
purchasing her as a slave, --- (2) 


---That when thou heard that I wish Bharat to be anointed to the throne, it was as if an 
arrow has pierced thine heart (obviously because it is not acceptable to thee, and thou 
havest become terribly upset at this prospect)? 

Well, if it is to be that way, then why didst thou so confidently make so many 
vows so boldly, without thinking before speaking? (3) 
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Come tell me: wilst thou, or wilst thou not, fulfill thy own words of honourt? Well, 
remember: thou hast thy self boasted that thou are true to thine words, and that thou 
are a member of the illustrious family of king Raghu that is renowned to honour 
words of honour given to others. 

[Tell me, doth thou wish to bring disrepute to thy family and its good name by 
refusing what thy promised me, by rescinding on thine own words?]' (4) 


Thou hadest promised to grant me two boons and now if thou refuse it by rescinding 
on thine own words, come to think of it, wouldst it not mean being untruthful, wouldst 
it not mean abandoning the path of truth. Tell me, art thou ready to break thine words 
and invite a huge shame and ignominy on thy self? (5) 
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Verily, thou had lauded so much and boasted of the virtues of being truthful to one’s 
words, so didst thou expect that I wilst ask thee for some dry grains (when thou hadest 
asked me so confidently to say what I wished to be done)? 

[To wit, did thou thinkest me to be a starving pauper who wouldst seek petty 
alms or some dry seeds to feed my empty stomach? Why, how come all praises of 
good virtues of being truthful to one’s words of honour given to someone, that thou so 
loudly spoke of, havest suddenly vanished into thin air, that thou havest fallen silent 
as if thine tongue has suffered from paralysis when the time came to stand by the 
morals thou hadest so steadfastly defended and advocated repeatedly?] (6) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 6-7 that 
precedes Doha no. 26; (ii) Chaupai line nos. 4-7 that precedes Doha no. 28.] 
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Remember the tradition of upholding truthfulness as established by ancient 
honourable people such as' sage-king Shibi? and Dadhichi’, as well as king Bali*, who 
had sacrificed their lives and wealth, nay everything they had, in order to keep their 
words of honour.’ (7) 


Kaikeyi continued with her barrage of sarcastic taunts and pungent words that seemed 
to rub salt on the already painful wound of burn from which the poor king Dasrath 
was suffering. (8) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 5 that 
precedes Doha no. 48; (ii) Chaupai line nos. 3-4 that precede Doha no. 95. 


*Sage-king Shibi (or Sibi): His story is narrated in Mahabharat, Vanparva, Chapter 
197, by sage Markendey to king Yudhisthir as follows: Shibi was a king of the Soma 
race, and the son of king Ushinara. He was very generous, judicious, magnanimous, 
and a pious soul. To test his virtues, the community of gods sent Indra and the Fire 
God; Indra transformed himself as a hawk and Fire God as a pigeon. Once, when king 
Shibi was sitting on his throne, the pigeon came flying in with a great fright and fell 
down on his lap, while the hawk came rushing in hot pursuit. The pigeon told the king 
that the hawk wants to kill it, and that he (the pigeon) has come to the king seeking 
protection; it also told him that in reality it was not a bird but an ascetic who practices 
self-restraint in all aspects of life. On the other hand, the hawk demanded that the king 
hand the pigeon over to him as it was its prey and food, and the king was obliged not 
to deprive the hawk of its natural food. The king was flabbergasted when he heard the 
two birds speak in a human voice, and presenting such a dilemma to him—for it was a 
grave sin not to protect a harmless creature who has surrendered himself, such as the 
pigeon in this case, while at the same time it was an equal sin to disallow someone 
from eating his natural food, as was the case of the hawk here. The king told the hawk 
that he was ready to offer his own flesh to it instead of the meat of the pigeon, and 
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added that as a consequence if he had to die, he was ready for it. Or else, the hawk 
could ask for meat of some other animal, or give some other alternative if he so 
wished, and the king promised him that he was ready to do it. 

The hawk told the king that he should cut-off the flesh of his right thigh with 
his own hands so that it weighs as much as the pigeon, and give it to the hawk to eat. 
At this, the king ordered that a weighing scale be brought in, and he placed the pigeon 
on one of its sides and started chopping off his own flesh to put on the other side of 
the scale so that the balance became equal. But it so happened that the pigeon 
continued to weigh more than the pieces of flesh of his body that the king went on 
adding on the opposite side of scale. At last, when the scale continued to tip towards 
the pigeon, the king decided to offer his entire body to strike a balance. 

At this point, the hawk disappeared from sight. The astonished king asked the 
pigeon who the hawk was. The pigeon then disclosed the truth about who he and the 
hawk were. Then he blessed the king that the flesh which he had cut off would be 
restored, with the additional boon that henceforth all the kings of his race would have 
strong, well-built and muscular thighs. Besides this, a great son named Kapotroma 
would be born to the king from the cavity that had formed when he cut off the flesh of 
his thighs. 

According to another story, once king Shibi decided to do 100 fire sacrifices. 
When he had completed 99 sacrifices, Indra, the king of gods, wanted to test him. So 
he took along the Fire God; they assumed the form of a hawk and a pigeon 
respectively. The rest of the story is as narrated herein above, with a slight variation 
as to its end. Here it is said that when the flesh of king Shibi’s body could not weigh 
equal to the weight of the pigeon, the king lifted his sword to cut his own head as 
compensation. Just at that moment, Indra and Fire God revealed themselves, 
prevented the king from cutting off his head, restored the fresh of his body, and 
blessed the king. 

A third story is this: In order to test king Shibi’s adherence to noble virtues, 
once Brahma, the creator, assumed the form of a Brahmin and went to Shibi’s place, 
saying that he was hungry and wanted to eat a meat dish especially prepared for him 
with the fresh flesh of the king’s own son. The king obeyed, but preparation of this 
dish took some time, and when it was ready and the king took it to the place where he 
expected that the guest would be waiting, he discovered that the latter had become 
angry because of late in service, and in a fit of rage had gone to burn the king’s city. 
The king remained unmoved, and he went to the place where the angry Brahmin-guest 
was present. The king offered the meat dish to him and asked for forgiveness for 
being late, at which the Brahmin showed a pretence of anger and asked the king to eat 
the dish himself. Obeying the command, no sooner the king began to eat the dish 
prepared from the flesh of his own son but the Brahmin held his hand and revealed his 
true identity, as being Brahma, the creator. Then, Brahma blessed the king, and 
revived his dead son immediately; Brahma told him that he just wanted to test Shibi’s 
vow that he would always fulfill the desire of anyone who approached him for 
anything. In this case, the demand was terrible—that the king should kill his own son 
and prepare a meat dish using the son’s flesh. This story is narrated in Mahabharat, 
Vanparva, Chapter 199. 


*Sage-king Dadhichi—Dadhichi was an ancient sage who willingly sacrificed his life 
to help the Gods win over the Demons. He was the son of sage Atharvan, the 
progenitor of the Atharva Veda and the first sage who initiated the tradition of Fire 
worship, and his wife Shanti. According to another version, he is said to be the son of 
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Prajapati Bhrigu who had used the essence of the whole world to mould his son 
Dadhichi from them so that this son had all the best in the world. He was of a colossal 
form like that of a mountain. 

The well known sage Pippalaad was his son. Dadhichi is a synonym for the 
highest ideals of self-sacrifice for the general good. 

Indra was always afraid and jealous of him. So once he sent an Apsara 
(celestial nymph) of exceptional beauty to defile his Tapa (penance and austerity) and 
Brahmacharya vows of celibacy). At that time, Dadhichi was taking a bath in the river 
Saraswati, and inspite of being a celebrated sage he could not exercise self-control 
and ejaculated in the water when he saw the Apsara bathing naked in the river. His 
sperms fell in the water, and the river Saraswati accepted them as a blessing. From his 
sperms was born sage Saraswat, so named because he was born in river Saraswati. 
This later sage is known to have taught the Vedas to the Brahmins during the great 
famine lasting twelve years. 

It so happened that during the Sata-yug, the first of the 4-era Hindu celestial 
cycle of creation and destruction, a race of demons was born by the name of 
Kaalkeya. They made Vrittaasur their king. These demons conquered the heaven and 
exiled the Gods. The Gods prayed to Brahma, the old patriarch of creation and the 
senior-most God, seeking help. Brahma advised them that they should approach 
Dadhichi who had formidably strong bones, and request him to give them his bones 
from which they should mould an invincible weapon that would kill Vrittaasur. 

It so happened that sometime in the past, the Gods had deposited all their 
weapons with him for safe keeping, promising to return at some fixed time. When 
they failed to show up, and upon observing that the weapons had begun to rust, 
Dadhichi dissolved them in water and drank the solution. The ingredients of the 
weapons got deposited in his bones, especially the back bone. Thus, his bones became 
extremely strong. 

So, when the Gods came asking for their weapons, the sage told them what he 
had done, whereupon the Gods requested him to give them his backbone from which 
an invincible weapon can be crafted by which their formidable enemy, the demon 
king Vrittaasur could be slayed. Dadhichi conceded and gave them his backbone from 
which the weapon-smith of the Gods, named Vishwakarma, crafted Indra’s invincible 
weapon called the Vajra (thunder-bolt). This Vajra was used to kill Vrittaasur. 

It is said that many other weapon of the Gods were made out of Dadhichi’s 
bones, such as the Gada (mace), Chakra (a sharp, serrated circular weapon; the discus) 
and Danda (baton). The Gada and Chakra were taken by Vishnu, and the Danda by 
Yam, the God of death. This is narrated in Mahabharat, Vanparva, Canto nos. 100- 
101, and Shalyaparva, Canto 51. 

He did not die, but used the sacred ash of the fire sacrifice to remain alive in 
his hermitage. This fact is established in the Brihajjabal Upanishad of the Atharva 
Veda tradition, Brahman 6, verse no. 4. 

In Ram Charit Manas, Ayodhya Kand, Chaupai line no. 3 that precedes Doha 
no. 95 it is stated that “king Dadhichi and Harischandra endured great suffering for 
the cause of upholding the principles of Dharma”. 


“King Bali—The story of king Bali appears in Srimad Bhagwat, 8/15-23. It relates to 
the Vaaman (dwarf mendicant) incarnation of Lord Vishnu. This is the fifth 
incarnation of Vishnu. Bali was a grandson of Prahalad for whom Vishnu had 
incarnated as Nrisingh (half men and half lion) earlier. 
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King Bali was very righteous and powerful; he chased away Indra, the 
promiscuous and lustful king of Gods, from the throne of heaven, and conquered it. 
He performed a thousand Ashwamedha Yagya (horse sacrifice) during the course of 
which he had conquered the entire world and deprived Indra, the king of Gods who 
ruled over the heavens, of his heavenly powers. Aditi, the mother of Gods, was 
peeved, and she requested her husband, sage Kashyap, to find a way out. Kashyap 
advised her to pray to Lord Vishnu. Aditi did severe penance for twelve days at the 
end of which Vishnu appeared before her and asked how he could help her. When 
Aditi told him the problem, Vishnu promised that he will take birth as her son in the 
form of a ‘Vaaman’ (a dwarf Brahmin) and retrieve the earth and the kingdom of 
heaven from Bali’s dominion. 

Once he heard that king Bali was performing a great fire sacrifice, something 
Bali used to do routinely, and during which he had declared that he will give anything 
asked for, again something for which he was renowned. This religious sacrifice was 
being conducted on the banks of river Narmada. Seizing this opportunity, Vishnu in 
the form of a Vaaman approached Bali who welcomed him and paid his due respects. 
Then Bali asked Vaaman to ask for some gift or donation as this was the traditional 
practice during such great religious sacrifices. Vaaman was waiting for this chance. 
First he made Bali repeat his vows in public, and then asked for land measuring his 
three steps. 

Bali was dumbfounded—he wondered at the inconsequential dimension of the 
land covered by three tiny steps of this dwarf! Bali requested Vishnu to ask for 
something more, but Vishnu was adamant. Bali’s priest, sage Shukracharya, knew 
that this dwarf was no one else but Vishnu, and so he tried to persuade Bali to abstain 
from making such commitment off-hand, because he will lose his entire kingdom. But 
Bali refused, saying that being the grandson of Prahalad, he cannot rescind on his 
words that he will give this Brahmin dwarf whatever he asks, even if it means 
sufferance. 

Shukracharya was annoyed at this disobedience, but Vishnu was extremely 
pleased, and the Lord decided that after fulfilling the promise made to the Gods he 
will instantly reward Bali in ample terms, and will himself serve him! What a 
wonderful grace Vishnu shows. 

So it happened that Vishnu, in the form of Vaaman, assumed a colossal form 
of cosmic proportions. The Lord measured the entire earth that Bali ruled in his first 
step. In the second step Vishnu measured the whole heaven. Nothing was left for the 
third step—so Bali offered his head! Vishnu was extremely pleased, and being the 
Lord of the world, he decided that since Bali has offered his own self to him like a 
faithful devotee, he will fully reward him. Hence, Vishnu blessed Bali that he will go 
down in history as the greatest donor and righteous of all times, that he will become 
Indra, the king of Gods, and rule over the heavens during the celestial era known as 
Saawarni Manvantar, that till that time he shall become the king of the nether world 
where demons would live, and to add icing to the cake the Lord declared that he 
himself will become his gatekeeper, and anybody who dared oppose him would be 
punished by the Lord himself! ] 


ao. em ater efit aft tert Sark Wa 
fae oft cite sore aif ante ale Hert 30 0 
doha. 
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dharama dhurandhara dhira dhari nayana ugharé rayam. 
siru dhuni linhi usasa asi marési mohi kuthayam. 30. 


When the king, who was exceedingly upright and an upholder of the laws of Dharma 
(righteousness, probity, propriety, noble conduct and thought) heard the names of 
such glorious persons of immaculate reputation being invoked, he sighed and slowly 
opened his eyes even as he beat his head remorsefully, muttering to himself that this 
woman has killed him with an invisible but sharp weapon. (Doha no. 30) 


[Note—The king lamented that he was caught in a tight snare. First, he was naturally 
bound by his own words. Then, he himself had spoken about the virtues of being 
truthful to one’s words and honour them. Further, this woman cites such glorious 
names as king Shibi, sage Dadhichi and king Bali to imply that would not Dasrath like 
to follow their path, would he allow himself to be condemned and looked upon with 
contempt for breaking his own promises, especially when he wishes history to 
remember him alongside the above named illustrious kings and sages of yore? 

These examples, coupled with the threat of immense shame and infamy at 
having broken his vows, were like the invisible but sharp weapon that Kaikeyi used to 
inflict wound on her husband, forcing him to succumb and comply with her wishes. ] 


do, ant dha wre fre art ag Te aan Sart 2 
yfs hates ax Prous | et Hatt a SATE Nl 2 


caupa’. 


agérm dikhi jarata risa bhari. manahum rosa taravari ughari. 1. 
muthi kubud'dhi dhara nithura'l. dhari kubarim sana bana’. 2. 


No sooner the weary king opened his eyes tiredly but he saw Kaikeyi standing before 
him burning with rage (with fiery eyes and a fierce scowl on her face) as if she 
personified Anger and Wrath themselves glowering at him with a drawn sword. (1) 


Her malicious and crooked mind was the hilt of this symbolic sword; its edge was her 
lack of remorse and stubbornness; and the vile hunch-back (Manthara) had aided her 
in sharpening this sword and training her how to use it. (2) 


[Note—A reading of these verses clearly imply that the real culprit was Kaikeyi 
herself, for she was by nature a selfish woman given to whimsical behaviour and 
anger, one who would jump to conclusions without weighing the pros and cons of any 
given situation, one who is given to trusting hearsay and lending her ears to malicious 
people without verifying the truth of what she hears, one who would mistrust her own 
family members and become suspicious of them, but would easily trust crooked 
people who twist facts and manipulate things to suit their own nefarious agendas. 
These chinks or faults in Kaikeyi’s character made her vulnerable to being so easily 
maneuvered by corrupt aides, such as Manthara in our case, who would exploit the 
weaknesses in her character to create mischief, and then sit back to enjoy the drama 
that follows. 

If Kaikeyi had been a wise and prudent woman, had she been judicious in her 
thoughts and actions, as is expected from a lady of high birth who is no less than a 
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‘queen’ of a mighty empire, she would have first asked her husband what the fact 
was, for clarifications of her doubts, instead of throwing tantrums and knocking things 
around like a mad person. Come to think of it: she did not give Dasrath a chance to 
explain things before making harsh demands, and then the way she behaved nastily 
with him absolutely does not behoove of a woman of culture and high birth. 

She was not ready to hear anything contrary to what was firmly fixed in her 
corrupt mind, as we shall soon see, because even though the king tried his best to 
explain things to her and persuade her to come to her senses and avoid being wild and 
mad, for surely she was courting disaster and inviting havoc for one and all, she 
wouldn’t listen. 

It is true that the instigator was Manthara, but that does not mean that Kaikeyi 
should have acted wildly without applying her own mind. Manthara had told her in 
detail what to do, and this is why it is said here that the wicked hunch-back had 
trained Kaikeyi how to use the sword to vanquish her opponent, in this case the 
unarmed king Dasrath. ‘Unarmed’? Yes, the king was innocent, and he was not at all 
prepared to face the sudden attack that was launched on him from an unexpected 
quarter. If he had any inkling of what he was about to face, surely he would have 
come ‘armed’, i.e. prepared, to face Kaikeyi. 

Remember: Dasrath was a mighty, wise, intelligent and resourceful King, and 
naturally he must have faced far worse situations in life while confronting his 
adversaries, and he had always triumphed over them. Why? Because he was prepared 
to face them; he would arm himself with all the information needed in advance, and 
then when he faced the opponent he did it confidently, defending himself and 
defeating his adversary, either by force of arm or logical arguments. But in the case of 
Kaikeyi, the poor king was caught unawares. Since he had no ill-will or malice in his 
heart, so when he heard all that Kaikeyi had said, and would say, regarding his 
decision to anoint Lord Ram on the throne and sidelining Bharat, it is but natural that 
the king was tongue-tied and stunned into immobility, for he did not know how to 
react to this nonsense. 

The attacker, i.e. Kaikeyi, who had no mercy, remorse or pity in heart, had, in 
the meanwhile, thought that she has subdued her enemy by making him immobile, 
and so when the king showed some signs of movement by opening his eyes, the 
attacker immediately drew her ‘sword’ by adopting an aggressive posture, as if she 
threatening her victim with a deadly strike should he attempt to get up on his legs to 
offer challenge to her or defend himself, for she was not ready to accept anything else 
than what she demanded from him. ] 


ET TET eT HST 1a fee silat cists ANT 3 U 
ale Us Hier Ht Sret | art aera ae Alera i Yu 


lakhi mahipa karala kathora. satya ki jivanu lé'ihi mora. 3. 
bolé ra'u kathina kari chatt. bani sabinaya tasu sohati. 4. 


When the weary and heart-broken king watched her aggressive posture, he wondered 
in amazement at the fiat of fate, thinking to himself whether this wily woman would 
indeed kill him; had she really decided to get rid of him by snuffing the life out of 
him. (3) 


2043 


However, the king somehow brought his wits together and sufficiently strengthened 
his heart to make a resolve to speak to her. When he finally spoke, he was sweet and 
pleasant in his voice in a manner that would, in all likelihood, appeal to Kaikeyi'. (4) 


[Note—'To wit, the king showed no outwardly anger or rancour while speaking to his 
wife, for he was a wise man who knew it won’t work, for a raging fire needs cool 
water to douse its flame, and not hot oil. He was a statesman who was well-versed in 
the fine art of diplomacy and negotiations that are needed to settle thorny issues that 
any king would face in the routine course of his duties of running the affairs of the 
state. ] 


frat ae a ete Hurd 1 ote wetter wife eee ete uy u 
Wt Wd WA Ss Bet | eT Has HA AHS AST € I 


priya bacana kasa kahasi kubhamiti. bhira pratiti priti kari hariti. 5. 
morém bharatu ramu du'i amkhi. satya kaha'um kari sankaru sakhi. 6. 


The king spoke most courteously: ‘My dear (priya)! How come that you have 
violated all norms of decency and courteousness by speaking so rudely, and using so 
crude a language that does not at all behoove of you, for you had always been very 
affectionate, affable and docile in your manners. (5) 


Both Bharat and Ram are like my two eyes (for I love them equally and treat them 
without distinction). I tell you that this is a truth, the whole truth, and nothing but the 
truth, and I can vouchsafe it in the name of Lord Shiva as I swear to its truthfulness. 


(6) 


stata od H usse Ural i tele alt Grd eS UAT I II 
Sar AT Ae AT GSTS 1 IS ATT HE TS TTBS Ul 2 


avasi dtu maim patha'iba prata. aihahim bégi sunata do'u bhrata. 
sudina sddhi sabu saju saja’l. dé'um bharata kahum raju baja’. 4. 


Be sure that at dawn I shall dispatch messengers to call Bharat here, and the two 
brothers (Bharat and Shatrughan) would come as soon as they hear my message. (7) 


Meanwhile, I will consult (astrologers and our priest, sage Vasistha) and decide on an 
auspicious day to anoint Bharat on the throne of Ayodhya with full honours and 
ceremonies. I will make a royal proclamation in this regard, and heralds would 
announce it around the city by beating drums and playing musical instruments. [That 
is no issue; it will be done without a second thought. ] (8) 


alo, MYA Wale Ua Ht aga Utd UT Ve 
Hag wre frat frat ara Wes TH 32 
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doha. 


lobhu na ramahi raju kara bahuta bharata para priti. 
maim bara chota bicari jiyam karata rahé'um nrpaniti. 31. 


Ram has no greed or desire for the kingdom, and he loves Bharat immensely. 

I was, however, merely following established traditions of how royal 
inheritance is made, because the eldest son ought to be appointed to the throne. That 
is why I decided to anoint Ram as he is the eldest son, but Bharat is his younger 
brother. 

[To wit, I had no ulterior motive, nor had any bias for or against any of the 
two sons. My decision was solely based on established rules and regulations in such 
matters. But howbeit, if you want that Bharat be appointed to the throne, there is no 
problem with me, and neither would it be with Lord Ram, for both of us, me and 
Ram, love Bharat equally. Therefore, you need not worry, for I will make amends and 
arrange things as quickly and early as possible. It is no issue at all.]’ (Doha no. 31) 


[Note—King Dasrath is addressing Kaikeyi’s concern as angrily stated by her in Ram 
Charit Manas, Ayodhya Kand, Chaupai line nos. 2-3 that precede Doha no. 30. 

The king justifies his decision of selecting Lord Ram for anointment to the 
throne because he was the eldest of the four brothers, and it was an established system 
that the eldest son inherits the crown. So there was nothing amiss in it. 

Kaikeyi has also admitted earlier that it is proper and in line of rules that the 
eldest son inherits the crown—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai 
line no. 3 that precedes Doha no. 15.] 


alo, WH AIT Mt Hes GMS | WA HS Hes AHH Nl 2 Il 
fag ate dfs faq us ae a as wey BS 


caupa’. 


rama sapatha sata kaha'un’ subha'u. ramamatu kachu kahé'u na ka't. 1. 
maim sabu kinha tohi binu pUmchém. tehi térh paré'u manorathu chiichém. 2. 


The king continued to explain the situation to Kaikeyi: ‘I swear in the name of Lord 
Ram! that I am speaking the truth that (neither I have any maliciousness or ill-will in 
my mind or heart, nor that) Kaushalya (the mother of Lord Ram) has spoken anything 
with me in this regard (of anointment of Lord Ram to the throne). 

[To wit, don’t harbour any suspicion against Kaushalya, thinking that she has 
prevailed upon me to select her son Lord Ram as the next king. No conspiracy has 
been hatched against either you or Bharat by anyone. As if just told you, this decision 
was solely an administrative one, taken by me in consultation with our ministers and 
pries, sage Vasistha. There is no hidden agenda against anyone whatsoever. Don’t 
imagine there are ghosts when there are none.] (1) 


The only mistake I think now that I made is that I did everything without consulting 
you’; it is the apparent reason why all my desires stand annulled, and rendered null 
and void. (2) 


2045 


[Note—'The king should have added that he had neither consulted Kaushalya. It was 
not obligatory for him to seek permission from his wives in matters of state, for 
transition of power and who would be the next king is the sole prerogative of the 
ruling monarch. But Dasrath had not misused his authority at all; he had duly 
consulted his guru, all his ministers and courtiers too had wanted him to appoint Lord 
Ram to the throne, and it was in accordance to norms. Obviously, there was no need 
to consult queens in this matter. 

Then, why did Dasrath express regrets that he is sorry he did not talk with 
Kaikeyi on this matter? It was a courteous way to request her to forgive him for this 
small misstep, for it is not so grave a mistake that she is making a mountain out of an 
anthill, and blowing things out of proportions. | 


fra utes sta ret ars, eee fer Te sea ASRTST I 3 
Werle ote Ales CE ART 1A Gat STATA ANT It ¥ UI 


risa pariharu aba mangala saju. kachu dina ga'ém bharata jubaraja. 3. 
ekahi bata mamohi dukhu laga. bara dusara asamanjasa maga. 4. 


Now therefore, calm down and discard your anger, but instead go and make 
arrangements of auspicious paraphernalia that would be needed for Bharat’s 
anointment to the throne, for he would be ascend the throne in a few days. (3) 


The above is no problem; I have no objection to Bharat ascending the throne. The 
issue that causes so much agony to me is your second demand (about Lord Ram going 
to the forest for fourteen years)—for it is so preposterous that it has distressed me 
beyond measure. It is absolutely ridiculous and confounding for you to ask me for 
such a strange wish that has put me in a great moral vexation, overwhelming me with 
consternation, and has left me wondering whether or not I ought to oblige you, which 
is a great dilemma that I now face’. (4) 


[Note—'What is the dilemma for Dasrath? For one, if the king refuses to oblige 
Kaikeyi, he would be breaking his own words of honour, and it would be an 
unthinkable thing for him to do by his own admission—refer: Ram Charit Manas, 
Ayodhya Kand, Chaupai line nos. 4-7 that precede Doha no. 28. 

The other reason is that it was an established tradition in the kingdom that the 
eldest son would inherit the crown; how could the king override rules just on the 
whims of a woman? Refer: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 31. Even 
Kaikeyi has admitted it herself in Ram Charit Manas, Ayodhya Kand, Chaupai line 
nos. 3-4 that precede Doha no. 15. 

Besides all these, Lord Ram has always been loved by all, not only by Kaikeyi 
herself but also by everyone else in Ayodhya. The Lord never offended anyone. So 
the king failed to understand the cause that has so much angered Kaikeyi that she 
would settle for nothing else short of sending Lord Ram to the forest as punishment. 
{Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 6 that precedes Doha 
no. 15; (ii) Chaupai line nos. 6-8 that precede Doha no. 32.}] 


Ise ESS Wa Ale stra | ta uftera fen BE GAT GU 
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HE AT WH WH BINT | Ae HIS Hes WH Alo MMe & Ul 


ajahim hrda'u jarata téhi anica. risa parihdsa ki samicéhum samica. 5. 
kahu taji rosu rama aparadhu. sabu ko'u kaha'i ramu suthi sadhu. 6. 


It is still causing intense heart-burn to me, and I am literally burning in its heat. Tell 
me, is it simply a sign of your anger that you have made this second demand just to 
tease me, or are you serious about it? Is it the truth that you wish the second demand 
fulfilled, or is it merely rhetoric? (5) 


Keep aside your anger and tell me honestly, with a calm mind, what is the fault of 
Lord Ram (for which he is being so harshly punished)? Everyone says that Ram is 
like a saint’, 

[The reason is that he is pure in heart and uncorrupt in mind; he is calm, and 
he never uses harsh words for anyone; he loves one and all. It defies my 
understanding why thou havest become so annoyed with him; how and why wouldst 
he offend thee? It is unbelievable. ] (6) 


[Note—'Refer: Ram Charit Manas, (a) Ayodhya Kand, (i) Chaupai line no. 7 that 
precedes Doha no. 1; (11) Chaupai line no. 5 that precedes Doha no. 2. (iii) Chaupai 
line nos. 2-3 that precede Doha no. 3; (b) Kishkindha Kand, (iv) Doha no. 7; (c) 
Sundar Kand, (v) Doha no. 22; (d) Lanka Kand, (vi) Chaupai line no. | that precedes 
Doha no. 7.] 


Te aurea aria ag | ta PT Aife was Hag Ul 
We ars skis sree iat fenhe Hete are Ulta i 2 


tuhim sarahasi karasi sanéhi. aba suni mohi bhaya'u sandéhi. 7. 
jasu subha'u arihi anukula. so kimi karihi matu pratikula. 8. 


Even you have praised him (Lord Ram) and love him1. Now, in this context, when I 
hear what you have said, it raises doubts in my mind (as I have told you earlier, that 
is, are you simply jesting with me in asking for Ram’s forest exile, or do you seriously 
mean what you say). (7) 


I am absolutely astonished and confounded (about your annoyance with Lord Ram) 
because he whose nature is such that even enemies have nothing against him’, how 
can he ever become opposed to his mother; how can he ever do anything that would 
so gravely offend his mother (that she would want him sent to the forest as 
punishment)? [To wit, I can’t believe it. Surely there is more to it than meets the eye. 
Come on, disclose the secret to me.]’ (8) 


[Note—'It is a matter for record that Kaikeyi has personally acknowledged what 
Dasrath says now. Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 5-8 
that precede Doha no. 15. 
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Kaikeyi has also admitted that it is proper and in line of rules that the eldest 
son inherits the crown—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line 
no. 3 that precedes Doha no. 15. 

So this is the reason why Dasrath is astonished at her demands that Lord Ram 
be sent to the forest. 


“Apropos: Ram Charit Manas, (a) Kishkindha Kand, Doha no. 7; (b) Sundar Kand, (ii) 
Doha no. 22; (c) Lanka Kand, (111) Chaupai line no. 7 that precedes Doha no. 17; (iv) 
Chaupai line nos. 4-5 that precede Doha no. 45.] 


qo. frat era fa ukecte ary frank facie 
we Cal sta Tat AT aa Tt STATA 132 
doha. 
priya hasa risa pariharahi magu bicari bibeku. 
jehim dekhaum aba nayana bhari bharata raja abhiseku. 32. 


Dasrath said further: ‘My dear (priya)! Please discard your jest and anger. Become 
serious and think over the matter by applying your mind and discretion judiciously 
before asking for boons you need to be fulfilled. Let it be so that we can all enjoy 
seeing Bharat’s anointment to the throne; let us fill our eyes with the sight of Bharat 
being appointed to the throne as the Prince-Regent.'’ (Doha no. 32) 


[Note—'Dasrath is making a desperate attempt to make Kaikeyi change her mind. 
The verses that follow herein below also point in this direction. ] 


do. fatae ae at fact iar for ote it ga SFT II 8 
HES GUMS FOS WA Areal | Siteary AT Ts fay AUT 2 
wafer og fret frat wettar 1 sitery ws are Sire 3 Ut 


caupal. 


jai mina baru bari bihina. mani binu phaniku ji'ai dukha dina. 1. 
kaha'um subha'u na chalu mana mahim. jivanu mora rama binu nahim. 2. 
samujhi dékhu jiyam priya prabina. jivanu rama darasa adhina. 3. 


[King Dasrath continued to plead with Kaikeyi to change her mind, telling her that if 
she persisted with her outrageous demand of sending Lord Ram to the forest for 
fourteen long years, then it is almost sure that she faces widowhood. ] 


The king said: ‘A fish might survive without water, and a serpent who sports a ‘Mani’ 
on its hood' may manage to live a miserable life without it (just like a blind man 
does)’, --- (1) 


--- But I tell you sincerely, most honestly and truthfully—because deceit or conceit or 
pretensions are not in my nature, nor are they my habit—that I can’t survive in the 
absence of Ram’. (2) 


2048 


Oh my wise and darling wife (priya prabina)! Understand what I am saying and 
weigh its gravity in your heart, and believe me when I say that my life depends on my 
being able to see Ram regularly (for if I don’t see him I become very restless, and it 
would be impossible for me to live for fourteen long years without seeing him when I 
can’t live even for a day without getting a chance to see him).”” (3) 


[Note—'It is believed that there exists a special type of serpent which has a 
luminescent sac that forms naturally on its hood. This sac is filled with some 
secretions from the serpents own body, but it glows in the dark. The serpent would 
come out of its hole in the night looking for food, and it can see anything only in the 
light of this sac. If the sac is removed, the serpent is unable to see anything, but it 
somehow would manage to survive like a blind man does. 

It is impossible for a fish to survive without water, but it may do so by some 
miracle. 


*We have read earlier that at an ancient time, king Manu, who later on became king 
Dasrath in his next life, had done severe Tapa (penance and austerity) with an 
objective of having a divine vision and direct communion with the Supreme Being. 
His Tapa was successful, and when the Supreme Lord appeared before him, the king 
asked him for essentially two boons: viz. one to have the privilege of seeing the Lord 
as his son, and second, that he should love the Lord in his form as a son so much that 
his (the king’s) life should revolve around the Lord and depend upon him to such an 
extent that without the sight of the Lord, albeit in the form of his son, the king would 
die just like a serpent dies without seeing his ‘Mani’. Refer also to: Ram Charit 
Manas, (a) Baal Kand, (i) Doha no. 151 along with Chaupai line nos. 4-8 that precede 
it; (b) Ayodhya Kand, (ii) Chaupai line no. 8 that precedes Doha no. 143; (11) Chaupai 
line no. 1 that precedes Doha no. 154. 

Hence, king Dasrath was being truthful to that word given to the Supreme 
Being, and is being honest in his assertion now to Kaikeyi that without Lord Ram he 
would die tormented and distraught like a serpent does when he loses its Mani; it is a 
reaffirmation of the king’s eternal wish that he should not be separated from the Lord. 


*King Dasrath says that even if it was possible for a fish to survive without water, and 
the serpent without its sac, it is impossible for him to live without Lord Ram. 


“Not only Dasrath, Lord Ram was so much loved by the citizens of Ayodhya that 
when the Lord went to the forest, the entire city was plunged in gloom and sorrow, 
and its inhabitants were compelled to a live a sorrowful life of despair and grief just 
like the case of the serpent which somehow survives without its luminescent sac. But 
the reason why the citizens could survive is that they longed for that auspicious day 
when they would see their beloved Lord Ram once again at the end of fourteen years. 
{Apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 86 along with Chaupai line 
nos. 1-8 that precede it.} 

The difference between Dasrath and the rest of the citizens is obvious: For 
Dasrath, Lord Ram was his dearest son who lived close to him within the walls of the 
same palace, and whom he saw many times in the day, or at least once or twice a day 
during natural course of life just as a father would interact with his son normally. For 
instance, they would meet each other to discuss state matters. But it is not expected 
nor was it practical that every single citizen would meet their prince in a similar way; 
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it is simply impractical to happen. So, the citizens would be contented that whenever 
they wished, they could easily visit the palace and meet their beloved Lord. Hence, 
they were accustomed to live without seeing Lord Ram on a daily basis, while 
Dasrath would get upset if he didn’t meet the Lord even for a single day. ] 


Pt Fg Tea Hala st TE AA BAe aTela Fa VE Ul ¥ UI 
wes Greg fer alfe sora i get a onfife watt rar & 


ae fe ag sierg ot areal aie a aga Wore Gieret ng 


suni mrdu bacana kumati ati jara'l. manahum anala ahuti ghrta para’. 4. 


déhu ki lehu ajasu kari nahim. mohi na bahuta prapanca sohahim. 6. 


When the wicked Kaikeyi heard the king speak softly to her in a pleasant tone, she 
became more furious, instead of calming down, as if clarified butter (ghrta) has been 
poured on a burning fire’. (4) 


She snarled and looked at her husband with a sneer in her face, speaking sternly to 
him: ‘Come, come. Don’t try your tricks with me, for no matter how much you try 
your craft and cunning pretence of showing affection for me, it won’t work this time. 

[To wit, thou might as well try millions of cunning devices to distract my 
attention, but none would succeed, be rest assured. I am not a fool to be so easily 
deceived by thine pretentious behaviour of being polite and docile once thou havest 
been caught in the middle of creating mischief for me and my son. ] (5) 


Listen, either affirm that you will fulfill the promise you have made to me, or say you 
won’t and invite immense infamy on yourself’. I don’t like too much of a drama being 
played on me. (6) 


[Note—'Wicked people think that they have subjugated their opponent and have an 
upper hand over them when the latter shows any civility towards the former. Kaikeyi 
was incensed by politeness shown by Dasrath because she interpreted it as his 
weakness. She thought that Dasrath has so easily surrendered because he was guilty of 
conscience, that when she suddenly lifted the veil from over his deceitful plan he was 
caught unawares and swooned. It means, she thought, that her suspicion regarding her 
husband’s intention was correct, for otherwise he would have sternly denied her 
allegations and taken her to task boldly like a man, but not buckle like a jelly fish. It is 
similar to the case of a thief caught red-handed during the act, for then he would plead 
for mercy and kneel down seeking forgiveness, almost in the same way as Dasrath 
was doing now. 


*Kaikeyi was referring to Dasrath’s admission that if he breaks his promise it would 
mean a bad reputation for him, and would burden him with guilt of being untruthful to 
his own words. It would be an ignominious act for him, especially when he had 
invoked the name of Lord Ram and the glorious reputation of his family while making 
the promise to her. {Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 
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6-7 that precede Doha no. 26; and (ii) Chaupai line nos. 4-7 that precede Doha no. 
28.}] 


Ty OT Ge AT TAT TTT afer Tea UAT I 9 
we calfiret He et aeAT a Hel Sale SS HA GAT IIc I 


ramu sadhu tumha sadhu sayané. ramamatu bhali saba pahicané. 7. 
jasa kausilam mora bhala taka. tasa phalu unhahi dé'um kari saka. 8. 


[Taunting Dasrath further, Kaikeyi continued with her fierce tirade against the humble 
and innocent king, using sarcasm and caustic remarks to hurt Dasrath in her wild 
attempt to punish him for a mischief he hadn’t committed. ] 

‘Oh yes,’ said Kaikeyi sarcastically, ‘I know you all very well! Ram is a 
saintly and gentlemanly person, you are wiser and more saintly and gentler than him, 
and Ram’s mother (Kaushalya) is surely a very nice person! I know the truth of all of 


you. (7) 


Truly, the way Kaushalya has thought well of me, I shall repay her in the same coin 
by making her taste the same fruit that she had ripened for me to taste.'’ (8) 


[Note—'Kaikeyi is alluding to Manthara’s warning in Ram Charit Manas, Ayodhya 
Kand, (i) Chaupai line no. 5 that precedes Doha no. 17—to Doha no. 19. 

She dragged in Kaushalya’s name because Dasrath had told her that 
Kaushalya had nothing to do with his decision to anoint Lord Ram to the throne— 
apropos: Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. | that precedes 
Doha no. 31. The very mention of Kaushalya, whom Kaikeyi saw as her arch rival 
and enemy, stoked intense hatred in her heart and mind, and it was this feeling of hate 
that vented itself out in her accusing Lord Ram’s mother in trying to play smart with 
her. It is a clear case of rivalry between jealous wives, and it has a message too—of 
the evil consequences of keeping more than one wife, either legitimate or as 
extramarital. | 


alo, Bat wg Ata ake Sit a ey oT STE 
FT ATT UST SITS FT SSAST A ATS 33 
doha. 


hota pratu munibésa dhari jaum na ramu bana jahim. 
mora maranu ra'ura ajasa nrpa samujhi'a mana mahim. 33. 


Kaikeyi made her decision clear by declaring in an unequivocal language: ‘If Ram 
does not proceed to the forest dressed as a hermit at dawn, then the king must be sure 
in his mind that my death is a foregone conclusion, and it will certainly mean 
immense ignominy for him (i.e. Dasrath). 

[I have nothing more to say. Now the ball is in the king’s court; let him play 
his hand now. Don’t blame me later on of playing foul; don’t accuse me of acting 
truant. I am a fair player, and my cards are on the table.]’ (Doha no. 33) 
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dio, sta aafe pfeat vg safe oral arg te ach ar|t ie i 
UG Ua We Us Als | Ut Hel Wet As A TS Ul 2 


caupa’. 


asa kahi kutila bha'l uthi tharhi. manahuni rosa tarangini barhi. 1. 
papa pahara pragata bha'i so'l. bhari krodha jala ja'i na jo’. 2. 


Saying this, the wicked woman (Kaikeyi) stood up with a start, as if she was being 
swept away by a renewed wave of anger and wrathfulness. (1) 


That turbulent river (symbolized by Kaikeyi) had its origin in a mountain symbolizing 
wickedness and an evil mind, and it had waves symbolizing anger that churned so 
fiercely that it made this river (Kaikeyi and her demeanours) look very wild and 
dangerous. (2) 


[Note—In this metaphor, Kaikeyi is the turbulent river, her ferocious anger is the 
wave that churns her from within, her evil mind and selfishness are the mighty 
mountain from whence this river originates, and the poor king is the unfortunate 
victim who is trapped in this river and trying to navigate it in an attempt to find a way 
to cross it and reach the other side safely, without being drowned. But unfortunately, 
no matter how hard the king tries, he couldn’t escape the whirlpool of churning waters 
in this river. Every attempt he makes to extricate himself from this quagmire drags 
him further into it.] 


SS KN HA HST TS IAT | AAT HAT TAT WENT Ul 3 
Sled YIRT Te Hot | aot faata aka sree Ul ¥ 


do'u bara killa kathina hatha dhara. bhavamra kibari bacana pracarda. 3. 
dhahata bhuparupa taru mula. cali bipati baridhi anukula. 4. 


Further, the two boons promised by the king are like the two opposite banks of this 
river. The stubbornness of Kaikeyi represents the currents in this river that are 
difficult to negotiate. The instigation and stoking of emotions by the evil advice given 
to Kaikeyi by the wicked hunch-backed Manthara are like the eddy currents that keep 
the waters of this river churning violently, making it turbulent. (3) 


This fierce river was determined to uproot the tree representing the distraught king 
Dasrath, causing his ruin, as it menacingly meanders its way relentlessly towards the 
ocean symbolized by grief, disaster and doom. (4) 


[Note—These four verses, nos. 1-4, are fine examples of use of poetic imagery that 
the saintly poet Tulsidas was renowned for. In verse no. 3 we can easily see that even 
if Kaikeyi had for a moment wished to calm down and come to her senses when her 
husband said on oath that he had a clear conscience and there was no crookedness in 
whatever he was doing, adding that he was ready to comply with Kaikeyi’s first 
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demand of making Bharat as the Prince-Regent, but that there was no sense in sending 
Lord Ram to the forest because he was harmless by his very nature and would pose no 
danger to anyone—but soon she would recall the words of Manthara, and 
immediately flared up again. This situation is likened to the energy generated by eddy 
currents that makes the otherwise calm waters of river agitated, churning the river in 
the form of countless whirlpools. 

When the river is violent, its currents rub against the banks and undercut the 
roots of trees, toppling them. Similarly, king Dasrath is gradually succumbing to the 
emotional blackmail he is being subjected to by Kaikeyi, and soon he would yield. 

Even as a great river heads towards the ocean, overcoming every obstacle in 
its path and sweeping everything along, Kaikeyi’s wickedness, her anger and 
stubbornness would create endless grief for Ayodhya, making the otherwise 
prosperous and thriving city almost desolate, and resulting in the ultimate death of 
Dasrath. | 


wreaht Ae area HAT are | fore fre ihe Aha Ue ATT AG 
The ue fara abe sont is ferent ae ate Hort il & 


lakhi narésa bata phuri samici. tiya misa micu sisa para naci. 5. 
gahi pada binaya kinha baithari. jani dinakara kula hosi kuthari. 6. 


The king was reconciled to the fact that it seems to be true that his death was dangling 
on his head in the guise of this woman. (5) 


Still, the distraught king made another attempt to find some solution to this vexed 
situation. So he caught hold of Kaikeyi’s legs and pleaded with her to sit down, 
saying: ‘Do not become an axe to cut down this magnificent tree representing the 
glorious Solar Race to which our family belongs. 

[“What art thou doing; didst thee ever think over it? Calm down, and weigh 
the pros and cons of thine actions. Thine anger hast made thee blindfolded, and thou 
art unwittingly heading to disaster, dragging the whole family along with thee.”]' (5) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, Doha no. 29 along with 
Chaupai line nos. 7-8 that precede it. ] 


Ay Tet staat SS aet era fas WP area Bret 1 9 1 
Te TH HE Bfe ate aret ians a AR are ae wre nc 


magu matha abahim dé'um tohi. rama biraham jani marasi mohi. 7. 
rakhu rama kahum jéhi téhi bhamiti. nahirh ta jarihi janama bhari chati. 8. 


Ask me to offer my head to you as a sacrifice to make a compromise, and it shall be 
done immediately. But, don’t kill me with the grief of separation from Ram’. (7) 
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Keep Ram somehow, by any means whatsoever; modify your demands in this respect 
in any other suitable way that you deem fit. Otherwise, mind you, that you shall regret 
for your entire life; your heart shall burn and roast you for the rest of your life.”’ (8) 


[Note—'Dasrath is reiterating once again what he had said earlier in Ram Charit 
Manas, Ayodhya Kand, Chaupai line nos. 1-3 that precede Doha no. 33. 

We shall read that by-and-by, Dasrath died with grief of separation from Lord 
Ram—apropos: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 155 along with 
Chaupai line nos. 5-8 that precede it; and (ii) Chaupai line no. 4 that precedes Doha 
no. 174. 


*We shall also read about the truthfulness of this prophesy by Dasrath, because sage 
Bharadwaj has said the same thing about her to Bharat in Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 6 that precedes Doha no. 207. 

But at the same time, sage Bharadwaj has told Bharat that it was not Kaikeyi’s 
fault, but it was Saraswati who had corrupted her wisdom. Hence, Kaikeyi was merely 
a victim of circumstances that made her the scapegoat for all the mischief that was 
created by Saraswati on behest of the gods, and therefore Kaikeyi deserves 
forgiveness and pity. {Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 206.}] 


Sto, aeat afer atatel Tq Us eet Pt Arar | 
HET UT SAT TAT WA TA TATA Ul 3% Ul 
dona. 


dekhi byadhi asadha nrpu paré'u dharani dhuni matha. 
kahata parama arata bacana rama rama raghunatha. 34. 


When Kaikeyi did not respond to his pleadings, stubborn and merciless as she was, 
the king knew that this disease was incurable (i.e. there was no way out, there was no 
way he could make his wife come to her senses, and so he was doomed). 

He was so distraught and dismayed, so disgusted and exasperated that he beat 
his head in regret and frustration as he slumped and fell to the ground (as if 
swooning)’, wailing and lamenting gravely even as he remembered Lord Ram in a 
pitiful tone and sobbed: ‘Oh Ram, oh Lord of king Raghu’s race!’ (Doha no. 34) 


[Note—'The king decided that Kaikeyi was un-amenable, and it was futile to make 
her see sense any more. He had warned her of the gravity of the situation, and had 
clearly told her the serious consequences that would follow if she remains adamant— 
apropos: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 2-3 that precede 
Doha no. 33 (that he would die, leaving her a widow); (ii) Chaupai line nos. 6 and 8 
that precede Doha no. 34 (that the family faced doom and ignominy, and that she 
would have to regret and lament for the rest of her life). 

He had been very polite and civil with her, had spoken sweetly and 
affectionately, and had even fallen at her feet to calm her down. He has even offered 
his head as a sacrifice if she would relent. What more can a person do to soften 
another person who is seething with anger and determined to wreak vengeance. 
{Refer: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 25 along with Chaupai line 
no. 8 that precedes it; (ii) Chaupai line no. | that precedes Doha no. 27; (iii) Chaupai 
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line no. 4 that precedes Doha no. 31; (iv) Chaupai line nos. 6-7 that precede Doha no. 
34.} 

King Dasrath would wail in a similar manner at the time of his death. Then too 
he would repeatedly call out the name of Lord Ram. Refer: Ram Charit Manas, 
Ayodhya Kand, Doha no. 155.] 


dio, saree ws fafa aa mreat la Horode WAS Frarar ui ¢ 1 
So TS YS sa A oe 1g ors SF ory Ot 2 


caupa’. 


byakula ra'u sithila saba gata. karini kalapataru manahun/ nipata. 1. 
kanthu sukha mukha ava na bani. janu pathinu dina binu pani. 2. 


The distraught king was crestfallen, most agitated, and overwhelmed with agony; his 
body was numbed into immobility. He resembled an evergreen tree that had been 
trampled over and uprooted by a wild elephant. (1) 


His throat became so parched that he could not utter a word, and his miserable 
condition resembled a fish that was suffering intensely for want of water. (2) 


[Note—Refer also to Ram Charit Manas, Ayodhya Kand, Doha no. 146 along with 
Chaupai line no. 8 that precedes it. Here, Sumantra, the chief minister of king 
Dasrath, who was sent by the king with a chariot to try to persuade Lord Ram to 
return home, laments that the king would die grieving and wailing as soon as he learns 
that his sons Lord Ram and Laxman have refused to come back. ] 


UP me He Ha Hehs | WAS Va Ae ATEe Ss Il 3 Il 
Vit SAE STA LAT EH ALT AT TS aS AT HSS Ul ¥ Ut 


puni kaha katu kathora kaiké. manahun’ ghaya mahunt mahura dé’. 3. 
jaum antahum asa karatabu rahé'U. magu magu tumha kéhirm bala kahe't. 4. 


Once again, Kaikeyi resumed her taunts and sarcastic comments that seemed to spray 
poison (mahura) on the open wound of the poor king. (3) 


She said contemptuously: ‘If this was to be the end of your seeming resolve to fulfill 
your words, then why did you falsely pretend to be firm in keeping your vows. 

[Fie; it is outrageous! Say, if thou wert so weak in thy character that thee 
wouldst buckle and fall down swooning so woefully as soon as thou discovered that 
thou won’t be able to keep thy words, then why didst thou pretend to be steadfast and 
firm in thy resolve to honour thine words, citing the glorious traditions of thy family 
and even going to the extent of taking an oath in the name of Lord Ram. Shame unto 
thee! ] (4) 


ae fe Ss UH AAS BITE 1 FAS SSS WHENSA TST & 
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CIM Hess ste PIs | els fH GA Hae Wats I & Ul 


du'i ki ho'i ka samaya bhu'ala. hamsaba thatha'i phula'uba gala. 5. 
dani kaha'uba aru krpana’l. ho'i ki khema kusala rauta’l. 6. 


How is it possible that there are two kings on the throne simultaneously’? Say, is it 
ever possible to laugh boisterously and at the same time have a sullen face with a 
grave countenance? [No, these are two contradictory situations, and so it is not 
possible to have two princes ruling at the same time.] (5) 


Is it ever possible for a person to be called a generous donor and be a miser at the 
same time? Similarly, is it possible that a warrior is never wounded or suffers scars on 
his body”? (6) 


[Note—'Kaikeyi refers to Dasrath’s reluctance to send Lord Ram to the forest. She is 
very cunning. Dasrath has told her that he would send messengers to call Bharat back 
to Ayodhya, and he would also consult experts to decide on a day soon when he 
would be anointed on the throne—apropos: Ram Charit Manas, Ayodhya Kand, 
Chaupai line nos. 7-8 that precede Doha no. 31. 

But the king has not said that he would defer Lord Ram’s anointment that was 
fixed for the next day, the day following the night when all this drama was taking 
place. Kaikeyi immediately became suspicious. She took it as a sign that the king 
would go ahead with his plans to anoint Lord Ram the very next day, and then he 
would go on deferring Bharat’s anointment on one or the other pretext. 

This is what Kaikeyi hints at when she says that there cannot be “two kings on 
the throne at the same time”. She means that the king would first put Lord Ram on the 
throne as planned earlier, and then to honour his words to Kaikeyi he would also 
appoint Bharat on the throne—how is ever possible. So, later on the king would find 
some excuse to delay Bharat’s anointment. In the meantime, Lord Ram would have 
got a firm grip over the kingdom and its army by the virtue of his being the Prince- 
Regent. Hence, even if the king would make some moves to elevate Bharat to the 
throne, it is sure to be resisted by Lord Ram who would see Bharat as his competitor. 
It may also happen that Lord Ram would either imprison Bharat or banish him from 
the kingdom in order to prevent him from sharing the crown. This evil thought was so 
compelling that Kaikeyi could not shrug it off her mind, and expressed her 
apprehensions in this regard in this verse. 


“In order to stress that it is not possible for two princes or kings to share the same 
crown, Kaikeyi cites three instances to show the impossibility of it. 

The first example is that of a man laughing and having a sullen face 
simultaneously. The second example is of a man being generous and charitable while 
being a stingy miser at the same time. The third example is of a person who claims 
himself to be brave warrior who has participated in many battles, but says that he was 
never hurt. These things are contradictory to each other; they are impossible to 
happen. Similarly, it is also impossible that there can be two kings ruling from the 
same throne. 

So therefore, Kaikeyi demanded that Dasrath would have to decide whom to 
make the next king: would it be Lord Ram as he had planned, or would it be Bharat as 
he has promised her. ] 
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Wise Tay few eikeyl aE A starett Hat HEAT HU 9 Ul 
ae fret ra amy a eT | eel HE TA SH TTT Nc 


charahu bacanu ki dhiraju dharahd. jani abala jimi karuna karahu. 7. 
tanu tiya tanaya dhamu dhanu dharani. satyasandha kahum trna sama 
barani. 8. 


You must either go back on your words, or show courage, forbearance and resilience. 
Don’t wail and lament like a feeble woman. (7) 


Verily, for a man of character and trustworthiness, who is truthful and honourable, 
there is nothing more important than keeping his words, fulfilling his promises, and 
honouring his vows. 

Truly, for such an illustrious man, his own body, his wife, his sons, his home 
and his wealth, nay, every imaginable thing that belongs to him, are inconsequential 
when it comes to fulfilling his promises and honouring his words'. (8) 


[Note—'To wit, a truthful man would sacrifice everything he has if the need arises to 
do so to honour his words given to someone. 

This being the case, taunted Kaikeyi, Dasrath ought to sacrifice his life, his 
love for his son Lord Ram, his kingdom, et al, if he wished that history would 
remember him as an honourable man who was true to his words. ] 


alo, WH AM UM Us He HE HS IA A ae 
arts ate frara fart caret Head AIT Bu UI 
doha. 


marama bacana suni ra'u kaha kahu kachu dosu na tora. 
lagé'u tohi pisaca jimi kalu kahavata mora. 35. 


When the king heard these words of Kaikeyi that seemed to pierce through him 
mercilessly, he felt very sorry, and retorted: ‘Alack-a-day! No, the way thou are 
behaving and speaking are none of thine fault, for it is apparent that my death and 
doom havest assumed the form of a Devil who hast possessed thee, and is using thee 
as his spokesperson (to torment my soul and hasten my end).'’ (Doha no. 35) 


[Note—'Dasrath was flabbergasted and astonished at Kaikeyi’s rude and irreverent 
behaviour that defied all logic and rationality. She was so vehement and crude in her 
language as if she was talking to a condemned criminal convicted of a heinous crime 
against her, and not to her husband who had always so much loved her. Dasrath now 
concluded that the Devil has possessed his wife, and therefore there is no use in trying 
to reason with her as she wouldn’t listen to anything. To wit, Dasrath virtually 
surrendered himself to his doomed fate, realizing that Kaikeyi’s mind was thoroughly 
corrupted and firmly antagonized against him, his son Lord Ram, and the Lord’s 
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mother Kaushalya. The next set of verses that follow herein below affirm this belief 
of Dasrath. 

Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 30 along with 
Chaupai line no. 8 that precedes it; (11) Doha no. 34 along with Chaupai line no. 5 that 
precedes it.] 


dio, Weds Wa Wore we i fare aa Hata oat Fort aT gu 
At Ag AT Ue UAT | as Hotet wile Fart aT 2 


caupa’. 


cahata na bharata bhupatahi bhorém. bidhi basa kumati bast jiya torém. 1. 
sO sabu mora papa parinamu. bhaya'u kuthahara jehim bidhi bamu. 2. 


Dasrath continued: ‘It is absolutely certain that Bharat never covets the crown, he has 
no greed for it; he definitely has no intention at all whatsoever to become a sovereign. 

It is so regrettable that the fiat of an ill fate and dictates of a crooked destiny 
has decreed that evil counsel should posses your mind, transform your heart into a 
stone, and transmute you to a Devil. (1) 


Nay, all these misfortunes are nothing but the consequences of my sins and any 
misdeed that I may have inadvertently done in the past, as they have made the Creator 
(“bidhi’’; the god who determines a person’s destiny) so sternly opposed to me that he 
would all of a sudden, and most unexpectedly and at an improper time, use an axe on 
me by turning the tide against me (and pushing me to my doom)’. (2) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 29; (ii) Doha no. 
171; (iii) Chaupai line no. 4 that precedes Doha no. 92.] 


qaa atate fart stat gets | Aa WT a TH WTS UN 3 
whale wg Went Aaa | elete fers YX TA TSS Ul ¥ I 


subasa basihi phiri avadha suha'l. saba guna dhama rama prabhuta’. 3. 
karihahirh bha'i sakala sévaka’. ho'ihi tihum’ pura rama bara’. 4. 


Remember (my prophesy) that one day Ayodhya will once again flourish, becoming 
magnificent and vibrant afresh under the sovereignty of Lord Ram’, who is an abode 
of all good virtues and auspiciousness. (3) 


Remember also that all the brothers would cheerfully serve Lord Ram and be loyal to 
him’. His glory and fame would spread far and wide, to all the corners of the three 
divisions of this world’, and he would be praised and honoured everywhere’. (4) 


[Note—'Refer also to: Ram Charit Manas, Uttar Kand, (i) Chaupai line no. 9 that 
precedes Doha no. 3; (ii) Chaupai line no. 1 that precedes Doha no. 11; (iii) Chaupai 
line no. 8 that precedes Doha no. 12; (iv) Chaupai line no. 7 that precedes Doha no. 
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20—to Doha no. 23; (v) Doha no. 26—to Doha no. 27; (vi) Chanda line nos. 1-4 that 
precede Doha no. 28—to Doha no. 29. 


Refer: Ram Charit Manas, Uttar Kand, (i) Chaupai line nos. 1-3 that precede Doha 
no. 25; (ii) Chaupai line nos. 3-4 that precede Doha no. 26; (iii) Chaupai line nos. 1-2 
that precede Doha no. 32; (iv) Chaupai line nos. 6-7 that precede Doha no. 36. 


>The three worlds are heaven, earth and nether world. 

Now that it was a certainty that Lord Ram would be obliged to go to the forest, 
Dasrath predicts that Kaikeyi’s designs would ultimately fail, as some day the Lord 
would return to Ayodhya and become its sovereign and the city would celebrate the 
Lord’s return and flourish once again in the same way as it is now, though for 
sometime the city would become desolate and cheerless while Lord Ram lives in the 
forest. But this will change as soon as the Lord returns home at the end of fourteen 
years of exile. 

Further, Dasrath says that Kaikeyi’s wishes that Bharat would alone rule the 
kingdom and Lord Ram would never return, or if he tried to do so he would be 
opposed and repulsed by Bharat, would also not fructify, as when the Lord returns and 
assumes the responsibility of the crown, all his brothers, including Bharat, would 
serve under him, and that too willingly, cheerfully and loyally. 

To wit, none of Kaikeyi’s wishes would succeed; the only effect of her 
wickedness is to bring death unto her husband, and a temporary period of gloom and 
dismay that would descend on the vibrant city of Ayodhya. 


“Refer: Ram Charit Manas, Uttar Kand, (i) Chaupai line no. 7 that precedes Doha no. 
20; (ii) Chaupai line no. 8 that precedes Doha no. 26; (iii) Doha no. 30 along with 
Chaupai line nos. 1-3 that precede it; (tv) Chaupai line nos. 1-2 that precede Doha no. 
31.] 


ar aneig an ufsas que 4 fafefe a asf TSH & 
aa dle die AM He Als | ce Bile ag AE AS Ng UI 


tora kalanku mora pachita'd. mu'éhum na mitihi na ja'ihi ka'd. 5. 
aba tohi nika laga karu so’. locana ota baithu muhu go’. 6. 


The scar of ignominy and the taint of being exceedingly wicked and pervert would not 
leave you even after you die, and similarly, death won’t be able to erase the depth of 
guilt, and its accompanying remorse and regret, that has swamped my conscience at 
present. 

[To wit, neither wouldst thou be ever able to wash-off the deep stain of 
wickedness and perversion with its attendent infamy that thou havest voluntarily cast 
upon thy own self for no rhyme or reason, nor would I be ever able to free myself of a 
guilty conscience for so easily allowing myself to fall prey to cunning and deceit of a 
selfish and vile woman like the one thou art. I shalt also regret that I could not anoint 
Ram on the throne, an act that was fully justified, morally upright for it was in 
accordance with established traditions, and was endorsed by guru Vasistha and all 
other ministers and courtiers too, just because I fell down meekly as a victim to a vile 
lady’s selfish whims, and buckled underneath.] (5) 
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Woe betide upon you; do what you think is good and fit for yourself, but get out of 
my sight, and don’t ever show your face to me. (6) 


wa cht fell mes at ant ide aft a ae ate aarti 9 
fer ufscdete sia stunt | anhe Wg Aare APT 


jaba lagi ji'aurn kaha'um kara jori. taba lagi jani kachu kahasi bahGri. 7. 
phiri pachitaihasi anta abhagi. marasi ga'i naharu lagi. 8. 


Prithee, I request you with my folded hands that as long as I live now onwards, don’t 
dare to speak to me any more. (7) 


You will regret immensely at the end, but it would be too late by then, for you would 
have killed a cow for the sake of your share of meat, 

[To wit, sooner rather than later thou wilst lament and repent for what thou 
hav’st done. Thou hav’st wreaked havoc on a harmless and honest man like me, and 
at the same time causing immense suffering to Lord Ram who is completely innocent 
and a most affable person, just to extract thine pound of flesh in the form of grabbing 
the throne on behalf of thine son Bharat. But wait, oh thee wretched woman, time 
wilst makest thou grieve and wail endlessly, with no scope for redemption or redressal 
ever.] (8) 


[Note—'Killing a cow is a grave and an unpardonable sin. So, Dasrath says here that 
history won’t ever forgive Kaikeyi for what she had done, for she would go down in 
history as the killer of her own husband, as the one who had wrought great ignominy 
on the otherwise honourable, upright and praiseworthy race of illustrious kings 
descending from the ancient king Raghu, who compelled an upright king to break 
ancient traditions by forcing him not anoint his eldest son to the throne of the 
kingdom, who had been instrumental in causing immense amount of sorrows and 
grief for the innocent citizens of Ayodhya, and who had caused unnecessary suffering 
to Lord Ram for no rhyme or reason, just to satisfy her fanatical whims and give 
effect to her imaginary ideas. ] 


ao, wes ale atte fate are Hea Prerq | 
MUS TAN A Hela HS AMT WS WATT Be Il 
doha. 
paré'u ra'u kahi koti bidhi kahé karasi nidanu. — 
kapata sayani na kahati kachu jagati manahum masanu. 36. 


The king tried his best and offered numerous arguments in an attempt to persuade 
Kaikeyi to change her stubborn stance, but having failed to move her even a wee whit, 
the distraught king fell down on the ground weeping and lamenting!: ‘Say, why art 
thou bringing complete ruin to one and all? [Tell me, what Devil hast possessed thee; 
what black magic doth thou intend to test on us. Woe betide upon thine evil soul; 
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what curse doth thou bringest upon those who had always shown so much affection to 
thee?]’ 

Kaikeyi, meanwhile, remained silent, adamant and unmoved; she was like a 
necromancer who is busy performing black magic in a cremation ground, paying no 
heed to the surroundings but intensely focused on raising the ghost”. (Doha no. 36) 


[Note—'The king has fallen to the ground twice. This is the second time; the first 
time is mentioned in Ram Charit Manas, Ayodhya Kand, Doha no. 34. 

The idea behind this scene is to stress the immensity of distress and the 
profundity of the grief that the king was facing. 


*The imagery of the cremation ground and the raising of the ghost, a sight that is 
surely chilling and foreboding, has been used once again to describe the desolate and 
grief-stricken condition of the city of Ayodhya and the royal household after Lord 
Ram went to the forest. Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line 
no. 6 that precedes Doha no. 83; (ii) Doha no. 147. 

Kaikeyi was determined to have her way; she was so stubborn that no amount 
of reasoning and explaining would have any affect on her. She showed no emotions at 
the wretched condition of her husband who was wailing and in great disturbance as he 
lay on the tormented ground as if some serious disease has suddenly caught hold of 
him, like a necromancer who cares little for the howling and growling and whistling 
of evil spirits around him in the crematorium while he is engaged in raising the ghost 
of the dead, for this evil black-magician is accustomed to such sights.] 


dio, WHUA te fae ster 1 fry Wee fas AVTCT AI 8 UI 
ged Wala Ute wits ets cafe wis He WT aS i 2 


caupal. 


rama rama rata bikala bhu'ald. janu binu pankha bihanga behalu. 1. 
hrdayam manava bhoru jani hot. ramahi ja'i kahai jani ko’. 2. 


The grief-stricken king kept on repeating the name of Lord Ram even as he became 
extremely agitated and tormented, resembling in his miserable condition a bird who 
has lost its wings'. (1) 


The king wished in his heart that the sun would not rise the next day, and that no one 
would go to inform Lord Ram of these unfortunate developments’. (2) 


[Note—'The wing is the lifeline of a bird; if the wing is cut then the bird is half dead 
even before it actually dies. Likewise, king Dasrath was feeling extremely miserable 
and distraught as the thought of his being separated from Lord Ram haunted his soul. 

A similar metaphor is cited in Ram Charit Manas, Ayodhya Kand, Chaupai 
line no. 9 that precedes Doha no. 61 where Lord Ram laments for Laxman, saying 
that without Laxman his life would be like a bird whose wings were chopped off. 


*King Dasrath had already announced that Lord Ram would be anointed on the throne 
the next day at such-and-such time, and preparations were in full swing. After giving 
orders to his ministers etc., the role of the king was very limited. So he hoped that if 
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the situation is managed properly and the auspicious hour for Lord Ram’s anointment 
comes, then all the ministers and the royal priest, i.e. sage Vasistha, could step in to 
carry on with the formalities and complete the anointment of Lord Ram even if he 
was unable attend it personally, for they can handle this emergency in a diplomatic 
way by announcing to the public that the king was seized of some sudden attack of an 
illness that has caught him unawares, compelling him to remain in bed. This ploy 
would also help in speeding up the anointment process and gain sympathy of the 
citizens as they would support the idea that the crown should not become vacant in 
case of the king’s untimely demise before an heir takes over charge. 

Hence, the king fervently hoped that the unfortunate developments related to 
Kaikeyi’s tantrums and her asking for the two preposterous promises to be fulfilled 
remains a secret and kept under wraps till the time Lord Ram is seated on the throne. | 


SES HUE VT Ua Cael WC | stat facitfes Aer Siste STU 3 
WU Ulla hens lors | sre atater fare Tet SATS UI & UI 


uda'u karahu jani rabi raghukula gura. avadha biloki sula ho'ihi ura. 3. 
bhupa priti kaika'i kathina’. ubhaya avadhi bidhi raci bana’. 4. 


He mentally prayed to his guru (the family priest, sage Vasistha), saying: ‘Oh revered 
Guru! Please make it so happen that the sun does not rise in the morning, for if it does 
it would cause an intense grief in the heart of anyone who sees Ayodhya during the 
day. ’* 

[*This verse can be interpreted and read as follows also: “The king mentally 
prayed to the Sun God, who was the deity of the family of kings descending from the 
ancient king Raghu: ‘Oh revered Sun God’, said the king, ‘Thou art the deity of 
Raghu’s family! Please be kind not to rise in the morning, for if thou doest so then 
thine heart would be literally pierced with a lance when thy wouldst see the pain and 
grief that wouldst surely descend like a dark cloud on the city of Ayodhya.’ ”’] (3) 


The king’s affectionate heart and innocent soul on the one hand, and Kaikeyi’s 
stubborn rudeness and relentless pursuit of an evil design on the other hand, were like 
the two extremities of nature that the creator has crafted. (4) 


[Note—'It is because during this day, Lord Ram would be sent to the forest, leaving 
the city and its citizens wailing and lamenting in grief. 


*To wit, king Dasrath represented the nature of a person with an affectionate heart and 
an innocent, simple soul, while Kaikeyi symbolized just the opposite, someone who is 
by nature crooked, merciless, selfish, pervert and cruel in heart. ] 


foctad Fate sas TENT | aT at HS APA ST UG UI 
uslé We WA Mate Wa | ard Tale ay TS GT NG I 
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bilapata nrpahi bhaya'u bhinusara. bina bénu sankha dhuni dvara. 5. 
parhahim bhata guna gavahim gayaka. sunata nrpahi janu lagahim sayaka. 6. 


The night passed in this way, and as soon as the day dawned there was the sound of 
musical instruments such as the Indian lute, the flute and the conch being played on 
the gate of the royal palace. (5) 


The royal bards and minstrels began lauding the greatness and glories of the king’s 
family by singing verses in its honour’, but these caused immense torment and 
heartburn to the king (Dasrath) instead of pleasing him’. (6) 


[Note—'In ancient times, it was a norm for court appointed poets and bards to 
compose and sing verses in the glories of the ruling monarch. 

Refer also to: Ram Charit Manas, Baal Kand, (i) Chaupai line no. 6 that 
precedes Doha no. 194; (ii) Doha no. 262; (iii) Chaupai line no. 4 that precedes Doha 
no. 265. 


*The king was very upset mentally and suffering from agony of the heart. In such a 
condition, songs and music were unbearable for him. ] 


We Gat Mele Tae VaemiPteS farses sa U9 1 
ate fafa ate ott APS ATE 1 TA aCe CTT SBIR 2 I 


mangala sakala sohahim na kaisém. sahagaminihi bibhusana jaisém. 7. 
tehim nisi nida pari nahim kahu. rama darasa lalasa uchahu. 8. 


These auspicious and celebratory signs (songs, playing of musical instruments) were 
not liked by the king in the same way as a wife, who is about to burn herself in the 
cremation fire of her dead husband, does not like to hear such things’. (7) 


The king could not sleep a wink that night; he had only one desire in his heart that 
kept him excited, which was to see Lord Ram’. (8) 


[Note—'Songs and music and dance are acceptable when the mind is at rest; but when 
one is under duress and suffering from mental agony then these things are intolerable. 

If a woman decides to end her life when her husband dies, instead of living a 
life of widowhood, she would accompany her dead husband’s body and go through 
the funeral process to finally sit on the pyre that would burn the dead body of her 
husband during cremation, and thereby dies along with her husband. Obviously, this 
woman would abhor music and song in the face of death. 


*The king could not sleep because he wanted to see his beloved Lord Ram at the 
earliest, and the Lord’s memory kept him awake. He kept on muttering the name of 
Lord Ram for the rest of the night—apropos: Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 1 that precedes Doha no. 37.] 
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ao. gta Gan ata mele sted fa she 
Ws stag FT staerafa ary Hay ferafer i 39 1 
doha. 


dvara bhira sévaka saciva kahahim udita rabi dekhi. 
jagé'u ajahum na avadhapati karanu kavanu bisési. 37. 


As the day broke, a large crowd of servants, ministers and courtiers gathered at the 
gate of the royal palace. 

When they saw the sun rising in the sky and there was still no information 
about the king and his plans for the day, they were filled with wonderment, talking 
amongst themselves: ‘We wonder why the King of Ayodhya has not woken up yet 
(even though the sun has ascended quite a bit in the eastern horizon). Surely, there 
must be some special reason for it (for it is mysterious that the king would not get 
ready to attend to his daily routine duties pertaining to the affairs of the state even 
though it is quite after the sun making its appearance in the eastern horizon).’ (Doha 
no. 37) 


[Note—The citizens wondered: “It is quite odd that the king would not get up at day- 
break. He is usually up by this time, and since today is a special day as Lord Ram is to 
be anointed, it is very strange that we hear nothing from the king. We had expected 
that he would be ready even before we assembled here at the gate, but here we are, 
and there is no word from the king. Is there something unusual that delays the king 
from making his appearance before us?”’] 


dio, Ufset Vet Wa Pa ST | SIT SAlS TS STATS TAT 8 
Wg GAA Sag Ss | HilfSat HTS TST UTS U2 Ul 


caupa’. 


pachilé pahara bhupu nita jaga. aju hamahi bara acaraju laga. 1. 
jahu sumantra jagavahu ja’. kiji'a kaju rajayasu pa’. 2. 


The citizens were a bit amazed that the king was so late in rising. They talked 
amongst themselves, saying: ‘The king is accustomed to waking up during the last 
quarter of the night, just before dawn. But since it is getting late and the sun is quite a 
way up in the sky, it seems very strange to us that there is no word yet from the king; 
it is very unusual.’ (1) 


Turning to Sumantra, the chief minister of the kingdom, they requested him to go 
inside the palace and wake the king up: ‘Sumantra, please go and wake the king. Seek 
his instructions so that we can carry on with our respective duties pertaining to the 
affairs of the state*.’ 

[*This verse can be read as follows also: When it was getting unduly late, the 
assembled citizens approached Sumantra and requested him: ‘Sumantra, please go 
and wake the king up. Take instructions from him and tell us what to do so that we 
can immediately engage ourselves in our assigned duties.”] (2) 
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ga’é sumantru taba ra'ura mahim. dekhi bhayavana jata dérahim. 3. 
dha'i kha'i janu ja'i na héra. manahum bipati bisada baséra. 4. 


Then, Sumantra went inside the royal palace, but even from its threshold he could 
sense that something horrible was unfolding inside (because of the ominous 
atmosphere that surrounded the place and hung forebodingly like a heavy curtain 
outside the inner chambers), so much so that he felt a chilling wave of fear sweeping 
all over him and dragging his feet from moving forward’. (3) 


The surroundings were so ominous and gloomy that it appeared to him that the palace 
was haunted, and some sort of devil or evil spirit or monster was waiting to lunge at 
him so as to devour him as soon as he would dare to step inside. 

He was so much taken aback and shocked that he dared not look around much, 
for it appeared to him that troubles and grief, calamities and sorrows, of the highest 
magnitude have taken shelter inside the royal palace. (4) 


[Note—'To wit, no sooner did Sumantra enter the palace than he felt that there was 
something seriously amiss inside, for the whole place bore a gloomy and foreboding 
look with a heavy atmosphere hanging like a dark cloud of doomsday. This was an 
evil omen that filled Sumantra with consternation, and he became thoughtful, for he 
was quite out of his wits and did not know how he would handle any unexpectedly 
shocking sight that he was by now quite sure he would meet as soon as he entered the 
inner chambers where the king was present. ] 


Us HIS Ade es TMT BS Wert IT cheb UG I 
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pucheém ko'u na utaru dé’. ga'ée jehim bhavana bhupa kaike’. 5. 
kahi jayajiva baitha siru nal. dékhi bhupa gati gaya'u sukha’. 6. 


However, Sumantra gathered courage and enquired from the palace attendants what 
the matter was, and where the king was, but no one replied. [It was much like a 
haunted and ghostly place where there is deathly silence, and dumb spirits and mute 
ghosts move around stealthily. | 

Sumantra then moved to the part of the palace, the private apartments, where 
the king (Dasrath) and Kaikeyi were’. (5) 


Sumantra bowed his head before the king, greeting and saluting him as he sat down. 
But the frightful sight of the king and his dismal condition (as he lay in disarray on 
the ground, groaning and lamenting as if seized with some serious illness) filled 
Sumantra with utter consternation, and he became pale. (6) 
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[Note—'Sumantra was a close confidante and the chief minister of Dasrath. So by the 
virtue of his office and closeness with the king, he had easy access to the royal palace. 
Hence, he knew its layout and the probable place he could meet the king in the early 
hours of the morning. | 


ara fae faa fe We 1 aS HAST Tey URES 1 9 
afas asia Gens Ae TST | rei sregst at A ST 


soca bikala bibarana mahi paré'U. manahum kamala milu pariharé'd. 7. 
saci'u sabhita saka'i nahim pUchi. bolt asubha bhari subha chuchi. 8. 


The king was in a very miserable condition. He was overwhelmed with worries, 
extremely agitated, and lay on the ground very distressed and agonized as if a lotus 
flower has been detached from its root (and was about to wither up and die). (7) 


The chief minister (Sumantra) was so upset himself that he was afraid to ask anything 
of the king. 

Meanwhile, seeing the uneasy silence, and the reluctance on both the sides 
(the king and his chief minister) to speak, Kaikeyi, who was a reservoir of evil and 
devoid of anything that can be considered as good (asubha bhari subha chuchi), 
decided to break the ice by speaking herself. (8) 


ao. Wt a Wet ate fe tq BA sta | 
Ty Wy te ate fea Hes FAA ete UN 32 
doha. 
pari na rajahi nida nisi hétu jana jagadisu. 
ramu ramu rati bhoru kiya kaha'i na maramu mahisu. 38. 


Turning to Sumantra, Kaikeyi said: ‘The king was unable to sleep during the night, 
but god only knows the reason for it. 

He spent the night constantly repeating the name of Lord Ram, saying “Ram- 
Ram” the whole night. However, he would not tell (me) the cause of his distress.’ 
(Doha no. 38) 


[Note—What a great lie is Kaikeyi speaking! She was well aware of the cause of 
Dasrath’s grief and agony, but here she gives the impression that she had been 
attending an ailing king through the night, yet could not find out what troubles him. ] 
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caupal. 


2066 


anahu ramahi bégi bola’. samacara taba pUmchéhu a’. 1. 
calé'u sumantru raya rukha jani. lakh kucali kinhi kachu rant. 2. 


Kaikeyi told Sumantra: ‘Please go and bring Ram here immediately’. Then ask 
anything more.’ (1) 


Sumantra glanced at Dasrath, and from the latter’s gestures he concluded that he has 
the king’s nod. So he departed from there to bring Lord Ram in. 

However, Sumantra also concluded at the same time that it was very certain 
that the queen (Kaikeyi) has done some sort of mischief’. (2) 


[Note—'Kaikeyi shows extreme urgency here. Why was she so eager to have Lord 
Ram brought there immediately even before Sumantra has had the time to talk with 
the king? Well, she was afraid that when the king finds that his trusted and powerful 
chief minister was at his side to support him, it was quite probable that the king would 
tell Sumantra what had transpired during the night, that he was totally against sending 
Lord Ram to the forest as it was a nonsensical and preposterous idea, and that 
Sumantra, by the virtue of his being the chief minister of the kingdom, has the 
authority and the power to take the final call on this matter which is very serious and 
would have a direct bearing on the future of the kingdom. Should that happen, feared 
the wicked woman, it was almost certain that Sumantra would not allow it to happen, 
and the city would rise in revolt against her, probably even imprisoning her for life 
under the authority of the council of ministers. 

So, how would this situation change if Lord Ram comes there? Well, she 
knew the nature and character of the Lord, that he would never approve a tumultuous 
revolt in the city for his sake, and cause any harm to her. Besides this worldly view, it 
was also because whatever she had done was done by the quiet approval of the Lord 
and in accordance to his wishes, for nothing happens against the wishes of the Lord. 
Remember that after all, the Supreme Being had come down to this mortal world as 
Lord Ram with a great objective of freeing the world from the horrors of the demons, 
and not to become a king of any kingdom. So it was imperative for Lord Ram to go to 
the forest so that the main objective of the Lord’s advent in this world could be 
successful. 

Hence, if Lord Ram was present before Sumantra has had the time to consult 
Dasrath, the chances of the plan of the gods to maneuver things in such a way that 
Lord Ram would go to the forest would not fail. And even in case it fails, then at least 
the gods won’t blame Kaikeyi for spoiling things, for then Lord Ram would be a 
witness to testify in favour of Kaikeyi. 


*Sumantra was an experienced, intelligent and wise man; he was not a naive. He could 
easily judge that this woman, given her evil character and selfish nature, must have 
done some crooked thing that has caused so much distress and grief to the king. It also 
seemed odd to him that she wouldn’t let him talk to the king, or that the king wouldn’t 
respond to his greetings, but insisted that Lord Ram be called forthwith. Surely there 
must be something wrong. | 
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soca bikala maga para'i na pa'U. ramahi boli kahihi ka ra‘u. 3. 
ura dhari dhiraju gaya'u du'arém. pUmchahim sakala dékhi manu marém. 4. 


As Sumantra was on the way to meet Lord Ram, he felt that his legs were heavy as 
lead, and he had to literally drag them forward, for his mind was completely vexed 
and he was filled with consternation, wondering about the nature and gravity of the 
matter, which was yet unknown to him, that the king wished to disclose only to Lord 
Ram (3) 


Somehow he managed to retain an exterior of calm. When he reached the palace 
gates, all those who were assembled there, eagerly awaiting his arrival and anxious to 
know what tidings he would bring, became alarmed when they saw his disconsolate 
condition and observed his sullen mood with a grave face where signs of worry and 
consternation were evidently manifest. They crowded around him and enquired what 
the matter was. (4) 


[Note—'Sumantra was utterly confounded as the king had preferred to keep silent and 
not give any hint to Sumantra, while the latter was with him, as to what was so serious 
that it was worrying him so much. This was quite unusual, for the king had always 
discussed even trifles with Sumantra, who was his trusted minister and confidante. 
King’s silence and Kaikeyi’s rude behaviour and wrathful countenance made 
Sumantra very uneasy, for, being an intelligent and experienced minister of the 
kingdom, he could easily guess that there was something very-very serious in the 
whole episode. ] 


wares alt at Aaet Sat aS al ferent Hot SHAT UG 
TH Ghats stad Sat | sae Als fat AA CPST Ul & I 


samadhanu kari so sabahi ka. gaya'u jaham dinakara kula tika. 5. 
rama sumantrahi avata dékha. adaru kinha pita sama lékha. 6. 


Sumantra diplomatically avoided answering directly, and adroitly deflected all 
queries . 

He finally reached the palace of Lord Ram, who was the most exalted and like 
an ornament in the Solar Race (dinakara kula tika). (5) 


When Lord Ram saw Sumantra coming, he welcomed him and showed him the same 
respect that he would have extended to his own father (king Dasrath) if he had visited 
the residence of his son’. (6) 


[Note—'Remember: Sumantra was a responsible minister of the kingdom, and so it 
was incumbent upon him not to create panic in the city; he did not wish to spread 
rumours and create a tumult as it would have a disastrous consequences. There was a 
great responsibility on his shoulders, he had to keep many things in mind when taking 
any decision on any matter, and he had to act calmly, maintain his presence of mind, 
and act in a most wise and prudent way even during the greatest of adversities and 
wildest of calamities in order to properly administer the affairs of the mighty kingdom 
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of Ayodhya. Sumantra could not afford to allow emotions and sentiments to take hold 
of his mind. 


There were two senior persons in the hierarchy of the kingdom who were shown 
great respect—one was sage Vasistha, the royal priest, and the other was Sumantra, 
the chief minister and head of the council of advisors. Both were aged and illustrious 
persons, and everyone in the city revered them and obeyed their command. | 


Pre aay aie yo tg i taperdiate aers crag U9 11 
Ty Suite ahaa an set aha cit we ae ferorearet vc it 


nirakhi badanu kahi bhupa raja'l. raghukuladipahi cale'u leva’. 7. 
ramu kubhamti saciva samga jahim. dékhi loga jaham taham bilakhahim. 8. 


Sumantra looked at Lord Ram intently (to discern if there were any signs of 
uneasiness on the Lord’s face, and finding that there were none, Sumantra felt a little 
bit assured and comforted). 

[After initial formalities—] Sumantra conveyed to the Lord the command of 
the king, summoning the Lord to present himself before the king. 

Then he took Lord Ram, who was like a lighted lamp (i.e. most illustrious and 
famous) in the race of kings belonging to the family of the ancient king Raghu 
(raghukuladipaka), along with him (as he went back to where Dasrath was). (7) 


The sight of Lord Ram hurrying along urgently with Sumantra sent alarm bells 
ringing amongst the citizens, making them perplexed and confused, for it was obvious 
that something was ominously serious. 

This sight caused immense consternation and distress to the citizens who 
began to wail and lament at the very thought of an impending misfortune that this 
sight clearly hinted at!. (8) 


[Note—'First, king Dasrath was too late in getting up in the morning; second, 
Sumantra’s own face and behaviour at the time of his emerging from the palace after 
meeting the king were somber and grave, and then he had tried to deflect the citizens’ 
queries when they had asked him if everything was alright, and third, now the crowd 
saw that Sumantra and Lord Ram were hurrying towards the king’s palace with 
uneasiness writ large on their faces. No one was so fool as not to decipher that these 
signals obvious meant that there was something seriously amiss. 

The most common talk doing the rounds was concerned with the king’s health, 
for the citizens presumed that the king had taken seriously ill during the night, and so 
Lord Ram was summoned urgently to meet his ailing father. But however, no one 
could guess that a bigger calamity was to descend upon them very soon, for at that 
point of time no one could imagine, even in the wildest of their nightmares, that Lord 
Ram would be sent to the forest on the instructions of his father who, just a day ago, 
was all set to give the crown to him. ] 


do. wig dha tyaaah aata Fa|e Hast | 
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weft aes che fatarate wg Seg TST 11 38 UI 
doh. 


ja'i dikha raghubansamani narapati nipata kusaju. 
sahami paré'u lakhi singhinihi manahum brd'dha gajaraju. 39. 


When Lord Ram, who was like a gem in king Raghu’s race (raghubansamani), 
reached king (Dasrath), he found the latter is a dismal condition, lying on the ground 
in a very pitiable and distressed state, as if an old and infirm king of elephants 
(brd'dha gajaraja) was so terrified by the sight of a wild lioness that he falls down 
swooning out of terror. (Doha no. 39) 


[Note—Here, king Dasrath is like the ‘old and infirm king of elephants’, and Kaikeyi, 
with her angry countenance and agitated manners, is like the ‘wild lioness’ ready to 
attack and kill the poor elephant. Like the elephant who feels helpless against the 
powerful and bloodthirsty lioness, Dasrath too felt helpless against Kaikeyi who 
showed no sign of pity, mercy or compassion at the miserable condition of her 
husband. | 


dio, af ser weg ag sky imag da aR ySAT Ne 
wen aig dif hes vag abe at a AS 2 


caupa’. 


sukhahim adhara jara'i sabu angu. manahum dina manihina bhu'angu. 1. 
Sarusa Samipa dikhi kaiké'l. manahum micu gharim gani lé'T. 2. 


[Lord Ram observed that the—] King Dasrath’s lips were parched dry; his whole 
body was hot (as if he was suffering from high fever). His miserable condition 
resembled that of a serpent who has lost his ‘Mani’ (because without this ‘mani’, the 
serpent’s life is like that of a blind man’s)’. (1) 


Nearby was Kaikeyi seething with anger, as if she was personified Death itself, 
waiting with a menace on its face as it was waiting for the time to come when it 
would devour its prey (i.e. kill the king)’. (2) 


[Note—'The “Mani” is a sac filled with a fluorescent secretion from a special type of 
glands on the skin of a species of serpents. This sac gives out light; so when the 
serpent comes out of its hole during the night, foraging for food, it is believed that the 
light from this secretion helps the serpent to see its prey. Without this sac, which 
looks like an illuminated ‘gem’, a “Mani”, the serpent is virtually blind, and 
consequently it would die of hunger, sooner or later, as it cannot see its prey. 

This metaphor is apt here, because Dasrath would soon die when he is 
separated from Lord Ram; the king has himself prophesized this—apropos: Ram 
Charit Manas, Ayodhya Kand, Chaupai line nos. 1-2 that precede Doha no. 33 herein 
above. 


“In this imagery, Kaikeyi is like the God of Death who was very angry because he had 
to wait for the time to come to kill his victim, who in this case is king Dasrath. 
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The idea is that Kaikeyi was very fidgety, and each passing moment seemed to 
be an hour for her. She was extremely agitated and wrathful, growling under her 
breath as she virtually spewed fire and brimstone at her husband. She was eager to let 
the cat out of the bag, and could not wait for the king ordering Lord Ram to go to the 
forest and announce that Bharat would ascend the throne. | 


HOTA Ys UA TMH | WA Sha TE GAT A HTS I 3 Ul 
cate efit aft was frat | Uet Het TA AeA Ul YU 
Tile HE Ald At SE HT | Har wears BE Sls Parez & 


karunamaya mrdu rama subha'u. prathama dikha dukhu suna na ka'u. 3. 
tadapi dhira dhari sama'u bicart. pumchi madhura bacana mahatari. 4. 
mohi kahu matu tata dukha karana. kari'a jatana jehim ho'i nivarana. 5. 


Lord Ram was completely taken aback and shocked, for he had a very compassionate 
and merciful nature that made him move at the misery of others’, and also because it 
was the first time in his life that he was witnessing such scenes of grief and distress as 
he had never ever heard of this kind of situation earlier’. (3) 


Still, Lord Ram remained calm and kept his composure; he showed courage and 
forbearance in the face of adversity, and turned to Kaikeyi to address her most 
politely. (4) 


He asked Kaikeyi: ‘Mother, please tell me what has caused my dear father () so much 
distress and grief, and I shall endeavour to find a means to eliminate it.’ (5) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 2 that precedes 
Doha no. 85. 


*Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-2 that precede Doha 
no. 201.] 


rg WHA We HI UE sie TE We AE AAI GI 
aa hehe He Ss EMT | APTS wt hw Atle Gara 9 tt 


aft was yo st ary fs a els Gee TaN CI 


sunahu rama sabu karana ehu. rajahi tumha para bahuta sanehu. 6. 

déna kahénhi mohi du'i baradana. magé'um jo kachu mohi sohana. 7. 

so suni bhaya'u bhupa ura socU. chadi na sakahimh tumhara samk6cu. 8. 
[Kaikeyi was waiting for this opportunity. So she replied—] ‘Listen Ram; the only 


reason why the king is so much tormented, seems to be exceedingly mentally vexed 
and overcome with grief is that he hast an excess of affection for thee. (6) 
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See what actually happened. He hadst promised me that he wouldst grant me two 
wishes, and insisted that I may ask him whatever pleased me. (7) 


[So, I told him what I wanted to have.] No sooner he heard what I wished to have, but 
he was immediately stricken with grief, becoming pensive as he began to lament and 
wail gravely. He is unable to reconcile himself and overcome his hesitation in 
fulfilling the two words of honour he hast granted me because of thee, as thou are 
directly concerned with it and affected by it. 

[Forsooth, it is on thy account that the king is so distressed, for he lovest thee 
so much that he does naught wot what he ought to do. Therefore, if thou sincerely 
wish to remove the cause of his misery and vexation, then comest forward and 
volunteer to obey. The king is reluctant to tell thee himself about my desire as he 
thinkest it would hurt thee, but if you wilst volunteer to willingly obey it, then it 
wouldst help him overcome his dilemma, which in turn wouldst remove the cause of 
all this gloom and misery that has engulfed him like a dark cloud surrounding him 
from all sides, making him so doleful.]’ (8) 


ao, YA UAE Sd Tay Bd Uh! WS AGI 
Weng a sirerg ag far veg Hist Hers Ul Yo i 
doha. 


suta sanéhu ita bacanu uta sankata paré'u narésu. 
sakahu ta ayasu dharahu sira metahu kathina kalésu. 40. 


[Kaikeyi continued—] ‘On the one hand is his love for his dear son (that is you), and 
on the other hand is the (horrifying) prospect of breaking or going back on his words 
of honour (as he fears that it would be a greatly dishonourable thing for him to do). 

This indeed is the great dilemma that the king faces (for he does not know 
what to do in this situation). So therefore, if thy art ready to obey the command of thy 
father, then the cause of this dilemma wouldst be automatically removed, and this 
volunteering by thee wouldst eliminate the horrible grief and distress that he faces at 
present.’ (Doha no. 40) 


dio, Pann ate hes he AMT | Ad Hore sift StH il 8 
Whe SAT TST ST AAT AS Aes WE ASS GAT I 2 


Wy Honey at athe | ras equferen at re 1 3 1 


caupa’. 


nidharaka baithi kaha'i katu bani. sunata kathinata ati akulani. 1. 
jibha kamana bacana sara nana. manahum mahipa mrdu laccha samana. 2. 
janu kathorapanu dharem sariru. sikha'i dhanusabidya bara birt. 3. 


Kaikeyi had become so callous, rude and wrathful that she threw all decency and 
etiquettes to the wind and sat down with a defiant mood and a grimace on her face 
after speaking pungent words filled with caustic remarks and sarcasm that would put 
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to shame even a personified form of rudeness, and make cruelty itself wince in horror. 


(1) 


She had used her tongue as a bow from which she shot piercing arrows, symbolised 
by her insensitive words and remarks that were directed at the king (Dasrath)' for she 
treated him as a soft target that was vulnerable to her ruthlessness. (2) 


It appeared like the case of evil virtues of cruelty and wrath having taken a physical 
form in the person of Kaikeyi and practicing archery, and honing their skills in the use 
of bow and arrow by making Dasrath as the target for this practice. (3) 


[Note—'Whatever Kaikeyi had said to Lord Ram in the previous verses was actually 
directed at her husband, king Dasrath, who lay on the ground near her. To wit, even 
while she spoke to the Lord, she had her fiery eyes fixed on her grieving husband, for 
her wrath was directed not at Lord Ram but at her husband, king Dasrath, for daring 
to take a decision to anoint Lord Ram on the throne without consulting her. 

Further, since Dasrath lay quiet and seemingly helpless on the ground, she felt 
that she has had an upper hand over him, that she had subdued him into surrendering 
before her, and that her suspicion that the king and his senior wife Kaushalya were 
hatching a conspiracy against her was not imaginary but had substance in it. So, the 
king’s silence and inability to oppose her and refute her outrageous charges infuriated 
her all the more, and she was so agitated with vengeance and anger that not only her 
heart beat furiously but she was also so lost for more vicious words that she sat down 
heavily in frustration for want of a more vitriolic remark that she could direct against 
the king. ] 


ae wert waofate Gas vate wag a aft Proud uv u 
TH Waals What AT WA Geet SMS Par & 


sabu prasangu raghupatihi suna’l. baithi manahum tanu dhari nithura'l. 4. 
mana musuka’'i bhanukula bhanu. ramu sahaja ananda nidhanu. 5. 


After narrating the whole incidence to Lord Ram (as briefly described in Doha no. 40 
along with Chaupai line nos. 6-8 that precede it herein above), Kaikeyi sat down as if 
she was a personified form of stubbornness and heartlessness. (4) 


Lord Ram, who was like a sun in the Solar Race (i.e. who was the most exalted, 
illustrious and glorious in the line of kings of the Solar Race), smiled when he heard 
what Kaikeyi had to say', for the Lord was, by his inherent nature, an abode and a 
fountain of happiness, joy and bliss’. (5) 


[Note—'There are other occasions in the story of Ram Charit Manas where we come 
across incidents where we read that Lord Ram would quietly smile in a subtle way— 
apropos: (a) Baal Kand, (i) Chaupai line no. 7 that precedes Doha no. 216; (b) 
Ayodhya Kand, (ii) Chaupai line no. 1 that precedes Doha no. 101; (111) Chaupai line 
no. | that precedes Doha no. 128; (c) Aranya Kand, (iv) Chaupai line no. 5 that 
precedes Doha no. 31; (d) Kishkindha Kand, (v) Chaupai line no. 7 that precedes 
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Doha no. 21; (vi) Sundar Kand, (vi) Doha no. 59; (vii) Lanka Kand, (vii) Chaupai line 
no. 2 that precedes Doha no. 2; (viii) Doha no. 12-b. 

In all these occasions, Lord Ram had smiled softly to indicate that he was 
amused by the situation. 


*To wit, no amount of worldly problems, no amount of fear arising from worries and 
troubles, would ever upset him, for Lord Ram was a personified form of bliss, 
tranquility, beatitude and happiness, as well as the virtues of fortitude, forbearance 
and equanimity. Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 3 that 
precedes Doha no. 219.] 


aet TM forts GT GIT 1 Ag Hat AT ANT Fersyas Ut & 
Oy wrt as Ad TSUEN sit fag Ard GT STRTT t 9 U 
wre Ard fad arent gee SA Geet SANT 2 I 


bole bacana bigata saba dusana. mrdu manjula janu baga bibhusana. 6. 
sunu janani so'i sutu barabhagji. jo pitu matu bacana anuragj. 7. 
tanaya matu pitu tosanihara. durlabha janani sakala sansara. 8. 


Finally, Lord Ram spoke sweetly; he used pleasant words that had no trace of any sort 
of anger, rancour or ill-will in them. The Lord’s words were so nice to hear and 
spoken with so much courtesy that they symbolised ornaments (i.e. the best of 
qualities) of the deity of speech for their acceptability, sweetness and pleasant nature. 


(6) 


Lord Ram said to Kaikeyi: ‘Mother, listen. That son is very blessed, fortunate and 
worthy of praise who would obey (or follow) the words (commands, instructions) of 
his parents. (7) 


Verily indeed, in all sooth and without gainsay, a son who would keep his parents 
contented and happy is very rare and difficult to find in this world.' (8) 


[Note—'To wit, therefore, if a son gets a chance to fulfill the wishes of his parent, he 
ought to consider himself very lucky and blessed, and so he must do his best to keep 
his parents happy and contented. This being the maxim, say then, why would I not 
obey both your as well as my father’s commands?] 


ao. aPrt fiery foate oa wate atte fea ate 
afe we fad srrerg agit Gara Set ATT we 

doha. 

munigana milanu bisési bana sabahi bhamti hita mora. 


téhi maham pitu ayasu bahuri sammata janani tora. 41. 


Lord Ram continued: ‘In the forest I will get a rare chance, a privilege rather, to meet 
great sages, hermits and ascetics. Hence, going to the forest serves me well; I shall 
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have the chance to get their blessings. So therefore, it is for my own good in every 
possible way. 

In addition to this privilege, I will get the reward of obeying my father, with 
an added bonus that in all this I have the consent of my mother (i.e. you). [Hence, 
there is no problem for me to go to the forest; I will rather gladly, willingly and 
cheerfully do so.]'’ (Doha no. 41) 


[Note—'We have read in Chaupai line no. 4 that precedes this Doha no. 41 that 
Kaikeyi told Lord Ram the details of what had transpired in his absence, and how she 
had taken a word of honour from king Dasrath that the Lord would have to go to the 
forest for fourteen years, and that his brother Bharat was to be anointed as the Prince- 
Regent in his place. This is how Lord Ram came to know that he is expected to head 
for the forest. He shows no shock or anger at his banishment to the wilds, as well as 
the sudden disinheritance of his rights to the crown of the kingdom for no fault of his. 

Let us not forget that Lord Ram was not an ordinary prince born to rule a 
kingdom, but he was a manifestation of the Supreme Being who had come down to 
earth with a purpose, and that purpose could only be fulfilled if he went to the forest 
and then to Lanka, first to bless the countless sages and other spiritual seekers who 
live in the wilds to do Tapa (penances) so that they can attain beatitude, deliverance 
and salvation from this world, and secondly, to eliminate the scourge of the demons 
so that the creatures in this world could live in peace. These twin objectives could 
only be accomplished if Lord Ram goes to the forest. 

Hence, when this chance came, there was no question of him become upset; 
rather he welcomed it with open arms. ] 


dio, tq Wafwa urate wey | fare aa fate aife AAT SIT 8 UI 
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caupa’. 


bharatu pranapriya pavahim raju. bidhi saba bidhi mohi sanamukha aji. 1. 
jaum na ja'um bana aiséhu kaja. prathama gani'a mohi murha samaja. 2. 


Lord Ram said further: ‘Let Bharat, who is as dear to me as my own life’, get the 
throne’, and let it happen so that he ascends the throne with full ceremonies and 
honour in my presence today”. (1) 


Verily indeed, forsooth and without gainsay, if I do not proceed to the forest for such 
an auspicious and honourable objective, then I ought to be counted as the first one in a 
list of fools and stupid fellows. 

[To wit, I am very happy to go to the forest if this makes my father overcome 
his dilemma and vexation, if it makes my mother Kaikeyi happy, and if it helps to 
make my dear brother Bharat ascend the crown after I relinquish my rights and claims 
to it. There is nothing more that would make me happy.]’ (2) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 7 that 
precedes Doha no. 7; (11) Chaupai line no. 8 that precedes Doha no. 205; (iii) Chaupai 
line nos. 3, 6 and 8 that precede Doha no. 208. 
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*Kaikeyi has told Lord Ram that king Dasrath was in a dilemma that has vexed him 
and is the cause of all his sufferings. The reason is that after promising her that he 
would honour her two wishes, he suddenly was left in the lurch when he found out, to 
his utter dismay, that she wanted to send Lord Ram to the forest, and appoint her own 
son Bharat to the throne instead*1. Since the king loved the Lord too much, the very 
thought that he would have to send his beloved son far away from him, to suffer in the 
hostile environment of the forest, had pushed him over the brink, making him sick 
with sorrow and grief*3. Therefore, it was now up to Lord Ram to accept going to the 
forest in order to remove the king’s vexation and give him peace*2, as well as to pave 
the way for Bharat’s ascension to the throne, for it was not possible to have two 
persons on the same throne*4. 

{*1Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-3 that 
precede Doha no. 29. 

*2Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 40 along with Chaupai 
line nos. 5-8 that precede it. 

*3Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 1-3 that 
precede Doha no. 33; (ii) Chaupai line no. 8 that precedes Doha no. 40. 

*A4Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 5 that precedes 
Doha no. 35.} 


This is why Lord Ram expressed his willingness and happiness to go to the forest first 
so that the primary cause of his father’s agony was taken care of, and then he gives his 
assent to Bharat’s anointment to the throne to remove all doubts in this respect too, 
that he may be unhappy by his removal and placing his brother on the throne instead. 

King Dasrath, meanwhile, was hearing all this. When he heard Lord Ram 
expressing his willingness to go to the forest and giving his approval for Bharat’s 
ascension, the king lost all hopes. Remember: he had tried his best to reassure himself 
that such a preposterous set of things won’t actually happen, and he had fervently 
hope that Lord Ram is not informed about this development. But unfortunately for 
him, all that hope came dashing down. {Apropos: Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 2 that precedes Doha no. 37.} 


*By saying that “let Bharat ascend the throne today itself in my presence”, Lord Ram 
means to say that he would be very much pleased and enjoy witnessing Bharat being 
crowned on the throne immediately, before he goes to the forest, for he was already 
reluctant to accept the crown as its sole heir, as he felt that it would be improper for 
him to accept it when all the brothers should have equal right over it. {Apropos: Ram 
Charit Manas, Ayodhya Kand, Chaupai line nos. 5-8 that precede Doha no. 10.}] 


Rafe stg Home want uke aga Ae fag aA 3 0 
as 7 Ug sta GAS Gate 1 oe fora arg WA ret tt ¥ UI 


sévahirmn aramdu kalapataru tyagi. parihari amrta léhirn bisu magi. 3. 
té'u na pa'i asa sama'u cukahim. dékhu bicari matu mana mahim. 4. 


‘Mother’, said Lord Ram, ‘If I do not go to the forest on this occasion, then my 
situation would be like a foolish person who would abandon the chance to nurture 
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(nourish; water; take care of) the all wish-fulfilling evergreen tree called the ‘Kalpa 
Taru’ (kalapataru), and instead prefer to nourish a castor-oil plant (aramidu)'. 

Nay, I shall be as dumb and stupid as a person who discards Amrit (the 
ambrosia of life), and prefers to ask for poison instead”. (3) 


Verily, even duds and blockheads as mentioned above won’t like to miss such a 
chance as this if they are fortunate enough ever to have it. 

So, oh mother, think over the matter in your heart and realize my eagerness 
and sincerity to obey what my parents want (because by obeying my parents I shall 
get an opportunity to gain immense merit and good fame, while refusal would mean 
nothing but a bad name which would bring infamy and discredit to me)’.’ (4) 


[Note—'The Kalpa Taru is a legendary tree of the gods that is believed to possess 
mystical powers for it can provide for all the needs of a person, while the castor oil 
plant is no match for it. The fruit of the Kalpa Tree would fulfill all the wishes of the 
person who nurtures this tree, while the fruit of the castor oil plant has no value. 
Hence, a person who prefers to water and serve a castor oil plant when he is given an 
option to serve a Kalpa Tree if he wishes to do so, is surely a dumb fool. 


*Similarly, a person who barters a cup of nectar for a cup of poison would never be 
called wise and in his senses. 


*Lord Ram means that even such people who are so stupid and dumb that they would 
prefer having castor oil plant instead of the all wish-fulfilling Kalpa Tree, or who 
accept a cup of poison and throw away another cup of nectar, would nevertheless 
have at least a rudimentary level of intelligence and wisdom that they should not 
abandon the chance to get good name and fame if it comes to them so easily by the 
simple devise of obeying their parents. So therefore, if that opportunity has presented 
itself to the Lord, is he dumber and more stupid than the persons described here to 
refuse to accept it? 

Nothing doing; he is eager to embrace such an opportunity with open arms, a 
gladdened heart, and a cheerful mind, with zeal and enthusiasm. 

Lord Ram assured Kaikeyi that he has no regret to go to the forest; that he is 
not at all against Bharat ascending the throne; that he is not sorry but very happy at 
the development; and that is no reason why king Dasrath should lament, grieve and 
regret so much (refer verse nos. 5-6 herein below)—for going to the forest is a 
blessing for him rather than a curse, and he is most willing to go there very 
cheerfully. | 


sta Ue Ty Ailes foreet | Fae foarenet ATS SEG UI 
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amba éka dukhu mohi bisési. nipata bikala naranayaku dekhi. 5. 
thorihim bata pitahi dukha bhari. hoti pratiti na mohi mahatari. 6. 


The Lord said, ‘Howbeit, the only thing that makest me very sad is to see the king 
(my father Dasrath) in such a miserable and dire condition on this account, for it is not 
SO serious an issue that shouldst make him so pitiful, distraught and agonized. (5) 
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Oh mother, I can’t believe that my father wouldst suffer so much for such a trifling 
and inconsequential issue. [To wit, surely there ought to be some thing greater and 
graver than what meets the eye which is worrying him so much, and weighing heavily 
on his conscience.]' (6) 


[Note—'What could be that matter? Well, we, the readers, are already acquainted 
with it—refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 6 that 
precedes Doha no. 31—to Chaupai line no. 3 that precede Doha no. 33; and (ii) 
Chaupai line no. 8 that precedes Doha no. 34. 

Dasrath clearly says that he has no problems in anointing Bharat on the throne, 
that he loves Lord Ram and Bharat equally, that he was just following established 
traditions wherein the eldest son of a king ascends the throne while deciding to 
appoint Lord Ram as his heir. The only thing that makes him so distressed is that he 
won't be able to survive if he is separated from the Lord, which is certain to happen if 
the Lord is sent to the forest. 

What was that factor which was weighing so much on Dasrath’s conscience? 
It was that Lord Ram was not at fault at all; the Lord was of a most compassionate 
and loving nature, who offended none, who harmed none. So therefore, why should 
he be punished by being banished to the forest? This was the issue that filled Dasrath 
with intense regret. Dasrath wondered what answer he would give to his subjects 
when they confront him with the question as to the logic behind his sending Lord 
Ram to the forest, for the citizens loved the Lord dearly, and everyone wanted him to 
be their next king. {Refer: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 1; (ii) 
Chaupai line no. 8 that precedes Doha no. 2—to Chaupai line no. 4 that precedes 
Doha no. 3; and (111) Chaupai line nos. 4-8 that precede Doha no. 32.}] 


Ts ae A Saha seme 1 at Ae tf HS TS STATELN 9 
wid Ae A hed SS UH A aoe ale Hg alrwTs ic 


ra'u dhira guna udadhi agadhu. bha mohi tem kachu bara aparadhi. 7. 
jatemn mohi na kahata kachu ra'U. mori sapatha tohi kahu satibha'u. 8. 


‘The king is of a very tolerant, forbearing and resilient nature; he is an ocean of 
immense good virtues. So it appears to me that certainly I have committed some grave 
mistake that has caused so much grief to him. (7) 


This is the probable reason why the king is not speaking to me’. So therefore, mother, 
I prithee to please tell me the truth of the matter.’ (8) 


[Note—'The king was so shocked that he lay motionless on the ground. He has not 
spoken to Sumantra either. All the speaking has been done by Kaikeyi till now. 
{Refer: (1) Doha no. 36; (11) Chaupai line no. 7 that precedes Doha no. 38 herein 
above, and (iii) Doha no. 43 herein below. }] 
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US Sieh Bet Teta Sete Uterey AAT YR Ul 
doha. 


sahaja sarala raghubara bacana kumati kutila kari jana. 
cala'i jonka jala bakragati jadyapi salilu samana. 42. 


Though Lord Ram, who was the most exalted in king Raghu’s race (raghubara), 
spoke innocently and without any deceit in his heart, but Kaikeyi, being herself of a 
crooked nature and a wicked heart who saw everything through a lens of deceit and 
pretension, thought that the Lord was pretending innocence and humility, as well as 
willingness to obey his father’s command (to go to the forest and let Bharat ascend 
the throne)'. 

She was like a leech who is accustomed to move with a twist and in an oblique 
manner though the water where it moves is calm and its surface is smooth’. (Doha no. 
42) 


[Note—'Kaikeyi’s mind was biased against Lord Ram. She had firmly believed that 
Kaushalya, the (biological) mother of Lord Ram, and Dasrath had together hatched a 
conspiracy against her, and since Lord Ram was the king’s favourite son it is logical 
to conclude that he was acquainted with the plan. So, when the Lord told her that he 
was willing to go to the forest and see Bharat appointed on the throne in his stead, and 
then enquired from her the real reason of Dasrath’s grief, she felt he was pretending 
innocence and had some sinister design in his mind. 

The idea is that when a person becomes biased against anyone, his mind 
becomes so conditioned that it would always see the negative side of anything the 
other person says or does. 


°A leech always moves in a crooked fashion; it turns left and right during its forward 
motion, never moving in a straight line. This analogy is cited here to indicate how a 
crooked person thinks and behaves. He never would talk straight, and he never would 
deal honestly with another person. Indeed, such persons are as dangerous as the 
blood-suckling leech.] 


dio, (eet UA Wa Se Us | ale HAS GAG VATS Ul 8 
WAY TEN UA Hh AMT oq TGC A HS AMT 2 
caupa’. 


rahasi rani rama rukha pa'l. boli kapata sanehu jana’. 1. 
sapatha tumhara bharata kai ana. hétu na dusara maim kachu jana. 2. 


When the queen (i.e. Kaikeyi) observed the response of Lord Ram (that he was 
willing to accept the orders of his father to go to the forest, and also that he has no 
problems in Bharat ascending the throne), she felt glad and satisfied. 

Then she spoke to Lord Ram with an apparent affection in her voice, albeit the 
sweetness in her words was fictitious as she was only pretending to be courteous’. (1) 
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Kaikeyi responded to Lord Ram’s enquiry as follows: ‘I say on oath and swear in 
your name and that of my son Bharat’s name that I am unaware of any other reason 
(except the one which I have already told you’) that has thrown the king into such a 
mental turmoil. (2) 


[Note—'She was skilled in pretensions and a false show of affection. She had 
employed it while talking with her husband too—refer: Ram Charit Manas, Ayodhya 
Kand, (i) Doha no. 26; (ii) Chaupai line no. 8 that precedes Doha no. 27. 


*Kaikeyi was referring to what she had already told Lord Ram when he had enquired 
from her as to the reason why the king lay on the ground in a distressed state as 
narrated in Ram Charit Manas, Ayodhya Kand, Doha no. 40 along with Chaupai line 
nos. 5-8 that precede it. ] 


Gre Sorel ST AS AAT: ST SH Gel TATA Ul 3 Ul 
TH Ae Ug Si Hes Hes i dee fod Ald Te Ud SSE I 


tumha aparadha jogu nahim tata. janani janaka bandhu sukhadata. 3. 
rama satya sabu jo kachu kahahu. tumha pitu matu bacana rata ahahu. 4. 


My dear (tata), thou ought naught regret that thy hadst committed some mistake that 
hast caused so much distress to the king, for in all sooth thou art hardly able to offend 
anyone, least of all thine parents and brothers to whom thou gives much joy and 
happiness so much so that they art gladdened in their hearts by thy behaviour’. (3) 


Verily indeed, what thou havest said just now is true and honestly spoken by thee, for 
in all sooth thou art very obedient towards thy parents and diligent in keeping their 
words (as thy hast affirmed thyself)’. (4) 


[Note—'Kaikeyi’s words are seemingly sweet, courteous and pleasant to hear, but the 
hidden sarcasm and taunt in them is very evident. She is teasing Lord Ram for his 
statement that he was willing to go to the forest at his parent’s command, and that he 
would be very glad if Bharat ascends the throne right away. {Refer: Ram Charit 
Manas, Ayodhya Kand, Chaupai line no. 7 that precedes Doha no. 41—to Chaupai 
line no. 2 that precedes Doha no. 42.} 

She wonders if what Lord Ram says is true, or is it a pretension on the part of 
the Lord—for she was skeptical and prejudiced against the Lord, and even honest 
words spoken by him seemed to be spoken with a crooked intention as far as she was 
concerned—see Doha no. 42 herein above. 


*Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 7-8 that precede Doha 
no. 41.] 
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pitahi bujha'i kahahu bali sol. cauthempana jéhim ajasu na ho’. 5. 
tumha sama su'ana sukrta jehim dinhe. ucita na tasu niradaru kinheé. 6. 


Now, comest forward and advise thy father accordingly, that he ought to act wisely 
and doth naught do aught that wouldst bring great infamy upon him in his old age’. 
(5) 


Let him beware that the merits and the good virtues that he possesses (such as being 
ever so truthful to his words), and which have entitled him to be blessed with a 
glorious son like thee—it wouldst be highly improper and very impudent for him to 
show disregard to them and their auspicious rewards (by rescinding on his words of 
honour just because he loves thee too much).”’ (6) 


[Note—'One wonders at the heartless and cruel nature of Kaikeyi; how emotionless 
and devoid of pity she was. Now she wants Lord Ram himself to tell his father to let 
him go to the forest. It’s like asking a son to tie the knot around the neck of his father 
who stands on the scaffolding to be hanged, and then to pull the lever to dangle him in 
air! 

The infamy she talks about is that if Dasrath rescinds on his words and refuses 
to oblige her by sending Lord Ram to the forest, it will bring him bad reputation for 
having broken his own promise. So now she wants Lord Ram to tell Dasrath that he 
insists on going to the forest on his own initiative, on his own free will, without any 
coercion. The king is presently lying on the ground, apparently only half conscious of 
his surroundings. So, this wicked woman does not want to take any risk that when the 
king gains full consciousness and sees Lord Ram standing near, he may get 
encouraged to say ‘no’ to her because he would now find support in his son. 


*Refer to: Ram Charit Manas, (i) Baal Kand, Chaupai line no. | that precedes Doha 
no. 310; (ii) Ayodhya Kand, Doha no. 173 along with Chaupai line nos. 6-7 that 
precede it. 

This is a veiled threat to Lord Ram as well—that he must not advise any other 
thing to his father except what Kaikeyi had demanded from him, and has also 
extracted his consent for it, because if he does so, he will be held guilty of making his 
father infamous for having broken his own vows, something that has not been done by 
any other member of the illustrious family descending from king Raghu. {Refer: Ram 
Charit Manas, Ayodhya Kand, Chaupai line nos. 4-6 that precede Doha no. 28.}] 


ane aS seat Ay ha | aE Teles ret FS I 9 
Tate ard Teast Ge are | hah acakt ta after Gera lf 


lagahirh kumukha bacana subha kaisé. magaham gayadika tiratha jaisé. 7. 
ramahi matu bacana saba bha’é. jimi surasari gata salila suha’é. 8. 


These outwardly sweetly spoken words spoken from the vile and detestable mouth of 
Kaikeyi were like the irony of such holy pilgrim places as Gaya etc. that adorn the 
otherwise cursed land known as Magadha'. (7) 
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Lord Ram appreciated his mother’s (i.e. Kaikeyi’s)” words, although they had come 
from an evil person, just like the case of impure and dirty water becoming holy and 
purified if it is mixed in the holy water of river Ganges’. (8) 


[Note—'It is believed that the area known as ‘Magadha’ in the south of the state of 
Bihar in India is a cursed place; for anyone who dies here seldom finds deliverance. 
But the irony is that the same area has some of the highly respected pilgrim places, 
one such being ‘Gaya’, where people go to do rituals so that the soul of their dead 
ancestors are granted peace and deliverance. 

Similarly, though Kaikeyi’s mouth was like that of a serpent or the vent of a 
volcano, yet the words she spoke were very sweet and pleasant to hear. 


*Lord Ram was so polite and affectionate by nature that he has himself addressed 
Kaikeyi with the word “Mother’—apropos: Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 7 that precedes Doha no. 41. 


River Ganges is a holy river; but all sorts of water from different sources fall into it 
during its course through the plains. Yet, the holiness of Ganges is not compromised, 
and therefore all water that merges with the water of Ganges become as holy as the 
primary water of the river. 

Here it means that though Kaikeyi was vile and evil by nature, yet what she 
said would, in the long term, serve the purpose for which Lord Ram had descended on 
earth—.e. his going to the forest to bless the countless sages doing penances there, 
and also to eliminate the cruel demons. Hence, these words served a divine cause, a 
holy purpose. ] 


Go, We Heer wate aan 7 fat arae cite | 

Otaa Wa sina cafe fora GAs GA ALS Il 43 II 
doha. 
ga'i murucha ramahi sumiri nrpa phiri karavata linha. 
saciva rama agamana kahi binaya samaya sama kinha. 43. 


Meanwhile, king Dasrath regained his consciousness, muttered the name of Lord 
Ram’, and turned over on his side. 

When Sumantra observed that the king had become conscious, he greeted him 
and told him that Lord Ram has arrived as ordered’. (Doha no. 43) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 1 that 
precedes Doha no. 37; (ii) Doha no. 38. 


Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 8 that precedes Doha 
no. 37; (ii) Chaupai line nos. 1-2 that precede Doha no. 39.] 
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caupa’. 


avanipa akani ramu pagu dharé. dhari dhiraju taba nayana ugharé. 1. 
sacivam sambhari ra'u baitharé. carana parata nrpa ramu niharé. 2. 


When the distraught king heard that Lord Ram has come (and is present before him)’, 
he recovered himself, (sighed, gathered courage) and opened his eyes. (1) 


The chief minister (Sumantra) politely helped the king to sit up. The king, meanwhile, 
affectionately observed that Lord Ram was falling at his feet (to pay respects to him). 


(2) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 43 herein above.] 


fern ate fare St ong VaR ag Pre fa oe ui 3 0 
wate fads Wes TATE | ae fartreat OTT Ware It UI 


l'@ sanéha bikala ura |a'l. gai mani manahum phanika phiri pa’. 3. 
ramahi cita'i rahé'u naranahu. cala bilocana bari prabahu. 4. 


No sooner did Dasrath see Lord Ram prostrating before him than he lovingly clasped 
the Lord to his bosom, as if a serpent (who was about to die of grief at the loss of his 
precious ‘Mani’) has found his lost ‘Mani’ once again’. (3) 


The king kept on looking at Lord Ram affectionately, even as tears rolled down his 
eyes in a continuous stream. (4) 


[Note—'King Dasrath has previously asserted that he cannot live without Lord Ram 
just like a serpent can’t survive without his ‘Mani’—apropos: Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. | that precedes Doha no. 33. As has already been 
explained earlier, the ‘Mani’ is a luminescent sac filled with some secretion from the 
glands of the skin on the hood of a species of serpents. The serpent would die of 
hunger if it loses this sac, because the serpent forages for food in the night in the light 
of this sac and becomes blind in its absence. 

So, king Dasrath felt that he has got a new lease of life when he saw his 
beloved son Lord Ram before him, for he had thought that he would never see the 
Lord again in his life.] 


Gre fara aes He AUNT | ees CHT SAS SMT A & 
fates ara Us Ht Are SE TEATS A HT TET Ut & 


soka bibasa kachu kahai na para. hrdayam lagavata barahirn bara. 5. 
bidhihi manava ra'u mana mahim. jehim raghunatha na kanana jahim. 6. 
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The king was so overwhelmed with emotions and overcome with grief that he could 
not utter a word (for his throat was chocked and his tongue failed him), so he 
repeatedly embraced Lord Ram and clasped the latter to his bosom’. (5) 


Mentally, the king fervently prayed and appealed to the Creator (i.e. Brahma) to let it 
be so happen (or let it be so devised) that Lord Ram is prevented (or spared) from 
going to the forest. (6) 


[Note—'We can easily understand the poignancy of the situation, the immensity of 
the emotional stress and sadness of Dasrath’s heart, and the mental turmoil and 
vexation that he underwent at that time. In such a situation, when a person is 
overwhelmed with emotions and grief overtakes him, his voice usually fails him; his 
mind stops functioning, and he would not know what to say or do. He would simply 
sob and silently grieve, but is so dumbfounded and numbed that he is unable to say a 
thing or think coherently. 

Dasrath shook as if a fever has got hold of his body; he sighed and sobbed and 
wept; being unable to speak a word to Lord Ram the only alternative he could think of 
was to embrace the Lord and hold him close to his bosom. The word ‘repeatedly’ 
implies that each time the Lord attempted to move away, the king would hold his 
hand and pull him close, to clasp the Lord to his bosom, again and again. 

The scene described here vividly depicts the miserable and pitiable condition 
of a father with his pent-up emotions and love for his beloved son whom he is not 
sure he would be able to see much longer. ] 


afk uate aes Part | fart ag aerfea art i 9 u 
SAAS TE BtaST aM | Stet AE SA A AT Ue 


sumiri mahésahi kaha'i nihort. binati sunahu sadasiva mort. 7. 
asutosa tumha avadhara dani. arati harahu dina janu jani. 8. 


He (Dasrath) invoked Lord Shiva and pleaded with him most earnestly: ‘Oh the 
eternal Shiva; please be kind upon me to heed my prayers. (7) 


Thou art known to become easily pleased (asutOsa), and thou art also a liberal and 
magnanimous granter of wishes (avadhara dan). 

So therefore, taking into consideration that I am most humble and in a pitiable 
condition, please eliminate my grief and the cause of mine sorrow.'’ (8) 


[Note—'What is the “cause of Dasrath’s sorrow”? It is nothing else but the prospect 
of him being separated from Lord Ram if the latter goes to the forest. So, Dasrath asks 
Lord Shiva to prevent this from happening, just as he has prayed to the Creator (i.e. 
Brahma) just a moment ago—apropos: Chaupai line no. 6 herein above. ] 
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tumha préraka saba ké hrdayam'so mati ramahi déhu. 
bacanu mora taji rahahim ghara parihari silu sanéhu. 44. 


Dasrath continues his appeal to Lord Shiva: ‘Oh Lord, thou art the one who inspires 
everyone to act in the way their hearts want them to act. 

Hence, I request thee to devise a way that would motivate Lord Ram to 
disobey me, to defy my words and override them, by staying at home (instead of 
going to the forest)'.’ (Doha no. 44) 


[Note—'Dasrath pleads to Lord Shiva: “Oh Lord! Thou livest in the subtle heart of all 
living beings, and from within thou wouldst motivate a person to do something that he 
does. So therefore, please inspire Lord Ram to defy me and refuse to go to the forest”. 

It is such an irony and a paradoxical situation that king Dasrath on the one 
hand expects his son, the most honourable Lord Ram, to disobey his father and refuse 
to honour the latter’s words, while on the other hand he himself would not do the 
same thing by refusing to honour his own promises made to Kaikeyi. 

It is such a contradictory position; and it is so incredulous or irrational for 
Dasrath to expect Lord Ram to do it. Was not Dasrath aware that Lord Ram too 
belonged to that illustrious family to which Dasrath himself belonged, and that, was it 
good and an honourable thing for a son to defy and disobey his father openly? Would 
that not be a grave sin in itself; would that not bring immense infamy and social 
criticism on Lord Ram? Would Lord Ram not have to bear the evil consequences of 
committing this kind of sin? 

Had Dasrath forgotten that the reason why he himself does not want to rescind 
on his words was that it would bring immense bad name and dishonour to him and his 
family, and so is it not ridiculous for him to ask Lord Ram to commit a similar 
mistake and invite ignominy and dishonour upon himself? 

In the Chaupai nos. 1-2 that follow herein below, we shall read that Dasrath 
prays to Lord Shiva that he was ready to get infamy, go to hell, and have all his merits 
neutralized, but requests Lord Shiva to make it so happen that he does not lose sight 
of Lord Ram. Well, come to think of it—if he was ready for all these things, then why 
couldn’t he himself just get up and tell Kaikeyi firmly: “Alack-a-day, oh thy wicked 
woman, thee wretched being, enough is enough! Ram is not going to the forest, be 
sure of it in thy wicked heart, and as far as thy threat to me that I wilst invite infamy 
for breaking mine words of honour given to thee, then to hell with thee and the 
blackmail thy havest subjected me to force me to make this absurd promise to thine 
pervert self. Shame to thee! Fie upon thine curst soul! I am ready for the 
consequences of breaking my promises; for it, I shalt suffer and not thee, so how does 
it worry and matter to thee when thy art not bothered that I wouldst die if Lord Ram is 
snatched away from me? If my death even does not move thy hardened heart, how 
wouldst it matter if I get infamy or naught?” 

But the irony of the situation is that king Dasrath does not do it. It appears 
apparently that his courage to face his angry wife has failed him; it also is evident that 
irrespective of his saying that he is ready to go to hell and have all his life-long 
accumulation of merit made null and void as narrated in the next set of verses cited 
above, but he does not wish to do it himself and wishes instead to put the public 
blame on Lord Shiva and the creator Brahma. 

This is the obvious reason therefore, why Lord Shiva did not pay heed to 
Dasrath’s prayers and ignored them, for the king was expecting Lord Ram to do a 
thing that he would not do himself. How could Lord Shiva, who revered Lord Ram 
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and worshipped him, ever agree that he would cause his beloved Lord to commit an 
error and do a dishonourable thing by disobeying his parents’ wish? 

Why, come to think of it—would it not have been very easy for Dasrath to 
find a simple solution and convenient way out of the sticky ground he has landed 
himself in by just declaring his words given to his wife were null and void, and giving 
a simple reason that he is taking his words back as it would do harm to the larger 
interest of the kingdom, and also because it was against probity and established norms 
that the eldest son should be debarred from ascending the throne, and is instead 
banished to the forest, even after a royal proclamation has been made regarding it, just 
due to the whims of a wicked woman. No one in his senses would have ever accused 
Dasrath of any wrongdoing if he did it. 

Let us remember that this is the same Dasrath who had realized that it was the 
Supreme Being himself who has manifested himself as his son at the time news 
reached him that he has been blessed by four sons—apropos: Ram Charit Manas, Baal 
Kand, Chaupai line no. 5 that precedes Doha no. 193. But now he wails for Lord Ram 
and says he won’t survive without him out of his deep love and attachment for the 
Lord, like any true devotee would. 

Let us also not forget that when the Supreme Being revealed himself to bless 
king Manu and his wife Satrupa (who later became king Dasrath and queen 
Kaushalya respectively in their next life), at the time when the couple did Tapa 
(severe penances) to have a ‘darshan’ (divine sight) of the Lord, Manu had asked the 
Lord to bless him that his love and affection for the Lord should be so intense and 
deep that his life would be bound to and be dependent on the Lord as is the life of a 
serpent on its ‘Mani’, for the serpent dies without it—apropos: Ram Charit Manas, 
Baal Kand, Chaupai line nos. 4-7 that precede Doha no. 151. Hence, it was Dasrath’s 
long cherished desire that he should not live a moment without the Lord, and 
therefore there is no wonder he is behaving in the way he does at present. | 


dio, SAT ES WT GAA AMS | Ath WT TS BTS TH 8 Ul 
Wa Ga Tae elag Aet | cies atte Wy A Slat 2 


caupa’. 


ajasu ho'u jaga sujasu nasa'U. naraka paraum baru surapuru ja'U. 1. 
saba dukha dusaha sahavahu mohi. locana ota ramu jani honhi. 2. 


[The distraught king Dasrath lamented and muttered to himself, while at the same 
time remembering Lord Shiva and continuing his prayers—] 


‘Let me have infamy and world-wide dishonour, let all my credit turn into discredit, 
let it also be that I may suffer in hell and heaven becomes inaccessible to me'—(1) 


Oh Lord (Shiva), give me as much sorrow and grief as thy want, but please do not 
make Ram go beyond my sight.’ (2) 


[Note—'See a detailed note appended to Doha no. 44 herein above. ] 
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Taute faafe wera art or ae fete arg start it ¥ 
Ca Hie STAT STANT altet Gert farttet fora tn & 


asa Mana guna’ ra'u nahim bola. pipara pata sarisa manu dola. 3. 
raghupati pitahi premabasa jani. puni kachu kahihi matu anumani. 4. 
désa kala avasara anusarl. bolé bacana binita bicari. 5. 


In the aforesaid manner, the king made a silent but fervent appeal to Lord Shiva and 
the creator Brahma, but he did not open his lips to say anything overtly. In fact, his 
Mana (the combined instruments of the mind and the heart) trembled and shook with 
utmost distress and agony just like the leaf of the ‘Pipal tree’ (the Indian fig tree) that 
shakes with the least sign of wind passing over it’. (3) 


In the mean time, Lord Ram (the Lord of the Raghu-race; “raghupati’’) perceived the 
extremely sorrowful and dismal state of his father, and the mental turmoil he was 
going through. The Lord was also concerned that if any delay was made, there were 
chances that his mother (i.e. Kaikeyi) would say something more scorching and 
caustic that would pain his father and aggravate his sufferings further’. (4) 


Hence, in order to pre-empt any fresh nuisance being created by Kaikeyi, Lord Ram 
deliberated on the matter and then spoke most politely and courteously to suit the 
occasion, keeping in mind the gravity of the prevailing situation and the import of 
what was to come. (5) 


[Note—'The leaves of this tree have very thin and long stems, so even a soft and 
almost imperceptible wind would shake the leaf. Besides this, the Pipal tree is 
regarded as a sacred one in Hinduism. So this analogy means that at heart and in his 
mind king Dasrath was a pious soul devoted to the Lord God, but his resolve gave 
way when he faced a woman. He was in a dilemma and completely vexed; for he 
could not decide if he ought to speak openly to refuse to oblige Kaikeyi and tell Lord 
Ram not to obey his words, or should he leave it to Lord Shiva and Brahma to inspire 
Lord Ram to disobey his father’s words. The poor king trembled and shivered at the 
agonizing prospect of his separation from his beloved Lord Ram. 


*Lord Ram perceived from the corners of his eyes that Kaikeyi was itching for a new 
tirade of caustic remarks against king Dasrath. As we know, Lord Ram had a very 
compassionate and merciful heart, and by now the Lord could easily see how much 
Dasrath loved him. The Lord did not want that Dasrath should be subjected to any 
more sufferings on the account of him or Kaikeyi. It was quite possible that when the 
angry Kaikeyi saw that Dasrath was silent and quivering like the leaf of a fig tree, she 
might fear that Lord Ram himself would refuse to oblige her, which would, in turn, 
incite her wrath and provoke her to unleash a fresh tide of taunts and caustic remarks. 

So therefore, Lord Ram decided that it was the ripe time for him to intervene, 
and stop the thing from going out of hand.] 
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tha tirenste Utes arat aPT weary ae Set TAT I 2 


tata kaha'um kachu kara'unt dhitha’l. anucitu chamaba jani larika’’. 6. 
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Lord Ram addressed king Dasrath and said very politely: ‘My dear father (tata)! 
Excuse me for being bold to submit something before thee, and please forgive me for 
speaking without being asked to say anything as I am but thy child. (6) 


It is such a small and inconsequential matter for which thy havest wrought so much of 
unwanted sorrow and unnecessary grief upon thine self. Why I was not informed 
about it earlier by anyone’? (7) 


When I came here before thine august presence, it was only then that I got to learn 
about the cause of thy sorrows when mine mother (Kaikeyi) told me about it.”’ (8) 


[Note—'Lord Ram downplays the entire episode. He acts as if the news of his 
banishment to the forest was a very light matter that does not qualify for the 
seriousness with which his father has taken it. So therefore, why is Dasrath so upset 
that he has given Kaikeyi the word that would put Bharat on the throne and send Lord 
Ram to the forest? There is nothing to regret in this decision. The Lord has already 
said he was very happy at it, that he has nothing to regret, and that he is willing to 
cooperate in fulfilling both the words that his father has given to Kaikeyi—first to 
anoint Bharat on the throne, and then to send the Lord to the forest, for the Lord was 
cheerfully willing to go there. 

To wit, Lord Ram has already told Kaikeyi about his willingness to accept 
both the conditions. {Apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 5 
that precedes Doha no. 41—to Chaupai line no. 6 that precedes Doha no. 42.} 

Further, the Lord wanted his grieving father to feel assured that his son has not 
taken anything at all badly; that Lord Ram has not felt aggrieved or hurt when told 
that he has been ordered by his father to go to the forest, and that the crown has been 
snatched from him. He was rather happy that his beloved brother Bharat would get the 
right to rule the kingdom in his stead, and that he would get the privilege of meeting 
countless sages and holy men while in the forest. So therefore, Lord Ram urged 
Dasrath to give up lamenting and grieving on this issue, and cheer up. 


*Sumantra was the first person who met Lord Ram after what transpired between 
Kaikeyi and Dasrath, but he had not told the Lord anything for the simple reason that 
he himself was unaware of anything. Sumantra had just told Lord Ram that he ought 
to come with him urgently to the king’s place. {Refer to: Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 8 that precedes Doha no. 38—to Chaupai line no. 7 
that precedes Doha no. 39.} 

When the Lord reached there, he found Dasrath lying on the ground in a very 
dismal and pitiful condition. Since the king said nothing as he was unconscious, the 
Lord enquired of his mother about what had happened. It was then that Kaikeyi 
informed him about the two words of honour that Dasrath has given her. So in this 
present verse, the Lord refers to him being first informed about the whole episode by 
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Kaikeyi. {Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that 
precedes Doha no. 38—to Chaupai line no. 7 that precedes Doha no.}] 
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mangala samaya sanéeha basa soca parihari'a tata. 
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Lord Ram said to Dasrath: ‘Oh dear father (tata)! It is an auspicious time, and not a 
time to feel sorry, to lament and regret due to thy affection for me. 

So therefore, father, cheer up, and grant me thine permission with a happy and 
willing heart.’ 

Saying this, Lord Ram became thrilled in his body’. (Doha no. 45) 


[Note—'Why is it an auspicious time that has thrilled Lord Ram? Well, the answer is 
obvious and not far to seek: it was the moment for which Lord Ram was waiting 
himself, for he had a great mission to eliminate the demons, for it was the primary 
reason why the Supreme Being had come down to earth in the form of Lord Ram; 
another objective was to grant beatitude and deliverance to numerous sages and pious 
souls living in the far-flung parts of the land, in dense forests as well as in villages and 
hamlets that were spread far and wide. This was possible only if Lord Ram proceeded 
on foot to the forest; it would not have been possible if he had ascended the throne to 
become a king of a mighty kingdom of Ayodhya. First it was important to fulfill the 
primary objective, and the crown could wait for some time more. 

This was the reason why Lord Ram felt happy that he has finally got an 
opportunity for which he was waiting so long. 

The other reason is that it would give him a chance to obey his father’s words; 
it would make his mother Kaikeyi happy; it would give Bharat a chance to become a 
Prince-Regent. 

Well, imagine a situation where Lord Ram would have ascended the throne to 
become a king of Ayodhya in a routine manner. Will this have given us the story of 
the ‘Ramayana’ as we know of it? No, definitely not. Lord Ram’s glories and fame 
attained their shine and pinnacle after he had gone to the forest; his story was 
immortalized in the form of the epic Ramayana because of what the Lord did during 
his sojourn in the forest. Otherwise, he would have been one of the many kings of the 
Raghu-race who ruled over Ayodhya, and remained limited to the pages of royal 
histories. | 
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dhan'ya janamu jagatitala tasu. pitahi pramodu carita suni jasu. 1. 
cari padaratha karatala takem. priya pitu matu prana sama jakém. 2. 


Lord Ram continued to speak to his father, king Dasrath, “A person is very 
praiseworthy and honourable whose good character and excellent virtues give 
immense joy to his father when the latter hears of them. [To wit, a son is truly worthy 
whose father feels proud of him when he learns about his son’s virtues and glories 
being praised by others.]' (1) 


A son who loves his parents like a person would love his own life is indeed very 
fortunate, as all the four rewards of a meritorious life’ that a person expects to get are 
easily available to him. (2) 


[Note—'This rule applies to Lord Ram to the dot, because everyone praised his noble 
character and excellent virtues, and the tidings of the Lord’s glories and good fame 
had gladdened his father’s heart exceedingly—apropos: Ram Charit Manas, Ayodhya 
Kand, (i) Chaupai line no. 8 that precedes Doha no. 1; (ii) Chaupai line no. 2 that 
precedes Doha no. 2; (iii) Chaupai line nos. 1-4 that precede Doha no. 3; (iv) Chaupai 
line no. 6 that precedes Doha no. 32. 


The four rewards of a meritorious life are the following: Artha—financial well- 
being; Dharma—good name and fame for being an auspicious person who upholds 
the principles of righteousness and good conduct; Kaam—fulfillment of desires; and 
Moksha—liberation and deliverance from this mortal world; to attain spiritual 
beatitude and felicity; the spiritual rewards of salvation and emancipation. 

Lord Ram’s words hold great significance for all of us—for they teach us the 
importance of showing respect to our parents. ] 
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By obeying thine orders I shalt get immense good fame and merit, and I shalt be 
worthy of an honourable birth’. Further, after having fulfilled thine words (given to 
my mother Kaikeyi), I shalt return forthwith, without delay’. 

Hence, please grant me thy permission so that I can fulfill my obligation as a 
son, and live to gain merit by doing so. (3) 


I shalt go to my mother (Kaushalya) immediately to get her permission too’, and then 
I shalt return to thee to once again touch thy feet and seek thine blessings before 
proceeding to the forest directly thereafter.’ (4) 


[Note—'Lord Ram has said almost a similar thing to Bharat in order to persuade the 
latter that both the brothers ought to obey their father’s orders as it would bring great 
merit and good fortune to them, because it is an excellent thing to obey one’s parent, 
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while disobedience would be a sinful act. {Refer: Ram Charit Manas, Ayodhya Kand, 
Chaupai line nos. 3-6 that precede Doha no. 315.} 


*Lord Ram had kept his promise given to his father, for he did not waste a single day 
to come back to Ayodhya at the end of the fourteen years of his forest exile. The Lord 
shall make a similar promise to his brother Bharat when the latter had gone to the 
forest in an attempt to bring Lord Ram back home. {Refer: Ram Charit Manas, (a) 
Ayodhya Kand, Chaupai line no. 8 and Chanda line nos. 1-2 that precede Doha no. 
151; (b) Lanka Kand, Doha no. 116-a, b and c.} 


*Lord Ram went to seek Kaushalya’s blessings, and though she was initially shocked 
at this sudden turn of events, yet she granted her permission to him because her son 
was doing the right thing by obeying his father. {Refer: Ram Charit Manas, Ayodhya 
Kand, (i) Doha no. 53; and (11) Chaupai line no. 1 that precedes Doha no. 54—to 
Doha no. 56.}] 
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Saying as narrated aforesaid, Lord Ram departed from his father’s presence 
immediately (to go and seek his mother Kaushalya’s permission to head to the forest). 

The king was so shocked and numbed by the immensity of the grief and 
sadness that had overwhelmed him that he could not reply to the Lord’. (5) 


This evil and shocking news spread instantly in the whole city of Ayodhya just like 
the shock of a scorpion’s sting spreads quickly over the whole body of the victim, 
sending him into jitters instantaneously, and causing a wave of lightening pain to 
surge all over his nerves and paralyzing them. (6) 


[Note—'It is to be remarked here that Lord Ram has not waited for any answer from 
his father, whether he should or should not go to Kaushalya to seek her blessings 
before moving out to the forest. Why so? It is because the Lord knew that Dasrath 
would never give him an explicit order to proceed to the forest, but the king’s 
persistent silence on the matter and his reluctance to clearly articulate that he takes his 
words back, that he does not approve of Lord Ram going to the forest, that he 
expressly denies the Lord any such permission, because this order for sending him to 
the forest was never given by him with a free will but it was extracted from him by 
Kaikeyi under duress, by blackmailing him—all these things hinted that the king has 
given his silent consent in this matter, that it has his tacit approval, albeit indirectly— 
for it is said that a conscious and persistent silence on any given matter is a subtle way 
of acceptance of the proposition. 

Further, Lord Ram did not wish to put his loving father to more 
embarrassment and pain at the hands of Kaikeyi who was glowering fiercely at both 
of them and was ready with a new set of vitriolic comments should Dasrath give a 
slightest hint of rescinding on his words given to her.] 
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No sooner the bad news spread in the city but the citizens, all the men and the women 
folk, were jolted and thrown into a huge turmoil, becoming terribly agitated and 
jittery in the same way as the sight of a rapidly approaching (or spreading) wildfire 
would make all the trees and creepers in a forest tremble out of fear of impending 
doom and certain annihilation’. (7) 


Whosoever heard this unprecedented sad news beat his head wherever he was, for 
none could bear with the grief and sorrows it brought in its wake for everyone in the 
city; no one could reconcile with the truth that this news unveiled before them’. (8) 


[Note—'The citizens were awake the whole night even as grand preparations were 
underway in the city for the next day’s coronation ceremony of their beloved princes, 
Lord Ram. Though there were some signs of something being wrong in the early 
morning hours when those assembled at the palace gates heard no news of the king 
and had sent Sumantra to find out the reason for the delay on part of the king to make 
his appearance, soon found that the chief minister emerged from the palace with a 
grave and solemn face, made some lame excuses to those who enquired of him about 
the matter even as he headed straight to Lord Ram’s home, then both of them, 
Sumantra and Lord Ram, came and hurried inside the palace as if something serious 
was unfolding inside it—so though these were ominous signs, but no one was ready 
or emotionally prepared for the terrible shock that this absolutely stunning and 
unbelievable turn of events, that defied all their wildest of predictions for the worst, 
would give them, for not a single soul could imagine that Lord Ram, who was 
declared by the king as the next heir of the kingdom, would be so suddenly, 
unceremoniously and without consultation with the council of ministers banished to 
the forest. This caused a huge storm amongst the citizens, each one of them 
wondering if he or she has heard it right, or is the Devil playing some sport with them. 

At the most, when the king failed to appear before them in the morning, the 
assembled people thought that he was sick, but that Lord Ram would be banished to 
the forest was such a rude shock to them as a sudden strike of lightening would have 
on the nerves, and like the great thunder of a lightening stroke that is heard far and 
wide, this devastating news spread quickly through the sprawling city, leaving the 
entire population bewildered, stunned, vexed and paralysed. 

In this analogy of the wildfire in a dense wood, a parallel is drawn between the 
mental condition of the helpless people and the equally helpless trees and creepers in 
a thick forest because the latter find themselves in grave danger of annihilation and 
burning to death as the tongues of flame from the rapidly spreading and rapidly 
approaching fire makes the trees and creepers dry up even before being actually burnt 
to ashes. 

To wit, the very news of Lord Ram going to the forest unnerved the people of 
Ayodhya extremely, and they were so perplexed and confounded that did not know 
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what to say or do. They looked at the bleak and gloomy future of a life without Lord 
Ram being with them, should they survive the shock of separation from their beloved 
Lord, for it would be a life so dull and sorrowful that it would resemble a graveyard. 

In this context, see: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 46—to 
Chaupai line no. 6 that precedes Doha no. 51; (ii) Chaupai line no. 3 that precedes 
Doha no. 81; (iii) Doha no. 84 along with Chaupai line nos. 4-8 that precede it; and 
(iv) Doha no. 86 along with Chaupai line nos. 7-8 that precede it. 


*The dazed citizens first thought that they have misheard something, or that the Devil 
was playing some truant upon them to tease them, but upon enquiry they found out 
that it was the rude truth that Lord Ram has been ordered to go to the forest by the 
king. There was an outcry of dismay and shock and outrage that reverberated in the 
city much like the rumble of a thunderclap. ] 
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Every citizens’ mouths became dry out of shock; tears rolled down their eyes; and the 
sorrow and distress were so huge that their hearts could not contain them (for 
everyone wept so bitterly and grieved so grievously that it looked their survival was at 
stake). 

It appeared that an army of sorrow, dismay and grief has descended upon the 
city, announcing its proud arrival by beating of drums, even as it besieged the 
beleaguered city from the outside and pitched its camp within it'. (Doha no. 46) 


[Note—'In this imagery, the sorrows, grief and lamentations that overwhelmed the 
city are likened to an invading army that runs amok within the city after overrunning 
its defense walls. The once happy and prosperous city is turned into a cauldron of 
misery and pain when it is seized by an enemy army, for the invading army enjoys 
tormenting the citizens and exacting its reward from them by plundering the city and 
laying it to a ruin—for as soon as the news of Lord Ram’s forest exile went wild in 
the city, its condition was no different from that of a city invaded by an enemy’s 
army. | 
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Everywhere (i.e. in all the nooks and corners of the city) people gathered together (in 
groups) and cursed Kaikeyi that she had wickedly interfered and ruined everything 
(though the plan to anoint Lord Ram was in its final phase). (1) 


They lambasted Kaikeyi: ‘What did this sinful woman think of as she set afire a home 
that was almost finished? 

[To wit, what great benefit did Kaikeyi think wouldst come to her by sending 
Lord Ram to the forest when everything was ready for the Lord’s anointment on the 
throne? It is as wicked and morbid as first allowing one to complete one’s home, and 
just before its inauguration to set it on fire. Is it not a case of Devil possessing her; fie 
to her! It is truly ghoulish and most condemnable thing for a person of honour to even 
think of it, what to say of actually doing it.] (2) 
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It is as sheer a madness, a height of incredulity and utterly horrifying to think of 
someone pulling out his eyes to see how they look, or of throwing away ambrosia and 
wanting to taste poison instead’. (3) 


Alack-a-day! This vile woman is indeed wicked, evil, hard-hearted, and pervert in her 
mind. Truly and without gainsay, she is like a fire for a bamboo grove symbolized by 
the illustrious family of king Raghu’. (4) 


[Note—'The citizens target Kaikeyi and lament that her action of sending Lord Ram 
to the forest is as stupid and horrifying as a mad man wanting to tear off his eyes to 
see their shape, or wanting to taste poison after throwing away nectar. Dost she wot 
naught what she is doing? 


“A fire would quickly reduce the bamboo grove to ashes. So, the citizens lament that 
Kaikeyi is determined to ruin the whole family by giving it a bad name and infamy for 
all times to come. 

King Dasrath too has lamented in the same way—apropos: Ram Charit Manas, 
Ayodhya Kand, Doha no. 29 along with Chaupai line nos. 5-8 that precede it. ] 


Weta as US UWE HleT 1 YS AE AH Ste aT STET U4 IU 
Par Uy Ue WA GAM La Hat Hlecag SMT Il & I 


palava baithi péru éhirn kata. sukha mahum soka thatu dhari thata. 5. 
sada ramu éhi prana samana. karana kavana kutilapanu thana. 6. 


2094 


[Citing another example of Kaikeyi’s stupidity and lack of right thinking, the citizens 
criticize her—] Verily, her actions are like that of a mad person who has gone out of 
his wits for cutting the same tree on one of which branches he is sitting. 

She has erected an eyesore of an edifice of sorrow, misery and grief amidst an 
environment of happiness and joy’. (5) 


Lord Ram had always been dear to her, and she had loved the Lord as she would love 
her own life’. It is beyond our comprehension, it flummoxes us beyond measure, as to 
the cause why she would so suddenly turn so wicked and hostile (against the Lord)’. 


[Note—'We have already read that even king Dasrath has sternly rebuked and scolded 
her—apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 36 along with Chaupai 
line nos. 5-8 that precede it. In Doha no. 36 referred here, she has also been compared 
to a reprehensible necromancer practicing black magic to raise the ghost of the dead 
in a cemetery. 


*Even Kaikeyi has herself acknowledged this fact—that Lord Ram was very dear to 
her. Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 6-8 that precede 
Doha no. 15. 

The fact that there was a very cordial and affectionate relationship between 
Lord Ram and Kaikeyi was well known to everyone. So the citizens could not come 
to terms with the new fact that the same Kaikeyi would want Lord Ram condemned to 
be banished to the forest as if some great criminal is sent to exile in the wilderness as 
punishment for a serious crime he has committed. 


*Even Dasrath was perplexed by Kaikeyi’s sudden change of heart against Lord Ram, 
and the king just could not understand the reason behind it—apropos: Ram Charit 
Manas, Ayodhya Kand, Chaupai line nos. 6-8 that precede Doha no. 32.] 
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Learned men and wise seers have truthfully asserted that it is difficult to comprehend 
the fickle mind of a woman, for it is shrouded in mystery and can change contours 
infinitely without warning (that one is left perplexed and confounded by her actions 
and thoughts). (7) 


Oh brother (bha'l), it may be possible for one to catch hold of his own shadow, but to 
understand a woman (viz. the way she would act, think, talk, as well as her character) 
is something that is well neigh impossible to do. (8) 
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doha. 


kaha na pavaku jari saka ka na samudra samaii. 
ka na karai abala prabala kehi jaga kalu na kha'i. 47. 


What is there in this world that the fire cannot burn, and what is there that cannot be 
drowned and sunk in an ocean? 

Verily indeed, forsooth and without gainsay, what is there that a woman can’t 
devise a device to do if she is determined at it? Say, who is there in this world whom 
death would not devour? (Doha no. 47) 


[Note—'In this Doha we read about certain things that are universal truths in this 
world. For instance, anything coming in touch with fire is burnt; there is nothing so 
large that it cannot sink in the depths of the ocean; and death spares no one. 

In the same vein, the poet Tulsidas says that there is nothing beyond a 
woman’s ability if she is determined to do it. This assertion has a positive aspect too, 
besides the negative connotation in which it is used in the context of Kaikeyi. It shows 
women in a good light, for it is affirmed that if she is determined to do anything, she 
will have her way. It is a significant observation, because in earlier days when the 
society was more of a patriarchal nature, a woman was assigned an inferior role as 
compared to her male counterpart. This Doha underscores her importance and abilities 
in an otherwise male dominated society; she ought to be given her due place and 
honour in the society, and her role should never be underplayed or undermined. ] 
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The citizens lamented: ‘Alas: What has the creator done by making us hear now 
something that is very opposite to what he had made us hear a little ago'. Alack-a- 
day! What has he shown us now instead of what we had wished to see’? 

[To wit, the ways of the Creator are whimsical and unpredictable indeed.]* (1) 


One of the citizens said that the king has not done the right thing by granting a word 
to Kaikeyi without giving a thought to what its consequences would be. (2) 


[Note—'The citizens are reflecting the thought of king Dasrath as narrated in Ram 
Charit Manas, Ayodhya Kand, Doha no. 29 along with Chaupai line nos. 5-8 that 
precede it. 

Just a day earlier the citizens had heard that Lord Ram would be anointed on 
the throne by the king*, and within a day they hear that the Lord is banished to the 
forest by the same king. {*Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line 
no. 3 that precedes Doha no. 7; (ii) Chaupai line nos. 1-5 that precede Doha no. 11.} 
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*Further, everyone wanted to see Lord Ram on the throne of the kingdom#, and all of 
a sudden they have to see him proceeding to the forest. {#Refer: Ram Charit Manas, 
Ayodhya Kand, (1) Doha no. 1; (ii) Chaupai line no. 3 that precedes Doha no. 4; (iii) 
Chaupai line nos. 3-5 that precede Doha no. 11.} 


Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes Doha no. 
206. ] 
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That promise which the king had given to Kaikeyi earlier has now become a thorn for 

him, for it hast doomed him and subjected everyone to immense sorrows and grief. 
Indeed, though the king is wise and conscientious otherwise, but it is so 

unfortunate that he has fallen victim to a woman and so easily subdued by her. (3) 


Someone else who knew about the rules of good conduct and probity, however, did 
not squarely blame the king for the debacle, and he objected to the king being singled 
out for condemnation’. {Why? This is answered in the next set of verses herein 
below.} (4) 


[Note—'As it always happens in such cases, the people had different and widely 
varying opinions concerning the developments. Some put the blame for the 
misfortunes squarely on king Dasrath; others took his side and said the king had no 
choice, for having once given his word, he was morally bound to honour it; some said 
the real culprit was Kaikeyi, while others blamed the creator and destiny for bringing 
ruin upon them; some suggested that Bharat had a hand in the conspiracy to oust Lord 
Ram, while others took his side and said that he certainly was innocent. But all were 
of one unanimous view—that Lord Ram was wrongly being punished, and that they 
don’t see how they would live, how they would survive without the Lord being 
present amongst them. ] 
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Those citizens who sided with Dasrath and refused to blame him for the calamity 
(saying that he was morally obliged to keep his words of honour given to Kaikeyi), 
cited the instances of sage-kings Shibi, Dadhichi’ and Harishchandra’ to justify their 
contention, narrating their stories in detail to those who held the king squarely 
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responsible for all the developments. [It is because these three great persons cited here 
had sacrificed a lot just to be truthful to their words.] (5) 


Someone blamed Bharat for the calamity, saying he has a secret hand in the 
conspiracy to oust Lord Ram (so that Bharat could grab the crown). 

There were others who made no comments, but preferred to remain silent. 
[These people could not decide what to believe and what not to. Also, they did not 
want to divulge their thoughts for the fear of repercussions. They remained pensive 
and in a somber mood.] (6) 


[Note—'The story of sage Shibi and king Dadhichi has already been narrated as a 
note appended to Ram Charit Manas, Ayodhya Kand, Chaupai line no. 7 that precedes 
Doha no. 30 herein above. Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai 
line no. 3 that precedes Doha no. 95. 


*The story of king Harishchandra: He was a great king of the Ikswaku dynasty in 
which Lord Ram, one of the major incarnations of Lord Vishnu, was born. 
Harishchandra was the son of king Trishanku. Once, his royal priest, sage Vashistha, 
had praised him in the heavenly court of Indra, the king of Gods, for his truthfulness 
and adherence to words of honour. Another great sage known by the name 
Vishwamitra wanted to test the veracity of Vashistha’s statement and find flaws with 
it because he was a traditional rival of Vashistha. 

So, Vishwamitra approached Harischandra and aked for his entire kingdom as 
donation. Harishchandra gladly gave it, but Vishwamitra was not satisfied. He asked 
for ‘Dakshina’—the traditional token money that is given to a visiting Brahmin after 
his demands are met. Having already given his entire kingdom to Vishwamitra, the 
poor Harishchandra had nothing left to give, so he went out of the kingdom to search 
for sufficient funds to pay Vishwamitra. He sold off his son and wife, and himself 
took up service with a Chandal, the low-caste men who perform last rites of dead on 
the banks of a river, at the pilgrim town of Varanasi. 

To test his resolution, Vishwamitra assumed the form of a serpent and bit the 
infant child of Harishchandra, whereby he died. The mother brought the dead child 
for cremation at Varanasi, but Harischandra demanded the traditional fees from her. 
When the poor lady could not pay it, and even disclosed her identity, Harishchandra 
explained to her that he needed the tax to accumulate sufficient money so that he can 
fulfill his promise to Viswamitra before he dies, for otherwise he will die in ignominy 
and sin. As to how to pay the money, the king told her to tear the Sari (which is long 
piece of cloth that women wear in India to wrap and cover their bodies) in lieu of the 
tax. 

It was enough. The Lord caught hold of his hands, and told Vishwamitra that 
he will be severely punished if he exceeded limits. Vishwamitra was himself pleased 
by the king’s truthfulness and adherence to his words, so he blessed the couple and 
the son was revived back to life. The king was given his kingdom back with due 
honour. 

This event is remembered in all the ancient texts and cited as examples of how 
one should suffer to uphold principles of Dharma (truthfulness, righteousness, honesty 
and propriety). 

Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 7 that 
precedes Doha no. 30, and (11) Chaupai line no. 3 that precedes Doha no. 95, where it 
is stated that these great kings endured a lot of suffering for the cause of upholding the 
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principles of Dharma, of which being truthful to one’s words-of-honour given to 
someone is one of the primary conditions. ] 


wart fe art te ale sitet wa Hele aE ata steitar i 9 It 
Ha WS stat Hat VTL LAT WT HS UTAAGSTT 2 1 


kana mudi kara rada gahi jiha. ka kahahim yaha bata aliha. 7. 
sukrta jahim asa kahata tumharé. ramu bharata kahum pranapi'aré. 8. 


When accusations were made against Bharat, then some among the audience refused 
to believe this argument; they closed their ears with their hands and bit their tongues 
to vehemently oppose this conjecture. They said that it is absolutely false (that Bharat 
has given his tacit support for this evil design hatched by his mother, and that he is 
totally innocent of the matter). (7) 


Exonerating Bharat from any foul play, they said: ‘Listen, all your merits would be 
gone (and you will be guilty of speaking a falsehood) if you say such an evil thing for 
Bharat, for (is it not known to all that) Lord Ram is exceedingly dear to Bharat, that 
Bharat loves the Lord as much as he loves his own life'?’ (8) 


[Note—'It is to be remarked here that the affection that the brothers shared for each 
other was well known to everyone in the city, so no one was ready to subscribe to the 
view that Bharat had conspired against Lord Ram.] 


ao, Ug Ua Te set HA Gan Bis forage | 
wage Hag tT caele few seq Wa Ula Xe UI 
doha. 
candu cavai baru anala kana sudha ho'i bisatula. 
sapanéhum kabahum na karahim kichu bharatu rama pratikila. 48. 


The people were so confident of Bharat’s innocence that they said (unanimously): ‘It 
may so happen that the moon (which is so cool and soothing) might shower burning 
particles of matter (instead of its cool moonlight), or ambrosia might turn into a 
horrible poison, but it is absolutely not possible for Bharat to do or think of anything 
that is against Lord Ram, even in his dreams.’ (Doha no. 48) 


dio, Wen faardte aug cet 1 ae tens che fay Set ui eu 
GUS TN AY AT HIE aS aE St Het SSE 2 


caupa’. 


eka bidhatahi dusanu déhim. sudha dékha’i dinha bisu jéhim. 1. 
kharabharu nagara socu saba kahu. dusaha dahu ura mita uchahu. 2. 
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Someone blamed the Creator for the misfortune that descended upon the people, 
lamenting that he was deceitful inasmuch as he first offered them nectar (to make the 
people exult in joy), then all of a sudden changed it to poison (so that they suffer)’. (1) 


Verily, there was a great tumult in the city; every person was terribly upset. There was 
a wave of grief that caused an intense heartburn in every citizen; the previous 
atmosphere of joy, celebrations and festivities vanished, and it was suddenly replaced 
by a thick pall of gloom and sadness that pervaded throughout the sprawling city of 
Ayodhya. (2) 


[Note—'Here, ‘nectar’ is symbolized by the welcome news of Lord Ram being 
anointed on the throne, a news that sent waves of joy throughout the city of Ayodhya, 
and the ‘poison’ is the bad news of the Lord being banished to the forest instead, a 
news that upturned every hope of happiness, and turned the city into a miserable 
condition, with everyone grieving in sorrow. 

The whimsical and arbitrary nature of the Creator has been mentioned in Ram 
Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes Doha no. 206.] 


formal Hears HST 1st ra aa chaps HT 3 
writ oF fre diet Bat Varert arta ores aTet  ¥ Ut 


biprabadhi kulaman'ya jatheri. jé priya parama kaika’l keri. 3. 
lagim déna sikha silu sarahi. bacana banasama lagahim tahi. 4. 


The elderly and respected women of the city, such as Brahmin ladies and those who 
were shown favour by the royal family, as well as those whom Kaikeyi personally 
liked [3], approached her, and tried to make her see sense in a most polite way, by 
adopting a diplomatic tactic of praising her good character and wisdom. But instead 
of heeding their advice, Kaikeyi took their words as arrows and taunts being shot at 
her. [4] (3-4) 


[Note—'The elderly ladies tried to calm down Kaikeyi’s wrath by praising her, for 
they thought that this polite approach would sooth her and help to soften her heart. 
They did their best in their attempt to dissuade her from taking things too far. But it 
had an opposite effect on her, for she took their advice as an affront and taunt. Their 
well-intentioned words pierced Kaikeyi’s heart as if arrows were being shot at her, 
thereby infuriating her all the more. Kaikeyi turned a deaf ear to all pleadings. {Refer: 
Doha no. 50 herein below. } 

In the verses that follow herein below, we shall read what the elderly women 
told Kaikeyi.] 


Utd A Alle fra Wa GAT | al hes AE AS AT AMT 
OE UA Ul Gest AIS | hls STAT ST AT SEN GU 
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bharatu na mohi priya rama samana. sada kahahu yahu sabu jagu jana. 5. 
karahu rama para sahaja sanehu. kehim aparadha aju banu dehu. 6. 


As mentioned above, the elderly women said to Kaikeyi: ‘Thou havest always said, 
and the whole world is aware of what thou havest consistently asserted, that Bharat is 
not as dear to thee as is Lord Ram (i.e. the whole world knows that you have always 
asserted that you love Lord Ram more than you love your own son Bharat). (5) 


Indeed it is true that thou havest always had a natural sense of love and affection for 
Lord Ram'. Say then, what is his mistake that thou hast so suddenly decided to punish 
him by sending him to the forest?” (6) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that 
precedes Doha no. 15 where we read that Kaikeyi has herself affirmed this fact. 


“The elderly ladies and close friends of Kaikeyi exhorted her to disclose if Lord Ram 
had done anything wrong which has rattled her so much. Why otherwise is she so 
disgruntled that she is hell-bent on punishing the Lord if he is innocent of any 
wrongdoing? 

Even Dasrath was confounded by this question; even he was astonished that 
Kaikeyi would so suddenly turn hostile to Lord Ram whom she loved more than 
Bharat. He just couldn’t square the things up and comprehend Kaikeyi’s actions, that 
she would be so angry at Lord Ram as to punish him so severely by wishing him to be 
sent to exile in the forest, a punishment usually meted out to convicted criminals who 
are held guilty of a heinous crimes. {Apropos: Ram Charit Manas, Ayodhya Kand, 
Chaupai line nos. 5-8 that precede Doha no. 32.}] 


wag 4 frag wala sive wife wats a ae Se 8 UI 
AACA Sta chle FIT Ise whe OAT ast TT UAT CI 


kabahum na kiyahu savati arésu. priti pratiti jana sabu désu. 7. 
kausalyam aba kaha bigara. tumha jéhi lagi bajra pura para. 8. 


Thou havest never had any ill-will or jealousy for any of thy sister-queens. The matter 
of fact is that thou havest always had affection for all of them, and this is well-known 
to everyone in the world. (7) 


Say then, what hast Kaushalya (the mother of Lord Ram and the senior-most queen) 
done to harm thee that thou hast decided to vent thine wrath upon her' by turning it to 
wreak vengeance upon the whole helpless city and its innocent citizens, shocking 
everyone and reducing the people to abject misery as if a severe bolt of lightening has 
struck the city*?’ (8) 


[Note—'Dasrath too has made a similar observation when he said that Kaikeyi was 
unnecessarily suspecting that it was Kaushalya who had wanted that her son Lord 
Ram should inherit the crown, which might have caused jealousy in Kaikeyi’s heart, 
for she was not at all a party to his decision to anoint Lord Ram to the throne, and it 
was his own decision based on the tradition in the family as well as on the advice of 
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his councilors and chief priest. {Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 
31 along with Chaupai line no. 1 that follows it.} 


°A similar comment was made by king Dasrath while he was lamenting at Kaikeyi’s 
evil demand. {Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that 
precedes Doha no. 29.}] 


do, dia fr faa dq uftaftte cred fe teat are 


wa fe sista ora oe ay fee Rasfe fry Ta we 
doha. 


siya ki piya samgu pariharihi lakhanu ki rahihahim dhama. 
raju ki bhUmjaba bharata pura nrpu ki ji'ihi binu rama. 49. 


[These elderly women painted a very dismal and grim picture of what would happen 
if Kaikeyi persisted with her wickedness and stubborn attitude. They prophesized a 
dark future by asking Kaikeyi as set of questions as follows—] 


‘Will Sita bear separation from her dear husband, Lord Ram; will Laxman (Lord 
Ram’s younger brother) live at home when separated from the Lord; will Bharat rule 
the kingdom in the absence of Lord Ram (as Kaikeyi had wickedly planned); and will 
the king (Dasrath) live without Lord Ram (i.e. he is sure to die)?!’ (Doha no. 49) 


[Note—'Indeed, all their predictions came true. 

(a) Sita accompanied her husband to the forest—refer: Ram Charit Manas, 
Ayodhya Kand, Chaupai line nos. 1-4 that precede Doha no. 68. 

(b) Laxman too refused to stay home and went to the forest with Lord Ram— 
refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 6 that precedes Doha 
no. 70; (11) Chaupai line nos. 1-2 that precede Doha no. 76. 

(c) Bharat refused to accept the crown—trefer: Ram Charit Manas, Ayodhya 
Kand, Chaupai line no. 2 that precedes Doha no. 182—to Doha no. 184. 

(d) When king Dasrath learnt that Lord Ram, Sita and Laxman have finally 
quit the boundaries of his kingdom and are headed to the forest, he died wailing for 
Lord Ram—refer: Ram Charit Manas, Ayodhya Kand, Doha no. 155 along with 
Chaupai line nos. 1-8 that precede it. 


The irony of the situation is that the warning of these horrible consequences could not 
move Kaikeyi a wee whit, nor could they persuade her to change her stubborn stance. 
It seemed that the Devil had possessed her, and she was ensnared in a net cast by evil 
destiny. | 


dio, ate fant at BISsg Hl | Glch hei calls PT SIE Ml 8 UI 
Wale Sas SE ASNT | HMA HTS WA HC HTT I 2 


caupa’. 
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asa bicari ura charahu kohu. soka kalanka kothi jani hohd. 1. 
bharatahi avasi déhu jubaraju. kanana kaha rama kara kaju. 2. 


The ladies concluded their arguments by saying: ‘Therefore, thy wouldst be well 
advised to take everything into consideration, weigh the pros and cons of what thy art 
doing, abandon thine stubbornness and discard unwarranted anger that wouldst 
benefit thee nothing, but instead wouldst make thy a storehouse of infamy and grief, 
and a target of scorn, contempt and condemnation. 


Surely, thy canst cheerfully bestow the crown of the kingdom to Bharat as thy havest 
wished to do, but, prithee tell us, what hast Lord Ram got to do in the forest'? [This 
latter demand of yours has completely baffled us; it is so bewildering and incredulous 
that none of us can fathom the logic behind this absurd wish that you have made. | (2) 


[Note—'We have read earlier that king Dasrath was also very polite with Kaikeyi and 
has expressed his readiness to anoint Bharat on the throne, but what had perplexed 
him was the same question—i.e. what has Lord Ram got to do in the forest, why was 
he being condemned to go to the wilderness? {Refer: Ram Charit Manas, Ayodhya 
Kand, Chaupai line no. 4 that precedes Doha no. 31—to Doha no. 32.} 

Kaikeyi had no answer; she was so certain that Manthara, her trusted maid, 
was speaking the truth, and the rest of the people were merely cheating her, that she 
would turn a deaf ear to anything contrary to what Manthara had advised her— 
apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 50 along with Chaupai line no. 
1 that follows it.] 


TST WA Ts TS 1 ae a fara Ta BS 3 
WTS Tas WA ahs We AT TA Bla GS SAT AI ¥ 


nahina ramu raja ke bhukhe. dharama dhurina bisaya rasa rukhe. 3. 
gura grha basahum ramu taji géhu. nrpa sana asa baru disara léhi. 4. 


Lord Ram is not greedy for any kingdom or yearns for any crown’, for the Lord is a 
strict follower of the rules of Dharma (good conduct, righteousness, probity and 
propriety), and at the same time dispassionate enough to be attracted by worldly 
charms and desire for its material pleasures and comforts’. (3) 


So therefore, ask the king to replace thy second wish as thy wanted to change it, and 
tell him that thou wouldst have Lord Ram to abide at his guru’s place (i.e. where sage 
Vasistha lives) instead’. (4) 


[Note—'King Dasrath too has said the same thing—apropos: Ram Charit Manas, 
Ayodhya Kand, Doha no. 31. 


“Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 7 that precedes Doha no. 
179 where an exactly the same thing has been said with respect to Lord Ram’s nature 
and character. 
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*When the elderly ladies observed that Kaikeyi was determined not to change her 
stance that she wanted to banish Lord Ram from her sight, and that it is impossible to 
persuade her to let Lord Ram live within the city or in the palace itself, they devised 
an alternative plan. It was that Kaikeyi could allow the Lord to live in sage Vasistha’s 
hermitage, far away from active participation in the affairs of the kingdom, because 
once Lord Ram begins to live in the sage’s hermitage he has to maintain rules of an 
austere life lived by an ascetic or a hermit. They thought that it was a viable and 
practical alternative that would serve Kaikeyi’s purpose. ] 


wit afé cPtag He Tae ae cee Hw ort TFET HG UI 
Wi aera cafe ae es lat cafe wre wag Gis uN UI 


jaum nahim lagihahu kahém hamaré. nahim lagihi kachu hatha tumharé. 5. 
jaum parihasa kinhi kachu ho’. tau kahi pragata janavahu so’. 6. 


[Berating Kaikeyi further, the elderly ladies warned her in stern a language—] 

Verily indeed and in all sooth, if thou dost naught pay heed to what we havest 
advised thee, then be sure that thou wilst get aught naught from this senseless 
misadventure (of thine pervert mind and stubborn heart). (5) 


If peradventure thou hast wished to engage thyself in some sort of entertainment by 
creating a scene that would scare everyone around out of their wits, then come clean 
and say so, declare that all that hast happened was just a jest that thou wanted to play 
as a sport, and therefore there is naught much to it in substance. [Remember: This is 
not the time to crack jokes and fool around. See for yourself, the king is in a horrible 
and pitiable condition, the whole city is plunged in gloom and despair, and if the 
situation is allowed to go on further at this rate then a mighty calamity would befall 
on everyone, and then you will not be able to remedy it because the thing would have 
slipped out of hand by then. ]* 

[*This verse can be interpreted in a different way also as follows: “If 
peradventure Lord Ram hast done aught wrong to thee, then why doth thou naught 
speak about it and declare what hadst happened, instead of beating around the bush 
and kicking up a mighty storm over the matter? In case the Lord is guilty of some 
error on his part, surely he ought to be reprimanded for it, but remember nevertheless 
that the punishment ought to be discreet and in proportion to the crime, and not out of 
any whimsical ideas.’’] (6) 


Ta Ge a HMM BN | aaa fete GP des HES SPT Ott 
Seg aft ais arg sors 1 ale fates te acig FATE 2 


rama sarisa suta kanana jogu. kaha kahihi suni tumha kahun‘ ldgi. 7. 
uthahu bégi so'i karahu upa'l. jéhi bidhi soku kalanku nasa’. 8. 


Ponder over the gravity of the matter and apply thine mind to contemplate what 
wouldst happen when the world comes to learn that thou havest been responsible for 
(the absurdity of) sending a son like Lord Ram to the forest. [Wouldn’t it stigmatise 
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thee for the rest of thy life; have thou considered the ominous fallout of thine 
whimsical decision?]'. (7) 


So therefore, please get up and do something that would end this unpleasant and 
horrifying situation that is the cause of all evil, immense infamy and unfathomable 
grief that it hast brought in its wake (thereby casting a pall of gloom over the whole 
city).’ (8) 


[Note—'The ladies cajoled Kaikeyi to somehow manage to make her change her 
mind by warning her the great infamy and ridicule she would be subjected to if she 
persists in pursuing with her misadventure: “Come to think over it: would you not be 
ridiculed and scorned at worldwide; would the people not pour vitriol upon you and 
condemn you for life; would they not look at you with excess of contempt and call 
you a disgraceful woman; would you be able to show your face to the world? Say, 
what justification would you give for this madness of yours? Pause for a while and 
quietly ponder over this matter seriously. One must think before one leaps; don’t put 
yourself and the name of your illustrious family on the block, and be ridiculed and 
condemned publicly. Don’t allow yourself to be literally roasted alive in full public 
glare. Howbeit, if Lord Ram has really committed some mistake that has so much 
enraged you and aroused your passions, then it will indeed benefit you to declare the 
matter in your defense, because then the blame would be squarely on the shoulders of 
Lord Ram and you shall be absolved of all nuisance or malfeasance.” 

Their prophesy turned true, because we shall read by-and-by that wherever the 
news reached, that Kaikeyi was responsible for Lord Ram being exiled to the forest, 
everyone who heard it condemned her in unequivocal terms. What’s more, the act of a 
single wicked woman would drag with it the name of king Dasrath too, for he was 
held equally guilty for this unjustified punishment meted out to Lord Ram for the 
latter was condemned to suffer in the wilderness along with his wife Sita and brother 
Laxman, for no fault of theirs. 

In this context, we can refer to how the people of Ayodhya, as well as those 
living in the far-flung villages and hamlets, and the travellers whom Lord Ram met on 
the road to the forest, reacted, as narrated at different places in Ram Charit Manas, 
Ayodhya Kand—viz.: (i) Chaupai line nos. 2-4 that precede Doha no. 51; (ii) Doha 
no. 91 along with Chaupai line no. 1 that follows it; (iii) Chaupai line no. 6 that 
precedes Doha no. 110; (iv) Chaupai line nos. 7-8 that precede Doha no. 111; (v) 
Chaupai line no. 2 that precedes Doha no. 122.] 


So, Whe ua are wee ws sure a Her reread 1 2 I 
Ble te Wale Stet at SPT att TAT ATeTNT Ul 2 
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chanda. 


jehi bhamti soku kalanku ja'i upaya kari kula palahi. 1. 
hathi phéru ramahi jata bana jani bata dusari calahi. 2. 
jimi bhanu binu dinu prana binu tanu canda binu jimi jamini. 3. 
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timi avadha tulasidasa prabhu binu samujhi dhaurh jiyam’ bhamini. 4. 


Repeating their plea to Kaikeyi, the elderly ladies earnestly requested her: ‘Please 
devise a device that would avert the immense grief and infamy that is about to 
descend upon thine illustrious family, and show wisdom that wouldst sustain the glory 
and fame of the glorious race. (Chanda line no. 1) 


Since it is thine stubbornness which wouldst ultimately send Lord Ram to the forest, 
so the remedy for this calamity is also in thy hands—for it now only thou who couldst 
insist that the Lord ought to remain at home in the same way as thou hadst insisted 
that he must proceed to the forest. (Chanda line no. 2) 


Just like the case of a day without a sun, a body without its life, and the night without 
moonlight ---, (Chanda line no. 3) 


---So would be the case of Ayodhya in the absence of Lord Ram'. (Chanda line no. 4) 


[Note—'How correct was their prediction indeed, for the city was transformed in a 
ghost town where the people lamented, wept and grieved inconsolably once the news 
of Lord Ram going to the forest spread. Refer: Ram Charit Manas, Ayodhya Kand, (i) 
Chaupai line no. 8 that precedes Doha no. 29; (ii) Doha no. 46 along with Chaupai 
line nos. 6-8 that precede it; (iii) Chaupai line no. 3 that precedes Doha no. 83—to 
Chaupai line no. 3 that precedes Doha no. 84;.] 


io. Ohta fared che ard Hee aia fea 
ae HS HM A Hes Hier Watel Ha it ko i 
soratha. 


sakhinha sikhavanu dinha sunata madhura parinama hita. 
té'in’ kachu kana na kinha kutila prabodhi kibari. 50. 


The lady friends of Kaikeyi gave her sane advice that would yield pleasant results for 
her and would be in the interest of one and all, but the queen was so adamant because 
of the wickedness and the influence of delusions which the evil council of her maid 
Manthara has cast upon her that she would lend no ears and pay no heed to any good 
advice by anyone. (Doha no. 50) 


do. sae aes cae a wet i ofire fara wy ofa pet 2 
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caupa’. 


utaru na de'i dusaha risa rukhi. mrginha citava janu baghini bhukhi. 1. 
byadhi asadhi jani tinha tyagi. cali kahata matimanda abhadgi. 2. 


Kaikeyi gave no answer to the ladies (who were trying to dissuade her from being 
reckless and committing an unprecedented mistake that would do her no good but 
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heap immeasurable misery upon the whole city, its helpless citizens, as well as the 
royal family itself)—because anger had made her become wroth with exceeding wrath 
and so stubborn that it drained her heart of all emotions so much that it had become 
stiffened and dry as baked earth. 

She angrily glowered and frowned at her advisors as if a hungry lioness was 
eying at a group of deer, ready to pounce upon one of the poor creatures at the least 
provocation’. (1) 


The ladies finally concluded that it was an incurable disease, so decided to leave 
Kaikeyi and go away, all the while cursing her and saying that she is very pervert and 
her mind is wicked’. (2) 


[Note—'We have noted herein above that whilst the elderly ladies were trying to 
reason with Kaikeyi in their effort to bring about a change in her heart, the latter 
remained stubbornly unresponsive and silent. Each statement of her advisors had 
added more fuel to Kaikeyi’s ire, and she was on the verge of bursting forth with her 
wrath like a pent up volcano about to erupt and spew hot lava that would scorch 
everything around, when these ladies felt that it was a futile exercise to try to change 
her attitude, so they finally quit in exasperation. It was good that they did so whilst it 
was not late for them, for if they had spoken any more and waited another moment 
then it would have blown the lid off Kaikeyi’s patience, and she would have yelled at 
them and insulted them, ordering them to either shut up and scoot from her presence, 
or face dire consequences. 

Kaikeyi’s attitude at this juncture is likened to a hungry lioness who is 
greedily eyeing her prey, a herd of innocent deer, and waiting for the slightest hint of 
provocation by the poor creatures to find an excuse to pounce upon them, devouring 
some of them and maiming others to avenge the imaginary insult that they deem to 
have cast upon the queen of the jungle by being arrogant and not submitting 
voluntarily to her. 


*The lady friends of Kaikeyi concluded that she was not amenable and would not 
listen to any positive advice just like a patient who is in the throes of death, for he 
would not listen to what the doctor advises and do just the opposite. So it is better to 
leave her just like a doctor leaves an incurable patient because the latter determines 
that the patient’s disease is incurable, and any more attempt at trying to cure him with 
medicines would not only aggravate the symptoms but make the patient more volatile. 
The doctor fears that when the patient dies the entire blame would fall upon the 
shoulders of the physician; so the wise doctor makes haste to quit before the worse 
happens. | 


Te ate ae s2t ferns | aabefe ora Wa aes FHS 3 
ule fate facraté ara ant ete partes atfees ANT x 


raju karata yaha dai'am’ bigO'l. kinhési asa jasa kara'i na kO'. 3. 
ehi bidhi bilapahim pura nara narim. dehim kucalihi kotika garim. 4. 


While going away from Kaikeyi, the ladies scoffed at her and gloomily talked 
amongst themselves: ‘Alack-a-day! She appears to have become very arrogant and 
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haughty because the Devil, represented by the evil aspects of having unbridled 
authority and power, seems to have possessed her. Verily, she is determined to do a 
thing that no one would dare to do or even think of doing. [But, alas, what can we do 
about it?]’ (3) 


In the aforesaid manner, the citizens grieved and lamented sorely, cursing Kaikeyi and 
heaping countless abuses on her. (4) 


wife faa or oe Sara leat wa fers Vita STAT UG UI 
forget frart UST SHCA | AY HTS WT Ha UT & 


jarahim bisama jara léhim usasa. kavani rama binu jivana asa. 5. 
bipula biyoga praja akulani. janu jalacara gana sukhata pani. 6. 


The helpless and distraught citizens were agitated and restless because they were 
virtually burning with the heat of intense agony (at the prospect of an impending 
separation from Lord Ram), just like a person suffering from high fever is restless and 
feels that his body is afire. They wondered what prospects they had of surviving and 
living peacefully in the absence of Lord Ram’. (5) 


There was a huge turmoil amongst the subjects of the kingdom; everyone was 
distraught and overwhelmed with grief and dismay even as creatures who live in 
water feel extremely distressed when they face the grim future of a severe drought 
drying up all sources of water, which is not only their lifeline but their habitat too’. (6) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 4-7 that 
precede Doha no. 84; (ii) Doha no. 86 along with Chaupai line nos. 7-8 that precede 
it. 


“Just as an impending drought terrifies creatures living in water and surviving on it, 
for they face imminent death, so the ominous prospect of Lord Ram going to the 
forest and abandoning them put the citizens of Ayodhya on edge, for it was 
unimaginable for them to live without their beloved Lord being present in their 
midst. | 


aia forore ae CIT SIPS ATT AT Ue WH AAT U9 I 
Te wea fad ahr oars i ret arg SP TS TSH Ne 


ati bisada basa loga loga'im. ga'é matu pahim ramu gosa'im. 7. 
mukha prasanna cita cauguna ca'U. mita socu jani rakhai ra'u. 8. 


All the men and women folk of the city were in the grip of excess of grief and dismay. 
Meanwhile, Lord Ram (ramu gOsa'im) went to meet his mother (Kaushalya)'. 


(7) 
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The Lord’s face showed that he was very cheerful and pleased, and he was greatly 
enthused at the prospect of going to the forest’. 

There was no more worry in the Lord’s mind that the king might go back on 
his words and tell him to stay back’. (8) 


[Note—'We have read a little while earlier that Lord Ram had told his father, king 
Dasrath, that he would go to his mother (Kaushalya) immediately to seek her 
permission and blessings, and then come back to him (Dasrath) to seek his final 
approval and blessings before moving out of the city to go to the forest—apropos: 
Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 4-5 that precede Doha no. 46. 


“Why was the Lord so happy at the prospect of going to the forest? Well, Lord Ram 
has given two reasons himself: viz. (1) that it would give him the chance to meet and 
seek blessings of great sages, seers, hermits and ascetics who live in the forest, and 
(ii) that it would give him the rare opportunity to fulfill his parents’ wishes. {Refer: 
Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 that precedes Doha no. 41—to 
Chaupai line no. 4 that precedes Doha no. 42.} 

But that was not all. Lord Ram was glad that now he would be able to fulfill 
the promise he had made to mother earth and the gods that he would personally come 
down to earth to eliminate the terror of demons. It would not have been possible to do 
it if the Lord remained in Ayodhya; to fulfill this mandate he had to travel to the very 
habitat where these demons lived in order to find them and eliminate them one by 
one. {Refer: Ram Charit Manas, (a) Baal Kand, (1) Doha no. 186—to Chaupai line no. 
7 that precedes Doha no. 187; and (b) Aranya Kand, (ii) Doha no. 9 along with 
Chaupai line nos. 5-8 that precede it.} 


*Why was the Lord so sure that king Dasrath was not going to go back on his words? 
Well, when he had met his father, he had closely observed the general surroundings 
and analysed the prevailing mood. It was clear to him that Kaikeyi was in no mood to 
give up, that Dasrath had lost the will to resist and stand up against her, and even 
Sumantra—who could have intervened and changed the course of the developments 
as he was the chief minister of the kingdom, wielded immense power and authority, 
and it was within his powers to veto any decision of the king that undermined stability 
and the rule of law in the kingdom—remained silent and had yielded. 

To wit, Dasrath did not utter a word and hadn’t told Lord Ram that he need 
not go to the forest, Sumantra too remained mute, and as for Kaikeyi, she was beyond 
mending. 

He knew his own mother Kaushalya’s nature, that she would never advice her 
son to break his father’s words, more so when his other mother, i.e. Kaikeyi, too has 
given her consent to his going to the forest. {Refer: Ram Charit Manas, Ayodhya 
Kand, Chaupai line no. 7 that precedes Doha no. 55—to Chaupai line no. 1 that 
precedes Doha no. 56.} 

So therefore, all hurdles were removed, and now the Lord was sure that he 
could proceed to the forest without much trouble. ] 
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nava gayandu raghubira manu raju alana samana. 
chuta jani bana gavanu suni ura anandu adhikana. 51. 


Verily indeed, in all sooth and without gainsay, Lord Ram’s ‘Mana’ (heart and mind; 
his thoughts and feelings) was like that of a young elephant, and the prospect of 
anointment on the throne of the kingdom was like the shackle that is used to catch and 
tie an elephant down. 

So, the prospect of going to the forest made the Lord as elated and jubilant as 
a wild elephant whose shackles have been removed, leaving him free to move to its 
natural habitat in the wilds. (Doha no. 51) 


[Note—Lord Ram’s independence to go after the demons and search them out in their 
own habitat in the forest in order to eliminate them one by one would have suffered 
had be ascended the throne of Ayodhya to become its king. This is because, for one, 
no demon would ever dare to confront the Lord as a king of Ayodhya, as all of them 
knew that the kingdom had a powerful army against which they stood no chance in an 
open war. 

Secondly, no glory would have come to the Lord even if he did fight and 
eliminate the demons, for he would have been obliged to employ the mighty army of 
Ayodhya for this purpose as he was its king. 

Thirdly, the Lord would not have had the opportunity to meet even humble 
sages and hermits in far-flung areas of the forest to bless them by his presence and get 
their blessings himself by visiting their hermitages privately as an individual, for it 
would give a lot of freedom to the Lord as well as the host sage to interact with each 
other at a personal level, which would not have been possible in the glare of publicity 
and the pomp and ceremony that would naturally accompany a king if he went to visit 
someone. 

Fourthly, the Lord wanted to see the beauty of Nature and experience its 
smells and sounds from close quarters, he wanted to walk barefoot to feel the earth 
and its warmth at a very personal level. This would not have been possible if he had 
not wandered in the forest and feel free to go anywhere he wished, because as a king 
his freedom would be limited and he would be tied down by royal protocol. 

That is why his happiness is likened to that of a young elephant who is set free 
from its shackles and allowed to go wherever he wanted. ] 


dio, TWepelldteter SIT Sts SAT | Aled Al Us AAS ANAT Ul FU 
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caupa’. 


raghukulatilaka jori do'u hatha. mudita matu pada naya'u matha. 1. 
dinhi asisa la'i ura linhé. bhusana basana nichavari kinheé. 2. 


Lord Ram, who was like a gem in the illustrious royal family descending from the 
ancient king Raghu of Ayodhya (raghukulatilaka), reached his mother’s place and 
stood before her, joining the palms of his hands as a gesture of respect for her, and 
cheerfully bowing his head at her feet. (1) 
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The mother (Kaushalya) blessed him heartily and clasped the Lord affectionately to 
her bosom. Then she scattered jewels and raiment around him to express her joy’. (2) 


[Note—'Kaushalya was as yet not aware of what had happened behind her back. For 
her, Lord Ram was to be anointed as the Prince-Regent of the kingdom that day. She 
thought that he has come to her to seek her blessings in this regard. So therefore, she 
was exceedingly glad. ] 


at an Ta data Aa | AAA AS Sey Toten AAT 3 Ut 
Tire Ufa OFF eed CHE | Sad DR aS TT ¥ It 
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bara bara mukha cumbati mata. nayana néha jalu pulakita gata. 3. 
goda rakhi puni hrdayam laga'é. sravata premarasa payada suha’é. 4. 
prému pramodu na kachu kahi ja'l. ranka dhanada padabi janu pa’. 5. 


The mother kissed Lord Ram’s face repeatedly even as tears of affection filled her 
eyes and her body thrilled with joy. (3) 


She made the Lord sit on her lap as she once again clasped him to her bosom! even as 
milk started flowing from her breasts due to excess of motherly love that 
overwhelmed her. (4) 


She was so overcome with a surging wave of affection and love for her son, as well as 
a sense of exhilaration that she could not speak a word, just like the case of a pauper 
who suddenly and unexpectedly finds himself elevated to the stature of a rich man 
(for then he is so dumbstruck with astonishment as well as joy that he becomes 
speechless). (5) 


[Note—'We have read in verse no. 2 herein above that Kaushalya clasped Lord Ram 
to her bosom; at that moment the Lord was standing before his mother with a bowed 
head. Then Kaushalya sat down and made her beloved son sit so close to her it gave 
the impression that he was sitting on her lap. She then lovingly embraced her son the 
second time as narrated in this verse. ] 
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sadara sundara badanu nihari. bolt madhura bacana mahatari. 6. 
kahahu tata janani balihari. kabahim lagana muda mangalakari. 7. 
sukrta sila sukha sivam suha’l. janama labha ka'i avadhi agha’. 8. 


The mother cheerfully looked at the Lord from head to foot (as if she was virtually 
blessing and caressing him affectionately with her view like a mother would to her 
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beloved son when she is exceptionally happy at some good tidings brought to her 
concerning him, something that would make her very proud of her son). 
Then she spoke to him with a sweet (pleasant) voice. (6) 


‘My dear son (tata), your mother does not know how to contain her joy and 
sufficiently bless you (for I am so excited that I dost naught wot how to bless thee and 
express mine happiness at this exceptional moment of joy)! 

Pray, please tell me what that auspicious time is that has been fixed for your 
anointment ceremony’? (7) 


That auspicious hour (when you would be anointed on the throne) would represent the 
fruits of a meritorious life, excellent characters and immaculate virtues that ripen and 
reward all those who qualify for it, for indeed it will be the good fortune of Ayodhya 
and its fortunate citizens to be honoured in this way.’ (8) 


[Note—'Earlier, the same query was raised by the citizens, because though the 
declaration had been made by king Dasrath that Lord Ram would be anointed on the 
throne, but the exact time was not disclosed. {Refer: Ram Charit Manas, Ayodhya 
Kand, Chaupai line nos. 3-5 that precede Doha no. 11.}] 


ao, Whe aed aah aa arta emva ule iter 
fate cree ordter ata ats are fq Faria W&M 
doha. 


jehi cahata nara nari saba ati arata 6hi bhamtti. 
jimi cataka cataki trsita brsti sarada ritu svati. 52. 


Kaushalya continued: ‘It is that moment (i.e. the time of Lord Ram’s anointment) for 
which every person in the city, whether a man or a woman, is eagerly waiting with the 
same eagerness and enthusiasm with which the bird known as Chatak waits for the 
first drop of rain that falls during the winter season on the occasion of the appearance 
of the constellation known as Swati Nakhshatra.'’ (Doha no. 52) 


[Note—'The Chatak (the sparrow hawk) is a special species of bird that would drink 
only drops of rain water, especially that which falls during the constellation called 
Swati Nakhshatra, which is the fifteenth asterism known as Arcturus, that occurs only 
during the winter season. This bird would prefer to die of thirst than to drink any other 
type of water. This metaphor is used by poets to imply an eagerness shown by a 
person who waits for something that he likes very much, for he thinks of nothing else 
but that which he loves. 

Here it means that the citizens of Ayodhya were eagerly waiting for that 
auspicious hour when Lord Ram would be anointed on the throne of the kingdom as a 
Prince-Regent. 

Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 6 that 
precedes Doha no. 1; (ii) Chaupai line nos. 6-8 that precede Doha no. 128.] 
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caupal. 


tata ja'um bali bégi nahahG. jo mana bhava madhura kachu khahi. 1. 
pitu samipa taba ja'ehu bhai'a. bha'i badi bara ja'i bali mai‘a. 2. 


Kaushalya told Lord Ram: ‘My dear son (tata), go and quickly have your bath; then 
come back to eat something sweet as refreshment. (1) 


After that, my boy (bhai'a), go to your father. It is getting late, so I beseech you to 
hurry up.’ (2) 


[Note—'Kaushalya was oblivious that Lord Ram had already been to meet his father, 
and is directly coming to her from there. So she reacts in a natural way, asking her son 
to quickly have a bath, eat something, and then go to his father to get ready for the 
grand anointment ceremony. | 


Td Gat Pt sift StH 1 GAS GAS SH WET 3 Ul 
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matu bacana suni ati anukula. janu sanéha surataru ké phula. 3. 
sukha makaranda bharé sriyamila. nirakhi rama manu bhavamiru na bhila. 4. 


Though the mother’s words were pleasant to hear and so sweet that they were like the 
flowers of the heavenly tree of gods --- (3), 


--- Nay, they were even like a ripe and sweet fruit of the same tree, yet the enticing 
sight of this beautiful flower or the sweet fruit (i.e. the reminder of the prospect of his 
ascending the throne of the kingdom) were not able to distract the bee symbolized by 
the mind of Lord Ram (because the Lord was firm in his resolve to proceed to the 
forest by forgoing his right to the throne)’. (4) 


[Note—'Lord Ram showed no sign of sadness or remorse, nor any kind of 
displeasure, rancour and agitation, when his mother reminded him that he was to 
ascend the throne that day. The Lord did not lose his cool and burst out weeping and 
lamenting that he has been exiled to the forest instead. He maintained his cool and 
would politely tell his mother, as we shall read in the verses that follow herein below, 
that he won’t be able to do as she advises him because contrary to what she expects, 
he has been told by his father to proceed to the forest. 

In these verses, Lord Ram’s mind has been compared to a bee, but unlike the 
that would normally hover over mature flowers and ripe fruits in the hope of drinking 
sweet nectar or juice respectively from them, Lord Ram’s mind was not at all 
attracted by the charm of kinghood that would make him get distracted from his chief 
mission on earth, which was to go to the forest in order to eliminate the terror of the 
demons which he, in his primary form as the Supreme Being, had promised the gods 
and mother earth. 
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Remember: This noble character of the Lord was well-known to everyone. 
Even Dasrath has cited it while assuring Kaikeyi that she need not have any fear that 
Lord Ram would stand in the way of her son Bharat’s anointment to the throne as the 
Lord has no greed for the kingdom—apropos: Ram Charit Manas, Ayodhya Kand, 
Doha no. 31. 

A similar assertion has been made by those who tried to advise Kaikeyi to 
abandon her stubbornness—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai 
line no. 3 that precedes Doha no. 50. 

In this context, refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line 
no. 7 that precedes Doha no. 179.] 
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dharama dhurina dharama gati jani. kahe'u matu sana ati mrdu bani. 5. 
pitam dinha mohi kanana raju. jaham saba bhamti mora bara kaju. 6. 


Lord Ram was well-versed in the Laws of Dharma and he was well acquainted with 
the call of his duty towards upholding the principles that govern highest standards of 
morality, righteousness, probity, propriety, good conduct and good character 
(dharama dhurina dharama gati jant)’. 

Keeping all this in mind, the Lord spoke most politely and sweetly to his 
mother. (5) 


‘My father has given me the kingdom of the forest (Kanana rajU)*, which would be 
in my interest in all possible ways, and would help me to fulfill all my duties”. (6) 


[Note—'To be a honest follower of the Laws of Dharma it oftentimes requires great 
sacrifices to be made, and a person is expected to see the larger picture and weigh all 
the pros and the cons of a given situation, and then act more in accordance with his 
conscience and judicious analysis of the whole state of affairs and circumstances 
rather being driven by a myopic vision of self-interest. 

It was incumbent upon Lord Ram to take into consideration a lot many things, 
and not to be driven by emotions and sentiments. If he had wanted, the Lord could 
well have revolted and sought a justified reason for him being sent to the forest, and if 
he chose this option it was sure that he would have got full support from every 
quarter; even Bharat would have unreservedly taken his side against his own mother 
Kaikeyi. 

But Lord Ram knew that was not the right thing to do for a variety of reasons: 
viz., it would mean that he has gone against the wishes of his father; that he was so 
good and civil and nice only till the time things were in his favour, but as soon as the 
things did not go the way he had wanted, and his personal interest was hit, he took up 
arms in revolt and showed his true colour; that his professed view that he loved all his 
brothers equally held good only till the time he was in line to the throne after his 
father, but as soon as one of his brothers, i.e. Bharat, got this opportunity, the Lord 
turned hostile, proving that his advocated love for his brothers was a sham just to keep 
them in good humour so they don’t come in the way of his grabbing the throne; and 
so on and so forth the list could continue a long way. 
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“The ‘kingdom of the forest’ is as good as the ‘kingdom of Ayodhya’ for Lord Ram. 
He was happy to go to his new assignment. After all, it was the prerogative of the 
king (Dasrath) to decide whom to assign which task. 

Besides this view, the Lord had other greater things in mind. He had to set an 
example of obedience to one’s parents. He had to show the world that to maintain 
cordial brotherly relationships it is necessary that each brother should be entitled to 
have an equal inheritance right over the father’s property under normal 
circumstance*, but it is subject to the condition that the father agrees to it, for 
otherwise it is the father whose will should prevail. {Refer: Ram Charit Manas, 
Ayodhya Kand, Chaupai line nos. 4-8 that precede Doha no. 10.} 

Further, he had to keep the divine mandate to eliminate the scourge of the 
demons; he had to fulfill the dreams of so many countless pious souls who were living 
in the forest and undergoing so much hardship doing Tapa (penances) just for the 
chance of having the good fortune of seeing the Lord at least once in their lives at a 
personal level and being blessed by his divine vision, so that their souls could be 
granted eternal bliss and beatitude. After the sordid drama enacted by Kaikeyi, which 
put the otherwise innocent Bharat in a spotlight for being devilish, cunning, selfish 
and evil, Lord Ram had to maneuver things in such a way that in the long run Bharat 
would be proved innocent, honest, truthful and pious, as well as for being loyal and 
devoted to Lord Ram on equal terms as the rest of the people, and to absolve him of 
all false accusations. 

Lord Ram going to the forest, in fact, gave us the legendary and timeless 
“Story of the Ramayana”, which has had, and which would have, a profound 
inspirational impact on generations and countless generations of the human race for 
all times to come. It would inspire devotion and love for the Supreme Being; it would 
give a simple tool in the hands of even an illiterate devotee who would find in it an 
easy way to remember his beloved Lord, and thereby qualify his soul for 
emancipation and deliverance, by the straightforward method of singing, hearing and 
retelling the Lord’s divine Story known as the Ramayana, without the complications 
and the intricacies of getting involved in complex metaphysical discourses and the 
study of the scriptures. 

The conduct of everyone concerned, especially of all the four brothers during 
the entire episode of Lord Ram being exiled to the forest, his living in the forest, and 
his coming back after the term ended, laid down a practical guide of good conduct and 
noble behaviour to serve all the future generations that were to come; it would lay a 
solid foundation for what constitutes good conduct, good character, good thought, 
good governance, good relations, and the good-old virtue of ‘goodness’ in its entirety. 

Verily indeed, all these things come under the jurisdiction of Dharma. 


*Tt is worth noting that Lord Ram has used a warm and welcoming phrase of being 
granted the “kingdom of the forest”, instead of showing his anger and disgust by 
saying that he is being “exiled or banished to the forest”! 

The Lord shows that he has nothing against his father, but is rather glad for his 
decision, for he believes that his father is perhaps sending him to the forest for a brief 
period of fourteen years to give him an opportunity to have a first-hand experience of 
a life, with its difficulties and problems, in the far-flung areas of the vast kingdom of 
Ayodhya, both the populated rural areas as well as the sparsely inhabited wooded 
parts of the realm, to personally see the extensive realm and understand its geography 
and topography, as well as to get an opportunity to interact with his subjects 
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personally, to feel their pulse and see their problems from up close, to see what 
changes needed to be done and which areas needed special attention, i.e. to get a 
comprehensive first-hand knowledge of the land that he would have to rule one day as 
its sovereign. This knowledge would obviously stand him in good stead when he 
actually ascends the throne of Ayodhya to become a King-Emperor at the end of the 
fourteen years of ‘internship’, so to say. 

This brief sojourn in the forests would help Lord Ram understand the 
hardships and difficulties that are faced by people living in distant villages and 
hamlets of the kingdom, as well as to decide what he could do to alleviate their 
sufferings. This experience would prepare Lord Ram to rule his kingdom more 
wisely, judiciously, and in a compassionate manner; it would help him to find 
shortcomings in the administrative structure prevalent at the time and devise methods 
to improve it and make it more subject-friendly for the general betterment of his 
subjects; it would bring him closer to his people, and endear himself to them by his 
welfare measures. In the long run, Lord Ram would be able to establish an exemplary 
rule of law marked by good governance and delivery of services for the welfare of all 
his subjects without any bias, a kingdom which would be the envy of all others, a 
place where everyone would be happy and prosperous, and where amity, brotherhood 
and goodwill would prevail. Nothing of it would be possible if he does not go to visit 
his extended realm and experience life like a common man, walking on foot and 
living an ordinary life, but directly ascend the throne from a privileged position of a 
life of comfort and pleasures that a prince is usually accustomed to. 

To wit, Lord Ram’s symbolic ‘anointment to the kinghood of the forest’ for 
fourteen years by king Dasrath was actually a ‘governorship’ that was assigned to him 
by his father over the vast realm of the mighty kingdom of Ayodhya that extended far 
beyond the boundaries of its capital city that bore the same name. It was a sort of a 
training period of internship for the Lord, to prepare him for bigger role at the end of 
this assignment. 

Later on, when Lord Ram actually ascended the throne of Ayodhya at the end 
of these fourteen years, he did establish a rule that became exemplary and famous as 
‘Ram Rajya’, which refers to ‘the excellent system of administration of the kingdom 
of Ayodhya under the sovereignty of Lord Ram that was marked by judicious 
application of the rule of law, where righteousness, auspiciousness, compassion, 
justice, probity and propriety were the dominant features in all spheres of life, a 
perfect state of affairs where happiness and prosperity prevailed everywhere so much 
so that the Lord’s rule became the bench mark and the gold standard for good 
governance for all generations to come’. {Refer: Ram Charit Manas, Uttar Kand, (1) 
Chaupai line no. 7 that precedes Doha no. 20—to Doha no. 23; (11) Doha no. 31 along 
with Chaupai line nos. 1-8 that precede it.}] 
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So therefore, oh mother, please grant me your permission with a cheerful heart so that 
I myself feel happy whilst proceeding to the forest (to honour my father’s wish, and 
fulfill the duties assigned to me)'. (7) 


My dear mother (amba), please do not let your love for me frighten you at the (word 
‘forest’, or the) prospect of my going to the forest, for by your grace and good wishes 
everything shall turn out fine for me.”’ (8) 


[Note—'The Lord has already hinted to Kaushalya that he is not at all sad or 
aggrieved by the orders of his father that he should go to the forest, for the Lord told 
her he was assigned the “kingdom of the forest by his father” as narrated herein above 
in verse no. 6. 

All kingdoms are good and equal for a person who believes that he is merely 
carrying out his duties as a king as assigned to him by God, and that therefore he is 
supposed to rule the kingdom dispassionately and judiciously like a governor who is 
answerable to the Master who appoints him to look after the day-to-day affairs of the 
country on his behalf. In this case, the ‘king’ is the governor, and the appointing 
authority is God. This view ensures that the king does not treat the kingdom as his 
personal property, and its inhabitants as his personal servants or slaves. He would rule 
as per rule of law, with due compassion and welfare of everyone in mind so that his 
Master is pleased with his job and keeps him on the seat as a reward of doing a good 
duty. 

Hence, as has been noted earlier, the ‘kingdom of the forest’ is as good as the 
‘kingdom of Ayodhya’ for Lord Ram. He was happy to go to his new assignment. 
After all, it was the prerogative of the king (Dasrath) to decide whom to assign which 
task. His mother, therefore, should also be happy to grant him her unreserved 
permission. 

The Lord told his mother that when she grants him her permission with a 
cheerful heart and mind, it would also make him cheerful while carrying out his duties 
in the forest. Otherwise, he would feel sad and remorseful whenever he remembers 
her sad face in the forest. So, would she like to make him sad by being sad herself? Or 
would she like that he live happily in the forest whenever he remembers her smiling 
face, as it would cheer him up instead of casting a pall of gloom upon him. 


*Lord Ram was quick to perceive a sudden wave of shock, disbelief and grief that 
passed over the countenance of Kaushalya as soon as she heard the words that he was 
going to the ‘forest’ on the orders of his father. 

Why, Lord Ram told her, she ought not to be scared at all, for she was the 
mother of a brave prince who should be bold, resilient and courageous enough under 
all sorts of circumstances, for life is not always honey and a bed of roses for her son 
who is expected to show his mettle whenever the right opportunity comes, for such 
rare chances would bring to him great glory and fame. 

So therefore, in order to encourage her to become bold in the face of the 
challenge that she now faces, with the prospect of her dear son being sent to face the 
sufferings and uncertainties of life in the wilderness, Lord Ram tells her not to be 
swayed unduly by the mere mention of the word ‘forest’. The Lord assures her that 
everything would be alright by her grace and blessings. She can’t change anyone’s 
destiny, but surely she can pray for him and bless him. 
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She ought to act like the mother of a truly brave prince, and not in a cowardly 
manner by weeping and wailing at a juncture of life when her son gets an opportunity 
to prove his worth. ] 


do, aT ahtea fates ate ak fag aa Wart | 


aig ura Uf ehaes ay A eee ATT G3 I 
doha. 


barasa caridasa bipina basi kari pitu bacana pramana. 
a'i paya puni dékhiha'um manu jani karasi malana. 53. 


Verily, after living in the forest for a period of fourteen years and fulfilling my 
father’s words, I shall hasten back to you and see your august feet once again. 

So, do not regret and make yourself gloomy and sad at all (on such a minor 
issue). [It’s not worth it.]’ (Doha no. 53) 


dio, et forte Wet TIS Gh AL AA OT Al ST HTH UN 8 
vefa gia aft date art 1 faft ware ot ores OFT 2 


caupa’. 


bacana binita madhura raghubara ké. sara sama lagé matu ura karaké. 1. 
sahami sukhi suni sitali bani. jimi javasa parém pavasa pani. 2. 


The politely spoken sweet words of Lord Ram, who was the most exalted in the 
illustrious family of king Raghu (raghubara), however became like an arrow that 
pierced through the heart of his mother (Kaushalya) and intensely hurt her. (1) 


Hearing the calm and softly spoken words of the Lord, she became pale out of shock 
and dismay; the mother was taken aback and shriveled in the same way as the first 
shower of rain during the rainy season would cause the ‘Javaas’ plant to wilt and shed 
its leaves’. (2) 


[Note—'Lord Ram had tried his best to avert any kind of shock to his mother, for not 
only did he speak calmly but he also showed no sign of sadness or dismay on his face 
when he told her that he has gladly accepted the new assignment given to him by his 
father, which was to rule the forested areas of the kingdom, and he had also exhorted 
her to cheerfully grant him her own permission so that he can fulfill his duties— 
apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 53 along with Chaupai line 
nos. 5-8 that precede it. 

But nevertheless, after all Kaushalya was a ‘mother’, and it was natural for her 
to be shocked initially at the news that her beloved son was being sent to the 
wilderness, which of course no mother would want to happen. Eventually however, 
she would regain her composure and grant her dear son, Lord Ram, her permission, 
albeit with a heavy-as-lead heart, to do his duties and proceed to the forest. 

Compare the noble character and good nature of Kaushalya now, and that of 
Sumitra, the mother of Laxman, a little while later on, with the evil and selfish one of 
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Kaikeyi—for whilst both Kaushalya and Sumitra showed exemplary patience and 
forbearance, instead of throwing any kind of tantrum, when they learnt that their sons, 
Lord Ram and Laxman respectively, are going to the forest on account of Kaikeyi and 
her son Bharat, Kaikeyi, on the other hand, has raised hell based on mere hearsay and 
an imaginary fear to the safety of her son and own self. 

The ‘Javaas’ plant is a prickly plant that grows on the sandy banks of a river. 
When rain falls on it, its leaves dry up and fall down, and the plant itself wilts. It lies 
in this dried up condition till the end of the rainy season, i.e. roughly till the end of 
September, when it sprouts new leaves and comes to life again. 

To wit, the irony with this plant is that whereas rain is said to bring universal 
cheer to all other plants, it brings grief to the Javaas plant, for instead of getting 
nourished and growing more during the rainy season, it dries up and sheds its leaves 
as if the rain is unwelcome for it and has hurt it. The botanical name of this plant is 
‘Alhagi Comelorum’, and its common English name if ‘Arabian or Persian Manna 
Plant’. Its juice is used as a mild laxative in herbal medicine. 

The metaphor of the Javaas plant is employed here to impress that even as the 
cool water of the rains has the effect of drying up this plant instead of making it 
thrive, the cool and soft words of Lord Ram had made his mother feel utterly shocked 
and sad instead of feeling happy. | 


wofe a Wg He ea fare 1 aa TPH APT Haft AS 3 
FET AAT AT AT a SAT | ate Gals A A ATA U 


kahi na ja'i kachu hrdaya bisadu. manahun mrgi suni kehari nadu. 3. 
nayana sajala tana thara thara kamp!. majahi kha'i mina janu mapi. 4. 


She (Kaushalya) was so stunned that she could not speak a word in reply, as her heart 
was overwhelmed with grief and distress just like a she deer who is shocked and filled 
with fear when she hears the roar of a lion (as she fears imminent death)'. (3) 


Her eyes were filled with tears, and her body shook violently as if she was 
intoxicated. Her condition was like that of a fish which imbibes the scum that has 
been raised in the water of a pond after the first showers of rain’. (4) 


[Note—'Kaushalya was as shocked to hear the words of Lord Ram, that he was going 
to the forest, as a she deer would be when she hears the roar of the lion, for she fears 
that she won’t be able to live any more as the lion is bound to devour her, although it 
may not be so, for the mere sound of the lion roaring in some part of the forest does 
not mean that it is coming to kill the terrified deer. 

To wit, the very thought that Lord Ram would suffer immensely in the forest, 
that there might be danger to his life in the wilderness as he would have no one to 
help and support him there, shook Kaushalya to her core. She feared that the news of 
the Lord going alone to the forest was too big a shock for her to survive for long in its 
aftermath—just as the she deer fears she has not long to live as the lion is somewhere 
in the vicinity. 


*The first shower of rain raises scum in the water of the pond. It is the result of 
fermentation of aquatic plants present in the water due to the heat and dampness in the 


2119 


environment that occurs immediately after rain falls on hot earth. This scum is 
intoxicating just like liquor obtained after fermentation. When the fish inadvertently 
drinks it, it gets intoxicated and becomes unconscious, coming to the surface of the 
water, and often dies. 

The condition of Kaushalya is compared to this fish in this verse. She is 
nervous and has lost the bearing of her mind.] 


aft eit aa aay Pert iene cet Hef eat tl & 
ard frafe dee utter eRe afad Prat ata gree & 
Tey OF He GY fer SreM | HSS ST oT HLS STATA 9 
ated Uarag Atte Feary | ant fetent Hot WAS PATTI 2 


dhari dhiraju suta badanu niharl. gadagada bacana kahati mahatari. 5. 
tata pitahi tumha pranapi'are. dekhi mudita nita carita tumharé. 6. 

raju déna kahum subha dina sadha. kahé'u jana bana kéhirh aparadha. 7. 
tata sunavahu mohi nidanu. ko dinakara kula bhaya'u krsanu. 8. 


The mother, however, soon recovered herself and gathered enough courage to speak. 
She looked at her son’s face intently, and spoke with an accent that showed her 
perplexity and dismay at the irrational decision of the king to send Lord Ram to the 
forest so suddenly, without assigning any reason whatsoever for this incredulous order 
of his. (5) 


[When Kaushalya spoke to Lord Ram, she was so overwhelmed with emotions and so 
shocked that her voice was shaky, sniffled, cracked, guttural and croaky as if she had 
a bad sore throat. ] 

She said: ‘My dear son (tata)! You are very dear to your father, for he loves 
you as much as he loves his own life. He always feels exhilarated when he hears of 
your glories, excellent virtues, and noble character. (6) 


He had decided to anoint you on the throne (just yesterday), and for this purpose he 
had even decided upon an auspicious day (which is today). Say then, I am completely 
confounded and it defies my comprehension for I am just unable to fathom as to what 
kind of mistake you might have committed which so much annoyed your father that 
he would so suddenly change his mind and inexplicably decide to send you to the 
forest instead. (7) 


My dear son, I pray that you please tell me truthfully the reason for this order of your 
father. Prithee, tell me who has become a fire to burn down (or ruin) this Solar Race?’ 


(8) 


[Note—Kaushalya was stunned into disbelief that Lord Ram, whom his father loved 
so endearingly and who was praised by everyone for his good character, noble virtues 
and friendly nature, would be exiled to the forest overnight so suddenly, without as 
much as a warning or even telling him what his fault was. She asked Lord Ram to 
explain it to her. She said: “My darling. What is this that I hear; am I mishearing it? 
Why, thou art so dear to thy father, and he hast always loved thee so much, he hast 
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always felt exceptionally glad whenever he heard of thy good virtues and excellent 
character. So it beats me and I can’t understand how cometh he wouldst so suddenly 
turn against thee; what is thy fault; what mistake havest thou made that hast so much 
annoyed thine father that he hast cast thee to the wilderness and thrown thee out of the 
city in such an unceremonious way? Tell me dear, who is the culprit; who hast 
conspired against thee; who wants to ruin this illustrious and harmonious family by 
acting on the commands of the Devil who is out to seek revenge upon thee, but 
prithee, for what cause?”’] 


ao. Fria wa wa afaaga are Hes STE | 
am wert te wen fat car at ae ATS UG UI 
dona. 


nirakhi rama rukha sacivasuta karanu kahé'u bujha'i. 
suni prasangu rahi muka jimi dasa barani nahirm ja'i. 54. 


[Lord Ram did not reply directly, but gestured to his companion, the son of the 
kingdom’s chief minister, i.e. Sumantra, who was standing nearby, to tell Kaushalya 
everything in brief. Hence—] Getting a hint from Lord Ram, the chief minister’s son 
(who was accompanying the Lord)! politely told Kaushalya everything and explained 
the development to her. 

When she heard the full incident, she became quiet as if dumbfounded and 
paralyzed. Her condition was so extremely distraught and dismal that it cannot be 
described in words. (Doha no. 54) 


[Note—'An interesting observation can be made here. We read here that Lord Ram 
was accompanied by ‘the son of the chief minister’ (Sacivasuta). Well, it so 
happened that when the Lord and Sumantra emerged from the palace after meeting 
Dasrath and Kaikeyi, the minister was thronged by those who were standing at the 
palace gate and eager to know what the matter was. So, Sumantra hurriedly called his 
son, who was also in the surging crowd, and took him aside to brief him of the 
developments. Then Sumantra stayed back and sent his son instead to accompany 
Lord Ram who was going to his mother to seek her permission to proceed to the 
forest. 

Remember: Sumantra had now a huge task and a grave responsibility on his 
hand; he was the chief minister of the kingdom, and in the context of this new and 
unexpected development he had to take charge of the administration of the kingdom, 
assume central command, and firmly stand his ground to prevent chaos and anarchy, 
or even a mutiny, from breaking out in the city. He was so busy that he told his son to 
accompany Lord Ram to Kaushalya’s place, and leave him alone to tackle other 
urgent issues. 

Another point to be noted here is that Lord Ram did not reply himself to his 
mother, but gestured to his companion, the chief minister’s son, to answer Kaushalya 
on his behalf. Why did Lord Ram choose to deflect the query of his mother, and not 
answer her personally and directly? It is because she had asked a pointed question 
“who is the culprit; who is guilty for this mischief’. Lord Ram did not want to answer 
this question himself—because it would mean he would have to point his fingers at 
Kaikeyi. The Lord thought it wise not to do so. He did not wish to add fuel to the 
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already raging fire of bitterness, hatred, jealousy, selfishness, discord and disharmony 
by personally getting involved in it by accusing Kaikeyi for all the misfortunes and 
turmoil she has caused. 

Lord Ram did not wish to speak personally against Kaikeyi to discredit her, 
for the Lord’s silence meant that he had nothing personally against anyone, and that 
he did not want to add anything to foment more trouble and aggravate the crisis 
further at a personal level in this matter, and that what’s done is done, and since there 
is no going back on it so there is no point served in blaming anyone for it, for it is the 
fiat of fate and the writ of destiny that cannot be changed and must be accepted 
without rancour in heart. 

To wit, he wanted to remain neutral, dispassionate and detached from 
everything as was his wont, and speaking on the cause of his forest exile and naming 
any particular individual as being the main culprit for this sordid development would 
have been against the very character of the Lord who was famed for the stellar virtues 
of equanimity and neutrality when dealing with the affairs of this mundane world. 

Further, by asking his friend, the chief minister’s son, to reply Kaushalya and 
brief her about everything, the Lord would get a chance to quietly observe her 
reaction, and if the need arises to quickly intervene to sort out the matter if it got out 
of hand. Remaining dispassionate and neutral would thus give the Lord a lot of 
leverage in handling this sensitive matter that had aroused so much passion all around 
him. ] 


dio, Ua a Geng a cle Gen A Lee Mit ST TST STE 8 I 
foraa Gaerne tH fea we | fates ait aT Gel Ga ATE I 2 


caupa’. 


rakhi na saka'i na kahi saka jahi. duhim’ bhamti ura daruna dahi. 1. 
likhata sudhakara ga likhi rah. bidhi gati bama sada saba kahu. 2. 


Kaushalya was in a fix; she faced a great dilemma for she could not decide whether to 
ask her son, Lord Ram, to go to the forest or insist that he stays back at home. 

Pondering over these two options created a great fire of grief, dismay and 
uncertainty in her heart, for she was undecided which would be good and a correct 
thing to do’. (1) 


She rued and lamented over the inexplicable ways of the Creator who would 
invariably create a situation of irony and paradox while writing the destiny of the 
subjects of his creation. For instance, while writing about the glories of the Moon he 
inserted the infamy caused by Rahu to him”. (2) 


[Note—'Why was Kaushalya undecided on what would be the correct thing to do? 
This question is answered in the verses that follow herein below. 


°The Rahu is the head of a demon that periodically devours the full silvery disc of the 
Moon, making the latter dark for some time. This phenomenon, according to ancient 
mythology, is the cause of the lunar eclipse. Kaushalya wondered what was the need 
for Brahma, the Creator, to unnecessarily introduce Rahu while deciding on the 
beauty of the Moon? It shows that the Creator derives some kind of sadistic pleasure 
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by injecting some mischief and nuisance in the otherwise calm and blissful life of an 
individual. 

A similar idea is also expressed elsewhere in Ram Charit Manas where the 
many odd and unpredictable decisions of the Creator that oftentimes create a piquant 
situation are questioned. For instance, in (a) Baal Kand, Chaupai line no. 8 and 
Chanda line nos. 1-2 that precede Doha no. 96, the mother of Parvati laments that the 
Creator had destined her to marry Lord Shiva who lives like an ascetic; and in (b) 
Ayodhya Kand, Chanda line no. 1 that precedes Doha no. 201 where Nishad, the head 
of the boatman community, was comforting Bharat as the latter lamented at the 
immense misfortune that had befallen on his dear brother Lord Ram on his account. 

In the present case of Lord Ram, Kaushalya lamented and wondered at the 
need for the Creator to unnecessarily cause this misfortune to happen when everything 
was set and finalized for the Lord’s happy ascension on the throne, and a happy and 
peaceful life that he would have led thereafter. | 


aa We Sus Ufa at 1 ys aft are weal at i 3 i 


Teas Gals HS sre | TA Vg ate sey farmer 
wes WA oA ct ats art i deme) Gra fase vs WAT GU 


dharama sanéha ubhayam mati ghéri. bha'i gati sampa chuchundari kéri. 3. 
rakha'um sutahi kara'um anurodhd. dharamu ja'i aru bandhu birddhi. 4. 
kaha'um jana bana tau badi hani. sankata s6ca bibasa bha'i rani. 5. 


She was on the horns of a dilemma, undecided whether to uphold the principles of 
Dharma on the one hand, and be swayed by Love on the other hand’, 

Her mental condition was much like that of a snake who has caught hold of a 
musk-rat (for the snake neither wishes to let go of its prey on the one hand, nor is it 
able to gulp the rat down for its obnoxious smell and toxicity)’. (3) 


Kaushalya contemplated thus: ‘In case I plead with the king to keep Lord Ram at 
home, it would amount to violating the principles of Dharma (which requires that one 
should not exert any kind of pressure on a senior person to force him into submission, 
especially when the latter happens to be a father of the affected person on one hand, 
and a husband of another on the other hand). 

At the same time, it would mean opposition of Lord Ram to his own brother 
(Bharat, who would be prevented from getting the throne if the Lord is allowed to stay 
back, for then it is but natural that he would be anointed on the throne by the virtue of 
his seniority amongst the four brothers). (4) 


On the other hand, meanwhile, if I tell him (Lord Ram) to proceed to the forest, then 
too it is a matter of grave concern as it would do great harm (to everyone). 

This was such a piquant situation that troubled Kaushalya much, making her 
pensive and remorseful, for either way there was nothing but pain and agony left for 
her. (5) 


[Note—'Kaushalya did not know what to do in the present situation. If she decided to 
uphold the tradition of Dharma (i.e. to follow the principles of good conduct, 
righteousness, probity and propriety) then she must not stop her son from obeying the 
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commands of his father, nor instigate him to disobey the orders of his other mother, 
i.e. Kaikeyi, because it was expected from Lord Ram that he treat all his mothers 
equally and show them equal respect. 

Yet, on the other hand, the demands of love and affection were pushing 
Kaushalya to ask her son to not to abandon his mother who loves him so dearly, and 
who would not live or survive without him. 


*It is believed that if a snake catches hold of a musk-rat to eat it, then it finds itself in 
a tremendous fix: for the rat’s smell is so obnoxious that it makes the snake feel 
nauseous and like to vomit, but at the same time it does not wish to leave its food. It is 
also believed that if the snake lets the rat escape, then it would become blind, but if it 
gulps down the prey then it would vomit and die of poison present in the musk-rat’s 
blood. | 


aght antet fra aq wart 1A at Sts Ya GA APA & 
WoT TUS WA Aaa i atett cert att aft ATT 1 9 


aa Sirs afer abeg tear | fre strerg Get emerten STEHT Ue 


bahuri samujhi tiva dharamu sayani. ramu bharatu do'u suta sama jani. 6. 
sarala subha'u rama mahatari. boli bacana dhira dhari bhari. 7. 
tata ja'um bali kinhéhu nika. pitu ayasu saba dharamaka tika. 8. 


Finally she came to the conclusion that it would be well and prudent for her to adhere 
to her obligations as a wife who ought not to defy her husband’s wishes, and also the 
fact that she ought to treat Lord Ram and Bharat equally, as they being her own two 
sons'. [This was unlike what Kaikeyi thought, brining in sharp contrast the character 
of Kaushalya and Kaikeyi.] (6) 


The mother of Lord Ram had a very simple and pious nature. She comforted herself 
with great difficulty, and it also took great courage for her to speak to Lord Ram once 
again (after deciding in her mind what to do). (7) 


Kaushalya said to Lord Ram: ‘My dear son (tata)! It is your right decision that you 
would go to the forest on the orders of your father, for the most honourable thing for a 
son to do is to obey his father, as it is the best step towards upholding the principles of 
Dharma. (8) 


[Note—'Kaushalya’s response shows her magnanimous and benevolent nature, and 
the greatness of her heart, as compared to her counterpart Kaikeyi who was selfish 
and shortsighted, and who saw Bharat and Lord Ram with two different eyes that 
distinguished between them, for she treated Bharat as her own son whilst Lord Ram 
as the son of Kaushalya who was inimical to Bharat. 

Kaushalya decided that for her, both Lord Ram and Bharat are equal, and if 
one of her sons goes to the forest, it does not matter to her because she still has the 
other son to shower her love upon. This would be abundantly evident in due course 
when we read how she lovingly treated Bharat, and how Bharat reciprocated her 
affection by similarly showing his love for her, when he went to meet Kaushalya upon 
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his return to Ayodhya after the death of Dasrath. {Refer: Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 8 that precedes Doha no. 163—to Chaupai line no. 6 
that precedes Doha no. 169.+] 


qo. Wye ale che ay Atle 4 a CE erg 


ase faq orate sufate wate wets Her GG II 
doha. 


raju déna kahi dinha banu mohi na so dukha lesu. 
tumha binu bharatahi bhupatihi prajahi pracanda kalésu. 55. 


Verily indeed and in all sooth I tell you that I have no trace of regret or any kind of 
dismay in the least that the king had first declared that he would anoint you to the 
throne, and then suddenly telling you to go to the forest instead. 

What concerns me more and bothers me much is another thing: for it is certain 
that Bharat, the King (Dasrath) and the subjects of the kingdom—all will suffer 
immensely and tormented hugely without you.’ (Doha no. 55) 


[Note—The noble character and the large heart of Kaushalya is very evident here. She 
does not regret that her dear son is going to the forest, but she greatly regrets the 
immensity of sorrows it would cause on others, such as Bharat, Dasrath, and the rest 
of the people of Ayodhya. 

She expresses her agony in the following words: “My dear, it is alright with 
me that thou art going to the forest on thy father’s orders. I am rather pleased with 
thee that thou hast done a right thing by obeying thine father, which is a most 
honourable and noble thing to do. I also have no regret that thy father hast suddenly 
cast thee out of the kingdom and debarred thee from thine right to the throne even 
after making a public proclamation in this regard, but what fills me with pain and 
sorrow is the fallout of the king’s decision, for everyone loves thee so much and so 
deeply that thine absence wouldst be too much for them to find peace in life, and 
everyone wouldst grieve and lead a tormented life when they do not find thee amongst 
them, and this includes thy brother Bharat and thy father too. My dearest son, this 
thought burns mine heart and pains me intensely.”’] 


dio, Wi act faq sirerg arat vat SP arg ST ofS AraT It 8 UI 
Vi fag Ald HSS TA AMT | al HAA Ge BteaeT GAT UI 2 
caupa’. 
jaum kevala pitu ayasu tata. tau jani jahu jani badi mata. 1. 
jaum pitu matu kahé'u bana jana. tau kanana sata avadha samana. 2. 


Kaushalya told Lord Ram: ‘My dear son (tata)! If it is only thy father who hast given 
thee the order to proceed to the forest, then please don’t go, because thou must 
understand that a mother occupies a higher rank and is more venerable than one’s 
father. (1) 
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On the other hand, if both thine father and mother hast told thee to go to the forest 
(i.e. if it is the unanimous decision of both your parents that thou shouldst move to the 
forest), then the forest (is the best place for thee to live in, and it) should be treated by 
thee as being equivalent to hundreds of Ayodhyas taken together (for parents know 
what is best for their son)'. (2) 


[Note—'Once again, Kaushalya advises Lord Ram to treat Kaikeyi on the same 
footing as he would treat his own mother Kaushalya when she says that “if it is the 
unanimous decision of your father as well as your mother” that you must go to the 
forest, then surely you must obey them without a second thought. 

From a close examination of this statement of Kaushalya it is clear that when 
the chief minister’s son briefed her about the developments and why Lord Ram wants 
to go to the forest, he deftly avoided blaming Kaikeyi directly as being the primary 
culprit behind the whole evil turn of events and the Lord’s exile to the forest— for the 
simple reason that if he had clarified who first wanted that Lord Ram should proceed 
to the forest, and Bharat anointed on the throne instead, Kaushalya wouldn’t have 
been in doubt as to whether it was the wish of the king alone to send Lord Ram to the 
forest, or it was the joint decision of both Dasrath and Kaikey1. 

Being aware of Kaikeyi’s selfish and pervert nature, Kaushalya could 
understand that she would want her son to grab the crown; it was okay. But that she 
would stoop so low in her wickedness, become so ruthless and merciless in her heart 
that she would throw the harmless Lord Ram to the forest where he would certainly 
facing immense sufferings like the ones he had never ever experienced in his life 
since birth, was something that Kaushalya just could not believe was true. 

So, she wanted to ascertain whether it was the joint order of both the parents 
of Lord Ram that he must go to the forest, or if it was Dasrath alone who had ordered 
it. In the latter case, she advised her son not to obey his father— because a mother is 
more revered and must be shown more respect as compared to one’s father. 

It is a very clear hint to Lord Ram that Kaushalya does not want him to go to 
the forest. ] 


fag Sea Ag SAS 1 ST PT AT Awe Aa Ut 3 
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[Kaushalya waited for a moment for a reply, and seeing that her son was silent it 
became evident to her that the order to go to the forest was from both his parents, king 
Dasrath and mother Kaikeyi, and therefore Lord Ram was obliged to obey the 
command. So, in this verse, the distraught and saddened mother comforts her son not 
to worry and fear for anything in the forest, because like he had his parents at home to 
look after his interests and protect him, he would find similar parents in the wilds too 
in the from of the male and female deities of the forest who would look after him and 
afford their protection to him. ] 
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Kaushalya comforted Lord Ram and reassured him when she said: ‘Oh son, in the 
wilds thy wilst find parents too in the form of the male and female deities of the forest 
whom thou shouldst treat as thine father and mother respectively, and show due 
regards to them in the same manner. They wouldst personally protect thee and look 
after thee. Not only this, thou wouldst be served faithfully by the animals and birds of 
the forest who wouldst be devoted to thy feet (like the servants who serve thee here in 
Ayodhya). 

[To wit, my dear son, don’t think that thy art alone and without anyone to 
protect and help thee in the wilderness, for the deities residing there would be thy 
parents who wouldst extend their protective umbrella over thine head. As far as 
someone needed to serve thee, don’t worry, for the countless animals and birds 
wouldst be there to do thy bidding and keep thee happy.] (3) 


Verily, it is in order (and also advised by the scriptures) that a king ought to go to the 
forest to dwell there during the last quarter of his life (which is called ‘Vanprastha’— 
proceeding to the forest)’. 

The only thing that causes so much pain in my heart and fills it with immense 
sorrows is that thou art of a young age. (4) 


[Truly I say without reservations that—] The forest is very fortunate and blessed, 
whilst Ayodhya is cursed and unfortunate because it is being abandoned by thee, who 
art the most exalted son in the illustrious race descending from the ancient king Raghu 
(raghubansatilaka). 

[To wit, the forest is very lucky and fortunate that thy havest chosen to live 
there instead of at Ayodhya. How cursed is this city and the kingdom which thou 
havest decided to discard in favour of the wilds. Surely, the forest must be more 
attractive and wholesome than the cursed city and kingdom of Ayodhya for it is being 
deprived of thine august presence, for thou havest thought it fit to leave this wretched 
and barren place and go to live in the pleasant environment of the verdant forest 
instead. | (5) 


[Note—'According to the system laid down by the scriptures, the life of a (Hindu) 
man was divided into four quarters by ancient sages, forefathers and patriarchs of the 
society. These four quarters are the following—Brahmcharya, Grihastha, Vaanprastha 
and Sanyas. Each quarter was of approximately 20-25 years. 

The first quarter is when a man was supposed to study and learn the skills that 
are needed for the affairs of an adult life. This was ‘Brahmcharya Ashram’. The word 
literally means a celibate and one who exercises self-restraint. This was essential for 
study and inculcating skills which require focus of mind and heart. During this time, 
the man is is young and is supposed to observe austerities while he studies and 
acquires knowledge to equip him to face the world when he grows up 

The second quarter is ‘Grihastha Ashram’. It is when the student enters the 
household phase of life. He marries, raises a family and carries on with his profession 
or vocation to increase wealth and progeny. 

When a person becomes ripe in age, his working capacity decreases and he 
must prepare to pass on the baton to the next generation, to his heirs when they are 
ready to step in his shoes, and when he has done his bit for society. This is the 
‘Vaanprastha Ashram’—the third phase of life when when a person prepares to hand 
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the responsibilities of his worldly affairs to his heirs and mentally prepares himself to 
lead a calm and detached life so that he can get ready for the final phase of old age. 

Though it literally means ‘heading for the forest’, but not necessarily it be so. 
Its primary function is to withdraw from playing an active role in the affairs of the 
world and give one’s mind and body rest and peace after the toil of the previous years. 
In ancient times though, it actually meant going to the forest and spending time in a 
serene place in some hermitage. But in modern times it is neither feasible nor 
advisable. The best avenue is to withdraw from active role and serve more as an 
advisor and guide for the next generation in a dispassionate manner. 

The final and fourth quarter is called ‘Sanyas Ashram’ which clearly means 
absolute withdrawal from the world and its affairs. This is the time when the man is of 
about say 70 or more years of age. So he needs complete peace and should prepare to 
make an exit from the world without a fuss. He is expected to create such a situation 
that no one misses or wails for him nor anything suffers due to his absence. Thus, he 
dies peacefully and self-contentedly. 

During the ‘Sanyas Ashram’ a person is expected to completely renounce the 
world and its entanglements, and instead spend the remaining part of his life in 
spiritual pursuit and searching ways for his spiritual liberation and deliverance. 

Now, let us study them in a little more detail. 


(a) Brahmacharya'—this is the i phase of life in which a person studies the 
scriptures under the tutelage of a wise teacher. This phase of life is marked by 
austerities, keeping of vows, observing celibacy, abstinence and continence as well as 
leading a regimental life style of a boarding school. 

(b) Grihasta—when a person has studied and prepared himself to face the 
world, he comes back to his house and enters the 2"* phase called Grihasta Ashram 
which is a householder’s life. He marries, raises a family, produces wealth and helps 
to carry forward the cycle of creation. This is the most important and enjoyable phase 
as well as the most tough one because on the one hand there are the comforts and 
pleasure of the world to be enjoyed, and on the other hand there are the various 
tribulations and miseries of a family life alongside the dealings with this deceptive 
world with all its accompanying horrifying problems. 


(c) Vanprastha—this is the 3 phase when a man hands over the 
responsibilities of the world to his heirs and renounces his attachments to the house as 
well as the world, and heads for the forest, leaving the home for his next generation. It 
is now that he goes on pilgrimage and prepares for the final stage of his life, and 


(d) Sanyas—this is the 4 and last stage of life when there is complete cutting- 
off of all the ties with the world, spending time in contemplation and mediation, living 
a life of total renunciation, and begging for food for survival while single mindedly 
endeavouring for emancipation and salvation. This phase of Sanyas also has many 
stages depending upon the spiritual elevation and accomplishments of the aspirant, 
viz. Kutichak, Bahudak, Hansa, Paramhans, Turtyatit and Avadhut. ] 


wit ga chet Ga Fife re | RN eee Bis MeR Ng I 
Ue ura fre dre Wael UU & Se Sit SH 9 
a ae eg Wd aA TS I a aes Ale ufsars tc 
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jaurn suta kahaurh sanga mohi léhd. tumharé hrdayam’ho'i sandéhi. 6. 
puta parama priya tumha sabahi ké. prana prana ké jivana ji ke. 7. 
té tumha kahahu matu bana ja'um. mairh suni bacana baithi pachita'um: 8. 


Oh son (suta), if I ask thee to take me along to the forest, it may cause some doubts in 
thine heart’. [So therefore, I won’t make such a request.] (6) 


Thou art a son (puta) who is loved by one and all. Nay, not only this, but thou art 
dearer to everyone more than their own lives. (7) 


This being the case, why shouldst I be sitting and regretting when thy sayest that thou 
art going to the forest; there is no cause for it? 

[To wit, since thou art loved by everyone, why should I worry for thee whilst 
thou art in the forest? Well, all those who dwell there would take proper care of thine 
needs and safety. Further, why should I harbour any kind of ill-will for anyone here in 
Ayodhya, for do I naught wot that thou art very dear to everyone, more so to thine 
parents*, so surely by sending thee to the forest it was deemed by them that it would 
be for thy good. So, where is the cause for me to regret and feel remorseful, that I sit 
down to lament or weep?]° (8) 


[Note—'What would be the cause of doubt in Lord Ram’s heart that Kaushalya hints 
at? For one, it would mean that she does not feel safe in Ayodhya without him, but 
this would be an erroneous conclusion on her part and it would cast aspersions on the 
honesty and character of all others in the royal household as well as the kingdom, as it 
would mean that she does not trust her husband Dasrath, her queen-sister Sumitra, her 
other Bharat and his brothers, as well as a long list of well-wishers and servants and 
ministers and senior citizens who are staunchly loyal, obedient and faithful to her, and 
who would sympathize with her all the more now that Lord Ram has gone to the 
forest. 

Another reason for Kaushalya’s reluctance to put forth this request, that the 
Lord should take her along with him to the forest, is that it would put him in great 
dilemma. The Lord would not know what to do, whether to refuse to accept her 
request, in which case he would be committing disobedience to his own mother, and if 
he accept her request it would add to his problems and worries manifold times as life 
in the wilderness is not easy even in the best of times, and with his mother in toe the 
Lord would be subjected to immeasurable difficulties that cannot be imagined. 

So therefore, it was not proper for his mother to do anything that would only 
add to Lord Ram’s miseries, woes and troubles instead of alleviating them a bit. 

Besides this, Kaushalya has just told Lord Ram that the deities of the forest 
would be his de-facto parents and they would take care of him, and that the animals 
and birds there would serve him like faithful servants, so what was the need for her to 
accompany him in order to do what she could to look after him and give him comfort 
there? 


*Kaushalya wants that Lord Ram’s parting with her is on a cheerful note. She wishes 
to assure her son that she has no regrets or grievances, and neither is she lamenting at 
his going to the forest. So he must depart happily and cheerfully. She says that she is 
fully convinced that his being sent to the forest would be in his own interest in the 
long run, for she knows that everyone loves him, and no one would therefore do 
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anything that would be against his interests when she says * “---do I not know you are 
very dear to everyone, more so to your parents---’. 

Just imagine the poignancy of the situation: Kaushalya’s heart was almost 
bursting at its seams with grief, yet she puts up a brave face, pretending that she has 
nothing to regret at her son going to the forest, for she does not want that he should 
remember her dismal and saddened countenance that was overburdened with grief 
after he has parted from her, as this memory would keep him tormented and sad 
throughout his period in the forest. ] 


ao. ae fant af ars to AS WE SETS | 
TIT Arg cat Ae Ofer atte fora ST STE GE UI 
doha. 


yaha bicari nahirh kara'um hatha jhitha sanéhu barha’i. 
mani matu kara nata bali surati bisari jani ja'i. 56. 


So (oh my dearest son), keeping what I havest told thee (herein above) in mind, I shalt 
naught pretend to love thee more than anyone else and try to impose anything on thee 
(such as to insist that thou takest me along with thee to the forest). 

But however, I wouldst nevertheless ask thee to keep me in thy thoughts for 
me being thine mother, and forget me naught!’ (Doha no. 56) 


[Note—The sadness in Kaushalya’s heart and the depth of her grief as are evident in 
these verses have been depicted by Goswami Tulsidas poetically elsewhere also in 
one of his other classical narration of the Story of the Ramayana which is called 
“Geetawali Ramayan”, in its Ayodhya Kand, verse nos. 2-4. This full book has also 
been published in English independently by this humble author. ] 


dio, ta fret wae dete Tras 1 Ras Uetee Aa ht ATS Ne 
state stg fre URS AAT Mare HeeRe aA ETAT UN 2 UI 
ave frat als arg sas | cate fata sie eg sis 3 


caupa’. 


déva pitara saba tumhahi gOsa'im. rakhahum palaka nayana ki na'im. 1. 
avadhi ambu priya parijana mina. tumha karunakara dharama dhurina. 2. 
asa bicari so'i karahu upa’. sabahi ji'ata jehim bhéntahu a’. 3. 


[Blessing her son Lord Ram, Kaushalya continued—] ‘Oh revered Lord (gOsa'im)! 
Let all the heavenly gods and spirits of ancestors take care of and protect thee just like 
the eyes that are protected by the eyelids’. (1) 


The period of thine forest exile (of fourteen years) is like the water, and those who 
love thee, those who art thine near and dear ones are like the fish that lives in this 
water. As for thine self, thou art a mine of mercy and compassion, as well as well- 
versed and steadfast in upholding the principles of Dharma’. (2) 
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Thinking of it and keeping this fact in mind, please devise a formula that thou shalt 
return home to find everyone alive. 

[To wit, if thou dost naught come back at the end of fourteen years, then be 
certain that thou wilst not find anyone alive here, because the ‘water’ wouldst have 
dried up or drained off, and so all the fish living in it wouldst also have died.]° (3) 


[Note—'The eyelids would shut down automatically if they see anything would cause 
any harm or hurt to the eye. For instance, they would protect the eye from any harm 
or damage from the sun’s light by involuntarily narrowing down their opening and 
almost shutting the eye from the glare of the sun. If anyone brings his fist near the eye 
then also the eyelids would shut down automatically. 

Mother Kaushalya says that in the same manner, Lord Ram would be 
protected by the gods and spirits of his ancestors. 


*Kaushalya says that being a merciful and most compassionate Lord of all, as well as 
being diligent in doing his duties according to the Laws of Dharma (i.e. the principles 
of righteous behaviour, auspicious thoughts, good conduct, probity and propriety), it 
is expected of Lord Ram that he would keep in mind that none of those who love him 
and remember him during the long years of his forest sojourn when he remains away 
from them are made to suffer the agony of separation from him after this period ends. 

We shall read later on that Lord Ram would assure Sita, his wife, that he 
would come back as soon as this period of fourteen years of forest exile ended— 
apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-2 that precede Doha 
no. 62. 

The Lord has also affirmed the same thing, that he would come back as soon 
as the designated time ended, to Dasrath too while seeking his father’s permission to 
proceed to the forest—refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 3 
that precedes Doha no. 46. 

At the end of the War of Lanka, he tells his companions who were present at 
the battle field that he has to return straightaway to Ayodhya, because the time was 
running out, and if he delays by even a day, he won’t find Bharat altve—apropos: 
Refer: Ram Charit Manas, Lanka Kand, Chanda line nos. 1-5 that precede Doha no. 
116. 


*Kaushalya compares the period of fourteen years of Lord Ram’s absence as ‘water’ 
in which the citizens would live like ‘fish’—1.e. they will live contented in the hope 
that their beloved Lord would return to them as soon as this period ended. But 
however, if the Lord fails to come back for any reason whatsoever, then he should be 
certain that he will find no one alive because this symbolic water representing the 
fourteen years of his absence would have dried up or drained off, leaving not a ‘drop’, 
meaning even a day, which would enable the ‘fish’, meaning the citizens, to survive 
any longer. 

This fact is explicitly mentioned in Ram Charit Manas, Ayodhya Kand, Doha 
no. 86 along with Chaupai line nos. 7-8 that precede it.] 


Wg Wer sate afer ws | ef serrata AS ATS ¥ 
Te A AS Yopd Wet Sta | AS Het Chrey Fara & 
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agrate facta at caer var sath srafe Sart & 


jahu sukhéna banahi bali ja'um. kari anatha jana parijana ga'um. 4. 
saba kara aju sukrta phala bita. bhaya'u karala kalu biparita. 5. 
bahubidhi bilapi carana lapatani. parama abhagini apuhi jani. 6. 


[The disconsolate mother Kaushalya was overwhelmed with grief when she said 
further—] ‘I say solemnly that whilst thou wouldst be proceeding to the forest (to 
fulfill thine obligations and answer the call of duty), thee wouldst be leaving behind 
distraught and disconsolate people, thy servants, thy family and the whole citizenry of 
Ayodhya. (4) 


Verily indeed, in all sooth and without gainsay, all the good fortunes of the people 
that had accumulated over a long period of time and had made them so lucky and 
blessed as to have thee amidst them, seems to have been exhausted today, and the tide 
of time appears to have turned hostile towards them, because from now onwards a 
bleak future marked by abject misery, grief and pain stares the same people in their 
faces (in thy absence).’ (5) 


In this way, the disconsolate and distraught mother wailed and grieved and lamented 
in many ways even as she fell down at the feet of Lord Ram and clasped it (or literally 
‘wrapped her arms around the Lord’s feet’—“carana lapatan’’). She felt that she 
was exceedingly unfortunate and cursed. (6) 


ated Gee alg St ara i att a fs facta Herwray tt 9 I 
UA Jorg AT Sts He We Te ae VARS Uc I 


daruna dusaha dahu ura byapa. barani na jahirn bilapa kalapa. 7. 
rama utha'i matu ura la'l. kahi mrdu bacana bahuri samujha’. 8. 


Kaushalya’s dismayed heart was overwhelmed with a wave of terrible grief and a 
sharp stab of pain so intense that it was unbearable for her; it is not possible to 
describe her plight and pitiable condition as she wept, wailed, lamented and grieved 
on that occasion’. (7) 


Lord Ram (who was very merciful and compassionate by his nature, could not stand 
this sight, though he had to harden himself as he was bound by the call of duty; so he - 
--) lifted his mother (who was lying at his feet) and clasped her to his bosom most 
lovingly. The Lord spoke to her very politely and soothingly, and he comforted her in 
many ways (by explaining the pros and cons of the situation)”. (8) 


[Note—'The poignancy of those moments, the intensity of pain and sadness in 
Kaushalya’s distraught heart, and her helpless and hapless condition, when she had to 
toughen herself sufficiently to maintain an exterior of calm but was boiling with grief 
within, is brought to the fore a little while later when Lord Ram once again bowed 
before her to take his final leave of her—refer to: Ram Charit Manas, Ayodhya Kand, 


2132 


Chaupai line no. 5 that precedes Doha no. 68—to Chaupai line no. 2 that precedes 
Doha no. 69. 


*What could have Lord Ram told Kaushalya to encourage her to stop feeling so sad, 
not to regret, and gather courage and forbearance so this bad time could be overcome? 

Well, in the absence of any direct hint, we can make some logical points in 
this aspect. First, Lord Ram told her the main reason of his becoming a human being, 
which was done on the prayers of the gods, sages and the mother earth to liberate 
them from the terror of the cruel demons who were making life hell for every one on 
earth as well as in heaven, and to fulfill this obligation it was necessary for the Lord to 
go to the forest. Did Kaushalya not know this fact? Had she not seen his cosmic form 
and asserted it herself at the moment of the Lord’s revelation when she had asked him 
to assume the form of an ordinary child—apropos: Ram Charit Manas, Baal Kand, 
Doha no. 192 along with Chanda line nos. 1-16 that precede it. 

Second, he had to fulfill the wishes of countless hermits, ascetics, sages and 
other pious souls living in the forests and doing Tapa (austerities and penances) in the 
hope that one day in their lives they would have the chance to be blessed by the 
Supreme Being himself. 

Thirdly, it will give him an opportunity to personally understand the affairs of 
state in the hinterland and the far-flung realms of the kingdom, to interact with the 
people and understand their problems directly and personally, to see what 
improvements are needed in the administration of the kingdom at its grassroots level, 
so that this knowledge and experience would come handy to him and stand him in 
good stead when he actually ascends the throne of Ayodhya to become its King- 
Emperor, for then he would be able to take effective steps to remove any 
shortcomings that he would find during his stay in the countryside. 

Four, this period of fourteen years should not be treated as any kind of 
punishment or banishment for him, but as a period of training and internship for a 
prince wherein he gets a first hand knowledge and experience of life of the common 
man living away from the glitter and pomp of a capital city of a huge kingdom 
(Ayodhya in this case), so that as its King-Emperor later on he would be able to 
eventually establish a successful rule catering to the welfare of his subjects on a wider 
scale. 

Five, his willingly leaving the throne vacant for Bharat would serve two 
purposes: viz, one, it would show him how Bharat reacts, and two, it would show that 
he himself loves Bharat very much. 

Six, it will give a chance to the people to get accustomed to a life without him, 
for no one can predict or presume what future has in store for a king. So therefore, in 
case some misfortune overtakes him while he rules the kingdom as its king, the 
people ought to be experienced enough to tackle the situation prudently and wisely, 
without getting too emotionally upset about it—because a kingdom lives beyond the 
life of a particular king. 

Seven, if Lord Ram decides to stay and not proceed to the forest, it would 
mean defying his parents’ wish, which would not be a good thing by any count. It 
would also mean that he is greedy for the crown, that he does not want Bharat to have 
it, that all that is said about his excellent character and noble virtues are false, and 
merely hearsay and heresy. 

Eight, as far as Lord Ram’s safety in the forest is concerned, can anyone harm 
the Lord who is the Supreme Authority in this creation—apropos: Ram Charit Manas, 
Lanka Kand, (i) Chaupai line nos. 7-9 that precede Doha no. 6; (ii) Chaupai line nos. 
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1, 4-7 that precede Doha no. 7; (iii) Chaupai line no. 8 that precedes Doha no. 56; (iv) 
Chaupai line no. 5 that precedes Doha no. 63. 


So, in essence, Lord Ram told his mother, Kaushalya, that she need not worry for him 
or his security, and that everything would turn out fine. ] 


ato, Wart de aa UA Aa Sot BteHeTS | 
Ws ATE Us Hat wT ate ate Fae ATS 4 II 
doha. 


samacara tehi samaya suni siya uthi akula’i. 
ja'i sasu pada kamala juga bandi baithi siru na‘i. 57. 


Meanwhile, when this news reached Sita (the wife of Lord Ram) at that time, she got 
up instantly in great agitation and perplexity. She hurried to her mother-in-law’s (1.e. 
Kaushalya’s) place, bowed at her feet, and sat down with a lowered head’. (Doha no. 
57) 


[Note—'The dreadful news of Lord Ram being sent to the forest spread rapidly 
everywhere. Someone informed Sita about it. No sooner she heard it but she got up 
with a start, and without wasting any time she rushed to meet her mother-in-law as 
she was told that her husband, Lord Ram, is with her to get her permission to proceed 
to the forest. On her way she decided that she would accompany her dear Lord, no 
matter what comes in the way; this will be evident in the verses that follow herein 
below. ] 


dio, dite sree are We art | sta GH cha steer tl 8 UI 
ate AMAT Arata Sta aT TS Ufa Vt OAT 2 


caupa’. 


dinhi asisa sasu mrdu bani. ati sukumari dékhi akulani. 1. 
baithi namitamukha socati sita. rupa rasi pati pr€éma punita. 2. 


The mother-in-law (SaSu) blessed her (Sita) with a sweet voice, but at the same time 
she was very upset when she beheld Sita’s delicate form’. (1) 


Meanwhile, Sita sat pensively with a bowed head. She was a fount of beauty as well 
as purity of love (and devotion) for her husband (Lord Ram). (2) 


[Note—'Kaushalya immediately understood what was in the mind of Sita; she could 
easily guess that Sita wanted to go to the forest with her husband as would be clear in 
the verses that follow herein below. 

This certainty of Sita being determined to follow her husband to the wilds 
filled Kaushalya with great distress and dismayed her beyond measure. It was all the 
more exacerbated when she considered the delicate frame of her daughter-in-law, for 
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she was not at all suited for a life of hardship, a life of rough and toil that one has to 
endure in the forest. ] 


Ue Ged Ot Stary thle Tpdt GA Slsts ATAU 3 Ul 
cal Ty UM fon hact UT | fater tag HS GS A ATI XA 


calana cahata bana jivananathu. kehi sukrti sana ho'ihi sathu. 3. 
ki tanu prana ki kévala prana. bidhi karatabu kachu ja'i na jana. 4. 


While Sita sat brooding, she reflected on the developments, and the following 
thoughts passed through her mind: ‘My dear husband, who is the Lord of my very 
existence (jlvananathd) (and therefore, I cannot survive without him), wants to go to 
the forest. I wonder what good fortune will enable me to accompany him. (3) 


Is the ‘Pran’ (i.e. dynamic forces of life) that is present inside one’s body the only 
thing that keeps a person alive'? 

Verily, the ways of the Creator are very mysterious and whimsical that no one 
can be certain about them’. (4) 


[Note—'Sita contemplates thus: “Is there no other thing which has an equal 
importance for a person to keep him alive as the Pran that is present inside his or her 
body? Surely, the answer is “yes”, for there are indeed other factors that too play an 
equally important role in a person’s life like the person’s Pran. 

To wit, the breath, a synonym of Pran, the vital wind forces present inside the 
body of a living being, can keep the body alive, but if there is no mental peace and 
happiness, if one is torn away from one’s near and dear ones without whom a single 
moment is impossible to pass, then say, what good is such a life? It is as good as a 
dead man is virtually kept alive by artificial means; it’s a life lived like a member of 
the vegetable kingdom. Truly speaking, it’s worth not living it. Say, is there even a 
remote chance of me surviving without my dear husband, Lord Ram? Surely, the 
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answer is ‘no’. 


“Refer: Ram Charit Manas, (a) Baal Kand, (i) Chaupai line no. 8 and Chanda line nos. 
1-2 that precede Doha no. 96; (b) Ayodhya Kand, (11) Chaupai line no. | that precedes 
Doha no. 48; (111) Chaupai line no. 1 that precedes Doha no. 49; (iv) Chaupai line no. 
4 that precedes Doha no. 58; (v) Chaupai line no. 2 that precedes Doha no. 119; (vi) 
Chaupai line no. 8 that precedes Doha no. 206. 

All these verses point to the paradoxical ways of the Creator and his 
whimsical way of doing things. ] 


TS A TE Creal Ie 1 TOT a Heat safest STAT NG 
Wg WH ae fort aeet | eae Mra ve SPs UReET Hs 


caru carana nakha lekhati dharani. nupura mukhara madhura kabi barani. 5. 
manahum préma basa binatt karahim. hamahi siya pada jani pariharahim. 6. 


DAS 


Sita looked intently at the ground and nervously scratched it with the end of her toe- 
nails. As she moved her legs, the soft sound emanating from her anklets is described 
by the poets' --- [5] 


--- To mean that they appeared to plead, most affectionately and earnestly, that they 
may not be separated from the feet of Sita” [6]. (5-6) 


[Note—'In this analogy a ‘poet’ is invoked because a poet is a skilled wordsmith who 
is adept in employing metaphors and similes to bring focus to the point he wants to 
make, albeit in an indirect way. A poet is able to interpret emotions and sentiments 
better than anyone else. He can paint a word-picture that brings to life a situation that 
is subtle and non-physical, such as the secret thoughts of the mind and the emotions of 
the heart, that needs being described vividly, in as clear a term as seeing it in the 
physical world. 


"Here, the poet is Tulsidas himself who has written this epic version of the Story of 
Lord Ram, and he wants to say that while Sita sat quietly, without saying a word, but 
her intentions were crystal clear. The sound of the anklets seemed to convey what was 
in the mind of Sita—that she does not want to be separated from Lord Ram; that she 
does not want to be debarred from serving the feet of her dear husband who is the 
Lord of her very existence. ] 


Ty faces Arata at | ate She Wa AeA I 9 11 
ad aig faa sift qeant | arg war altemis fast uc 


manju bilocana mocati bari. bolt dekhi rama mahatari. 7. 
tata sunahu siya ati sukumari. sasu sasura parijanahi pi'ari. 8. 


Tears rolled down her (Sita’s) beautiful eyes. Watching her, Lord Ram’s mother 
(Kaushalya) said (to Lord Ram). (7) 


‘My dear son (tata), listen to me. Sita is exceptionally delicate in body. She is the 
beloved of her mother-in-law, her father-in-law, as well as all other members of the 
family and the royal household. (8) 


do, feat sem wore Att AAT AH ATT | 
Ufa tearet cra fatirs fae Wa eo rer ke 
doha. 
pita janaka bhupala mani sasura bhanukula bhanu. 
pati rabikula kairava bipina bidhu guna rupa nidhanu. 58. 


Her (Sita’s) father is king Janak, who is a jewel amidst the fraternity of kings. Her 
father-in-law is similarly renowned as he is like the sun in the Solar Race (i.e. Dasrath 
is the most outstanding member of the family belonging to the Solar Race). 
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Her husband (Lord Ram) is like a full moon for the family of lilies 
symbolizing members of the same Solar Race. [To wit, just as the moon makes the 
lily happy because this flower would open up and spread its petals under the light of 
the full moon, so does Lord Ram gladdens the heart of everyone in the illustrious 
family belonging to the Solar Race. ] 

Verily indeed, her husband is also an ocean of excellent virtues and noble 
characters.’ (Doha no. 58) 


[Note—'Kaushalya praises Sita, highlighting her high pedigree and stature. She is not 
an ordinary princess, for all her close family members are renowned, are highly 
esteemed, and occupy high positions in society. She is building up a case in favour of 
the argument that Sita is not eligible to suffer going to the forest. So therefore, what 
has Lord Ram to say on this matter, wonders Kaushalya. This is evident in Chaupai 
line no. 7 that precedes Doha no. 59—to Chaupai line no. 7 that precedes Doha no. 60 
herein below. | 


dio, Fur yaag fra ue 1a Urs A Aiet Gers Ul 8 
wet Gat at wif aes 1 aS wT fenlS ers tn 211 


caupa’. 


maim puni putrabadhu priya pa’l. rupa rasi guna sila suha’. 1. 
nayana putari kari priti barha’. rakhé'um prana janakihim la’. 2. 


[Kaushalya continued—] ‘I am fortunate to have found in her a loving and very dear 
daughter-in-law who is a fount of beauty, and who is very virtuous and polite. (1) 


She is like the very iris of my eyes, and I have loved her as much. So, verily indeed, I 
can survive and keep myself alive (in Lord Ram’s absence) by embracing Janki (Sita; 
the daughter of king Janak)'. (2) 


[Note—'A person loves his eyes very much because without it he is blind. Within the 
instrument of the eye, the iris is very important as one is able to see the world through 
the pupil located in its middle. If the iris or its pupil becomes affected by some 
disease, a person becomes blind. For a blind person, life is a burden. He can do 
without many other organs of the body, but without the eye life is too difficult to cope 
with. 

Kaushalya here means that she may be able to survive her long separation 
from Lord Ram if Sita remains with her, for her daughter-in-law would be a prop that 
would encourage Kaushalya to keep her hopes alive of seeing her son once again. But 
if Sita goes away, then her life would be as miserable as that of a blind man who loses 
his walking stick.] 


woaatet fat agate: cret 1 dita ate atetet wire 3 UI 
teetd theta Has fate arat iat A SS che URATAT I ¥ I 
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kalapabéli jimi bahubidhi lal. sinci sanéha salila pratipali. 3. 
phulata phalata bhaya'u bidhi bama. jani na ja'i kaha parinama. 4. 


I had very affectionately taken good care of her (Sita) and showered my love on her 
just like one would water and nourish an evergreen creeper (Kalapabéli—that bears 
flowers and leaves all round the year) in his home. (3) 


But unfortunately, when the time came for the evergreen tree, around which this 
creeper was wound, to bear flowers and fruits, the Creator suddenly became hostile, 
creating a situation in which it not possible to predict what the result would be’. (4) 


[Note—'Here, Kaushalya laments that when the time came for Lord Ram to become a 
king and Sita a queen, the Fate turned against them all of a sudden. 

The Kalpa Tree is the legendary tree of the gods in heaven; it is said to be an 
evergreen tree. The ‘kalapabéli’ is the creeper that is wound around this tree and lives 
in close proximity to it. This creeper needs the support of the tree to survive, for 
otherwise it would wilt and die. 

So, in this metaphor, Lord Ram is the ‘Kalpa tree’, and Sita is the ‘Kalpa 
creeper’. The fruits and flowers symbolize the colourful images that the mother 
conjured up in her imaginations regarding Lord Ram and Sita as a couple who would 
present so fabulous a picture together as a King and Queen; the many auspicious 
things they would do, the many glories that would come to them, the countless days 
of joy and happiness that would fly by her as if on wings. ] 


Ueit Ue dfs me esr i feat a ere ay start SSR & 
ferak fafa siete tes ato arfa fe eret HSS 1 & Ul 


palamga pitha taji goda himdora. siyam na dinha pagu avani kathora. 5. 
ji'anamiri jimi jogavata raha'um. dipa bati nahim tarana kaha'um: 6. 


Sita has never set her delicate feet on hard ground, for she is accustomed to the 
softness of a padded swing-bed, or a soft seating mat, or sitting on the lap of her 
mother. (5) 


I had been protecting her from all sorts of inconveniences and hardships with the 
same diligence as one would take care of something on which one’s life depends. 

Nay, I had not as much as ever asked her to put off the lighted lamp (for the 
fear that she might burn herself or smear her fingers with the oil). (6) 


ag faa Gert Bela GT ATA | STAT HTS STS TATA It 9 Ul 
ae fart ta tae Gent tet Se Aer Gens fears ATT Ic 


so'i siya calana cahati bana satha. ayasu kaha ho'i raghunatha. 7. 
canda kirana rasa rasika cakori. rabi rukha nayana saka’'i kimi jori. 8. 
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Verily indeed, it is such an unfortunate paradox of fate that the same Sita now wants 
to go to the forest in order to accompany you. 

Oh the Lord of the Raghus (raghunatha)! Prithee, tell me now what thou hast 
to say or order to her (Sita) in this situation’. (7) 


Tell me, for I wonder, how the female bird known as Chakori, who is accustomed to 
looking at the cool disc of the moon and enjoying its pleasant light, will be ever able 
to stare at the blazing sun, as it would definitely blind her’. 

[To wit, how will Sita be able to cope with the tremendous hardships of the 
forest because she is not at all accustomed to such a life? She has lived a life of 
comfort and ease, well cared and protected, then how will she manage things in the 
cruel environment of the wilderness, the harsh life in the forest?] (8) 


[Note—'Kaushalya has left little space for Lord Ram to decide on his own what 
answer to give with respect to the question whether or not he should take Sita along 
with him to the forest, because the mother has clearly hinted to him that she is against 
this idea. {Apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 1 that 
precedes Doha no. 58—to Chaupai line no. 7 that precedes Doha no. 60.} 

So, the Lord decided that he should try to persuade Sita to stay home, if 
nothing else than at least for their mother Kaushalya’s sake, for the latter’s happiness 
and comfort. This is explicitly clear in Ram Charit Manas, Ayodhya Kand, Chaupai 
line nos. 1-8 that precede Doha no. 61 herein below. 


*The ‘Chakor’ is the Indian red-legged partridge. The ‘Chakori’ is its female 
counterpart. This bird is so enamoured of the moon that it keeps its gaze fixed on it as 
soon as the moon rises in the eastern horizon. Then the bird follows the moon’s path 
across the sky till it sets in the western horizon. 

This metaphor is employed by poets to show the condition of a true lover, for 
the lover would think of nothing else but the object of his or her love. 
In this present case, this bird called Chakori is cited to mean that Sita would not be 
able to cope with the harsh realities of a forest life as she is not accustomed to any 
kind of hardships even as the bird is unable to stand the glare of the sun and would 
become blind as it is accustomed only to seeing the soft and cool light of the moon. ] 


Glo. cat helt iter ate eB sig TA AT 
fas atfecnt fer are Aa Gat Tsttahy FT 4s 
doha. 


kari kehari nisicara carahim dusta jantu bana bhiri. 
bisa batikam ki soha suta subhaga sajivani muri. 59. 


The forest is infested with all sorts of wild animals, such as elephants, lions, demons, 
and many other kinds of cruel and ferocious creatures’. 

Oh son (suta)! Say, can a life-giving herb known as Sanjivani ever look fit to 
be grown in a garden where poisonous plants thrive? 

[Definitely not. So therefore, in the wilderness where wild animals roam about 
freely and ferocious demons and other nocturnal creatures hunt for prey, would it be 
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proper and fit to keep Sita; would it be advisable that she should accompany you to 
such a formidable, inhospitable and hostile place?]° (Doha no. 59) 


[Note—'Lord Ram too has asserted about these dangers of the forest in almost similar 
terms to deter Sita from accompanying him. {Refer specially to: Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 7 that precedes Doha no. 62—to Chaupai line nos. 1 
and 3 that precede Doha no. 63. 


*In the previous verse, Kaushalya has asked Lord Ram what has he to say to the 
prospect of Sita accompanying him to the forest. Before the Lord could answer, the 
distraught mother has given her opinion on this matter in this doha by saying that it is 
sure that Sita is not fit for the forest. 

This was a cue which Lord Ram quickly picked up, for we shall read presently 
in the verses that follow herein below that he tries his best to dissuade his wife (Sita) 
to rethink on the matter and discard her wish to accompany him to the forest, as it 
would do good to no one. ] 


dio, ot fed aaiet fora feat | tet farha fara er ANT gu 
ured ofa hath for Gare i frets Herd FPA TS Il 2 


caupa’. 


bana hita kola kirata kisori. racirn biranci bisaya sukha bhori. 1. 
pahana krmi jimi kathina subha't. tinhahi kalesu na kanana ka'U. 2. 


Arguing against Sita going to the forest, mother Kaushalya continued*: ‘Verily, the 
creator Brahma (birarici) has designated women of the forest-dwelling tribes known 
as the Kols and Kirats to live in the harsh environments of the wilds for they are 
accustomed to it, and at the same time they have no idea of what physical comforts 
and pleasures mean as are known to women who live in a more cultured and civil 
environment of cities and towns’. (1) 


Such women are hardened by Nature just like a worm that lives in holes or crevices in 
rocks. [Such creatures are accustomed to the roughness and dryness of the rock and 
the harsh life that it entails for those who wish to live there; so it does not matter to 
the worm that is born to live such a life. Similarly, women who live in the forest have 
become accustomed to their lives amidst difficult environs.]’ (2) 


[Note—*There is an interesting spin-off of the description of the difficult life in the 
forest that mother Kaushalya is painting in order to dissuade Sita from insisting on 
going to the forest. She indirectly warns her son, Lord Ram, of the terrible prospect 
that faces him too, for he too has had a privileged life till now! So therefore, in case 
he would like to change his mind, then he can rest assured that his mother 
(Kaushalya) would be there to support him. She had a greater right to decide the 
future of Lord Ram and command him to do or not to do anything by the simple 
reason of her being the mother who gave him birth, as opposed to Kaikeyi who was 
merely the Lord’s step-mother, i.e. a ‘step’ away from the mother who gave him birth. 
Kaikeyi happened to be the Lord’s mother just because she was one of the wives of 
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his father, Dasrath, and so far removed in importance and the hierarchy of respect as 
compared to Kaushalya who gave birth to the Lord. 

Mother Kaushalya has already told Lord Ram that if it is only his father who 
has ordered him to go to the forest, then he need not do so as a ‘mother’ has greater 
importance and occupies a more revered place than a father as far as the son is 
concerned. It clearly means that since she (Kaushalya) is his mother and she does not 
approve of his going to the forest, he can stay back without violating any protocol or 
rule of law. {Apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. | that 
precedes Doha no. 56.} 

But then, we have already read that Lord Ram explained to her the many 
reasons why it is important that he must go to the forest, and that she need not worry 
for his safety. {Apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that 
precedes Doha no. 57.} 

After all, a king is required to go to battles and lead his army from the front if 
any enemy attacks the kingdom; in this scenario where does the question of avoiding 
it just because the king has had a privileged life of comfort and pleasures arise? 


'The women folk of the tribes that live in the country-sides, the forests and hills are 
born to live in the midst of the harsh realities of life of these places. They become 
accustomed to it; they take it very naturally and in their stride, as they have no idea 
that there is some other way of life in this world that is different from theirs. They do 
not know what physical comforts and pleasures mean. To wit, such women are at ease 
with the realities of harsh life in the wilds, as they have no way to compare it with the 
more pleasant way of living as lived by those who dwell in civil societies of the cities 
and towns. 

But, if we consider the case of a woman who has had a privileged life, who 
was born and bred in physical comfort and enjoyed all the pleasures that material 
things of this world could afford to her, who has never even heard of the difficulties 
and toils of life lived by the country-folk, the forest and the hills, it would come as a 
severe shock for such women if they are suddenly made to live a life that is just the 
opposite to which they have been accustomed to and which is beyond their 
imagination. In all probabilities, they would fall sick and emotionally unhinged. 

This is what the mother is hinting at here. Sita has had a privileged birth and a 
life of comfort and ease, as she was born a princess in a great kingdom, and married a 
prince of another great kingdom. She does not know what physical discomfort and 
sufferings are; what physical labour actually means; what it means to sleep under the 
sky on a hard ground; how uncomfortable it is to walk on the road for miles and miles 
on end, under the sun and the rain; how harsh is winter cold, the hot summer, or the 
rainy season which soaks the skin wet. This being the case, how would she cope with 
the life in the forest? 

Lord Ram had met Kols and Kiraats in the forest; he was welcomed by them, 
showed great affection and was serviced by them. {Apropos: Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 1 that precedes Doha no. 135—to Chaupai line no. 3 
that precedes Doha no. 137.} 

The pain and agony in Kaushalya’s heart regarding the great sufferings that 
Lord Ram and Sita would have to endure in the forest was also shared by the country 
folk, the men and women of villages and hamlets in remote parts who met the Lord 
while he was on his way to the forest. {Refer: Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 1 that precedes Doha no. 119—to Doha no. 121.}] 
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om aoe fra art ST Fars aT Aq AST GST APTI 3 
faa om fate ara dfs uid | fasted aft tha Sart ui vu 


kai tapasa tiya kanana jogU. jinha tapa héetu taja saba bhogu. 3. 
siya bana basihi tata kéhi bhamtt. citralikhita kapi dékhi dératt. 4. 


[Giving another example of women who are destined to live in the forest, mother 
Kaushalya says—] ‘Other women who may be suited for life in the forest are the 
wives of those who have retired there as hermits and sages to do Tapa (austerity, 
penance) in the forest, for they have decided to sacrifice all physical comforts and 
pleasures for the sake of Tapa’. (3) 


My dear son (tata)! Say, how will Sita survive in the forests when she is so sensitive 
that she gets sore affright at the very sight of a female monkey if she sees her in a 
painting’. (4) 


[Note—'We come across one such stellar example of a hermitress who lived in the 
hermitage of her hermit-husband: She is ‘Anusuyia’, the wife of sage Atri. Lord Ram, 
Sita and Laxman had visited them while on their way to the denser parts of the forest. 
{Refer: Ram Charit Manas, Aranya Kand, (i) Chaupai line nos. 1-6 that precede Doha 
no. 3 (Atri); and (ii) Chaupai line nos. 1-2 that precede Doha no. 5 (Anusuyia).} 

Refer also to: Ram Charit Manas, Ayodhya Kand, Doha no. 134 where we 
read that sages, hermits and ascetics used to live in the forest where they engaged in 
doing Tapa and Yagyas (penances, austerities, fire sacrifices etc. respectively). 


“It is such an irony of fate that it would make monkeys come to the rescue of Sita 
when she was abducted by the demon king Ravana, for the army that helped Lord 
Ram free her from the clutches of the demons consisted entirely of monkeys and bears 
of Kishkindha, the hills where these creatures had their kingdom. There was not a 
single member of the human race in it 

We read that when she was held captive by Ravana, Hanuman, who had the 
body of a monkey, was the first to have gone there and meet Sita. Since Sita was so 
terrified of monkeys, as stated by Kaushalya here, one can imagine how scared she 
must have been at the first sight of Hanuman when he went to meet her in Lanka. This 
is hinted at in Ram Charit Manas, Sundar Kand, Chaupai line no. 8 that precedes 
Doha no. 13. 

Even Lord Ram would cite a similar reason of Sita’s sensitive nature in an 
attempt to dissuade her from going to the forest—apropos: Ram Charit Manas, 
Ayodhya Kand, Chaupai line nos. 4-5 that precede Doha no. 63 herein below. ] 


GO GT GAS FA ANT | Stat ST few SAHATT I & Ul 
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surasara subhaga banaja bana cari. dabara jogu ki hansakumari. 5. 
asa bicari jasa ayasu ho. mairh sikha dé'um janakihi so’. 6. 
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The young chick of a swan that lives in the crystal clear water of the heavenly lake 
(known as the ‘Maansarovar’) and roams around the lotus flowers that grow there, is 
this privileged bird suited to live in a dirty puddle?’ (5) 


[Addressing Lord Ram, the mother says—] ‘Keeping all this things in mind, think 
over the matter and tell me what advice I should give Sita.’ (6) 


[Note—'In this metaphor, Sita is likened to the young swan, the privileged life to 
which she is accustomed to live in to the clean water of the heavenly lake with its 
lotus flowers, and the rough life in the forest to the muddy puddle where a 
comfortable existence is difficult. 

Mother Kaushalya says that even as the young one of the swan is unfit to live 
in the dirty puddle, Sita too is unfit to live in the forest. 

Lord Ram has also said the same thing to Sita a little while later; refer to: Ram 
Charit Manas, Ayodhya Kand, Chaupai line no. 6 that precedes Doha no. 63.] 


it fra ert Te che Biot Tile M| Bs TEA StacTaT Ul 9 
aft tacit ore fia art 1 diet we Gat wa aT I ¢ 


jaurn siya bhavana rahai kaha amba. mohi kahanv’ ho'i bahuta avalamba. 7. 
suni raghubira matu priya bani. sila sanéha sudham janu sani. 8. 


Mother Kaushalya says once again: ‘If Sita (agrees to) live at home, it will be a great 
support and help for me, as I will derive immense succour and solace by her presence. 

[To wit, in her I shalt see an image of thee, my dear son, because a faithful 
wife is said to represent a virtual ‘half? of her husband. I shalt indeed be contented 
with her by mine side; and the very thought that it hast proportionately reduced thine 
sufferings in the forest on account of her, shalt give me some comfort.]’ (7) 


Lord Ram quietly heard his mother’s affectionate words (which expressed her deep 
love for him as well as for Sita), sweet words that were spoken with politeness, and 
were soaked in love as if they were dipped in nectar. (8) 


alo. hfe fra wer facta ite arg Uhre | 

ot Warert aMtets wate farts STs It Go 
doha. 
kahi priya bacana bibékamaya kinhi matu paritosa. 
lagé prabodhana janakihi pragati bipina guna dosa. 60. 


Lord Ram comforted his mother by using polite words that spoke of the need of 
wisdom and principles of righteousness that are to be kept in mind while taking any 
decision’. 

Then the Lord turned to Sita to speak to her personally, to comfort her as well 
as to enlighten her of the travails of life in the forest (in an attempt to deter her from 
insisting to join him in his journey to the wilds)”. (Doha no. 60) 
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[Note—'Earlier too, the Lord had advised his mother to exercise self-restraint, and not 
to let emotions overcome her because much was at stake. It was necessary at this 
juncture to have a broader view of the things, rather than being moved by a short- 
sighted objective. {Apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 
that precedes Doha no. 57.} 

Now, he reiterates this advice once again. 


*Here Lord Ram wishes to assure his mother Kaushalya that he fully endorses her 
views regarding Sita not being eligible to go with him to the forest. The Lord points 
out more horrors of life in the forest, adding newer dimensions to it than what his 
mother had just a while ago told Sita about.] 


[PAUSE 14 FOR A THIRTY-DAY RECITATION] 


dio, Ud AMT hed Apalel | Alet AAS GAS WA Ale Ul 8 Ul 
Teh rarest Gre | srt tla Pareat SP He AEN 2 Ut 


caupa’. 


matu samipa kahata sakucahim. bolé sama'u samujhi mana mahim. 1. 
rajakumari sikhavanu sunahi. ana bhamti jiyam jani kachu gunahi. 2. 


Lord Ram was initially reluctant to speak to his wife Sita before the mother’. But it 
was a delicate situation and there was no time to waste in observing formalities. 

So therefore, realizing the emergency of the moment and keeping the demands 
of time in mind, the Lord decided to speak to Sita personally as follows. (1) 


The Lord told Sita: ‘Oh Princess (rajakumari)! Listen to my sincere advice, and dost 
naught misunderstand me’. (2) 


[Note—'According to ancient customs, a husband and a wife of a Hindu household 
are not supposed to speak to each other in front of their parents and other senior 
members of the family or society. 

But the situation was so sensitive and time was fast running out fast for Lord 
Ram that he could not allow formalities to stand in the way of making quick and 
crucial decisions. Besides this, the mother had already made out her case against Sita 
going to the forest, but it seemed to have no impact on his wife who seemed be 
determined to follow her husband to the forest. So it became necessary for Lord Ram 
to intervene personally. 


“It is to be remarked here that Lord Ram has addressed his wife as “princess” instead 
of using a more personal form of address such as “my dear wife” or something of the 
sort. It is because the Lord wished to maintain etiquette and decorum as prescribed by 
ancient custom wherein a husband and a wife are not supposed to speak to each other 
as young couples in the presence of their elders and parents. 
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*Lord Ram wished to tell Sita that she should not interpret his reluctance to take her 
with him to the forest as a sign that he wants to abandon her, or that he has decided to 
leave her behind as he won’t ever come back, nor should she think that he is somehow 
angry at her for some reason. None of these things have any ground or any substance 
in them. His reluctance in taking her along to the forest is strictly for her own good, 
convenience and comfort, as well as to help the mother tide over the grief of living 
without the Lord for fourteen years, and nothing else; she ought naught to read any 
crooked meaning in his advice to her. ] 


SOT A ates it eR | TT SAN AIT We TEEN BU 
sae AN are Satenrs et fater afas start ses Ul ¥ I 


apana mora nika jaumn cahahu. bacanu hamara mani grha rahahi. 3. 
ayasu mora sasu sévaka'l. saba bidhi bhamini bhavana bhala’t. 4. 


If thou art interested in thine own welfare as well as that of mine, then please pay 
attention to my advice and stayest at home. (3) 


Oh gracious and honourable lady (bhamini)! Staying at home wilst serve thee well as 
it wouldst be in accordance with my own advice to thee, as well as that of thine 
mother-in-law who too wishest that thou shalt naught proceed to the forest with me 
(for thou art unfit for the harsh life in the wilds)'. (4) 


[Note—'We have already read about Kaushalya’s wish that Sita should not go to the 
forest as she is totally unfit for the harsh life there—refer: Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 8 that precedes Doha no. 58—to Chaupai line no. 6 
that precedes Doha no. 60. 

As for Lord Ram’s advice, he too has tried to dissuade Sita from 
accompanying him as is evident in the verse no. 3 herein above. ] 


ule ct siftren eng Ale Ga | ATet AT GAT We UST & I 
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ehi té adhika dharamu nahim duja. sadara sasu sasura pada puja. 5. 

jaba jaba matu karihi sudhi mort. ho'ihi prema bikala mati bhori. 6. 

taba taba tumha kahi katha purani. sundari samujha'ehu mrdu bani. 7. 
kaha'um subhayam sapatha sata mohi. sumukhi matu hita rakha'um tohi. 8. 


For a daughter-in-law, there is no greater meritorious, auspicious and righteous deed 
than to worship (i.e. serve selflessly at) the feet of her parents-in-law. (5) 
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Whenever the mother (Kaushalya) remembers me, and becomes overwhelmed with 
sweet memories of me that wouldst make her miserable and distressed beyond 
measure in grief and pain, --- (6) 


---Then on all such occasions, oh charming lady (Sundari), thou wilst comfort her and 
bringest solace to her by using polite words and speaking sweetly even as thou 
wouldst tell her stories from the Purans (ancient histories) that wouldst keep her hopes 
alive and spirits high’. (7) 


Oh lady with a sweet face (sumukhi)”! I sayest on oath, without any deceit or conceit 
in my mind or heart, that I beseech thee to stay at home just because of the mother’s 
sake (for otherwise I wouldst have taken thee along with me to the forest). (8) 


[Note—'Lord Ram told Sita: “Oh sweet and kind Lady! Whenever my mother feels 
distressed and heartbroken with grief of separation from me, whenever she weeps and 
feels disconsolate beyond measure, then thou shalt comfort her by narrating 
incidences from ancient scriptures that describe events of similar nature as we are 
experiencing now to stress how those affected were able to tide over their difficulties 
and obtain victory at the end by showing grit, by having hope, as well as by practicing 
resilience, patience, fortitude and courage. Such stories would help her to realize that 
she is not the only one who is subjected to such sufferings by the fiat of fate and 
dictates of providence, but there were others before her who suffered even worse, but 
nevertheless emerged victorious and happy when they did not yield but held their 
ground. Besides this, such narrations would help to divert her mind from her 
immediate pains and grief, and as all tides rise and ebb, the tide of her grief too would 
recede after some time. Thou shalt encourage her to see the positive side of things; 
thou shalt lift her sinking spirits and show her the light of hope at the end of the dark 
tunnel. This wouldst be a great service that thou shalst be doing to me.” 

We shall be reading by-and-by that later on in the forest, Lord Ram would 
himself comfort Laxman and Sita by narrating stories from the ancient Purans 
whenever they remembered Ayodhya and the family, making them very sad and 
disconsolate. {Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-8 that 
precede Doha no. 141.} 


“By using such adjectives as sweet, charming, gentle etc. for Sita, Lord Ram wishes to 
sooth her ruffled nerves and comfort her emotions as she is much agitated and 
uncertain regarding the bleak future that stares her in the face—because a woman 
usually calms down when her physical charms and virtues are lauded in public. ] 


alo. Wt sift Gad ea Hey Ursat fale cre | 

BS TA UT UhS VS Mela ATT ALAN G8 Ul 
doha. 
gura Sruti sammata dharama phalu pa'i'a binahim kalésa. 
hatha basa saba sankata sahé galava nahusa narésa. 61. 


[Lord Ram continued to encourage Sita to stay home:- | ‘Hark (by staying at home to 
respect my wishes and to serve thy mother-in-law) thou wouldst be eligible to get the 
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reward that is obtained by one who follows the directions of a guru (teacher, moral 
advisor, preceptor) as well as the Vedas (scriptures) (because to obey them is an 
auspicious and right thing to do), whilst if you are adamant (in your determination to 
accompany me to the forest), then such stubbornness wouldst bring thee aught naught 
but misery and pain just like the cases of sage Galav (pronounced as ‘Gaalav’) and 
king Nahush (who suffered due to their rigid attitude)'.’ (Doha no. 61) 


[Note—'Galav (pronounced as ‘Gaalav’): In the epic Mahabharat, sage Narad has 
used sage Galav’s example to advice Duryodhan that one should listen and pay heed 
to the advice given by one’s well-wisher, that being stubborn and adamant is not a 
good character and this attitude brings pain and grief in its wake. Galav was subjected 
to great humiliation for his stubbornness. 

His story in brief is this: Sage Galav was the disciple of the legendary sage 
Vishwamitra. Once upon a time, the God of Dharma assumed the form of sage 
Vasistha and went to visit sage Vishwamitra to test the latter’s commitment to the 
principles of Dharma, and asked him for food. While Vishwamitra was engaged in 
preparing fresh meal for his guest, Vasistha (who actually was the God of Dharma in 
his disguise) was welcomed by other sages and partook of food offered by them. 
When Vishwamitra’s food was ready and he asked Vasistha to accept it, the latter told 
him that he has already had his full meal and his hunger is satisfied, so he does not 
need it, but ordered Vishwamitra to keep standing there as a sort of punishment for 
being late in providing the food to him. Vishwamitra obeyed his guest’s orders, and 
he stood there with the warm and freshly prepared food held in his hand that he had 
lifted up to his head to show respect to the guest while serving him. All the while, 
sage Galav kept vigil and served his guru, sage Vishwamitra, diligently. 

Vishwamitra was very satisfied by his disciple’s service and loyalty to him; so 
he told Galav that he is now freed from his obligations to serve his Guru, and could go 
away. Galav told Vishwamitra that he wishes to give some ‘Dakshina’ (a token tribute 
paid to one’s guru by his disciple at the time of departure) to him before moving 
away. Though Vishwamitra told him repeatedly that he needs nothing and that Galav 
need not worry about the Dakshina, yet his disciple kept on insisting that he would 
give something. This stubbornness of his disciple, albeit with a good intention and an 
honest wish to repay the obligations of his guru, angered Vishwamitra, who 
demanded that since Galav is so desirous of giving him something, then he should 
bring for his guru 800 horses that are as white as the silvery disc of the moon but have 
black ears. 

This order was so impractical and impossible to fulfill that Galav was stunned; 
he was left in a quandary and became pale so much so that he decided to end his life. 
At last, however, he thought of seeking Lord Vishnu’s help, upon which Garud, the 
legendary mount of the Lord, came to Galav’s help. He took Galav on his back, and 
the two searched for such horses everywhere in the universe but failed to find them. 

Then, Garud took Galav to king Yayaati who was told the entire story and 
requested for help. The king gave his own daughter named Maadhavi to Galav and 
told him that his daughter is blessed with the boon that she would produce four 
independent lines of progenies (i.e. she would have four husbands who would sire 
four independent families from her), and told Galav that it would ultimately help him 
fulfill his wishes. Since Galav had taken the vows of celibacy, he and Garud thought 
of the matter and took Maadhavi to another great king named ‘Haraya-shwa’ of the 
Ikshwaku race (to which Lord Ram and his father Dasrath too belonged). This king 
had no son, and was doing Tapa (penances) to have a son. Garud and Galav gave 
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Maadhavi to him and requested him to accept her, as she would fulfill his wishes for a 
son. When the king accepted the offer, they told him that their fee for this service to 
him was 800 white horses with black ears. 

The king replied that at present he had only 200 such horses, which they can 
take as part of their fee, and allow him to produce one son from this lady. Sage Galav 
accepted the bargain. 

Then, Galav went to the king of Kashi (Varanasi), whose name was ‘Divodas’, 
and the king of Bhoja, named ‘Ushinar’, and obtained 200 such horses from each of 
them respectively by offering this poor and helpless woman in return for the horses. 

By now, Galav had collected a total of 600 white horses with black ears. 
Garud told him that it is not possible to get more such unique horses anywhere on 
earth, so it will be better for Galav to offer the girl (Maadhavi) to his guru, sage 
Vishwamitra in exchange (or as a barter) for the remaining 200 horses. 

The lesson from this story is that Galav had to undergo so much trouble, was 
subjected to such immense indignity and humiliation, and had to commit the sin in the 
process, of going from one king to the door of another king, with a young, innocent 
and helpless girl in tow by his side, whose dignity, modesty and chastity he had 
hawked and bartered for such a worldly thing as ‘horses’ so that he could give his 
Dakshina to his guru Vishwamitra! 

Sage Galav’s sufferings and humiliation was caused to him just because of his 
stubbornness to pay his dues to his guru Vishwamitra in order to show that he is so 
obedient and righteous towards fulfilling his obligations to his guru, even though the 
latter had told him he needs nothing. 

This story is narrated in detail in the epic Mahabharat, Uddyog Parva, Chapter 
nos. 106-117. 


King Nahush: There is a legendary story how once sage Agastya had converted king 
Nahush as a serpent. The story goes that once Indra, the king of Gods, was demoted 
from his exalted stature due to the curse of killing some Brahmins, and king Nahush 
had taken his place. Nahush lustfully eyed the consort of Indra, named Indrani. To 
punish him, Brihaspati, the moral preceptor of Gods, devised a stratagem by which 
Indrani requested Nahush to come to her riding a palanquin that was never used by 
anyone earlier. Overcome and blinded by passions, Nahush forgot everything about 
propriety and probity, and he summoned all the great sages and seers of the time to 
act as carriers or bearers of his palanquin. Humble sages and seers did not mind 
because Nahush was now elevated to the stature of Indra, the king of Gods. Nahush 
was so eager to reach heaven as quickly as possible that he kept prodding and 
scolding these sages to walk faster. Enraged, astonished and peeved at this nonsense 
being perpetrated by the haughty king, sage Agastya had then cursed him to become a 
great and poisonous snake. This story appears in Mahabharat, Anushaashan Parva, 99- 
100. 


Lord Ram has used these two instances, one of sage Galav and the other of king 
Nahush, to stress that stubbornness and an adamant attitude, though apparently 
without any malefic intentions, more often than not backfires, and is detrimental to 
one’s well-being. Refer also to: Chaupai line no. 3 that follows herein below. } 


dio, FU aR yar fad art att fara aq Baha Aart 8 
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feae ra até crite ont | deakt Rraadt HAR SANT 2 


caupal. 


maim puni kari pravana pitu bani. bégi phiraba sunu sumukhi sayani. 1. 
divasa jata nahim lagihi bara. sundari sikhavanu sunahu hamara. 2. 


[Lord Ram told Sita—] ‘Please listen to me, oh thy sweet-faced and wise lady 
(sumukhi sayani)*! I wouldst fulfill my father’s words (that he hast given to 
Kaikeyi, that I ought to live in the woods for fourteen years) and waste no time to 
come back hither immediately. (1) 


Oh fair and charming lady (Sundari)*, please pay heed to my sincere advice to thee, 
for days wilst fly away almost un-noticed (and soon rather than later thee wouldst 
have the pleasure to be reunited with me; so bear with me for some time, and gather 
courage). (2) 


[Note--*These and other such pleasant adjectives that are used by Lord Ram to 
address Sita are not meant to describe her physical charm or beauty, for the occasion 
is not for such matters. It was a usual practice to address a young woman with 
pleasant sounding words. 

Further, these pleasing words were also used by Lord Ram to tell Sita that he 
has great love for her, and she should not construe them to mean that he is abandoning 
her, and that she should not find some crooked meaning to his asking her to stay back 
and not accompany him to the forest. ] 


Wl to HE WA Ta TAT at Gee TE Usa URATAT I 3 
wry aot waders Nt 1 are arg fea ont gare tt ¥ UI 


jaum hatha karahu préma basa bama. tau tumha dukhu pa'uba parinama. 3. 
kananu kathina bhayankaru bhari. ghora ghamu hima bari bayari. 4. 


If thou remain adamant (in your desire to accompany me to the forest) out of thy love 
for me, if thine affection for me so much influences thee as to make thee stubborn 
enough to defy my advice and insist in accompanying me, then prithee, mark it, that 
thou shalt get aught naught but sorrows, misery, pain and grief in return’. (3) 


The wilderness is a terrible place to abide in; it is very harsh, exceptionally difficult. 
There is, on the one hand, severe heat (during the hot summer months), snow and 
frost (during winters), rain, hail and wind (during the rainy season)’. (4) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 61 herein above. 

Lord Ram’s prophesy was indeed proved true—because Sita was abducted by 
the demon king Ravana and held captive by him in his capital city of Lanka, where 
she had to endure great suffering, misery, grief and pain. {Refer: Ram Charit Manas, 
(a) Aranya Kand, (i) Doha no. 28; (ii) Chaupai line nos. 23-26 that precede Doha no. 
29; (b) Sundar Kand, (111) Doha no. 8 along with Chaupai line no. 8 that precedes it; 
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(iv) Chaupai line nos. 1-12 that precede Doha no. 12; (v) Chaupai line no. 8 that 
precedes Doha no. 31—to Chaupai line no. 1 that precedes Doha no. 32.} 


*After Sita remained unmoved and kept silent to indicate that she is determined to 
follow her husband, Lord Ram, to the forest inspite of what he and his mother 
Kaushalya had said to her in their futile attempt to dissuade her from doing so, when 
Lord Ram perceived that polite ways of persuasion by pointing out her duty to obey 
her husband and mother-in-law has failed to make her change her mind, the Lord 
decided to adopt a more aggressive strategy by pointing out to Sita the countless 
horrors of the forest and travails of harsh life there, one by one, to see if it scares her 
into submission to his wish to stay at home. 

In this context, refer also to Ram Charit Manas, Ayodhya Kand, Doha no. 59 
earlier. | 


a hes WT alee aT | dete Warele fay Tea 4 I 
OT HUST Ag AS GST | ATT SETA PAT ATT NG 


kusa kantaka maga kamikara nana. calaba payadéhirh binu padatrana. 5. 
carana kamala mrdu manju tumhare. maraga agama bhumidhara bharé. 6. 


The path is full of sharp twigs, thorns and stones that bite the feet when one walks 
barefoot on the ground. [Beware, if thou art determined to go with me, thy shalt have 
to walk barefoot, and sharp objects on the path wouldst cause pain and wound in thine 
feet. Don’t blame me later on that I hadn’t warned thee.]' (5) 


Thy lotus-like feet are soft and delicate, and the path to the forest is very harsh and 
formidable, for there are huge rocky mountains and hills along the way that have to be 
traversed too’. (6) 


[Note—'We find a similar verse in Adhyatma Ramayan, Ayodhya Kand, Canto 4, 
verse no. 67. 


*Refer also to: Valmiki’s Ramayana, Ayodhya Kand, Canto 28, verse no. 9.] 


het le Aet Aa AT 1 SETH aaTer a SAS Frater 9 ui 
uel ae Gh helt ANT tants Ae UPA eis APTN 2 


kandara khoha nadim nada naré. agama agadha na jahim niharé. 7. 
bhalu bagha brka kehari naga. karahim nada suni dhiraju bhaga. 8. 


Then there are deep valleys, ridges, caves, rivers and streams—verily indeed, all of 
them are so formidable and scary that there mere sight wouldst terrify the wits out of 
even seasoned souls. (7) 
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Not only that, there are wild beasts such bears, tigers, wolves, lions, serpents (roaming 
in the forest)'—who make such terrifying sounds in the wilderness that even 
‘Courage’ would abandon its patience and resilience to feel scared. 

[To wit, I tell thee honestly, I wot naught how wilst thy cope with all this.] (8) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, Doha no. 59—to Chaupai 
line no. 5 that precedes Doha no. 60.] 


Go, Wf Gat Gehl GE BI ha HST AT | 
a fe dar aa far rots Bag AAS BIHAN GI 
doha. 


bhumi sayana balakala basana asanu kanda phala mula. 
té ki sada saba dina milahim sabu'i samaya anukula. 62. 


‘The hard and rough ground wilst be thy bed where thou wouldst be expected to 
sleep; thine clothes wouldst consist of leaves and bark of trees; thy food wouldst be 
edible roots, fruits and stems (and naught the delectable viands and such other dainties 
thy art habituated to for partaking at home)’. 

But unfortunately, there is no certainty that they too wouldst be available 
regularly every day, for their availability depends much on the season, the time and 
the place.’ (Doha no. 62) 


[Note—'In this context, refer also to: Ram Charit Manas, Ayodhya Kand, (i) Doha 
no. 89 (eating fruits and edible roots); (ii) Chaupai line no. 5 that precedes Doha no. 
90—to Chaupai line no. 8 that precedes Doha no. 91 (sleeping on the ground); (ii1) 
Chaupai line no. 1 that precedes Doha no. 105 (resting under a tree); (iv) Chaupai line 
nos. 5-7 that precede Doha no. 112 (walking barefoot, harsh path, traversing hills and 
mountains, encountering lions and other wild beasts); (v) Doha no. 113 along with 
Chaupai line nos. 6-8 that precede it (rivers, lakes, trees, hard ground, clouds, 
mountains, woods, wild animals, et al that Lord Ram, Sita and Laxman saw on the 
way to the forest; (vi) Chaupai line no. 5 that precedes Doha no. 119—to Chaupai line 
no. 1 that precedes Doha no. 120 (attire, food, walking barefoot, sleeping on the 
ground and general life in the forest, as well as the path through it); and (vii) Chaupai 
line nos. 1-3 that precede Doha no. 123 (the Lord’s passage through the forest). ] 


do, Aater ween are Hue ae fate atlee weet 21 
ents sift Ger mt Ut | fates foutea ae ATs SAT Ut 2 UI 
caupa’. 


nara ahara rajanicara carahim. kapata besa bidhi kotika karahim. 1. 
laga'i ati pahara kara pani. bipina bipati nahim ja'i bakhant. 2. 


Demons, who are nocturnal creatures and feed on human flesh, roam around 
unchecked in the wilds; they are very deceitful and assume all sorts of forms to 
deceive and terrorise their victims’. (1) 


2151 


The water of the hills (e.g. waterfalls, springs, lakes, ponds) and its surrounding areas 
are hard to drink and hurt when touched’. 

Verily indeed, to be brief, the travails, the miseries and the hardships that are 
so characteristic of life in the harsh environs of wilderness of the forest are so horrible 
and immense in their numbers and intensity that they cannot be sufficiently described 
or enumerated in words. (2) 


[Note—'Earlier, mother Kaushalya too has warned Sita that she would encounter 
ferocious demons and cruel creatures in the forest, and wondered how she would cope 
with their sight when she gets terrified even by mere sight of a monkey in a picture— 
apropos: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 59; (ii) Chaupai line no. 4 
that precedes Doha no. 60. 


“After outlining the unavailability of ordinary cooked food in the forest, and the 
compulsion to survive on raw fruits, roots and stems as narrated in Doha no. 62 herein 
above, Lord Ram now warns Sita of the difficulties of obtaining sweet and clean 
drinking water. More often than not the water that is available in the forest is unclean 
and unfit for drinking, for water in small ponds and small lakes are stagnant and dirty. 
Wild animals bathe and wade in watering holes in the forest, making them filthy and 
unsuitable for human consumption. 

Around the hilly areas the water may be hard-water due to the surrounding 
rocks; it may taste bitter and metallic. Then, often times it is so cold that it bites the 
fingers when touched during winters. 

Warning Sita of this problem in the forest, where even drinking water is 
difficult to come by easily, he tells her that she must be warned that she faces the 
horrible prospect of finding it difficult to obtain even a good source of potable water 
in the wilderness. She must remember that she would be constantly on the move, and 
so even if she gets clean drinkable water somewhere, there is no certainty of it 
elsewhere. | 


are aie fret ot ant | fre Feat are AT SAaANT U3 
srafé efit ren afe set area are site qed ui xu 


byala karala bihaga bana ghora. nisicara nikara nari nara cora. 3. 
darapahim dhira gahana sudhi a'ém. mrgalocani tumha bhiru subha'ém:. 4. 


The forest is infested with very dangerous serpents and frightening birds of prey, as 
well as huge hordes of demons who would steal men and women for their food’. (3) 


Even the thought of life in a forest wouldst scare those who are otherwise courageous, 
brave, and robust in mind and strong at heart, but thee, oh lady with doe-like eyes (i.e. 
who has beautiful eyes—‘“mrgalocani”), art of a delicate frame, and a timid and 
sensitive nature’. [Say then, I can’t comprehend and wot naught how thee wouldst be 
able to cope with the terrifying, harsh and rude life of the wilderness?] 
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[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 59, and (ii) 
Chaupai line no. 8 that precedes Doha no. 62 earlier, and (iii) presently Chaupai line 
no. | herein above. 


*Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 4 that precedes 
Doha no. 60 where we read that mother Kaushalya too has expressed this reservation. ] 


deaf ge aE ar a, ah ore ate ste aq GU 
arta afore Gat areas | frets fee creat Gearfet TeAT Ug 


hansagavani tumha nahim bana jogu. suni apajasu mohi de'ihi logu. 5. 
manasa Salila sudham pratipalt. ji'a'i ki lavana payodhi marali. 6. 


Oh gracious lady who is as graceful as a female swan (hansagavani)! Verily indeed 
and without gainsay, thy art definitely not suited for the forest. The people wilst 
blame me when they hear that I havest taken thee along, and it wouldst surely bring 
immense infamy to me. (5) 


Truly, a female swan born and bred in the crystal clean and nectarine water of the lake 
known as ‘Manas’’ shalt surely not survive in the harshness of the saline water of the 
ocean which is very corrosive. (6) 


[Note—'The Manas lake refers to the lake known as the ‘maansarovar’ located at the 
foothills of Mt. Kailash in the northern upper reaches of the Himalayas. This lake is 
pristine clean and has very sweet water. It is believed that a lot many swans float on 
its surface. 

In this context, refer also to a similar thing said by mother Kaushalya in Ram 
Charit Manas, Ayodhya Kand, Chaupai line no. 5 that precedes Doha no. 60 herein 
above. | 


Wa Taret ot faeeraten late fe caifact farts etter ii 9 
Te Va ote eed fart | dase Ge Ar atc UI 


nava rasala bana biharanasila. soha ki kokila bipina karila. 7. 
rahahu bhavana asa hrdayam bicarl. candabadani dukhu kanana bhari. 8. 


Canst a cuckoo who adorns a mango grove with abundance of fruits (that are fresh 
and sweet) ever look suitable to dwell in a thicket full of thorny plants called Karila 
(i.e. the caper plant) that are dry and without leaves?’! (7) 


[Concluding his exhortation to Sita to stay at home, Lord Ram said—] ‘Taking all 
these things into consideration and paying attention to what hast been advised to thee 
for thine own good and welfare, it is prudent and wise for thee to stay home. 

Oh fair lady who resembles the full moon (candabadani)! Remember—the 
forest has uncountable woes and immense miseries that are formidable and difficult to 
cope with.”’ (8) 
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[Note—'Lord Ram means that Sita was born and bred as a princess, was accustomed 
to material comforts, and an easy and privileged life. How does it make any sense that 
she be plucked from her natural habitat and suddenly transferred to the harsh 
environment of the forest? 

In this metaphor, Sita is the ‘cuckoo’, the ‘mango grove’ is the life of comfort 
in the royal palace, while the ‘thicket of thorny plants’ is the harsh and inhospitable 
environs of the wild forest. 


“Lord Ram has given a similar advice to Laxman a little while later in Ram Charit 
Manas, Ayodhya Kand, Chaupai line no. | that precedes Doha no. 71.] 


Go, West Ged Wt tanta fre ait a aes Fat aT 
Ut ufsarg stag at stata eis fea arr g3 
doha. 


sahaja suhrda gura svami sikha jo na kara’i sira mani. 
sO pachita'i agha'i ura avasi ho'i hita hani. 63. 


[While summing up his advice to Sita to pay heed to what he is advising her, as it is 
in her own interest, Lord Ram once again warned her of the grave consequences that 
would follow if she still defied him and remains adamant to accompany him to the 
wilderness. | 


Lord Ram said to Sita: ‘Verily, those who do not pay attention to the advice given to 
them by their well-wishers, their guru (teacher, advisor, spiritual preceptor) and their 
Lord (i.e. their Master, their seniors, their superiors), and who do not obey their 
command with reverence by bowing their heads— surely then such unfortunate 
people are bound to gravely repent for their defiance, they are bound to undergo 
immense sufferings and uncountable woes till their hearts are full of regret and 
remorse, and it is also sure that their interests would suffer irrevocably. [So therefore, 
beware, oh gentle lady, about what thou wouldst decide to do.]'’ (Doha no. 63) 


[Note—'Lord Ram has given a similar advice to Laxman a little while later in Ram 
Charit Manas, Ayodhya Kand, Doha no. 70.] 


dio, OP ag Ger wet fra & ae oferd we et Ft HV 
tide fare aleen Us hal | aensfe are de Pfs Sa 2 


caupa’. 


suni mrdu bacana manohara piya ké. locana lalita bharé jala siya ké. 1. 
sitala sikha dahaka bha'i kaisem. caka'ihi sarada canda nisi jaisém. 2. 


When Sita had patiently heard what her dear husband (Lord Ram) had to say to her, 
tears welled up in her eyes’. (1) 
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Lord Ram’s advice to her, that was otherwise spoken politely and was meant for her 
good, nevertheless caused immense heartburn inside Sita just like the case of a full 
winter’s moon that produces intense suffering in the heart of a female bird called 
Chakvi’. (2) 


[Note—'Sita faced a huge dilemma. On the one hand her husband was advising her 
and insisting that she stay at home, and there was the fear of defying his orders, and 
on the other hand there was the intense and unbearable grief of separation from the 
Lord that stared in her face and would certainly chock her to death if she agrees with 
him. 

Besides these two equally precarious options, there was another more serious 
concern for her: at the time of marriage she had taken a vow (i.e. the ‘marriage-vow’) 
that she would be by her husband’s side in thick and thin, that she would share his 
joys and pain equally, that nothing would ever separate her from the Lord. If she stays 
at home and allows Lord Ram to go alone to the forest, then she would be held guilty 
of breaking a vow that should be sacrosanct for a wife. 

So therefore, she was overwhelmed with two guilts now: one was of 
disobedience to her husband and mother-in-law if she insists in going to the forest, 
and the other was of breaking her marriage vows if she agrees to stay at home. 

Further, the prospect of a life separated from her husband was equally horrible 
and terrifying as was the life in the forest. 

So, Sita became disconsolate and began to weep. 


°The female Chakvi (the ruddy goose), who is separated from her partner, suffers 
intense pain of separation when her passions are ignited in the light of the full moon 
during a winter night. To wit, though the moonlight is soothing and cool otherwise, 
but it nevertheless seems to burn the heart of the Chakvi who laments and wails in the 
memory of her beloved male Chakva who has flown away from her. 

In this verse, this metaphor implies that the very prospect of separation from 
her beloved husband, Lord Ram, caused immense grief and heartburn to Sita, though 
what the Lord had told her was said in a very polite way, and was meant for her own 
welfare. 

Refer also to: Ram Charit Manas, Ayodhya Kand, Doha no. 78 herein below. ] 


SAS FT aa fort Aeet AMT Ged Aret Tals TNT Ul 3 
aaa titer fairest ant | eft efttay Sx stahrapart tt ¥ 1 


utaru na ava bikala baidéhi. tajana cahata suci svami sanehi. 3. 
barabasa roki bilocana bari. dhari dhiraju ura avanikumari. 4. 


Vaidehi (Sita, the daughter of king Videha of Janakpur) was so dumbfounded that she 
did not know what to say as an answer. She was stunned by the thought that her Lord 
was thinking of abandoning her’. (3) 


However, Sita, the daughter of mother earth (avanikumarl)2, somehow managed to 
hold her tears back, and gathered enough courage to hold herself from breaking down 
emotionally. (4) 
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[Note—'Anybody would see that it is natural for Sita to interpret Lord Ram’s advice 
as a sign that the Lord wants to leave or abandon her. She was naturally very upset as 
it was unexpected by her; she was shocked that Lord Ram could even think of living 
without her. 


*Sita was found by her father, king Janak, in an earthen pitcher while he was cleaning 
and preparing the ground for a grand fire sacrifice. He picked up the infant and 
brought her up as his own daughter. This event is narrated in Veda Vyas’ epic 
‘Adhyatma Ramayan’, Baal Kand, Canto 6, verse nos. 59-60. ] 


Th ag UT he AC UN oats efa ats sifora ANT & I 
dite urate atte fera ars i sife fafer aie ure fea Bs ug 
4 uf cafe dite wa aret i fre fora aa Gq AT ATT 1 9 


lagi sasu paga kaha kara jori. chamabi débi badi abinaya mori. 5. 

dinhi pranapati mohi sikha so'l. jéhi bidhi mora parama hita ho’. 6. 

maim puni samujhi dikhi mana mahim. piya biyoga sama dukhu jaga nahim. 
7. 


Sita caught hold of her mother-in-law’s feet to show her respect to the latter and said 
in a very polite and submissive voice: ‘Oh venerable and goddess-like mother (débi)! 
Please excuse me for my impertinence that I chose to speak before you (but the 
situation is so delicate and grave that I had no choice but to speak what I feel is 
necessary to say). (5) 


Indeed it is true that my dear husband, who is the very Lord of my life (pranapati), 
has given me an advice that is good for me in every way and would ensure that my 
best interests are taken care of. (6) 


But nevertheless, I have weighed the pros and the cons in my mind and have come to 
the conclusion that there is no worse sorrow, misery, grief and pain than the one 
caused by separation from one’s dear husband.’ (7) 


do, WHATS Heaadt Gat Tae srt | 
dee far That Hye faeyl Aa Ath AAT I GY I 
doha. 


prananatha karunayatana sundara sukhada sujana. 
tumha binu raghukula kumuda bidhu surapura naraka samana. 64. 


[After addressing her mother-in-law, Kaushalya, Sita turned to Lord Ram and said—] 


‘Oh the Lord of my life (prananatha), oh Lord who is a fount of mercy and 
compassion (karunayatana), oh Lord who grants comfort to others (sukhada), who 
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possesses all the beautiful virtues that exist (Sundara), and who is a thorough 
gentleman and very wise (Sujana)! 

Verily I say that without you, oh the Lord who gives joy to the illustrious 
family of king Raghu even as the moon grants joy to the lily flower and makes it 
bloom (raghukula kumuda bidhu), even the abode of the gods in heaven is 
equivalent to life in hell for me.’ (Doha no. 64) 


[Note—Sita has given a clear hint in these verses that she is not ready to live a life 
separated from Lord Ram. ] 


dio, Utd frat afr fra ong i fra uftare Gee GATS tl et 


OG TA ASM Aes 1 Ad Yat Gait Gas Ul 2 
We Tht are Ae ate ata | firs fos feats arg at ara 3 


caupa’. 


matu pita bhagini priya bha’l. priya parivaru suhrda samuda’. 1. 
Sasu Sasura gura Sajana saha'l. suta sundara susila sukhada’. 2. 
jaham lagi natha néha aru naté. piya binu tiyahi taranihu té taté. 3. 


[Sita continued to address Lord Ram and tells him that though whatever he has said 
and advised her is true, but for a wife her husband is superior to everything else and 
every relationship in this world. He occupies a primary place in the world of a wife, 
and all the rest are secondary to her. So now, she will argue her own case and present 
it so logically and reasonably unassailable before the Lord that ultimately she 
succeeded in persuading him to take her along with him to the forest, irrespective of 
the consequences and all other considerations—]| 


Sita said to Lord Ram: ‘Oh Lord! Whatsoever relations that exist in this world, such 
as of a mother and a father, a dear sister and a brother, an affectionate family and its 
members, all those who are well-wishers, --- (1) 


--- A mother-in-law and a father-in-law, the guru (teacher, spiritual guide and 
advisor), the elderly people and those who are seniors, those who are respectable and 
friendly, and a son who is charming, who has good character and gives happiness to 
his mother, --- (2) 


--- Verily indeed I affirm that these and all other relationships that constitute a 
woman’s world and would deem to make her happy and contented in life, none of 
them can be equal to or even compare with the importance that her husband has for 
her in life, because without her husband none of these relationships give her peace 
and happiness, but, on the contrary, they would be the cause of immense grief, misery 
and suffering for her that is far worse than the tormenting heat of a scorching sun. (3) 


ay ry arg ent ae ust | ofa fads Ge Alem ATS ¥ UI 
UAT ITAA YET ARS | ST TT AT AS IG 
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Were dee fort SET areal | at HE Was Has HS ATT Ng 


tanu dhanu dhamu dharani pura raju. pati bihina sabu soka samaju. 4. 
bhoga rogasama bhusana bharu. jama jatana sarisa sansaru. 5. _ 
prananatha tumha binu jaga mahim. mo kahum sukhada katahum kachu 
nahim. 6. 


Forsooth and without gainsay, for a woman everything, including her body, wealth, 
home, land and authority over a domain—are nothing but a combination of sorrows, 
grief and miseries in the absence of her husband. (4) 


Without her husband, all the physical pleasures and material comforts are equivalent 
to different diseases that would make a person restless and feel tormented; all her 
ornaments become burdensome for her as if they were a load on her body. 

Life in the world becomes an unending suffering in hell for her. (5) 


Oh Lord of my life (who is as dear to me as my own being— “prananatha”)! 
Without you, nothing in this world, anywhere and in any era of time, will ever give 
me any kind of happiness and comfort. (6) 


[Note—Sita essentially tells her husband, Lord Ram, that her life is centered around 
him and him alone, and that everything else is secondary and peripheral as far as she 
is concerned. 

We shall read later on in our narration that Anusutya, the wife of sage Atri, too 
has said that for a married woman no one and no thing is more important for her in 
this world than her husband, and by being loyal to him and serving him faithfully she 
becomes eligible to attain salvation and beatitude—apropos: Ram Charit Manas, 
Aranya Kand, Doha no. 5-a along with Chaupai line nos. 10, 18-19 that precede it. ] 


fara farg ee adt fag art i atest area Gee fag ATT i 9 1 
AIT Meet TE AT ae ate forrest fey aay Pare 2 


jiya binu deha nad binu bari. taisi‘a natha purusa binu nari. 7. 
natha sakala sukha satha tumharém. sarada bimala bidhu badanu niharém. 8. 


Even as a body is worthless without there being life in it, and a river is of no value if 
there is no water in it, so is a woman worthless and useless sans her husband. (7) 


Therefore, oh Lord (natha), every happiness and comfort will be deemed to be mine 
and come to me naturally when I accompany you even as I feel contented and glad by 
beholding your charming countenance resembling the full moon of an autumn night.” 


(8) 


[Note—'The full moon during a night in autumn looks beautiful and charming, and it 
is very soothing for the senses. So, Sita here says that the joy she would derive by 
looking at her husband by her side would be so profound that it would neutralize any 
sort of discomfort or unease she may be feeling in the forest. The happiness and joy 
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that she would get in the company of her husband would far outweigh and neutralize 
any kind of suffering that the harsh life in the forest might be causing her. ] 


alo, GATT URS We a actact fant GHC | 
WT A GLAST AA WATT PS AST BY 
doha. 


khaga mrga parijana nagaru banu balakala bimala dukiula. 
natha satha surasadana sama paranasala sukha mula. 65. 


[Now, Sita favourably compares life in the forest with her present life at home. ] 


Sita continued—‘Oh Lord (natha)! With you by my side, the animals and birds of the 
forest would be like my family members’; the forest would be the same as the city (of 
Ayodhya)’, the leaves and bark of trees that I would be wrapping around my body 
would be equivalent to the pleasant clothes that I wear here at home; and the thatched 
hut where I shall abide in the forest would be as comfortable and pleasant as the 
gilded palace where gods live (in the heaven).’ (Doha no. 65) 


[Note—'This addresses Lord Ram’s concerns for Sita regarding wild animals and 
other creatures that roam in the forest as narrated in Ram Charit Manas, Ayodhya 
Kand, Doha no. 62 along with Chaupai line no. 8 that precedes it, and Chaupai line 
nos. | and 3 that follow it. 


*Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 4-7 that precede 
Doha no. 84 where we read that the grieving citizens of Ayodhya too decide to 
accompany Lord Ram at the time the Lord left the city to go to the forest, saying 
amongst themselves that “the forest where Lord Ram would live is as good as 
Ayodhya for us, so all of us would accompany our beloved Lord to wherever he 
goes”. 

Verily indeed, the forest and all its constituents felt blessed and privileged 
with Lord Ram in their midst; the otherwise harsh and inhospitable realm of the forest 
became objects of envy for gods. {Apropos: Ram Charit Manas, Ayodhya Kand, (i) 
Chaupai line nos. 1-2 that precedes Doha no. 136; (ii) Chaupai line no. 5 that precedes 
Doha no. 137—to Chaupai line no. 7 that precedes Doha no. 139.} 


*Sita was very happy and lived a contented life with Lord Ram in the forest as is 
clearly narrated in Ram Charit Manas, Ayodhya Kand, Doha no. 140 along with 
Chaupai line nos. 1-8 that precede it. ] 


dio, Oda Hea Sant | Hele A GAT AA NTI 8 Ul 
pa frees Bent Gers Uy ST Ay AST TTS UN 2 
Se Tet het afar ster | Steter Aleta ALA TENs Ul 3 
caupa’. 
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banadeébim banadéva udara. karihahim sasu sasura sama sara. 1. 
kusa kisalaya sathari suha'l. prabhu samga manju manoja tura’T. 2. 
kanda mila phala ami'a aharu. avadha saudha sata sarisa paharu. 3. 


[In the verses that follow herein below, Sita would answer every objection raised by 
her Lord Ram in his attempt to dissuade her from accompanying him to the forest. ] 


Sita continued: ‘The beneficent and benevolent female and male deities of the forest 
would take care of me like they were my own mother-in-law and father-in-law 
respectively’. (1) 


The soft twigs and leaves of trees that would be spread on the ground would resemble 
a soft bed for me to recline upon. 

Nay, not only this, but with the Lord (i.e. Lord Ram) by my side this bed 
would be as attractive and pleasing as if it was a bed meant for Kaamdeo (i.e. cupid; 
the god of love and beauty)’. (2) 


Food consisting of edible roots, stems and fruits would be as delectable and sweet a 
viand for me as if they were all different forms of nectar’. 

And the hills and mountains in the forest would be equivalent in giving 
comfort to me as if they were palaces of Ayodhya’. (3) 


[Note—'We have already read a little while earlier that Kaushalya, the mother of 
Lord Ram, has also blessed her son that these deities of the forest would take care of 
him as if they were his parents—apropos: Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 3 that precedes Doha no. 56. 

So therefore, they would naturally be like Sita’s mother and father in-laws. 


°This addresses Lord Ram’s concerns for Sita as narrated in Ram Charit Manas, 
Ayodhya Kand, Doha no. 62 along with Chaupai line no. 5 that precedes it. 


*This addresses the Lord’s reservations about availability of proper food in the forest 
as expressed in Ram Charit Manas, Ayodhya Kand, Doha no. 62. 


“This addresses the problem of rough terrain consisting of rough road, rocks, hills and 
mountains that Sita would encounter in the forest: apropos—Ram Charit Manas, 
Ayodhya Kand, Chaupai line nos. 6-7 that precede Doha no. 62.] 


fry fsa wey oe ae facirent itfees fea feos fate arent x u 
Ol Ga Ma He Gede | wet ferare UAT SIT It & I 
Wy ferent cracte Bar | aet Pafet Ste A PUPA i & UI 


chinu chinu prabhu pada kamala bildki. rahiha'um’ mudita divasa jimi kOki. 4. 
bana dukha natha kahé bahuteré. bhaya bisada paritapa ghanere. 5. 
prabhu biyoga lavalésa samana. saba mili hohim na krpanidhana. 6. 


2160 


Seeing your feet every now and then (i.e. feeling assured that you are with me at all 
times) I shall feel exceedingly glad and happy just like the Chakvi (the female ruddy 
goose) feels during the day time’. (4) 


The Lord has enumerated the different sufferings and horrors of the forest, as well as 
the many difficulties, the so many travails and the various miseries of life in it (in 
order to dissuade me from insisting in going to the forest)”. (5) 


But oh Lord who is an ocean of mercy, compassion and kindness (krpanidhana), I 
unequivocally affirm that all of them taken together are no match and are miniscule in 
comparison to the grief, pain, misery and torment that I would have to undergo if 
separated from you. 

[To wit, oh merciful Lord, the pang of the sharp and piercing pain of 
separation from thee that I wouldst be subjected to shalt be unbearable for me, for I 
say most truthfully and with utmost sincerity in mine command that this pain and 
grief of separation from thee wouldst surpass all other pains and miseries that thou 
hast listed herein before, and which thou sayest I shalt encounter in the wilds if I 
accompany thee.] (6) 


[Note—'This legendary female bird, the Chakvi, lives happily with its partner, the 
male Chakva, during the day time; however, as night approaches the couple separate. 
So, therefore, Sita cites this example to say that she will be very happy with her 
partner, Lord Ram, by her side at all times just like the Chakvi remains happy and 
contented during the day with the Chakva by her side. 


*Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 3 that precedes Doha no. 
62—to Chaupai line no. 8 that precedes Doha no. 63.] 


ata fret srt aaa fata | ager ai aie wrfser AF 9 
fortdt age chet car aT | HEAT ST STATS US 


asa jiyam jani sujana sirOmani. lé'i'a sanga mohi chadia jani. 7. 
binati bahuta karaum ka svami. karunamaya ura antarajami. 8. 


Taking cognizance of all these submissions of mine, oh Lord who is most wise and 
intelligent and who fully understands the view point of the other person (Sujana 
siromani), I hope that you would take me along to the forest, and would not leave me 
behind you. (7) 


Oh Lord (Svami), what more can I submit in the form of a prayer, for you are an 
embodiment of compassion, mercy and kindness (karunamaya), and at the same time 
you know the inner thoughts of my heart (as nothing is concealed from you, because 
you live inside the subtle heart of everyone, and not only of me—‘ura antarajamr’). 

[To wit, oh merciful and all-knowing Lord, I wot naught what more to say to 
thee. Since, oh Lord, my heart is thine abode, and also since thy art all-knowing and 
omniscient, I cannot deceive thee by pretensions and false talk. So therefore, thy must 
be aware of the truth of whatever that I have said to thee, for I can’t cheat thee in the 
first place, and why shalt I do so in the second place?]’ (8) 
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lo, Whaat sraer ait states at tea A Aas Ur 


draey Gat Tae Het Ae Preawrs &E 
doha. 


rakhi'a avadha jo avadhi lagi rahata na jani‘ahim prana. 
dinabandhu sundara sukhada sila sanéha nidhana. 66. 


Sita told Lord Ram: ‘If you insist in keeping me back in Ayodhya for the period (of 
fourteen years) while you will be away (in the forest), then oh Lord who is a friend of 
the distressed (dinabandhu), who has a beautiful character (Sundara), who grants 
happiness to all (Sukhada), who is an embodiment of grace and courtesy (sila -- 
nidhana), and who is a treasure of love and affection (sanéha nidhana)—you must 
be certain that I will not live (during this period).' (Doha no. 66) 


[Note—'Sita has enumerated these glorious virtues of Lord Ram to remind him that 
all these famous characters of the Lord would be undermined and he would not be 
able to answer if someone questions him why he acted in a way that was contrary to 
what these virtues define and stand for. Why did he abandon his wife and leave her 
lamenting and wailing miserably if he was so merciful and compassionate, a friend of 
those in distress, and an embodiment of grace, love and affection towards all? The 
Lord would have no answer if he abandons her and leaves her behind while going to 
the forest, especially when she was willing and ready to endure all hardships with joy, 
and says that she would die if the Lord abandons her. 

The Lord would have no answer if he fails in his obligations that come under 
the definition of the virtues enumerated herein above, and that is sure to happen if he 
abandons her, if he leaves her wailing and lamenting, if he does not come to her 
rescue, if he becomes stone-hearted insomuch as not to show any trace of compassion 
and mercy to a helpless lady asking for succour and solace in times of her distress. 

Sita says that if the Lord wishes to honour his good name and the virtues that 
are so characteristic of him, for it is because of these glorious virtues that the Lord is 
so highly respected and praised in this world, then he must come forward to help her 
by accepting her prayers to accompany him to the forest. ] 


do, Ae wT acta a alge ant | faq faq ae ast Pere 8 
Gate vita fra Gar pet i arent afta Genet 21H atte ut 2 01 


caupal. 


mohi maga calata na ho'ihi hari. chinu chinu carana saroja nihari. 1. 
sabahi bhamti piya séva karihaurh. maraga janita sakala Srama harihaum. 2. 


[Sita assured Lord Ram that she will be fine in the forest with him, and he need not 
worry about her discomfort as she would have none. ] 
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Sita said to Lord Ram: ‘Oh Lord! Walking alongside you and having the privilege 
every moment of seeing your feet moving steadily ahead on the path of the forest, I 
(assure you that I) will not feel tired or weary in the least'. (1) 


My dear Lord (piya), I will actively and diligently serve you in every possible way, 
and I would endeavour to provide relief to you to help you overcome your tiredness, 
and I would relieve you of the toil of a long and arduous journey on foot (through the 
rough terrain of the wilds)’. (2) 


[Note—'Sita said: “Oh Lord, when I shalt observe how thee wouldst be moving 
ahead briskly on the path in the forest, it wouldst inspire me and encourage me to 
follow thine example and move ahead with the same enthusiasm and vigour to keep 
step with thee. Do not have any reservations as to that, for thee wouldst never find me 
lagging behind.” 

And in fact this indeed was true, for we shall read by-and-by that Sita and 
Laxman kept pace with Lord Ram as he moved away steadily on the path of the 
forest—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-6 that 
precede Doha no. 123. 


*Sita said: “Oh Lord, whenever thou shalt feel tired, I wilst massage thine feet, wilst 
press it gently, I wilst wash it with water and wrap it with whatever thing wouldst be 
available to make thy feet warm and comfortable. Should any thorn prick thee, or 
should some sharp rock or pebble cause a cut in thine feet, then I wilst take care of the 
wound and nurse thy feet till thou art fit for the onward journey.” 

Sita was not a lazy lady who would shun physical labour or effort, but very 
active and diligent in doing her routine household duties even while she lived a 
privileged life in the palace surrounded by many maids and servants. She used to 
participate personally in taking care of the routine household chores of the palace that 
required physical activity, and would prefer to do everything herself rather than rely 
on an army of servants. She would not just sit idly and give orders to her servants and 
maids, but would personally get involved in doing the chores. Sita would personally 
serve her husband Lord Ram as well as her mothers-in-law although there was no 
dearth of servitors in the royal palace. In this context, refer to Ram Charit Manas, 
Uttar Kand, Chaupai line nos. 3-7 that precede Doha no. 24.] 


Ura Tent ae ae oral ahes ors Aled Wt Tet tt 3 
TF ot Aled BAA AA SS | He TS GAS Uafa We ¥ 


paya pakhari baithi taru chahirh. kariha'un’ ba'u mudita mana mahim. 3. 
Srama kana sahita syama tanu dékhém. kaham dukha sama'u pranapati 
pekhem. 4. 

I shall wash your feet and sit down under the shade of a tree to give you rest, and I 


shall fan you with a cheerful heart to make you feel relaxed. (3) 


I shall derive immense happiness and solace by seeing my beloved Lord’s body which 
has a dark complexion, and on which sweat drops would glisten to make it more 
charming. 
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Say then, when will I have the time to reflect upon my own difficulties and 
afflictions, or brood over my miseries and troubles (in case I have any, that is)'? (4) 


[Note—'Said Sita: “Oh Lord, thou havest warned me of the countless troubles and 
problems I shalt be encountering in the forest, and which wouldst make me miserable 
and distressed, but tell me where wouldst there be time for me to even think of such 
things, as all mine time shalt be engaged in serving thee, in taking care that thou art 
comfortable and happy? Say, where wilst I find the time to waste on brooding and 
reflecting upon my imaginary misfortunes, even if they existed in a world of 
dreams?”’] 


aa ale TA aeaecta Stat 1 ura ueitfets aa Pare ara tn & 
a a Tg Ala Sire orbs art TATA ArT UG 


sama mahi trna tarupallava dasi. paya palotihi saba nisi dasi. 5. 
bara bara mrdu murati johi. lagihi tata bayari na mohi. 6. 


I will find an even ground to lay a bed of twigs and leaves for you to recline upon, and 
then this humble servant of yours shall press and massage your feet the whole night 
(to relieve them of the tiredness and the toil of the journey)’. (5) 


When I shall have the privilege of repeatedly seeing your sweet face and charming 
form, it would be so soothing an experience for me that I shall then not feel the heat 
of the hot air (of the summers) that would blow over me (in its attempt to make me 
feel uneasy and scorched)’. (6) 


[Note—'Sita said: “Oh Lord, thee wouldst be so tired by the end of the day that thy 
wouldst be needing rest. So then at that time, I shalt search for an even ground under 
the shade of a tree, spread soft leaves and twigs on it to make a bed for thee, and 
while thou wouldst recline on it, I shalt massage thine feet and fan thee so that thy 
weariness of the journey goes away, and thou couldst sleep comfortably, to wake up 
refreshed the next morning for the onward journey of the day.” 


*“And as far as the hot summer days are concerned, with hot wind blowing across the 
land that would virtually seem to roast one alive, it is only an imaginary fear, for the 
heat of the summer and its hot air wouldst have no affect on me as it wouldst be 
countered by the soothing effect thine charming view shall havest on me, and I shalt 
derive immense comfort under thine benevolent protection and affectionate glances 
that wouldst in no way be less comforting and soothing than the cool shadow of a 
large tree that shades the weary traveller from the dreadful heat whilst he is on the 
way to his destination.”’] 


wal Uy a aie Factarerr | fererererte fof ereren FAST U1 9 UI 
F qe ater ot ST aeele faa aa a Hes APTN 2 
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kO prabhu samga mohi citavanihara. singhabadhuhi jimi sasaka si'ard. 7. 
maim sukumari natha bana jogu. tumhahi ucita tapa mo kahum bhogi. 8. 


And as for my protection and safety (from ferocious demons and other wild creatures 
in the forest), well, who would dare to raise his eyes at me with a vile intention whilst 
the Lord (i.e. Lord Ram) is by my side, just like the case of a hare or a jackal who 
would not dare to cast an evil eye on a lioness’? (7) 


So therefore, by all accounts and under all circumstances, I am fit and eligible for the 
forest (irrespective of all its troubles and miseries that you have enumerated to me a 
while ago). 

How incongruous, completely out of place, odd and outrageous it would be if 
one believes that Tapa (a life of penance, austerity and hardship) is fit for you, while a 
life sok Bhoga (enjoyment of pleasures and comforts of material world) is fit for 
me!*’(8) 


[Note—'In this analogy, Sita is the lioness, while the wild creatures and demons who 
prey on travellers in the forest path are like the hare or the jackal who do not have the 
guts to even think of attacking a lioness because they know very well that it is 
impossible for them to harm her. 

This is Sita’s reply to one of Lord Ram’s objections in taking her to the forest, 
which was that it is infested with wild beasts and ferocious demons who feed on 
humans; the demons would even abduct men and women for this purpose. So 
therefore, Sita was not fit to go to such a dangerous place. {Refer: Ram Charit Manas, 
Ayodhya Kand, Chaupai line nos. 1, 3-5 that precede Doha no. 63.} 

Sita said confidently: “Oh Lord, why shouldst I be worried about mine safety 
and security in the wilds; what fear dost I have from wild creatures and ferocious 
demons there? With thee by my side and with thine protective shield around me, who 
canst dare cast an evil eye upon me? Say, canst a hare or a jackal ever dare to touch a 
hair of a lioness, or even comest near her? So then, why doth thou worry about mine 
safety and security? Nothing doing; nay, I wilst naught be swayed by such petty 
things as they don’t bother me at all.” 


*Sita essentially says that as a wife she must share everything in her husband’s life, 
and this sharing is not limited just to the good things of life, but it also entails sharing 
the bad things in equal measure. A wife is said to be one-half of her husband, 
implying that she must share a half of everything that fate brings to her husband. So 
therefore, if her husband is ordered by the fiat of fate, the dictates of destiny, and the 
provisions of providence to do Tapa, then she is also expected to do the same by 
default. | 


ao. Was ae Her a Vi a ees faerie 
at ay fare frat ge afsele UraT UT I RO It 
doha. 
aisé'u bacana kathora suni jaum na hrda'u bilagana. 
tau prabhu bisama biyoga dukha sahihahim pavamra prana. 67. 
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[Sita wound up her arguments in the case before the jury consisting of her husband, 
Lord Ram, and her mother-in-law, Kaushalya, with this concluding remark—] 


Sita told Lord Ram: ‘Oh Lord! Even after hearing such stern and heart-wrenching 
words (of yours)’ my heart does not burst with grief and life not abandons me, then it 
seems I may survive the pang of grief that would hit me hard upon being separated 
from you.’ (Doha no. 67) 


[Note—'Sita says that if she was made to live in Ayodhya while being subjected to 
the pain of separation from Lord Ram, it will be because her soul was sinful and 
would have to undergo punishment, for otherwise she would die. 

Sita refers to Lord Ram’s advice to her to stay home and not to accompany 
him to the forest, because if she does not pay heed to him then she shall regret— 
apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 63 along with Chaupai line no. 
8 that precedes it. 

Earlier too we have read that this advice of Lord Ram had caused immense 
grief and consternation to Sita, for she felt exceedingly tormented at the prospect of 
her husband abandoning her—this is evident in Ram Charit Manas, Ayodhya Kand, 
Chaupai line nos. 1-3 that precede Doha no. 64. 

In the present Doha, she merely reiterates her position; she says that if such 
stern words of Lord Ram—that he virtually orders her to stay at home—are not harsh 
enough to have stabbed her heart so violently that they killed her, and if she is stone- 
hearted herself as to have borne with this violent strike, then surely there are fair 
chances that she would survive the pain of actual separation from the Lord. 

This statement of Sita is said in sarcasm, with a lot of distress, disgust and 
bitterness in her agitated heart. She implies that, after all, she can’t defy Lord Ram 
beyond a point; if the Lord would still insist that she ought to stay home and not 
accompany him to the forest inspite of her strong plea against this advice of the Lord, 
then she would have no option but to comply with it. But let it be clear to the Lord as 
well as her mother-in-law that this situation—where she would be compelled to leave 
her husband and stay at home—would be totally against her own wish, and though 
she would be forced to comply, but her heart would literally burst with grief. She may 
survive, but her life would be like a wounded person whose heart had suffered a deep 
injury of a stab.] 


dio, sta afe die fae as at er ferry A Geet PMT ng 
ahs car wate fret art efe te ale Uae WAT HR tt 


caupa’. 


asa kahi siya bikala bha'i bhari. bacana biyogu na saki sambhari. 1. 
dékhi dasa raghupati jiyam jana. hathi rakhém nahim rakhihi prana. 2. 


After putting her plea strongly and convincingly before Lord Ram, and praying to him 
most earnestly to let her accompany him to the forest, Sita became exceedingly 
agitated and distressed. The very thought and the very words that had any hint of her 
separation from Lord Ram were unbearable for her, and she just could not cope with 
the grief that it caused to her, as a consequence of which she was left speechless. (1) 
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When Lord Ram, the Lord of the Raghus (raghupati), observed her precarious and 
distraught condition, he was sure that she would not survive if he insists any further 
that she should stay at home’. (2) 


[Note—'The conversation between Sita and Lord Ram, the poignancy of the situation, 
the pitiable condition of Sita that led Lord Ram to be convinced of her complete 
devotion for him, and that she won’t survive without him under any circumstance, 
compelled him to give his consent to her to come with him to the forest. This episode 
has been narrated wonderfully in another of Tulsidas’ classic called ‘Geetawali 
Ramayan’, in its Ayodhya Kand, verse nos. 5-9.] 


Hes HU UAHA | UE ara Ace TT ATA Ut 3 Ul 
fe farare At SATS BT ART HE AA WaT AAT Il ¥ 


kahé'u krpala bhanukulanatha. parihari socu calahu bana satha. 3. 
nahim bisada kara avasaru aju. begi karahu bana gavana samaju. 4. 


[Realising that Sita is determined to accompany him to the forest, and that she won’t 
survive if he forcefully leaves her behind at home, Lord Ram gave her his consent to 
accompany him to the forest. ] 

The merciful and gracious Lord of the Solar Race, i.e. Lord Ram, told Sita: 
‘Well, if this is thine wish, then so be it. Come then, leave aside all sorts of 
lamentations and grief, and accompany me to the forest. (3) 


This is not the proper time to wail and engage in unnecessary lamentations; so make 
haste and prepare thy self for proceeding to the forest forthwith'.’ (4) 


[Note—'Lord Ram heard Sita patiently and bethought to himself: “I am convinced of 
Sita’s devotion and loyalty to me; I am also moved by her pitiful condition and her 
sincere desire to accompany me, and I am sure that if I force her to stay back she will 
die. It’s truly heartwarming for me to realize that she is cheerfully willing to cope 
with all the miseries, pain and troubles of the harsh life in the forest, and cares not for 
them as long as I am with her. Further, instead of worrying about her own discomfort 
and inconveniences she is more concerned about my comfort and service that she 
would render to me in the forest. When I weigh all the pros and the cons I conclude 
that I will be doing great injustice to her by leaving her at home, and at the same time 
it would cast a dark shadow on my own reputation of being most merciful, 
compassionate and kind Lord who goes all out to afford solace and succour to his 
devotees. Say, what answer would I have when the world asks me where were my 
commitments of putting the interests of my true devotee and sincere follower at the 
top, even if that meant troubles for my own self? No, no; I can’t let my devotee suffer 
the agony of separation from me. I must take Sita along with me wherever I go.” 

So, Lord Ram told Sita to stop all further grieving and weeping as any more of 
it would not only waste time but also give a wrong signal to others, who were not 
aware of what transpired between them within the private walls of the palace, for they 
might think that Sita was weeping and lamenting because she did not like the idea of 
going to the forest, but her husband was cajoling her to accompany him. Hence, she 
had to agree to accompany him under pressure, and not out of her own free will. 
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Remember: Till this day, Sita had never stepped out of the precincts of the 
royal palace on foot, unguarded, and like an ordinary woman walking with her 
husband. In those rare cases when she did move out of the palace gates, it was done 
with full royal protocol in place, as was routinely observed whenever any member of 
the royal household went out of the palace. For instance, she would ride on a chariot 
or in a palanquin with a retinue of attendants and guards who would form a protective 
ring around her. But this time it would be totally different—now she would be 
heading to the forest on foot, walking alongside her husband, Lord Ram, attired as a 
wife of a hermit, because the Lord himself would have to don clothes befitting a 
hermit when he proceeds to live in the forest as demanded by Kaikeyi. {Apropos: 
Ram Charit Manas, Ayodhya Kand, Chaupai line no. 3 that precedes Doha no. 29.} 

Hence, as soon as she stepped out of the palace, everyone would be closely 
observing her. In this situation, it would be highly improper if she showed any sign of 
grief, misery or worry on her face. She should, instead, bear a smile and a happy 
countenance so that all those who watch her feel that she is very happy to go to the 
forest with Lord Ram. This would give her a good name and bring laurels to her. 

Another reason is that one should proceed on a long journey gladly and 
cheerfully, with joy and happiness in one’s heart, and not after weeping and lamenting 
before departure, or with a grave face and heavy legs as if one was unwilling to 
proceed further, as this is deemed to an inauspicious start of any journey and a bad 
omen. 

Refer also to Tulsidas’ Book “Geetawali Ramayan”, Ayodhya Kand, verse no. 
9 where we read what Lord Ram has told Sita while agreeing to take her along with 
him to the forest. ] 


cole fra aert fren SASS | A Ag Ue STAT UTS NG UI 
ait Wat Ta Veg sis | Set Prat fora SA aS un & 


kahi priya bacana priya samujha'l. lagé matu pada asisa pa’. 5. 
bégi praja dukha métaba a’. janant nithura bisari jani ja’. 6. 


After Lord Ram had thus advised his dear wife (Sita) to immediately prepare for the 
journey to the forest, he touched the feet of his mother (Kaushalya) and received her 
final blessings. (5) 


While bidding Lord Ram her final farewell, mother Kaushalya said (with a very heavy 
heart that was on the verge of bursting, but which she somehow managed to keep 
under control): ‘Come back soon (my dear son), so that the misery, grief and sorrows 
of your subjects (i.e. the citizens of Ayodhya) can ultimately be dispelled. And, 
meanwhile, do not forget your mother who seems to be so stern and emotionless (that 
she allows you willingly to go to the forest while agreeing to stay at home)'. (6) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 5 that precedes 
Doha no. 56—to Chaupai line no. 8 that precedes Doha no. 57.] 


fete cen fate aght fe ant | ehaes Tas watet ST 9 


2168 


Ofer Get att Ha siete | ort Prata aes ferey sists ui 2 


phirihi dasa bidhi bahuri ki mori. dékhiha'um nayana manGdhara jori. 7. 
sudina sughari tata kaba ho'ihi. janant ji‘ata badana bidhu jo'ihi. 8. 


Gravely lamenting and grieving, mother Kaushalya prays to the Creator, wondering: 
‘Oh Creator (bidhi)! Will the malignant tide of time of my misfortunes one day turn 
around to become good and benign for me? Will I be fortunate enough that one day I 
would once again see this beautiful sight of the divine couple (i.e. Lord Ram and Sita) 
with my eyes?’ (7) 


She then turned to Lord Ram and prayed: ‘Oh my dear son (tata)! Prithee tell me, 
when will that auspicious day and time come in her life when thy mother wouldst be 
able to see thine pretty face that resembles a full moon?"’ (8) 


[Note—'A similar narration is found in Tulsidas’ ““Geetawali Ramayan”, Lanka Kand, 
verse nos. 17-20. Here we read how Kaushalya was eagerly awaiting Lord Ram’s 
return from the forest. 

Kaushalya wonders: “Will I live long enough to see my beloved son, Lord 
Ram, and my beloved daughter-in-law, Sita, once again in mine life? Oh Creator! 
How cruel hast thou been on me; what harm hadst I done to thee that thou wouldst 
punish me so harshly? Oh the Regulator of Destiny! Doth thou wot naught that it is 
not me alone but all the citizens of Ayodhya too who art made to suffer so immensely 
for no fault of theirs? Why, prithee say, why art we made to bear such extreme 
distress and agony just because thou art ruthless in carrying out thine whims and 
fancies in a merciless and heartless manner?”’] 


ao. agh aes afe eel ale quia tqar ad | 
wate ates ors fea eats Frehaes TAU eS UI 
doha. 


bahuri baccha kahi lalu kahi raghupati raghubara tata. 
kabahim bola'i laga'i hiyam harasi nirakhiha'um gata. 68. 


Kaushalya expresses her intense sense of distress and grief while bidding Lord Ram 
goodbye when she says: ‘Say, oh my dear son, will I ever get a chance again in my 
life to be able to once again shower my love and affection on you by calling you ‘my 
dear child’, ‘my dear son’; or by addressing you as ‘Raghupati’ to summon you 
hither, to affectionately caress you and clasp you to my bosom, and to feel exhilarated 
and happy when I would see your pretty face often once again in life? [Tell me, will 
that fortunate day come in my life again? Son, I just don’t know what to say to thee 
and what to do; I am dumbfounded and heartbroken beyond belief. Verily indeed, I 
am nothing but a living corpse now onwards.]’ (Doha no. 68) 


dio, Aha ate Hla Feat | rey A ata facet Hs ATTN 8 
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TH Ware hie fot AMT | GAS HAE A AS TSMT I 2 1 


caupa’. 


lakhi sanéha katari mahatart. bacanu na ava bikala bha’'i bhari. 1. 
rama prabodhu kinha bidhi nana. sama'u sanéhu na ja'i bakhana. 2. 


The distraught and helpless mother was so overwhelmed with excess of grief and 
stabs of intense sharp pain that sheared through her heart, occasioned by her forced 
separation from her beloved son, Lord Ram, whom she loved dearly, that she was 
completely chocked with emotions that made it impossible for her to speak a word 
any more’. (1) 


When Lord Ram observed this pitiful condition of his mother, he too was moved. He 
tried to console and give comfort to her in a variety of ways’. The pain, grief, sadness 
and lamentations of the mother on the one hand, and, on the other hand, overflowing 
love and devotion of the mother for her son and vice versa, that prevailed during those 
poignant moments of separation of Kaushalya from Lord Ram were so intense, so 
profound and so deep that they cannot be sufficiently described in words. (2) 


[Note—'Refer also to Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 6-7 that 
precede Doha no. 57 along with the note appended thereto. 


*Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes 
Doha no. 57 along with the note appended thereto. ] 


da Seat ae OT PT Past Ara Bae STU 3 
Bat Vas Sat ay SAT A AY AT HTT I 


taba janaki sasu paga lagi. suni'a maya maim parama abhadi. 3. 
séva samaya dai'am banu dinha. mora manorathu saphala na kinha. 4. 


[After Lord Ram took his final leave of his mother with a heavy heart, now it was the 
turn of Sita to bid her farewell. Oh Lord—one can well imagine what a horrifying 
experience of utmost pain, grief and sadness the distraught and disconsolate 
Kaushalya might have gone through on that occasion. That she did not die of grief, 
and her heart did not burst with pain, was because she had tremendous resilience and 
fortitude in her which enabled her to gather courage to override this great misfortune, 
and to let the dark clouds pass over till the time that one day the sun would once again 
shine brilliantly, and its sunshine would radiate warmth and comfort for all in 
Ayodhya. Mother Kaushalya has already said so in Doha no. 68 along with Chaupai 
line nos. 6-8 that precede it herein above. ] 


Then, Sita fell at the feet of Kaushalya and submitted: ‘Oh my respected mother-in- 
law! I am very unfortunate indeed. 
[Why is Sita unfortunate? This is answered herein below. | (3) 
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When it was time for me to serve thee, the malignant fate decreed a forest exile for me 
instead, which effectively (shut the door on me and) prevented me from fulfilling my 
wishes (of serving thee). (4) 


Aaa BY GM Siisat BE | Hy Hist HS Tq FAI Ul 
aft faa aes arg seperti cat Hatt fate Het Sar I & I 


tajaba chobhu jani chadia chohu. karamu kathina kachu dosu na mohi. 5. 
suni siya bacana sasu akulant. dasa kavani bidhi kahaum bakhani. 6. 


So mother, whilst I beseech thee naught to be perturbed too much by this 
development, and to abandon grieving and feeling miserable on this account, but at 
the same time I also pray that thee shouldst naught abandon thine love and affection 
for me on any account whatsoever. 

One’s commitment to duties and fulfillment of responsibilities is so sacrosanct 
and inviolable that it becomes obligatory for one to honour them first and foremost. 
The fiat of Fate, the decree of Destiny, and the provisions of Providence are so 
inescapable that one hast to bow before them’. 

Keeping this maxim in view, it is also not mine fault that I could naught serve 
thee as I wouldst have otherwise wanted to do (because the same Fate, the same 
Destiny and the same Providence assigned the forest to me, thereby effectively 
preventing me from serving thee at home).’ (5) 


Hearing these sad words of Sita, the mother-in-law became very agitated and 
distressed. Her condition was so distraught and pitiable that it is not possible to 
describe it in words’. (6) 


[Note—'This view, that many events in life are beyond the control of an individual, 
and a creature’s life is governed by many factors that are not apparent to him, is 
reiterated elsewhere in Ram Charit Manas also—apropos: Ayodhya Kand, Chaupai 
line nos. 1-6 that precede Doha no. 282. 


°To describe any given situation one would need the help of ‘words’, and words 
consist of alphabets that have their own limited field of play. Hence, words have a 
limited jurisdiction and a limited scope to express profundity of emotions and 
sentiments completely and in a comprehensive way. This idea is reiterated elsewhere 
in Ram Charit Manas too—apropos: Ayodhya Kand, Chaupai line nos. 1-6 that 
precede Doha no. 241. The occasion here is a meeting between Lord Ram and Bharat 
that was marked with great love and affection betwixt the two brothers. They had 
become so overwhelmed with surging emotions of deep love for each other that even 
a skilled poet would have failed to find words to describe it.] 


ants at eg St ciel | aft cites fre safe SPST i 9 
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barahim bara /a'i ura linhi. dhari dhiraju sikha asisa dinhi. 7. 
acala ho'u ahivatu tumhara. jaba lagi ganga jamuna jala dhara. 8. 


Kaushalya embraced Sita repeatedly; she clasped Sita to her own bosom again and 
again. The mother-in-law eventually gathered enough courage, patience and fortitude 
that she blessed Sita and wished her good luck. (7) 


Kaushalya said: ‘May your married life be steady and everlasting; may your husband 
have an eternal life for so long as there is water in the holy rivers Ganges and 
Yamuna.’ (8) 


[Note—'For a married woman, the best blessing that she can have is to never see the 
unfortunate day of her widowhood. 

By blessing Sita to have an eternally happy married life, which also implied 
that her husband would have an everlasting life, Kaushalya also blessed Lord Ram by 
default, because the Lord was Sita’s husband. 

In this context of Sita being blessed with a long and happy married life 
without the fear of ever facing widowhood, we can refer to the following verses of 
Ram Charit Manas, Ayodhya Kand also: (1) Doha no. 117; and (11) Doha no. 246.] 


Go, Utdfe arg stata fra cifs stich Went 
aeit as Ue UGH fae sift fea ants aT & 8 UI 
doha. 


sitahi sasu asisa sikha dinhi anéka prakara. 
cali na'i pada paduma siru ati hita barahim bara. 69. 


The mother-in-law (Kaushalya) thus blessed Sita in a variety of ways, and also gave 
her many good advices that would stand her in good stead in life’. 

Then, Sita repeatedly bowed her head at the lotus-like feet of her mother-in- 
law before taking final leave and departing from there. (Doha no. 69) 


[Note—'Kaushalya basically advised Sita to adhere to her ‘Dharma’, i.e. to be very 
diligent in carrying out her duties towards her husband, Lord Ram. 

Among the many things, Kaushalya also told her that she ought to honour all 
that she had said just a while ago regarding her willingness to serve Lord Ram in the 
forest and take care of his comforts—apropos: Ram Charit Manas, Ayodhya Kand, 
Chaupai line nos. 2-6 that precede Doha no. 67. 

The mother-in-law told Sita that with Lord Ram by her side, she need not 
worry about anything as she has herself said this with confidence— apropos: Ram 
Charit Manas, Ayodhya Kand, Chaupai line no. 7 that precedes Doha no. 67. 

Sita should also treat the deities of the forest and creatures who live there as 
her family, which she has herself acknowledged would be so—apropos: Ram Charit 
Manas, Ayodhya Kand, Doha no. 65 along with Chaupai line no. 1 that follows it. 

She also should not complain of anything, and should share with her husband 
whatever fate brings to them, including food, place to rest, etc.— apropos: Ram 
Charit Manas, Ayodhya Kand, Chaupai line nos. 2-3 that precede Doha no. 66.] 


2172 


dio, PAI Wa Ast Ue | ate fara aan BS ATTN 8 
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caupa’. 


samacara jaba lachimana pa’é. byakula bilakha badana uthi dha’é. 1. 
kampa pulaka tana nayana sanira. gahé carana ati préma adhira. 2. 


No sooner did Laxman hear the news, but he was rattled with distress and perplexity. 
He immediately got up in great agitation and rushed to Lord Ram. (1) 


He was trembling and his body was thrilled even as tears gushed out of his eyes. 
When he reached Lord Ram, he fell at the Lord’s feet and clasped it. Laxman was so 
overwhelmed with a surge of emotions of affection for Lord Ram that he became very 
impatient and agitated’. (2) 


[Note—'We have already read that a similar situation prevailed with Sita when she 
came to learn that Lord Ram has been ordered to go to the forest for fourteen years— 
apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 57. 

It ought to be remarked here that Laxman has got to know about the 
developments a wee whit late; he learnt about Lord Ram and Sita proceeding to the 
forest only after it became certain to everyone that they would definitely go. 

How do we conclude this? Well, the royal attendants waited patiently outside 
Kaushalya’s palace to see what the outcome of Lord Ram’s and Sita’s visit to 
Kaushlaya would be. But when they saw that both Lord Ram and Sita came out 
together, and from the couple’s general demeanours it became clear to them that both 
Lord Ram and Sita have decided to proceed to the forest, they rushed to inform 
Laxman. 

This also implies that in all probability, Laxman had met Lord Ram just 
outside the private chambers of Kaushalya, within the walls of the palace. ] 


cale A Gehd che Padad ote ie A WT Bet dt TS NB UI 
are cea fate ar arent | aa we aed fart FANT ¥ ti 


kahi na sakata kachu citavata tharhé. minu dina janu jala tem karhé. 3. 
socu hrdayam bidhi ka honihara. sabu sukhu sukrtu sirana hamara. 4. 


Laxman was so dumbfounded and shocked that he just stood gazing at the Lord 
without uttering a word, even as a fish feels pitiable and uncertain about what is in 
store for it when it is pulled out of the water’. (3) 


Utterly confounded and worried in his heart, Laxman wondered: ‘Oh Creator who 
determines destiny (bidhi)! What is going to happen now’? Why, have all our good 
fortunes and merits reduced to a naught that we are subjected to such a preposterous 
and disastrous situation as is witnessed now? (4) 


ZALS 


[Note—'The fish would look at the person standing before it with pitiful eyes that say 
a Silent prayer to let it live. Similar was the condition of Laxman; he did not speak a 
word, but his expression and eyes conveyed the message of his heart to Lord Ram— 
which was an earnest prayer to the Lord to have mercy on him and let him live by 
allowing him to accompany the Lord, for otherwise, just like the fish that is pulled out 
of the water would die in agony of separation from water, Laxman too would die an 
agonized death in grief of separation from his beloved Lord. 


“Laxman was confounded and uncertain whether or not Lord Ram would allow him to 
accompany him to the forest. The metaphor of the fish fits in very well here—for the 
fish is also uncertain of its future, i.e. whether or not it would be allowed to survive by 
being restored to the water without which it simply cannot live. 

The turmoil in Laxman’s mind is narrated in the verses that follow herein 
below. | 


Tl He Hle Hea TET 1 thaels ser fee ets Grau & 
wy facts sey Ht SI 1 ee Te AT OT TT AT NG 


mo kahum kaha kahaba raghunatha. rakhihahirh bhavana ki léhahim satha. 5. 
rama biloki bandhu kara joremn. deha géha saba sana trnu torem. 6. 


‘What shall Lord Ram tell me’, wondered Laxman. ‘Will the Lord order me to stay at 
home, or will he take me along with him (to the forest)’ (5) 


Lord Ram closely observed Laxman (standing before him) with the palms of his 
hands touching each other in a prayerful mode. Laxman’s manners clearly indicated 
to the Lord that he has broken off all his ties with everything pertaining to this gross 
material world, i.e. he is neither bothered about the comfort of his body nor is he 
concerned with the charms of home, just like one would break a useless piece of twig 
and throw it away’. (6) 


[Note—'In this context, refer to: Ram Charit Manas, Baal Kand, Chaupai line no. 3 
that precedes Doha no. 198. 

This verse explicitly says that from the very beginning, Laxman was devoted 
to Lord Ram and had undiluted affection for the feet of the Lord, for he had decided 
that ‘Ram’ was his only ‘Lord’, and his best good and welfare lay in serving Lord 
Ram. 

Lord Ram had reciprocated this affection of Laxman for him, and the service 
the latter rendered to the Lord, later on in the story when Laxman lay wounded in the 
battle-field of Lanka, and the Lord had wailed and lamented gravely for him. {Refer: 
Ram Charit Manas, Lanka Kand, Chaupai line nos. 1-17 that precede Doha no. 61.}] 


Bet TAT WH AS APT | let AAS ANT FS" TT 
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bole bacanu rama naya nagara. sila sanéha sarala sukha sagara. 7. 
tata préma basa jani kadaraht. samujhi hrdayam parinama uchahi. 8. 


Lord Ram— who was an expert in the laws of probity and propriety, who was a 
personified form of the glorious virtues of grace, courteousness, love, affection and 
simplicity, as well as an ocean that grants bliss and happiness— spoke thus to 
Laxman: --- (7) 


‘My dear (tata)! Keeping in mind and realizing in your heart that everything will be 
alright and fine at the end, let not emotions of love and affection (for me) make you 
unduly perturbed. 

[To wit, my dear brother, havest patience, havest courage, showest fortitude 
and maturity in this testing hour. What appears so gloomy and dark now wouldst pass 
away one day, and the sun wilst shine brilliantly once again. Remember my dear, 
every night ends in a day, all time is not the same, what is dark today shalt be bright 
tomorrow. So, I prithee, thou ought to exercise courage and patience, and bearest with 
me with resilience and fortitude for sometime. ]’ (8) 


ao. are frat Te canta fre far aft ete qr 

MSS CTY FS AAT HT AAS GAY ST ATT Vo 
doha. 
matu pita guru svami sikha sira dhari karahirn subhayam. 
lahé'u labhu tinha janama kara nataru janamu jaga jayam. 70. 


Lord Ram advised Laxman: ‘Those who have a nature of obeying the instructions of 
their father, mother, guru (teacher; spiritual advisor) and lord by accepting them 
reverentially and unequivocally, such persons become eligible for acquiring great 
merit in this world, and their life would be deemed to be honourable. Otherwise, their 
lives are not worthy of any praise and honour'.’ (Doha no. 70) 


[Note—'Lord Ram has given a similar advice to Sita too in Ram Charit Manas, 
Ayodhya Kand, Doha no. 63.] 


do, sta href wiht arg fra ond i arg are fag ue Aare 8 
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caupa’. 

asa jiyam jani sunahu sikha bha'l. karahu matu pitu pada sévaka’. 1. 


bhavana bharatu ripusudanu nahim. ra'u brd'dha mama dukhu mana mahim. 
2. 


Lord Ram continued: ‘My dear brother, realizing in your heart the truth of what I have 
told you, pay heed to my advice and serve the feet of the mother and the father’. (1) 
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[Now, Lord Ram outlines the main reasons why he wants Laxman to stay at home.] 
See, both Bharat and Shatrughan (who were Lord Ram’s other two brothers) are not at 
home, and the king (i.e. Dasrath, the Lord’s father) is old and overwhelmed with grief 
of separation from me (which effectively makes him unable to look after the affairs of 
the kingdom)’. (2) 


[Note—'A similar advice was given by Lord Ram to Sita in Ram Charit Manas, 
Ayodhya Kand, Chaupai line nos. 2-5 that precede Doha no. 61. 

Serving “the feet of one’s parent” is a way of saying that one should serve 
one’s parents diligently and faithfully. 


*Lord Ram told Laxman: “My dearest brother, please understand the gravity of the 
situation. If we both go out to the forest, there would be no one left to take care of 
anything here. Our other two brothers are away, and our father is already old. Further, 
he is crippled by the grief of separation from me. It will create a great void. It is an 
alarming situation, please realize: the crown will fall vacant; there would be utter 
chaos everywhere; there would be no one to take charge; the enemies of our kingdom 
may exploit this precarious situation and attack us. Therefore, it is totally unwise and 
imprudent for me as well as you to neglect this scenario, and be driven by emotions to 
act silly. There will be no chance for recompense and regret for us later on should 
some horror unfold in Ayodhya. So dear, it is wise for thee to stay at home and take 
charge.” 
The next set of verses are explicit on this point. ] 


Hot wis deals Ag rer | as wale fafer sraer rare i 3 
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maim bana ja'um’ tumhahi Ié'i satha. ho'i sabahi bidhi avadha anatha. 3. 
guru pitu matu praja parivari. saba kahum para'i dusaha dukha bhari. 4. 


If I take you with me to the forest, then Ayodhya will be rendered completely 
desolate, with no one at its helm to take care of it'. (3) 


A horrible calamity would befall on everybody here, be they our guru, our parents, 
our subjects and our family, and everyone would suffer immensely”. (4) 


[Note—'Lord Ram has already given the reason for it in verse no. 2 herein above. 


*And this indeed was what happened when Lord Ram left Ayodhya, as has been 
described in Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 5 that precedes 
Doha no. 83—to Chaupai line no. 4 that precedes Doha no. 84; (ii) Chaupai line nos. 
7-8 that precede Doha no. 86.] 
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rahahu karahu saba kara paritosu. nataru tata ho'ihi bara dosu. 5. 
jasu raja priya praja dukhari. so nrpu avasi naraka adhikar'. 6. 


So therefore, stay at home and comfort everybody and take care of them. Otherwise, 
oh brother, it will be a great mistake, because --- (5) 


--- A king in whose kingdom his subjects suffer, verily, that king is surely fit for 
suffering in hell’. (6) 


[Note—1Lord Ram told Laxman: “My dear brother! Thou shouldst stay at home and 
stand up to thine responsibilities. A great test awaits thee; pass it with flying colours. 
If thou stayest at home and take care of everyone here, if thou givest them comfort 
and solace in mine absence, thou wouldst be worthy of laurels. If thou insist in 
coming with me, the city would be virtually orphaned. See, our father is already 
crippled with grief, and so is the chief queen, mother Kaushalya. Our brothers are also 
away. In brief, a grave calamity would befall on the whole population of Ayodhya. It 
will be a very dishonourable thing for us to let it happen, for it is an established 
dictum that a king in whose rule the people suffer is bound to go to hell to suffer 
himself. So, if the people of Ayodhya are made to suffer because of us, then it will 
have a negative consequence for me too. 

A very remarkable point is to be noted here: Lord Ram has clearly given a hint 
that for all practical purposes ‘he is, and will be, a king of Ayodhya’. Otherwise, 
where was the question of his having any kind of dishonour and fearing hell for 
failing to take care of his subjects when he is already renouncing the crown and 
leaving the kingdom for the forest? Fourteen years in the wilderness is not a short 
time, and given the inherent problems and horrors of life associated with the forest it 
was no certainty if one would return home safely after this period of time. So, when 
Lord Ram makes this particular observation in this verse, it clearly implies that he 
was sure to return and be crowned the king of Ayodhya at the end of fourteen years. ] 


WE Ad site ata fore | GA a AW SAH ANT U9 I 
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rahahu tata asi niti bicarl. sunata lakhanu bha’é byakula bhari. 7. 
si'arem bacana sukhi ga’é kaisém. parasata tuhina tamarasu jaisem. 8. 


My dear (tata)! Stay at home by paying heed to this maxim (as stated in verse no. 6 
herein above).’ 

When Laxman heard what Lord Ram advised him, he became extremely sad 
and agitated with grief. (7) 


The softly spoken and polite words of Lord Ram seemed like fireball to Laxman, and 
hearing them he shriveled and shrunk in the same way as the lotus is affected when it 
is bitten by frost”. (8) 


[Note—'Lord Ram had not told Laxman to stay at home because of the terrible 
conditions in the forest, or about the fear of demons and vagaries of Nature etc. as he 
had done in the case of Sita. Well, Laxman was a brave warrior, a valiant knight, a 
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hardened and veteran prince who is trained to face the harshness of world from early 
childhood. He had fought many a demons standing alongside his brother Lord Ram— 
the most remarkable battle was with Marich and Subahu while the two brothers were 
protecting the fire sacrifice of sage Vishwamitra. {Refer: Ram Charit Manas, Baal 
Kand, Chaupai line nos. 1-6 that precede Doha no. 210.} 

To wit, Laxman was not supposed to be cowed down by the prospects of a 
harsh life in the forest. 

This is why Lord Ram told him about those things that were more relevant, 
such as his responsibilities to the parents, kingdom, subjects etc. in the absence of the 
Lord. 


Meanwhile, an important observation can be made here. By now we must have noted 
that both Sita and Laxman have defied Lord Ram’s advice to them not to accompany 
him to the forest. The Lord had told them both that it is always good for a person to 
listen to and obey the instructions of his seniors and elders, and if one does not follow 
this principle than he or she has to suffer a lot. So now, the obvious question that 
comes to mind is “did Sita and Laxman suffer for being stubborn in their views and 
not submitting to Lord Ram’s wish’? Yes; the answer is unequivocally ‘yes, they did 
suffer as a consequence of not obeying Lord Ram’. 

Sita was abducted by the demon king Ravana and kept in captivity in Lanka, 
where she had a harrowing time. Her lamentations, grief and miserable condition have 
been narrated vividly in Ram Charit Manas in the following verses: (a) Aranya Kand, 
(i) Doha no. 29 along with Chaupai line nos. 1-6, 24, 26 that precede it; (b) Sundar 
Kand, (ii) Doha no. 8 along with Chaupai line no. 8 that precedes it; (111) Chaupai line 
nos. 1-12 that precede Doha no. 12; (iv) Doha no. 31 along with Chaupai line nos. 5-8 
that precede it; (c) Lanka Kand, (v) Chaupai line nos. 9-11 that precede Doha no. 99. 

Laxman too had to endure a lot of hardships in the forest. For one, he is 
believed to have kept awake throughout the fourteen years he was with Lord Ram in 
the forest—in order to guard Lord Ram and Sita from any danger while they slept 
during the night. This is clearly hinted at in Ram Charit Manas, Ayodhya Kand, 
Chaupai line nos. 1-2 that precede Doha no. 90. 

Later on in the story, Laxman was severely wounded and was virtually on the 
verge of death when attacked by Meghanad, the son of the demon king Ravana, 
during the epic war of Lanka, an event that made even Lord Ram grieve and become 
exceedingly sad and remorseful—apropos: Ram Charit Manas, Lanka Kand, (1) 
Chaupai line nos. 6-8 that precede Doha no. 54; (11) Chaupai line nos. 2-17 that 
precede Doha no. 61. 

A maxim or an axiom applies to all, irrespective who he or she is; a statement 
or principle that tells the Truth has a universal application, and no one is immune to it. 
Now, if we take this point a little further and analyse the story of Ram Charit Manas 
minutely, we are to make a remarkable discovery— that even Lord Ram was bound 
by the same principles he had advocated for Sita and Laxman, for he had to suffer a 
lot in the forest to uphold the sanctity of this maxim which he himself had advised 
Sita and Laxman to follow: that one should obey one’s parents and serve them— 
apropos: (1) Chaupai line nos. 4-5 that precede Doha no. 61 (Sita); and (ii) Doha no. 
70 (Laxman). 

In the case of Lord Ram, two factors came into play: the first was his father’s 
silence, which meant he had given consent, when Kaikeyi wanted the Lord to go to 
the forest, and the second was his father’s articulate wish, made most earnestly and in 
clear terms to the Lord that he must not go to the forest—this is strikingly clear and 
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obvious in Ram Charit Manas, Ayodhya Kand, Doha no. 76—to Chaupai line no. 1 
that precedes Doha no. 78. 

Therefore, since Lord Ram was obeying his father when he went to the forest 
to fulfill his wishes and words of honour, the Lord had a peaceful and eventless life 
during the first half of his forest sojourn. But when the rewards of the meritorious and 
auspicious act of obeying his father were fully enjoyed by Lord Ram and its effect 
waned, then came the time for punishment for defying his father’s plea not to proceed 
to the forest because he won’t be able to live in the Lord’s absence (as noted herein 
above), a plea which led to the ultimate death of Dasrath, for Lord Ram’s wife Sita 
was abducted by the demon king Ravana, an unfortunate incident that started a chain 
of events which entailed a lot of suffering and misery for the Lord, and which 
culminated in the horrifying War of Lanka. But again, as every bright day is followed 
by a dark night, which in its turn is followed by another bright day, in a cyclic manner 
of creation and destruction and a new creation, so when the negative effects of 
disobeying his father waned and ended, the bright sunshine returned in Lord Ram’s 
life—for he became victorious in the War, got his wife Sita back, returned to his 
kingdom of Ayodhya, and was crowned its King-Emperor. 


“The lotus flower dries up during very cool nights, especially when it frosts. So, this 
metaphor is employed here to stress that though Lord Ram’s words were very 
soothing to hear and meant for Laxman’s own good, yet they made him so extremely 
agitated as if hot water was being poured on him.] 


Go, Ste A Mead WA TA We A Sts | 


are arg A taht Gee ANE A HTS TAS Ul 92 Ui 
doha. 


utaru na avata prema basa gahé carana akula’i. 
natha dasu maim svami tumha tajahu ta kaha basa’i. 71. 


So overcome with affectionate emotions was Laxman that he could not utter a single 
word for a while. He fell at the feet of Lord Ram and clasped it in great distress. 

Laxman somehow gathered courage and said to Lord Ram: ‘Oh my Lord! 
Thou art my Lord, and I am thine servant. Say then, if mine own Lord abandons me, 
what is there for me to say?' (Doha no. 71) 


[Note—'Said Laxman: “Oh Lord, a servant is bound by duty to obey his Master. 
Under all circumstances, therefore, the Lord’s wish is supreme and sacrosanct. But 
nevertheless, tell me, thy honourable Lord, thou havest preached me thyself a lot 
about probity and propriety, so tell me if it is proper for a Lord to abandon his 
servant? Verily indeed, in all sooth, and without gainsay, it wouldst be equivalent to 
making me an orphan, because as far as I am concerned, I havest one, and only one, 
relationship in this world, and it is none but thee. {Apropos: Ram Charit Manas, 
Ayodhya Kand, Chaupai line nos. 4-6 that precede Doha no. 72 herein below.} 

So, it is for thee to decide mine fate: if thou art so fearful of hell if thine 
subjects suffer for lack of care just because I accompany thee, then prithee tell me 
wouldst it not be a also sin for thee if thou forcefully makest me an orphan by 
abandoning me?’’| 
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caupa’. 


dinhi mohi sikha niki gosa'im. lagi agama apani kadara'im. 1. 
narabara dhira dharama dhura dhari. nigama niti kahum té adhikari. 2. 


Laxman said to Lord Ram: ‘Oh Lord! Whatever advice that you have given to me is 
indeed sound and proper, but it is due to the weakness of my heart (that is driven by 
the compulsion of love for you that is deeply imbedded in it) that I feel unable to 
follow it, as it seems absolutely impractical to me’. (1) 


Those who believe in upholding the principles of right conduct and propriety, those 
who are champions in the philosophy of the Vedas and the gospels of other scriptures, 
and profess strict adherence to them—such people are noble and honourable indeed’. 


(2) 


[Note—'Said Laxman: “Oh Lord, thou asks me to stay back at Ayodhya, which 
means separation from thee and not being to serve thee at all the moments of mine 
life. Well Lord, no matter how good this advice mayest be for others, and no matter 
what adversity wouldst befall me due to mine determination to follow thee wherever 
thou go, I am firm in my mind and heart that I wouldst cope with everything but not 
the excruciating pain of separation from thee. No; I am sorry that I am unable to obey 
thine commands on this single point. Lord, punish me in any way thou wouldst prefer 
and I shalt willingly accept it, but I will not follow this one advice of thine, for my 
heart wrenches in pain by the mere thought of separation from thee! Lord, I can’t live 
even for a fraction of a second without thee, and life is meaningless sans thou for me. 
No Lord; I won’t leave thee no matter what comes! 


*But oh Lord, when have I ever claimed to be such a person? I don’t care if the world 
wouldst denounce me for not obeying the Lord, especially when thou havest cited 
sound reasons why I shouldst stay back at Ayodhya, such as to look after the kingdom 
and its subjects in thy absence. But oh Lord, principles of righteous conduct are a 
matter to be observed by noble men who are concerned about their reputation, good 
name and destiny, but they art naught meant for a humble man who hast only one 
destiny, which is to serve his Lord, a man who has lost his heart to the Lord and 
whose life is centered around his love and submission for his beloved Lord—for doth 
thou naught wot that ‘love is blind’! Say, how canst a blind man walk without a stick? 
Lord, for me thou art this “blind man’s stick’! Therefore, nothing doing; I am coming 
along with thee!”’] 
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maim sisu prabhu sanéhant pratipala. mandaru meru ki lehim marala. 3. 
gura pitu matu na jana'um kahi. kaha'um subha'u natha pati'ahi. 4. 


Oh Lord! I am like an infant you has been raised in the cradle symbolized by the 
Lord’s love for me. [Like a child who has never set foot on the ground because his 
mother loved him so much that she always kept him close to her bosom, you have 
always loved me so dearly that I never could imagine a world separate from you! 
Your love has nourished me like a mother’s milk nourishes the child. ] 

Say, can a little swan ever lift a heavy mountain such as Mt. Mandarachal or 
Mt. Meru? [To wit, just as it is impossible for a small bird like a swan to lift a heavy 
mountain, so it is impossible for me to carry the burden of a life without you. It’s 
unimaginable, impractical, and untenable. ] (3) 


Oh Lord! I tell you most sincerely and honestly, believe me, that except you I don’t 
know anyone else, I don’t have nor do I know of any other relationship, whether it is a 
Guru (preceptor and teacher), a father or mother, or for that matter anyone else. 

[In all sooth and without gainsay, oh Lord, the only relationship I am aware of, 
the only kin I have in this world, and the only person to whom I am obliged—is you.] 


(4) 
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jaham lagi jagata sanéha saga’. priti pratiti nigama niju ga‘. 5. 
more saba'i ka tumha svami. dinabandhu ura antarajami. 6. 


Oh Lord, whatever sort of ties or relationships that are based on confidence, faith, 
love and affection that exist in this world, and which have been lauded by the Vedas 


(5) --- 


--- For me, all such ties and relationships are centered in you. For me, you are the only 
kith and kin in this world. Oh Lord, you are a friend of the meek and the humble, and 
the one who knows the inner thoughts of all as you dwell inside all. Therefore, you 
must be aware of the truth of my statement. 

[To wit, oh Lord, since you know the inner thoughts of all, and nothing is 
hidden from you, so you must know that I am truthful in what I say to you.] (6) 


enn tte saehast caret vant ofa ate fre sree & 
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dharama niti upadési'a taht. kirati bhuti sugati priya jahi. 7. 
mana krama bacana carana rata ho’. krpasindhu parihari'a ki so’. 8. 


The noble virtues of Dharma and Niti (principles of noble conduct and righteousness, 
of ethics and morality, of piety and propriety) should be preached to someone who 
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wishes to gain merit, glory and acclaim in this world, or desire to attain some noble 
goal in life or some sort of good fortune. (7) 


But tell me oh merciful and compassionate Lord, is it proper and advisable for you to 
abandon someone who is committed to serve your holy feet (and to have deep love 
and affection for you) by his thought, deed and words?’! (8) 


[Note—'Laxman essentially outlines the qualities of a true ‘Bhakta’ here. A true 
devotee of the Lord should have the same thoughts and emotions as Laxman had for 
Lord Ram. A true Bhakta’s life centers on his beloved Lord, and his only aim in life is 
to serve the Lord God whom he loves from the core of his being. Bhakti entails the 
truest form of devotion, faith, love, affection and commitment towards the Lord God 
like Laxman has depicted here for Lord Ram. 

We have already read that Sita had made a similar case for herself while 
telling Lord Ram that for her the only relationship that matters in this world is the 
Lord himself, and everything else is peripheral and secondary—apropos: Ram Charit 
Manas, Ayodhya Kand, (i) Chaupai line no. 7 that precedes Doha no. 64—to Doha 
no. 65; (ii) Doha no. 66 along with Chaupai line nos. 5-8 that precede it; (iii) Doha no. 
67 along with Chaupai line no. 8 that precedes it. ] 


ao, Hea Gael ch UP Ae Te forte | 
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doha. 

karunasindhu subandhu ké suni mrdu bacana binita. 

samujha’é ura la'i prabhu jani sanéham sabhita. 72. 


When Lord Ram, who was an ocean of compassion, mercy and grace, observed the 
precarious emotional condition of his faithful and loyal brother (Subandhu), and 
heard the latter’s pitiful plea made with great politeness, and with the greatest of 
earnestness and sincerity, the Lord comforted his disconsolate brother and 
affectionately embraced him, because the Lord concluded that he was sore affright 
and overwhelmed with grief (at the prospect of the Lord compelling him to stay back 
at home)'. (Doha no. 72) 
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caupa’. 


magahu bida matu sana ja’. avahu begi calahu bana bhai’. 1. 
mudita bha'é suni raghubara bani. bhaya'u labha bara ga'i badi hani. 2. 


Lord Ram told Laxman: ‘Go and ask thy mother’s leave (permission) to accompany 
me, and come back hastily so we can proceed to the forest immediately.’ (1) 
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No sooner Laxman hear these words of Lord Ram, but he was exceedingly glad and 
exhilarated, as if some great reward has been bestowed upon him, and some grave 
loss has been averted’. (2) 


[Note—'Refer also to Tulsidas’ book “Geetawali Ramayan”, Ayodhya Kand, verse 
no. 11, stanza line nos. 1-4 where a similar episode has been briefly described. 


*Laxman was very pleased that Lord Ram has given him permission to accompany the 
Lord to the forest. It was his wish fulfilled. On the other hand, if the Lord hadn’t 
allowed him to come along with him to the forest, Laxman would have deemed it to 
be a great loss at a personal level—refer to: Ram Charit Manas, Ayodhya Kand, (i) 
Chaupai line nos. 4-5 that precede Doha no. 70; and (ii) Chaupai line nos. 4-8 that 
precede Doha no. 72.] 


atfia geet arg ule sme 1 wag ster fteft ret OTT 3 
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harasita hrdayam’ matu pahim a'é. manahum andha phiri l6cana pa’é. 3. 
ja'i janani paga naya'u matha. manu raghunandana janaki satha. 4. 


Laxman went to his mother (Sumitra) with an exhilarated heart, as if a blind person 
has regained his eyesight’. (3) 


Though Laxman went physically to his mother and bowed at her feet, but his mind 
and heart (i.e. his thoughts) were with Lord Ram (the son of Raghu’s race— 
“raghunandana”) and Sita (the daughter of king Janak—‘janaki’’). (4) 


[Note—'To wit, just like the joy and happiness of a blind man who is able to see once 
again, Laxman’s excitement and exhilaration were unbound when he went to see his 
mother to bid her good bye before joining Lord Ram to the forest. 

When Lord Ram had first advised him to stay at home, Laxman’s condition 
was distressed and shocked like a distraught man who is about to lose his vision. But 
when the Lord gave his consent to him that he can come along to the forest, Laxman’s 
joy and happiness knew no bounds just like the blind man whose sight has just been 
restored. 

For a true devotee, nothing matters more than being able to serve his dear 
Lord, to have undiluted love and affection for the Lord, to have complete and true 
devotion for the Lord, and for whom the Lord is the ultimate destination and the only 
goal in his life—apropos: Ram Charit Manas, (a) Ayodhya Kand, (i) Doha nos. 129, 
130, 131; (ii) Chaupai line no. 8 that precedes Doha no. 324; (b) Aranya Kand, (111) 
Doha no. 16.] 
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pumiché matu malina mana dékhi. lakhana kahi saba katha bisési. 5. 
ga'l sahami suni bacana kathora. mrgi dekhi dava janu cahu ora. 6. 


When the mother (Sumitra) observed that her son’s countenance was sad and he was 
unusually gloomy, she wondered what might have been the cause of his distress. 
When she asked Laxman, he told her everything in detail (with an emphasis on his 
personal decision to go with Lord Ram and Sita to the forest, and that he has already 
obtained the Lord’s permission for this)’. (5) 


No sooner did the mother hear the cruel words of her son than she was overwhelmed 
with consternation, shock and fear even as a doe feels utterly distraught and alarmed 
when it finds that it is surrounded on all sides by a raging wildfire (with no route to 
escape)’. (6) 


[Note—'Laxman was skeptical if his mother would agree to let him go to the forest 
with Lord Ram. So therefore, in order to pre-empt the chances of her objecting to his 
plans to accompany Lord Ram to the forest, Laxman told his mother that he is firm in 
his decision to join the Lord, and that he already has Lord Ram’s permission for it. 
This left no choice with Sumitra but to give her own consent to Laxman to go to the 
forest. The noble heart and thoughts of Sumitra while granting her permission to her 
son would be self-evident in the verses that follow herein below. 


*Sumitra was stunned when she heard Laxman’s report. What was she expected to do 
now; what could she do in this situation? If she insisted that her son Laxman should 
stay at home, she would imply that she does not trust that Lord Ram would protect 
him in the forest like a father would his son, that she would be compelling Laxman to 
do a thing against his wishes, which in turn would make him very upset and forced to 
lead a life full of sadness and grief that no mother would ideally want, and that she 
would be forcing Laxman to disobey Lord Ram’s orders to come along with him to 
the forest once the Lord had given them. 

On the other hand, she faced the gloomy prospect of her beloved son being 
separated from her for fourteen long years; there was the fear of what would happen 
to him in the unknown wilderness, whether or not she will see him again. 

The cases of Laxman and Lord Ram were different—because whereas Lord 
Ram had to obey his father’s words given to his step-mother Kaikeyi, no such issue 
arose in the case of Laxman; the latter would be subjected to untold misery and 
troubles just because of his love for his brother unlike Lord Ram who was morally 
bound to keep his father’s words of honour. 

Sumitra was on a horn of a dilemma. Her condition was like that of a doe that 
is trapped in a raging wildfire, for Sumitra would have to suffer either way. If she 
allowed Laxman to go to the forest, she would be allowing her son to willingly 
undergo hardships and face horrors of forest life, and if she disallowed him then she 
would compel him to disobey his beloved brother Lord Ram’s orders, which in itself 
would be an unrighteous thing to do, especially when Lord Ram loved Laxman as a 
father would love his son, and Laxman was totally devoted to his brother as a true 
devotee is devoted to his Lord. ] 


AE MAS Ul SHAT STS 1 WE GAS TAT HTS THT MN 9 


2184 


arta fret ava aparel isis aT fater ofete fon Aret uc 


lakhana lakhe'u bha anaratha aj. ehirm sanéha basa karaba akaju. 7. 
magata bida sabhaya sakucahim. ja'i sanga bidhi kahihi ki nahim. 8. 


Meanwhile, Laxman became very uneasy and nervous as he closely observed the 
adverse reaction his information had on his mother; he feared that some great tragedy 
would unfold as it seemed probable now that she would be so moved by emotions of 
love and attachment for her son that she would deny him permission to go to the 
forest. (7) 


So, when Laxman finally gathered courage to seek his mother’s permission to go to 
the forest, he was at once fearful as well as apprehensive because he did not know 
whether she would allow him to go, or refuse permission for it'. (8) 


[Note—'Laxman faced a similar situation earlier when he went to Lord Ram to seek 
his permission to accompany him to the forest—apropos: Ram Charit Manas, 
Ayodhya Kand, Chaupai line nos. 4-5 that precedes Doha no. 70. 

Laxman saw that his mother Sumitra had become extremely nervous and 
distraught when he told her the details of the developments, and especially about his 
decision to go to the forest with Lord Ram, as well as the Lord giving his consent for 
it. Sumitra had for a while remained silent in total disbelief; she was so shocked and 
dumbstruck with grief and sadness that she could not utter a word. This made Laxman 
himself very anxious and nervous: he feared that his mother would go in a fit and fall 
unconscious. Should this happen, it would be highly improper an act for him to leave 
her lying on the ground in an unconscious state and walking away. If this worst 
situation did not happen, yet there was the apprehension that she may flatly refuse to 
allow Laxman to go to the forest, citing her right as a mother to deny such permission. 
Then, what would Laxman do? It would be a precarious situation that would unfold 
untold misery for Laxman, and these thoughts played heavily on his mind during 
those crucial moments when he bowed before his mother to seek her permission to 
leave for the forest. ] 


Go. Wale aftat wa fea wy Gate qars | 
qa ag oka as fae ular dhe Has 1 93 UI 
doha. 


samujhi sumitram rama siya rupu susilu subha'u. 
nrpa sanehu lakhi dhuné'u siru papini dinha kuda'u. 73. 


When Sumitra contemplated upon the virtuous nature and excellent characters of Lord 
Ram and Sita, of their beautiful form and amiable disposition towards one and all, as 
well as the king’s (i.e. Dasrath’s) love for them, she beat her head in disgust even as 
she was full of remorse and regret at the evil nature of Kaikeyi who had deceived the 
(innocent) king and played foul with him (by trapping him into giving her his word of 
honour that forced Lord Ram to go to the forest, thereby playing the cruel role of the 
Devil for all of them)’. (Doha no. 73) 
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[Note—'Sumitra rued over the pervert and selfish nature of Kaikeyi, wondering as to 
how this devilish scheme could ever enter into her mind all of a sudden when it was 
well known, and even openly declared by Kaikeyi herself, that she loved Lord Ram 
no less than she loved her own son Bharat*. What was Lord Ram’s offense that has so 
suddenly changed this equation? Why has such wickedness overtaken Kaikeyi’s 
heart? {*Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 8 that 
precedes Doha no. 15 (Kaikeyi’s own assertion); and (ii) Chaupai line nos. 6-8 that 
precede Doha no. 32 (Dasrath’s astonishment). } ] 


dio, hte aS HIATT A | Mest Yes Aelt We ar ui 8 
Aa Asatte arg Aeet 1 frat Wy AS ihe SANT U2 Ut 


caupal. 


dhiraju dhare'u ku'avasara jani. sahaja suhrda boll mrdu bani. 1. 
tata tumhari matu baidéhi. pita ramu saba bhamti sanéhi. 2. 


Sumitra (drew a deep breath and) realized that the time was not favourable, and it was 
no use lamenting and regretting. So she braced herself for it by showing exemplary 
patience and fortitude even as she gathered her wits together to speak to Laxman 
politely, with a calm exterior, and using soft-spoken words. (1) 


She said: ‘My dear son (tata)! Sita (“baidéhi’—the daughter of king Videha, another 
name for king Janak) is like thine mother, and Lord Ram is akin to thine father who 
loves thee much and in all possible ways’. (2) 


[Note—'Sumitra was well aware of the strong bond of brotherly love and affection 
that existed between Laxman and Lord Ram. Even Laxman has firmly reiterated this 
fact in Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 3-8 that precede Doha 
no. 72 herein above. Hence, she was merely endorsing this fact and reminding 
Laxman of his moral duties at this crucial juncture in his life, that no matter what 
comes he ought to live up to his declared love for Lord Ram. 

This conversation between Sumitra and Laxman has also been succinctly 
narrated in Geetawali Ramayan, in its Ayodhya Kand, verse no. 11, stanza line nos. 5- 
8.] 


staal Tet Be Wa Fare | des feerg BS ITT Wee 3 UI 
BF Ata Wy OT TST | Stale THEN HIG HS AT Ul ¥ UI 


avadha taham jaham rama nivast. tahaminy divasu jaham bhanu prakasi. 3. 
jaum pai siya ramu bana jahim. avadha tumhara kaju kachu nahim. 4. 


Ayodhya is there where Lord Ram lives’, even as the day exists wherever there is the 
light of the sun’. (3) 


If it is certain that Lord Ram and Sita are indeed going to the forest, then it is also sure 
that you have no work (or reason) to stay here. (4) 
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[Note—'A similar idea is expressed a little while later by all the citizens of Ayodhya 
who decided to join Lord Ram when he was moving out of the city to go to the 
forest—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 5-6 that 
precede Doha no. 84. 

Refer also to: Ram Charit Manas, Sundar Kand, Chaupai line nos. 3-5 that 
precede Doha no. 23. 


“In this context, refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 5 that 
precedes Doha no. 83, which says that when Lord Ram left the city, it looked very 
ghostly, desolate and dark as if the night of doomsday had descended upon the once 
prosperous and thriving city. 

As soon as the sun sets in the horizon, i.e. ‘leaves the sky over the world 
below and makes its exit’, everything is plunged in darkness as night comes in. In a 
similar way, as soon as Lord Ram left the city of Ayodhya, it became desolate and 
virtually abandoned by life like a deserted city; the once lively city was, for all 
practical purposes, engulfed by a dark cloud of distress, gloom and grief that covered 
it from all sides. ] 


Ty fag arg Sey at as | Ages Genet WA at ATS NG Ut 
TH Ura sitet Sit oe 1 carer Wet WaT Wael I & 


gura pitu matu bandhu sura sa'im. sé'i'ahim sakala prana ki na‘im. 5. 
ramu pranapriya jivana ji ké. svaratha rahita sakha sabahi ke. 6. 


One ought to serve and tend to one’s Guru (teacher, moral guide and spiritual 
advisor), parents (father, mother), brother, gods, and Lord or Master very diligently 
and most faithfully as one would serve or tend to one’s own Pran (i.e. one’s own life; 
one’s own self). (5) 


Lord Ram is as dear to every living being as his own life is to him. Nay, he is the very 
soul and spirit of life itself (i.e. there is no life without Lord Ram)’. 
The Lord is a selfless friend and companion to all. (6) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 130 along 
with Chaupai line nos. 5, 8 that precede it; (11) Doha no. 131 along with Chaupai line 
no. 6 that precedes it. ] 


wera fra ara Seat fae aes wa & area 9 
ate fart St GT ot ST LA AT ST ATS TN 


pujaniya priya parama jaham térn. saba mani‘ahirh rama ké natérn. 7. 
asa jiyam jani sanga bana jahu. léhu tata jaga jivana lahi. 8. 


In all sooth and without gainsay, whatsoever kind of relationships that exist in this 
world, however revered and most affectionate that relationship may be, all have a 
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meaning and value only as long as they are related to Lord Ram, for otherwise they 
are good for nothing and null and void’. (7) 


Keep this in mind and go to the forest with the Lord, and, my dear son (tata), you will 
be blessed and you will feel fortunate that you have enjoyed the rewards of having a 
life that was well and fruitfully lived’.’ (8) 


[Note—'In verse no. 6 herein above, it is said that Lord Ram is the soul and spirit of 
all living beings, as well as the essence of life itself. To wit, sans the Lord, the world 
loses its meaning or charm just like the case of a person’s body from which ‘life has 
left’, leaving behind a corpse. No one would have to do anything with a dead body; 
likewise, no one should have anything to do with another person if the latter is not 
related to Lord Ram by a quiet bond of devotion for the Lord. 

According to the philosophy of the Upanishads, Lord Ram represents the ‘pure 
cosmic consciousness’ that is also known as the ‘Atma’ of a living being; this Atma is 
the creature’s true identity and his true self. The Atma is a universal entity, and it 
resides in the gross body of all the creatures to make it ‘live’. That means, without this 
Atma, the gross body of the living being is as good as dead. Hence, what is the use of 
establishing a relationship with a person who has no ‘Ram’ or the ‘Atma’ in his body; 
for such a body is as good as dead. 


*Sumitra exhorted her son to serve Lord Ram and Sita as he would serve his own 
father and mother respectively, for by doing so he would be naturally blessed and 
acquire merit that would make him feel extremely lucky and fortunate. At the end of 
the day he will realize that he had lived a very auspicious, fruitful and blessed life. ] 


ao. aft amt ane wag aif aaa afer ATS 
ai Gast wa wifs oer be WH Ue STS OX II 
doha. 
bhiri bhaga bhajanu bhayahu mohi saméta bali ja'um. 
jaum tumharém mana chadi chalu kinha rama pada tha'um. 74. 


Sumitra praised Laxman for his decision to serve Lord Ram by accompanying him to 
the forest when she says: ‘Along with you, I say truthfully, I myself also feel very 
privileged, blessed and honoured that I have a son who is able to serve Lord Ram 
selflessly and diligently, a son who has found succour and solace by devoting himself 
in the service at the feet of Lord Ram, with a pure heart that is free from all sorts of 
deceits and pretensions.’ (Doha no. 74) 


dio, Grad Bard aT Gis 1 TeqUrs WT STE Ae Bis ul 8 
ade atst ute aif fast we fara ga a feat AT 2 


caupa’. 
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putravati jubati jaga so'l. raghupati bhagatu jasu sutu ho. 1. 
nataru bamjha bhali badi bi'ani. rama bimukha suta tém hita jani. 2. 


Continuing with what she said in Doha no. 74 herein above, Sumitra said: ‘A woman 
is deemed to be blessed and fortunate if she has a son who is devoted to Lord Ram’. 


(1) 


Otherwise, it is better for her to remain childless, for if she erroneously thinks that 
merely having a son is good for her, even though that son is opposed to Lord Ram, 
then truly that lady has a wrong conception of what is good and what is bad for her, 
and as surely is she most unfortunate, unlucky, possessed by evil spirit, and pervert in 
her mind’. (2) 


[Note—'Refer also to: Ram Charit Manas, Uttar Kand, Chaupai line nos. 3-4 that 
precede Doha no. 116. 


A similar idea is expressed in Tulsidas’ book “Kavitawali Ramayan”, Uttar Kand, 
verse no. 40. 

Refer also to: Ram Charit Manas, Uttar Kand, Chaupai line nos. 1-3 that 
precede Doha no. 96.] 


Gets APT Wy aT Hel | GAL Sq Md HS Al 3 
Gh Ud Ht IS Hel UR WT la Ug Gast GAT I ¥ UI 


tumharehim bhaga ramu bana jahim. dusara hétu tata kachu nahim. 3. 
sakala sukrta kara bara phalu 6hu. rama siya pada sahaja sanéhu. 4. 


Lord Ram is going to the forest to make you feel extremely blessed and lucky’, and 
methinks, oh my dear son (tata), that there is no other reason for it’. (3) 


The greatest and the best reward of all meritorious deeds done by one in life is to be 
able to have natural and abiding affection for the holy feet of Lord Ram and Sita (as 
they were personified forms of Brahm, the Supreme Being, and the Lord’s dynamic 
cosmic powers known as Shakti respectively) (as well as to be able to selflessly and 
diligently serve and adore the Lord)’. (4) 


[Note—'Sumitra means that while the Lord was in Ayodhya, there were so many 
people who would eagerly serve him; but now in the forest, only Laxman would have 
this privilege. Since Lord Ram loved Laxman very much, and Laxman always wished 
to serve the Lord as much as he can, whole-heartedly and with utmost devotion, the 
Lord decided that he (Laxman) ought to be given some days when he can serve the 
Lord exclusively, without any interference, to his heart content. Since while staying in 
Ayodhya this was not possible, Lord Ram decided to move out of the city to the forest 
so that Laxman would have the sole privilege of serving his beloved Lord without 
anyone coming in the way. 

In Valmiki’s Ramayana we read that the citizens of Ayodhya have praised this 
good fortune of Laxman that he shall be able to serve Lord Ram exclusively in the 
forest. They told him that he is extremely fortunate and lucky that he is going with 
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Lord Ram to the forest; it is like the rise of the sun of good fortune for him. {Refer: 
Valmiki’s Ramayana, Ayodhya Kand, Canto 40, verse nos. 25-26.} 


There is another way of interpreting this particular verse. Laxman was a 
manifestation of Lord Seshnath, the celestial serpent who is believed to hold the 
burden of earth on his thousand hoods. {Apropos: Ram Charit Manas, (a) Baal Kand, 
(i) Doha no. 197; (b) Lanka Kand, (ii) Doha no. 54; (iii) Chaupai line no. 4 that 
precedes Doha no. 77; (iv) Chanda line nos. 3-4 that precede Doha no. 83.} 

The demons, led by their king Ravana, had become a great burden for mother 
earth, and Lord Vishnu promised her as well as the gods and the sages that he would 
personally come down to this mortal world as a prince of Ayodhya, i.e. as Lord Ram, 
to eliminate this scourge and free the earth of her burden. Now, since Lord Seshnath 
supported the earth on his hood, the burden of the demons would naturally bear down 
upon him too. This is what Sumitra may have meant here—that Lord Ram is going to 
the forest to eliminate the demons in order to remove their burden from his head, and 
that it is for his (Laxman’s) sake that the Lord has decided to do so, and there is no 
other reason why the Lord should go to the forest. 

When the epic War of Lanka actually commences, an unimaginably large 
assembly of warriors, with huge bodies and heavy weights, and numbering into many 
millions, would gather at a given place on earth, thereby disturbing its fine balance, 
with the alarming prospect of the earth toppling over or sinking into the abyss of the 
cosmos. Then, during the ferocious war, there would be great tremors and vibrations 
that would rumble across the earth’s surface as well as below it, which in their wake 
may be cause rifts and cracks in its rocks and shake its core, causing the earth itself to 
crack and splinter into huge chunks. 

To wit, earth would need support and help during that testing time, and 
Laxman, in his original form as Lord Seshnath, would be needed on the spot to 
provide this crucial support to the earth and tackle emergencies to prevent a 
catastrophe from happening. 


Refer also to Ram Charit Manas, (a) Ayodhya Kand, (i) Chaupai line no. 6 that 
precedes Doha no. 75 herein below; and (b) Uttar Kand, (ii) Chaupai line nos. 1-4 that 
precede Doha no. 127 which reiterate the same idea. 

This verse, along with the ones that follow herein below, narrate the excellent 
advice that mother Sumitra gave to Laxman to serve him well as a guideline during 
his stay in the forest presently, and later on in his life as well.] 


Wy Ty ster Ag Ag US TON SSH TT BGG I 
Wael Went faa faels | AA HA Ae HE aH ll & Ul 


ragu rosu irisa madu mohi. jani sapanéhun’ inha ké basa hohi. 5. 
sakala prakara bikara biha'l. mana krama bacana karéhu sévaka’l. 6. 


[My dear son—] Guard thyself against the evil of Raag (attachment), Rosha (anger), 
Irisha (jealousy), Mada (pride, arrogance, ego), Moha (delusions and attractions)— 
and dost naught allow thine self to be overpowered or influenced by them even in thy 
dreams’. (5) 
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Avoid all sorts of taints of character and vices while serving Lord Ram faithfully, 
sincerely and diligently, with thy whole being put into that service, and it ought to 
involve thine Mana (heart and mind), Karma (deeds and actions) and Vachan 
(words)’. (6) 


[Note—'We shall be reading later on in great detail that the saintly crow named 
Kaagbhusund has listed the vices and taints of the character, that include the ones 
Sumitra cites now, that undermine the purity of the soul of the creature and act as 
hindrances in one’s spiritual progress towards attaining liberation, deliverance, 
emancipation and salvation. Refer: Ram Charit Manas, Uttar Kand, Chaupai line no. 7 
that precedes Doha no. 70—to Doha no. 71. 


*Sumitra advised Laxman to be fully committed to serving Lord Ram, be faithful, 
honest and diligent in that service, to not let any vices or temptations come in his way 
and corrupt his inner-self, and to use every faculty of his body in the service of the 
Lord. This way, he will be blessed, and reap great rewards for himself. 

Sumitra’s advice given to Laxman in these verses should also serve as a 
practical guideline to all devotees of the Lord, for they tell them how to serve Lord 
Ram in the best possible and practical way. ] 


as HE A Ga Ufa Gore | aT faq ra Wy fas FTTH 9 
WE AW A Cele HAG 1 Ad Gs HE Fes SACHIN 6 


tumha kahum bana saba bhamti supasi. sarmiga pitu matu ramu siya jasi. 7. 
jeéhim na ramu bana lahahim kalésu. suta so'i kareéhu iha'i upadésu. 8. 


Thee havest aught to fear from anything in the forest because thee havest a father and 
mother like Lord Ram and Sita respectively with thee by thy side in the forest, for 
they wouldst act as a great and impregnable protective shield around thee at all times 
(of the day and night, letting no harm comest thy way, even in thy dream)'. 

[To wit, son, do not ever feel affright, do not ever feel alone in the wilderness. 
Remember: you have your parents with you, and they love you so much that they will 
protect you and take great care of you to ensure that you are always happy and 
cheerful; no harm shall ever come near you. So, never feel gloomy or sad in the 
forest. Live happily and boldly. ] (7) 


My son (suta)! In whatsoever way Lord Ram and Sita get comfort in the forest and 
they do not suffer in any way, do whatever is needed to be done with this in mind.” 


(8) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 1-2 that 
precede Doha no. 141; (ii) Chaupai line nos. 1-2 that precede Doha no. 142. 


“It will be remarked here that no where else would we find an example of this kind of 
excellent advice that a mother would give to her son with respect to serving Lord 
Ram. Remember: Lord Ram is a personified form of the supreme Brahm, the 
Supreme Being. Hence, Sumitra’s advice to her son Laxman to serve Lord Ram has a 
universal application that sets benchmarks for all as how to serve the Lord.] 
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Bo, Suey Ug wile ara Geet wa fea Te wae eI 
fog arg faa oar at ae atte ort foreraet 2 


deat wate fra es sirera che UP sre as 1 2 | 
ta as aferet srret faa taeit oe Fra Pret ag tt ¥ 


chanda. 


upadeésu yahu jehim tata tumharé rama siya sukha pavahim. 1. 
pitu matu priya parivara pura sukha surati bana bisaravahim. 2. 
tulas! prabhuhi sikha de'i ayasu dinha puni asisa da'l. 3. 

rati ho'u abirala amala siya raghubira pada nita nita na'l. 4. 


Mother Sumitra concluded her advice to her son Laxman thus: ‘My dear son (tata)! 
This is mine advice to thee (in brief) that in whatever manner your Lord Ram and 
Sita’ get joy and happiness (in the forest)—do it. (Chanda line no. 1) 


Let them be so happy and comfortable in the forest that they dost naught ever have the 
chance to remember their parents (father and mother), their dear ones in the family, 
their city (Ayodhya), the comforts and happiness that they hadst when they were 
here'.’ (Chanda line no. 2) 


Tulsidas says that after giving this advice to the Lord (i.e. Laxman)’, she (Sumitra) 
granted him her permission (to go to the forest with Lord Ram and Sita), and blessed 
him once again, saying, --- (Chanda line no. 3) 


--- ‘I bless thee that thou wouldst have eternal, abiding and undiluted love and 
affection for the holy feet of Lord Ram and Sita!*’ (Chanda line no. 4) 


[Note—'Remarkable indeed it is for Sumitra to use the word “your” with respect to 
Laxman’s relationship with Lord Ram and Sita. She wishes to tell Laxman that now 
onwards a special bond has been established between him, and Lord Ram and Sita; 
that now he should regard them as his only relation; that as one would be extra careful 
to look after someone belonging exclusively to him, Laxman is now expected to look 
after and serve Lord Ram and Sita with this view in mind; that he is so privileged and 
lucky that he has been granted the sole right to have access to the Lord and be nearest 
to the divine couple so much so that no one can approach the Lord and Sita without 
his permission henceforth. 

Sumitra is right in this point—for it was only Laxman who would now look 
after the comforts and needs of Lord Ram and Sita in the forest, making him virtually 
the sole servitor and servant of the divine couple, which would entitle him to have the 
privilege of being the closest confidante, friend, companion and advisor of Lord Ram 
for all times to come. Besides this, the long and exclusive closeness of Laxman with 
Lord Ram and Sita would create a natural bond of love and affection between the 
three, and henceforth he (Laxman) would be treated by the couple as their dearest son, 
a rarest of rare privilege that no one else would ever have. 

She says that excepting Laxman everyone else seems to have failed Lord Ram 
and Sita at this crucial juncture in their lives—even their parents, the citizens, the 
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servants, the ministers, et al, would not follow them to the forest to look after them 
and take care of their needs in the unknown and harsh environment of the wilderness. 
Therefore, it is beyond doubt that Lord Ram and Sita ‘belong’ to Laxman, and him 
alone, and to no body else; no one has a right of access to them and the right to serve 
them in the manner Laxman has had the good fortune to get. 


“In this context, refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. | that 
precedes Doha no. 141—to Chaupai line no. 3 that precedes Doha no. 142. 


*Tulsidas uses the word “Lord” for Laxman here, a word that he usually reserves for 
Lord Ram. It has great significance. Laxman is going on a divine mission; he is going 
to serve Lord Ram. A true devotee and a true follower of Lord Ram is worthy of 
reverence and honour, for such a devotee is more important and honourable than the 
Lord himself. {Refer: Ram Charit Manas, Uttar Kand, Chaupai line no. 16 that 
precedes Doha no. 120.} 

Even Lord Ram himself has endorsed this view in Ram Charit Manas, Uttar 
Kand, Chaupai line nos. 7-8 that precede Doha no. 86. 

So therefore, Tulsidas wishes to pay his deepest respect to Laxman by calling 
him his ‘Lord’ as Laxman would be able to serve Lord Ram during the most testing 
time of the Lord’s life, which is his fourteen years of stay in the forest. 

In this context, refer to: Ram Charit Manas, (a) Baal Kand, (1) Chaupai line 
nos. 5-6 that precede Doha no. 17; (b) Sundar Kand, (11) Chaupai line nos. 1-7 that 
precede Doha no. 48; (c) Uttar Kand, (iii) Chaupai line nos. 4-8 that precede Doha no. 
16; (iv) Doha no. 87. 


“Refer also to: Ram Charit Manas, (a) Ayodhya Kand, (i) Doha no. 129; (ii) Doha no. 
130 along with Chaupai line nos. 1-2, 5, 8 that precede it; (iii) Doha no. 131 along 
with Chaupai line nos. 5-8 that precede it; (b) Uttar Kand, (iv) Doha no. 85-b; (v) 
Sortha no. 87-b.] 


Go. Ad at fae ag ae aa Alena ees 
ann fara ais HAS APT AT AAT TAT I 


soratha. 


matu carana siru na‘i calé turata sankita hrdayam. 
bagura bisama tora'i manahum bhaga mrgu bhaga basa. 75. 


Laxman bowed his head before his mother to bid her final good-bye, and with some 
secret doubt and anxiety nagging at his heart’, he immediately rushed out from there 
(to join Lord Ram and Sita) in great haste, in the same way as a trapped deer would 
dash out of the trap from which it finds itself suddenly freed’. (Sortha no. 75) 


[Note—'What was the “doubt and anxiety” in Laxman’s heart (Sankita hrdayami)? 
Well, he feared that Lord Ram and Sita may have decided to proceed to the forest 
immediately when Laxman left them to come to his mother, for the Lord would have 
thought to use that opportunity to quickly move out to avoid taking Laxman with him 
to the forest. 
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There were other factors too that bore heavily on his mind. He wondered if his 
wife Urmila would intervene; he wondered how his father Dasrath would react; 
whether their guru, sage Vasistha, would allow him to go. 

This is the reason why Laxman did not even care to meet Urmila for the last 
time before departure; for he was quite sure that she would be a great hurdle in his 
way. So, he took leave of his mother and dashed straight to where Lord Ram was. 

Now, let us pause for a while and examine Urmila’s situation. Nowhere, in 
any version of the Ramayana, it has been said that she objected to Laxman going with 
Lord Ram. Why? Because she knew that her husband, Laxman, is going to the forest 
out of his own free will to serve his Lord Ram, for he was under no compulsion to do 
so as he was not ordered to go to the forest as was the case with Lord Ram. So 
therefore, as a good, honourable and conscientious wife it was a her moral duty and 
obligation to honour her husband’s wishes, to aid him in carrying out his duties 
instead of creating hurdles in his path. 

Besides this, she had by now become aware that her own mother-in-law, 1.e. 
Sumitra, has already granted her permission to Laxman, and had even said that the 
latter ought to treat Lord Ram and Sita has his father and mother respectively, and that 
he ought to serve them faithfully and diligently. So, Urmila had no worries about the 
safety and security of her husband on the one hand—for she was certain that Laxman 
would be well cared for by both Lord Ram and Sita while he is away in the forest, and 
on the other hand she must not stop him from doing his duties of serving Lord Ram 
and Sita as ordered by mother Sumitra. 

Another reason why Urmila kept out of the way was that she did not wish to 
create a new kind of dilemma and consternation in the mind of her husband who was 
already so upset. If she came within view of Laxman at the time of departure, it is but 
natural that he would become emotional, or may be she herself would not be able to 
control herself and break down, which would make is so hard for Laxman to leave 
cheerfully. So, thought she, it is wise to keep away from Laxman’s view. Why should 
she be the cause of more grief and remorse for her husband when he is already 
overburdened by it? 


*The idea is that Laxman hurried from his mother and virtually ran to meet Lord Ram 
in the same way as a deer would dash to freedom if it finds itself freed from the trap, 
for it feels that it might be caught again if it does not make haste in its escape while 
there is time. | 


dio, TTR We Bf 1 Yt afea ure fret Graz 8 
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ga’é lakhanu jaham janakinathd. bhé mana mudita pa'i priya sathd. 1. 
bandi rama siya carana suha’é. calé sanga nrpamandira a’ée. 2. 


Laxman went where Lord Ram (the ‘Lord of Janki or Sita’—‘janakinath”) was 
waiting for him, and when he found the Lord whom he loved so much there, Laxman 
was filled with joy and happiness’. (1) 
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Laxman paid his respects at the auspicious feet of both Lord Ram and Sita’, and then 
the three went to the palace of the king (Dasrath) (to seek his final blessings and bid 
him farewell before leaving for the forest) (2) 


[Note—'We have read earlier in Sortha no. 75 herein above that Laxman feared Lord 
Ram and Sita would hurry out and leave him behind while he was with his mother. 
This was a cause of great anxiety in his heart. Hence, when he found the Lord waiting 
for him, he was thrilled and elated. 


*By bowing at the feet of Lord Ram and Sita with a cheerful face, Laxman hinted to 
them that his mother has given him permission to go with the Lord, and that she has 
done it joyfully, without any regret. So, Lord Ram immediately proceeded to 
Dasrath’s palace to bid his father good-bye. | 


Hele UT OT ACA | fet org fares are farm 3 
Wha WA Sw Fest Test | fare WAS ATT Bey STAT Uv 


kahahim parasapara pura nara nari. bhali bana’i bidhi bata bigari. 3. 
tana krsa mana dukhu badana maliné. bikala manahum makhi madhu chiné. 
4. 


As Lord Ram, Sita and Laxman were on their way to the king’s palace, the citizens, 
who were waiting anxiously and with a heavy heart outside the gates of the palace of 
Kaushalya, were now certain that the three would go to the forest. A huge rumbling of 
disenchantment, discontent, remorseful mutterings and sad talks reverberated down 
the rank and file of the distraught citizenry. 

Both the males and the females of the city (formed groups and) said to each 
other gloomily: ‘Say, how unfortunate and strange it is that the Creator (or the god of 
destiny) would first give us hope of happiness (with the prospect of Lord Ram being 
anointed on the throne as the Prince-Regent of the kingdom), and then all of a sudden 
turning tables on us and destroying all our hopes (by causing the Lord to go to the 
forest).'’ (3) 


This sad and unfortunate development made the people extremely gloomy and 
disconcerted so much so that their bodies seemed to become emaciated and wasted, 
their heart and mind overwhelmed with sadness and grief, and they felt as crestfallen, 
dismayed and frustrated1 as a honey bee from whom honey, which it had so 
meticulously and laboriously collected over time, has been snatched away’. (4) 


[Note—'In this context, refer especially to Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. | that precedes Doha no. 49 where the citizens have blamed the 
Creator for all the mischief, and in general to Chaupai line no. 6 that precedes Doha 
no. 46—to Chaupai line no. 2 that precedes Doha no. 49 where we read about the 
general atmosphere of grief and regret that prevailed in Ayodhya as soon as the news 
of Lord Ram going to the forest spread. 

The citizens collectively cursed the Creator for he is the god who governs 
one’s destiny. 
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Refer also to Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that 
precedes Doha no. 206 that says that the ways of the Creator are unpredictable. 


*Refer to Ram Charit Manas, Ayodhya Kand, Chaupai line no. 4 that precedes Doha 
no. 13 where the metaphor of the bee is cited in relation to the conversation between 
Kaikeyi and Manthra. 

A honey bee works tirelessly and toils hard for countless days to collect honey 
and store it in the honeycomb. One can imagine the immensity of the helpless bee’s 
pain and sadness of its distraught heart when one day it discovers that a cruel honey- 
gatherer has squeezed all the honey and emptied the comb when the bee was not 
there. 

Likewise, the citizens of Ayodhya regretted that all their hopes for good days 
were shattered by the cruelty of destiny, and they were helpless as whatever decisions 
regarding Lord Ram were made were done behind the walls of the royal palace where 
they had no access, for had it been done in a public court, and they were given a 
chance of hearing, then surely they would have revolted vehemently against this 
ridiculous and most reprehensible decision of the king. ] 


at disié fae aft ufsaret iat faq we fae step It & I 
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kara mijahim siru dhuni pachitahim. janu binu pankha bihaga akulahim. 5. 
bha'i badi bhira bhupa darabara. barani na ja'i bisadu apara. 6. 


The disgusted and distraught citizens wrung their hands and beat their heads in 
frustration even as a bird frets and becomes agitated at the loss of its wings’. (5) 


A huge crowd gathered at the gates of the king’s palace. It is very difficult to describe 
the depth and intensity of the agony, grief, sorrow and dismay that prevailed at that 
time. (6) 


[Note—'A poor bird who has lost its wings feels highly agitated because it cannot fly 
anymore. Likewise, the citizens fretted and fumed that they felt helpless because they 
could not have a say in the decision of the king to send Lord Ram to the forest, and 
even now they cannot stop the Lord from moving out. ] 


fae sors Us Sart | fe fra Te TT AT eT 9 UI 
faa aaa cts ara Pent i arepet sears fata at it 2 


sacivam utha'i ra'u baitharé. kahi priya bacana ramu pagu dharé. 7. 
siya saméeta do'u tanaya niharl. byakula bhaya'u bhumipati bhari. 8. 


Meanwhile inside the palace, the chief minister (Sumantra) politely lifted the king 
(Dasrath) and made him sit up as he informed the latter in soft-spoken words that 
Lord Ram has just arrived to meet him. (7) 
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When the king (“bhumipati’’) saw before him his two sons (Lord Ram and Laxman) 
with Sita, he was stunned and exceedingly upset. (8) 


[Note—'No sooner the king saw the three, i.e. Lord Ram, Sita and Laxman, but he 
realized that all of them would go to the forest. He was shocked beyond measure 
when the truth sunk in him. If the grief and agony of separation from Lord Ram alone 
was so severe that it would surely snuff out the life from king Dasrath as he himself 
has declared*, one can imagine the poor and helpless king’s mental state and the 
agony of his heart when he saw that even Laxman and Sita were leaving for the forest 
alongside Lord Ram. {*Apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line 
nos. 1-3 that precede Doha no. 33.}] 


ao. Pa afed qa ast cs tha the spots | 
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dona. 


Slya sahita suta subhaga do'u dékhi dekhi akula’i. 
barahim bara saneéha basa ra'u |é'i ura Ia'i. 76. 


The king became exceedingly perplexed and dazed with grief and agony when he saw 
his two sons (Lord Ram and Laxman) alongside Sita (his daughter-in-law). The king 
saw them repeatedly as if he could not believe his eyes, the more he saw them the 
more agitated and vexed he became. 

He embraced them repeatedly, and clasped them to his bosom lovingly, with 
intense emotions. (Doha no. 76) 


dio, Weng a oiler fae ATE | Alem Aa ST ae STA Ug Ul 
aig ata ue atta arr | Ste Tyee faer Ta ALT 2 UI 


caupa’. 


saka'i na boli bikala naranahu. soka janita ura daruna dahu. 1. 
na'i sisu pada ati anuraga. uthi raghubira bida taba maga. 2. 


The distraught and perplexed king (Dasrath) could not utter a word as he was 
dumbfounded and utterly stunned with an overwhelming sense of vexation and 
sadness as his heart burnt intensely with agony, remorse, grief and bewilderment. (1) 


By and by, Lord Ram (raghubira') bowed his head affectionately and reverentially at 
the king’s feet” and got up to take his final leave and bid good-bye to his father. (2) 


[Note—'The word “Raghubir” that is used for Lord Ram here is very significant. It 
literally means ‘the brave Lord of king Raghu’s family’. Indeed, Lord Ram exhibited 
exemplary braveness, courageousness, boldness and resilience as he did not show any 
sense of fear or worries vis-a-vis the prospect of living in the wilds, a place that is 
very fearsome, and well known for its uncountable troubles and unmentionable 
horrors. Lord Ram also showed steadfastness in following the laws of good conduct 


2197 


by willingly accepting to go to the forest so that his father’s words of honour given to 
Kaikeyi are kept. 


*Lord Ram showed no remorse nor any kind of anger, rancour or ill-will while taking 
his leave of his father, for the Lord knew very well how much his father loved him, 
the depth and intensity of that love was no secret from the Lord, and he was also 
aware of the immensity of suffering, pain, grief and agony through which Dasrath was 
going through at the moment of his departure. The Lord understood Dasrath’s mental 
state, as well as the moral compulsions under which he was forced to let the Lord 
proceed to the forest, for he was bound by his word of honour. Lord Ram knew that 
his father was not sending him to the forest because he did not like or love his son, but 
he was compelled to do so under obligations of Dharma, which entails that one should 
keep one’s words even at the cost of his life—apropos: Ram Charit Manas, Ayodhya 
Kand, Chaupai line nos. 4-6 that precede Doha no. 28. 

Hence, Lord Ram wished to tell his loving father by his affectionate gestures, 
a smiling face, a cheerful countenance and polite behaviour at the time of departure 
that he indeed harbours no ill-will against his father because he does understand the 
reality as well his father’s compulsions, as also the amount of love he (Dasrath) has 
for him (Lord Ram), and that he (Lord Ram) has the same love and respect for his 
father at this unfortunate juncture of life as he always has had for him in the past 
when the things looked fine and favourable. 

Another reason why Lord Ram looked cheerful and behaved normally as if he 
was going on an errand on the commands of his father, and is not being banished to 
the forest as some kind of punishment, was to make the parting moments sweet and 
pleasant. The Lord knew that his father was already suffering intensely and was under 
great mental agony, and that as soon as he left these sufferings and agonies would 
mount manifold times; so the Lord did not wish to add to his father’s pains and 
sufferings any more by doing anything or behaving in any way that would hint to 
Dasrath that the Lord was afflicted by the order of his father to proceed to the forest. 

Hence, Lord Ram sported a cheerful disposition and showed that he was 
happy by his demeanours during those final moments of departure to the forest so as 
to make the grief of parting less severe and cruel for his loving father. ] 


fad stata sieve fe dts ave ara faa ad abst tl 3 
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pitu asisa ayasu mohi dijai. harasa samaya bisama'u kata kijai. 3. 
tata ki'ém priya préma pramadu. jasu jaga ja'i ho'i apabadiu. 4. 


Lord Ram said to king Dasrath: ‘My respected father (pitu)! Please bless me and 
grant thy permission cheerfully, for why art thou grieving and lamenting at a time 
when thee ought to feel happy and joyful'? (3) 


My dear father (tata)! Please be careful and take note that if thou allow thine self to 
fall in the trap of delusions and grieve and lament for someone whom thy love (that’s 
me, of course), then remember that it wouldst result in bringing infamy to thee, and 
thou wouldst be ridiculed and subjected to criticism’. 
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[So therefore, my beloved father, grant me thine permission cheerfully, with a 
smile on thy face and a happy countenance. Let me proceed to the forest free of any 
guilt and remorse in my heart at having left my father grieving and lamenting for me. 
It wilst be good for thee as well as for me to make this parting sweet and well 
made.]’(4) 


[Note—'Lord Ram was hinting to Dasrath that he should be so happy that his son is 
stepping out to gain fame and glories by fulfilling the divine mandate of eliminating 
the scourge of the demons, to free the earth of their burden, to remove the fear of the 
gods, and to grant spiritual bliss and a chance for attaining liberation, deliverance, 
emancipation and salvation to countless creatures and sages and hermits living in the 
forest doing Tapa (austerities and religious practices) for this purpose. 

To top it all, the Lord’s going to the forest would unequivocally establish his 
fame, valour and glories in a manner that would not be possible if he remained 
confined to his home. 


“This is a time to celebrate, and not to grieve and lament the way thou art doing; it’s 
ridiculous for thee to behave this way,” Lord Ram told his father, king Dasrath. The 
Lord added: “My dear father, hark attentively and tell me one thing—if suppose I was 
on mine way to the forest on some great military assignment on thy behalf, then tell 
me honestly wouldst thee be grieving and weeping in the way thou art doing now? 
Dost it behoove of a brave and mighty king of thine stature to behave like a woman, 
for a king ought to be happy and delighted to bid good-bye to his brave son who is 
going on an adventure to bring laurels to himself and the family? Thou shouldst be 
encouraging me in case I had demurred, but the opposite seems to be happening here. 
Thy art behaving as if I am going to the gallows, as if I am doomed, and am not going 
out into the open world to gain honours and glory and bring laurels for my self by the 
strength of mine own arms, rather than from what comes to me by the virtue of 
inheritance. Hence, my dear father, cheer up and bid me farewell with a smile, so that 
my time in the forest wouldst be spent happily, for if I move out with the memory of 
thy sad face and tears in thine eyes, I shalt suffer myself a lot; doth thou want this to 
happen?” 


*Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 5 that precedes 
Doha no. 43 in this context. 

Lord Ram warned his father of the consequences of the way he was behaving, 
by lamenting, weeping, grieving and sighing like a miserable wretch who has lost 
everything. The Lord told his father that the world recognized Dasrath as a very 
brave, courageous, righteous and law-abiding fortitude king who would never yield to 
the temptation of being driven by emotions and sentiments when it came to upholding 
principles that were held sacrosanct by him—and one of such principles was to keep 
his words of honour given to someone. In the present case this relates to his promise 
made to Kaikeyi, and now that she wants the king to fulfill or redeem that promise, 
which entails Lord Ram going to the forest, the king is expected to honour it 
cheerfully. If he doesn’t, then obviously he would invite universal scorn and ridicule. 
The world would say: “Look here, all this talk of Dharma and Principles made by 
king Dasrath were limited to the situation when they applied to others, but when it 
came down to his personal interest, he bent and buckled underneath. To wit, he is very 
pretentious and self-interested, for while sitting in the court of justice and passing 
orders on his subjects on a similar matter pertaining to others, he would act in a 
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dispassionate way and very differently than when a similar development comes 
knocking at his own door, for then all his talk of Dharma and Principles go for a big 
toss.””| 


aft are aa sie aetrat | dare vate We TET & 
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suni saneha basa uthi naranaham. baitharé raghupati gahi baham. 5. 
sunahu tata tumha kahum muni kahahim. ramu caracara nayaka ahahim. 6. 


When king Dasrath heard these polite and good-intentioned words of Lord Ram, he 
got up affectionately, caught hold of Lord Ram’s arms, and made the Lord sit near 
him. (5) 


Dasrath said to Lord Ram: ‘Listen dear son (Sunahu tata)! Great sages and seers tell 
about you that you are the Lord of all living beings, nay, of the entire creation 
consisting of animate beings as well as inanimate things’. (6) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, Doha no. 93 along with 
Chaupai line nos. 7-8 that precede it. 

This verse clearly shows that Dasrath was aware of the true identity of Lord 
Ram, that he was a personified form of the Supreme Being. As early as the time of the 
Lord’s birth, Dasrath had known this fact—apropos: Ram Charit Manas, Baal Kand, 
Chaupai line nos. 3-6 that precede Doha no. 193. 

A question arises that if it was so, then why was he so moved by emotions of 
love for Lord Ram so as to wail and grieve so woefully as if he was losing his son, 
instead of being happy that the Lord is poised to fulfill his divine mandate of 
eliminating the demons? It is because in his previous life as king Manu, Dasrath had 
done Tapa (penance) and when the Supreme Being revealed himself before him to ask 
him to seek boons, the king had wanted to have the Lord as his son, and not only that, 
but he also wished to have so intense personal love and bond for that ‘son’ that he 
wouldn’t live without him—apropos: Ram Charit Manas, Baal Kand, (i) Doha no. 
149; and (ii) Chaupai line nos. 4-7 that precede Doha no. 151. 

Dasrath himself has reiterated this fact to Kaikeyi a little while ago in Ram 
Charit Manas, Ayodhya Kand, Chaupai line nos. 1-3 that precede Doha no. 33. 

To wit, king Dasrath’s behaviour in this life was actually in accordance to the 
boon the Supreme Being granted to him in his previous life as king Manu. 

So, every now and then Dasrath would forget who Lord Ram actually was, 
and instead he was overcome with intense love for the Lord as if the latter was his 
worldly son due to the effect of that boon. 

In such situations some great sage or enlightened soul would make him wake 
up from his dream and made him aware of the reality. For instance, when sage 
Vishwamitra came to Dasrath to ask the latter to send Lord Ram and Laxman with 
him to eliminate the demons who were destroying his fire sacrifice in his hermitage in 
the forest, the king initially refused and said that he himself was ready to go with the 
sage with his army to kill the demons, but he won’t let Lord Ram and Laxman part 
from him because he can’t live without Lord Ram. At that time, sage Vasistha, the 
king’s guru and royal priest of Ayodhya, had privately reminded Dasrath about who 
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Lord Ram was and what his mission in this world was, after which the king cheerfully 
gave his consent to sage Vishwamitra to take the two brothers with him. This episode 
is narrated in detail in Ram Charit Manas, Baal Kand, Chaupai line no. 2 that precedes 
Doha no. 206—to Doha no. 208. 

At present too, Lord Ram and Laxman were going to the forest to eliminate 
the demons, so why was Dasrath not willing to let them go as he did in the case of 
sage Vishwamitra on the earlier occasion ? This is because at that time it was done at 
the sage’s request, but at this time it is being done under duress as the poor king was 
coerced to give his consent due to the pervert nature and wickedness of a queen, i.e. 
Kaikeyi, who extracted this consent by using deceit and force upon the helpless king 
who was unwittingly trapped in a snare from which he could not find a way to 
extricate himself. What was this trap? It was that first the king was made to make a 
vow for redeeming his pending promise given to Kaikeyi, and then to make a pledge 
to honour his words by citing the tradition of the illustrious family that upholds the 
sanctity of words of honour and promised made to others. So, Dasrath had fallen in a 
snare from which he couldn’t get out. This was the cause of his vexation, 
consternation and dilemma. {Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai 
line no. 8 that precedes Doha no. 27—to Chaupai line no. 3 that precedes Doha no. 
29; (11) Chaupai line nos. 4-7 that precede Doha no. 30; (i11) Doha no. 33 along with 
Chaupai line no. 6 that precedes it (where Kaikeyi is obviously blackmailing Dasrath 
to make him surrender to her pervert wish).}] 
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subha aru asubha karama anuhari. isu dé'i phalu hrdayam bicari. 7. 
kara'i jo karama pava phala so’. nigama niti asi kaha sabu ko’. 8. 


The Lord God judges a person in his heart and gives him his due rewards depending 
upon the type of deed the person does; i.e. the rewards granted by the Lord to a person 
depend upon whether the deeds done by him are good and righteous, or bad and evil. 


(7) 


A person suffers or enjoys the consequences of what he does, for everyone reaps what 
he sows’, and this is a maxim and the universal rule that is upheld even by the Vedas 
and the Purans. (8) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 4 that 
precedes Doha no. 92; (ii) Chaupai line no. 4 that precedes Doha no. 219; and (ii) 
Chaupai line no. 4 that precedes Doha no. 282. 

In this context, refer also to Tulsidas’ book “Vairagya Sandipani’”, verse no. 
=p 
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auru karai aparadhu ko'u aura pava phala bhogu. 
ati bicitra bhagavanta gati ko jaga janai jogu. 77. 


King Dasrath rued and regretted at the ways of the Creator, saying: ‘It is a wonder 
that someone else is made to suffer for the actions of another’. Indeed, the ways of the 
Lord of the world (i.e. the Creator; “bhagavanta”) are so strange and mysterious that 
no one can predict what way the things would go.”’ (Doha no. 77) 


[Note—'Dasrath means to say that the real culprit is Kaikeyi and not he, but it is he 
who has to bear the brunt of her evil deeds by being made to suffer the agony and 
grief of separation from Lord Ram. Even the world would say that it was Dasrath who 
sent Lord Ram to the forest; Kaikeyi escaped direct blame. It is indeed so paradoxical 
and ironic that the real culprit escapes unscathed, and an innocent person is caught in 
a snare and unwittingly has to bear the brunt of infamy and scorn of the world for no 
fault of his. 
The parting conversation between Dasrath and Lord Ram has been soulfully 

narrated in Tulsidas’ Geetwali Ramayan, Ayodhya Kand, verse no. 12. 


*The often whimsical and arbitrary ways of the Lord of Destiny has been stressed at 
many places in Ram Charit Manas. For instance, Ayodhya Kand, (i) Chaupai line no. 
1 that precedes Doha no. 48; (ii) Chaupai line no. 1 that precedes Doha no. 49; (111) 
Chaupai line no. 4 that precedes Doha no. 58; (iv) Chanda line no. 1 that precedes 
Doha no. 201; (v) Chaupai line no. 8 that precedes Doha no. 206; (vi) Chanda line no. 
2 that precedes Doha no. 276. 

Refer also to: (a) Kavitawali Ramayan, Ayodhya Kand, verse nos. 18-20.] 
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rayam rama rakhana hita lagi. bahuta upaya ki’é chalu tyagi. 1. 
lakhi rama rukha rahata na jane. dharama dhurandhara dhira sayané. 2. 


The king (Dasrath) made sincere and honest attempts, free from any sort of 
pretensions or deceit, to detain Lord Ram and prevent him from going to the forest". 


(1) 


But the distraught and hapless king realized that Lord Ram has no intention to stay 
back, for the Lord was known for his excellent characters as the one who was skilled 
in upholding the principles of Dharma (righteousness, probity, propriety, noble 
thought and conduct) at all costs (dharama dhurandhara), as well as the Lord who 
had fortitude and equanimity, as the Lord who was wise, patient, resilient and 
steadfast in keeping his vows (dhurandhara dhira sayané). (2) 


[Note—'Though it is not clear here in this verse what Dasrath may have said to Lord 
Ram in his earnest attempt to stop the Lord from proceeding to the forest, but it is 
quite possible that he told his son that he was innocent and not at all a party to the 
conspiracy hatched by Kaikeyi, who had compelled him, under duress, to concede to 
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her ludicrous and outrageous demands because she had cunningly trapped him to do 
so under a great oath, but no sooner was the plot revealed to him but he had 
vehemently opposed it, even falling at the feet of his wicked wife to spare his life this 
time like a man pleading for mercy and begging for his life before a cruel and 
merciless tyrant—but nothing worked. {Apropos: Ram Charit Manas, Ayodhya Kand, 
(1) Chaupai line nos. 4-7 that precede Doha no. 28; (11) Chaupai line nos. 4-8 that 
precede Doha no. 29; (iii) Chaupai line no. 3 that precedes Doha no. 31—to Chaupai 
line no. 3 that precedes Doha no. 33; (iv) Chaupai line nos. 6-8 that precede Doha no. 
34; (v) Doha no. 35—to Doha no. 36; (vi) Chaupai line no. 4 that precedes Doha no. 
44—to Chaupai line no. 3 that precedes Doha no. 45.} 


“In this context, refer to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 5-8 
that precede Doha no. 10; (ii) Chaupai line no. 5 that precedes Doha no. 41—to 
Chaupai line no. 4 that precedes Doha no. 42; (11) Chaupai line no. 8 that precedes 
Doha no. 55. 

Lord Ram was well aware of the exceptional grief and pain which his father 
was going through, but he was also aware of the fact that his father had already given 
his word of honour to Kaikeyi, and that too under a severe oath. What Dasrath was 
saying now in order to prevent the Lord from going to the forest was because he was 
driven by emotions of love for his son and has become very sentimental, for if he 
actually wanted Lord Ram to stay back he should have vehemently cursed his own 
wife Kaikeyi, who was sitting nearby, and severely punish her for using trick and 
deceit to compel the king in making a vow that would have dire consequences for the 
whole kingdom and its administrative machinery, besides compelling the king to 
violate established traditions ordaining that the eldest son of a king ascends the 
throne, besides inviting unprecedented infamy for the whole family, creating utter 
chaos and anarchy everywhere, left, right and center, as well as unleashing 
immeasurable misery for everyone. 

By asking Lord Ram to stop from going to the forest, the king was committing 
another mistake: for it would compel the Lord to break the principles of Dharma 
which entails that a son should always ensure that his father’s words of honour given 
to someone are respected. It would also create ill-will and an unprecedented scene of 
dissension, discord, rift and strife in the family as it would mean that Lord Ram, his 
mother Kaushalya, and his father Dasrath, all have joined hands against Bharat’s 
anointment to the throne as desired by Kaikeyi, Bharat’s mother, and it was also sure 
that she would raise hell, throw wild tantrums, tear her hairs and shout like mad if 
Bharat is denied the throne and Lord Ram does not move out to the forest. 

So therefore, Lord Ram, who was always calm and composed in his 
demeanours, who treated all circumstances equally, with equanimity and fortitude, 
and for whom Bharat was like his own reflection as he dearly loved his younger 
brother, decided to keep his cool and act according to his own wisdom and 
conscience, which told him to proceed to the forest rather than to be moved by 
influences of temporary emotions. | 
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taba nrpa siya |a'i ura linhi. ati hita bahuta bhamti sikha dinhi. 3. 
kahi bana ké dukha dusaha suna’é. sasu sasura pitu sukha samujha’é. 4. 


Then (when the king realized that it is futile to pursue Lord Ram to stay home) the 
king held Sita and clasped her to his bosom even as he advised her in a variety of 
ways (against going to the forest). (3) 


He told her regarding the countless troubles and difficulties of the forest, as well as 
her obligations to see that her mother and father in-laws were happy (which could 
only happen if she stayed at home instead of going to the wilds)'. (4) 


[Note—'Earlier, Kaushalya and Lord Ram too had tried to persuade Sita in the same 
way—apropos: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 7 that 
precedes Doha no. 59—to Chaupai line no. 5 that precedes Doha no. 60 (Kaushalya); 
and (ii) Chaupai line no. 2 that precedes Doha no. 61—to Doha no. 63.}] 


Fae Fy TT SET Te TT oF Fer A CTT & 
sinks vate Ha wens | cafe aie fats forata srferents i & 1 


siya Manu rama carana anuraga. gharu na sugamu banu bisamu na laga. 5. 
aura'u sabahim siya samujha'l. kahi kahi bipina bipati adhika’l. 6. 


Sita’s heart and mind (““manu”’) were so exclusively focused into having affection and 
devotion for the august feet of Lord Ram, which made her very attached to the Lord’s 
feet, that home did not appeal to her as being more comfortable than the forest, and 
neither did the horrors of the forest looked difficult and troublesome to her’. (5) 


Everyone else’ also tried to persuade Sita to remain at home by telling her about the 
innumerable troubles and uncountable horrors of the forest that were one greater than 
the other’ (in their futile attempt to dissuade her from going to the wilds). 


[Note—'Sita was very clear in her mind and heart in this respect, and she had minced 
no words to articulate her position in this regard very clearly in Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 4 that precedes Doha no. 64—to Chaupai line no. 8 
that precedes Doha no. 67. 


“Who were these “others” who tried to persuade Sita not to go to the forest? They 
were the wives of the chief minister (Sumantra), the guru (Vasistha), and other senior 
ladies of the royal household as well as the kingdom who had assembled there when 
the news spread of the calamitous event unfolding in the palace of the king. Refer to 
Chaupai line no. 7 herein below. 


Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 4 that precedes Doha no. 
62—to Chaupai line no. 4 that precedes Doha no. 63.] 
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saciva nari gura nari sayani. sahita saneha kahahim mrdu bani. 7. 
tumha kahum tau na dinha banabasi. karahu jo kahahim sasura gura sasu. 8. 


Wives of the chief minister (Sumantra), the guru (Vasistha), and other senior ladies of 
the royal household and the city, who were wise and conscientious, gathered together 
and spoke lovingly to Sita in a sweet voice as follows: --- (7) 


‘Thou havest naught been ordered to go to the forest; so thee ought to do as suggested 
by thine father-in-law (Dasrath), the guru (Vasistha) and mother-in-law’ '. (8) 


[Note—'We have read that Dasrath and Kaushalya have asked Sita to remain at home, 
and Lord Ram too had made a similar request, but there is no mention anywhere of 
Vasistha saying anything to Sita in clear terms. 

This point is very important and significant here—for it means that these 
ladies had simply cited the guru in their attempt to put pressure on Sita to stay home, 
though the guru, sage Vasistha, had said nothing. Had sage Vasistha intervened and 
directly told her to stay back, Sita would have been compelled to comply, for it is an 
unpardonable sin to disobey one’s guru. Sage Vasistha knew everything as he was the 
son of the Creator Brahma*; he knew about the main mission of Lord Ram, which 
was to eliminate the demons by going to the forest and later on to Lanka, and as this 
was very necessary and could not be avoided, Vasistha had kept a discreet silence in 
the whole episode of Lord Ram going to the forest. {*Refer: Ram Charit Manas, Uttar 
Kand, Doha no. 48 along with Chaupai line nos. 6-8 that precede it.} 

Earlier, when Dasrath had sent sage Vasistha to inform Lord Ram to prepare 
for the anointment ceremony, the sage showed no enthusiasm, and he was very cold 
and brief when he told Lord Ram about the plans, even subtly suggesting to the Lord 
to be careful in whatever he chooses to do by exercising restraint and wisdom in his 
decisions—apropos: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 1 that 
precedes Doha no. 9; (11) Chaupai line nos. 2-3 that precede Doha no. 10. 

It ought to be noted here that sage Vasistha was not even present on the 
occasion. This would be clear a little while later when we read that after finally taking 
leave of Dasrath, Lord Ram, Sita and Laxman went to the gate of sage Vasistha’s 
home to take leave of him—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai 
line no. 1 that precedes Doha no. 80. At that time also, Vasistha did not stop Lord 
Ram from proceeding to the forest. ] 


ao. faa date fea nar ag YP Utafe A ater 
we de Gah Md TY Aes BtHCUPT I 9 UI 

doha. 

sikha sitali hita madhura mrdu suni sitahi na sohani. 

sarada canda candini lagata janu caka'l akulani. 78. 


This advice (as aforementioned) that was given politely and in a sweet way, and 
which was meant for Sita’s own good, however was not welcomed by her as she did 
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not like it, just like the case of the female bird known as the Chakvi (ruddy goose) 
who feels virtually scorched when the otherwise cool rays of the moonlight during the 
night of the winter season falls on her’. (Doha no. 78) 


[Note—'A similar idea has been expressed earlier in Ram Charit Manas, Ayodhya 
Kand, Chaupi line no. 2 that precedes Doha no. 64, and explained as a note appended 
thereto. ] 


dio, Gat Aha Fea Ste Ass LAT AM aaleH Bot hehe Il 8 
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caupa’. 


Slya Sakuca basa utaru na dé'l. so suni tamaki uthi kaike’. 1. 
muni pata bhusana bhajana ani. agem dhari bolt mrdu bani. 2. 


Sita patiently heard everyone advising her to rethink on her decision to go to the 
forest with Lord Ram, but out of courtesy and modesty she hesitated to reply them, 
preferring to remain silent instead. 

When Kaikeyi heard the advice that the other senior ladies were giving Sita 
(trying to persuade her to change her decision to go to the forest with Lord Ram), she 
became infuriated, and got up angrily with a start’. (1) 


She brought in ochre clothes and bowls or pots for collecting water and food (known 
as the ‘Kamandalu’) that are suitable for hermits and friars, kept them before Lord 
Ram, Sita and Laxman, and spoke sarcastically but in a sweet tone (as follows in the 
next verse)”. (2) 


[Note—'The episode of Kaikeyi tells us the evil consequences of the vices of jealousy 
and selfishness that makes a person loose mental balance and all senses of probity and 
propriety. First, Kaikeyi had no regret or felt any shame when her husband, king 
Dasrath, fell down humbly at her feet, almost weeping like a condemned criminal 
about to be sent to the gallows, as he pleaded with her not to press on with her 
demand of sending Lord Ram to the forest, for it would not only lead to the king’s 
death but also cause unprecedented havoc in the kingdom—apropos: Ram Charit 
Manas, Ayodhya Kand, Chaupai line nos. 6-8 that precede Doha no. 34. 

And now, she is not a wee whit ashamed that she is behaving like a mad 
person or one possessed by the Devil in front of so many witnesses who had collected 
there by this time. 


“It is apparently clear that Kaikeyi and her wicked hunchback maid, Manthra, had 
done their homework to perfection. How can one expect otherwise that such things as 
ochre clothes worn by mendicants and hermits, as well as the bowl in which they 
collect food and water would be found so quickly in a royal palace? 

Obviously, after sending Kaikeyi on her mission, Manthara, the crooked and 
wicked hunchback maid of hers, had made all haste to gather these things and make 
them ready for Kaikeyi so that she can use them at the right moment. So, during the 
interval when Lord Ram had gone to his mother to seek her permission, this wicked 
maid stealthily came in and told her mistress Kaikeyi about these things, telling her 
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that she is keeping them at such-and-such place and Kaikeyi ought to fetch them at 
the right moment. 

That there were three sets of clothes and bowls meant one set each for Lord 
Ram, Sita and Laxman will be evident in Doha no. 79 herein below where we read 
that all the three had donned clothes fit for hermits and friars, and then left home for 
the forest after paying their obeisance at the feet of their guru (sage Vasistha) and 
other Brahmins who had collected there. ] 


wate wrt qe TIENT | Set Ge A wifste sAT U3 
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nrpahi pranapriya tumha raghubira. sila sanéha na chadihi bhira. 3. 
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Kaikeyi said to Lord Ram: ‘Thou art very dear to the king as if thou wert his very own 
life. Those who art under the influence of emotions of affection and love, and act in 
accordance with such emotions, wouldst find it well neigh impossible to overcome 
them. (3) 


They become so immune to the fear of having infamy and the negative consequences 
of being ruled by emotions that they do not care for ruining their merit, their good 
fame and reputation, or their fate. Hence, none of such persons wouldst tell thee to 
proceed to the forest’. (4) 


Keeping this in mind and taking all factors in consideration, do as thou thinkest fit and 
proper.” 

Lord Ram heard his mother (Kaikeyi) patiently and felt glad to hear her 
advice’. (5) 


[Note—'Kaikeyi here is hinting at her husband, king Dasrath, as well as the senior 
ladies, such as the wives of ministers, their guru, and other senior citizens, who had 
collected there to try to stop Sita and Lord Ram from going to the forest. 

She says that they are not concerned about the fact that if the king goes back 
on his words-of-honour given to her, it would lead to him getting infamy in history as 
a king who broke his promises. It is because all these people are driven by only one 
emotion, they have only one consideration, and only one thing in their minds that 
seems to have eclipsed all other considerations—and it is love and affection for an 
individual, i.e. Lord Ram. 


*She taunts Lord Ram and says: “Thou art famed as the one who is very wise, one 
who has patience and courage to take the right decision, who acts calmly and 
composedly under adversity, who weighs the pros and cons of a situation judiciously, 
with a composed mind and neutral heart, before taking any decision, and once taken, 
to act on it. 
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So therefore, I prithee, consider all aspects of this situation, and act as thou 
thinkest fit and proper. Thine father as well as the group of senior ladies who havest 
gathered here, are all driven by emotions, and they art not ready to think of anything 
else but what has firmly entered into their heads, for they dost naught realize the 
consequences of forcing thee to break thine father’s words-of-honour given to me, as 
well as the negative impression it wouldst have on thy brother Bharat, whom thee 
thyself sayest is very dear to thee, for he wouldst think that thou desisted from going 
to the forest just in order to prevent Bharat from getting the chance to ascend the 
throne. Say, wouldst that naught cause ill-will betwixt thee and Bharat? ” 


*Lord Ram was happy that Kaikeyi has behaved in the way she did in front of so 
many witnesses, as well as the fact that she had angrily brought hermit-like clothes 
and bowls and dumped them before Lord Ram, his wife Sita, and his brother 
Laxman— thereby making her intentions clear. This ensured that no one would later 
on blame Lord Ram, Sita or Laxman for defying their collective advice that they 
should not go to the forest, for by now it was crystal clear that Kaikeyi was hell-bent 
in sending them to the wilds!] 


Vos THT ATTA OM hees A UT WaT STUET A E I 
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bhupahi bacana banasama lagé. karahimm na prana payana abhagé. 6. 
loga bikala muruchita naranahu. kaha kari‘a kachu sujha na kahu. 7. 
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Kaikeyi’s pointed remarks seemed to hit king Dasrath like sharp arrows directed at 
him’. 

The distraught and despondent king wondered that he is so unfortunate that his 
cursed Pran (life-forces) still do not leave him and let him lie (die) in peace’. (6) 


The people who had gathered there were very agitated and overcome with sorrows, 
while the distraught king became unconscious with shock and grief. It was such a 
grave and precipitous situation that everyone present was baffled, for no one could see 
any way out the predicament; none knew what to do and what to say. (7) 


Lord Ram did not want to waste any more time, and so he immediately donned 
himself in a hermit’s attire and departed from there after bowing his head at the feet of 
his father (Dasrath) and mother (Kaikeyi)°. (8) 


[Note—'Kaikeyi’s remarks made in verse nos. 3-5, along with her putting clothes and 
bowls suitable for hermits before Lord Ram, Sita and Laxman as narrated in verse no. 
2 herein above, hit Dasrath sharply, because he thought that they were directed 
exclusively at him as he was the one who had clearly told Kaikeyi how much he loved 
Lord Ram, and that he won’t survive without the Lord—apropos: Ram Charit Manas, 
Ayodhya Kand, (i) Chaupai line nos. 1-3 that precede Doha no. 33; (ii) Doha no. 34 
along with Chaupai line nos. 6-8 that precede it. 


2208 


*The king was so shocked and dismayed that he had no more desire to life. He bitterly 
regretted why his soul was not making its exit from his body, and letting him die in 
peace. In this context, refer to what Sita told Lord Ram in Ram Charit Manas, 
Ayodhya Kand, Doha no. 67—that if she was made to live in Ayodhya while being 
subjected to the pain of separation from Lord Ram, it will be because her soul was 
sinful and would have to undergo punishment, for otherwise she would die. 


*Remarkable indeed it is that even after what Kaikeyi had done to Lord Ram, he still 
had shown great respect for her and treated her as his ‘mother’ by bowing before her 
before departure. Normally one would have expected that the Lord would bow to his 
father alone, and then turn abruptly to depart, totally neglecting Kaikeyi. 

There is another instance where Lord Ram made haste to leave the place, 
instead of unduly lingering on, as he feared that his prolonged presence would fuel 
Kaikeyi’s wrath, and she would burst out with new taunts and tantrums. That occasion 
was at the time when the Lord departed to take permission from his own mother, 
Kaushalya, after visiting Dasrath and Kaikeyi—apropos: Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 4 that precedes Doha no. 45 read with Chaupai line 
nos. 4-5 that precede Doha no. 46. ] 


to, BST OT AT SA a Aha Gey AAT | 
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Preparing himself in every way for life in the forest’, and donning the attire suitable 
for that life, Lord Ram, along with his dear wife (Sita) and younger brother (Laxman), 
bowed his head at the feet of Brahmins and his guru (sage Vasistha), and departed 
from there for his onward journey (to the forest), even as all those present on the 
occasion were so stunned and overwhelmed with grief of the tragedy that unfolded 
that they literally lost awareness of themselves and their surroundings. (Doha no. 79) 


[Note—'Lord Ram’s preparation for the forest has been described in Valmiki’s 
Ramayana, Ayodhya Kand, Canto 31, verse nos. 29-31. These verses inform us that 
Lord had armed himself well with powerful weapons before departing for the forest. | 
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After leaving his palace, the Lord stood at the door of his guru, sage Vasistha. Lord 
Ram observed that the people were burning with the wildfire of grief and agony of 
separation from the Lord (biraha dava darhé). (1) 


Lord Ram tried to comfort them and assuage their saddened hearts and sinking feeling 
by using polite words as best as he could’. 

Then the Lord of the Raghus (i.e. Lord Ram) called the Brahmins (i.e. the 
elders who were respected in the society). (2) 


[Note—'It is very easy to visualize the scene of that time: a huge crowd of dismayed 
and distraught citizens had thronged Lord Ram as he moved out of his palace and 
reached the gates of his guru to bid him farewell. Grief, pain and sorrows were writ 
large on the crowd’s face, and it did not escape Lord Ram. The merciful Lord was 
himself moved by this overwhelming show of solidarity of the citizens with him, and 
a scene of lamenting citizens who refused to let him go touched his heart painfully. 

But there was nothing that could be done. So, the compassionate Lord paused 
for a while and addressed his subjects, telling them to have patience, and to show 
courage and resilience during these adverse times. He told them that at the time of his 
departure they should not grieve as that would make him sad, for the memory of this 
sight of grieving citizens would make life very painful for him in the forest. At the 
time of parting, one ought to put up a brave face and bid a cheerful farewell to those 
who are going away to far away lands so that they leave happily and keep happy 
memories with them, which in turn would make life easier for the traveller to foreign 
lands who goes far away from his near and dear ones. | 
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gura sana kahi barasasana dinhé. adara dana binaya basa kinhé. 3. 
jacaka dana mana santosé. mita punita prema paritosé. 4. 


The Lord made grants to them (i.e. the assembled Brahmins and elders) and assigned 
them to his guru to redeem them as he deemed fit’. The Lord showed enough courtesy 
and respect to all those invited to make them happy and feel favourable towards him. 


(3) 


The alms seekers received enough charities to make them contented, while the friends 

of Lord Ram were shown enough affection and loving gestures that made them happy 
2 

too’. (4) 


[Note—'Giving charities and alms at the time of departure for a long journey away 
from home is a traditional system whereby the traveller receives blessings for a happy 
life and success abroad. Since there was no time to make elaborate arrangements for 
such auspicious events, Lord Ram made a token charity and assigned the largesse in 
favour of his guru, sage Vasistha, giving him the authority to dispense it as he deems 
fit. 

The word “barasasana” means sustenance for a year; so the Lord assigned 
enough money and food grains from the royal treasury and warehouses that would 
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take care of the needy for a whole year. Of course, this largesse would be welcomed 
by those who received it, and they blessed the Lord. 


“It seems a paradoxical situation though. On the one hand there was an overwhelming 
sense of grief and sadness amongst the citizens at Lord Ram’s departure, and on the 
other hand we read here that there were people who came forward to receive charities 
and felt contented and happy by getting what they needed. This brings to the fore the 
naked truth of this gross material world—that material gains seem to act as a soothing 
gel that would oftentimes make a person forget the pain of separation from those 
whom he or she loved so much, and for whom they were so much grieving a while 
ago. 

For instance, when a father dies, his sons would feel sad for a while but soon 
forget him after acquiring his property, and rarely would there be a son who would 
say he doesn’t want anything but his late father’s blessings and a sweet memory of 
how his father loved him when alive, pledging to take his late father’s name and 
legacy forward as best as he can!] 
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Then Lord Ram summoned the male servants and maids who served him (and his 
wife as well as Laxman), and handed their charge to his guru (sage Vasistha), telling 
him, with the palms of his hands joined in a prayerful gesture, as follows --- (5) 


‘My revered Lord (gOsa'im)! Please take care of them and their welfare. Look after 
them like you were their parents’. (6) 


[Note—'What was the need for Lord Ram to hand over the custody of the male and 
female servants who served him, Sita and Laxman to sage Vasistha? Well, there was 
the fear that during the period of the Lord’s long absence from Ayodhya, they would 
be neglected and made to suffer, if not by anyone else than may be by Kaikeyi herself, 
for she would turn her wrath upon them after the Lord departs. | 
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Then, Lord Ram folded his hands and repeatedly requested all those who were present 
there, most politely and with sweet words, saying --- (7) 
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‘It will be deemed to be most beneficial for me and serve me and my cause well if the 
king (Dasrath) lives happily and does not suffer in any way (during my absence). 

[To wit, I earnestly request all of you to please collectively look after king 
Dasrath, my father, and see to it that he is always happy and does not grieve for me.]’ 


(8) 
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matu sakala m6ré biraham jéhim na hohirh dukha dina. 
so'i upa'u tumha karehu saba pura jana parama prabina. 80. 


Lord Ram continued: ‘Further, let it be so that all the mothers do not suffer in grief 
due to separation from me. 

Oh my dear citizens who are wise and intelligent in every way—please do 
whatever is necessary to ensure that my father and my mothers do not suffer in any 
way whatsoever during my absence.'’ (Doha no. 80) 


[Note—'Lord Ram made this appeal so that after he has left, there would be no revolt 
in the kingdom against Dasrath and Kaikeyi. Further, senior members of the society 
would keep in touch with his old father and saddened mothers, giving them company 
and providing moral support and emotional comfort whenever they felt overwhelmed 
with sorrows. | 


dio, Ue fafer wa Gale Gata We Ue Ten atte fee AAT UN 8 
Tafa WR Arte AAS | cet STara Us TANTS Ul 2 UI 


caupal. 


ehi bidhi rama sabahi samujhava. gura pada paduma harasi siru nava. 1. 
ganapati gauri girlsu mana’. calé asisa pa'i raghura’l. 2. 


In the aforesaid manner, Lord Ram advised everyone what the Lord thought was fit 
and proper on the occasion'. Then, he bowed his head cheerfully at the lotus-like feet 
of his guru (sage Vasistha). (1) 


After this, Lord Ram invoked the blessings of Lord Ganpati (i.e. Lord Ganesh), 
Goddess Gauri (i.e. Goddess Parvati, the consort of Lord Shiva and the Cosmic 
Mother-Goddess) as well as Lord Girish (ie. Lord Shiva)’, bowed his head 
reverentially before them and symbolically received their grace, and then started on 
his onward journey (to the forest). (2) 


[Note—'This is a follow up of Chaupai line no. 2 that precedes Doha no. 80 herein 
above. 
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*These three deities are worshipped and offered obeisance at the start of any 
endeavour or journey in order to seek their blessings and grace for its successful 
completion. It ought to be noted here that Tulsidas has himself invoked them in the 
very beginning of the present book ‘Ram Charit Manas’, in the book’s opening lines 
themselves—apropos: Baal Kand, Sholka line nos. 1-3 at the very beginning of the 
book. | 
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No sooner Lord Ram departed from there (i.e. Ayodhya) but a pall of gloom, grief, 
distress and despondency spread everywhere, and the pitiful sound of lamentations 
and wailings of the citizens was so intense and painful to hear, and so heart 
wrenching, that it cannot be described in words. (3) 


While there was extreme sadness and profound grief all over Ayodhya, there was, on 
the other hand and at the same time, appearance of bad omens in Lanka’. 

Meanwhile, the gods, who live in the heaven, underwent a paradoxical roller 
coaster of emotions, a situation that, on the one hand, made them feel joyous and 
exhilarated at the Lord’s departure for the forest (as it meant that the Lord was going 
on a mission to eliminate the scourge of the demons who had been causing immense 
torments to the gods and their subjects in this creation), but on the other hand it 
moved them all with pity and pain too (when they saw how the helpless citizens of 
Ayodhya wept and wailed for their beloved Lord, as well as the thought of the 
immense physical sufferings that the Lord would have to endure in the wilderness— 
all for their sake). (4) 


[Note—'There were bad omens and signs of doom appearing in Lanka almost at the 
same time as Lord Ram’s departure from Ayodhya. The reason is obvious—for the 
Lord was going to eventually eliminate the demons one by one, first during his 
journey through the forest, and finally in a ferocious war fought in their very den 
itself, in the island of Lanka, where their king Ravana would be killed, along with his 
son Meghanad, his brother Kumbhakaran, and all the commanders and soldiers of the 
demon army who had been causing profound sufferings to the innocent creatures of 
the Lord’s creation. ] 
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By and by, the king regained his consciousness, and calling Sumantra (his chief 
minister) near, he said to the latter as follows --- (5) 


‘Lord Ram has departed for the forest, but how unfortunate and paradoxical it is that 
my Pran (i.e. the life forces present in the body that keep a person alive) has not 
departed as yet. I don’t know for what kind of pleasure or comfort or happiness the 
Pran wishes to still abide inside my body’. (6) 


[Note—'Dasrath has repeatedly asserted that he cannot live or survive in the absence 
of Lord Ram—apropos: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 1-3 
that precede Doha no. 33; (ii) Chaupai line no. 7 that precedes Doha no. 34. 

Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 that 
precedes Doha no. 79. 

So, he was surprised as well as ashamed at himself that even though Lord Ram 
has moved out to the forest, he (Dasrath) is still alive. ] 


Ue d Hat AM Aga 1 TE Us Ass TA UT 9 tl 
Ut at efit Hes ATS | et Te] ST GT TE ATI 2 


ehi térn kavana byatha balavana. jo dukhu pa'i tajahirn tanu prana. 7. 
puni dhari dhira kaha'i naranahd. lai rathu sanga sakha tumha jahu. 8. 


Say, what pain and grief would be more severe, more intense, more pinching, more 
heart-wrenching and agonizing than this (i.e. separation from Lord Ram) as to make 
my Pran leave my body (and let me lie in peace).’ (7) 


The king sighed and paused for a while to recover himself and gather enough courage 
and patience to speak again. He instructed Sumantra, telling him: ‘My dear friend 
(sakha), you should take a chariot’ and accompany him (Lord Ram) on his journey. 


(8) 


[Note—'King Dasrath’s instructions were clear—Sumantra was to go to Lord Ram 
with the chariot ‘himself’, and not depute someone else instead. Dasrath addresses 
Sumantra as a ‘friend’ because Sumantra was very close to the king and his 
confidante. All the family members respected him, and he was treated by Lord Ram 
with the same respect the Lord gave to his own father, Dasrath. Further, Sumantra 
was exceptionally wise, intelligent and sagacious; he was adroit and knew how to 
tackle sticky situations calmly and diplomatically. Dasrath did not trust anyone else 
like he trusted Sumantra. 

So, by sending Sumantra on the mission, Dasrath had used the best option that 
was left to him in the present scenario to try and change Lord Ram’s determination 
and bring him home. ] 


qo. OS Han Gan cis wing FH 
TH Ugis CaS HF fate Te PEA ATT 28 
doha. 
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suthi sukumara kumara do'u janakasuta sukumari. 
ratha carha'i dékhara'i banu phiréhu ga'ém dina cari. 81. 


Dasrath gave his brief to Sumantra and advised him as follows: ‘The two young boys 
(i.e. Lord Ram and Laxman—‘kumara dO'u”) are of tender bodies and they are 
unaccustomed to enduring hardships, and so is also the case with the daughter of king 
Janak (i.e. Sita; “janakasuta’’). 

So, you should make them aboard the chariot, go for some distance into the 
forest and move around there for some days, say for instance about four days, and 
then turn back to come home.’ (Doha no. 81) 


dio, Wit afte fate ett crs ars | Wears eal Tea TITS Ul FU 
at dee fora ate He SINT | that wey Pafrctafeart i 2 u 
caupa’. 


jaum nahim phirahim dhira do'u bha'l. satyasandha drrhabrata raghura’. 1. 
tau tumha binaya karéhu kara jori. phéri'a prabhu mithilésakisori. 2. 


[But Dasrath was in doubt if Lord Ram and Laxman would return, so he advised 
Sumantra further—] 


‘In case the two brothers (Lord Ram and Laxman) refuse to come back, because Lord 
Ram is of a very determined nature, and he would never go back on a decision that he 
has already taken, --- (1) 


--- In that eventuality, please hold the palms of your hand together in a prayerful 
mode and humbly plead with the Lord (“prabhu”; i.e. Lord Ram) that at least he 
should send back Sita (“mithilesakisor’’—the daughter of the king of Mithila, ice. 
king Janak). (2) 


wa faa ara tha sad i neg ah fae sraee os 3 
Og Wa sta Hes He | Ofs faker at Get HAT ¥ Il 
faqTs Hag Hag TAN 1 ee et ofa Bs TTT G 


jaba siya kanana dekhi déra’l. kahehu mori sikha avasaru pa’. 3. 
Sasu sasura asa kahé'u samdésu. putri phiri'a bana bahuta kalési. 4. 
pitugrha kabahum kabahum sasurari. rahéhu jaham ruci ho'i tumhari. 5. 


‘When Sita feels scared by the sights and sounds of the forest, then on such occasions 
give her my advice. (3) 


Tell her, “Your mother and father in-laws have sent this message for you: Daughter, 
please return back for there are lots of troubles and severe hardships in the forest’. (4) 
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She could stay anywhere she likes; for sometimes she could live at her father’s place 
(in Janakpur) and at other times at her in-law’s place in accordance with her wishes, 
convenience and pleasure. (5) 


[Note—'Dasrath asks Sumantra to remind Sita of the different horrors of the forest 
about which she has already been briefed by Lord Ram in Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 4 that precedes Doha no. 62—to Chaupai line no. 7 
that precedes Doha no. 63. 

Besides the Lord, even king Dasrath himself as well as the many senior ladies 
who had gathered around Sita at the time Lord Ram was taking his final leave of his 
father, had also tried to point out the numerous difficulties of the forest in their 
attempt to dissuade her from proceeding to the wilds—apropos: Ram Charit Manas, 
Ayodhya Kand, Chaupai line nos. 1-8 that precede Doha no. 78. 

But Sita was so determined to accompany Lord Ram that she had not paid any 
heed to these advices at that time. So now Dasrath feels that after experiencing the 
frightening sights of the forest first-hand, it was quite possible that Sita may be 
amenable and responsive to suggestions that forest is not suitable for her, and that she 
ought to return home.] 


ute fafa arg sara cat | fats ct Sls WT HaCaT UNG I 
aie a ae ay ORT lee A oes Ue fare ara 9 It 
ara cafe Wots wT ate Us 10g ote faa sit Cars ic i 


éhi bidhi karehu upaya kadamba. phira'i ta ho'i prana avalamba. 6. 
nahim ta mora maranu parinama. kachu na basa'i bha'ém bidhi bama. 7. 
asa kahi muruchi para mahi ra'U. ramu lakhanu siya ani dekha't. 8. 


In this way, please try as many means you can think of, try any number of devices 
you can devise to somehow bring at least Sita back home, for if she returns it would 
give me some hope, solace and succour to help me survive (during the period of 
fourteen years that my dear son, Lord Ram, would remain away from me) and cope 
with this ordeal of separation from the Lord (because in my daughter-in-law I shall 
see an image of my son, Lord Ram). (6) 


Otherwise, verily indeed, the consequences would be my death. [Forsooth, if Sita too 
refuses to come back, I will surely die as a result. ] 

Say, what can be done when the Creator has become opposed to a person, as 
no one can stand against the writ of an antagonized Creator.’ (7) 


Saying, ‘Bring Lord Ram and Laxman here, and make me see them once again’, the 
despondent and distraught king fainted and collapsed unconscious as if frozen by 
grief, shock and agony. (8) 


ao, Wg Trea Als fae TY stl aT SATS | 
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pa'i rajayasu naii siru rathu ati bega banaii. 
gaya'u jaham bahéra nagara siya sahita do'u bha'i. 82. 


Meanwhile, after receiving his orders from the king, Sumantra bowed his head in 
compliance, took his leave, and went in all haste to prepare the chariot to pursue Lord 
Ram as instructed by Dasrath. 

Sumantra took the chariot and reached the place just on the outskirts of the 
city where the two brothers were present at the time along with Sita’. (Doha no. 82) 


[Note—'Lord Ram was moving on foot, but he was moving as swiftly as he could. By 
the time Sumantra caught up with him, Lord Ram, Sita and Laxman had reached the 
outskirts of the city of Ayodhya. 

If we closely look at the developments and analyse the present situation 
minutely, we would discover that at the time king Dasrath told his chief minister 
Sumantra to take the chariot and go behind Lord Ram and make serious attempts to 
see if the Lord himself, or at least his wife Sita, comes back home—there is no 
mention of Kaikeyi either throwing tantrums and jumping mad at this request of the 
king, or stopping Sumantra from carrying out the king’s orders. What does this 
imply? Simple: Kaikeyi was not there. 

Where was she; why was she not there? Well, no sooner had Lord Ram, Sita 
and Laxman left Dasrath to move out of the palace on their way out of the city, but 
Kaikeyi rushed to the terrace or some strategic-located balcony of the palace, from 
where a panoramic view of the city was visible, to see and make sure that the Lord 
and his two companions have actually moved out of the gates of the palace and are 
headed out of the city attired as hermits, or they have tried some trick on her and hid 
themselves somewhere in some part of the compound of the vast palace grounds, or in 
the house of some minister or courtier to evade Kaikeyi’s eyes and bid their time for 
inciting a revolt amongst the citizens and make a forcible comeback. 

Manthara, her trusted maid, may have surely lurked behind some curtain of the 
room where all this drama unfolded, and as soon as Lord Ram and his wife and 
brother left the room, she gestured to Kaikeyi to follow her to the terrace or the 
balcony referred to herein above to monitor the Lord’s physical departure. 

Now, from their vantage point they surely must have seen Sumantra leaving 
the palace gates on his chariot, but, one, they had no way to guess what his mission 
was, and second, even if they could make a right guess that the chariot was being sent 
to bring Lord Ram and his two companions home, but by that time it was too late for 
the wicked queen and her equally wicked instigator, Manthara, to stop the chief 
minister. 

Another important obvious deduction that we can make at this point is that as 
soon as Kaikeyi left the room, the other queens of Dasrath, viz. Kaushalya and 
Sumitra, came in, accompanied by all other senior members of the household. At that 
time, Dasrath was unconscious and lying either on the ground or on his bed (Chaupai 
line no. 8 herein above). So, those who came in immediately made arrangements to 
give proper medical aid and other types of comfort and moral support to the 
traumatized king in order to revive him. Thereafter, some time passed before 
Sumantra returned to inform that the Lord had not come back but went on with his 
journey into the forest. 

In the meanwhile, the king was very sick, desolate and despondent, lying 
virtually on his death-bed; he was surrounded by the queens, obviously except 
Kaikeyi, and royal attendants, who were all grieving and feeling equally desolate and 
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despondent like the king. All were waiting for Sumantra’s return; the miserable king 
was counting his hours and days and waiting for the moment when either he would 
see his dear son Lord Ram standing before his eyes, or embrace death. 

According to Veda Vyas’ “Adhyatma Ramayan”, Ayodhya Kand, Canto 5, verse nos. 
48-50, that king Dasrath had asked his attendants to take him to the palace of Lord 
Ram’s mother, i.e. queen Kaushalya, and no sooner he reached there than he swooned 
once again and fell down sick and unconscious. | 


dio, Aa AAA TU Seat GAT | cle far Ta WA AST 8 Ul 
ate ta Gia fea as a i aet geal ataele fre arg it 211 


caupa’. 


taba sumantra nrpa bacana suna’é. kari binati ratha ramu carha’é. 1. 
cadhi ratha siya sahita do'u bha’l. calé hrdayam avadhahi siru na'l. 2. 


When Sumantra reached Lord Ram, he conveyed the king’s message to the Lord, 
prayed to the Lord and made him board the chariot. (1) 


The two brothers (Lord Ram and Laxman) boarded the chariot along with Sita’, 
bowed their heads at the city of Ayodhya, and departed for their onwards journey (to 
the forest)*. 

[*This verse can be read as follows also: “Sita, along with the two brothers, 
boarded the chariot; then they bowed their heads at the city of Ayodhya, and departed 
from there for their onwards journey.” (2) 


[Note—'In Veda Vyas’ “Adhyatma Ramayan”, Ayodhya Kand, Canto 5, verse nos. 
43-45 we learn that Sita had boarded the chariot first, she was followed by Lord Ram, 
and then Laxman stepped on board last. This sequence is hinted at by our present 
narrator, i.e. Goswami Tulsidas, by naming Sita first, and then saying that she was 
accompanied by the two brothers. 

Again, if we closely analyse this verse and the sequence of the three, i.e. Sita, 
Lord Ram and then Laxman boarding the chariot in this order, we would draw some 
interesting conclusions. Perhaps Lord Ram was in a dilemma and was uncertain 
whether it would be right for him to continue walking on foot, or board the chariot 
sent by his father. Sita observed the quandary in which her husband found himself, 
and she decided to show by example by boarding the chariot first, implying that the 
Lord and his brother Laxman shouldn’t hesitate in doing so. 

One of the reasons why Sita made this wise decision on the spot was that they, 
i.e. Lord Ram, Sita and Laxman, were surrounded by a huge crowd of citizens that 
followed them out of the city as is evident from the verses that follow herein below. It 
was also quite certain that the citizens wouldn’t let them go; the citizens would follow 
their beloved Lord Ram wherever he went. So therefore, some way had to be found to 
evade the citizens and move out quickly. Just at this juncture Sumantra arrived with 
the chariot, as if this chance was god-sent. 

Hence, Sita made a snap decision to shrug off the crowd of wailing and 
grieving citizens that followed Lord Ram by boarding the chariot and moving ahead 
with speed to leave the crowd behind. 
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This event shows the role a good and wise wife plays in the life of a man: 
when the man is uncertain on any issue, it is the responsibility of a wife to act swiftly 
and show her confused husband the correct way ahead. 

Besides this, Sita wished to show how bold, courageous and determined she 
was. While her husband was still undecided whether or not to get up the chariot, she 
took the initiative and boarded it first—to tell everyone that she is not afraid to go to 
the forest at all. It was her reply to Lord Ram too, who had tried to dissuade her from 
following him to the forest by pointing out so many troubles and horrors of the forest 
that Sita was sure to encounter there— that she isn’t afraid of the forest at all, that she 
is very bold and determined to go there, even if it meant going there ahead of the Lord 
himself, should he demur. 

But, what happened then? We shall read in the verses that follow herein below 
that the crowd of citizens did not yield; they milled around the chariot in a tight circle 
that slowed down its progress as they pursued it from all sides. The compassionate, 
merciful, kind, benevolent and loving Lord Ram must have felt deep pangs of pain 
down in his heart, even as his eyes must have become wet with tears, with the thought 
that while he is riding on a chariot in comfort, his distraught and wailing citizens, who 
loved him so much so that they had decided to abandon all comforts and follow the 
Lord to the forest, running behind him on foot! ] 


ela WA ARE Staal STAT | ferenet AT ST ST TMT 3 
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calata ramu lakhi avadha anatha. bikala loga saba lagé satha. 3. 
krpasindhu bahubidhi samujhavahim. phirahim préma basa puni phiri avahim. 
4. 


When the dismayed, distraught and despondent citizens saw that Lord Ram has left 
the city, they realized that it has become desolate, almost like an abandoned and 
ghostly city. The citizens themselves felt as if they have been orphaned and 
abandoned, making them excessively agitated and remorseful. 

So therefore, unable to bear separation from Lord Ram, the people 
accompanied the Lord and followed him’. (3) 


Lord Ram, who is an ocean of mercy, kindness, compassion and grace, tried his best 
to advice the people and explain the situation to them in an attempt to convince them 
not to follow him. 

The people would turn back for a while, but come back again soon to follow 
the Lord (as the grief of separation from their beloved Lord outweighed all other 
considerations for them, and it was too much for them to bear it). (4) 


[Note—'Refer also to: Veda Vyas’ “Adhyatma Ramayan”, Ayodhya Kand, Canto 5, 
verse no. 47. | 
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lagati avadha bhayavani bhari. manahum kalarati amdhi'ari. 5. 
ghora jantu sama pura nara nari. darapahim ékahi éka nihari. 6. 


At that time, Ayodhya appeared very terrifying and desolate place to behold as if the 
night of doomsday had descended upon the city (that was a while ago a very 
colourful, lively, vibrant, thriving and prosperous city). (5) 


The inhabitants of the city, both the males and the females, appeared to be like 
horrifying and ghostly creatures who felt scared when seeing each other. (6) 


Rt Ta Us wy Jat ae feet Ata WAS SAAT UN 9 1 
anre facu ate fteenet aha atrax cha 4 wet nc 


ghara masana parijana janu bhita. suta hita mita manahum jamadita. 7. 
baganha bitapa beli kumhilahim. sarita sarovara dekhi na jahim. 8. 


The homes of the city resembled cremation grounds, and its residents were like the 
ghosts and phantoms that roam on such grounds so much so that even dear ones, all 
kith and kin, seemed to be messengers of Death God known as Yamraj’. (7) 


In the gardens, the trees and creepers dried up and shriveled. The rivers and the ponds 
looked no less foreboding; their sight was so gloomy that one cannot describe how 
bad they appeared when looked at. (8) 


[Note—'Almost everyone in the city of Ayodhya who could follow Lord Ram 
abandoned the city and ran behind him—apropos: Doha no. 84 herein below. 

The general impression that one got of Ayodhya during those moments was 
that of a city ravaged by war and plundered by an army of Misfortunes, when all its 
inhabitants flee from it. | 


ato, FATA alles HlergT Wag Ade ANTI 
fren Tart Gen AT ANE SA AAMT Ul 23 I 
doha. 


haya gaya kotinha kéelimrga purapasu cataka mora. 
pika rathanga suka sarika sarasa hansa cakora. 83. 


Not only the human population, but even the animals and birds, such as the countless 
horses, elephants, animals of game (wild animals), domesticated animals (cows, 
buffaloes, bullocks, goats, hens et al), Chataks (sparrow hawks), peacocks, cuckoos, 
Chakvas (ruddy goose), parrots, Mainas or Sarikas (black birds known for its 
melodious voice), Saras (cranes), Hansa (swans) and Chakors (Indian red-legged 
partridges)—all were sad and desperate with grief when Lord Ram left the city. (Doha 
no. 83) 
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do. Wa fet fan wa oe 1 Me de Wag faa fata are i 2 It 
ATS Met TT MSA ANT aT AT faye Genet AT ATT 2 
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caupa’. 


rama biyoga bikala saba tharhé. jaham’ taham’ manahunv citra likhi karhé. 1. 
nagaru saphala banu gahabara bhari. khaga mrga bipula sakala nara nari. 2. 
bidhi kaika’l kiratini kinhi. jéhirn dava dusaha dasahum’ disi dinhi. 3. 


Everyone in the city stood dazed and transfixed by an overwhelming sense grief and 
sadness that overtook them all; they stood staring and motionless as if their image was 
depicted in a painting (in which no character shows any movement). (1) 


[In verse nos. 2-3, a fine imagery is used to describe the sad picture of Ayodhya of 
that time. ] 


The city of Ayodhya was like a dense forest with trees laden with fruits (symbolizing 
a prosperous, thriving, vibrant and pleasant city), and the countless birds and animals 
of different kinds of both sexes, the males and the females, that lived in this forest 
represented the cheerful male and female citizens of the city. (2) 


In this lush green, pleasant and charming forest, the over-jealous Creator (bidhi) 
created mischief by implanting or appointing Kaikeyi as a hunter woman (kaika'T 
kiratini kinht) who would (in her wickedness) start a wild fire (by sending Lord Ram 
to the wilds) that would eventually engulf the entire forest (city), resulting in not only 
scaring its animals and birds (citizens) and forcing them to abandon it and flee, but 
also to reduce the forest (the city of Ayodhya) into a desolate place ruined by this fire 
(of grief and dismay at separation from Lord Ram)’. (3) 


[Note—'In this metaphor, Ayodhya is the ‘lush green forest with fruit trees’; the 
citizens are the ‘animals and birds’ that thrive and live happily in the forest; Kaikeyi 
is the cruel ‘hunter woman’ who enjoys tormenting and killing animals; and the ‘wild 
fire’ symbolizes her sending Lord Ram to the forest that caused unimaginable misery 
and grief in Ayodhya and make its people suffer from it. 

Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 28; (11) 
Chaupai line no. 8 that precedes Doha no. 29; (iii) Chaupai line nos. 6 that precedes 
Doha no. 46—to Chaupai line no. 5 that precedes Doha no. 47; (iv) Chaupai line nos. 
3-7 that precede Doha no. 51.] 


Gls Teh TR TEM act MT Ae AeHet ATT At ¥ Mt 
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sahi na saké raghubara birahagi. calé loga saba byakula bhagI. 4. 
sabahim bicaru kinha mana mahim. rama lakhana siya binu sukhu nahim. 5. 
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jaham ramu taham sabu'i samajd. binu raghubira avadha nahirm kaji. 6. 


Extremely distressed and unable to cope with the severity of the pain, the unbearable 
agony, and the intensity of grief that accompanied separation from Lord Ram (who 
was loved by each and every citizen of Ayodhya), all the people became so extremely 
agitated and perplexed that they ran after the Lord and followed him on his way out of 
the city’. (4) 


Everyone decided and was convinced in his mind and heart (Mana) that there is no 
comfort and peace, and neither is there any joy and happiness in life, without Lord 
Ram and Laxman’. (5) 


[The people decided that—] Wherever Lord Ram would stay, the entire community 
would live there with him, for without the Lord, Ayodhya had no use and attraction 
for anybody’. (6) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 3 that 
precedes Doha no. 83 herein above. 


“Indeed, Lord Ram was like an ocean of bliss, beatitude, felicity, happiness and joy— 
apropos: Ram Charit Manas, Baal Kand, Chaupai line nos. 5-6 that precede Doha no. 
197. 

As for Laxman, he was the support of everything in existence, and without 
him the life of the citizens would be like a boat that rocks wildly and gets lost in a 
stormy sea—apropos: Ram Charit Manas, Baal Kand, Doha no. 197. 


*Sumitra, the mother of Laxman, had given a similar advice to her son in Ram Charit 
Manas, Ayodhya Kand, Chaupai line nos. 2-4 that precede Doha no. 74.] 


Tel MA sa AA Fels | AC Ge GE Aan faery ti 9 it 
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calé satha asa mantru drrha'l. sura durlabha sukha sadana biha’. 7. 
rama carana pankaja priya jinhahi. bisaya bhoga basa karahim ki tinhahi. 8. 


With this firm conviction and unwavering determination (as stated in verse nos. 5-6 
herein above), the citizens accompanied Lord Ram, abandoning their pleasant homes 
that had all the facilities for physical comfort and happiness which were even difficult 
for the gods to access easily’. (7) 


Indeed, in all sooth and without gainsay, is it ever possible that for a person who has 
affection and devotion for the holy lotus-like feet of Lord Ram, the charms of this 
gross material world would present any attraction? [No, they can’t.]” (8) 


[Note—'Ayodhya was a very prosperous, wealthy, colourful and vibrant city. It 
rivaled the charms of heaven, and even Brahma, the creator, would be fascinated 
when he looked at its beauty with wonder, unable to understand who had created this 
magnificent place as it seemed to him that it was beyond his ability to create such a 
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beautiful city. {Refer to: Ram Charit Manas, (a) Baal Kand, (i) Chaupai line nos. 1-7 
that precede Doha no. 195; (ii) Chaupai line no. 4 that precedes Doha no. 296—to 
Doha no. 297; (iii) Chaupai line no. 4 that precedes Doha no. 344—to Chaupai line 
no. 3 that precedes Doha no. 345; (b) Uttar Kand, (iv) Chaupai line no. | that precedes 
Doha no. 11; (v) Chaupai line no. 1 that precedes Doha no. 27—to Doha no. 29.} 


*All the temptations of the world, no matter how great, how profound, how inviting, 
how attractive they might be, would never ever be able to lure a true devotee of Lord 
Ram—because he regards all such charms, attractions, comforts and pleasures 
afforded by this material world as being false and temporary, just like a mirage seen 
in a desert. He treats the gross world and its material charms as being inconsequential 
when compared to the eternal bliss, beatitude, felicity, contentedness, joy and 
happiness that one gets by having devotion and affection for Lord Ram. ] 
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balaka brd'dha biha'i grham lagé ldga saba satha. 
tamasa tira nivasu kiya prathama divasa raghunatha. 84. 


Every single individual of Ayodhya, including the children and the old people, 
abandoned their homes and joined Lord Ram (on his way out of the city, en-route to 
the forest). 

On the first day (of his forest exile)', Lord Ram (“raghunatha”; the Lord of 
the Raghus) made a halt on the banks of river Tamsa~. (Doha no. 84) 


[Note—'The phrase “on the first day” (prathama divasa) indicates that the counting 
of the period of fourteen years of the Lord’s forest exile started from the day he left 
the city of Ayodhya and halted on the banks of river Tamsa in the evening. 

Lord Ram, Sita and Laxman were on the chariot sent by Dasrath and driven by 
Sumantra, while the distressed and grieving citizens followed them on foot. It was a 
huge crowd that thronged the chariot from all sides so that the vehicle moved at a 
slow pace. There was nothing to eat either on the way or where they halted on the 
banks of the river, so everyone, including Lord Ram and his two companions, just 
drank water to quench their thirst. This was duly reported by Sumantra to Dasrath* 
when the former came back to report to the king about what had happened after he 
was ordered by the latter to take a chariot and follow Lord Ram. 

*{Refer: (a) Ram Charit Manas, Ayodhya Kand, Doha no. 150; (b) Veda 
Vyas’ “Adhyatma Ramayan”, Ayodhya Kand, Canto 5, verse no. 51.} 

All the citizens who had followed Lord Ram from Ayodhya also halted at the 
same spot alongside the Lord. They were determined that they would accompany 
Lord Ram to the forest. This is clearly mentioned in “Adhyatma Ramayan”, Ayodhya 
Kand, Canto 5, verse no. 53. 

So, in all probability, the citizens lay down for the night forming a large circle 
around the Lord. The chariot and its horses were stationed at a little distance away 
from where the people and the Lord lay on the ground. This will be evident when we 
read in the following verses that at the dead of night the Lord boarded the chariot 


2223 


along with Sita and Laxman, and asked Sumantra to swiftly ride away from there, so 
that the Lord could move out of the reach of the grief-stricken and distraught people 
when they woke up in the morning the next day, for the Lord did not wish to cause 
unwarranted hardships and sufferings to his beloved subjects for no fault of theirs, as 
would have happened if the citizens were allowed to follow the Lord further on. 

The Lord could not avoid this hard decision, which must have truly pained 
him no less than the pain it caused to the dismayed citizens when they discovered the 
next morning that the Lord was gone, for it was necessary for him to move on to the 
forest alone in order to fulfill his obligations. 


*The “Tamsa” river is a minor, shallow and seasonal river that often dries up during 
the hot summer months, while during the rainy season it overflows the surrounding 
land and spreads to a width of roughly half a mile. It lies to the south of Ayodhya, 
roughly 12 miles or 6 Kosas from the city. The present name of the place is ‘Gaura 
Ghat’. There are many small ponds, lakes and other water bodies in the surrounding 
area, one of which is known as ‘Varan’; it is believed that in ancient times royal 
elephants of the king’s army used to live here. 

About 4 miles east of ‘Bharat Kunda’, which is a small place with a pond 
named after Bharat, the younger brother of Lord Ram who lived here like a hermit 
throughout the period that Lord Ram was in the forest, is a small village called 
‘Tardiha’ where there is a spot called ‘Ram Chaura’ on the bank of river Tamsa; it is 
believed that Lord Ram halted at this place on his first day out of Ayodhya. 

Besides this, there is another village called ‘Chakia’ that lies on the banks of 
river Tamsa about | mile away on the road that goes from Bharat Kund to the city of 
Prayag or Triveni (a city whose modern day name is Allahabad). In this village there 
is a stone marked by the footprints of Lord Ram on the bank of river Tamsa. Perhaps 
the Lord washed and drank water here to refresh himself, and then sat down for a 
while on this stone to rest. 

According to the oral local tradition of this place, all the people who followed 
Lord Ram from Ayodhya had stayed here during the night. It was not a small crowd 
of course, for the city of Ayodhya was a thriving and a populous one, and almost all 
its inhabitants had followed Lord Ram. So therefore, there surely must have been 
hundreds and thousands of people in Lord Ram’s company, and this huge multitude of 
people must have lied down for the night around the banks of river Tamsa in an area 
spreading over approximately 3-4 square miles by a rough guess. 

It also means that on the first day, Lord Ram had traveled around twelve or so 
miles out of Ayodhya, in the southern direction. ] 
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When Lord Ram, who by nature had a very compassionate, kind and merciful heart, 
observed that his subjects were so overwhelmed with love and affection for him that 
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they would never leave him at any cost, the Lord felt very sad and distressed in his 
heart.’ (1) 


This is because Lord Ram (“raghunatha”; the Lord of the family of illustrious kings 
descending from the ancient king Raghu) was an embodiment of mercy, compassion 
and kindness, and he readily realizes the pain of others and empathizes with them. 

[To wit, Lord Ram easily understood the intensity of pain and the unbearable 
grief of separation from him that had overwhelmed the heart of the people of 
Ayodhya, and the Lord was mightily moved by this himself. He was full of sympathy 
for his subjects because they had to suffer on his account; the Lord empathized with 
the pain and the hurt that the people felt in their hearts because of their love for him— 
because the Lord had a very sensitive nature who would quickly feel himself the pain 
of others. ] (2) 


[Note—'Lord Ram was in a quandary. On the one hand there were his loving subjects 
who were totally devoted and loyal to him, who had abandoned their comfortable 
homes and conveniences of a city life, and had chosen instead, with a willingness, to 
endure a life of hardships in the forest, but not live in Ayodhya without their beloved 
Lord amidst them. On the other hand, the Lord did not want them to suffer on his 
account; the Lord knew that life in the forest was very harsh and troublesome, and 
since children, old people, women and men had all followed him out of the city, 
determined as they were that they won’t live without him, it was unwise for the Lord 
to let them follow him any further. 

He was in a dilemma: for one, he would have to turn himself into a stone- 
hearted person in order to shake-off such loving souls who were ready to sacrifice 
everything for his sake, and on the other side, taking them along to the forest meant 
uncountable numbers of sufferings these people would have to endure simply because 
they loved the Lord beyond one’s imagination. 

Lord Ram became pensive and remorseful for quite some time. He pondered 
over the matter and weighed the pros and the cons. He had to take some hard and 
tough decisions at this point of time, decisions that virtually tore his merciful heart 
apart. Lord Ram somehow suppressed his tears, bit his lips, gulped despondently, and 
with a heavy heart and a sad mind full of remorse and grief decided that it is in the 
long-term interests of the people of Ayodhya that they return home for the moment 
and wait there for his return from the forest. 

Another reason why the Lord was reluctant to take hundreds and thousands of 
helpless citizens out into the wilds, unprotected and un-provided for, without any 
logistical support to take care of their needs for food, clothing, medicines, shelter etc., 
would be a horrible and unpardonable mistake on his part to commit as it was his 
moral duty and responsibility to ensure that his subjects do not suffer in any way. 

Further, Lord Ram’s mandate was to live like a hermit according to what 
Kaikeyi had extracted from Dasrath, as well as to eliminate the ferocious demons who 
infested the forest, according to the promise the Lord had made to the gods, sages and 
mother earth earlier; these demons killed humans at will. It was surely a grave and 
precarious situation: carrying along a huge crowd of unarmed citizens, who would not 
only be hungry and thirsty but also weary and tired of long travel on foot through the 
intractable forest path, would be an incredulous thing for anyone to even think of and 
imagine, what to speak of actually letting it happen. How will the Lord take care of 
them in the wilderness of the forest when he himself would be living like a hermit—it 
was a big question nagging at the Lord’s mind during those crucial moments when he 
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had to quickly decide what to do—whether or not to allow the citizens to follow him 
onwards on his journey to the forest. 

As we shall read in the verses that follow herein below, the Lord tried his best 
to convince the people to go back to their homes and have patience and forbearance, 
to patiently bear with him and share the burden of bad times, for bad times do not last 
forever, they would fly by quickly, and the fourteen years would one day appear to be 
like yesterday when their patience would have borne fruits, because one fine day their 
beloved Lord would return home after fulfilling his obligations, to join them and 
make them happy once again. ] 
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Using most polite, sweet and courteous words that were spoken very affecionately, 
the Lord tried his best, in different ways, to advice the people to go back home. (3) 


He counseled (“upadésa”’; advised) them on the different principles of Dharma (good 
conduct, morality, righteousness, probity, propriety, ethics etc.) from different angles 
(in his attempt to persuade the people to return home), but the citizens were so 
overcome with love and affection for the Lord that they refused to budge from their 
determination to accompany the Lord’. To wit, the people declined to return home. (4) 


[Note—'An echo of this sentiment is found in Ram Charit Manas, Ayodhya Kand, 
Doha 290 along with Chaupai line no. 1 that follows it. 

Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 8 that 
precedes Doha no. 130; (ii) Doha no. 131 along with Chaupai line nos. 5-6 that 
precede it. 

We shall read by-and-by that even Bharat had displayed this sentiment when 
everyone had asked him to accept the crown of Ayodhya in the absence of Lord Ram 
because it would be the right thing for him to do so and also in accordance to the 
regulations of Dharma, but Bharat had refused to comply, saying the only Dharma he 
believes in and recognizes was to serve Lord Ram, and have love and devotion for the 
Lord. This is the essence of the detailed conference held after Dasrath’s death as 
described in Ram Charit Manas, Ayodhya Kand, Chaupai line no. 2 that precedes 
Doha no. 171—to Chaupai line no. 2 that precedes Doha no. 183.] 
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It became a very difficult choice for Lord Ram (raghura'l)—for he could not bring 
himself around to either neglect and override his humble subject’s courteousness, love 
and affection for him on the one hand, or his own love and affection and empathy for 
them on the other hand. This left Lord on the horns of a dilemma; he could not decide 
what to do’. (5) 


[But finally, the Lord had to take a decision that was emotionally tough and 
sentimentally hard for him, but nevertheless was necessary at this juncture. In this 
context, refer to a detailed note appended to verse nos. 1-2 herein above. ] 


The people were very tired and weary by now, so soon they fell sound asleep; their 
deep slumber was further aided by the mystical wand of destiny (d@vamayam) 
(which ensured that they would sleep so soundly that they would not be aware when 
Lord Ram left them in their sleep and went away stealthily). (6) 


[Note—'Lord Ram was very moved at the plight of his people; he could clearly see 
the grief and dilemma writ large on their faces when the Lord tried to persuade them 
to return home. They were courteous and polite enough not to openly speak against 
Lord Ram’s advice, not to tell the Lord that they are not going to turn back, but at the 
same time their determination to follow the Lord and their reluctance to obey him, as 
well as the guilt that came with this disobedience of the Lord’s request to go home, 
were equally manifest on their faces. 

So therefore, Lord Ram felt pangs of pain inside his heart too; he himself did 
not want to abandon his loving subjects—for the Lord had an unparallel reputation for 
honouring emotions of love and affection, as well as recognizing the value of 
courtesy, politeness, loyalty and devotion. In this context, refer to Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 4 that precedes Doha no. 24. 

But of course, Lord Ram had no choice except to make a harsh decision to 
leave stealthily and move ahead on the path to the forest. Refer also to a detailed note 
appended to verse nos. 1-2 that follow Doha no. 84 herein above. ] 
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When two quarters of the night had passed (i.e. when it was around midnight)', Lord 
Ram told the minister (Sumantra) very affectionately and politely as follows. (6) 


‘My dear (tata), please drive the chariot in such a way that the tracks left by its 
wheels are all mixed up (so that no one can determine in which direction we have 
gone). It is certain that there is no other way that our objective (to go to the forest 
alone) would be accomplished.’ (8) 


[Note—'The Lord chose midnight for his departure because this time is deemed to be 
auspicious for a journey in the south direction where the Lord was headed. 
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Besides this consideration, another point was that by this time everyone was 
fast asleep. The first two quarters of the night were spent in finding proper place to 
settle for the night, and the Lord trying to persuade the people to return home. The 
midnight hours are very quite, and it was the best time for the Lord to make a silent 
exit. ] 
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sacivam calaya'u turata rathu ita uta khoja dura'i. 85. 


Bowing their heads at the holy feet of Lord Shiva, Lord Ram, Laxman and Sita 
boarded the chariot and left the place for their onwards journey to the forest. 

As requested by Lord Ram, the chief minister (Sumantra) drove the chariot in 
such a fashion that it went in one direction for a moment and in another direction the 
next moment, leaving tracks on the ground that were all mixed up and confusing so 
much so that this trick concealed the actual direction in which the chariot finally 
headed'. (Doha no. 85) 


[Note—'According to Valmiki’s Ramayana, Lord Ram told Sumantra to take the 
chariot in the north direction first, then retract his path carefully so that no one can 
deduce in which direction the chariot has actually gone. Refer: Valmiki Ramayan, 
Ayodhya Kand, Canto 46, verse nos. 30-31. 

A similar idea is expressed in Veda Vyas’ “Adhyatma Ramayan”, Ayodhya 
Kand, Canto 5, verse no. 57 where it is said that the chariot was first driven towards 
Ayodhya, and then near the city it was suddenly turned towards the forest by another 
path. In the morning the people thought that the Lord has gone back to Ayodhya, so 
they hurried to the city, only to discover that the Lord was not there. By that time, the 
chariot had gone far away. 

According to another oral tradition, Sumantra tied some brushy shrubs to the 
back of the chariot so that when the chariot moved here and there for some time, these 
shrubs would drag behind and obliterate the tracks on the ground, so that no one 
would be able to understand what had actually happened. ] 
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Meanwhile, when the people woke up the next morning and they could not find Lord 
Ram anywhere, there was a great turmoil. (1) 
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The people were absolutely stunned and perplexed; all of them searched frantically 
here and there, but to their dismay that could not descry the chariot anywhere. The 
people were totally confounded and utterly bewildered even as they wailed and ran 
agitatedly in all the four directions in search of Lord Ram, calling out “Ram, Ram”, 
but nowhere could they find their beloved Lord’. (2) 


[Note—'At the first light of dawn, the people got up to find suddenly to their dismay 
that Lord Ram was gone. Their perplexity, grief and sorrow knew no bounds; a great 
alarm was sounded, and those who were yet asleep woke up with a start. Some ran to 
see where the chariot was, and some ran helter-skelter everywhere to search for Lord 
Ram, wailing and calling out Lord Ram’s name aloud in the hope they would get an 
answer. Finding no trace of the Lord or the chariot, the people were crestfallen and 
dejected even as they lamented, wailed, wept gravely, and wrung their hands in 
despair. ] 
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Their condition was as desperate and agitated as that of alarmed and distraught group 
of merchants who find that their ship loaded with merchandise, which represents their 
life-savings, their hard toil, as well as their hopes for a good and comfortable life, was 
rocked by a violent sea, and was about to flounder and sink’. (3) 


They gathered together and talked amongst themselves that Lord Ram had left them 
behind because the Lord thought that it would cause them great trouble and a lot of 
misery if he let them accompany him to the forest”. (4) 


[Note—'Such hapless and despairing merchants would shout, wail and beat their 
hearts in abject dismay in the beginning even as the able amongst them would try 
their best to salvage anything they can, but after some time when they discover that 
they can’t save anything as the ship itself was going down, they would become so 
numbed with shock that they would all fall silent because they find themselves 
helpless against the fury of Nature. Their next priority would be to save their own 
lives by jumping into lifeboats and make an escape from the rapidly sinking ship 
while yet there was time. When these seafarers luckily survive to return home empty- 
handed with their dreams shattered, their heads and shoulders would be drooping, 
their faces pale, their legs heavy as lead, and they would be ashamed of themselves to 
have survived to live a life of penury and pity instead of having the courage to boldly 
go down with the ship. 

This analogy is used here to describe the pitiful and sorry condition of the 
citizens of Ayodhya when they discovered in the morning that Lord Ram had gone 
away. First they tried to find the whereabouts of the Lord, but finally gave up when 
they discovered that all efforts to trace the Lord were futile. By-and-by they would 
slowly return home, dejected, crestfallen, helpless, forlorn and drooping, with a heavy 
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heart and pale faces, with all their dreams shattered, except to cling on the thread of 
hope that one day they would be fortunate to see their beloved Lord Ram once again. 
To speak the truth, this single thread of hope of seeing Lord Ram once again was so 
strong, and the desire to see it bear fruit so forcible, that it helped the people to cope 
with this tragedy and live on. 


*How could the people conclude that this was the reason why Lord Ram had left them 
behind? Well, we have read just now in the preceding verses that Lord Ram had tried 
his best to convince the people to return home, and surely during this process the Lord 
must have thoroughly explained to them the gravity of the situation and the immensity 
of the practical problems that everyone was bound to face in the forest if they 
persisted with their demand to accompany the Lord there. Earlier the Lord had 
explained such problems to Sita too in an attempt to dissuade her from accompanying 
him to the wilds. 

The distraught citizens concluded that the merciful Lord Ram surely did not 
wish to put his loving people to undergo extreme hardships that are but natural for a 
life in the forest, and that too only on his account. The compassionate Lord did not 
want to make his people suffer for no fault of theirs. He would not like them to be 
punished for the mischief created in his family by a single wicked member, 1.e. 
Kaikeyi. Lord Ram knew that a king in whose reign the subjects are made to suffer is 
surely liable to go to hell. Therefore, it was the duty of Lord Ram to ensure that the 
innocent people of Ayodhya are not punished for a crime they hadn’t committed. It 
was his destiny and ill-fortune that was sending him to suffer in the forest, but why 
should he let his people suffer too? To wit, it would be highly improper and 
imprudent for him to allow this to happen. | 
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The sad and remorseful people condemned and scorned at themselves that they would 
now have to live a pitiful and miserable life without Lord Ram even as they praised a 
fish that would not survive without water, as it would prefer to die instead of being 
alive after being separated from water’. (5) 


They lamented and regretted remorsefully: ‘Woe betide upon us, and cursed be the 
Creator, for why couldn’t he grant us death if he wished to give us the agony of 
separation from someone we loved so very much? 

[To wit, if the Creator was so determined to give us the pain of separation 
from our beloved Lord Ram, then say why couldn’t he grant us death at the same 
time, something which we all would have welcomed as compared to the miserable life 
which we would now be forced to live without our Lord? Let the Creator be cursed 
for bringing so much misery upon us, and then not letting us die.]’ (6) 


[Note—'The citizens gravely lamented that they did not die automatically as soon as 
they learnt that Lord Ram has left them behind, unlike the fish that would die a 
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natural death as soon as it is taken out of the water. This made the people praise the 
fish for its love of water and its dependence on the latter for survival. They people 
regret that they did not die a natural death when Lord Ram left them just like the fish 
that dies as soon as it is made to leave the water. This implies that the people’s love 
and dependence upon Lord Ram, their professed love and affection for the Lord, was 
obviously no match for the relationship which the fish has with the water. To wit, it 
was a matter for feeling shame for the citizens—and this shame made them 
remorseful and regretful to the extreme. ] 
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In this aforesaid manner, the remorseful people were overwhelmed with regrets, 
sorrows and grief as they came back to Ayodhya, wailing and lamenting woefully. (7) 


Their vexation, their remorse, their lamentations, their excessive grief, as well as the 
profundity of their sorrows and pitiful conditions were so intense and deep that they 
cannot be described in words’. 

But finding themselves helpless, the forlorn people passed their time pensively 
in Ayodhya and managed to survive in the hope that somehow the period (of fourteen 
years) would pass, and Lord Ram would return to them at the end of this period. (8) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 4-6 that 
precede Doha no. 51 which also show how miserable the people were. ] 
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All the citizens of Ayodhya, the males and the females, began practicing austerities 
and keeping various religious vows with the sole wish to have an auspicious glimpse 
of Lord Ram once again. 

They led a sad and despondent life of misery, sorrow and grief just like the 
birds Chakva and Chakvi (i.e. the male and the female species of the ruddy goose) as 
well as the lotus flower live in the absence of the sun’. (Doha no. 86) 


[Note—'The Chakva, the male ruddy goose, and its female counterpart, the Chakvi, 
remain close to each other like partners and enjoy this proximity only during the day, 
i.e. in the presence of sunlight, and as soon as the sun sets they would separate from 
one another. To wit, without the sun, the life of the male Chakva and the female 
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Chakvi become miserable, as they are forced to live alone and separated from their 
beloved. 

The lotus flower opens its petals in the sunlight, symbolizing the joy of the 
lotus when it sees the sun. As soon as the sun sets, the petals close, implying that the 
lotus feels sad when it loses the sight of the sun. 

Likewise was the case of the citizens of Ayodhya, for the absence of Lord 
Ram from their midst made life very sad and regretful for them as they enjoyed life 
only as long as they lived in the company of the Lord, and devoid of the Lord life was 
sorrowful for them. ] 
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By and by, the two brothers (i.e. Lord Ram and his younger brother Laxman) along 
with Sita (Lord Ram’s consort) arrived at Sringberpur'. (1) 


Seeing the holy river Ganges’, which is revered as being the ‘river of gods’, Lord 
Ram got down from the chariot and prostrated reverentially before the holy river to 
pay his obeisance to it. (2) 


[Note—'Sringberpur is a small river-side hamlet on the bank of river Ganges in the 
present-day district of Allahabad of state of Uttar Pradesh in north India. Presently it 
is also known as ‘Singror Ghat’. It is mainly inhabited by boatmen, called ‘Kewats’. It 
is about 40 Kosas, or roughly 80 miles from the banks of river Tamsa where Lord 
Ram had halted during his first day out of Ayodhya—apropos: Ram Charit Manas, 
Ayodhya Kand, Doha no. 84. 

This small village is situated on the northern banks of river Ganges at a 
distance of about 22 miles to the north-west of the pilgrim city of Prayag or 
Allahabad. 

This was the second night’s halt for Lord Ram. Remember: He was riding on a 
royal chariot sent before him by his father, and driven by the kingdom’s chief minister 
Sumantra. The Lord had requested Sumantra to drive the chariot as fast as he can to 
evade being pursued by the poor and distraught citizens of Ayodhya who had been 
left behind at river Tamsa. So therefore, covering a distance of 80 miles on a swift 
chariot is not difficult. On the other hand, the Lord’s progress from Ayodhya to 
Tamsa was slow as the chariot was surrounded on all sides by citizens running behind 
it on foot. 

The word “Sringberpur” literally means a place that was hedged on all sides 
by animal horns, a sort of a temporary wall or fence made of horns of animals that 
were hunted down by the people who lived in that small village. 

According to another interpretation, the word ‘Sringver’ in Sanskrit means 
ginger. That means that in ancient times, it was perhaps a center for ginger 
cultivation. 
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It is also the place where in ancient times sage Sringi had his hermitage, 
lending his name to the place that eventually came to be known as ‘Sringberpur’. It 
was this sage who was called to Ayodhya by king Dasrath to perform the fire sacrifice 
to get his four sons—refer: Ram Charit Manas, Baal Kand, Chaupai line no. 5 that 
precedes Doha no. 189. 


*The story of ‘the river of the gods’, i.e. the holy river Ganges, and how it descended 
from heaven to earth, was narrated by sage Vishwamitra to Lord Ram while going to 
Janakpur from his hermitage. It has been described in detail as a note appended to 
Ram Charit Manas, Baal Kand, Chaupai line nos. 1-2 that precede Doha no. 212. 

Refer also to: Veda Vyas’ “Adhyatma Ramayan”, Ayodhya Kand, Canto 5, 
verse nos. 59-60. ] 
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Laxman, the minister (Sumantra) and Sita bowed before the holy river Ganges. 
Everyone, including Lord Ram, felt very happy (at the sight of the holy river, and be 
able to pay their respects to it)'. (3) 


Verily indeed, in all sooth and without gainsay, the holy river Ganges is a root 
(source) of all sorts of happiness (spiritual and worldly), it grants joy, and it can 
eliminate or destroy sorrows and grief that afflict a person’. (4) 


[Note—'It ought to be remarked here that Lord Ram had prostrated before the river as 
is clearly mentioned in verse no. 2 herein above, while his three companions, viz. 
Laxman, Sumantra and Sita bowed before the river to pay their respects to it. 


“Refer also to: Ram Charit Manas, Baal Kand, (i) Chaupai line no. 8 that precedes 
Doha no. 2; (ii) Chaupai line nos. 8-9 that precede Doha no. 5; (iii) Chaupai line no. 9 
that precedes Doha no. 14; (iv) Chaupai line no. 1 that precedes Doha no. 15. 

The glory and divinity of river Ganges have been extolled by Tulsidas in his 
following two excellent books too: (i) Vinai Patrika, in its verse nos. 17-20; and (i1) 
Kavitawali Ramayan, Uttar Kand, verse nos. 145-147. An elaborate English version 
of these wonderful and matchless books have been written and published by this 
humble author separately, and is available for the reader on the same platform from 
where he or she has accessed the present book Ram Charit Manas that the reader is 
reading now. 

River Ganges is believed to grant deliverance and salvation to devotees who 
bathe in its water with faith. From worldly perspective, it provides refreshment to 
weary travellers who bathe in its cool water and sip it. It is a source of water to a large 
population of the plains through which it flows, it irrigates the plains, and down the 
ages great cities have sprung up all along its course from the Himalayas in the north, 
to the ocean in Bay of Bengal on the east coast of India.] 
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kahi kahi kotika katha prasanga. ramu bilokahim ganga taranga. 5. 
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Charmed by the magnificent sight of this holy river that spread before them, and 
watching with fascination its swift currents, Lord Ram was so thrilled and exhilarated 
that he narrated many (or countless) stories' from the scriptures to his companions 
(Sita, Laxman and Sumantra). (5) 


Lord Ram told his minister (Sumantra), his younger brother (Laxman) and his 
beloved wife (Sita) many stories related to the great glories and divinity of river 
Ganges’. (6) 


[Note—'This shows that Lord Ram was a repository of knowledge, and that he knew 
countless stories narrated in different scriptures. 

The actual phrase used in the text is “kOtika katha prasanga”, literally 
meaning hundreds of stories and episodes that were relevant to river Ganges. 

Later on in the narration we shall read that while living in Chitrakoot, Lord 
Ram would often tell stories from the Purans and Vedas to Sita and Laxman when he 
found them sad in order to entertain them and help them divert their attention from 
memories of home, their sense of loneliness, and sufferings due to miseries of forest 
life—refer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-2 that precede 
Doha no. 141. 


“Earlier, when Lord Ram and Laxman were on their way to Janakpur in the company 
of sage Vishwamitra, the sage too was so thrilled at the sight of river Ganges that he 
had narrated to the Lord the story of how the river descended from heaven and abided 
on earth, and told them about the river’s glories—apropos: Ram Charit Manas, Baal 
Kand, Chaupai line nos. 1-2 that precede Doha no. 212.] 
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majjanu kinha pantha srama gaya'u. suci jalu pi'ata mudita mana bhaya't. 7. 
sumirata jahi mita'i Srama bharu. téhi srama yaha laukika byavahari. 8. 


All of them bathed in the river which relieved them from the weariness of a long 
journey and made them feel refreshed. Then they drank the clean water which 
rejuvenated them, and made them feel exhilarated in their hearts and minds. (7) 


What a fascinating and paradoxical thing is this that the Lord whose mere 
remembrance would eliminate the greatest of burdens and weariness from the mind 
and heart of a devotee, would himself feel weary and need refreshment by bathing in a 
river and drink its water to feel rejuvenated! 
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Verily indeed, Lord Ram feeling tired after a long journey is his worldly act 
meant to comply with worldly standards that were applicable to humans, because 
presently the Supreme Being was in the form of a human being, and so he was 
obliged to act accordingly’. (8) 


[Note—'This single verse would explain the many questions that arise regarding Lord 
Ram’s actions and deeds in this world which were like any other human being, and 
which obviously belied the fact of his being the Supreme Being himself. The answer 
to all such doubts is simple: being an expert actor, as was expected from the Lord 
because he was perfect in every way and every thing he did, Lord Ram had to play his 
role of a human being also to perfection. {Refer: Ram Charit Manas, Baal Kand, 
Chaupai line no. 1 that precedes Doha no. 121—to Chaupai line no. 3 that precedes 
Doha no. 122.} 

A person would get tired after two days of continuous journey—the first day 
from Ayodhya to river Tamsa, and the second day to river Ganges, with no sleep in 
the intervening night. Remember: Lord Ram spent the first half of the previous night 
trying to persuade the citizens to go back home, and then he boarded the chariot in the 
middle of the night to stealthily move out—hence, no sleep. 

Refer: Ram Charit Manas, Baal Kand, Chaupai line nos. 3-4 that precede 
Doha no. 119. | 
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sud'dha saccidanandamaya kanda bhanukula kétu. 
carita karata nara anuharata sansrti sagara setu. 87. 


Verily, Lord Ram—who was like a root (i.e. an embodiment) of the virtues of purity, 
eternal bliss and beatitude, a personified form of the cosmic Consciousness, and like a 
flag that symbolizes the glories and greatness the Solar Race—acted and behaved like 
an ordinary human being. The stories that narrate the Lord’s actions and behaviour in 
this world are like a boat that can take a person across the turbulent ocean symbolized 
by life in this gross mortal world (to provide him with the blessing of liberation and 
deliverance from the cycle of transmigration)’. (Doha no. 87) 


[Note—'There are countless verses in Ram Charit Manas that reiterate this view. For 
instance, (a) Baal Kand, (i) Doha no. 50 along with Chaupai line no. 7 that precedes 
it; (11) Doha no. 51; (ii1) Chaupai line nos. 8 that precede Doha no. 116; (iv) Chaupai 
line nos. 5 that precedes Doha no. 119; (v) Chaupai line nos. 6 that precedes Doha no. 
120; (b) Ayodhya Kand, (vi) Doha no. 93 along with Chaupai line nos. 7-8 that 
precede it; (vii) Chaupai line nos. 5-6 that precede Doha no. 127; (c) Lanka Kand, 
(viii) Doha no. 14—to Chaupai line no. 8 that precedes Doha no. 15; (ix) Chaupai line 
no. 5 that precedes Doha no. 110; (d) Uttar Kand, (x) Chaupai line no. 8 that precedes 
Doha no. 48.] 
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When this information (of the arrival of Lord Ram and his companions at 
Sringberpur, on the banks of river Ganges) reached Guha Nishad', he felt very happy, 
and he immediately summoned all those who were dear and close to him, such as his 
friends and relatives. (1) 


He (Guha Nishad) collected large numbers of fruits as well as edible roots and stems 
as gift-offerings, and loaded them in baskets. Then, with an exhilarated heart, he 
proceeded to go and meet Lord Ram with these gifts’. (2) 


[Note—'Who was “Guha Nishad (guham’ nisdda)’? According to Valmiki’s 
Ramayana, Ayodhya Kand, Canto 50, verse nos. 33-34, he was the king of this area, 
i.e. of Sringberpur, and he belonged to the Nishad community who were either 
boatmen, making a living by ferrying people across the river Ganges, or were 
elephant tamers (because the word “Nishad” means one who rides on an elephant). 
However, the latter meaning, viz. ‘one who rides an elephant’, may also imply that 
since Guha Nishad was the king or ruler of his community, he was the only person 
who rode on an elephant. To wit, he was the head of the boatman community living 
along the river Ganges, and he rode an elephant. 

The word “Guha” means a cave, and the word “Nishad” means a driver of an 
elephant. So, these people dwelled in ancient dwellings made of mud or earth, with a 
small opening on one side to act as a door, and were more like caves along the sides 
of hills and mountains rather than like ordinary huts found in villages. 

He was a friend of Lord Ram* and a powerful ruler of the realm under his 
jurisdiction. Lord Ram had made a stopover to meet and embrace him affectionately 
while returning from Lanka#, and the Lord had himself called Guha Nishad his 
‘friend’ at the time of saying good-bye to him after the coronation ceremony at 
Ayodhya* {Refer: Ram Charit Manas, *(i) Ayodhya Kand, Chaupai line no. 8 that 
precedes Doha no. 88; and Uttar Kand, Chaupai line no. 3 that precedes Doha no. 20; 
#Lanka Kand, Chaupai line nos. 6-12 and Chanda line nos. 1-4 that precede Doha no. 
121.} 

He was a member of a tribe that was considered an out-caste, because this 
tribe descended from a Brahmin who had married a Shudra or low-caste woman; he 
engaged in hunting animals too. So therefore, he was regarded as very lowly— 
apropos: Ram Charit Manas, Lanka Kand, Chanda line no. 5 that precedes Doha no. 
121. A wonderful and the most remarkable thing to note here is not who Guha Nishad 
was, but that Lord Ram had made him his dear friend. This clearly implies that our 
beloved Lord Ram treated everyone alike, with equanimity and justice, for he made 
no distinction based on the birth of an individual but considered his qualities and 
qualifications and virtues that would make that person eligible to have Lord Ram’s 
affection. Inspite of a low birth and his lowly profession, Nishad otherwise a nice 
person, devoted to the Lord, god fearing, and lived according to principles of Dharma 
as applicable to his caste and vocation. 
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According to Padma Puran, Bhumi-Khand, this tribe was dark-complexioned, 
short in stature or dwarfish in height, with a long ape-like face, ferocious eyes, large 
and muscular arms, and a pot-like belly. They lived in forested areas and hills outside 
cities and villages. Hence the epithet “Guha’”—cave dwellers; and “Nishad’”—one 
who is prohibited from entering populated areas of civil society. 

These people lived a secretive life (Guha) in the sense that they were cut-off 
from mainstream society. The cave-like dwellings helped them to protect themselves 
from wild animals. We have read in the note appended to verse no. | that precedes 
Doha no. 87 herein above that this place was called ‘Sringberpur’, as it was 
surrounded by a strong fence made of horns (Sring) of wild animals that were hunted 
by these people. 


“Whatever was available to him, Guha Nishad collected all those things to present 
them to his guest, Lord Ram. Since these people lived in forested areas, the gift 
consisted of fruits and edible roots and stems. It ought to be noted here that 
throughout his forest travel, Lord Ram, Sita and Laxman would eat such things. 

Later on in the Story we shall read that when Lord Ram reached Chitrakoot 
and decided to stay there for a while, a large number of people of the tribes of that 
part of the world, i.e. the Kols and the Kirats, went to meet the Lord and pay their 
respects to him, and as gift-offerings they too had taken similar things with them— 
viz. fruits, edible roots and stems, which they arranged in plates made of leaves. 
{Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-2 that precede Doha 
no. 135.}] 
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Placing the gifts that he had brought with him before Lord Ram, Guha Nishad 
prostrated himself before the Lord; and while looking at the Lord he was 
overwhelmed with great affection’. (3) 


Meanwhile, observing that Nishad had a natural love for the Lord in his heart (that 
was too obvious to go unnoticed), Lord Ram was moved by this emotion and natural 
affection sprouted in him too (for Nishad). Verily indeed, Lord Ram was always 
influenced by the glorious virtues of love and affection that sprouted naturally in 
one’s heart”. 

Then the Lord welcomed Nishad, enquired about his welfare, and made the 
latter sit down near him’. (4) 


[Note—'This is also the way that the tribals, known as the Kols and the Kirats, had 
met Lord Ram at Chitrakoot. They placed the gifts of fruits, edible stems and roots 
before the Lord, and stood overwhelmed with affection before the Lord—apropos: 
Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 5-6 that precede Doha no. 135. 

Refer also to: Veda Vyas’ “Adhyatma Ramayan”, Ayodhya Kand, Canto 5, 
verse nos. 62-63. 
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*Lord Ram knew only one factor by which he recognized whether the other person 
was worthy of his attention—and this single element or virtue was to have natural 
‘love and affection’ for the Lord—apropos: Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 1 that precedes Doha no. 137. This love and affection should be 
natural, and not artificial. 

The other equally important factor was the virtue of ‘devotion for the Lord’— 
apropos: Ram Charit Manas, (a) Aranya Kand, (1) Chaupai line nos. 4-6 that precede 
Doha no. 35 (as told to Sabari); (b) Uttar Kand, (ii) Chaupai line nos. 1-2 that precede 
Doha no. 44 (Lord Ram himself tells this to the citizens of Ayodhya); (iii) Chaupai 
line nos. 3-5 that precede Doha no. 85 (Lord Ram tells Kaagbhusund, the saintly 
crow). 

In this context, we must add one more quality, which is the ‘desire to 
surrender oneself before the Lord unconditionally’—apropos: Ram Charit Manas, 
Sundar Kand, Chaupai line nos. 1-7 that precede Doha no. 48 (as told to Vibhishan). 

All these qualities were present in Guha Nishad, and this endeared him to Lord 
Ram. 


*Lord Ram was always very polite and courteous in his manners; he would welcome 
everyone who came to meet him with courtesy, make the guest feel comfortable, 
asked about his well-being, and affectionately made him sit very close to indicate that 
the guest was a friend of the Lord, even though at times he may be a complete 
stranger. In this context, refer to: Ram Charit Manas, (a) Ayodhya Kand, (i) Chaupai 
line no. 8 that precedes Doha no. 135; (ii) Chaupai line no. 2 that precedes Doha no. 
137 (Lord Ram’s meeting with the Kols and Kirats); (b) Sundar Kand, (iii) Chaupai 
line nos. 1-4 that precede Doha no. 46 (Lord Ram’s meeting with Vibhishan, the 
brother of the demon king Ravana). ] 
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[When Lord Ram asked about Guha Nishad’s welfare, the latter replied— ] 


‘Oh Lord (natha), the very sight of thine august lotus-like feet is the root of all 
welfares and auspiciousness. Hence, since I havest been fortunate today to get this 
privilege, I consider myself as very blessed and lucky’. (5) 


Oh Lord (déva)! This land, the wealth, the home—nay, everything that I possess is 
thine. Verily, I am, along with my whole family, thy humble servant’. (2) 


[Note—'The Kols and the Kirats of Chitrakoot have expressed a similar emotion 
when they met Lord Ram. Refer to: Ram Charit Manas, (a) Ayodhya Kand, (i) Doha 
no. 135; (ii) Chaupai line no. 3 that precedes Doha no. 136. 

A similar idea is expressed by Vibhishan, the brother of Ravana, the king of 
demons, when he came to surrender before Lord Ram as narrated in Ram Charit 
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Manas, Sundar Kand, Doha no. 47 along with Chaupai line nos. 1 and 5 that precede 
it. 


*Similarly, once again, the Kols and the Kirats told Lord Ram that they would are 
willing to serve the Lord in any way they can: apropos—Ram Charit Manas, Ayodhya 
Kand, Chaupai line no. 5 that precedes Doha no. 136. 

Later on, Sugriv, the prince of Kishkindha, too tells Lord Ram that he is 
willing to serve the Lord as well as he can—trefer: Ram Charit Manas, Kishkindha 
Kand,Chaupai line nos. 7-8 that precede Doha no. 5.] 
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Lord, please be kind enough to do me a favour by stepping in (i.e. by visiting) my 
home-town (i.e. the capital of Sringberpur)', as this wouldst give me honour and 
makest me the envy of other people.’ (7) 


Lord Ram replied graciously: ‘My good and wise friend (Ssakha sujana), whatever 
you sayest is true indeed, but unfortunately my father hast given me a different order. 
[To wit, my dear friend, I am sorry to disappoint thee and decline thine request to visit 
thy town, as my father hast commanded me to live in the forest as a hermit, and so I 
can’t visit any village or town during this period.]’ (8) 


[Note—'It was a village, a “Gram” (grama)—refer Doha no. 88, and Chaupai line no. 
1 that follows it herein below. 


*Refer Doha no. 88 herein below where Lord Ram has clearly explained the reason 
why he is unwilling enter Guha Nishad’s town. 

Lord Ram had refused to enter Kishkindha when Sugriv invited him, and 
similarly he refused to enter Lanka when Vibhishan too invited him. The Lord gave 
the same reason—that he ought naught to go into a city or town for the period of 
fourteen years of his forest exile as it would violate his father’s words. 

Refer: Ram Charit Manas, (a) Kishkindha Kand, (i) Chaupai line nos. 6-7 that 
precede Doha no. 12 (as told to Sugriv); and (b) Lanka Kand, (ii) Chaupai line nos. 1- 
8 and Chanda line nos. 1-5 that precede Doha no. 116 (as told to Vibhishan, with the 
only difference that the Lord cites Bharat’s precarious condition if any further delay is 
made in his returning to Ayodhya, instead of citing his father’s words that bars him 
from entering a city—simply because the time of fourteen years was about to end, and 
with it would also end the restriction imposed by his father’s words on him).] 
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barasa caridasa basu bana muni brata bésu aharu. 
grama basu nahim ucita suni guhahi bhaya'u dukhu bharu. 88. 


Lord Ram told Guha Nishad: ‘I am expected to dwell in the forest for fourteen years 
like a hermit, i.e. to live like hermit; to observe all the restraints and practice all the 
austerities and vows that a hermit is expected to follow. 

In this situation, it wouldst not be proper for me to stay in a village (or 
town)..’ 

When Guha heard this, he felt very sorry and sad. (Doha no. 88) 


[Note—'Refer also to: Ram Charit Manas, Kishkindha Kand, Chaupai line nos. 6-7 
that precede Doha no. 12 where Lord Ram has said the same thing to Sugriv, the 
newly appointed king of Kishkindha, when the latter requested the Lord to visit the 
capital to bless everyone. 

We read a similar conversation between Guha Nishad and Lord Ram in Veda 
Vyas’ “Adhyatma Ramayan”, Ayodhya Kand, Canto 5, verse nos. 64-68. ] 
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Beholding the bewitching beauty of Lord Ram, Laxman and Sita, the inhabitants of 
the village (of Sringberpur who had come with Guha Nishad to see them), both the 
males and the females, talked amongst themselves as follows— (1) 


‘Friends (Ssakhi), say what kind of parents are they who have been so heartlessly as to 
send such (tender) children out into the forest?! (2) 


[Note—'This sense of amazement, bewilderment, remorse and regret was a common 
refrain amongst all the people, whether the villagers or the travellers, whom Lord 
Ram met on his way into the forest—apropos: Ram Charit Manas, Ayodhya Kand, (i) 
Chaupai line nos. 1-2, 5-6 that precede Doha no. 110; (ii) Chaupai line nos. 7-8 that 
precede Doha no. 111; (111) Chaupai line nos. 1-5 that precede Doha no. 114; (iv) 
Chaupai line nos. 1-3 that precede Doha no. 116; (v) Chaupai line no. 2 that precedes 
Doha no. 122. 

In Tulsidas’ book “Geetawali Ramayan”, Ayodhya Kand, there are extensive 
verses, such as for example nos. 15-30, 33-35, that describe the magnificent sight of 
Lord Ram, Sita and Laxman as they walked down on the road to the forest, as well as 
the regret and sorrows that overwhelmed everyone when they learnt why the three 
were heading to the forest. 

Refer also to Tulsidas’ “Kavitawali Ramayan”, Ayodhya Kand, verse nos. 13, 
15; 21,] 
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Someone among them, however, praised the king (Dasrath), saying that the king had 
done a good thing (by sending Lord Ram, Sita and Laxman to the forest), because by 
this device or by doing so (bidhi), as well as by the grace of God (bidhi), he has given 
everyone a chance to reap a rich reward of having an eyesight’. (3) 


Then the king of the Nishad community (nisadapati) thought for a while to find a 
place where Lord Ram and his companions could rest, and descried nearby a pleasant 
Sesame tree (Sinsupa)’ with a cool shade (that would suit the purpose). (4) 


[Note—'Later on we shall read that this sentiment was expressed by countless other 
people who met Lord Ram on his way to the forest—apropos: Ram Charit Manas, 
Ayodhya Kand, (i) Chaupai line nos. 6-8 that precede Doha no. 114; and (ii) Chaupai 
line nos. 7-8 that precede Doha no. 120. 

The word “‘bidhi” has a dual meaning here: it means (i) ‘this way, this device, 
this means, or by doing this’ with reference to Dasrath sending Lord Ram to the 
forest, as this has given the country folks a rare chance to see the Lord from so close; 
and (ii) “God, the Creator’, for it is the God by whose grace this rare opportunity to 
see Lord Ram, Sita and Laxman from so close was given to the ordinary people of 
the countryside. 

This word has been put so strategically in this verse that it refers to Dasrath as 
well as to the Creator. With respect to Dasrath it means that by sending Lord Ram to 
the forest, the king has provided the ordinary people a means to see Lord Ram and 
enjoy the beautiful sight with the help of their eyes, thereby making them also thank 
the Creator for granting them this opportunity. With respect to ‘God, the Creator’, this 
verse means that these humble people thank the Creator for providing them with 
eyesight with which they are able to enjoy the magnificent sight of Lord Ram, Sita 
and Laxman from so close, because without eyesight they wouldn’t have had this 
privilege. 


*The word “sinsupa” normally means a Sesame tree, but it also refers to the Ashoka 
tree (known as Saraca Indica or Jonesia Ashoka), the Custard Apple tree, or the Gum 
tree (Latin name: Bdellium Olibanum). It cannot be said with certainty which kind of 
tree it was, but in all probability it was a Sesame tree as its flowers are fragrant and 
beautiful to look at, so Guha Nishad selected it as he thought it was fit for Lord Ram 
and his companions to take rest under its shade. ] 
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Guha Nishad took Lord Ram to that place and showed him the site he had selected for 
the Lord to rest for the night. Lord Ram praised the location and said that it was 
pleasant and comfortable by all means. (5) 


After that, Guha and those who came with him paid their respects to the Lord and 
went back home. 

When they had gone away, Lord Ram, the most exalted member of king 
Raghu’s family (raghubara), went to do his evening rituals and offer prayers that are 
collectively known as doing ‘Sandhya’! (before retiring for the day). (6) 


[Note—'The word “sandhya” means ‘evening’, as well as a period of time when two 
phases of time during a full cycle of day and night meet: i.e. at dawn when night and 
day meet; at noon when the morning ends and afternoon time begins; and at dusk 
when evening time and night time meet. 

During this ritual, a worshipper washes himself with clean water, oblations are 
offered to the family deity, and some prayers are said. 

We have read earlier too about Lord Ram doing Sandhya when he was in 
Janakpur with sage Vishwamitra—apropos: Ram Charit Manas, Baal Kand, (i) 
Chaupai line no. 1 that precedes Doha no. 226 (on the 1° day of arrival at Janakpur); 
(ii) Chaupai line no. 6 that precedes Doha no. 237 (on the a day of arrival at 
Janakpur). |} 
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guham samivari samthari dasa’. kusa kisalayamaya mrdula suha't. 7. 
suci phala mula madhura mrdu jani. dona bhari bhari rakhési pani. 8. 


Guha Nishad spread on the ground a soft mat made of green grass and leaves (on 
which Lord Ram and Sita would sit to relax, as well as sleep during the night). (7) 


Then he (Guha) selected sweet and succulent fruits as well as edible roots and stems, 
arranged them on plates (made of folded leaves), and placed them on the ground 
before the Lord, along with drinking water filled in cups that too were made of leaves 
(called “d6na”)'. (8) 


[Note—'We shall read soon, as we move on with the Story, that the villagers who met 
Lord Ram, Sita and Laxman on their way to the forest had also spread a soft mat of 
grass and leaves on the ground, and had brought water in pitchers to place it before 
the Lord and his companions to refresh themselves literally the same way as Guha is 
doing now—apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 114 along with 
Chaupai line no. | that follows it. In this case, the villagers placed ‘pitchers’ filled 
with drinking water, and not ‘cups made of leaves’ or dOna as is the case here with 
Guha. The reason is that Nishad community was very backward, and since leaves and 
grass were abundantly available to them in the surrounding forests and fields, they 
had become accustomed to use these things for making plates and cups. 
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Even today, during religious ceremonies and rituals, people consider plates 
and cups made of leaves or baked mud as a better and cleaner option than those made 
from artificial material such as steel, fiber, plastic, glass and paper. ] 
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siya sumantra bhrata sahita kanda mula phala kha'i. 
sayana kinha raghubansamani paya palotata bha’i. 89. 


After Lord Ram, along with Sita, Sumantra and Laxman, had partaken of the edible 
roots and stems as well as the fruits (that Guha Nishad had offered them), the Lord, 
who was like a gem in the race of king Raghu (raghubansamani), lay down for the 
night to rest, even as his brother (Laxman) pressed and massaged the Lord’s feet to 
give him comfort and remove weariness of the journey’. (Doha no. 89) 


[Note—'Earlier we have read that when sage Vishwamitra reclined for rest in 
Janakpur, the two brothers had pressed and massaged the sage’s feet to give him 
comfort and remove the weariness of the long journey on foot from his hermitage to 
Janakpur—apropos: Ram Charit Manas, Baal Kand, Chaupai line no. 3 that precedes 
Doha no. 226. 

A little while later, when Lord Ram reclined to go to sleep himself, Laxman 
had pressed and massaged the Lord’s feet as he is doing now on the banks of river 
Ganges on the Lord’s first night of sleep after leaving Ayodhya—apropos: Ram 
Charit Manas, Baal Kand, Chaupai line nos. 6-7 that precede Doha no. 226.] 
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caupa’. 


uthe lakhanu prabhu sovata jani. kahi sacivahi sovana mrdu bani. 1. 
kachuka duri saji bana sarasana. jagana lagé baithi birasana. 2. 


Laxman got up when he found that the Lord (Ram) had fallen asleep; then he sweetly 
(politely) advised the minister (Sumantra) to retire himself. (1) 


Thence, Laxman himself went a little distance from the place, took out his arrows and 
the bow, and sat on vigil like an alert guard in a posture in which brave warriors sit 
(birasana)'. (20 


[Note—'Laxman did not go to sleep—for he sat on vigil to protect Lord Ram and Sita 
from any untoward incident or any secret attack from any quarter while they slept. It 
was his daily routine, for he had kept vigil and stayed awake, ready with his arrow 
and bow in case any emergency arose, not only during this night but also throughout 
the Lord’s fourteen long years in the forest. 
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The word “‘birasana” literally means ‘the way a brave warrior would sit’. It is 
called an ‘Aasan’ because the word means to ‘sit’. It is a posture wherein the person 
sits erect with one of his legs bent inwards from the knee, the foot tucked at right 
angles under the buttock of that side, and the toes acting as the pivot to lift his body 
and keep it erect, while the other leg is bent at right angles at the knee, with the foot 
lying flat on the ground to support and give stability to the body. 

This sitting posture enables the warrior to get up straight immediately when 
needed, and it also helps one to keep alert, and to fight laziness and the natural urge to 
lie down and sleep. ] 
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guham bola'i pahard pratiti. thavam thavan’ rakhé ati priti. 3. 
apu lakhana pahim baithé'u ja'l. kati bhathi sara capa carha’l. 4. 


In the meantime, Guha also did his bit to protect Lord Ram and Sita as they slept by 
calling trusted men and appointing them to stand guard at strategic places at different 
points. (3) 


Guha himself tied the quiver around his waist, took out an arrow and mounted it on 
the bow, and came to sit down with Laxman to join the latter in keeping vigil’. (4) 


[Note—'Guha Nishad was intelligent, courteous and prudent ruler. When he saw what 
Laxman was doing, he immediately understood its meaning, and so he decided to help 
Laxman to protect the Lord and Sita by appointing guards at strategic locations to 
keep vigil for the night. 

After arranging all this, he came and joined Laxman. Guha wanted to give 
Laxman company, and to help the latter overcome loneliness by chatting politely with 
him to pass time. It was a gesture of courteousness on part of Guha as he had played 
host to Lord Ram and his companions at Sringberpur. ] 
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sovata prabhuhi nihari nisadi. bhaya'u préma basa hrdayam bisadi. 5. 
tanu pulakita jalu locana baha'l. bacana saprema lakhana sana kaha’. 6. 


When Guha Nishad pensively looked at Lord Ram (sleeping on the ground on a 
makeshift bed of grass and leaves), the sight made him despondent and distraught, 
and his heart felt very sad and distressed. (5) 


He (was so moved emotionally that he) had goose bumps on his body even as tears 
rolled down his eyes. Overcome with sadness and remorse, he spoke to Laxman 
affectionately, while rueing at the cruel turn of fate as he lamented and said --- (6) 
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abrre ward are citer 1 ary cferata Prt eter Pane to 


bhipati bhavana subhayam suhava. surapati sadanu na patatara pava. 7. 
manimaya racita caru caubaré. janu ratipati nija hatha samvaré. 8. 


Nishad said: ‘The king’s (i.e. Dasrath’s) palace is inherently a very comfortable and 
pleasant place; even the abode of the King of Gods in heaven is no match for its 
magnificence, its grandeur, its beauty and its charm'. (7) 


It has four grand doorways (or gates—“caru caubaré’”’) which are embellished with 
glittering gems and priceless stones, making it (i.e. the palace) look so wonderful and 
majestic that it seems to be a skilled craftsmanship of Kamdeo (i.e. the patron god of 
beauty and magnificence) who himself had designed and constructed it with his own 
hands (i.e. under personal supervision).’ (8) 


[Note—'The majesty and grandeur of the royal palace has been described elsewhere 
too in Ram Charit Manas—apropos: Baal Kand, (i) Chaupai line no. 6 that precedes 
Doha no. 195; (ii) Doha no. 297 along with Chaupai line nos. 4-8 that precede it; (111) 
Chaupai line nos. 1-3 that precedes Doha no. 345.] 
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suci subicitra subhogamaya sumana sugandha subasa. 
palamga manju manidipa jaham saba bidhi sakala supasa. 90. 


[Continuing to describe the majesty and grandeur of the royal palace where Lord Ram 
used to live a while ago, Nishad says remorsefully—] 


‘That palace is so beautiful, charming, pleasant and comfortable, and is well provided 
for with all material things for comfort and pleasure. Sweet fragrance of flowers and 
the appealing scent of perfumes pervade it everywhere. It has beds studded with 
gems, and is lighted by lamps that are either made of or studded with priceless 
stones’. 

To wit, all imaginable kinds of physical comforts and material things for 
pleasure are abundant in that palace (in which Lord Ram, Sita and Laxman had been 
living just a while ago).’ (Doha no. 90) 


[Note—'Refer also to: Ram Charit Manas, Baal Kand, Chaupai line nos. 1-5 that 


precede Doha no. 356 where we read a similar description of the inner palace of the 
king where Lord Ram and Sita lived after their marriage. ] 
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caupa’. 


bibidha basana upadhana tura‘im. chira phéna mrdu bisada suha'im. 1. 
taham siya ramu sayana nisi karahim. nija chabi rati mandja madu harahim. 
2. 

té siya ramu satharim s6'é. Sramita basana binu jahim na jo'é. 3. 


[Describing the comforts of the royal palace, Nishad continued with the expression of 
his deep remorse and sorrow as well as the astonishment and wonder that he felt at the 
sudden turn of events that forced Lord Ram, Sita and Laxman out of the comforts of a 
king’s palace to live a life in the harsh environment of the forest that was completely 
alien to them. | 


Nishad rued and said further: ‘The palace had magnificent clothes, pillows, beds and 
seats that were soft and tender as rolls of fluffy cotton. (1) 


It was in such a place that Lord Ram and Sita used to sleep during the night’. Their 
charming sight would put to shame the pride of Kamdeo and Rati (the patron god of 
beauty and charm, and his wife respectively) in this respect”. (2) 


It is such a wonder as well as so regretful that the same Lord Ram and Sita are now so 
tired that they are sleeping soundly on a coarse bed made of leaves and grass*! (3) 


[Note—'The analogy of Kamdeo and his wife Rati is used here as they are regarded 
as the most beautiful couple in creation. They are very proud of their physical charm, 
but when they saw Lord Ram and Sita they felt ashamed of their pretension of being 
the most beautiful couple in the world, for they discovered that they are no match 
when compared with Lord Ram and Sita. 

Refer also to: Ram Charit Manas, Baal Kand, Chaupai line nos. 1-2 and 4 that 
precede Doha no. 356. 


“Refer also to: Ram Charit Manas, Baal Kand, (i) Chaupai line no. 5 that precedes 
Doha no. 220; (ii) Chaupai line no. 1 that precedes Doha no. 243; (iii) Chaupai line 
no. | that precedes Doha no. 327. 


*The amazement and sadness of Guha Nishad is obvious here. He says that it is matter 
of wonder that Lord Ram and Sita who were accustomed to sleep on soft mattresses 
and magnificent beds in a room that had pleasant fragrance of flowers and perfumes, 
are now sleeping as comfortably on hard ground on a coarse bed of leaves and grass, 
with the smell of coarse earth as the only scent in the air. They are so tired that this 
coarse bed and hard ground matters not to them. 

This situation made Nishad very sad and remorseful. He rued at the strange 
and unpredictable nature of Creator, as well as the cruelty of destiny that they often 
times act ruthlessly, without having any remorse or regret. 

Here we learn a subtle lesson that tells us the secret of a good night’s sleep: a 
tired person who has toiled the whole day, who never worries or regrets about any 
thing that happened to him while he was awake, and who takes every development in 
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his stride without unduly getting upset or perturbed—such a person can only have a 
refreshing and a good night of sleep. Comfortable bed and abundance of wealth and 
opulence do not ensure this privilege. ] 
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matu pita parijana purabasi. sakha susila dasa aru dasi. 4. 
jogavahim jinhahi prana ki na'‘im. mahi sovata tée'i rama gosa'im. 5. 


The parents (mother, father), all family members, all the citizens of Ayodhya, all 
good-natured friend, as well as devoted servants and maids --- (4) 


--- All of them took care of and loved Lord Ram, and cherished his company, as they 
would take care of, love and cherish their own lives’. 

Alack-a-day! It is so regrettable and sad that (today) the same Lord Ram is 
sleeping on hard ground (with no one to serve and take care of his comforts)! (5) 


[Note—'A similar idea is expressed in Ram Charit Manas, Baal Kand, Doha no. 204.] 
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pita janaka jaga bidita prabha'u. sasura surésa sakha raghura't. 6. 
ramacandu pati so baidéhi. sovata mahi bidhi bama na kéhi. 7. 
siya raghubira ki kanana jogU. karama pradhana satya kaha logul. 8. 


Speaking of Sita, Nishad laments: ‘She (i.e. Sita), whose father Janak is renowned the 
world over, whose father-in-law (i.e. king Dasrath) is a friend of Indra (the king of 
gods) and who himself is the king of the illustrious family descending from the 
ancient king Raghu, --- (6) 


--- Whose dear husband is Lord Chandra (i.e. Lord Ram who is as beautiful and 
glorious as the full moon; “ramacandu”)}— verily indeed, it is so regrettable and sad 
that the same Sita (the daughter of Vaideha, another name of king Janak; “baidéhr’) 
is sleeping on the hard ground. 

Truly it is said that no one can be certain when the Creator would turn hostile 
and go against a person’. (7) 


Alack-a-day! Are Lord Ram and Sita fit for a forest; are they meant to live a harsh life 
in the environment of the wilds? [To wit, the answer is affirmatively a definite ‘no’.] 

Indeed and in all sooth it is rightly said by everyone who is wise and sagacious 
that ‘every living being is bound to do his duties as determined by his fate and 
destiny’. (8) 
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[Note—'Nishad feels very remorseful in his heart and laments at the whimsical ways 
of the Creator. He bitterly regrets that the Creator often times acts very rudely, 
inexplicably and unpredictably as is proved by the present case of Lord Ram and Sita. 
Who could ever have imagined, even in one’s wildest of dreams, that someone of 
such high birth and pedigree, who were born as prince and princess of famous 
kingdoms, as son and daughter of renowned kings like Dasrath and Janak, who were 
destined to become king and queen themselves, would be so suddenly and 
unceremoniously pushed out of their homes, disinherited and debarred from their 
natural entitlements, to live a life of austerity and deprivation, like a hermit, in the 
harsh environment of the forest. 


*How does this maxim applies to Lord Ram? Well, let us not forget who Lord Ram 
actually is—he is a manifestation of the Supreme Being who had assumed the form of 
a human being with a clear mandate to eliminate the demons who were creating havoc 
in this creation. The Lord had promised the gods, mother earth and sages that he will 
personally carry out this job when he takes the form of a prince born as a son of the 
king of Ayodhya*. This was a work or duty of the Lord that had priority for him; it 
superseded all other considerations. {*Refer: Ram Charit Manas, (a) Baal Kand, (i) 
Doha no. 186—to Chaupai line no. 7 that precedes Doha no. 187; (ii) Doha no. 192; 
(b) Uttar Kand, (iii) Doha no. 72.} 

So therefore, in order to do his duties and fulfill his obligations, Lord Ram was 
morally bound to forgo physical comforts and head to the forest. The poor Creator 
was made a scapegoat and blamed only by those who did not know the reality behind 
what was happening. | 
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kaikayanandini mandamati kathina kutilapanu kinha. 
jehim raghunandana janakihi sukha avasara dukhu dinha. 91. 


[Feeling very anguished at the cruelty of Kaikeyi who had no qualms, showed no 
regrets or even had a sense of guilt for wrong doing by sending Lord Ram, Sita and 
Laxman to the forest dressed as hermits, Guha Nishad could not suppress his 
contempt for her, for her evil nature and her ignominious deed. He mused and 
muttered aloud as follows—] 


‘The daughter of the king of Kaikeya (“kaikayanandini”, i.e. Kaikeyi) is of an utterly 
pervert and wicked mind for she could even think of doing such a nasty and cruel 
thing as to give so much sorrow, suffering and pain to Lord Ram (“raghunandana”, 
i.e. the son of the illustrious family of king Raghu) and Sita (“‘janakihi’”, i.e. the 
daughter of king Janak) at a time when they should have been enjoying happiness, 
joy, pleasures and comfort in life’.’ (Doha no. 91) 


[Note—'Lord Ram and Sita were recently married and were young in age. So, if 
Kaikeyi hadn’t played her dirty game of sending them to the forest, forcing suffering 
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upon them and compelling them to endure great hardships and troubles in the 
wilderness of the forest, the couple would have lived happily in the city of Ayodhya, 
enjoying life and its pleasures. Further, Lord Ram was to become a Prince-Regent, 
and it was expected that life would have been easy, pleasant and comfortable for both 
Lord Ram and Sita had everything not been ruined by the wickedness and perversion 
of Kaikeyi. 

A similar idea is expressed in Veda Vyas’ “Adhyatma Ramayan”, Ayodhya 
Kand, Canto 6, verse no. 3. 

Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 1-5 
that precede Doha no. 47; (11) Chaupai line nos. 1-2 that precede Doha no. 48; (iii) 
Chaupai line no. 7 that precedes Doha no. 50; (iv) Chaupai line nos. 3-4 that precede 
Doha no. 51; (v) Chaupai line no. 2 that precedes Doha no. 122. 

In all these verses we read about the common refrain of grief, regret and 
sorrow shown by the people; they blamed the king (Dasrath) and Kaikeyi for all the 
unfortunate developments as they had been so cruel as to send Lord Ram, Sita and 
Laxman to the forest for no fault of theirs. 

When one is subjected to pain, suffering and grief at a time when they are least 
expected, when one is preparing oneself for a time of comfort, happiness and joy in 
the foreseeable future, and instead he is suddenly tossed by fate to suffer and endure 
immense physical hardships for no apparent fault of his, then the agony arising out of 
such unexpected suffering, pain and grief becomes very intense, and it hurts the most. 

In the present case, Lord Ram and Sita were poised to lead a comfortable life 
as the Prince-Regent and his consort respectively when all of a sudden they were 
thrown out of their homes and pushed to the forest. They were born in royal families, 
and had no experience of hardships; but all of a sudden now they were forced to live 
like a hermit in the harsh environs of the forest. This sharp contrast between the two 
ways of life—one in the comfortable palace of a king, surrounded by opulence and all 
imaginable pleasures and comforts of the material world, and the other as a hermit 
moving around barefoot in the forest—is very obvious and needs no elaboration. 

We ought to take note here of one remarkable thing vis-a-vis Lord Ram’s 
reaction to his being sent to the forest so unceremoniously, that inspite of all the 
hardships and sufferings that the Lord and his companions, viz. Sita and Laxman, had 
to endure in the forest, they never complained, got upset or felt unhappy. This was 
possible because Lord Ram was of a noble heart and exemplary character: the Lord 
possessed the glorious virtues of having equanimity, maintain an evenness of mind 
under the greatest of adversities; he practiced fortitude, forbearance, resilience, 
tolerance and forgiveness; he had self-control over emotions and sense organs, treated 
everything equally, without getting perturbed or upset about anything or any situation; 
he was steadfast in keeping vows, pursuing his objectives, and living up to 
expectations, and he was diligent in upholding the principles of Dharma. He was 
courageous and bold; detached and dispassionate; treated suffering and joy alike; was 
immune to worldly temptations; and was not affected or influenced by anything in 
this gross, mundane, mortal, material world. ] 
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bha'i dinakara kula bitapa kuthari. kumati kinha saba bisva dukhari. 1. 
bhaya'u bisadu nisadahi bhari. rama siya mahi sayana nihari. 2. 


[Deprecating Kaikeyi for her wickedness, and berating her for her pervert nature 
which made her so ruthless and inconsiderate that she had no regrets in sending the 
innocent Lord Ram, Sita and Laxman to the forest, Guha Nishad lamented further—] 


‘She (i.e. Kaikeyi) became an axe for the tree’ representing the great and illustrious 
Solar Race, the race of great kings to which Lord Ram belonged. 

Indeed, in all sooth and without gainsay, this pervert woman had caused the 
whole world to feel sad and extremely despondent by her selfishness and wicked 
deeds*.’ (1) 


The sight of Lord Ram and Sita sleeping on the ground filled Nishad with great 
sadness; he was overcome with anguish and felt very sorry’. (2) 


[Note—'To wit, just like an axe cuts down a tree and leads to its death, Kaikeyi had 
played the role of a villain who would become so selfish and pervert that he won’t 
have any compunctions in ruining his own family for some petty gains. 

Even the citizens of Ayodhya had used this analogy when they came to learn 
about the wickedness and mischief of Kaikeyi—apropos: Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 5 that precedes Doha no. 47. 


“Truly indeed, the wicked action of one woman had caused intense grief and pain to 
the whole of Ayodhya, a great and prosperous kingdom inhabited by otherwise happy 
and contented people*. Not only them, but thousands of others in far-flung parts of 
the land through which Lord Ram passed while going to the forest too felt very sad 
and distressed when they learnt that it was Kaikeyi who had sent the Lord, Sita and 
Laxman to the forest to satisfy her sadistic whims#. 

{Refer—Ram Charit Manas, Ayodhya Kand: 

*(1) Chaupai line no. 6 that precedes Doha no. 46—to Chaupai line no. 5 that 
precedes Doha no. 47; (ii) Chaupai line nos. 4-7 that precede Doha no. 51; (iii) 
Chaupai line nos. 5-7 that precede Doha no. 57; (iv) Chaupai line no. 3 that precedes 
Doha no. 83—to Doha no. 84 along with Chaupai line nos. 1-8 that precede it; (v) 
Doha no. 86. 

#(i) Chaupai line no. 6 that precedes Doha no. 118—to Chaupai line no. | that 
precedes Doha no. 120; (11) Chaupai line no. 2 that precedes Doha no. 122.} 


*Refer also to—Ram Charit Manas, Ayodhya Kand, Chaupai line no. 5 that precedes 
Doha no. 90 herein above. 

In this context, refer also to: Veda Vyas’ “Adhyatma Ramayan”, Ayodhya 
Kand, Canto 6, verse nos. 1-3.] 
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bolé lakhana madhura mrdu bani. gyana biraga bhagati rasa sani. 3. 
kahu na ko'u sukha dukha kara data. nija krta karama bhoga sabu bhrata. 4. 


[The following verses are regarded as ‘Laxman Geeta’, or the spiritual and 
metaphysical philosophy as preached by Laxman for the peace of tormented heart of 
Guha Nishad. ] 


Hearing Guha Nishad’s lamentations and expression of intense grief, and realizing the 
anguish of his heart, Laxman decided to comfort his companion and give peace to his 
tormented heart by speaking words of wisdom that would enlighten Nishad about 
certain Truths of existence as enunciated in the scriptures. 

Thus, Laxman spoke in a very polite manner, and his advice to Nishad was 
soaked in the philosophy of ‘Gyan’ (truthful knowledge; wisdom; gnosis), *‘Vairagya’ 
(renunciation, dispassion and detachment from all worldly things), and ‘Bhakti’ 
(devotion and love for the Lord God) as follows. (3) 


Laxman said: ‘No one else is responsible for a person’s happiness or grief, for all joys 
and sufferings that come to him as his share are the consequences of a person’s own 
deeds and actions’. (4) 


[Note—'In this context, refer also to: Veda Vyas’ “Adhyatma Ramayan”, Ayodhya 
Kand, Canto 6, verse nos. 4-8. 

Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 7-8 
that precede Doha no. 77; (11) Chaupai line no. 4 that precedes Doha no. 219; (iii) 
Chaupai line nos. 3-4 that precede Doha no. 282.] 
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joga biyoga bhoga bhala manda. hita anahita madhyama bhrama phanda. 5. 
janamu maranu jaham lagi jaga jalG. sampati bipati Karamu aru kali. 6. 
dharani dhamu dhanu pura parivarG. saragu naraku jaham lagi byavahard. 7. 
dékhi'a suni'a guni'a mana mahi. moha mula paramarathu nahim. 8. 


All spheres of life in this gross mundane world of transmigration, and all situations 
and circumstances that directly or indirectly affect a creature, such as meeting 
someone or separation from someone, all sorts of material comforts and enjoyments 
on the one hand, and sufferings and grief on the other hand, all developments that one 
regards as being very favourable, and the opposite situation of things that are regarded 
as being very unfavourable, and all situations betwixt these two extremes—verily 
indeed, they are all nothing but delusory in nature, and a sort of trap laid out by Maya 
(the overriding phenomenon of ‘delusions’ that spares no one in this creation) to 
mislead a creature (into thinking that he is suffering or enjoying, that one situation is 
fortunate and the other is unfortunate, etc.). (5) 
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[Listing some of the many aspects of creation that impact the wisdom of the living 
being and cause delusion in his mind, creating a sense of either joy or grief that 
actually should not be there if the creature is wise, enlightened and self-realised, 
Laxman said—] Such factors as (i) birth and death (and their accompanying joy and 
grief respectively) that dominate this gross world as far as it stretches (i.e. the entire 
gross world comes under the ambit of ‘birth’ and ‘death’: everything in it is born or 
created one day, and dies or is destroyed some other day, and there is no exception to 
this rule), (ii) good fortunes such as wealth and prosperity on the one hand, and 
misfortunes such as poverty and deprivations on the other hand, (iii) other factors 
such as Karma (fate that compels a creature to do some thing), (iv) Kaal 
(circumstances, either good and favourable, or bad and unfavourable) --- (6) 


--- Land (immovable assets such real estate and dominions), one’s home, wealth, 
homeland or native place (city, town, village etc.), family and relations (friends, 
companions, kith and kin), heaven and hell, and all other aspect of creation as well as 
sphere of life in this gross world, as far as it stretches and as much as is known about 
it— (7) 


Verily indeed, all of them are nothing but delusions created by the influence of Maya 
(i.e. they appear to be real and true, but actually they are not).' (8) 


[Note—'What Laxman has told Guha Nishad in the aforesaid verses, as well as in the 
verses that follow herein below, form the basic principles of metaphysics and spiritual 
philosophy, and they have also been enunciated and explained in Veda Vyas’ 
“Adhyatma Ramayan”, Ayodhya Kand, Canto 6, verse nos. 9-15. 

Further, a similar reading is found in Padma Puran, Bhumi Khand, where 
Yayaati also expresses a similar idea in relation to a person and deeds done by him. 

Refer also to: Ram Charit Manas, (a) Kishkindha Kand, (1) Chaupai line no. 18 
that precedes Doha no. 7; (b) Uttar Kand, (i1) Doha no. 43—to Chaupai line no. 5 that 
precedes Doha no. 44. 

The concept of ‘Maya’ and its various manifestations or aspects, and how they 
create delusions to trap the creature, have been described in Ram Charit Manas, Uttar 
Kand, (i) Chaupai line no. 6 that precedes Doha no. 70—to Chaupai line no. 8 that 
precedes Doha no. 72; (ii) Chaupai line no. | that precedes Doha no. 117—to Doha 
no. 118.] 


alo. Ward ate Prank qq tH achat es | 
wrt ery a ait He fafa wore Foret Ss un 82 UI 
doha. 
sapaneém ho'i bhikhari nrpu ranku nakapati ho'i. 
jagém labhu na hani kachu timi prapanca jiyam jo'i. 92. 
Just like a pauper being appointed as a king, or Indra, the king of gods, becoming a 
pauper in the world of dreams mean nothing in reality, as this illusion would vanish as 
soon as the dream itself ends and the person wakes up in the real world, so exactly is 


the case with whatever is seen or experienced or witnessed by a person in this gross 
material world, because all such things are illusionary and false by their basic nature, 
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they have no real substance or pith in them, for they last only till the time this world 
lasts, and they vanish no sooner than the world itself ceases to exist (for a person who 
is self-realised, wise and enlightened). 

[To wit, a wise, enlightened, erudite and sagacious person will remain 
uninfluenced by the world, for he knows it is illusionary, and therefore he will 
practice detachment, dispassion and renunciation as he realizes the delusory nature of 
the material world. Except for such enlightened souls, for the rest of the creatures the 
world is a huge cauldron of either the feeling of joy, pleasure, comfort and happiness, 
or of sorrows, pain, grief and agonies that keep them on their toes, while robbing them 
of peace, stability and real happiness in their lives.]' (Doha no. 92) 


[Note—'A similar idea with a different example is found in Ram Charit Manas, Baal 
Kand, Chaupai line nos. 1-2 that precede Doha no. 118. Here the example of a person 
having his head cut-off in his dreams is cited. He gets upset and terrified when he 
experiences the pain of his head being chopped off by some enemy in his dreams, but 
as soon as he wakes up he realizes that everything was false, and this realization 
makes him feel very happy that he has not lost his head! Here it is said that in a 
similar way, the world is like that dream that caused so much grief to the man who 
had a vision of his head being chopped-off in it, for all its pains, sorrows, grief and 
agonies of this world are felt by a person who does not know the truth about it. 

This idea has been clarified in Ram Charit Manas, Ayodhya Kand, Chaupai 
line nos. 1-2 that precede Doha no. 112 also, where another instance of a man who 
erroneously thinks that a length of rope is a snake, which in turn makes him terribly 
frightened. But no sooner he realizes that he was mistaken, but all his fears vanish. 

To wit, only a wise and enlightened person understands that the world he sees 
is gross and perishable in nature, and therefore all its material things and experiences 
too perish and vanish when the world ceases to exist. Anything that is temporary and 
changeable is definitely ‘not True’, for “Truth’ is a universal, constant, uniform and 
eternal factor. So therefore, the world and everything in it is ‘false’, simply because it 
is ‘not true’. Hence, to be perturbed by anything or any situation in this world that 
seems to be adverse or unfavourable, and feel elated at another that seems to be 
desirable or favourable is literally being taken for a ride by the great power of 
‘Maya’—.e. the mystical power of Nature that creates the smokescreen of delusions. 

Even as a pauper who had dreamt of being a king in his dreams realizes upon 
awaking that the truth is different in the real world than what he had experienced a 
while ago, and he is no king in the real sense, so does a wise and enlightened person 
realizes that whatever he sees and experiences around him in this gross world is false, 
and not the reality. Hence, he is undisturbed or uninfluenced by the sights or 
experiences of the gross material world because he knows them to be transient and 
illusionary in nature. This enlightened and wise view of the material world makes a 
sagacious and learned person become dispassionate towards and remain detached 
from the material world with its myriad sights and experiences that could have 
otherwise given him a lot of vexations. 

Briefly, this gross world and its countless charms or sufferings are like a 
dream that is here now and gone the next moment. Only a fool would allow himself to 
be moved by them, to be influenced by the world and its experiences; a wise, 
sagacious and erudite person would just smile and shrug his shoulders; he would 
remain calm and quiet, without getting perturbed or disturbed in the least about 
anything related to this world. ] 
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dio, ate farenft até aifsiat We | carefe atte A Ss3t STAM Ul 
te Frat aa arartent | hast Gort sre WRT 2 1 


caupal. 


asa bicari nahim kiji’a rosu. kahuhi badi na de'i'a dosi. 1. 
moha nisam sabu sovanihara. dékhi'a sapana anéka prakara. 2. 


You must not grieve by keeping in mind that this world is like a great delusion, and 
sufferings or joys in it are only imaginary. Therefore, you should neither be angry at 
anyone nor blame anyone for anything or any misfortune in this world. (1) 


Everyone appears to be sleeping in a night symbolized by delusions, and during this 
sleep they have dreams that though seem to be so true but are simply imaginary by 
their very nature.' (2) 


[Note—'During the point of time when a person is dreaming in his sleep, he thinks 
that it is a real world for him. For instance, if he dreams of being a beggar or a king, 
then for those moments when he so dreams he does become a beggar or a king and 
behaves like one. But as soon as he wakes up he suddenly realizes that all that was a 
‘mere dream’, i.e. it was false. Similarly, for a wise man this mortal and gross world 
is merely a dream which would end one day. So he focuses on understanding the 
reality of life that transcends this mundane existence. This ‘reality’ is the Truth that a 
wise man seeks. And this ‘Truth’ is known as Atma, the pure Consciousness that is 
different from the gross physical body of the person, and it is an eternal entity; it is 
knowledgeable and bliss personified. So therefore, where is the cause of grief and 
sorrow and suffering in such an entity?] 


Ue wT Sar are ST | oareit were Fara 3 1 
What date sta sat AT iste Ge faae facia far it ¥ 


ehim jaga jamini jagahim jogi. paramarathi prapanca biyog}. 3. 
jani‘a tabahim jiva jaga jaga. jaba saba bisaya bilasa biraga. 4. 


In this gross world which is like a night of darkness (delusions), only ascetics and 
mystics who are wise, self-realised, detached from the world and its sensual charms, 
those who long to attain the ultimate Truth and endeavour to reach the final 
destination that would provide the with liberation and deliverance from mundane 
existence, are the ones who are deemed to be wide awake and free from the fear of 
darkness that horrify ordinary creatures in this world. (3) 


Verily indeed, a creature should be regarded as being ‘truly awake’ in this symbolic 
night of delusions in this world only if he is totally free from any attachment with this 
world, if he has exemplary renunciation in him and is not at all tempted by any of the 
sensual charms of this gross mundane world, and if he is not interested in gratifying 
his sense organs. (4) 
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Ble farctep Als WA AAT | ae TAT AT SET & I 
TET WH WAY Us LA A TT WH Ue AE GU 


ho'i bibeku moha bhrama bhaga. taba raghunatha carana anuraga. 5. 
sakha parama paramarathu ehu. mana krama bacana rama pada néhi. 6. 


As soon as one develops true spiritual wisdom, delusions and ignorance run away. 
And as soon as delusions are eliminated, one develops affection and love for the holy 
feet of Lord Ram (Lord Raghunath). (5) 


Oh friend! The best way to attain one’s spiritual goal in life is to have undiluted and 
sincere love and affection on the holy feet of Lord Ram by one’s mind and heart (i.e. 
by one’s thoughts and emotions), by one’s actions and deeds, and by one’s words 
(spoken or written). In all sooth, this is the best form of spiritually meritorious life 
that one can lead’. (6) 


[Note—'This verse emphasizes that the best thing to do for one’s spiritual welfare is 
to have unwavering and the purest form of devotion and affection for the holy feet of 
Lord Ram—i.e. to serve the Lord and have full faith in him. All the faculties of a 
man, such as his Mana (mind and heart), his Karma (deeds and actions), and his 
Bachan (words) should be directed towards this end. 

Refer also to: Ram Charit Manas, (a) Ayodhya Kand, (1) Doha no. 107; (11) 
Doha no. 129 along with Chaupai line nos. 4-5 that precede it; (b) Uttar Kand, (iii) 
Chaupai line no. 2 that precedes Doha no. 45; (iv) Chaupai line no. 6 that precedes 
Doha no. 95; (v) Chaupai line no. 3 that precedes Doha no. 127.] 


TH Fal WAN BUT | Stents Steves STATA STTUT 1 19 
Gane fac ted tater | cate Frat ata Preaats Ser it 2 i 


rama brahma paramaratha rupa. abigata alakha anadi anupa. 7. 
sakala bikara rahita gatabhéda. kahi nita néti nirupahirn beda. 8. 


Verily indeed, Lord Ram is a personified form of the supreme Brahm, the Supreme 
Being and the Lord of the world’. The Lord is a personified form of the ultimate Truth 
in creation, and the only spiritual destination for the soul. 

The Lord is beyond comprehension of the sense organs of a creature 
(abigata); his true form is invisible to the gross eye of the creature’s body as the 
Lord’s essential form is extremely subtle and sublime (alakha). He is without an end 
(anadi), without any comparison and parallel (anupa), free from all faults and taints 
(sakala bikara rahita), and of an immutable and indivisible form (gatabhéda). 

The Vedas have constantly and consistently used the term ‘Neti-Neti’ to refer 
to the Lord’. [The term ‘Neti-Neti’ means neither this nor that. To wit, this means that 
nothing can ever sufficiently describe the Lord in entirety. All the terms used to 
indicate any given quality of the Lord are correct, but none of them can be a definite 
indication of the Lord’s glory as the glory of the Lord goes much beyond the scope of 
any given word or group of words.] (7-8) 
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[Note—'The fact that Lord Ram was none else but Brahm, the Supreme Being or the 
cosmic Consciousness, personified has been reiterated at many places in Ram Charit 
Manas. Some of the instances are the following:- 

(a) Baal Kand, (i) Doha no. 12 along with Chaupai line nos. 3-4 that follow it; 
(11) Doha no. 51 along with Chanda line no. 3 that precedes it; (iii) Chaupai line no. 5 
that precedes Doha no. 108; (iv) Chaupai line nos. 5-6, 8 that precede Doha no. 116; 
(v) Chaupai line no. 4 that precedes Doha no. 118; (vi) Chaupai line no. 5 that 
precedes Doha no. 119; (vii) Chaupai line no. 6 that precedes Doha no. 120; (viii) 
Chaupai line no. 3 that precedes Doha no. 121; (ix) Chaupai line no. 6 that precedes 
Doha no. 150; (x) Chanda line nos. 5-6 that precede Doha no. 186; 

(b) Ayodhya Kand, (xi) Doha no. 87; (xii) Chaupai line no. 7 that precedes 
Doha no. 93; 

(c) Lanka Kand, (xii) Doha no. 14—to Chaupai line no. 8 that precedes Doha 
no. 15; (xiii) Chaupai line no. 5 that precedes Doha no. 110; 

(d) Uttar Kand, (xiv) Chanda line no. 21 that precedes Doha no. 13; (xv) Doha 
no. 47; (xvi) Chaupai line no. 8 that precedes Doha no. 48; (xvii) Doha no. 85-a. 


*Neti-Neti = The phrase Neti-Neti literally means ‘not this-not this’ or ‘neither this nor 
that’. This is used as a standard by the Vedas to describe the concept of Brahm, the 
cosmic Consciousness. It first describes what is known as the supreme transcendental 
Brahm, and then goes on to negative each of these attributes of Brahm in order to 
establish the fact that Brahm is such a mysterious, enigmatic and esoteric divine 
Authority that it cannot be delineated or specified by any one or the other epithet used 
to describe it; Brahm cannot be butted and bounded within the limitations of words, 
for it transcends all knowledge and ways of expression. Brahm is an all-inclusive, all- 
encompassing and all-incorporating Divinity, so none of its grand attributes or virtues 
can be excluded or relegated to the background by emphasising one or more specific 
attributes or virtues as being more prominent or important or significant than the 
other. 

The Vedas, which are not only repositories of all knowledge pertaining to the 
field of spiritualism, metaphysics and theology, as well as secular, but also expertly 
expounded and narrated in immaculate grammar and language which gives them the 
ability to elucidate clearly and proficiently upon even the most complex and esoteric 
of concepts and philosophies pertaining to creation and its varied mysteries, as well as 
on the subject of metaphysics, theology and spiritualism, have however failed to 
describe the Supreme Being in entirety. So after countless attempts and many ways to 
try to present a comprehensive picture of the Lord and describe who he is, they finally 
surrendered by acknowledging their limitations in this regard by declaring “Neti- 
Neti”, meaning literally ‘not this-not this, or ‘it is neither this nor that’. To wit, the 
Vedas say that the many things they have proposed and expounded upon with respect 
to understanding the nature and form and character and qualities and virtues of the 
Supreme Being are all only a fraction of the Great Truth, but while they are correct 
and true within their limited sphere of meaning, yet they do not mean to be an 
exhaustive, exclusive and comprehensive narration of the nature of the Lord, for much 
is left to be said and known which is beyond our ability. 

Brahm is an entity that goes beyond the imagination of the mind. All 
descriptions, all narratives and all adjectives use words, and these words are totally 
incompetent, inapt and insufficient to describe something or some entity that goes far 
beyond the wildest of imaginations of the man. The phrase ‘Neti-Neti’ imply that it is 
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not possible to either describe the attributes of qualities of Brahm conclusively or 
fully understand and comprehend Brahm in entirety by the use of words, because 
Brahm is an esoteric and mystical Being who cannot be limited to or be delineated by 
words that have their own limitations; the words cannot restrict an unrestricted entity 
within the parameter of their meanings, connotations and interpretations. So therefore, 
whatever is known and understood about Brahm with the use of words is just an idea 
of who or what Brahm is, and it should not be taken as comprehensive or exclusive 
definition or description of Brahm, for there are many other things or aspects of 
Brahm that these words do not cover. 

Now, this supreme Brahm is said to be manifested as the divine Atma or pure 
consciousness of the creature and lives as such not only in the creature’s bosom but 
everywhere else in this creation, both in the visible as well as the invisible spectrum, 
right from the minuscule to the most colossus. In the following verses this Brahm in 
the form of the Atma is being described by the process of negation, or ‘Neti Neti’, 
which is the standard adopted by the Vedas. This is a unique approach to say 
something authoritatively and conclusively about an entity to prove its authenticity 
and truthfulness by eliminating all possible individual ways in which it is usually 
perceived to be in existence to emphasise the point that the entity being described is 
much beyond the limited scope and periphery of that particular description or 
adjective. Words cannot define Divinity and ethereal concepts. At the most each 
epithet or honour that is given to this divine entity deals with one or the other facet of 
that wholesome entity, but it is a very narrow view of something that needs a holistic 
and 360° approach to be fully understood. 

Besides this point, Brahm is an entity that defies conventional ways of 
understanding anything, ways which are the standard norm in analyzing a thing in an 
empirical and logical fashion in this world. There are certain aspects of life that 
cannot be contained in a glass vessel to be displayed to students in a laboratory of a 
college. These things cannot be explained in literal words; they cannot be physically 
demonstrated to prove that they are indeed a reality and not a figment of mere 
imagination. 

Brahm is one such mysterious, enigmatic and esoteric Supreme Being who is 
best understood by first eliminating all possible criterions normally employed to 
define and judge anything in this world because all the logics and arguments just 
aren’t sufficient and potent enough instruments to completely and wholesomely 
describe Brahm, and then realise the latter’s presence and existence by the best 
method to know him, and it is “experience and witnessing him first hand in this entire 
creation’. It is easy said than done. This is the miracle of ‘Advaita Vedanta’ which 
says in essence that everything in this creation is Brahm and nothing but Brahm. It 
appears on the face of it that this axiom implies that even ‘falsehood’ is Brahm. It is 
not the case, because anything that is ‘not truth’ is not Brahm, and falsehood is ‘non- 
truth’! 

The Vedas declared that they are incapable to enumerate all the majestic 
glories and mystical qualities of Brahm, the Supreme Being, and therefore what they 
say of the Lord is just indicative of his divinity and holiness, but not an exhaustive 
account of it. No one should be foolish enough to conclude that the words of praise 
for the Lord by the Vedas are complete in themselves because there is much more to 
the Lord than what the Vedas or any other scriptures manage to say about him. 

The scriptures tried their best to enumerate and define the glories, the 
greatness and the majesty of Brahm, but no matter how hard they tried they found that 
whatever they said was like just scratching on the surface of the Lord’s stupendity and 
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profoundness. They discovered that their utterances were utterly insufficient to 
describe even a fraction of the Lord’s cosmic majesty and astounding glories. So they 
surrendered and concluded that all they managed to say of the Lord is not the entire 
truth about the Lord but only an indication of what the Lord actually is. 

Therefore, the phrase “Neti-Neti” means that all the glories that the Vedas 
narrate about the Lord are just indicative in nature of how great and majestic the Lord 
is, but they are not exhaustive in themselves, as much more is to be said of the Lord 
which even these Vedas do not know about. 

It would be highly mistaken for anyone to think that since the Vedas are 
repository of wisdom and knowledge hence their utterances about the Lord God are 
exhaustive in nature, for they fail to realise that the same Vedas have declared their 
limitations about the knowledge of the Lord by saying “Neti-Neti”. What the Vedas 
say of the Lord is like the tip of the iceberg, for much remains to be said and known 
about the Lord which the Vedas aren’t capable of. 

This process of establishing the greatness and magnificence of Brahm as a 
halloed Divinity which is not to be restricted to and bound in words has been very 
cleverly and marvellously described in Tejobindu Upanishad of Krishna Yajur Veda 
tradition, Cantos 4-5 and verse nos. 1-29 of Canto 6. This particular Upanishad is like 
the crown-jewel in the crown of Advita Vedanta. Refer also to Brihad Aranyaka 
Upanishad of Shukla Yajur Veda tradition, 2/3/6, 4/2/4, 4/4/32. 

Some selected references of the concept of ‘Neti-Neti’ with reference to 
Braham are to be found in the following Upanishads—(a) Shukla Yajur Veda’s 
Brihad Aranyaka Upanishad, 2/3/6, 4/2/4, 4/4/32. (b) Krishna Yajur Veda’s Tejobindu 
Upanishad, Cantos 4-5, and verse nos. 1-29 of Canto 6; Varaaha Upanishad, Canto 2, 
verse no. 68. 

In the context of the concept of the phrase ‘Neti-Neti’, refer to: Ram Charit 
Manas:- 

(a) Baal Kand, (1) Doha no. 12; (11) Chanda line nos. 1-4 that precede Doha no. 
51; (411) Chaupai line no. 8 that precedes Doha no. 203; (111) Chaupai line no. 2 that 
precedes Doha no. 216; (iv) Chaupai line no. 8 that precedes Doha no. 341; 

(b) Ayodhya Kand, (v) Sortha no. 126; 

(c) Aranya Kand, (vi) Chaupai line no. 11 that precedes Doha no. 27; 

(d) Kishkindha Kand, (vii) Chanda line no. | that precedes Doha no. 10; 

(e) Lanka Kand, (viii) Doha no. 117-a; 

(f) Uttar Kand, (ix) Chaupai line no. 2 that precedes Doha no. 124; and (x) 
Chaupai line no. 2 that precedes Doha no. 216.] 


Go, ware aR sae a ae feat cet Hurt | 
td Utd at Ast ay Ota ets GT TTeT Ut 3 
doha. 
bhagata bhumi bhusura surabhi sura hita lagi krpala. 
karata carita dhari manuja tanu sunata mitahim jaga jala. 93. 


That same Supreme Lord of the world has adopted the form of a human being in the 
body of Lord Ram for the welfare of his devotees, mother earth and its inhabitants, 
Brahmins or elders and wise members of the society, as well as for the Gods in 
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heaven’. [All of them were tormented by evil forces in this world, so the Lord came 
down to eliminate such forces and restore the rule of law in this world. ] 

In his human form, the Lord does so many things. By hearing about his deeds 
and his divine life, a creature is able free himself from the snares of this delusory 
world. (Doha no. 93) 


[Note—'Refer also to: Ram Charit Manas, (a) Baal Kand, (i) Chaupai line nos. 3-5 
that precede Doha no. 13; (i1) Chanda line nos. 1-4 that precede Doha no. 51; (iii) 
Chaupai line nos. 6-8 that precede Doha no. 121; (iv) Chaupai line no. 7 that precedes 
Doha no. 144; (v) Chaupai line nos. 6-8 that precede Doha no. 150; (vi) Doha no. 
186—to Chaupai line no. 7 that precedes Doha no. 187; (vii) Doha no. 192; (viii) 
Doha no. 205; (b) Ayodhya Kand, (ix) Doha no. 87; (x) (c) Kishkindha Kand, (x) 
Doha no. 26. 


The above discourse of Laxman* made to comfort Guha Nishad and dispel his grief 
when the latter was very distressed by seeing Lord Ram and Sita sleeping on hard 
ground under the shade of a tree, is called ‘Laxman Geeta’, for it expounds upon the 
reality of who Lord Ram was, and succinctly narrates the metaphysical and spiritual 
philosophy as enunciated by Laxman. {*Refer: Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 5 that precedes Doha no. 90—to Doha no. 93.}] 


[PAUSE 15 FOR A THIRTY-DAY RECITATION] 


dio, Wal Aafet sre Ue Ate | frat Tye A Ta STE 8 UI 
Hed UA TT OT TART AT ST ToT ASNT Il 2 


caupa’. 


sakha samujhi asa parihari mohu. siya raghubira carana rata hohu. 1. 
kahata rama guna bha bhinusara. jagé jaga mangala sukhadara. 2. 


Laxman concluded his advice to Guha Nishad by telling him: ‘My dear friend 
(sakha), keeping in mind what I have advised you, you ought to shun delusions, you 
ought not to be moved by unwarranted emotions, for they would make you lose your 
peace of mind, and do nothing except making you perturbed. 

Instead of it, you ought to develop a deep sense of devotion for Lord Ram 
(“raghubira”), and be committed to serve the Lord’s holy feet faithfully (as it would 
grant eternal peace to your mind as well as your soul)'.’ (1) 


The night was well spent by Laxman and Guha as they talked about and discussed the 
glories and various aspects of the divinity of Lord Ram. 

Soon it was dawn, and Lord Ram, who bestows happiness and auspiciousness 
to the whole world, woke up. (2) 


[Note—'In this context, refer also to: Ram Charit Manas, (a) Ayodhya Kand, (i) Doha 
no. 129; (b) Uttar Kand, (ii) line no. 2 of Doha no. 61; (ii1) Doha no. 62; (iv) Doha no. 
78-a; (v) Chaupai line no. 6 that precedes Doha no. 96. 
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This devotion for Lord Ram’s holy feet is regarded as the best of all spiritual 
paths or endeavours that lead to emancipation and salvation, to beatitude and 
attainment of eternal bliss, the supreme achievement for a soul; it is called “Kaivalya 
Pada’—tefer: Ram Charit Manas, Uttar Kand, Chaupai line no. 2 that precedes Doha 
no. 119.] 


Peat ra HL WA Aaa | APT AAMT GS HT AATAT Ud 3 
ate fed fat Het GATT. | ea AA AST eT BIT Al & I 


sakala sauca kari rama nahava. suci sujana bata chira magava. 3. 
anuja sahita sira jata bana'é. dékhi sumantra nayana jala cha’e. 4. 


After waking up, Lord Ram performed his routine daily purification chores, did his 
ablutions and took a bath. Then he sent for some milk or sap of the banyan tree (bata 
chira)'. (3) 


With this sap, the Lord and his brother (Laxman) made a girdle of hairs on their 
heads. [To wit, the two brothers applied this sticky sap on the long strands of hairs on 
their heads, then coiled them and wound them in circles to form a sort of a crown of 
matted hairs over their heads. This is called a “jata’’.] 

When Sumantra saw the Lord doing it, his eyes were filled with tears (as this 
sight made him feel extremely sad, hurt and despondent—for it was too much for him 
to bear with the grief of being a witness to his beloved Lord Ram determined to 
become a hermit by making a crown of matted hairs on his head, the feature that 
would complete the Lord’s attire as a hermit, right before Sumantra’s eyes, and the 
latter felt utterly dismayed and distressed as he was unable to prevent this from 


happening). (4) 


[Note—'In this context, refer also to Ram Charit Manas, Baal Kand, Doha no. 226 
along with Chaupai line no. 1 that follows it, where we read that Lord Ram woke up 
in the morning and did his daily purification chores in Janakpur before he went out to 
fetch flowers that were to be used by sage Vishwamitra for his worship rituals. 

Indeed it is such a mystery that Lord Ram who himself is the Supreme Being, 
and whose feet are so holy and divine that wherever the Lord goes that place itself 
becomes worthy of great honour and regarded as being very fortunate*, would have to 
clean himself and undergo purifications chores. {*Refer: Ram Charit Manas, 
Ayodhya Kand, (i) Chaupai line nos. 6-7 that precede Doha no. 122; (ii) Chaupai line 
no. | that precedes Doha no. 136; (iii) Chaupai line nos. 2-3 that precede Doha no. 
248.} 

This is because Lord Ram acted his role as a human being to perfection— 
apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 87.] 
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hrdayam dahu ati badana malina. kaha kara jori bacana ati dina. 5. 
natha kahé'u asa kosalanatha. lai rathu jahu rama kém satha. 6. 
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lakhanu ramu siya 4néhu phéri. sansaya sakala samik6ca nibéri. 8. 


His (Sumantra’s) heart burnt and felted tormented by excess of grief and agony, while 
his body became pale and face doleful as he was feeling very miserable. 

He joined the palms of his hands in a prayerful mode, and spoke piteously 
with a very distressed tone. (5) 


Sumantra told Lord Ram: ‘Oh Lord, the king of Ayodhya (“kosalanatha”; king 
Dasrath) had instructed me as follows, “Take a chariot and go with Lord Ram. (6) 


Take him to some distance and show him around the forest, make him take a bath in 
the river Ganges, and then bring him back’. (7) 


[Dasrath told me—] Bring Laxman, Lord Ram and Sita back anyhow by setting to 
rest any doubts and scruples that they might have’. (8) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, Doha no. 81 along with 
Chaupai line no. 8 that precedes it. 


*To wit, Sumantra meant that king Dasrath had told him to convince Lord Ram that 
this method would help the Lord fulfill his father’s words without any trace of 
doubt—for he would have gone to the forest to honour his father’s words in the first 
instance, and then he would also be doing the right thing by coming back to Ayodhya 
as this was also the order of his father. So therefore, Lord Ram should not hesitate to 
return as it was his father’s express instructions, and further, the Lord would not be 
violating any principles of Dharma for breaking his father’s words because actually he 
would be obeying them. 

Come to think of it: then why did Lord Ram not return; why did the Lord not 
heed Sumantra’s pleas? The answer is not far to be found—it is because though 
everything else was fine, yet one thing did not fit in its place, and it was that Kaikeyi 
had taken Dasrath’s words that Lord Ram would be banished to the forest for 
‘fourteen years’: apropos—Ram Charit Manas, Ayodhya Kand, Chaupai line no. 3 
that precedes Doha no. 29. 

Today was only the second day out of Ayodhya, so this condition of ‘fourteen 
years in the forest’ was not met at all. Remember: while everyone concerned was 
emotionally disturbed during the episode of Lord Ram’s going to the forest, the Lord 
himself however was the only one who maintained his mental balance, and remained 
calm and poise, for the Lord was not at all disturbed or perturbed by the 
developments—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 5-6 
that precede Doha no. 41. 

So therefore, the Lord could think coherently, he could apply his mind and use 
his wisdom to act rightly, and not according to emotions and sentimental influences. 
He decided that if he went back now, it would be clear violation of the mandate of 
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living for fourteen years in the forest. Hence, Lord Ram quietly refused to return 
home. 

Besides this, there were other greater issues at stake: he had to eliminate the 
scourge of the demons on the one hand, and on the other hand he had to bless 
countless sages, hermits and ascetics as well as ordinary creatures living in far flung 
parts of the land by visiting them, for they had been waiting for this good fortunes for 
a long time. All this was not possible if the Lord returned right away. 

Another point that deterred Lord Ram from returning home was the vehement 
way in which Kaikeyi was sure to react; there were all chances of her doing 
something more horrible and ignominious that would cause a greater scandal than 
sending Lord Ram to the forest—for she has already threatened to commit suicide if 
the Lord did not go to the forest for fourteen years, and has used this threat as a tool to 
force her husband, king Dasrath, to surrender before her wishes and send the Lord to 
the forest most against his own wishes: apropos—Ram Charit Manas, Ayodhya Kand, 
Doha no. 33. 

Lord Ram had a hunch that when Kaikeyi had seen Sumantra going on a 
chariot after the Lord, she would have guessed that the chief minister was going forth 
to bring the Lord back, and as this possibility would have upset her plans, it was quite 
natural to believe that she was by now mad with anger. She was sure to have rushed to 
the highest point on the terrace of the palace to keep a hawk’s eye on the road leading 
out of the city, spying on every movement on it. So therefore, no sooner she espied 
that the Lord was returning home, but she would raise hell and throw a mighty 
tantrum, pulling out her hairs and running amok in the palace, yelling and jumping 
mad with vengeance, and may be jump-off the balcony to commit suicide even before 
the Lord could even step off the chariot! Lord Ram did not wish that to happen; it 
would be a grave scandal. | 
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‘My Lord’, said Sumantra, ‘This is what the king (Dasrath) has ordered me to do. 
Now, I beg thee to please tell me what am I to do, for I shalt do what thou order me to 
do.’ 

Saying this, Sumantra fell down at the feet of Lord Ram and wept bitterly like 
a child’. (Doha no. 94) 


[Note—'Sumantra could no longer contain his grief and sorrow. He fell down 
helplessly at the feet of Lord Ram to express his excess of pain and sadness. He had 
no more words to say; he was choked with emotions and his heart was all but bursting 
with agony. 

Another reason why Sumantra fell at the feet of Lord Ram was that it was the 
best way to evoke mercy and pity in the heart of the Lord, which in turn might make 
him reconsider his decision to proceed to the forest. Sumantra concluded that it was 
not the time to argue and use persuasion in an attempt to make Lord Ram return 
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home; yet by making it clear that he is feeling completely helpless, distraught and 
shaken by falling at the Lord’s feet in abject despair, as if he was seeking mercy and 
forgiveness, and then weeping like a child, it was quite possible that it might make the 
Lord change his mind.] 
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caupa’. 


tata krpa kari kiji'a so’. jatérm avadha anatha na ho’. 1. 
mantrihi rama utha'i prabodha. tata dharama matu tumha sabu sodha. 2. 


[Sumantra pleaded with Lord Ram with an emotionally chocked voice—] 

‘Oh my dear Lord (tata)! Please be kind to do that which would prevent 
Ayodhya from being left without a Master or a Guardian (avadha anatha na ho'l)'. 
[What more can I say Lord; I am too bewildered and confounded to even think of 
anything coherently. My mind is utterly confused, and my heart sinks under the 
weight of grief and sadness that has overwhelmed me. I am lost for words to express 
my emotions fully, but I still gather courage to plead with thee to please be kind and 
merciful upon me, as well as have grace upon the rest of the citizens of Ayodhya.] (1) 


Lord Ram lifted the minister courteously and comforted him. The Lord said: ‘My dear 
(tata)! You are wise, intelligent, sagacious and erudite; you are well-versed in the 
principles of Dharma, and deeply understand them. [So, I need not say much to you in 
this respect, as you are already aware of what is the proper thing to do and what is 
not.] (2) 


[Note—'Sumantra pleaded with Lord Ram: “Oh Lord, the citizens of Ayodhya love 
thee very much; they treat thee as their only Guardian-angel and their only Lord and 
Master in this world. So therefore, imagine their pitiful life without thee; Lord, have 
pity on them. Oh merciful Lord, be considerate, and please do something that would 
not make the citizens of Ayodhya feel orphaned, for without thee the people as well as 
the kingdom would effectively be rendered helpless, without anyone to act as a 
guardian to take care of them, just like a kingdom is without a king, a large family is 
without a father, or a ship is without a captain.” 

In this context, refer to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line 
no. 8 that precedes Doha no. 29; (ii) Doha no. 46 along with Chaupai line nos. 6-8 
that precede it; (iii) Chaupai line nos. 5-6 that precede Doha no. 51; (iv) Chaupai line 
nos. 3, 5-8 that precede Doha no. 83—to Chaupai line no. 5 that precedes Doha no. 
84.] 
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sibi dadhica haricanda narésa. sahé dharama hita koti kalésa. 3. 
rantidéva bali bhipa sujana. dharamu dhare'u sahi sankata nana. 4. 


The great kings Sibi, Dadhichi and Harischandra' had endured great sufferings and 
sacrificed a lot in order to uphold the principles of Dharma (i.e. the virtuous way of 
life). (3) 


Similarly, kings Rantidev” and Bali’ too had suffered various kinds of hardships for 
the sake of Dharma and in following its principles of right conduct. (4) 


[Note—'Apropos: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 7 that 
precedes Doha no. 30; (ii) Chaupai line no. 5 that precedes Doha no. 48. 

The stories of Sibi (also pronounced as Shibi) and Dadhichi are narrated in 
detail as notes appended to Ram Charit Manas, Ayodhya Kand, Chaupai line no. 7 
that precedes Doha no. 30, while that of Harischandra to Ram Charit Manas, Ayodhya 
Kand, Chaupai line no. 5 that precedes Doha no. 48. 


“The story of king Rantidev is narrated in Srimad Bhagvad Mahapuran, Skandha 9, 
Chapter 21. It is as follows: 

King Rantidev was the son of king Sankriti belonging to the race of illustrious 
kings descending from king Bharat, the son of the ancient king Dushyant. He was 
exceptionally charitable by nature, and willingly gave away whatever he possessed to 
those who were in need. He never yearned for worldly riches, and whatever came his 
way due to good fortune or favourable fate was acceptable for him, and this also he 
would cheerfully give away as alms when anyone sought it. Thus, he never hankered 
after worldly temptations, and practiced exemplary renunciation, detachment and 
dispassion towards all material things and their charms in this mundane world. He not 
only practiced such austerity himself, but also ensured that his family, i.e. his wife and 
his son, too followed his example. 

This sort of austere life, surviving on just the bare necessities of life, made 
their bodies weak and emaciated; they were reduced to mere skeletons. It came to 
such a pass that on one occasion he and his family had to starve continuously for 48 
days as they neither had water to drink, nor any kind of food to eat, so much so that 
this prolonged starvation made the family fall unconscious and lie on the ground, 
counting the hours and not knowing how long will they live. 

However, on the 49"" day in the morning, he got some viands to eat, such as 
rice-pudding (i.e. a sweet prepared by boiling rice in sweetened milk), some other 
sweet dish made from sugar and wheat flour, as well as water. Rantidev was just 
getting ready to share it with his hungry family when a Brahmin guest arrived; so he 
offered the food to the guest. After the Brahmin ate and left, Rantidev was just getting 
ready to share with his family whatever food was leftover when another guest arrived, 
this time a low-caste person known as Shudra. Rantidev gave this Shudra enough food 
to eat, and after the latter left, another lowly person arrived with a dog in tow, telling 
the king (Rantidev) that both of them, he and his dog were hungry, and asked the king 
to feed them. Rantidev gave whatever was left of the food to them, nothing being left 
for the king and his starving family. 

Rantidev believed that every living being is an image of the Supreme Lord, 
and therefore by offering the food to his guests, whether he was a Brahmin, a Shudra, 
a lowly person, or a dog, he (Rantidev) was actually offering his oblations to the 
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Supreme Being who had obliged him by personally coming to visit him in the guise of 
these guests. 

Finally, only a little water was left that was barely enough to quench the thirst 
of a single person. He was just getting ready to drink this left-over remnant of water 
when a Chandal (a outcaste person) arrived, begging Rantidev to give the water to 
him as he was very thirsty. The king gave this little remaining water to the Chandal. 

Actually, the Trinity Gods, i.e. Brahma the creator, Vishnu the sustainer and 
protector, and Shiva the concluder of creation, had wished to test the integrity, 
honesty and the exemplary character of king Rantidev, so they had personally visited 
him in the form of the different guests mentioned herein. These Trinity Gods wanted 
to ascertain the truth of the king’s noble character, his charitable nature, his 
steadfastness in practicing the principles of renunciation, dispassion and detachment, 
and the firmness of his belief that every living being is a form of the same Supreme 
Being. 

No sooner had the Trinity Gods appeared before king Rantidev, his wife and 
son, and blessed them, than the three left their mortal coils (i.e. they died) to find 
eternal deliverance from the cycle of transmigration; the three attained emancipation 
and salvation; they got eternal beatitude, bliss and felicity. 


*The story of king Bali has been narrated as a note appended to Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 7 that precedes Doha no. 30.] 
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Verily indeed, in all sooth, and without gainsay, there is no other principle of Dharma 
that is more sacrosanct than following the path of Truth’. This is what the Aagams, 
the Nigams and the Purans (i.e. the Vedas and ancient scriptures) declare. (5) 


If I am able to act in a way that upholds the sanctity of Dharma, if I can walk on the 
path of Truth and practice noble conduct in my life (by as simple a method as obeying 
my father’s words given to Kaikeyi—that I must live in the forest as a hermit for just 
fourteen years of my life, and nothing else, which of course is not a big deal as it does 
not entail much of a problem for me, and neither does it put me to any extended 
period of sufferings other than the limited time-frame of mere fourteen years, which 
would fly past very soon), than all the rewards that come to a person by adhering to 
Dharma would come to me very easily, without much effort on my part. 

On the other hand, if I act to the contrary, it wouldst give me nothing but 
ignominy and a bad name which I wouldst never be able to erase in my life’. (6) 


[Note—'Refer also to: (a) Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 4-6 
that precede Doha no. 28; (b) Valmiki’s Ramayana, Ayodhya Kand, Canto 14, verse 
no. 7; Canto 109, verse nos. 12-14. 
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“Lord Ram’s mother Kaushalya has endorsed this view—when she told him that 
‘obeying one’s father is the best sort of Dharma one can practice’—apropos: Ram 
Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes Doha no. 55. 

Sage Vasistha too has reiterated that even king Dasrath had preferred to die 
rather than break his words of honour which compelled Lord Ram to go to the forest, 
resulting in the death of his father due to excess of shock and grief. The sage has also 
advised Bharat to obey his father’s command to accept the crown during the period 
Lord Ram was in the forest. Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai 
line nos. 5-6 that precede Doha no. 174. 

The importance of living a life in accordance to the principles of Dharma that 
lays stress on righteousness and nobility conduct and thought has been emphasized 
by Bharat too in Ram Charit Manas, Ayodhya Kand, Chaupai line no. | that precedes 
Doha no. 179. 

Earlier, Lord Ram himself has stated that it will be a matter of honour for him 
to go to the forest to respect his father’s words—apropos: Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 7 that precedes Doha no. 41—to Chaupai line no. 4 
that precedes Doha no. 42. 


Lord Ram told Sumantra: “My dear chief minister. Please become calm and not let 
thee be driven by emotions; kindly understand the gravity of the situation. I havest 
just cited before thee some selected instances of great kings who art so much 
honoured and praised in history precisely because they hadst endured great hardships 
in order to live in accordance with the principles they held dear to their hearts. Not 
everyone is remembered by history with so much reverence as they havest been, after 
the concerned person is dead—it is their noble character and excellent virtues that 
havest made them immortal, and worthy of respect and honour. But to get this honour, 
these great souls had to suffer much, as is evident from their lives. I wouldst be so 
fortunate to get the same sort of honour and good fame in history by such a simple 
means as merely living like a hermit in the forest for a meagre period of fourteen 
years. Say, how much do fourteen years count in a person’s life of so many countless 
decades—verily, the fourteen years would fly away, and one day they wouldst be 
something of the past*. {*Lord Ram has said this to Sita in Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 2 that precedes Doha no. 62.} 

So, under the present circumstances, the wisest, the most prudent, and a well- 
considered thing that we couldst be doing is to have patience, show resilience and 
fortitude, remain calm, exercise self-control, and not be swept-off our feet by the 
swirling tides of emotions. For sooth, if we fall into the trap of emotions and let 
ourselves be driven by what sentiments demand, we shalt get nothing but ignominy 
and infamy as a consequence.”’] 
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Verily indeed, for a person of repute to get infamy, a bad name and a negative image 
in the world is more hurtful and tormenting, and is far worse than his dying a 
thousand times. (7) 


My dear chief minister (tata)! What more can I tell you in this regard (for you are 
wise and learned yourself, and need no elaborations on this subject). 

If I continue to speak before thee any more, it wouldst be a sinful act in itself 
for me to do so. [Why? Because it wouldst give the impression that I am preaching 
thee as if thou art ignorant. Further, thou art like an elder member of our family; I 
respect thee as I wouldst respect mine father*, and it wouldst seem that I am defying 
thee by not paying heed to thine requests by arguing with thee. So therefore, I don’t 
want to say anything more on this topic.]'’ (8) 


[Note—'This was a polite way of Lord Ram telling Sumantra that it was enough, and 
there was no use in dragging the matter any further—for he (Lord Ram) is not going 
to return. So let this issue be finally rested now; it’s futile arguing and counter- 
arguing any further on this subject. 


*Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 6 that precedes Doha 
no. 39; and (ii) Chaupai line no. | that follows Doha no. 95 herein below. ] 
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Lord Ram requested Sumantra as follows: ‘Please hold my father’s feet on my behalf 
and tell him that I have offered a thousand bows before him. Then fold your hands 
and quote me as follows: “My dear father (tata), you needn’t worry in the least about 
me (and my companions, i.e. Sita and Laxman). We shalt be alright by thine 
blessings.’” ’ (Doha no. 95) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 and 
Chanda line nos. 1-2 that precede Doha no. 151.] 
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Lord Ram continued to comfort Sumantra, saying: ‘My dear (chief minister—‘tata”), 
thou art a great well-wisher of mine in the same way as my father is'. Hence, I join 
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the palms of my hands before thee and pray (request) most earnestly (in the same way 
as I wouldst have done if I hadst been standing before mine father at this moment and 
needed to address him on some urgent matter). (1) 


Prithee, it is your moral obligation and duty by all accounts” to ensure that my father 
dost naught suffer in grief due to separation from me.’ (2) 


[Note—'Refer also to: (a) Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 that 
precedes Doha no. 39; (b) Valmiki’s Ramayana, Ayodhya Kand, Canto 52, verse nos. 
22, 64. 

Lord Ram emphasizes here that he does not treat Sumantra as being merely a 
chief minister of the kingdom whose duty is to obey the command of the king or the 
prince; the Lord treats him as being equal in stature to his own father. This is the 
reason why the Lord has folded his hands and joined the palms in a prayerful mode 
before Sumantra to show great respect to him, instead of simply speaking to him as a 
prince would normally do with his chief minister. 


*Lord Ram reminds Sumantra of his obligations and responsibilities at this crucial 
juncture in the history of the kingdom of Ayodhya, as he was the senior most minister 
of the kingdom as well as a close confidante of king Dasrath. 

To wit, Lord Ram requests Sumantra to take care of everything and act wisely 
by stepping into his father’s shoes till the time the latter recovers himself from the 
initial shock of his beloved son Ram leaving for the forest, and he becomes able to 
resume his responsibilities as the king of a mighty kingdom. It was very important 
and crucial that Sumantra maintains his mental balance as the burden of governing 
and administering the kingdom would now fall on his shoulders. If Sumantra too 
becomes emotional and loses his mental bearings, there would be utter chaos and 
anarchy in the kingdom, the entire administrative structure would come crushing 
down, and chances are that enemies would exploit the situation to attack from all 
sides. Truly, it would be a catastrophic situation if it is ever allowed to happen. ] 
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Guha Nishad and his companions (who were standing nearby) felt very sad and 
distressed when they heard the above conversation betwixt Lord Ram (the Lord of the 
Raghus) and his chief minister (Sumantra)'. (3) 


Meanwhile, Laxman said some very bitter words that were highly objectionable, 
hearing which Lord Ram told him to keep quiet and say nothing more. (4) 
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Lord Ram felt embarrassed at Laxman’s angry outburst, and feeling abashed he 
pleaded with Sumantra to bear in mind their amiable personal relationship and neglect 
what Laxman has said. 

The Lord further requested Sumantra not to repeat Laxman’s words before 
anyone else (such as king Dasrath in the present context)’. (5) 


[Note—'The sight of Sumantra falling at the feet of Lord Ram and weeping bitterly 
like a child after the former had pleaded with the Lord to return home as requested by 
his father Dasrath, and the extremely helpless, heartbroken and despondent way 
Sumantra felt when the Lord refused to return home as narrated in the verses herein 
above* was so pathetic that it would be natural for anyone watching it to be moved 
and become emotionally upset. {*Refer: Ram Charit Manas, Ayodhya Kand, Chaupai 
line no. 6 that precedes Doha no. 94—to Chaupai line no. 2 that follows Doha no. 95 
herein above.} 


*Laxman was so devoted to Lord Ram and loved him so much that if anyone or any 
situation gave the impression that the Lord was being targeted in an adverse manner, 
Laxman would lose his cool and responded most vehemently. 

We find two instances of this happening in Ram Charit Manas. The first was 
during the bow-breaking ceremony in Janakpur when sage Parashuram came angrily 
to punish the person who had broken the bow, because it belonged to Lord Shiva 
whom Parashuram worshipped. No sooner it became clear to Laxman that the sage 
was about to unleash his wrath on Lord Ram, but he immediately jumped into the fray 
and upbraided Parashuram so fearlessly and boldly that the sage himself was taken 
aback by Laxman’s courage and temerity to face him in a fierce tit-for-tat verbal dual, 
a situation that the sage had never before faced in his life, for he was accustomed to 
everyone bowing before him and not confronting him. At that time also, Lord Ram 
had to intervene to calm things down and assuage the angry Parashuram before things 
got nastier, and some untoward calamity happened. This episode is narrated in great 
detail in Ram Charit Manas, Baal Kand, Chaupai line no. 2 that precedes Doha no. 
268—1to Chaupai line no. 7 that precedes Doha no. 285. 

The second episode appears later on in our story, when Lord Ram lived in 
Chitrakoot. One day Sita had a dream that Bharat is coming, and that he is 
accompanied by a large number of people and an army. This created some confusion 
to Lord Ram, for he wondered at what Bharat’s intention could be. When Laxman 
observed that the Lord was a little worried and upset by the prospect of Bharat’s 
arrival, he (Laxman) grew furious and assured Lord Ram that he need not worry at all, 
for if Bharat is coming there with some malefic intentions, such as to attack and 
imprison Lord Ram in the hope to prevent the Lord from ever returning to Ayodhya 
and claiming the throne, thinking that since the Lord is alone in the forest he won’t be 
able defend himself against the might of the army that Bharat was bringing along, 
then Laxman assured Lord Ram that he need not worry at all. Laxman declared that 
Bharat was sorely mistaken if he harboured any ill thoughts against Lord Ram, for he 
(Laxman) alone was competent to obliterate the entire company that came with 
Bharat, and make the latter pay a heavy price for his misadventure. At that time also, 
Lord Ram would intervene and calm Laxman down. This episode is narrated in Ram 
Charit Manas, Ayodhya Kand, Chaupai line no. 3 that precedes Doha no. 226—to 
Doha no. 231. 

In Veda Vyas’ “Adhyatma Ramayan” we read that at the time when Laxman 
learnt of king Dasrath ordering Lord Ram to go to the forest, he (Laxman) had got so 


2269 


furious that he told Lord Ram that if the Lord gives him his permission, Laxman 
would put his father to death, along with everyone else, including Bharat, who is a 
part of the conspiracy of sending Lord Ram to the forest. This episode is narrated in 
Veda Vyas’ “Adhyatma Ramayan”, Ayodhya Kand, Canto 4, verse nos. 14-17.] 


we Tag UP yo aeg ate a atente fara fats acrg & 
wife fate staat aia fat dar 1 ais taants deele Heiter 9 u 
ade fae stacta fad 1a a fasta fate wet ferg AT UI 2 1 


kaha sumantru puni bhipa samdési. sahi na sakihi siya bipina kalési. 6. 
jehi bidhi avadha ava phiri siya. so'i raghubarahi tumhahi karaniya. 7. 
nataru nipata avalamba bihina. maim na ji'aba jimi jala binu mina. 8. 


After that, Sumantra conveyed to Lord Ram king Dasrath’s message pertaining to 
Sita’. He said: ‘The king has instructed me to tell you that Sita would not be able to 
cope with the countless hardships and troubles that are unavoidable in the forest. (6) 


So, in whatever way she would return to Ayodhya, oh Lord Raghubir, it is now upto 
you to devise a mean to make it possible”. (7) 


[The king further said—] Otherwise, since I (Dasrath) would be rendered without any 
kind of solace and succour (if even Sita refuses to come back home), it is sure that I 
will never survive in the same way as a fish does not live without water.’ (8) 


[Note—'Apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-7 that 
precede Doha no. 82. 


*Sumantra had waited till the time it was sure that Lord Ram and Laxman would not 
go back home; then he conveyed to Lord Ram the king’s message regarding Sita, that 
the king has asked the Lord to send Sita back if he and his brother decide not to 
return. Sumantra was wise enough not to have directly asked Sita to return home, for 
he was sure she won’t. How did he guess Sita would refuse? It was obvious to him 
after Lord Ram himself turned down Sumantra’s pleas to return, followed by caustic 
remarks of Laxman that gave ample signs how angry he was. 

So, in order to avoid any further embarrassment to himself, Sumantra decided 
to put the ball in Lord Ram’s court, and let the Lord decide how the things should be.] 


lo. Fgh Wat Wad Ge Tale Tel Ay AMT 

ae ca tete Gen faa wa cht farata forest 8 
doha. 
ma'ikérmn sasarérh sakala sukha jabahim jaham manu mana. 


tamha taba rahihi sukhéna siya jaba lagi bipati bihana. 96. 


Sumantra continued: “Her (Sita’s) parental home (at Janakpur) as well as her in-law’s 
home (at Ayodhya) have all sorts of comforts one can expect to have. She can stay 
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anywhere, and as long as she wants to stay at that place, till the unfavourable time 
passes away (i.e. till the end of the fourteen years when her husband Lord Ram’s 
forest exile ends and he comes back home).'’ (Doha no. 96) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 4-5 that 
precede Doha no. 82. 


We have read earlier that Dasrath wanted Sita to come back because by seeing her he 
would find some comfort and solace for his tormented heart, and the burden of guilt 
on his conscience would be lightened a bit. He was already highly upset and 
distressed when it became clear that Lord Ram would definitely proceed to the forest, 
and when the poor and helpless king discovered to his dismay that even Sita and 
Laxman have decided to join Lord Ram, his grief and agony knew no bounds. 

Dasrath was quite certain that neither Lord Ram nor Laxman would return, 
and this is evident from the doubt about it that he expressed to Sumantra. {Apropos: 
Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-2 that precede Doha no. 82.} 

So, as a last resort, to salvage what he could from a doomed situation, he 
wished that at least Sita could be persuaded to return home by telling her about the 
horrors and hardships of the forest so as to create some kind of fear in her mind, and 
then when she becomes a little bit uncertain in her resolve to go to the forest, to tell 
her of the options she had before her in order to avoid the hardships of life in the 
wilds, and this was to return home and pass her days in peace anywhere she wants, be 
it in her own parental home at Janakpur, or in her in-law’s home at Ayodhya. 

Now, Dasrath immediately realized that Sita may not feel very inclined to live 
in Ayodhya without her husband, as she would not only feel very lonely but would 
also find living amongst those people who were responsible for sending her husband 
to the forest too much of an emotional stress to cope with. Further, Kaikeyi, pervert 
and wicked as she was, would make life hell for Sita with constant taunts and 
sarcastic remarks. It would literally be a life in hell for helpless and distraught Sita, 
and it would be worse than the discomfort she might experience in the forest while 
living in the company of her loving husband and a devoted brother-in-law who would 
make all efforts to keep her in good cheer. 

Hence, Dasrath offered her an alternative—she could go instead to Janakpur 
and stay there, as life and time would be easier for her in her parental home, because 
it was there she had grown up, there she would find company of her childhood 
friends, as well as the loving care of her parents. She would find Janakpur a better 
option as compared to Ayodhya because she might think that people in Janakpur were 
more sympathetic towards her and held her dearer to their hearts as compared to the 
people of Ayodhya, as it is quite possible that she has developed repugnance towards 
the people of her in-law’s place and considers them hostile towards her for the simple 
reason that they were too pervert and evil enough to have no mercy or compassion 
even for their own prince, Lord Ram, as it was they who had banished an innocent 
prince to the forest, while she was an outsider for them, meaning she can expect 
nothing from such heartless creatures. ] 


dio, fart yo are Safe atet i srrefe wife a at cafe are ne 
faq dea a Haren | faate dhe fare aife fae t 2 


caupa'. 
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binati bhipa kinha jéhi bhaniti. arati priti na so kahi jati. 1. 
pitu samdésu suni krpanidhana. siyahi dinha sikha koti bidhana. 2. 


The piteous, doleful and affectionate way the king (Dasrath) had made entreaties to 
Lord Ram and Sita to return home was so heart-wrenching and painful to hear that the 
intensity of agony and depth of grief expressed by the king in his message which 
Sumantra conveyed to Lord Ram cannot be sufficiently described in words. (1) 


After hearing his father’s message, Lord Ram, who was a treasury of mercy, 
compassion and kindness (krpanidhana), turned to Sita and tried many ways to 
explain the situation to her in an effort to send her back home’ in compliance with his 
father’s wish. (2) 


[Note—'Earlier too, Lord Ram had made a similar attempt to dissuade Sita from 
accompanying him to the forest, even going to the extent of telling her that if she 
persists than she would get nothing but sufferings and hardships in return. {Refer: 
Ram Charit Manas, Ayodhya Kand, Chaupai line no. 2 that precedes Doha no. 61—to 
Doha no. 63.}] 


are er wt fra uRars i fterg a aa cart fae GME I 3 I 
af ult ae Hela adel LAAs Waa UT eT YU 


sasu Sasura gura priya parivaru. phiratu ta saba kara mitai khabharu. 3. 
suni pati bacana kahati baidehi. sunahu pranapati parama sanéhi. 4. 


Lord Ram concluded his advice to Sita by telling her: ‘If thou wouldst return home, it 
wouldst be very helpful to ease the pain and grief that havest afflicted thine mother- 
and-father in-law, thine guru (the family preceptor, sage Vasistha), all the others dear 
members of our family.'’ (3) 


Hearing her dear husband’s words, Sita (Vaidehi) replied: ‘Listen my most beloved 
(parama sanéhi) husband who is my Lord, and the very soul of my being 
(pranapati). (4) 


[Note—'We discover that details of what Lord Ram told Sita have been skipped here, 
though the previous verse no. 2 says that the Lord tried many ways to try to persuade 
her to go back home. The reason is that more or less all the things that the Lord might 
have said to Sita have already been narrated earlier in Ram Charit Manas, Ayodhya 
Kand, Chaupai line no. 2 that precedes Doha no. 61—to Chaupai line no. 8 that 
precedes Doha no. 63. Hence, no purpose would be served by repeating them. 

So in this verse we read only about the concluding words of Lord Ram. ] 


Wy eae oe fant ia ate ela ote fafa Satu & u 
Wa wig He Urs fears | He cfr de af aE ig 0 
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prabhu karunamaya parama bibeki. tanu taji rahati chamha kimi chénki. 5. 
prabha ja'i kaham’ bhanu biha't. kaham candrika candu taji ja‘. 6. 


The Lord (prabhu) is the very embodiment of mercy, compassion and kindness 
(karunamaya), as well as most wise, sagacious and erudite (parama bibékt). 

Verily tell me, when can or how can a shadow ever live or exist without the 
body that forms it'? (5) 


[She cites another example and says—] Similarly, where can the sunlight go if the sun 
is not there (i.e. how can there be sunlight without the presence of the sun; or how can 
the sunlight be separated from the sun), and where would the moon’s light go after 
leaving the moon (i.e. how can the moonlight exist without the presence of the 
moon)?” (6) 


[Note—'Here Sita is the ‘shadow’, and Lord Ram is the ‘body’ that forms a shadow. 
She means that it is impossible to separate the body of a person from its shadow, or 
conversely, to separate the person’s shadow from his physical body; they go together. 
Wherever the person goes, the shadow of his body follows him. In a similar way, says 
Sita, how can she go a different way or in a different direction than where her dear 
husband Lord Ram goes? It is impossible to happen. 

With this simple and witty analogy, Sita made it clear that she would go where 
the Lord goes, and no other possibility is there which can be considered. 


°To wit, Sita says that even as it is impossible and ridiculous to imagine that the 
sunlight and the moonlight would exist without the sun and the moon respectively, so 
it is impossible to imagine that she would ever live separated from her dear husband, 
Lord Ram. ] 


ufate wana fara arts | chef ahaa aa Ft Ges U9 UI 
ass faq war atte ferent i sce os fat sahara arte i 


patihi premamaya binaya suna'l. kahati saciva sana gira suha’. 7. 
tumha pitu sasura sarisa hitakari. utaru dé'um phiri anucita bhari. 8. 


After affectionately replying to her husband (briefly, but to the point, to clearly imply 
that she would not leave Lord Ram under any circumstance), she turned to the chief 
minister (Sumantra) and spoke to him very politely and pleasantly’. (7) 


Sita told Sumantra: ‘Thou art as honourable and worthy of respect for me as is my 
father-in-law (king Dasrath), and thou art mine well-wisher as much as he is. 

So therefore, it is improper for me to answer thee on thy face as it violates 
protocol of good conduct and decent behaviour for a daughter-in-law’. (8) 


[Note—'Sita spoke very courteously to Sumantra; there was no rancour or bitterness 
in her words or tone as was the case with Laxman who had spoken very angrily to 
Sumantra just a while ago—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai 
line no. 4 that precedes Doha no. 96 herein above. 
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*Sita clarifies in Doha no. 97 that follows herein below why she has chosen to speak 
directly to Sumantra although it was not in good taste for her to do so. 

She says in essence: “My honourable Sumantra, please doth naught take it in 
the wrong light under the present circumstance that I am breaking tradition and 
speaking to thee directly, as there is no other option left for me but to answer and 
explain my views to you first hand. I have no intention at all to either insult thee, or 
undermine thine honourable stature.”’| 


ao, anit Ta aS Yess faery A AME AAT 
aaa We aaet fart ofa Sat AAT ATA Ut V9 
doha. 


arati basa sanamukha bha'i'un bilagu na manaba tata. 
arajasuta pada kamala binu badi jaham lagi nata. 97. 


Explaining the reason for answering Sumantra on his face although it was improper 
for her to do so, Sita says: ‘It is a grave situation and I am very distressed. It is for this 
reason I have taken the liberty to answer thee in thy face’. So therefore my dear and 
honourable Sumantra, please do not take it in the wrong light (and please forgive me 
for my impertinence)’. 

Without being in the company (or in the service) of the lotus-like feet of the 
noble son of the exalted king (“arajasuta’’, i.e. Lord Ram), all other relations in the 
world are useless and non-existent for me.*’ (Doha no. 97) 


[Note-'The same idea, that those who are very distressed rarely think of adhering to 
norms of behaviour that normally apply to times when things are easy on the mind 
and heart, has been reiterated elsewhere also in Ram Charit Manas—apropos: 
Ayodhya Kand, Chaupai line no. 4 that precedes Doha no. 269. 


*The second point is that wise men do not mind the odd behaviour of a person who is 
in great distress, as the mind of that person does not function in the right manner, and 
his emotions drive him to often times act irrationally—apropos: Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 8 that precedes Doha no. 177. 


*Sita has used the word “arajasuta” for Lord Ram and has employed similar logic to 
insist that she would go with the Lord to the forest in Valmiki’s Ramayana, Ayodhya 
Kand, Canto 27, verse nos. 4-6. 

In Goswami Tulsidas’ book “Geetawali Ramayan”, Sita also employs the 
same word with respect to Lord Ram—refer: Geetawali Ramayan, Sundar Kand, 
verse no. 7. 

Sita means that whatever relations that exist in this world have any importance 
or relevance to her only till the moment all those concerned are related to Lord Ram 
in some way or the other, be as the Lord’s devotee, follower or servant, for otherwise 
everything is null and void and meaningless for her—apropos: Ram Charit Manas, 
Ayodhya Kand, (i) Chaupai line no. 8 that precedes Doha no. 64—to Chaupai line no. 
6 that precedes Doha no. 65; (11) Chaupai line no. 6 that precedes Doha no. 66.] 
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dio, faq vee facta 8 Stor 1 qa a Ape fafera ve teri gu 
Garant se fad Te ae fre fasta A Tet TT 2 


caupa'. 


pitu baibhava bilasa maim ditha. nrpa mani mukuta milita pada pitha. 1. 
sukhanidhana asa pitu grha morém. piya bihina mana bhava na bhorem. 2. 


I have seen the glory and majesty of my father (i.e. king Janak of Janakpur), and have 
enjoyed the material comforts that were available at his place’. 

Even great kings of the land bow before my father so much so that their 
crowns would the shoes of my father’. (1) 


Such is the palace of my father that there is an abundance of all sorts of comfort and 
pleasure in it. But I say truly, without my beloved husband with me, none of those 
things have any charm or attraction for me; I am not interested in enjoying them if it 
means separation from my dear husband’. (2) 


[Note—' Janakpur was a prosperous, majestic and famous kingdom, with gardens, rich 
market places, wide avenues, palaces etc. Its magnificence, opulence and beauty has 
been outlined in Ram Charit Manas, Baal Kand, (1) Chaupai line no. 4 that precedes 
Doha no. 212—to Chaupai line no. 5 that precedes Doha no. 214; (ii) Chaupai line 
nos. 1-7 that precede Doha no. 224; (iii) Chaupai line no. 8 that precedes Doha no. 
287—1o Doha no. 289. 


Refer to: Ram Charit Manas, Baal Kand, Chaupai line no. | that precedes Doha no. 
214 where we read that many great kings used to wait at the gates of the palace of 
king Janak for their turn to visit him. 


>This is Sita’s answer to what Sumantra had said in Doha no. 96 herein above—that 
she could choose to live in her father’s home if she wants to. ] 


TE HAS HINTS | Yat VMN Wie WATS I 3 
amt as Ste Grafs AS | steer fare SITET SS UX I 


sasura cakkava'i kosalara'u. bhuvana caridasa pragata prabha'u. 3. 
agem ho'i jéhi surapati lé'l. aradha singhasana asanu dé’). 4. 


My father-in-law is a great Emperor of the vast empire of Kaushal (also known as 
‘Ayodhya’) whose domain and fame extend over a very large circle on the surface of 
earth (cakkava'i kosalara't). 

Nay, his glories are well known even beyond the earth, for they reach all the 
fourteen Bhuvans of this creation (i.e. in all the corners of the different sections in 
which this creation has been divided by the ancient scriptures)’. (3) 


Even the king of Gods (i.e. Indra) goes forward to welcome him reverentially, and 
washes his (Dasrath’s) feet before offering him a throne to sit upon’. (4) 
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[Note—'The fourteen Bhuvans, according to the Padma Puran, are the following: (A) 
The upper worlds called Urdhva Lokas are seven in number:—(i) Bhu/Bhih, (11) 
Bhuvaha/Bhuvah, (ili) Swaha/Swah, (iv) Maha/Mah, (v) Janaha/Janah, (vi) 
Tapaha/Tapah, and (vii) Satyam/Satyam. (B) The seven nether worlds or lower 
worlds called Adhaha/Adhah Loka:— (i) Atal/Atala, (ii) Vital/Vitala, (iii) 
Sutal/Sutala, (iv) Rasaatal/Rasatala, (v) Talaatal/Talatala, (vi) Mahaatal/Mahatal, 
and (vii) Paataal/Patala. The total number of Lokas is, therefore, fourteen. 

The Mundak Upanishad of Atharva Veda, Mundak (Canto)1, section 1, verse 
no. | says that these fourteen Bhuvans are protected by Brahma the creator who 
created this world. 

The Atharva Veda’s Gopal Uttar Tapini Upanishad, verse no. 35 says that 
Brahma-Loka is like the ceremonial umbrella on the head of Lord Vishnu, while the 
seven nether worlds known as the ‘Patal-Lokas’ represent the Lord’s feet. 


“The glories of king Dasrath have been lauded by sage Vasistha almost in the same 
way in Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 6-8 that precede Doha 
no. 173.] 


wat Unga staat Pang | fra aktare Arg AA ATI & I 
faq wqafa ce UgA TT ifs hs GAS Fas FATT HG UI 


sasuru étadrsa avadha nivasu. priya parivaru matu sama sasu. 5. 
binu raghupati pada paduma paraga. mohi ké'u sapanéhum sukhada na laga. 
6. 


Such glorious indeed is my father-in-law. At the same time, it is also so comfortable 
and pleasant to live in Ayodhya, with my loving family members and a mother-in-law 
who is like my own mother. (5) 


But unfortunately, without the company of Lord Ram, and the joy it gives me to serve 
his lotus-like feet, which is equivalent to the bliss got by drinking nectar of the lotus 
flower—verily I say, none of the other things of the world, no matter what or who 
they may be, would ever give me the same kind of joy and pleasure (that I get by 
being in the company of Lord Ram and serving him)'. (6) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 1 that 
precedes Doha no. 64—to Chaupai line no. 6 that precedes Doha no. 65.] 


ShTA Ut SAY TENT | alt helt at Aa STUNT Ul 9 UI 
wale fontra Het fae | as wat Gas wat SATU 2 


agama pantha banabhumi pahara. kari kéhari sara sarita apara. 7. 
kola kirata kuranga bihanga. mohi saba sukhada pranapati sanga. 8. 
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I verily say that the difficult path of the forest, the hostile surroundings, the 
formidable mountains and hills, the countless wild animals such as elephants and 
lions, the large lakes and rivers, --- (7) 


--- The wild tribes and hunters who live in the forest, such as the Kols and the Kirats, 
ferocious animals such as boars etc., and birds of prey—all such things and creatures 
that normally would cause terror in the hearts of travellers would give me pleasure 
instead when I am in the company of my beloved husband, Lord Ram.’ (8) 


[Note—'Sita has said a similar thing to Lord Ram earlier too when the Lord had tried 
to dissuade her from accompanying him to the forest before his departure—Refer to: 
Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 4 that precedes Doha no. 
62—to Chaupai line no. 3 that precedes Doha no. 63 (Lord Ram cites precisely the 
same things while trying to persuade Sita to stay home); and (ii) Chaupai line no. 8 
that precedes Doha no. 65—to Chaupai line no. 2 that precedes Doha no. 67 (Sita’s 
reply to Lord Ram). 

Sumantra had said in verse nos. 6-7 that precede Doha no. 96 herein above 
that king Dasrath has said that Sita would not be able to cope with the immensity of 
hardships and sufferings in the forest, so she should better come back. The present 
verse nos. 7-8 is Sita’s answer to it.] 


ao. Arg Wa a AR Set fortes caer aft are | 
A arg St ater we 8 ot Get Wares i 82 
doha. 


sasu Sasura sana mori humti binaya karabi pari payam. 
mora s6cu jani kari‘'a kachu maim bana sukhi subhayam. 98. 


Sita said further to Sumantra: ‘Please tell my mother-in-law and father-in-law that I 
fall at their feet and pray most humbly that they should not worry for me at all, or be 
concerned about me and my safety in the least—for I shalt be very comfortable and 
happy in the forest.'’ (Doha no. 98) 


[Note—'In the next two verses that follow herein below, Sita gives the reason for her 
confidence and her assertion that she would be happy and well protected in the forest. 

Lord Ram has said a similar thing in Ram Charit Manas, Ayodhya Kand, 
Doha no. 95 herein above. Sita had caught a hint from the Lord how to conclude her 
submission and rest the matter for good, leaving no space for further arguments or 
discussions. She made it clear to Sumantra that she is not going back to Ayodhya, but 
would accompany Lord Ram in his onward journey into the forest. 

Refer also to: Adhyatma Ramayan, Ayodhya Kand, Canto 7, verse nos. 12-13 
in this context. | 


dio, Ware frat cat ata ot eT aT ay ATT UU 
ale AT sty UA Ga Ta fe oft arg Hier ST TT 


caupa'. 
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prananatha priya dévara satha. bira dhurina dharém dhanu bhatha. 1. 
nahim maga sramu bhramu dukha mana morém. mohi lagi socu kari'a jani 
bhorem. 2. 


[Concluding her message for her father-in-law, Sita tells Sumantra': ‘My husband 
who is very dear to my soul (“prananatha”, i.e. Lord Ram), and my dear brother-in- 
law (Laxman), are with me (in the forest, to look after me and protect me). They are 
most valiant, brave and courageous, and they have formidable bows in their hands as 
well as quivers full of invincible arrows (tied around their waists). 

[To wit, they are always ready to protect me should the need arise. With such 
valorous warriors by my side every moment of my life in the forest, say, where is any 
danger to me; obviously, not in the least; I have nothing to fear from.] (1) 


I do not have any weariness arising out of a long journey on foot in the forest, and 
neither do I have any delusions or misconceptions about what I am to face in the 
forest. [To wit, I am well aware of all the circumstances and hardships of life in the 
forest, and I have taken a very conscious and well-thought of decision to live there. 
Hence, I have no reservations on this count. I know that life in the forest is not a bed 
of roses, but I have aught naught to either be worried and get perturbed about it, or 
feel affright from it.] 

Therefore, I am not at all sad or worried at the prospect of living in the forest. 
So, please do not be worried about me (and my safety) even unwittingly (for there is 
no cause for it).’ (2) 


[Note—'This concluding statement of Sita was obviously meant for her father-in-law 
Dasrath, who seemed to be very worried about her well-being in the hostile 
environment of the forest, but at the same time it was also meant for Sumantra who 
too was very worried about Sita going to the forest. This worry of Sumantra was 
manifest in his countenance and the way he spoke, and sure enough it could not be 
concealed from being observed by Sita. So, she sought to reassure the old chief 
minister, whom she has already likened to her father-in-law*, not be worried about 
her at all. {*Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that 
precedes Doha no. 97 herein above. } 

In the previous Doha no. 98, she has asked Sumantra to bow before her father 
and mother in-laws on her behalf and assure them that she would be very happy and 
comfortable in the forest. As we have noted herein above, Sita was aware that 
Sumantra too was very worried about her. So, in the present two verses, she tells him 
that she is well aware of the difficulties of life in the wilds, and she is not at all 
deluded about the hardships there. She has weighed all the pros and cons thoroughly, 
and has come to the conclusion that life in the forest with her husband and brother-in- 
law by her side would be a far better option than to live a lonely and neglected life of 
grief and pain in Ayodhya separated from her husband, for there she would feel 
imprisoned even amongst her own family members, leading a forced life of misery 
and sorrows, while in the forest she would feel as free as a lark and live happily in the 
company of her beloved husband and devoted brother-in-law. ] 


af aaa faa date ort i vas fone ay PT a arn 3 
Ta Tet We GAS AMT | Hea Aens He sift SHAT Ul ¥ I 
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suni sumantru siya sitali bani. bhaya'u bikala janu phani mani hani. 3. 
nayana sujha nahim suna'i na kana. kahi na saka'i kachu ati akulana. 4. 


When Sumantra heard the words of Sita that were spoken with cool confidence and a 
firm resolve, he became exceedingly distressed as if a serpent has lost its Mani’. (3) 


[Like the serpent who gets virtually blind and becomes extremely agitated if it loses 
the precious Mani—] Sumantra was shell-shocked, exceptionally dismayed and so 
emotionally upset that his nerves gave way, and he felt that his eyesight and hearing 
were fading away. He was dumbfounded and could not utter a word, so much 
agitated, nervous and perplexed he was. (4) 


[Note—'The ‘Mani’ is a luminescent sac formed by secretions of the skin on the hood 
of a special species of serpents. It is believed that the serpent can see in the dark due 
to the illumination provided by this Mani, which also helps the serpent for look for 
food during the darkness of the night. If the serpent loses its Mani, it would die of 
grief as then it becomes virtually blind, not even able to find food. 

This analogy is usually used to give an idea of the distress a person faces when 
some very unpleasant development occurs which robs him of all comfort and 
happiness. 


°A similar emotionally distressful condition was experienced by Sumantra as he 
entered the palace and every person whom he met nervously asked him what news he 
had brought, for he had come empty-handed—apropos: Ram Charit Manas, Ayodhya 
Kand, Chaupai line no. 2 that precedes Doha no. 148.] 


WH Wate ars ag Ate ate etfs Ale Maer Wray & 
Wet stem are fea Hrs | Shard Sat TST SPS UG 


rama prabodhu kinha bahu bhamti. tadapi hoti nahirh sitali chati. 5. 
jatana anéka satha hita kinhé. ucita utara raghunandana dinhé. 6. 


[When Lord Ram saw the precarious emotional condition of Sumantra, that he was so 
shocked and on the verge of swooning and falling down unconscious, the Lord 
intervened to comfort him and assuage the torment of his heart. ] 


Although Lord Ram comforted and reassured Sumantra in many different ways’, yet 
the latter’s heart found no peace and solace. (5) 


Meanwhile, Sumantra tried desperately to somehow prevail upon Lord Ram to take 
him along to the forest, but the Lord gave him proper replies as suited for the occasion 
even as he politely declined to accept Sumantra’s proposal. (6) 


[Note—'Lord Ram put his hand on Sumantra’s shoulders and softly patted him. He 
told Sumantra: “My dear Sumantra. Thou art so wise and sagacious that our whole 
family is proud of thee. Please understand the gravity of the present situation when 
acting childishly will be catastrophic for all of us, for now the burden of the kingdom 
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lies squarely on thine able shoulders; my father is so upset that he won’t be able to 
look after the affairs of our kingdom for quite some time now, and I am not there. If 
thee too lose thine mental balance, then imagine what horrors would befall on the 
state and its citizens. It is the moral duty and responsibility of a chief minister to 
remain calm, exercise self-restraint and act with utmost wisdom during adversities, 
for if thou buckle under emotional pressure, the whole edifice would come crashing 
down like a pack of cards. It wouldst be a grave sin and a most deplorable thing ever 
to happen on your account. This is not the time to wail and grieve like a woman or a 
child or a faint-hearted man; be bold, and show patience and resilience. Remember: 
after every night there is a day. These unfortunate days of my forest exile wouldst 
soon come to an end, and then everything wouldst be fine. 

Why art thou so upset at my going to the forest: a prince is expected to visit 
the far away parts of his kingdom to be acquainted with the land and its people and 
their problems, to get a first-hand account and an experience of every aspect of his 
kingdom. This is necessary because it wouldst prepare him to deal with the 
administration of the land and the welfare of his subjects in a proper and practical 
manner once he ascends the throne to become a king. This wouldst make him famous 
in history as a wise and prudent ruler. So therefore, my going to the forest is to be 
considered in this light, for it is a boon rather than a bane for me. 

So my dear Sumantra, become cheerful, have courage, and show prudence. 
Get up and do your duties as per the Law of Dharma that is expected from thee.”’] 


Afe wis ae Wa Was afer HA Ait HS A ATs I 9 II 
wa ores faa ve fre arg i fiers often fafa ae ward it ¢ 0 


méti ja'i nahim rama raja'l. kathina karama gati kachu na basa’. 7. 
rama lakhana siya pada siru na‘. phiré'u banika jimi mura gavami. 8. 


Since it was not possible for Sumantra to defy Lord Ram’s orders (to let the Lord 
proceed to the forest and return home himself), he could not do anything in the matter 
as he realized that the dictates of Fate and Destiny are too strange and difficult to 
comprehend and oppose. (7) 


Finally, he (Sumantra) bowed his head at the feet of Lord Ram, Laxman and Sita, and 
with a heavy heart and distraught mind, as well as overcome with a guilty conscious, 
just like a grieving trader who is reeling under great loses that are compounded by the 
loss of even his capital, he turned back to go home (to Ayodhya).' (8) 


[Note—'Sumantra returned with a lowered head as if a great trader had lost 
everything he had in some venture from which he had expected to gain a profit and 
increase his capital, or like a warrior defeated in a battle, who would have preferred 
death to being alive to suffer the ignominy and shame of defeat. 

Grief and sorrow bore heavily on Sumantra’s conscience; he had failed to 
carry out his king’s orders to bring Lord Ram back home. It was the first time in his 
life that this aged chief minister had experienced this piquant situation. What answer 
would he give to the king; what face would he show to the anxious citizens who were 
surely must be watching for his arrival, expecting that Lord Ram, Laxman and Sita 
were on the chariot, and how will they react when they find the chariot empty? 
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Sumantra’s distressed state of mind and agitation of his heart, his sorrowful 
looks and grave demeanours are described a little later in Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 4 that precedes Doha no. 142—to Chaupai line no. 3 
that precedes Doha no. 148.] 


ao, TW eths ea Ua oF he ah fetes 
dha Fore fasrasa ete tire afsants eeu 
doha. 


ratha hamké'u haya rama tana héri héri hihinahirn. 
dekhi nisada bisadabasa dhunahim sisa pachitahim. 99. 


Even as he (Sumantra) drove the chariot on the path back home, the horses repeatedly 
turned back and glanced at Lord Ram, neighing wildly as if they were wailing in 
. ll 
grief . 
When Nishad saw how the horses were lamenting and grieving upon being 
forced to leave Lord Ram’, he (Nishad) beat his head and regretted much. (Doha no. 
99) 


[Note—'The miserable and pitiful condition of the horses of the chariot have also 
been described in Geetawali Ramayan, Ayodhya Kand, verse nos. 86-87. 

Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 8 that 
precedes Doha no. 142; and (ii) Doha no. 143 along with Chaupai line nos. 5-8 that 
precede it. 


“It ought to be pointed out here that Lord Ram did not send Guha Nishad back at this 
point of time, but allowed the latter to accompany him till the Lord reached river 
Yamuna and crossed it. From here the Lord would proceed to the hermitage of sage 
Valmiki, and beyond to Chitrakoot. It is here, i.e. after crossing river Yamuna, that 
Lord Ram asked Guha Nishad to return home. This is explicitly stated in Ram Charit 
Manas, Ayodhya Kand, Doha no. 111. 

That said, we read in Veda Vyas’ “Adhyatma Ramayan”, Ayodhya Kand, 
Canto 6, verse nos. 17-27 where it is narrated that Lord Ram asked Nishad to bring a 
boat so that they can go across the river Ganges. Nishad obeyed, and he himself 
rowed the boat. When Lord Ram reached the other side of the river, Nishad expressed 
his desire to accompany the Lord on his onward journey, at which the Lord politely 
explained the impracticability of this happening, and told Nishad to return home. It is 
though not mentioned in Adhyatma Ramayan how Nishad returned home. It is quite 
probable that Sumantra had gone to some distance and stopped the chariot, not being 
able to decide whether to proceed to Ayodhya or live incognito somewhere in the 
forest. Nishad met Sumantra, and the two discussed the matter amongst themselves. 
Finally it was resolved that the best line of action for both of them was to obey Lord 
Ram and return home. ] 


dio, wig faa fone we wa | wot ard fad Fisale Ha ig ul 
RAT WA GAT UST | Aa Ae BIg Ta SAT 2 
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caupa’. 


jasu biyoga bikala pasu aisé. praja matu pitu ji'ihahim kaiséem. 1. 
barabasa rama sumantru patha’é. surasari tira apu taba a’é. 2. 


When the grief of separation from Lord Ram had made even the animals (viz. the 
horses of the chariot) so miserable’, one wonders how would his subjects (the citizens 
of Ayodhya), as well as his parents (“matu pitu”; mother and father) manage to 
survive without him! (1) 


However, after sending Sumantra back home much against his wish”, Lord Ram came 
to the bank of river Ganges, the holy river of the gods. (2) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, Doha no. 99 herein above. 


*Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 5-8 that precede Doha no. 99.] 


ANT Are A hae SMT | ches Tee AA AB SMT 3 

WT HUA TH he TA Hes LATS HU UR Hes stag Ui ¥ i 
Bard fren wg A Gels | UeA d A lS Hors Ut & Ul 
ws AM at Sis Vs ale US AT Aral SST I & I 


magi nava na kévatu ana. kaha'i tumhara maramu maim jana. 3. 

carana kamala raja kahum sabu kaha’. manusa karani mari kachu aha’. 4. 
chu'ata sila bha'i nari suha'l. pahana tém na katha kathina’. 5. 

tarani'u muni gharini ho'i ja‘. bata para'i mori nava ura’. 6. 


*In order to cross the river and move ahead on his journey to the forest (that lay 
beyond the territorial boundaries of Ayodhya), Lord Ram summoned a boatman 
nearby, and asked the latter to ferry him and his companions (Sita and Laxman) to the 
other side of the river. 

But the boatman refused, saying politely but firmly: “No Lord (I shalt naught 
do it), for I know thy secret. [What was that ‘secret’ that made the Kewat, or the 
boatman, hesitate in immediately obeying Lord Ram? He clarifies it himself below. ] 


(3) 


Everyone says (and it has become wildly known) that the dust of thine feet has some 


sort of magical powers that they canst mysteriously transmute stones into human 
beings. (4) 


Such is the tiding that even a boulder was immediately converted into a charming lady 
no sooner than it was touched by thine feet', so then if that is the case, what chance 
wouldst mere wood have against that powerful magic, for surely enough wood is not 
stronger or harder or studier, or possesses more resistance against change, than a stone 
boulder is by any count (and so therefore the wood stands no chance to stand against 
or resist the mysterious effect of the dust of thine feet)? (5) 
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This being the case, then if my boat, which is obviously made of ‘wood’, vanishes 
from sight and gets transmewed into some honourable lady of some great sage (when 
it comes into contact with the dust of thine feet, like was the case on the earlier 
occasion to which I havest just referred heretofore), say then oh Lord, have mercy 
upon me and mine poor family, my only means of livelihood wouldst go for a toss 
(for I wot naught ought how then shalt I feed my family and sustain mine self)!? (6) 


[Note—*This episode of ‘the boatman and Lord Ram’ has also been beautifully 
described by Tulsidas in (a) Kavitawali Ramayan, Ayodhya Kand, verse nos. 5-10; 
and (b) Barvai Ramayan, Ayodhya Kand, verse nos. 24-25. 

Another great saint-poet who was contemporary of Tulsidas was saint Surdas, 
the famed blind poet who was a great devotee of Lord Krishna. Surdas had also 
written the story of Lord Ram in his own style, and it is called “Surdas Ram 
Charitawali”. This particular incident of the Lord and the Kewat has been narrated in 
it in equally beautiful terms, in Ayodhya Kand, verse nos. 25-27. A full English 
version of this excellent book “Surdas Ram Charitawali” has been published by the 
present author, and is available for the interested reader who can access it from the 
same source from where this present book that he or she is currently reading has been 
sourced. 

In Veda Vyas’ “Adhyatma Ramayan’, there is a variation as to the time when 
this incident occurred, though the narrative is essentially similar to what we are 
currently reading in Ram Charit Manas. In Adhyatma Ramayan, the incident is said to 
have happened when Lord Ram, Laxman and sage Vishwamitra were on their way to 
Jankapur to attend the bow-breaking ceremony organized by the kingdom’s king 
Janak; this ceremony would decide who would marry his daughter Sita. Apropos: 
Veda Vyas’ “Adhyatma Ramayan”, Baal Kand, Canto 6, verse nos. 2-5. 

Another variation is this: In Adhyatma Ramayan we read that it was Guha 
Nishad who had himself arranged for the boat, and then rowed it himself to take Lord 
Ram, Sita and Laxman across river Ganges—apropos: Adhyatma Ramayan, Ayodhya 
Kand, Canto 6, verse nos. 17-20. He was persuaded by Lord Ram to return home after 
they had crossed the river—refer: Adhyatma Ramayan, Ayodhya Kand, Canto 6, 
verse nos. 22-27. 


'The boatman is referring to the episode when the touch of Lord Ram’s holy feet had 
removed the curse of Ahilya, wife of sage Gautam, who had been converted into a 
stone-boulder due to some mistakes on her part that incurred the sage’s wrath 
sometimes in the past. After she was freed from the curse and revived back to life, 
Ahilya offered her thanks and prayers to Lord Ram, bowed before him, and then went 
back to her husband, sage Gautam’s place. 

This incident is narrated in Ram Charit Manas, Baal Kand, Chaupai line nos. 
11-12 and Chanda line nos. 1-16 that precede Doha no. 211. 


*The boatman expressly makes this point clear in verse no. 7 that follows herein 
below. | 


We Waarets Be UAE 1A ATS HS BIST HATE 11 9 I 
GT Way Ue Stata TT eR | Ae Ue UGA WEN Hel 2 Il 


2283 


éhirh pratipala'um’ sabu parivari. nahirh jana'um kachu a'ura kabari. 7. 
jau prabhu para avasi ga cahahu. mohi pada paduma pakharana kahahu. 8. 


It is this simple, wooden boat that is mine only means of livelihood, it is the provider 
of mine sustenance, and with its help I am able to take care of the worldly needs of 
my whole family (by getting some money by either ferrying passengers across the 
river, or by fishing), for in all sooth and without any gainsay, I know of no other trade 
and have no other means, big or small, except this one single method, for mine 
subsistence. (7) 


Therefore, if thou art determined to go to the other side of the river, then prithee, I beg 
most humbly to first let me wash thine feet before I canst allow thee to board mine 
boat*. 

[*Said Kewat with a rustic logic: “Oh Lord, I can’t take the risk of letting the 
dust of your feet touch my poor little wooden boat, for it is my sole source of 
livlihood, and I am sore troubled by the prospect of it getting turned into some fine 
lady and going home to her dear ones. Say, tell me, what would then happen to my 
poor family if this happens to pass. I don’t know of any other trade except of ferrying 
passengers and fishing to feed my family and myself. All of us would starve to death. 
I personally have nothing against taking you across the river on my boat, except for 
this mortal fear which the reputation of the dust of your feet has stirred in me, for I 
can’t be certain that no sooner your feet touches my wooden boat, but it would 
transmute into something else by magic and vanish from my sight. What would I do 
then? Who would recompense me? Nothing doing: but however, if you are in urgent 
need to use my boat, then I offer you a practical solution. Please, let me first wash this 
trouble-giving ‘dust’ off your feet to make me feel assured that there is no more any 
risk of my poor boat vanishing by your stepping inside the wooden vessel, and then I 
shall be very glad and willing to obey your command to take you to the other side; I 
shall cheerfully do it and row the boat myself.”’] (8) 


So, WHA als Usls Wa A AWA Ss Bale | 
ifs Wa Wah St SATA AIT Ha Are Het 2 
ae Ae ANE TAT Oat cA A Ure TeaTReT | 3 
Ae ART AT Teraterea AA PATE UTS SATAN Ut 


chanda. 


pada kamala dho'i carha'i nava na natha utara'l cahaum. 1. 

mohi rama ra'uri ana dasaratha sapatha saba saci kahaum. 2. 
baru tira marahum lakhanu pai jaba lagi na paya pakharihaum. 3. 
taba lagi na tulasidasa natha krpala paru utarihaum. 4. 


Oh my Lord! If I be allowed to wash thine lotus-like feet before allowing thee to step 
inside mine boat', then I solemnly say that I wouldst naught want any fare for taking 
thee across the river. (Chanda line no. 1) 
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Oh Lord Ram, I say under oath to thee, and swear in the name of the great king of the 
kingdom, i.e. king Dasrath, that whatever I say is the truth, and that it is said with 
firmness of resolve. (Chanda line no. 2) 


I reiterate that even if Laxman shoots an arrow at me to punish me (for daring to 
answer back to thee and defying thine orders), but till the time I am able to wash thine 
feet” --- (Chanda line no. 3) 


---I shalt naught take the merciful Lord of Tulsidas (a reference to Lord Ram)° across 
the river at any cost.’ (Chanda line no. 4) 


[Note—'Kewat’s emphasis is on washing the feet of Lord Ram so that the ‘dust on 
the sole of the feet’ is washed off. Now, let us consider what might have actually 
happened when the Lord finally agreed to let the boatman do as he wanted to do. 
Suppose the boatman brought a bowl of water to wash the feet of the Lord, but then as 
soon as the Lord would put his feet on the ground just before stepping inside the boat, 
fresh dust would stick to the wet feet. So, the whole exercise would obviously come 
to a naught. 

Therefore, how did the boatman manage that no dust particle stuck to Lord 
Ram’s feet as he stepped inside his boat after having them washed? There are two 
options he could have adopted as follows: 

(a) The boatman laid out a long cloth, like a red-carpet spread nowadays to 
welcome special guests, from the spot on the bank of the river close to where he had 
anchored his boat and where he washed the Lord’s feet in a bowl of water, to the boat 
itself, and asked Lord Ram and his companions to walk on it upto the boat. 

(b) The boatman could have washed the Lord’s feet just on the side of the boat 
even as the Lord lifted one leg at a time from the ground and put it inside the boat. 

Both the possibilities are there, and none of the scriptures clearly say how the 
boatman actually managed to do it. 


*All the while during this outburst of the boatman as he resolutely stood his ground in 
refusing to allow Lord Ram to board his boat, Laxman stood glaring at him angrily. It 
was too much for Laxman to tolerate someone as lowly and humble as an ordinary 
boatman refusing to obey Lord Ram’s orders. Remember: It is the same Laxman who 
had no regrets or compunctions in upbraiding even the mighty sage Parashuram in 
Janakpur when the angry sage had come to threaten Lord Ram for breaking the bow 
of Lord Shiva. Yet Laxman somehow maintained a studied silence here in the case of 
Kewat unlike in the case of sage Parashuram where he had engaged in a hot verbal 
duel with the sage, using taunts and sarcasm made with impunity. But nevertheless, 
his eyes glowered at Kewat, and his expressions clearly indicated his annoyance at the 
poor boatman’s stubbornness. 

But why did Laxman not openly scold Kewat as he had done to Parashuram 
for defying Lord Ram? It is because while the sage had shown anger and haughtiness 
at Lord Ram and was threatening him with dire consequences for daring to break the 
bow, in the case of the boatman the situation was quite different. He was praying to 
Lord Ram, was humble, and was merely seeking to ‘wash the feet of the Lord before 
allowing him to board the boat’, and had also given a logical reason for wanting to do 
so. Further, he had offered to forgo his usual charges for ferrying the Lord across the 
river if the Lord agrees to let the boatman wash his feet. The boatman was prayerful, 
submissive, and standing humbly before the Lord with both hand held together 
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respectfully, while sage Parashuram had waved his battle-axe at Lord Ram and 
Laxman, had shouted and glared angrily at them, and had threatened to punish them 
by chopping off their heads. Obviously, there was no similarity. 

But the attitude of Laxman had shaken the boatman from the inside, and he 
felt terrified that at any moment Laxman’s fuse of anger would blow up, and he would 
kill him with a shot of arrow, for if the reputation of Lord Ram had spread far and 
wide, then there is little doubt that the nature of Laxman was also well known. 

The boatman had such a rustic charm about him, and an aura of such 
simplicity and honesty around him, that whatever anger that Laxman may have had 
till now, simply vanished. How could Laxman raise his arms against an unarmed 
humble person who is just asking Lord Ram to allow him to wash his feet? 

‘Washing of the feet’ of an honourable guest is a routine affair; it is a 
traditional gesture of courtesy and civility; there is nothing unusual about it. Hence, 
Laxman getting angry on this count would only cast him in poor light; so he thought it 
wise to keep quiet. 


*This reference to Lord Ram as being the ‘Lord of Tulsidas’ is found elsewhere in 
Ram Charit Manas also—e.g. Baal Kand, Doha no. 196.] 


ao. OA hae & aa Wa Me Bede | 
faa Heats fads ateht CEA AAI Yoo It 


soratha. 


suni kebata ke baina préma lapete atapate. 
bihasé karuna’aina cita'i janaki lakhana tana. 100. 


When Lord Ram heard these odd but simple, honest and rustic words of Kewat, the 
boatman, words that were laced with affection for the Lord, he felt very amused, and 
smiled while glancing at Sita and Laxman’. (Sortha no. 100) 


[Note—'Lord Ram could sense the depth of affection and devotion that the boatman 
had in his heart when he made the demand to wash the Lord’s feet; it was apparent in 
his eyes, his countenance, his bodily language, his demeanours. Though the boatman 
seemed to be rude and crude, but this was the way country folk are used to, this was 
the first taste of the sort of people and interactions Lord Ram and his companions 
would be encountering throughout their long journey through the countryside and the 
forested areas far beyond. 

Kewat’s response amused the Lord because the boatman had talked 
straightforward and frankly, without as much as asking for permission to speak, and 
without showing niceties of language or observing courtesies, but nevertheless 
making his stand clear and without leaving a trace of doubt. He had made it plain that 
in this part of the land, it is people like him who hold the key of the fort, and to deal 
with them is a different ball-game from the formalities of royal assemblies and their 
solemn environments to which the two princes, i.e. Lord Ram and Laxman, and the 
princess, Sita, were hitherto accustomed. So, they better learn and adapt fast! 

Lord Ram looked and smiled at Sita and Laxman to tell them subtly to enjoy 
the situation presently, and to be prepared for what more was to come as time passed. | 
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dio, HuUbael atet Tals lls He lS Ta Aa A ATS Ne UI 
ART Sy Wet West Wares | Stet facta Sars UNH It 2 1 


caupa’. 


krpasindhu bolé musuka'l. so'i karu jénhi tava nava na ja’. 1. 
végi anu jala paya pakharu. hota bilambu utarahi paru. 2. 


Lord Ram, who was an ocean of mercy, kindness and grace (decided to fulfill 
Kewat’s wishes and grant him joy, and hence he) smiled and replied: ‘Well then, if 
what thee insist is the only way forward, then go ahead and do as thou thinkest fit and 
proper in order to protect thine boat from going away out of thy reach (as thee suspect 
it wouldst be by magically being turned into some lady if its wood touches the dust of 
mine feet). (1) 


Make haste and bring in water to wash mine feet, and then take me across the river 
immediately, for it is getting too late.'’ (2) 


[Note—'Lord Ram was ina hurry to get to the other side of river Ganges for probably 
the following reasons: 

(1) It was the first day when Lord Ram, Sita and Laxman would be walking on 
foot, because on the previous day they had rode the chariot. The sun was rising in the 
sky, and it was gradually getting hot. This would cause discomfort to Sita. So, the 
Lord wished to cross over at the earliest so that they can take some rest under the 
shade of some tree on the other bank. 

(11) Lord Ram had a hunch that Sumantra must have stopped someway up the 
road, contemplating what to do. He might change his mind to return to Ayodhya and 
come back; he would then fall at the feet of the Lord and clasp it firmly, not letting go 
of it till the time the Lord acceded to his request to allow him to accompany the Lord 
in his journey to the forest. It would create a piquant situation, for the Lord, who is 
famed for graciousness, compassion and mercy, would find it well-neigh impossible 
to rudely deal with Sumantra, and sternly turn his back on the old chief minister who 
was old enough to be like his own father. 

(iii) Likewise, there was also the possibility that some of the citizens of 
Ayodhya whom the Lord left behind on the banks of river Tamsa last night, would 
have refused to return home, and some bright and enterprising amongst them would 
apply their intelligence and common sense to rightly guess the direction in which the 
chariot had proceeded from there. So, sooner or later they would too arrive on the 
bank of river Ganges to catch up with the Lord. 

This probability was quite possible because somewhere they would meet 
Sumantra, who would then spill the bean about the Lord’s location. Then the whole 
multitude would make a mad dash to reach Lord Ram before the Lord has had the 
time to escape across the river and vanish on the other side of the vast land.] 


WT AT AP Uh aT | Sas AT ahaey STINT UN 3 
as pure chaete Franti afe wa fra fag ang 8 ae vu 
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jasu nama sumarata éka bara. utarahim nara bhavasindhu apara. 3. 
so'i krpalu kévatahi nihora. jehim jagu kiya tihu pagahu te thora. 4. 


The Lord whose divine name has such stupendous mystical powers' that by merely 
remembering it even once, a human being is able to cross the vast and fathomless 
ocean of transmigration (bhavasindhu apara) with ease, --- (3) 


--- It is indeed such a mystery that the same merciful Lord would plead with an 
ordinary boatman to take him across a river (which no matter how revered it might 
have been but still was merely a thin strip of water when compared to the vastness of 
the Bhavsagar, the ocean of transmigration of the soul of a living being. 

Besides this, it is also a matter of wonder that the Supreme Lord who had a 
cosmic presence as he could measure the whole creation in his two steps but still 
needed some place to put his third step down’ (a allegory to an incident during the 
Vaman incarnation of Lord Vishnu), would need the Kewat’s help to cross in earthly 
river! (4) 


[Note—'The divinity and glory of Lord Ram’s holy name has been elucidated and 
praised in detail in (a) Ram Charit Manas, Baal Kand, Chaupai line no. 1 that 
precedes Doha no. 19—to Chaupai line no. | that precedes Doha no. 28; (b) Vinai 
Patrika, verse nos. 46, 65-70, 155-156; (c) Kavitawali Ramayan, Uttar Kand, verse 
nos. 9-93, 178; (d) Barvai Ramayan, Uttar Kand, verse nos. 49, 51, 56, 62. 


“It ought to be noted that this verse clearly establishes the true identity of who Lord 
Ram was: verily, the Lord was an incarnation of Lord Vishnu because it was Lord 
Vishnu to whom this story pertains. The Lord had assumed the form of a dwarf 
mendicant known as ‘Vaman’ (pronounced “Vaaman’’) to visit the court of the 
legendary king Bali, and when the guest mendicant was offered by Bali anything he 
wished, the Lord had told the king that he needs nothing more but a parcel of land 
measuring not more than the area covered by his three steps. As soon as Bali accepted 
this apparently child-like request, the Lord expanded his body to cover the entire 
creation. Then in one step he measured the whole earth, in the second the rest of the 
creation, and when the land still fell short for the third step, Bali offered his own head 
and crown. Lord Vishnu was very pleased at Bali’s devotion and granted him an 
abode in the nether world, with a guarantee that the Lord himself would act as his 
gatekeeper there. 

The story of king Bali and Lord Vaman appears in Srimad Bhagwat, 8/15-23. 

Refer also to: Ram Charit Manas, Kishkindha Kand, Doha no. 29 along with 
Chaupai line nos. 7-8 that precede it. 

So therefore, had Lord Ram so wished, he could have just stepped on the other 
side of the river Ganges in the darkness of the night so no body would know what had 
happened. But it would be too supernatural an act for him to perform, and he was 
committed to live like an ordinary human prince on earth to conceal his identity to 
prevent the demons from getting a wind that the Lord was on his way to eliminate 
them. 

This is the primary reason why Lord Ram pleaded with Kewat to take him 
across river Ganges here, and later on in the story he would similarly plead with the 
deity of the ocean for three days to allow him a passage to Lanka. {Refer: Ram Charit 
Manas, Sundar Kand, Doha no. 57.}] 
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When the deity of river Ganges observed the toe nails of Lord Ram, and heard the 
words of Lord whereby he has allowed the boatman to wash his holy feet, it (the 
deity) felt exceptionally glad and fortunate. This rare honour mesmerized the deity’s 
mind and filled its heart with exhilaration’. (5) 


No sooner Kewat received orders from Lord Ram, but he wasted no time, and 
immediately brought water in a bowl’. (6) 


[Note—'Why was the deity so happy? It was because the toe of Lord Vishnu was the 
origin of this holy river Ganges, and hence as far as the deity was concerned, it was 
like its heavenly Father himself visiting it on earth to let it touch its Father’s holy feet 
and feel blessed. After all, the river, which was originally flowing in the heaven as the 
‘river of the gods’ (dévasari) had, over time, become very polluted by sinful 
creatures taking bath in its waters. With Lord Ram’s feet touching its waters now, the 
deity felt rejuvenated as if all its past burdens are about to be filtered and washed off. 


*What kind of bowl or a large cup could it have been? Well, by all accounts it was 
made of wood. How come it was nothing but ‘wood’? The reason is that Kewat 
wished to test if the touch of Lord Ram’s feet transmewed this wooden bowl into 
something else, as he had been suspecting all along. If that came to be true, then he 
would merely lose a single bowl, but his precious asset, his boat, which was his 
livelihood, would be spared. If nothing happened to this bowl, than there was no need 
for further testing. 

Why did he not bring one made of, say, metal, e.g. iron? Well, at present Lord 
Ram was living like a hermit, and hermits are supposed to carry ‘wooden bowls’, and 
are not supposed to touch iron pots. Kewat was so wise that he did not want to do 
anything on his part that would compel Lord Ram to violate established traditions and 
mandates of the scriptures. 

The water which Kewat brought was obviously from river Ganges. After 
washing the Lord’s holy feet, the fortunate boatman would sip a part of it himself, and 
share the rest with everyone, to make all eligible for deliverance and emancipation. 

This particular event has been beautifully described in Kavitawali Ramayan, 
Ayodhya Kand, verse nos. 7-10.] 
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Overcome with ecstasy and full of excess of joy, riding on the surging wave of 
affection and love for the Lord, the boatman began to bathe or wash the holy lotus- 
like feet of Lord Ram with his own hands. (7) 


When the gods in the heaven saw this, they showered flowers on the boatman, 
exclaiming in unison: “Indeed, there is no one as lucky and as blessed as him in this 
world anywhere.’’ (8) 


[Note—'The joy and happiness at washing the lotus-like feet of Lord Ram, from 
which drips the nectar of spiritual bliss and beatitude, has been described elsewhere 
also in Ram Charit Manas. For instance, Baal Kand, Chanda line nos. 1-8 that precede 
Doha no. 324.] 
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Having washed the Lord’s feet and drinking this holy water himself, as well as 
sharing it with his entire clan, the boatman ensured that everyone in his community, 
including his ancestors, became eligible for deliverance, emancipation and salvation. 

Then, he most cheerfully took Lord Ram (and his companions, Sita and 
Laxman) across the river. (Doha no. 101) 
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Lord Ram, along with Sita, Guha Nishad and Laxman, got down from the boat on the 
other side of the river Ganges, and stood on the sands on its bank. (1) 


The Kewat too got down and prostrated himself before the Lord. 

Lord Ram, however, felt abashed and regretted that he has not given anything 
to the boatman by way of the latter’s fare' for bringing the Lord and his companions 
across the river on his boat. (2) 


[Note—'Lord Ram was of a very courteous and obliging nature; he did not want 
anything for free. Whenever anyone meets the gracious Lord, the visitor or the guest 
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is never left without being given some or the other kind of gift or largess in return. 
Later on in the story we shall read that when Vibhishan, the brother of the demon king 
Ravana, came to meet Lord Ram, the Lord rewarded him by promising him the crown 
of Lanka at the end of the war, for the Lord told him that he never let’s anyone un- 
rewarded, even though Vivhishan had no such desire. {Refer: Ram Charit Manas, 
Sundar Kand, Chaupai line nos. 8-10 that precede Doha no. 49.} 

This was also the primary reason why Lord Ram took the side of Sugriv 
against his estranged brother Baali who had disinherited the former and thrown him 
out of the kingdom: the Lord met Sugriv on Mt. Rishyamook and befriended him. The 
Lord wished to reward Sugriv for his unilateral offer to help the Lord find and recover 
Sita who had been abducted by Ravana earlier. {Refer: Ram Charit Manas, 
Kishkindha Kand, Doha no. 4—to Chaupai line no. 10 that precedes Doha no. 7.} 

Hence, Lord Ram thought to himself: “Well, this humble boatman is hesitating 
to ask me for his due fare as he knows I don’t have anything of value with me, and he 
doesn’t wish to embarrass me by asking for his fare. Observing my habit of a hermit, 
he has already told me he wants nothing in return for taking me across the river*. But 
it is very unlike my nature; but I don’t know now how I should recompense him. 
Well, let me wait a while and give him some more time to choose on what he wants, 
and then of course I will surely oblige him.” {*Refer: Ram Charit Manas, Ayodhya 
Kand, Chanda no. | that precedes Doha no. 100.}] 
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Sita, meanwhile, observed the dilemma of the Lord, and she could guess rightly what 
thoughts were going on in his mind. So therefore, she cheerfully took off the gem- 
studded finger-ring* she wore (and offered it to Lord Ram to give it to the boatman as 
his fare)’. (3) 


The merciful Lord Ram accepted the ring and then offered it Kewat, saying politely: 
‘Please take this finger-ring in lieu of the fare that is due to you for ferrying us across 
the river and bringing us on this side.’ 

No sooner Kewat heard the Lord volunteering to give the finger-ring to him as 
his fare, but he became highly upset and emotionally overwhelmed; he immediately 
fell down at the Lord’s feet and grasped them (as an outburst of grief that hinted to the 
Lord that the boatman loved him so much that the offer of the ring has touched a very 
sensitive nerve in his heart, that he has felt hurt by this offer, and that he would never 
accept it)”. (4) 


[Note—'At the time of her marriage with Lord Ram, when the Lord and his grand 
marriage party were getting ready to depart from Jankapur, the bride’s home, to go to 
Ayodhya, Sita’s mother Sunayana had advised her that she should be always vigilant 
towards the needs of her husband, Lord Ram, and do according to what his wish 
was*. Sita had fully fulfilled her obligations here—for her husband wished to give 
something to the boatman as a fare for his boat, and though he did not express his 
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desire in clear terms, yet Sita could sense what was in his mind. So he immediately 
took off her ring to offer it to Lord Ram. {*Refer: Ram Charit Manas, Baal Kand, 
Chaupai line no. 5 that precedes Doha no. 334.} 


“In the first place, Kewat was well aware of who Lord Ram was, and the fact that 
Lord Ram had nothing of value with him as he had been ordered by his father to go to 
the forest attired as a hermit; and in the second place he had already told the Lord that 
he does not want anything in return for ferrying him across the river. The poor 
boatman was as upset by the news of the innocent Lord Ram being banished to the 
forest for no fault of his as were the other citizens of Ayodhya. He empathized with 
the Lord from the core of his heart, and his heart pained as if a spear was driven 
through it when he saw that Sita had taken off her own ring to be offered as fare to the 
boatman. After all, he was not so cruel or selfish or pervert or evil a person as to stoop 
low to the extent of extracting his meagre fare of some worldly pennies from someone 
in the state in which Lord Ram and his wife Sita and his brother Laxman were at 
present. It would be horrible and demonic for Kewat to even think of it, where 
therefore was the question of accepting it. 

Hence, when Lord Ram offered Sita’s finger-ring to Kewat in lieu of his fare, 
the poor boatman felt that his heart has been wrung in a vice-like grip of grief and 
distress. 

What he told Lord Ram hereafter was a simple and rustic method of summing 
up the desire of great sages, saints, hermits and ascetics: for the only wish these 
exalted souls have is to attain liberation and deliverance from this mortal world and its 
cycle of transmigration. 

In his simple and rustic style, Kewat has also shown us how a true devotee 
ought to think and what he ought to seek from the Lord in his prayers: we should 
discard our tendency to seek worldly things, we should not hanker after such desires, 
and we should neglect all things material even if they are offered for free, and instead 
we will be wise to opt for spiritual rewards in the form of the grace of the Lord by 
praying to him and seeking nothing but his blessings on us, for then the Lord would 
feel so happy and obliged that he would go ahead by rewarding us in his own way, 
which surely would be countless times more valuable and worthy than what we would 
have got if we had been stupid enough to open our mouths and tell him what we wish 
in the very beginning. 


*Regarding this finger-ring, a very interesting development has quietly happened 
here, and it is often missed being noticed because in none of the versions of the story 
of the Ramayana it is specifically mentioned what happened to it after Kewat declined 
to accept it. 

Well, let us first of all remember that this finger-ring belonged to Sita, and not 
to Lord Ram. Had Lord Ram himself been wearing any ring on his finger, there was 
no need for Sita to take off her own ring to be offered to Kewat as his fare. This fact 
clearly proves that Lord Ram had no ring of his own. Now herein comes the 
interesting part concerning this ring—what happened to it once Kewat refused to 
accept it, and what crucial role would this humble finger-ring play in the overall 
picture of the story of the Ramayana? 

The answer is as interesting as the query itself: We shall read later on in the 
story that when Lord Ram had dispatched Hanuman to Lanka in search of Sita, the 
Lord had given his messenger a ‘finger-ring’ to be given to Sita as a token@ that 
would help her to be certain that this stranger, i.e. Hanuman, who approaches her in 


2292 


an alien land is indeed a true messenger of Lord Ram, and not some demon trying to 
cheat her. To wit, the finger-ring served to establish Hanuman’s identity before Sita. 
And as soon as Sita saw this ring, she was stunned, as a duplicate could not be made, 
and hence the ring must surely have come from Lord Ram, and no one else. She knew 
that there was only one such ring in existence, and it was in the possession of her dear 
husband, Lord Ram#. She recalled an incident of long time back when she had taken 
off her own finger-ring and had offered it to Lord Ram to give it to the boatman, the 
Kewat, in lieu of the fare for ferrying the Lord, Sita and Laxman across the river 
Ganges, and when Kewat declined to accept it, the Lord had quietly put it on his own 
finger for use later on. 

Now, come to think of it, there is no other explanation of the developments 
except the one given herein above. if Lord Ram had no personal finger-ring of his 
own which he could offer to Kewat, and Sita had to offer her own ring to the Lord 
instead, and then had Sita taken back the ring after Kewat refused to take it, then from 
where did Lord Ram get the ring which he gave to Hanuman as an identity token, and 
why was Sita so surprised when she saw it; it was because she could immediately 
recognize that it was her own ring? 

{Refer: Ram Charit Manas, @Kishkindha Kand, Chaupai line nos. 9-11 that 
precede Doha no. 23; and #Sundar Kand, Doha no. 12 along with Chaupai line nos. 1- 
3 that follow it.}] 
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Kewat replied (in a chocked voice that expressed his emotional state of mind, of his 
excess of joy at having had the privilege of personally taking Lord Ram, who was 
none but the Supreme Lord in that form, across the river, of his spiritual ecstasy at 
having had the rarest of rare honour of sipping the water sanctified by washing the 
Lord’s feet in it that would grant him eternal beatitude and bliss, not only to himself 
but also to his entire family and community, and now having the chance to ask the 
Lord whatsoever he would wish to have): ‘Oh Lord, what is left there in this world 
which I have not got today! All my sins, all my shortcomings, and all my mistakes in 
life, as well as the greatest of sorrows and grief, along with their accompanying 
torments and sufferings, that had been till now and would have been my share in life 
in the future—well, every sort of my misfortune and all the ill-fate that have been my 
bane, they have been eradicated today. (5) 


I have been toiling for a very long period of time in my life (and was barely able to 
make two ends meet for all my efforts). Today, fortunately, the Creator has been 
exceptionally favourable upon me as he has granted me largesse with a bag full of it; 
he has compensated for all the shortcomings in my earnings till now, and has granted 
me so much that I would not need anything in future too’. (6) 


[Note—'Kewat told Lord Ram: “Oh Lord, listen. The difficulties of life of a poor man 
like myself is known only to him, for he is barely able to feed his family and make 
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two ends meet*. I have been fishing, which I am aware is not a noble profession or 
trade, and I have been ferrying passengers ever since I became old enough to row this 
boat. But oh Lord, today I have reaped such a rich harvest that I have become an envy 
of everyone else. Then tell me, dear Lord, what more wouldst I want? Why doth thee 
embarrass me by offering this petty ring for which I have no use, nor do I care. Well, 
if thou art so eager to pay me for mine services, then so be it: sure, pay me fully, but 
in the way it suits thine exalted stature, and not like some ordinary traveller who I 
have been tired of taking across the river since ages, and with whom I have become 
fed up with hankering for my fare. Thou art a ‘prince’ and the ‘future king of 
Ayodhya’, and not only that, thou art the ‘Supreme Lord’ of the world. Say then, a 
small finger-ring doth naught behoove thine exalted stature at all, does it?” {*The 
miseries of a poor man’s life has been called the greatest suffering a person is 
subjected to in this world in Ram Charit Manas, Uttar Kand, Chaupai line no. 13 that 
precedes Doha no. 121.} 

A similar feeling of ecstasy and state of mind is experienced by Hanuman 
when he met Lord Ram in the forest. Hanuman too had fell at the feet of the Lord and 
clasped them, saying he is extremely privileged to have met his dear Lord, has 
attained the reward of having life in this world, and wants nothing else. {Refer: Ram 
Charit Manas, Kishkindha Kand, (i) Chaupai line nos. 5-6 that precede Doha no. 2; 
and (11) Chaupai line no. 5 that precedes Doha no. 3.}] 
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I don’t want anything more now. Oh Lord, this is my earnest prayer to you (not to 
insist in giving me anything against my wish). (7) 


Yet, if however, thou wouldst wish to give me something, do it while thou art 
returning home, for then I wouldst gladly accept as a blessing from thee whatever 
thou wouldst wish to give me.'’ (8) 


[Note—'This shows the greatness and compassion of this ordinary man’s heart. As 
has been noted in a note previously, Kewat knew that at this point of time Lord Ram 
was himself under emotional stress has he and his wife and brother have been sent to 
the forest in the habit of a hermit, being suddenly disinherited from a great kingdom 
and not allowed to carry anything of value with them. It would be nothing but cruelty 
and greed and perversion of the most contemptible kind to accept Sita’s finger-ring at 
this juncture. However, Kewat also did not want to bring an end to his relationship 
with the Lord is such a short way—so he was very clever in saying that whatever the 
Lord would give him on his return journey home, he would accept it. This ensured 
that Lord Ram would come to him once again. And the Lord did fulfill Kewat’s wish, 
for while on his way back to Ayodhya from Lanka, the Lord, along with all his 
companions, had come especially to visit Kewat—apropos: Ram Charit Manas, Lanka 
Kand, Chaupai line nos. 5-12 and Chanda line nos. 1-6 that precede Doha no. 121. 
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And what did Lord Ram give Kewat as his due at the time of his return 
journey home? Well, we read in the story of Ram Charit Manas that at the time of 
returning home from his successful campaign in Lanka, Lord Ram had ordered the 
air-plane named Pushpak, in which he and all his companions were flying home from 
Lanka, to take a detour and come to the bank of river Ganges where earlier Lord Ram 
had met both the boatman Kewat as well as the chief of the community, i.e. Guha 
Nishad. As soon as the news of the Lord’s arrival spread, sure enough all his earlier 
acquaintances rushed forward to welcome him, and prominent amongst them was 
surely Guha Nishad, but Kewat surely too was in the party. It is clearly narrated in 
Ram Charit Manas that Guha Nishad called everyone no sooner he learnt of the 
Lord’s arrival. {Refer: Ram Charit Manas, Lanka Kand, Chaupai line nos. 5-7 that 
precede Doha no. 121.} 

Thereafter, Lord Ram brought them to Ayodhya with him aboard the Pushpak 
air-plane, showed them all the courtesies he would show to his special guests of 
honour, called Nishad and his companions (read “Kewat) his dear friends who were as 
dear to him as his own brother Bharat, and after the Lord’s coronation, the Lord richly 
rewarded them with gifts and sent them back home with a word from the Lord to keep 
coming back to Ayodhya to meet him whenever they wished, and to remember that 
the Lord was their friend forever—apropos: Ram Charit Manas, Uttar Kand, Chaupai 
line nos. 1-5 that precede Doha no. 20. 

It ought to be clearly noted here that the name of “Kewat” is not specifically 
mentioned in the text in the context of Lord Ram paying a courtesy return visit to the 
community of boatmen while on his way back home, but a single line would suffice to 
plug this gap—which is Lanka Kand’s Chaupai line no. 6 that precedes Doha no. 121, 
where we read that no sooner Guha Nishad, who was the head of this community, 
heard of Lord Ram’s arrival, he immediately summoned all his kith and kin and 
community members who were scattered on the banks of the river Ganges at that 
time. Obviously, this “Kewat” of ours definitely occupied a place of pride in the party 
that assembled to welcome the Lord back. 

That said, even if spoken from the limited worldly point of view, was it not 
nevertheless a thousand times more important and honourable and valuable for Kewat 
to have this privilege of meeting Lord Ram again on his way back home than if he 
had accepted a single finger-ring earlier as his fare for taking Lord Ram across river 
Ganges, and forgotten forever? Surely, Lord Ram was indebted to Kewat, so on 
landing on the banks of river Ganges, it is certain that the Lord showed Kewat special 
treatment alongside that shown to Guha Nishad. 

Besides this worldly honour, Lord Ram granted him the panacea of all 
blessings—for the Lord granted him the spiritual gem known as ‘Bhakti’, i.e. the 
blessing of having devotion for the Lord. This blessing is the best a creature can ever 
expect to have, and Lord Ram has himself endorsed this fact to the saintly crow 
Kaagbhusund. This is narrated in Ram Charit Manas, Uttar Kand, Chaupai line no. 5 
that precedes Doha no. 84—to Chaupai line no. 6 that precedes Doha no. 85.] 
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Lord Ram, Laxman and Sita tried many means to make Kewat change his 
determination and accept something (such as the finger-ring, or anything else they 
could afford at that time), but the wise boatman refused to concede. 

Lord Ram, who was an embodiment of mercy, compassion and kindness, was 
very much overwhelmed by Kewat’s gesture and the nobility of the latter’s heart. So 
Lord Ram blessed Kewat by granting him the spiritual boon of having devotion for 
the Lord, and then bid him farewell. (Doha no. 102) 


[Note—When Lord Ram was certain that no worldly thing would be too tempting to 
attract Kewat, the Lord granted him the best of all rewards, nay, the panacea of all 
rewards, which was the boon of Bhakti or devotion. 

Later on in the story we would come across a similar incident when Lord Ram 
offered the saintly crow named Kaagbhusund all sorts of boons, but when the saint 
refused everything and insisted on having nothing but Bhakti, it pleased Lord Ram 
very much, and the Lord praised Kaagbhusund for his wisdom. This episode is 
narrated in Ram Charit Manas, Uttar Kand, Doha no. 83—to Chaupai line no. 6 that 
precedes Doha no. 85.] 
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Then (after sending Kewat, the boatman, back), Lord Ram, the Lord of the illustrious 
race of king Raghu (raghukulanatha), took a purification bath (in river Ganges). 
After that, the Lord moulded a Shiva-lingam (which is an icon representing Lord 
Shiva) out of wet earth (parathiva), and offered his worship to it (i.e. to Lord Shiva 
through the medium of this earthen Shiva-lingam)’. (1) 


Meanwhile, Sita offered her worship to the holy river Ganges by folding her hands 
and touching both her palms in a respectful manner to pray: ‘Oh revered Mother 
(matu)! Please be kind to bless me that my wishes are fulfilled in full, --- (2) 


--- So that I may come back happily to offer worship to you once again, on my return 
journey, with my dear husband and brother-in-law.”’ (3) 


[Note—'It is interesting to note that later on in the story, Lord Ram would offer 
similar worship to an earthen Shiva-lingam just before his departure for Lanka across 
the newly built bridge on the ocean—apropos: Refer: Ram Charit Manas, Lanka 
Kand, Chaupai line nos. 2-6 that precede Doha no. 2. 
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To wit, Lord Ram and Lord Shiva had great respect for each other, for on the 
one hand Lord Ram has expressly said that no one is as dear to him as is Lord 
Shiva@, and on the other hand, Lord Shiva always repeats Lord Ram’s holy name as 
his preferred Mantra (spiritual formula) at all times of day and night#. {Refer: Ram 
Charit Manas, @Lanka Kand, Chaupai line no. 7 that precedes Doha no. 2; #Baal 
Kand, (1) Chaupai line no. 3 that precedes Doha no. 19; (ii) Chaupai line no. 3 that 
precedes Doha no. 46; (iii) Chaupai line no. 7 that precedes Doha no. 108.} 

It is a tradition that a devotee would form a temporary Lingam of Lord Shiva 
by moulding it from wet mud or earth on the banks of a holy river at a pilgrim site, 
offer worship and prayers to it after taking a bath, and then dismantle the Lingam and 
disperse it into the water of the river. But in the case of Lord Ram, it is not mentioned 
anywhere what he did with this particular Shiva Lingam, though the one he 
established prior to his departure for Lanka was left intact, and it came down the ages 
to be a revered Shiva Lingam known as ‘Rameshwaram’, which is worshipped till this 
day. 


*Sita prayed to the deity of river Ganges that she be blessed with the boon of overall 
happiness and general well-being so that all of the three of them, i.e. Sita, Lord Ram 
and Laxman, could return happily and offer worship to river Ganges once again on 
their way back home from the forest. 

A very brief reference to Sita offering worship to river Ganges is mentioned in 
Veda Vyas’ “Adhyatma Ramayan”, Ayodhya Kand, Canto 6, verse nos. 21-22.] 
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suni siya binaya prema rasa sani. bha'i taba bimala bari bara bani. 4. 
sunu raghubira priya baidehi. tava prabha'u jaga bidita na kehi. 5. 
lokapa hohim bilokata torém. tohi sevahim saba sidhi kara jorem. 6. 


Hearing Sita’s prayers that were imbued with affection (both for the holy river 
Ganges, as well as for her husband Lord Ram and brother-in-law Laxman), and were 
said with all sincerity and humility, the deity of the river Ganges spoke in an 
disembodied voice from the middle of the water: --- (4) 


‘Listen Vaidehi (Sita); thou art the dear consort of Lord Ram, the brave warrior of the 
Raghu-race' (of Ayodhya)! Say, who in this world is not aware of thine glories and 
greatness”? (5) 


By thine glance an ordinary creature can attain the exalted stature of being the 
custodian of the whole world®. Nay, all the Siddhis (mystical powers) are also 
obedient to thee* so much so that they stand in attendance before thee with their hands 
folded in a prayerful and submissive manner (as if they art all waiting for thy 
commands that they wouldst carry out forthwith). (6) 


[Note—'The use of the word ‘Vaidehi’ for Sita is significant here, and so is the word 
‘Raghubir’ for Lord Ram. The word “Vaidehi” means the daughter of king Videha, 
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i.e. king Janak of Janakpur. The word also means “to be without a physical body”; or 
to be unaware of the physical body and remain oblivious of its joys and sufferings 
because the concerned person is so spiritually enlightened that he or she knows that 
the Atma, the Spirit, the ‘true self of all living beings, is pure consciousness, and that 
it is distinct and separate from the gross physical body in which it lives. This exalted 
state of mind is called ‘self-realisation’, and king Janak was called “Videha” precisely 
because of this fact. 

In the present context of Sita, however, the word implies that being the 
daughter of such an exalted and enlightened father as king Videha, Sita too had scant 
regard for the physical comforts and pleasures of the body, and surely it was true as 
by her own assertion none of the hardships of the forest would bother her in the least. 
This is clear when she told Lord Ram earlier that she is not at all concerned by any of 
the troubles of the forest, as all such troubles and hardships and sufferings are limited 
to the gross physical body, and not to the soul which will be at peace when Lord Ram 
would be with her all times of her life in the forest. {Apropos: Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 6 that precede Doha no. 65—to Chaupai line no. 6 
that precedes Doha no. 66.} 

Now, as for the employ of the epithet “Raghubir” for Lord Ram, it was to used 
by the deity of river Ganges to reassure Sita that with such a great, brave, courageous 
and invincible warrior as Lord Ram, the Lord of the great race of kings of Ayodhya, 
by her side, what need does she have for any kind of worry, for definitely no harm can 
ever come her way with Lord Ram by her side to give her protection. 


*The glory and fame of Sita was not something ordinary; the whole world was aware 
of her as well as her husband, Lord Ram. This fact has been explicitly stressed and 
reiterated in Ram Charit Manas in the context of the marriage ceremony of Sita— 
apropos: Ram Charit Manas, Baal Kand, (i) Doha no. 251 along with Chaupai line 
nos. 7-8 that precede it; (ii) Chaupai line nos. 7-8 that precede Doha no. 262; (111) 
Chaupai line no. 5 that precedes Doha no. 265. 

Similarly, the glories of Lord Ram and Laxman were equally famed 
throughout the world—apropos: Ram Charit Manas, Baal Kand, Chaupai line nos. 1-4 
that precede Doha no. 292. 


*Sita was the divine Mother Goddess, and Lord Ram was the Supreme Being himself. 
So there was no wonder they had this mystical power and authority as reiterated by 
the deity of river Ganges. Refer: Ram Charit Manas, (a) Baal Kand, (i) Chaupai line 
nos. 2-4 that precede Doha no. 148; (ii) Chaupai line nos. 1-6 that precede Doha no. 
187. 


“As for the various Siddhis eager to serve Sita and obey her commands, refer to: Ram 
Charit Manas, (a) Baal Kand, (i) Chaupai line no. 7 that precedes Doha no. 306—to 
Chaupai line no. 3 that precedes Doha no. 307; (b) Uttar Kand, (ii) Doha no. 24.] 
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tumha jo hamahi bari binaya suna'l. krpa kinhi mohi dinhi bara’. 7. 
tadapi debi maim débi asisa. saphala hopana hita nija bagisa. 8. 


Such being thy exalted stature, oh Sita, that thou havest chosen to pray to me (i.e. the 
patron deity of river Ganges) is to show thine grace upon me, and I am very grateful 
and thankful to thee for extending such great honour to me, though I am not 
competent to bless thee. (7) 


Yet, oh goddess (Sita), since it is thy wish, so be it. Therefore, in accordance to thine 
desires, and in order also to make mine own words bear fruits, I do bless thee with all 
successes and welfare’. (8) 


[Note—'The patron deity of the water of river Ganges told Sita: “Oh goddess Sita; 
though I am not at all competent to bless you, for you are much superior to me in 
every respect, but still since you have desired me to bless you, I think it is my honour 
and great privilege to do so, and hence I whole-heartedly extend my warmest wishes 
to you, and bless you all successes and a fruitful journey. I know that this is merely a 
formality, for Lord Ram is the Supreme Being who is going to the forest with a divine 
mandate to eliminate the scourge of the demons, and this being the case it is a forgone 
conclusion that this journey to the forest will be a resounding success. So, whether or 
not I bless you and your husband and brother-in-law, all things are going to turn out 
positive. Nevertheless, I feel proud that now once I bless you with success in 
accomplishment of the main purpose of your journey to the forest, all credit for such 
success would come to me; the world would say “Look, river Ganges had blessed Sita 
with success, and how true has this blessing been!’ 

I am lucky that I am getting this credit for free, so therefore, I am gladly 
blessing you in accordance with your wish.”’] 
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prananatha dévara sahita kusala kosala ai. 
pujahi saba manakamana sujasu rahihi jaga cha'i. 103. 


The patron deity of the water of the river Ganges told Sita by way of blessing her: 
“You shalt, along with thine dear husband (Lord Ram) and brother-in-law (Laxman) 
wilt surely come back happily to return to thine home at Ayodhya’. I honour thy wish 
in this regard, and bless thee that all thine wishes wouldst be fully fulfilled, and the 
great achievement attained during this journey and its successful completion wouldst 
establish thy fame and spread thine glories all over the world.’ (Doha no. 103) 


[Note—'This was what Sita had precisely wished to be blessed about—refer: Ram 
Charit Manas, Ayodhya Kand, Chaupai line nos. 2-3 herein above that precede this 
Doha no. 103. 

Indeed, the success of the campaign to free Sita from her captivity in Lanka, 
and the elimination of the famed demon army led by the almost invincible king 
Ravana, who had struck terror in the heart of the gods too, established this story of 
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Lord Ram going to the forest with Sita and Laxman, and the sufferings that Sita had 
to endure at Lanka, in the annals of history as one of its kind that ever was told, for it 
stood out for the many virtues that were highlighted in the story, such as that of 
valour, courage, bravery, resilience, fight against all odds, and the victory of good 
over evil, as well as many other virtues such as brotherly love, obedience to one’s 
parents, faithfulness and commitment and obligation towards one’s duty, and 
upholding the principles of Dharma. 

{Refer: (a) Ram Charit Manas, Lanka Kand, (i) Chaupai line no. 3 that 
precedes Doha no. 119; (11) Doha no. 121-a; Uttar Kand, (iti) Chaupai line no. 5 that 
precedes Doha no. 2; (v) Chaupai line nos. 1-2, 5 that precede Doha no. 129; and 

(b) Geetawali Ramayan, Uttar Kand, verse no. 13.}] 


dio, TTT UM Wet Het | Afad Ata Aa STH UU 
AT WY Wels HES AC TE | GAT TA A WI ST aT 2 


caupa’. 


ganga bacana suni mangala mula. mudita siya surasari anukula. 1. 
taba prabhu guhahi kahé'u ghara jahu. sunata sukha mukhu bha ura dahu. 2. 


Hearing such favourable and auspicious words of the deity of the river Ganges, words 
that were the harbingers of all good luck and successes, Sita felt very exhilarated with 
the thought that the holy river was favourable towards her, and has blessed her with 
success in the mission. (1) 


Then, Lord Ram asked Guha Nishad to return home'. No sooner Nishad heard the 
Lord’s request, but his face became pale, his mouth parched dry, and his heart was 
afire with an intense heat of grief at the very thought of returning home and suffering 
separation from Lord Ram”. (2) 


[Note—'We must remember that Guha Nishad had accompanied Lord Ram, Sita and 
Laxman on the boat when they crossed the river to land on its other side. Refer: Ram 
Charit Manas, Ayodhya Kand, Chaupai line no. | that precedes Doha no. 102. 


To wit, Nishad had planned to accompany Lord Ram on his long journey to the 
forest, and when the Lord turned Sumantra back from the other side of the river 
Ganges but allowed Nishad to accompany him on the boat to cross the river, he was 
almost certain that it meant the Lord had no objection to him accompanying the Lord 
on his journey onwards to the forest. So therefore, when Lord Ram asked Nishad to 
return home, surely the latter was taken aback. The very thought of leaving Lord Ram 
and his companions alone created great torment in the heart of Guha as if it was set on 
fire due to grief. ] 
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dina bacana guha kaha kara jori. binaya sunahu raghukulamani mori. 3. 
natha satha rahi panthu dékha’l. kari dina cari carana sevaka’l. 4. 

jehim bana ja'i rahaba raghura’l. paranakuti maim karabi suha’. 5. 

taba mohi kahamn/ jasi déba raja’. s6'i kariha'um raghubira doha't. 6. 


Guha joined the palms of his hands in a prayerful mode and said in a very pathetic 
tone to Lord Ram: ‘Oh Lord who is the gem (i.e. the best and the most exalted 
member) of the illustrious family of kings descending from Raghu of Ayodhya 
(raghukulamani), please be kind to listen to my humble prayers. (3) 


Lord, I wish to accompany you for a few more days, say some four days or 
thereabouts', in order to be able to show you the path ahead, and at the same time be 
able to offer my services at your feet for some more time. (4) 


In whichever part of the forest you finally decided to live, I shall erect a pleasant and 
comfortable thatched hut for your dwelling at the place. (5) 


Thereafter, oh Lord Ram, the brave Lord of the Raghus (raghubira), I promise thee 
that whatever thou shalt command me to do then, I shalt gladly obey thee.’ (6) 


[Note—'Guha Nishad mentions ‘four or thereabouts’ days because he thought that if 
he said he wished to accompany the Lord more than a reasonable length of time, the 
Lord was sure to decline his offer. 

Then, by saying that ‘he would show the Lord the path ahead, and would erect 
a hut for his dwelling’, Guha Nishad thought that it was the best way to convince 
Lord Ram to allow Guha to accompany him, as surely it would help the Lord to find 
out the right path to the forest, because the path ahead had many intersections and 
diversions, and with Guha with him the Lord would not need to ask any stranger 
which way to proceed. 

Further, the offer of erecting a thatched hut seemed to be an enticing offer 
which the Lord would find difficult to resist, because surely he would need some 
shelter in the wilderness, and as surely he did not know how to erect a hut, as being a 
prince he is not expected to have idea of such things. 

Now, let us pause at this point for a brief moment to find out ‘who actually 
would erect the thatched hut where Lord Ram, Sita and Laxman lived in the forest’? 
The answer is found in Ram Charit Manas, Ayodhya Kand, Doha no. 133 along with 
Chaupai line nos. 5-8 that precede it. We discover here that it were the gods 
themselves who came disguised as the Kols and Kirats, the hill-dwelling tribes, to 
erect a beautiful thatched hut for Lord Ram’s comfortable stay at Chitrakoot. 

How beautiful was the Lord’s thatched dwelling? We learn about it when 
Guha Nishad pointed out to Bharat the place where Lord Ram lived in Chitrakoot, and 
described its charm as he observed it from a small hill at a distance. Refer: Ram 
Charit Manas, Ayodhya Kand, Doha no. 237 along with Chaupai line nos. 1-8 that 
precede it. ] 
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sahaja saneha rama lakhi tasu. sanga linha guha hrdaya hulasu. 7. 
puni guham gyati boli saba linhé. kari paritosu bida taba kinhé. 8. 


When Lord Ram observed the natural sense of affection and love for him that Guha 
Nishad had in his heart, the Lord agreed to take him along, and the Lord’s permission 
filled Guha’s heart with excess of joy and exhilaration. (7) 


Thereafter, Guha summoned all his kinsmen (who had assembled nearabout), and 
after satisfying them in whatever way it was deemed fit, he asked them to return 
home’. (8) 


[Note—'A few very interesting observations are to be made here. 

First: Guha was the chief of the boatman community, so wherever he went all 
the members of that community would assemble to show respect to him. Here, those 
boatmen who lived on the other side of the river Ganges, opposite from the bank from 
where Lord Ram and his companions had boarded the boat to cross the river, gathered 
in large numbers when they heard that their chief, i.e. Guha Nishad, has come with 
some special guests, who in this case were Lord Ram, Sita and Laxman. 

Meanwhile, the news of Lord Ram being sent to the forest for fourteen years 
had already spread far and wide like wildfire. So in all probability everyone knew 
who these special guests were. The personalities of Lord Ram, Sita and Laxman were 
outstanding, for let us not forget that they were born as great princes and a princess of 
mighty kingdoms. So therefore, they stood out in a crowd of ordinary people. 

Second: Guha told his kinsmen that he will come back soon, after seeing Lord 
Ram till the edge of the forest. So, they need not worry about him, for he won’t be 
away for more than a few days. 

Third: Most probably, a number of other boatmen may have offered to 
accompany Guha to help him as the need arose. They would come in handy to act as 
guards to protect Lord Ram and his company from any untoward incident in the 
strange and hostile land beyond the territorial boundaries of Ayodhya. His kinsmen 
would also help Guha to erect a hut for Lord Ram whenever it was needed. But it 
would not be acceptable by Lord Ram, so Guha politely told his friends to return 
home and let him alone go with Lord Ram. Guha told them that they ought not to 
worry on any count, for his is competent enough to take care of everything as 
demanded by the situation. After all, Guha knew very well that Lord Ram would 
never agree that a crowd should follow him to the forest, because it would violate the 
terms of his coming to the forest as a ‘hermit’. Had Lord Ram so wished, that he be 
surrounded by a crowd, he would not have left the citizens of Ayodhya sleeping in the 
night, and quietly escaped from out of their reach.] 
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taba ganapati siva sumiri prabhu na'i surasarihi matha. 
sakha anuja siya sahita bana gavanu kinha raghunatha. 104. 


Then, having remembered Lord Ganesh and Lord Shiva and mentally paying his 
obeisance to them’, and thereafter bowing his head to the holy river Ganges, the river 
of the Gods, Lord Ram, the Lord of the Raghus, moved onwards on his journey to the 
forest, accompanied by his friend (Guha Nishad), his younger brother (Laxman) and 
Sita. (Doha no. 104) 


[Note—'Lord Ram had offered his respects to both Ganesh and Shiva even at the time 
of departure from Ayodhya—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai 
line no. 2 that precedes Doha no. 81. At that time, he had prayed to goddess Parvati, 
the consort of Lord Shiva, and now he offers the same prayer to the goddess who was 
the deity of river Ganges. ] 
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caupal. 


téhi dina bhaya'u bitapa tara bast. lakhana sakham saba kinha supasi. 1. 
prata pratakrta kari raghura’. tiratharaju dikha prabhu ja’l. 2. 


[Lord Ram, Sita and Laxman, accompanied by Guha Nishad, moved along the path as 
advised by Guha. ] 

At the end of the day, all of them took rest under the shade of a tree. Laxman 
and Lord Ram’s friend (i.e. Guha) made all necessary arrangements for a reasonably 
comfortable stay for Lord Ram and Sita’. (1) 


At dawn the next morning, Lord Ram (raghura'l) did his routine chores, and then the 
company proceeded ahead. By-and-by, the Lord came to the vicinity (literally 
‘viewing distance’—tiratharaju dikha) of Prayag, also known as ‘Tirtharaj’ (literally 
meaning a ‘king amongst all the holy places’, so-called because here three sacred 
rivers have their confluence, lending the site a great religious value)’. (2) 


[Note—'We have read earlier too that Lord Ram and Sita took rest under a tree where 
Laxman and Guha Nishad had made a temporary resting-mat of leaves and grass 
spread over the ground for the Lord and Sita to relax for the night—apropos: Ram 
Charit Manas, Ayodhya Kand, Doha no. 89 along with Chaupai line nos. 4-7 that 
precede it. 


*At Prayag, or “Tirtharaj”, three sacred rivers, i.e. Ganges, Yamuna and Saraswati, 
meet each other. Hence, the site is also called ‘Triveni’—where one can find three 
rivers meeting each other and flowing together. Symbolically, the union of the three 
rivers stand for unison of all the three aspects of creation—such as the presence of the 
Trinity Gods (Brahma the creator, Vishnu the sustainer, Shiva the concluder), the 
three phases of life (past, present, future), the three Gunas (Sata, Raja and Tama 
gunas, representing the best, the medium and the worst characters in all living beings), 
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the three divisions of creation (heaven, earth and underworld, represented by Ganges, 
Yamuna and Saraswati respectively). 

It is believed that one gets great religious merit by bathing at this place. ] 

Sage Bharadwaj had his hermitage here, and during the Hindu month of 
Magha, roughly January, when the sun enters the asterism of Capricorn, a great 
religious congregation is traditionally held here. Religious and spiritual discourses are 
given for the benefit of all visitors. It was here that once sage Yagyawalkya had told 
sage Bharadwaj the divine story of Lord Ram, that came to be known as the 
Ramayana. {Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 1 that 
precedes Doha no. 44—to Chaupai line no. 5 that precedes Doha no. 47.} 

During his visit to this sacred place, Lord Ram too met sage Bharadwaj— 
apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 7 that precedes Doha 
no. 106.] 
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saciva satya sraddha priya nari. madhava sarisa mitu hitakari. 3. 
cari padaratha bhara bhamdaru. pun'ya pradésa désa ati caru. 4. 


[In the following verses, the glories and holiness of Prayag or Tirtharaj have been 
outlined in a symbolic manner. ] 


The patron deity of this sacred site is like the ‘King’ amongst the deities of all pilgrim 
places. This symbolic King has ‘Truth’ as his chief minister, ‘Shradha’ (i.e. faith, 
conviction; firmness of belief in the holiness of the place and its ability to grant 
spiritual merit) is his consort, and his friend, who does good to all and is benevolent 
by nature, is represented by the god known as ‘Madhav’ (one of the names for Lord 
Vishnu) who is consecrated at this place’. (3) 


This place is a storehouse of all the four great rewards that a creature can expect to 
have for doing meritorious deeds and leading an auspicious life—viz. Artha (financial 
well-being), Dharma (auspiciousness and religious merit), Kaam (fulfillment of all 
desires), and Moksha (attainment of liberation and deliverance, of emancipation and 
salvation, of eternal bliss and beatitude). 

Verily indeed and in all sooth, this place is the symbolic ‘capital place’ for all 
religious merits and goodness, and it being so, it is very pleasant to behold’. (4) 


[Note—'The three important symbols of holiness are all present here—viz. Truth, 
Faith, and the Supreme Being in the form of Madhav. ‘Madhav’ is the form of the 
Lord that is regarded as the patron god of Prayag. 


*To wit, since Prayag is like a ‘King’ of all holy sites, it also represents all the best 
one expects from a religious place. Indeed, with ‘Truth’ and ‘Faith’ as the chief 
characters, all evil and nasty things shun coming here. This being the case, the place is 
beautiful and pleasant because all the filth associated with corruption and evilness 
don’t find any ground to flourish here.] 
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chétra agama garhu garha suhava. sapanéhum nahirm pratipacchinha pava. 5. 
séna sakala tiratha bara bira. kalusa anika dalana ranadhira. 6. 


The place is so robust in its spiritual goodness and religious holiness that it is like an 
impregnable and strong fort which no enemy can ever overrun it even in a dream’. (5) 


The deities of all other religious places are like the different commanders of the 
‘King’ known as Tirtharaj who represents Prayag, and together their armies help to 
defeat a variety of enemies symbolizing different kinds of sins and evilness in the 
world; they help the creature to fight such enemies and keep them at bay”. (6) 


[Note—'To wit, all the goodness and merit that comes to a creature by a religious way 
of life makes him so strong and robust that no worldly temptations would be able to 
make him do anything that is evil and unholy; no temptations or worldly charms 
would lead a spiritual person astray from his chosen path if he is well-established in 
his faith and follows the path of auspiciousness and righteousness, of truth and 
holiness. This is symbolized by saying that this “fort is impregnable and no enemy 
can break its walls”. 


A great King has a number of knights and commanders who guard his vast and 
extended realm from attack by enemies. All have their importance and role to play in 
the protection of the kingdom. Likewise, all holy places that are spread over the land 
at different locations have their own value in helping the creature to ward off sins and 
their negative consequences. ] 
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sangamu sinhasanu suthi soha. chatru akhayabatu muni manu moha. 7. 
cavamra jamuna aru ganga taranga. dékhi hohim dukha darida bhanga. 8. 


The confluence or the meeting place of three holy rivers (Ganges, Yamuna and 
Saraswati) is the symbolic ‘throne’ of this great King’. 

The famous banyan tree, known as the ‘Akshaya Vata’’ that is located here, 
with its huge bough and a large shade of leaves formed by its extended branches, is 
like the ceremonial umbrella, or the parasol, that is usually held over the throne where 
the king sits. (7) 


The undulating currents of rivers Yamuna and Ganges are like the whisks that are 
swayed before the throne where the king sits. By merely glancing them (i.e. the holy 
rivers Yamuna and Ganges) all sorts of spiritual miseries and their associated troubles 
are eliminated. (8) 
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[Note—'To wit, just as the throne of a great kingdom stands for the authority, dignity, 
honour, pride and majesty of the king, for it is the ‘seat’ of power where all authority 
and honour are concentrated, so is this place where these three rivers unite to grant it a 
very special aura of divinity and holiness. 


“The word “Akshaya” means that which does not decay; and “Vata” means a tree. 
This banyan tree has been existence since ages, and to liken it to the ceremonial 
umbrella or the parasol placed above a king’s throne is to imply that the glory of this 
holy place called Tirtharaj or Prayag is eternal, and it does not fade away or reduce in 
importance with the passage of time. ] 
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sévahim sukrti sadhu suci pavahim saba manakama. 
bandi béda purana gana kahahim bimala guna grama. 105. 


When holy souls and saintly people serve this King, i.e. the holy pilgrim site known 
as Prayag or Tirtharaj, they are able to fulfill all their desires’. 

This is, forsooth and without gainsay, what the scriptures affirm, as well as is 
sung and praised by bards and minstrels. (Doha no. 105) 


[Note—'It ought to be noted here that we are talking about ‘holy souls and saintly 
people’. Hence, their desires would also be pious and holy, not worldly or material. 
So, by coming to this holy place and upholding the principles of Dharma that it 
embodies, pious people find joy and happiness, they find peace for their souls. Such 
people would not want worldly things or material benefits for undertaking a journey 
to any holy place, for their only wish would be liberation and deliverance from this 
world so that they can attain eternal peace and beatitude. 

It ought to be carefully noted at this juncture that in order to get any 
worthwhile benefit by visiting any religious place one must have piety and purity of 
soul, a mind that is free from worldly attachments, a heart that has devotion for Lord 
God, and a general attitude marked by the virtues of holiness, truthfulness, faith, 
goodness, righteousness and auspiciousness. | 
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caupa’. 


ko kahi saka'i prayaga prabha'u. kalusa punja kunjara mrgara’'u. 1. 
asa tirathapati dékhi suhava. sukha sagara raghubara sukhu pava. 2. 


[Summing up the great glories and merits of Prayag, the poet Tulsidas says:] 
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Who can fully enumerate and praise the greatness and the glories of Prayag, 
for it is like a lion for the purpose of eliminating hordes of sins and their 
consequences represented by so many elephants in this world?’ (1) 


When Lord Ram, the exalted Lord of the family of king Raghu (raghubara), and who 
himself was an ocean of bliss and joy (Sukha sagara), saw such a pleasant place 
called Prayag, which was like the ‘king of holy places’ (i.e. tirathapati), the Lord felt 
very glad and happy indeed. (2) 


[Note—'In this metaphor, Prayag is the ‘king of the jungle, the lion’, and the 
countless sins and their off-springs symbolized by the numerous consequences of sins, 
are like the many elephants that roam in the forest. A lion is able to fearlessly 
vanquish an elephant even though the elephant is much larger and stronger than the 
lion. Similarly, no matter how big the sin is, Prayag has the mystical ability to set 
things right. ] 


cole faa creme wate Gas | sitter dren ISTE Ut 3 
cat WAY Cad GA ANT | HST STA Sift STAT Ut ¥ I 
ue fater arg farcttent Ot | afta Monet GATT ST UG UI 


kahi siya lakhanahi sakhahi suna’l. Srimukha tiratharaja bara'l. 3. 
kari pranamu dékhata bana baga. kahata mahatama ati anuraga. 4. 
ehi bidhi a'i bilokt beni. sumirata sakala sumangala deni. 5. 


In the above mentioned way, Lord Ram himself praised the glories and greatness of 
Prayag, which was like a king of all pilgrim sites (tiratharaja), and graciously 
narrated them to Sita, Laxman and Guha Nishad, the Lord’s friend. (3) 


Thence, the Lord bowed his head before the holy place and moved ahead while 
looking around and appreciating the beauty of the surroundings which included the 
many gardens, groves and alcoves that came into view. The Lord continued to glorify 
the place and laud its greatness and beauty’ with great devotion. (4) 


In this way, walking along the road they eventually came and saw the place where the 
three holy rivers meet each other’, a spot called Triveni. (5) 


[Note—'A similar narration is found when Lord Ram and Laxman had accompanied 
sage Vishwamitra to go to Janakpur, where the Lord would attend the “‘bow-breaking’ 
ceremony and marry Sita. The outskirts of Janakpur also had immense natural beauty 
and were very pleasant to behold. Refer: Ram Charit Manas, Baal Kand, Doha no. 
212 along with Chaupai line nos. 4-8 that precede it. 

Lord Ram had a keen sense of appreciating the beauty of Nature, and he 
would observe the smallest of things in the forest and point them out to Laxman. This 
comes to the fore in Ram Charit Manas, (a) Aranya Kand, Chaupai line no. 3 that 
precedes Doha no. 37—to Chaupai line no. 2 that precedes Doha no. 41; (b) 
Kishkindha Kand, Chaupai line no. 3 that precedes Doha no. 13—to Doha no. 17. 
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“These three rivers are Ganges, Yamuna and Saraswati. ] 


fed Hers cite faa Gar 1 oft wenfater diver ar ui & 
Aa WY grea UE ST | axa Sea APT ST ATTN 
WP aa ale a ae fe we | were Ue FS Nc UI 


mudita naha'i kinhi siva séva. puji jathabidhi tiratha déva. 6. 
taba prabhu bharadvaja pahim a'é. karata dandavata muni ura la’é. 7. 
muni mana moda na kachu kahi ja'i. brahmananda rasi janu pa’. 8. 


After Lord Ram (and his companions) bathed in the holy rivers cheerfully, the Lord 
offered worship to Lord Shiva', and also duly offered his obeisance to the patron deity 
of the pilgrim site in the proper way it should be done’. (6) 


Thereafter, the Lord came to the hermitage of sage Bharadwaj’. 
When Lord Ram prostrated himself before the great sage (to offer respects to 
him), Bharadwaj immediately lifted the Lord and embraced him most affectionately. 


(7) 


The exhilaration and ecstasy that filled the sage’s heart at that moment were so 
profound and deep that it is not possible to describe how he felt, except to say that the 
sage felt as if he has found a treasure-trove of supreme bliss that was equivalent to the 
beatitude obtained upon Brahm-realisation’. (8) 


[Note—'It ought to be marked here that whenever Lord Ram took a bath in a holy 
river, he would offer worship to Lord Shiva. Refer: Ram Charit Manas, Ayodhya 
Kand, Chaupai line no. 1 that precedes Doha no. 103. 


*We have already read that the patron deity of Prayag is Lord Madhav (also known as 
‘Bindu-Madhav’ )}—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 3 
that precedes Doha no. 105 herein above. 

Besides Lord Bindu-Madhav and Lord Shiva, Lord Ram offered his obeisance 
to the goddesses representing these three holy rivers, ic. Ganges, Yamuna and 
Saraswati. 


*Sage Bharadwaj lived on the banks of the Triveni. Every year, a great congregation 
of saints and sages would assemble there on the auspicious occasion of Magha, the 
Hindu month when the sun passes into the asterism of Capricorn. It was on one such 
occasion that sage Yagyawalkya had narrated the divine story of Lord Ram to sage 
Bharadwaj. These things are narrated in Ram Charit Manas, Baal Kand, Chaupai line 
no. | that precedes Doha no. 44—to Chaupai line no. 5 that precedes Doha no. 47. 

This conversation took place in some ancient time, so by the time Lord Ram 
arrived at sage Bharadwaj’s hermitage, the sage was well aware who the Lord was 
and how fortunate was he that the Lord had himself walked down to meet and bless 
him. 

We must never be deluded and confused in these matters, wondering when 
Yagyawalkya told Bharadwaj about Lord Ram when the Lord was not even born, and 
was it possible for a human being to live so long as to transcend time and eras that 
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straddled different epochs. We must remember that we are reading about that era 
when life was long, and great sages had the ability to live long because they led a very 
disciplined and self-regulated life spent in meditation, which enabled them to prolong 
their physical existence much beyond normal time that an ordinary man would live. 
Another point to note is that Lord Ram was a personified form of the supreme Atma, 
the cosmic Consciousness that is also known by the name of the Supreme Being, and 
as such the Lord is eternal, infinite and imperishable, being in existence beyond this 
known world after the latter’s term ended and everything collapsed into nothingness, 
till the time of the new beginning when a new phase started. 

So, there is no falsehood or wonder in saying that both the things are true, viz. 
Yagyawalkya enlightening Bharadwaj about Lord Ram at a time when the Lord had 
no physical presence in the mortal world in the way we know about him through the 
story of the Ramayana, and the Lord himself visiting the same Bharadwaj many eras 
later on. 

Or, come to think of it, it could be the other way round—.e. sage Bharadwaj 
met Lord Ram earlier and was so confused about the true identity of the Lord that 
when sage Yagyawalkya visited him sometimes later on, Bharadwaj requested this 
great and learned sage to clarify the doubts of his mind regarding the truth of Lord 
Ram, upon which Yagyawalkya told him the story of the Lord with an emphasis on 
the Lord’s divinity and holiness, and the fact that he was none but the Supreme Being 
in a human form. 

A pen-sketch of sage Bharadwaj has been added as a detailed note earlier in 
Ram Charit Manas, Baal Kand, Chaupai line no. 1 that precedes Doha no. 44. 


“The bliss and ecstasy obtained by Brahm-realisation is the supreme form of spiritual 
joy and beatitude that an ascetic enjoys when he rises above the plane of mundane 
existence, especially as a mark of success in his meditation and spiritual practices, so 
much so that his Atma, which is his true self and pure consciousness, transcends 
physical boundaries of the gross body in which it lives to rise and meet and become 
one with the cosmic Atma known as ‘Parmatma’, another term of a personified form 
of the cosmic Consciousness. 

In our present context, Lord Ram represents the ‘Parmatma’, the Supreme 
Being, and when sage Bharadwaj, representing a living being, met the Lord, the 
sage’s Atma met the Parmatma, an event for celebrations, an event that would bestow 
the sage with the same sort of bliss and beatitude that an ascetic obtains upon 
successful Brahm-realisation, which marks success of all his spiritual practices and 
penances and austerities that he had been pursuing steadfastly for a long time 
precisely with the aim of experiencing this supreme form of bliss, beatitude and 
felicity that can only be enjoyed by experience, but defy definition and narration by 
the use of words. | 


ao. dite stata wate st aifa stig aa aT 
A Trex Gena et wag fenw fafer sttFr i 208 0 
doha. 
dinhi asisa munisa ura ati anandu asa jani. 
lOcana gOcara sukrta phala manahum ki'é bidhi ani. 106. 
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The exalted sage Bharadwaj blessed Lord Ram even as he felt extremely honoured 
and exhilarated with the thought that he is so fortunate that the Creator has favoured 
him with an opportunity to get the reward of all his spiritual practices, austerities and 
penances right before his eyes in physical and practical terms by way of being able to 
welcome and see Lord Ram personally’. (Doha no. 106) 


[Note—'Bharadwaj had never forgotten the importance of this moment in his life 
when he met Lord Ram and felt that he has been fully rewarded by the Creator for all 
his spiritual practices, austerities and penances. This feeling of joy and ecstasy of 
Bharadwaj is clear later on in the story when he tells Bharat precisely this same 
thing—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 3-4 that 
precede Doha no. 210.] 


dio, Hae Wal okt set che Lops oa ORT ars Ut 8 
che Wel et sip ate i few ont ah wag ort Hu Vu 


caupa’. 


kusala prasna kari asana dinhé. piji prema paripurana kinhe. 1. 
kanda mila phala ankura niké. di’é ani muni manahum ami ké. 2. 


Sage Bharadwaj welcomed Lord Ram, asked about his welfare, and offered him a seat 
to sit down. Then the sage most affectionately offered his worship to the Lord and 
made him feel fully contented’. (1) 


Then, the sage offered edible roots, stems, fruits and freshly sprouted grains by way 
of refreshment to the Lord and his companions (Sita, Laxman and Guha). These 
offerings were very succulent and sweet as if they were dipped in nectar’. (2) 


[Note—'Lord Ram was always given a warm welcome and offered an affectionate 
form of worship at the hermitage of all great sages he visited. For instance, Valmiki 
offered obeisance to Lord Ram and affectionately brought the Lord to his hermitage 
when he went to meet the sage—apropos: Ram Charit Manas, Ayodhya Kand, Doha 
no. 124 and Chaupai line nos. 1-2 that follow it. 

Later on, a similar welcome marked by warmth and affection was extended to 
the Lord by sage Atri, and later on by sage Agastya—apropos: Ram Charit Manas, 
Aranya Kand, (i) Doha no. 3 along with Chaupai line nos. 4-8 that precede it (Atri); 
and (ii) Chaupai line nos. 9-12 that precede Doha no. 12 (Agastya). 


*This was the second time that Lord Ram had something proper to eat after leaving 
Ayodhya—the first occasion was when Guha Nishad had brought similar victuals for 
the Lord when he arrived at Sringberpur. Refer: Ram Charit Manas, Ayodhya Kand, 
Doha no. 89 along with Chaupai line no. 8 that precedes it. 

Such eatables as were offered by sage Bharadwaj were the only kind of things 
that Lord Ram, Sita and Laxman would be eating throughout their sojourn in the 
forest, because these were the only things that were available in the forests. We read 
later on about them feeding on similar items in Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 4 that precedes Doha no. 124 prior to the Lord arriving at sage 
Valmiki’s hermitage. 
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Like Bharadwaj, sage Valmiki and sage Atri had also offered similar 
refreshment to Lord Ram, Sita and Laxman—apropos: Ram Charit Manas, (a) 
Ayodhya Kand, Chaupai line nos. 3-4 that precede Doha no. 125 (Valmiki); and (b) 
Aranya Kand, Doha no. 3 along with Chaupai line nos. 4-8 that precede it (Atri). 

When Lord Ram reached Chitrakoot for abiding there for some time before 
moving ahead into the deeper parts of the forest, the tribal folks who lived in the 
forests and hills of that area had warmly welcomed the Lord and brought fruits, roots 
and stems as offering of refreshment for the Lord—trefer: Ram Charit Manas, 
Ayodhya Kand, Chaupai line nos. 1-2 that precede Doha no. 135. 

Another instance of such warm welcome and offering of refreshment in the 
form of sweet edible roots, stems, fruits to Lord Ram and his companions is when 
they reached the hermitage of Sabari, the aged tribal woman whom the Lord blessed 
with his visit, thereby granting her liberation and providing her soul with deliverance 
from this mortal world—apropos: Ram Charit Manas, Aranya Kand, Doha no. 34 
along with Chaupai line no. 8 that precedes it.] 


Ta CET SH Ulead Gere | sift Sa WH AST Het GATT I 3 
UU FTAA TH GEC | MGIT Hg TAT SAT Ul ¥ 


siya lakhana jana sahita suha’é. ati ruci rama mula phala kha’é. 3. 
bha'é bigataSrama ramu sukharé. bharadvaja mrdu bacana ucaré. 4. 


Lord Ram, along with Sita, Laxman and his companion Guha Nishad ate with relish 
the tasty roots, stems and fruits that were offered to them by sage Bharadwaj. (3) 


When Lord Ram felt refreshed and relaxed after having something to eat and resting 
for a while, sage Bharadwaj spoke sweetly to him. (4) 


Se Tet Ag Aa APT | SST QT AT AT FETT & 
Mel ThA TH MAT AY | WA Tele Aaeileha SAT I & 


aju suphala tapu tiratha tyagu. aju suphala japa joga biragu. 5. 
saphala sakala subha sadhana saju. rama tumhahi avalokata aju. 6. 


The elated sage was jubilant at the opportunity to meet Lord Ram. He expressed his 
joy when he told the Lord: ‘Oh Lord! Today all my spiritual endeavours and religious 
practices such as my doing of Tapa (austerity and penance), going on pilgrimage to 
holy places, observing strict self-restraint and practicing the virtues of renunciation, 
doing Japa (repetition of spiritual Mantras or formulas as a part of daily religious 
routine), Yoga (meditation) and Vairagya (detachment and dispassion towards the 
material world and its charms, self-control of sense organs and their natural tendency 
to be attracted towards their objects in this world)—verily indeed, all such efforts of 
mine have been successful today. (5) 


Oh Lord Ram! In all sooth I say that by seeing thine holy Self today, all my pious 
efforts and spiritual practices have ripened and borne fruits; I have been amply 
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rewarded for all my religious endeavours and pious exercises by having the golden 
opportunity to meet and see thee from up close, with the honour of having a 
communion with thine divine Self in a one-on-one interaction’. (6) 


[Note—'Sage Bharadwaj has told Bharat later on that when he had met Lord Ram 
earlier during the Lord’s visit to his hermitage on his way to the forest, the sage had 
felt that all his spiritual practices, all his religious exercise, and all his pious efforts 
done in life had been successful—apropos: Ram Charit Manas, Ayodhya Kand, 
Chaupai line nos. 3-4 that precede Doha no. 210. 

Sage Vasistha too reiterates the same idea that the best reward for all spiritual 
and religious efforts and meritorious deeds is to serve Lord Ram, have devotion for 
the Lord, and worship him with faith and affection. Refer: Ram Charit Manas, Uttar 
Kand, Doha no. 48—to Chaupai line no. 4 that precedes Doha no. 49. 

Sages Valmiki, Atri, Sutikshan and Agastya—all had felt jubilant and blessed 
when they had the opportunity to meet Lord Ram. {Refer: Ram Charit Manas, (a) 
Ayodhya Kand, (i) Chaupai line no. 5 that precedes Doha no. 125 (Valmiki); (b) 
Aranya Kand, (11) Chaupai line nos. 4-5 that precede Doha no. 3 (Atri); (iii) Chaupai 
line nos. 1-12 that precede Doha no. 10 (Sutikshan); (iv) Chaupai line nos. 9-11 that 
precede Doha no. 12 (Agastya).}] 


UY Sta GE saat FT Gait | Teet STS BIT Wa TST I 9 
ara cat par eg at Ug | Pst ue Seas Gest VAI ¢ UI 


labha avadhi sukha avadhi na duji. tumharém darasa asa saba puji. 7. 
aba kari krpa déhu bara éhu. nija pada sarasija sahaja sanehi. 8. 


By having the opportunity to see thee, all the best of rewards and happiness are mine, 
for there is nothing more auspicious and a provider of joy than this rare privilege of 
meeting thee. Indeed, all my hopes and prayers have been answered fully today, and I 
have been so contented that there is nothing more that I would want. (7) 


Now Lord, please be kind to bless me and grant me the boon that I mayest have 
undiluted affection and devotion for thine holy feet’. (8) 


[Note—'Sage Vasistha too says the same thing to Lord Ram in Ram Charit Manas, 
Uttar Kand, Doha no. 48—to Doha no. 49. 

Refer also to: Veda Vyas’ “Adhyatma Ramayan”, Ayodhya Kand, Canto 6, 
verse nos. 36, 39.] 


ao, RAG Wl Os Bel Wa A WI A GT 
ae HT Aq BIg Tel fae Hilfe STAT ov i 
doha. 


karama bacana mana chari chalu jaba lagi janu na tumhara. 
taba lagi sukhu sapanéhum nahim ki'ém koti upacara. 107. 
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Sage Bharadwaj summoned up his spiritual philosophy with respect to having 
devotion for the Supreme Being by telling Lord Ram: ‘As long as a creature does not 
abandon all sorts of pretensions, conceit and deceit, and does not submit himself 
before you to serve you and have devotion for you in his deeds, his words and his 
thoughts—till then the creature cannot dream of ever having peace and happiness in 
his life no matter what devices he employs to attain them!.’ (Doha no. 107) 


[Note—'Lord Ram has reiterated the same idea when he was advising the citizens of 
Ayodhya on the way of having happiness and peace in life—apropos: Ram Charit 
Manas, Uttar Kand, Chaupai line no. 5 that precedes Doha no. 43. 

The Lord says that if a person does not follow the path of Bhakti and lead an 
auspicious way of life marked by righteousness in deed, word and thought, if he 
indulges in the gross world and its material sense objects, if he falls prey to 
temptations and yields to the desire for self-gratification, then he would have to regret 
and beat his head in repentance while uselessly blaming providence, fate and the 
creator for his misfortunes. Refer: Ram Charit Manas, Uttar Kand, Chaupai line no. 7 
that precedes Doha no. 43—to Chaupai line no. 2 that precedes Doha no. 45. 

Meanwhile, when Lord Ram would meet the great sage Valmiki after leaving 
the hermitage of sage Bharadwaj and asked the sage to advice him where he should 
abide, Valmiki would outline a long list of virtues that symbolically represent the holy 
and purified places where Lord Ram, the Supreme Being, should live. In the course of 
enumerating these virtues, Valmiki points out certain qualities that resonate perfectly 
with what Bharadwaj says here—apropos: Ram Charit Manas, Ayodhya Kand, (i) 
Chaupai line nos. 5 and 8 that precede Doha no. 130; and (11) Chaupai line nos. 6 and 
8 that precede Doha no. 131. 

Further, Valmiki points out some of the other qualities that would entitle a 
person to obtain eternal peace, bliss and beatitude, and examined closely they all 
focus on the same virtue—of having undiluted and true devotion for Lord Ram that 
would involve a person’s entire being, including his actions, his thoughts and his 
words. Refer: Ram Charit Manas, Ayodhya Kand, Doha nos. 128, 129, 130 and 131.] 


dio, QM AM ae Uy Ghar | ret wees Bes STITT I UI 
Ta TIS A Ty Tera | athe sitter cals Meats TATA tt 2 


caupa’. 


suni muni bacana ramu sakucané. bhava bhagati ananda aghané. 1. 
taba raghubara muni sujasu suhava. koti bhamti kahi sabahi sunava. 2. 


When Lord Ram heard what sage Bharadwaj said in his praise, he felt abashed and 
became shy, though the Lord internally was very happy by observing the greatness of 
the virtues of devotion and affection for him that the exalted sage possessed, as well 
as the joy and exhilaration that the sage felt by meeting the Lord. (1) 


As a reciprocal gesture, Lord Ram now praised sage Bharadwaj lavishly by telling 
everyone present there’ about the greatness, virtuous qualities and countless glories of 
the sage. (2) 
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[Note—'Who were present there? The answer is obvious—first, they were Lord 
Ram’s companions, Sita, Laxman and Guha Nishad, and second, other sages and 
disciples of sage Bharadwaj who lived in his hermitage. 

When the residents of the hermitage saw Lord Ram arrive and sage Bharadwaj 
himself warmly welcoming the Lord and worshipping him, offering the Lord 
refreshments and showing great devotion and affection for his guest, everyone around 
the place was sure that these guests, i.e. Lord Ram and his companions, were someone 
special and most honourable, for otherwise a sage of the stature of Bharadwaj would 
not have gone out of his way to show so much affection and respect to Lord Ram. 
Hence, everyone gathered around Lord Ram and sage Bharadwaj to enjoy the joy of 
that moment, and to participate and be a witness to this momentous occasion. ] 


OW aS A Ga TA WT Te aie WAT ase Star Se I 3 
WPT waa araart Aaet ae ortireat TE arya i ¥ 


sO bada so saba guna gana gehu. jehi munisa tumha adara dehu. 3. 
muni raghubira parasapara navahim. bacana agocara sukhu anubhavahim. 4. 


Expressing his gratitude towards sage Bharadwaj, Lord Ram told him: ‘Oh sage, a 
person on whom you show such grace and whom you so much praise (as you have 
done to me) is indeed very exalted, very lucky, privileged and honourable, and surely 
he is an abode of all virtues’.’ (3) 


In this way, both sage Bharadwaj and Lord Ram showed honour and courteousness to 
each other by one praising the other in lavish terms. 

The mutual sense of joy and happiness they felt by this meeting, and the 
respect and affection they showed for each other, were of a sublime nature, something 
that cannot be seen by physical eyes but can be felt and experienced at the subtle level 
(i.e. at the spiritual plane)’. (4) 


[Note—'In an indirect way, Lord Ram endorses sage Bharadwaj’s praise for the Lord, 
and acknowledges that what the exalted sage has said about the Lord is true. This is 
one view. The other view is that Lord Ram was reciprocating the honour, the 
courteousness and the politeness shown to him by sage Bharadwaj, as is clear in verse 
no. 4. 


*Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 4 that precedes 
Doha no. 108 where a similar idea is expressed. 

Lord Ram felt very glad and happy that he has been able to meet a great sage 
of Bharadwaj’s stature, and that he has rewarded the sage with immense spiritual bliss 
and beatitude as a part of the divine mandate of the Supreme Being that he would 
bless great sages and pious souls by visiting them during his manifestation in this 
world as Lord Ram—apropos: Ram Charit Manas, (a) Baal Kand, (i) Chaupai line 
nos. 4-5 that precede Doha no. 13; (ii) Chaupai line no. | that precedes Doha no. 122; 
and (ii1) Chaupai line nos. 1-3 that precede Doha no. 152; (b) Aranya Kand, (iv) Doha 
no. 9. 

On the other hand, sage Bhardwaj felt exhilarated that he was so lucky and 
privileged that the Supreme Being himself came visiting him to oblige him and 
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reward him for a lifetime of spiritual practices and religious observations—apropos: 
Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 4-8 that precede Doha no. 
107; and (ii) Chaupai line nos. 3-4 that precede Doha no. 210.] 


ae afer ag vat Fara vag are AP fetes Sera ut & 
WEIS STA AS SMT | CET TU AST YeIT ll & 


yaha sudhi pa'i prayaga nivasi. batu tapasa muni sid'dha udasi. 5. 
bharadvaja asrama saba a'é. dékhana dasaratha su'ana suha’é. 6. 


No sooner this news (of Lord Ram’s arrival at sage Bharadwaj’s hermitage) spread, 
than all the Brahmins, ascetics, sages, mystics and other pious souls who practiced 
renunciation and detachment from the world and lived in Prayag in pursuance of their 
religious practices and spiritual objectives --- (5) 


--- All of them collected in large numbers at the hermitage of sage Bharadwaj to have 
see the son of king Dasrath (i.e. Lord Ram) who was very charming to behold’. (6) 


[Note—'It is remarkable to note here that instead of saying “Lord Ram”, it is 
mentioned that these people collected to see “the son of king Dasrath” (dékhana 
dasaratha su'ana) who was very charming and attractive to behold. 

It implies that few amongst them knew the truth of who Lord Ram actually 
was, 1.e. that he was a human manifestation of the Supreme Being. The news of king 
Dasrath sending his son, Lord Ram, to the forest due to some family intrigue in the 
royal palace, had spread like wildfire in the land. Lord Ram, Laxman and Sita had 
charming and most pleasant personalities so much so they stood out in a crowd. 
Besides this, the word spread that Bharadwaj has shown them special honour, which 
means there was something unique with the guests, for otherwise the exalted sage was 
not in the habit of going out of his way to show so extensive affection and great 
honour to anybody. Hence, everyone was sure that they must not miss this 
opportunity to go and see Lord Ram. 

The Lord’s charisma, charm and glories were of such stupendous proportions 
that not only these people who lived in and around Prayag, but even ordinary people 
of the far-flung parts of the countryside, of remote villages and hamlets, would rush to 
see Lord Ram, Sita and Laxman as soon as they got the news that they are in the 
vicinity and passing their way. Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai 
line no. | that precedes Doha no. 114—to Chaupai line no. 2 that precedes Doha no. 
115; (ii) Chaupai line no. 4 that precedes Doha no. 115—to Chaupai line no. 2 that 
precedes Doha no. 116; (iii) Chaupai line nos. 7-8 that precede Doha no. 120. 

If someone missed to see them or was late in coming while Lord Ram moved 
ahead on his path to the forest, all such people would regret and lament at having 
missed this golden chance of a lifetime. Refer: Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 6 that precedes Doha no. 121—to Chaupai line no. | that precedes 
Doha no. 122. 

Nevertheless, it didn’t matter with what purpose they came to see Lord Ram, 
for either way all were blessed by having the chance to pay their obeisance to the 
Lord and have his divine view. It is like the case of someone drinking some sweet 
liquid without being aware of what it actually is. It may be an ordinary sweetened 
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drink, or luckily for the person it may be pure nectar. The difference would be known 
to the drinker only after he has drunk the unknown liquid—for the exhilaration and 
ecstasy that pure nectar would provide him would be matchless and an unforgettable 
experience as compared to some ordinary drink. To wit, everyone who saw Lord Ram 
felt a thrill passing through their entire being; it was an experience of a lifetime so 
exciting and so exuberant that it could not be described in words—like sage 
Bharadwaj had felt himself. Refer: Chaupai line no. 4 herein above, that precedes 
these verses. ] 


TH WAT Hrs US He Alea AT oe AAT TE I 9 UI 
af adita oe ag ure 1 fet aurea Paras cu 


rama pranama kinha saba kahu. mudita bha’é lahi loyana lahu. 7. 
dehim asisa parama sukhu pa’. phiré sarahata sundarata’l. 8. 


Lord Ram paid his obeisance by respectfully bowing before all those who had come 
to visit him. 

On the other hand, all those who saw the divine form of Lord Ram felt 
exhilarated because they were being rewarded for possessing the faculty of sight that 
enabled them to see the Lord and derive immense joy by this sight. (7) 


All of them (the Brahmins, sages, ascetics and other pious souls) blessed Lord Ram 
even as they derived immense happiness and joy by meeting the Lord. Then they 
returned, all the while praising the beauty and charm of the Lord on their way back’, 


(8) 


[Note—'A little later on in our reading we shall read that when villagers and strangers 
met Lord Ram as he wended his way along the path to the forest, everyone was 
ecstatic, but when the time came for the Lord to leave them behind and move on, all 
felt very sad but thanked their luck and their faculty of sight which enabled them to 
see the Lord. Refer: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 118 along with 
Chaupai line nos. 5-8 that precede it; (i1) Chaupai line nos. 7-8 that precede Doha no. 
120; (411) Doha nos. 122 and 123. 

We also read that all the great sages whom Lord Ram met had felt that they 
have been fully rewarded for possessing eyes that enabled them to have a divine view 
of Lord Ram. Refer for instance, Ram Charit Manas, (a) Ayodhya Kand, (i) Chaupai 
line no. 2 that precedes Doha no. 125 (sage Valmiki); (b) Aranya Kand, (ii) Chaupai 
line no. 7 that precedes Doha no. 3 (sage Atri); (iii) Chaupai line no. 9 that precedes 
Doha no. 10 (sage Sutikshan); (iv) Chaupai line no. 9 that precedes Doha no. 12 (sage 
Agastya). 

By-and-by we read that whenever Lord Ram rested at some place, the gods 
would come to pay their obeisance to him and then returned to heaven. One such 
instance is when the Lord reached a lake called ‘Pampa’ and rested there for a while 
before moving ahead. Refer: Ram Charit Manas, Aranya Kand, (i) Chaupai line no. 6 
that precedes Doha no. 39; followed by (ii) Chaupai line nos. 1-4 that precede Doha 
no. 41.] 
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ao. Wa abe fase fare ula Wart Aars | 
act Uted fra crear Tt Aan APs fre Ag Ut Rod I 
doh. 


rama kinha bisrama nisi prata prayaga nahaii. 
calé sahita siya lakhana jana mudita munihi siru na’'i. 108. 


That night Lord Ram took rest (i.e. slept, at the hermitage of Bharadwaj). The next 
morning he took a bath at the confluence of the three holy rivers for which Prayag is 
so famed and revered. 

Thence, after bowing his head before the sage (Bharadwaj), Lord Ram 
cheerfully departed from the place, along with Sita, Laxman and his friend (Guha 
Nishad—‘jana”’), for his onward journey. (Doha no. 108) 


dio, WH AIa Hes AP Ural | are cHfesr wa cafe wT Arad 8 
Ufa oH fasta wa GH heel | Qe Genel AT ae He BET UI 


caupal. 


rama sapréma kahé'u muni pahim. natha kahi'a hama kéhi maga jahim. 1. 
muni mana bihasi rama sana kahahim. sugama sakala maga tumha 
kahum ahahirn. 2. 


At the time of his departure, Lord Ram asked sage Bharadwaj: ‘Oh Lord, please tell 
me which path we ought to take to the forest.’ (1) 


Hearing Lord Ram ask him this question, the sage was very amused and he smiled 
internally as he replied: ‘Lord, all the paths are accessible for you, and all would lead 
you to your destination. To wit, whichever path you would choose to follow, would 
be best and most suitable for you. 

[Sage Bharadwaj told Lord Ram: “Oh Lord, who am I to tell thy exalted Self 
which way to go, for it is thee who knows best, and it is thee who is expected to show 
the creature the path of life that wouldst be best suited for him. But of course, it is 
thine greatness and humility that thou have chosen to ask me to show thee the path, 
for truly it is because thou art playing thine role as a human being to perfection. Well, 
thank thee for thy graciousness and giving me the honour of being able to tell thee 
which way to proceed.”]' (2) 


[Note—'Lord Ram will ask sage Valmiki a similar question—apropos: Ram Charit 
Manas, Ayodhya Kand, Chaupai line nos. 5-6 that precede Doha no. 126. Sage 
Valmiki told him to go and stay at Chitrakoot—apropos: Chaupai line no. 3 that 
precedes Doha no. 132. 

Later on we shall read that Lord Ram asked sage Agastya which way to go, 
and the sage asked Lord Ram to go and stay at Panchabati in the Dandakaranya 
forest—apropos: Ram Charit Manas, Aranya Kand, Chaupai line nos. 14-17 that 
precede Doha no. 13.] 
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are cht art Paer ater: APA A Aad Weare SMT 3 I 
ware Ta Ut We SORT | aaa Hele ay she SANTI ¥ I 


satha lagi muni sisya bola'é. suni mana mudita pacasaka a’é. 3. 
sabanhi rama para prema apara. sakala kahahi magu dikha hamara. 4. 


[In order to help Lord Ram take a path to the forest that would be suitable for him to 
fulfill his mission in life, which was to eliminate the demons and bless the great sages, 
ascetics and mystics living in remote areas of the land pursuing their spiritual 
objectives and doing religious practices, sage Bharadwaj chose to send some of his 
wise disciples with the Lord to show him the right way out of the city of Prayag from 
the many roads that led in different directions from the place. ] 


Sage Bharadwaj called some of his disciples to accompany Lord Ram (to guide him 
and show him the path that the Lord should take out of Prayag). Hearing his call, 
some fifty or so disciples came forward very gladly (and volunteered to accompany 
the Lord and show him the road out of Prayag). (3) 


All of them had boundless affection for Lord Ram, and every one of them said that 
they have seen the road that leads out of Prayag in the correct direction towards the 
forest beyond (and so they would be able to show Lord Ram the right direction in 
which he ought to proceed)". (4) 


[Note—'As soon as it was known that sage Bharadwaj wanted some of his disciples 
to come forward and go with Lord Ram to show him the path out of the city of Prayag 
in the direction towards the forest beyond, as many as fifty or so disciples volunteered 
their services. All of them wished to get an opportunity of a lifetime, and they vied 
with each other to become the guide, each saying that he knew the road better than his 
friend. 

Lord Ram had such a stupendous magical charm and a profound magnetic 
appeal in him that wherever the Lord went, everyone would be drawn towards him 
automatically like iron is to a powerful magnet. The people would not like to leave 
him; if they had their will they would wish to accompany him all their lives. So, when 
the time came to part, all felt very sad and heavy in their hearts. 

We read about such examples at three places in Ram Charit Manas. Let us see 
when: 

The first occasion was when Lord Ram and Laxman had gone for a sight- 
seeing visit in the city of Janakpur. No sooner the news spread that the two brothers 
are visiting the city, its inhabitants, men and children of all ages, poured out onto the 
streets, crowding around the brothers and following them in large numbers wherever 
they went. The children outsmarted their elders as they shoved and jostled through the 
milling crowd to get close to Lord Ram, holding the Lord’s hands excitedly and 
enthusiastically pulling him in this and that direction to show him through the city and 
point out its various landmarks. Some wanted the Lord to step inside their homes; 
others would want him to wait for a while so that some refreshments could be offered 
to the brothers. The crowd of exhilarated citizens was so thick and excited that the 
Lord had almost to crawl slowly through his walk around the city, and he took longer 
than expected in his outing. When finally the time came to say good-by to each other, 
everyone felt sad and heavy in heart as if they had to be forced into separation from 
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someone they loved so much. This episode is narrated very vividly in Ram Charit 
Manas, Baal Kand, Chaupai line no. 1 that precedes Doha no. 220—to Chaupai line 
no. 8 that precedes Doha no. 225. 

The second occasion would come when Lord Ram, Sita and Laxman walked 
on the road to the forest, passing by villages and hamlets that fell on either side of the 
way. Huge numbers of country-folk would rush to meet them, talk with them, offer 
refreshments to them, walk with them for some distance, and finally when the time 
came for them to return home all felt sad and heavy in heart. Refer: Ram Charit 
Manas, Ayodhya Kand, (i) Chaupai line nos. 7-8 that precede Doha no. 109; (ii) 
Chaupai line nos. 1-6 that precede Doha no. 110; (iii) Chaupai line no. 1 that precedes 
Doha no. 114—to Chaupai line no. 2 that precedes Doha no. 119; (iv) Chaupai line 
no. 6 that precedes Doha no. 121—to Chaupai line no. 1 that precedes Doha no. 122. 

And, the third instance is in the deeper parts of the forest. When sages and 
hermits etc. living there heard of Lord Ram’s arrival and passage through the forest, 
all of them rushed to meet the Lord and accompany him, talk with him, and follow 
him as far as they could go. Refer: Ram Charit Manas, Aranya Kand, Chaupai line 
nos. 4-8 that precede Doha no. 9.] 


AP ag ait at da dhe fore ag SAT Gepd Ga HES UG UI 
aot wary fife sirerg ors | Wafed weet ST TARTS 11 I 


muni batu cari sanga taba dinheé. jinha bahu janama sukrta saba kinhé. 5. 
kari pranamu risi ayasu pa'l. pramudita hrdayam calé raghura’. 6. 


[The sage was very amused by their enthusiasm, but since it was not practical to send 
all of them, he selected about four of his disciples for the job, those who had spent 
their life in doing meritorious deeds, and had led a disciplined and auspicious way of 
life. ] 


However, the sage (Bharadwaj) selected about four of the disciples whom he wanted 
to feel rewarded for a lifetime’ spent in doing meritorious deeds, and leading a well- 
disciplined and auspicious way of life. (5) 


Thence, Lord Ram bowed his head before the great sage (Bharadwaj), took his leave, 
and cheerfully departed from there for his onwards journey. (6) 


[Note—'The actual phrase used in the verse is “bahu janama”, meaning many lives. 
But from a practical point of view it implies a very long time, a lifetime. Usually 
young boys came to hermitages of great sages to study under them, and after their 
education was complete, they would go back home to pursue their own lives. Some 
would, however, stay back at the hermitage, deciding to spend the rest of their lives 
like a hermit themselves. These were the ones whom sage Bharadwaj wanted to 
reward, and such disciples were few, say about four or five in all, whom he sent with 
Lord Ram. | 


Wa Fre wa Preraté wig 1 cafe ara art ar arg 9 
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ale Gara sa they Urs | fiefs ea wy AT STS Ut 2 UI 


grama nikata jaba nikasahi ja. dékhahi darasu nari nara dha’. 7. 
hohi sanatha janama phalu pa’. phirahi dukhita manu sanga patha’. 8. 


When Lord Ram (and his companions, Sita, Laxman, Guha Nishad, and the disciples 
sent by Bharadwaj as guides) passed by near a village, the villagers, men and women, 
rushed out to meet the Lord and see his divine Self. (7) 


All of them felt exceedingly happy and privileged to have been able to meet and see 
Lord Ram, and were glad that they have got a reward of a lifetime, that their birth in 
this world has been fully rewarded on this occasion. 

However, when the time came to return back, all felt very sad and heavy in 
their hearts so much so that though they were compelled to part with the Lord in 
physical sense, yet they sent their heart with the Lord at a subtle plane’. (8) 


[Note—'To wit, the common country-folk were so mesmerized by Lord Ram’s charm 
and divine appeal that for a while they would stare at him dazed, feeling exceedingly 
happy and blissful, would talk amongst themselves about the Lord, and when the time 
came to return to their homes, though they turned back with a sad and doleful heart at 
the physical level, yet at a subtle plane they sent their heart with the Lord. 

It means that from that time onwards, their thoughts and feelings were with 
Lord Ram; they would remember the Lord at all times of their lives and become 
pensive; they would go about their life’s routine in a mechanical way, as a person lost 
in day-dreaming, because their thoughts were far away with Lord Ram. 

One important point to be noted here is that these villagers lived on this side of 
river Yamuna which Lord Ram reached by eventide. After the Lord and his 
companions crossed the river to the other side, as narrated in Doha no. 109 herein 
below, a similar narrative is described wherein villagers dwelling on that side of the 
river would also collect in large numbers as soon as the news of the Lord’s arrival 
spread there—trefer: Chaupai line nos. 1-2 that follow Doha no. 109 below. ] 


ao. feat feu ae fara aft fat ug AA TA 
SAT ASN HT Set Git AT AT ATT U1 208 I 

doha. 

bida ki'é batu binaya kari phiré pa'i mana kama. 

utari naha'é jamuna jala jO sarira sama syama. 109. 


When Lord Ram reached the banks of river Yamuna, he bid good-bye to the disciples 
whom sage Bharadwaj had sent with the Lord to show him the path to be followed. 
The disciple-guides returned back with a feeling of being blessed and having 
all their desires fulfilled’. 
Thence, Lord Ram took a bath in the waters of river Yamuna’ which were as 
dark as the Lord’s own complexion. (Doha no. 109) 


[Note—'To wit, these disciple-guides had accompanied Lord Ram and _ his 
companions till the banks of river Yamuna on the other side of Prayag, on the path 
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leading to the hermitage of another great sage named Valmiki. Then, the Lord politely 
thanked then and asked them to return to their hermitage. 


*Now, let us pause and contemplate upon how Lord Ram and his companions crossed 
this river, and when did he take his bath? 

According to Veda Vyas’ “Adhyatma Ramayan”, Ayodhya Kand, Canto 6, 
verse nos. 42-43, the disciples sent by sage Bharadwaj had fixed together a small 
canoe-kind of float that could be rowed and take Lord Ram and his companions to the 
other side of the river. The next morning, the Lord requested the sage’s disciples to 
return to their hermitage, crossed the river on this float, and then after getting down 
on the other side of the river, he took his bath in the waters of Yamuna before 
proceeding ahead. 

But since no explicit mention about how Lord Ram and his companions had 
crossed river Yamuna is made by Tulsidas here in Ram Charit Manas, we can safely 
assume that they used a boat to do so. In ancient times, it was normal to find boats at 
points on the road leading to rivers where travellers would cross the river to the other 
side on these boats to resume their onwards journey. By the time Lord Ram had 
arrived here, the news of how a great prince had been exiled to the forest due to some 
nasty intrigue in the household of his father had already reached far-flung parts of the 
land. Besides this, Guha Nishad, who was the chief of the community of boatmen, 
was with the Lord, and this news also spread quickly by word-of-mouth amongst all 
the communities of boatmen who lived along the banks of rivers in that geographical 
area of the land. So, when Lord Ram and others stood on the bank of river Yamuna on 
this side, contemplating upon means to go across to the other side, they would have 
found quite a few boatmen ready to row them across the river. 

This is the probable reason why the learned poet Tulsidas kept quiet on the 
issue of how Lord Ram and his companions crossed river Yamuna as he thought it to 
be unnecessary and superficial to specifically mention it, because it is common sense 
how he would have done it. 

When a person is on a long journey, he would rest for the night, and then take 
a bath the next morning before resuming his journey for the day. This will make it 
obvious that Lord Ram had taken his bath when he reached the other side of river 
Yamuna, and not on this side, before proceeding ahead to the hermitage of sage 
Valmiki on his way to Chitrakoot where he would abide for sometime. The direction 
to Valmiki’s hermitage was given by the disciples of sage Bharadwaj before they took 
leave of Lord Ram and went back to Prayag to report to their guru. 

We shall read a little later that Lord Ram, Sita and Laxman would bow before 
the holy river and pay their obeisance to its deity before departing from the river’s 
bank on their onwards journey in Ram Charit Manas, Ayodhya Kand, Chaupai line 
no. | that precedes Doha no. 112.] 


dio, Gad dardt AA | ae Frat Prt art Foran i 2 
ora TH fea datas Icha até Fat ares aSTs Il 2 1 


caupa’. 


sunata tiravasi nara nari. dha’é nija nija kaja bisari. 1. 
lakhana rama siya sundarata’. dekhi karahim nija bhagya bara’. 2. 
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No sooner the residents of the areas around the banks of river Yamuna on the other 
side heard of the arrival of Lord Ram, both the men and the women folks left behind 
whatever work they were engaged in at that moment to rush out instantly to meet the 
Lord. (1) 


When they beheld the bewitching beauty of Lord Ram, Sita and Laxman, they were 
left spell-bound by the divine sight even as they thanked their good fortune and 
praised their fate which had entitled them to have this glorious opportunity of a 
lifetime’. (2) 


[Note—'When Lord Ram had arrived at Sringberpur on the banks of river Ganges 
earlier, a similar kind of euphoria had spread amongst the villagers living alongside 
the banks of that river—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line 
nos. 1-3 that precede Doha no. 89. 

Once again, when the residents of Prayag learnt of the Lord’s arrival at the 
hermitage of sage Bharadwaj, all came to see the Lord and pay their obeisance to him, 
feeling exceptionally glad, privileged and blissful at this opportunity—apropos: Ram 
Charit Manas, Ayodhya Kand, Chaupai line nos. 5-8 that precede Doha no. 108. 

We have already read how the villagers living on the side of river Yamuna 
facing Prayag had come rushing out to meet Lord Ram, felt exhilarated after seeing 
the divine form of the Lord, and then returned home with a heavy and sad heart even 
as they remembered the Lord and mentally followed him out of their village— 
apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 7-8 that precede Doha 
no. 109 herein above. 

Refer also to (a) Geetawali Ramayan, Ayodhya Kand, where the divine and 
beautiful sight of Lord Ram, Sita and Laxman as they walked down the path to the 
forest has been vividly, elaborately, and most beautifully described in verse nos. 15— 
32, 40; (b) Kavitawali Ramayan, Ayodhya Kand, 14-25.] 


aie rere Sets TT ae ATS TTS eA SH aTNT Ui 3 Ut 
W fre ae aatatte wart | fers ah ala Ty USTs UY 


ati lalasa basahirh mana mahim. na'unt ga'um bijhata sakucahim. 3. 
jé tinha mahum bayabiridha sayané. tinha kari juguti ramu pahicané. 4. 


Everyone had a desire to learn more about these divine visitors; they wanted to know 
from whence they have come, what was the name of their native place (or village), 
and what their names were’, but they were so awed by Lord Ram’s divine presence 
that they hesitated to ask him anything directly on this matter. (3) 


However, those amongst them who were old in age, clever and wise, devised some 
means by which they could recognize who Lord Ram was’. (4) 


[Note—'Refer to Geetawali Ramayan, Ayodhya Kand, verse nos. 35 (especially its 
stanza no. 3), and 37. 


*Refer to Geetawali Ramayan, Ayodhya Kand, verse no. 39. 
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How did these wise men come to know who Lord Ram was? Well, though 
nothing is explicitly said here, yet one can apply common sense to derive at a possible 
answer. First, we know that Guha Nishad was with Lord Ram, and he was a villager 
himself, being a member of boatman tribe. Further, from his physical appearance he 
looked different from Lord Ram and Laxman. So therefore, these wise villagers drew 
near him and quietly asked him who the three noble travellers were, at which Nishad 
told them who Lord Ram, Sita and Laxman were. 

Second, someone in the crowd had heard that a great king named Dasrath of 
Ayodhya had sent his son to the forest, and the wife and the younger brother of this 
son too joined him at the time of departure. Therefore, when this wise man observed 
the royal demeanours and noble bearings of Lord Ram, Sita and Laxman, he could 
immediately put two and two together to arrive at an answer about who they were. 

A little later on in our narrative we shall read that the women folk surrounded 
Sita and asked her about the two gentlemen accompanying her. Sita then gave them a 
hint who Lord Ram and Laxman were—apropos: Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 4 that precedes Doha no. 116—to Chaupai line no. 8 that precedes 
Doha no. 117.] 


wae aM fre wate Gas Vaate wet fg sev UTS UG I 
UP aterare Gare Ufsaet AT Tat cas eT TET UG 


sakala katha tinha sabahi suna’l. banahi calé pitu ayasu pa’. 5. 
suni sabisada sakala pachitahim. rani rayam kinha bhala nahim. 6. 


Once these wise men became acquainted about who Lord Ram was, they told 
everyone about it, that the Lord (Ram) had departed for the forest on the instructions 
of his father (Dasrath). (5) 


This news filled everyone’s heart with sadness and dismay even as they lamented that 
the king and the queen (Dasrath and Kaikeyi) have not done the right thing at all’. (6) 


[Note—'Refer also to: (a) Geetawali Ramayan, Ayodhya Kand, verse nos. 26-27; 39- 
40; (b) Kavitawali Ramayan, Ayodhya Kand, verse nos. 18, 20; (c) Ram Charit 
Manas, Ayodhya Kand, Chaupai line nos. 1-3 that precede Doha no. 89, and Chaupai 
line no. 2 that precedes Doha no. 122.] 


Ae START Wh ATA Sa | AAS SATS ETAT 1 9 1 
wala stethad The oy fort | At ha Te WH STUT U2 


tehi avasara éka tapasu ava. téjapunja laghubayasa suhava. 7. 
kavi alakhita gati bésu biragi. mana krama bacana rama anuragI. 8. 


At that time, an ascetic came there. He was glowing with a spiritual energy about him, 
was young in age, and had a very pleasing personality. (7) 
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He had such a mystical aura about him though that even a wise poet is unable to know 
who he was or understand enough about his true identity as to say who he was, except 
to affirm that he was attired as a great hermit who had renounced all attachments with 
this gross material world and its charms, and that he was highly devoted to Lord Ram 
in his deeds, words and thoughts, and had great affection for the Lord’s holy feet’. (8) 


[Note—'Who this ascetic was is not at all certain; even the learned author of Ram 
Charit Manas, 1.e. Goswami Tulsidas, has himself said ‘“---even a wise poet is unable 
to know and understand his true identity and say who he was---” (Kavi alakhita gati). 

Many scholars have made as many conjectures about his identity, but no 
conclusive and intelligent argument is provided by anyone of them that could throw 
light on who this ascetic might have been. Nevertheless, this humble author (who is 
penning the English rendering of Ram Charit Manas which the reader is going 
through at present) thinks that one can arrive at a possible answer by an intelligent 
application of mind and wisdom that would stand scrutiny. 

So, there are three probabilities as to who this gentleman was. Let us examine 
them as follows: 

(a) He could have been some great ascetic who preferred to live anonymously 
in the forest, spending his time in solitude and peace while pursuing his spiritual 
objectives, without wishing to be disturbed by visitors and seekers of blessings. He 
was unlike other great sages of that time who were well-known and had established 
hermitages where students and disciples would flock. Nevertheless, this ascetic was 
no less spiritually elevated, self-realised, a knower of Brahm and highly enlightened 
than any of his peers, the only difference was that he remained unknown and 
anonymous. When he heard that the Supreme Being in the form of Lord Ram was 
coming that way, with one of the purposes of the Lord’s visit being blessing and 
granting deliverance, emancipation, salvation, and eternal bliss and beatitude to sages, 
hermits, ascetics, mystics etc. living in the forest, he rushed to meet the Lord, fulfill 
his spiritual desires, and feel blessed and fully rewarded for all the penances and 
austerities he had been doing for a long time. 

(b) Another possibility is that some great sage had reached a higher stage of 
Yoga (meditation) when it was possible for his soul, i.e. his Atma, to leave the gross 
physical body and roam in the form of a Spirit. In ancient days we often time come 
across accounts of travellers who had witnessed strange phenomena while passing 
through remote and uninhabited areas of land during the course of their journeys, 
especially during the night, such as a light streaking through darkness while they were 
passing through a lonely stretch of road in the night, or some odd figure suddenly 
appearing and then disappearing on the far end of the road, or some unexplained 
sound coming from the thickets on the side of the road, or some branch of a tree 
shaking violently though there was neither a strong wind nor any visible creature who 
could shake it, and so on and so forth. Surely such unusual sightings and sounds were 
caused by some Spirit that was roaming in the vicinity of the traveller. If that Spirit 
was holy and noble it would help the traveller in case he faced some unknown 
problems, but if that Spirit was evil it would cause hurdles and harm the traveller. In 
our case, the Spirit was that of a great sage or ascetic, and as soon as it discovered that 
Lord Ram was there, it immediately assumed a human form and revealed it’s self in 
the form of an ascetic as described in these verses to pay homage and obeisance to his 
revered Lord. 

(c) The third possibility is that he could have been some Angel who came to 
pay obeisance to Lord Ram and seek his blessings. 


2324 


By any imagination, there is no other possibility except the ones enumerated 
herein above about who this unknown ascetic could have been. ] 


Go, Aa Ta vA Uetee Prat seeds Users | 
Ws ¢s fat etact cat A UIs TNPA I 220 1 
doha. 


sajala nayana tana pulaki nija istade'u pahicani. 
pare'u danda jimi dharanitala dasa na ja'i bakhani. 110. 


Upon meeting Lord Ram, the eyes of this ascetic were filled with tears and his body 
was thrilled as he recognized his Lord whom he worshipped. So he prostrated before 
Lord Ram and fell down on the ground like a stick, so overwhelmed with emotions 
and ecstasy he was that his condition cannot be described in words. (Doha no. 110) 


dio, WH AAA Uctten St oat (UA TH VY UE UAT Ug Ul 
THE WA Way ate | fret at GA He He HTS I 2 


caupa’. 


rama sapréma pulaki ura lava. parama ranka janu parasu pava. 1. 
manahum prému paramarathu do'U. milata dharé tana kaha sabu ko'U. 2. 


Lord Ram was thrilled when he saw the ascetic paying obeisance to him; the Lord 
immediately picked him up and affectionately embraced him as if a pauper had 
suddenly found the magical stone that turns any metal into gold or silver, i.e. the 
‘philosopher’s stone’ (called the “paras” stone). (1) 


The meeting between Lord Ram and this unknown ascetic was like two personified 
forms of the virtues of love and affection on one side, and the fulfillment of spiritual 
objective of a soul to attain liberation, deliverance, emancipation and salvation on the 
other side, coming together so that the former is able to attain its objective in life, and 
the latter rewards the former for all its faith, devotion, sincerity and commitment to 
attain beatitude’. 

This was the unanimous view of everyone who saw the Lord and the ascetic 
meeting each other’. (2) 


[Note—'This comparison is to emphasize how greatly Lord Ram was happy and how 
overjoyed he felt when he met this stranger ascetic. When a poor man suddenly finds 
some priceless treasure, he feels exceedingly happy and jumps with joy, because now 
onwards all his poverty and its attandent problems would be a thing of the past. 


*Lord Ram embraced the ascetic so enthusiastically and warmly as if the Lord and the 
ascetic were fast and dear friends who had met after a long time. This particular 
episode gives us a divine spiritual message—that the Lord God is ever-ready to 
welcome his devotee with a warm heart and greatest of affection, and though the 
world may not be aware of who this privileged and special person is, and though this 
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devotee had lived anonymously, without any pretension of his being pious and holy, 
without showing any visible sign of the depth of his closeness with the Lord— yet the 
Lord knows who he is, and the Lord would respond instantly and enthusiastically 
when this devotee approaches his revered Lord. 

Another message is that the Lord God recognizes only one virtue in a creature 
that makes the latter endeared to the Lord—and it is love and affection for the Lord. It 
is the single-most important virtue that leads to success in one’s spiritual pursuits. The 
other name for this virtue is devotion or Bhakti for the Lord. 

In this imagery, the ascetic represents the virtue of love and affection, and 
Lord Ram the fulfillment of one’s spiritual objectives in life. 


>All those who were present on that occasion were held spell-bound by the warmth of 
this meeting—for it symbolized the union of the individual soul known as the Atma of 
the individual living being, with the universal Soul known as the Parmatma or the 
Supreme Being. It’s an occasion of celebration, and it is marked by ecstasy and 
euphoria. | 


ght TEA Wes Tis AMT | SS SoTS SART STAT I 3 UI 
Um faa art aft a dra isa ott fee cite srerar i x 


bahuri lakhana payanha so’i laga. linha utha'i umagi anuraga. 3. 
puni siya carana dhuri dhari sisa. janani jani sisu dinhi asisa. 4. 


Thence, the ascetic fell down and touched the feet of Laxman who was so 
overwhelmed with affection overflowing in his heart that he immediately lifted the 
ascetic (and embraced him). (3) 


After that, the ascetic bent and lifted the dust of Sita’s feet and placed it on his head. 
She blessed him affectionately like a mother would bless her child’. (4) 


[Note—'We must not forget who Sita and Lord Ram actually were: Sita was the 
cosmic Mother, while Lord Ram was the Supreme Father of this creation—apropos: 
Ram Charit Manas, Baal Kand, Chaupai line nos. 2-3 that precede Doha no. 246 
where this fact is explicitly mentioned. 

Just like the case of parents meeting their child after a long time when they 
least expected to meet him, so was the case with Lord Ram and Sita meeting this 
stranger ascetic. | 
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After that, Nishad prostrated himself before the ascetic to pay his reverence to this 
exalted soul. The ascetic and Nishad met each other warmly and affectionately as they 
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saw each other as being dear and close to Lord Ram, which in turn created a bond of 
mutual affection between the two of them. (5) 


Meanwhile, the ascetic looked intently at the heavenly beautiful and divine form of 
Lord Ram with the greatest of affection in his eyes, as if he was using the eyes as a 
medium to drink the nectar of bliss like a hungry person would do when he finds 
something delicious to partake of". (6) 


[Note—'A hungry person would relish each bit of delicious food and each sip of 
sweet drink that he finds by some good fortune. All his attention would be focused on 
his eating and drinking, and he would lose awareness of his surroundings. Similarly, 
this ascetic was engrossed in enjoying the bliss that he got by looking at the divine 
form of Lord Ram, so he kept his eyes riveted on the Lord. ] 
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te pitu matu kahahu sakhi kaisé. jinha patha'é bana balaka aisé. 7. 
rama lakhana siya rupu nihari. hohim sanéha bikala nara nari. 8. 


[That said, now we turn our attention once again to the villagers who had gathered 
together there to see Lord Ram. 

The women folk talked amongst themselves about Lord Ram, Sita and 
Laxman, discussing and lamenting at their fate. They said to each other:] 

‘Friend, say what kind of parents are they who would be so stern-hearted and 
pitiless as to have no compunctions or regrets while sending such (young, delicate, 
soft-spoken, courteous, nice, beautiful, noble and cultured) children to the forest!’ (7) 


When the men and women folks of the countryside saw the beautiful form of Lord 
Ram, Laxman and Sita, all developed so great affection (and sympathy) for them that 
made them greatly agitated with distress, dismay and regret!. (8) 


[Note—'A similar thing was experienced by other villagers too when Lord Ram 
reached Sringberpur—trefer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1- 
2 that precede Doha no. 89. 

In the present context, we have just read a little while ago about the villagers 
lamenting and regretting at the cruelty that was aimed at Lord Ram, Sita and Laxman 
by their heartless parent—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line 
nos. 5-6 that precede Doha no. 110 herein above. 

The lamentations and regrets of those who saw Lord Ram, Sita and Laxman 
on the path to the forest has been vividly and most poetically narrated in other 
versions of the story written by Goswami Tulsidas. For instance, refer to (a) 
Geetawali Ramayan, Ayodhya Kand, verse nos. 26-27, 40; and (b) Kavitawali 
Ramayan, Ayodhya Kand, verse no. 20.] 
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Te THT SS at eT Tea AS HET ULL A 
doha. 


taba raghubira anéka bidhi sakhahi sikhavanu dinha. 
rama rajayasu sisa dhari bhavana gavanu téim kinha. 111. 


Then, Lord Ram comforted his friend (Guha Nishad) and explained the situation to 
him from different perspective to prevail upon him to return home (to Sringberpur). 

Obeying Lord Ram’s commands and advice, he (Guha) returned home’. (Doha 
no. 111) 


[Note—'This Doha clearly points out the spot from where Lord Ram sent Guha 
Nishad back home—it was after the Lord had crossed river Yamuna, and before he 
proceeded onwards to sage Valmiki’s hermitage. 

At this juncture, this second chapter, i.e. ‘Ayodhya Kand’, of this fascinating 
story of Lord Ram called ‘Ram Charit Manas’ is split into two parts, which we can 
call two streams or two strands—because at the end of this chapter these two meet 
once again and we get on with our narrative as if cruising on the same river which has 
brought us to this point in the narrative where it split into two stream for some time, 
only to resume its course down the line. 

So, the first of these two streams or strands of the story from now onwards 
takes us along with Lord Ram to sage Valmiki’s hermitage, and on the advice of the 
sage he proceeded to a remote and scenic place amongst the hills, known by the name 
of Chitrakoot*1, where he would abide for quite sometime before moving ahead 
further south to the denser, more remote and dangerous parts of the forest to 
accomplish the twin purpose of his coming to the forest in the first place, which was, 
one, to bless the countless sages, hermits and ascetics who lived in these remote areas 
doing severe penances and austerities, and second, to eliminate the scourge of the 
demons having their capital further down in the island of Lanka*2. 

The second stream describes Guha Nishad’s journey home from the banks of 
river Yamuna from where Lord Ram asked him to go back. On his way home, Nishad 
found Sumantra in a pensive mood on the other side of river Ganges; he was sitting by 
the side of his chariot parked somewhere along the road*3, for the chief minister had 
become so distraught and disheartened after leaving Lord Ram behind that he was 
undecided what to do next, whether he should return home to Ayodhya as expected, 
or go somewhere else to hide his face out of shame and guilt for not being able to 
bring Lord Ram back. Somehow, Nishad comforted Sumantra, took the reins of the 
chariot himself and led it to his own place at Sringberpur, and from there Sumantra 
would go back to Ayodhya to report to king Dasrath and tell the dismayed king that 
he failed in his mission to bring Lord Ram back home*4. Then we shall read about 
Dasrath’s death and Bharat’s arrival, his shock and dismay upon being acquainted 
with the unfortunate developments in Ayodhya, his stern rebuke and scolding for his 
mother Kaikeyi, his refusal to accept the crown and instead go to the forest to appeal 
to Lord Ram to forgive him for his mother’s most contemptible, irreverent, impudent 
and impertinent behaviour, and return home, Lord Ram declining to go back though 
the Lord explicitly made it clear that there is no hard feelings in him with respect to 
either Bharat or his mother, for the Lord has willingly taken this course to fulfill 
certain divine mandate which he was obliged to honour, Bharat returning back with 
the Lord’s wooden sandals (footwear) which he would put on the throne of Ayodhya 
to symbolically mark Lord Ram’s present, and go live like a hermit himself for the 
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entire time Lord Ram would live in the forest, i.e. for fourteen years*4. This will 
bring us to the end of this second chapter called ‘Ayodhya Kand’ of Ram Charit 
Manas. 

{Refer to: *1 Ram Charit Manas, Ayodhya Kand, Chaupai line no. 1 that 
precedes Doha no. 112—to Chaupai line no. 4 that precedes Doha no. 142. 

*2 = Ram Charit Manas, Aranya Kand, Chaupai line no. 1 that precedes Doha 
no. 1—right upto Lanka Kand, Doha no. 103. 

*3 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 4 that precedes 
Doha no. 142—to Chaupai line no. 4 that precedes Doha no. 153. 

*4 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. | that precedes 
Doha no. 157—to Sortha no. 326 (i.e. end of Ayodhya Kand).}] 
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caupa’. 


puni siyam rama lakhana kara jori. jamunahi kinha pranamu bahori. 1. 
calé sasiya mudita do'u bha’l. rabitanuja ka'i karata bara’l. 2. 


Then Sita, Lord Ram and Laxman offered their obeisance to the deity of river 
Yamuna by folding their hands, joining the respective palms, and lowering their heads 
as a gesture of great respect for the holy river’. (1) 


The two brothers (Lord Ram and Laxman) and by Sita cheerfully departed from there 
for their onwards journey to the next destination, all the while praising and glorifying 
river Yamuna who was the daughter of the Sun God? (rabitanuja). (2) 


[Note—'Lord Ram, Sita and Laxman had crossed river Yamuna and had already 
taken a bath in its waters as narrated in Ram Charit Manas, Ayodhya Kand, Doha no. 
109. Then, before departing from there on their onwards journey, the three prayed to 
the holy river and offered their obeisance to its patron deity, the goddess who 
represents Yamuna as described in the present verse. 


“It is to be remarked here that while referring to river Yamuna, the word 
“rabitanuja”, meaning ‘daughter of the Sun God’, has been used. Lord Ram too 
belongs to the ‘Solar Race’, i.e. all the kings of his family had descended from the 
Sun God. That means that the goddess who represents river Yamuna, being the 
daughter of the Sun God, was related to Lord Ram and Laxman. This is why the Lord 
praised and glorified the goddess named Yamuna. 

Let us now read briefly about Yamuna. It is one of the most sacred rivers of 
India, revered next only to river Ganga or Ganges, and honoured alongside river 
Saraswati. In fact, these three rivers—viz. Ganges, Yamuna and Saraswati—are 
regarded as the ‘Trinity of Rivers’, and the holy rivers of gods. Their confluence at a 
place known as ‘Triveni’ or Prayag (whose modern name is the city of Allahabad) is 
one of the holiest sites in India. In ancient times it was the seat of great sages and 
hermits, the most remarkable among them was sage Bharadwaj. 

It finds mention in Rig Veda (the most ancient of the four Vedas) alongside 
Ganges—tefer: Rig Veda, 10/75/5. It is mentioned in this Veda that king Sudaasa had 
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taken the help of the Trashtus to conquer the ten kings on its banks (refer: Rig Veda, 
7/18/19). The legendary kings Bharat, Ambrisha and Shantaanu had performed many 
sacrifices on its banks. Similarly, the great sage Agastya (who is famed for drinking 
the entire ocean in a gulp) had done severe Tapa (penance and austerity) on the banks 
of Yamuna. 

Lord Krishna, an incarnation of Lord Vishnu, had lived and did his worldly 
sport as a child on its banks where the twin cities of Mathura and Vrindavan are 
situated. 

The river emerges from the Himalayan mountain ranges, from a particular 
mountain known by the name of ‘Kalinidi’. Hence, this river is also known as 
‘Kaalindi’. After spouting out from the mighty Himalayas, it goes down the plains of 
northern India to merge with two other great rivers, Ganges and Saraswati, at Prayag. 
Since these three rivers merge here, this place is also known as ‘Triveni’ [“Tri” = 
three; “Veni” = a flowing stream; a river]. 

According to Puranic lore, Yamuna has other names also—such as ‘Surya- 
tanaya’ (or the daughter of the Sun God), and ‘Shamanasvasaa’. Yamuna is called 
‘Surya-tanaya’ because she is said to be the daughter of the ‘Surya’ (Sun God) and 
Sangya-devi. The god of death, Yam, is her twin brother. She had invited Yam (her 
brother) for a hearty meal on Kaartika-Shukla-Dvitiya day which falls immediately 
after the famous festival of lights known as ‘Divaali’ or ‘Dipaawali’. Hence, it is 
considered auspicious for sisters to call their brothers on this day and feed them, as 
well as take a dip in the river Yamuna on this day. 

It is believed that when Lord Shiva was overcome with grief at the loss of 
loving consort Sati (who had jumped into the fire and burnt herself when she 
discovered that Shiva had been insulted by her father during a fire sacrifice held by 
him), he had jumped into Yamuna out of grief, anger and frustration. This made the 
water turn black. Hence, the water of river Yamuna is mysteriously black in colour. 

In images and iconography, Yamuna is depicted as a black goddess. She 
stands on a black tortoise, wears a garland of blue lotuses, and has two arms showing 
the ‘Varada’ and ‘Abhaya’ Mudras, meaning ‘postures that grant boons and 
fearlessness’. | 
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Many a travellers who met them (Lord Ram, Sita and Laxman) on the road as they 
gradually moved ahead in their journey were awed and mesmerized when they saw 
the most charming sight of the two brothers (moving along with Sita), and unable to 
restraint themselves and conceal their wonder, these travellers said most 
affectionately to the two brothers --- (3) 


‘Verily, all signs of royalty, majesty and greatness are apparent on your bodies’, and 
this has greatly troubled our hearts and left us dismayed. [Why? This is answered in 
the following verses. | (4) 
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[Note—'What were these special signs on the bodies of Lord Ram and Laxman that 
drew the attention of other travellers towards them; what made them stand out and be 
noticed by everyone they met on the road? Well, the answer is found in Valmiki’s 
Ramayana, Sundar Kand, Canto 35, verse nos. 15-23 where Hanuman outlines the 
aura of majesty that surrounded Lord Ram when Sita asked him about the Lord to 
confirm and feel assured that Hanuman is indeed a messenger of the Lord and not 
some cunning fellow who has come to deceive her. 

Let us see briefly what these signs were as described by Hanuman: He said, 
“Lord Ram is endowed with all the characteristics of the best among men, which are: 
broad shoulders, strong arms, powerful neck, lovely face, reddish eyes, deep voice, 
dark-brown coloured skin; he has firm chest, wrist and fist; he has long eyebrows, 
arms and scrotum; he has symmetrical locks, testicles and knees; he has strong 
bulging chest, abdomen and rim of the navel; reddish in the corner of his eyes, nails, 
palms and soles; the lines of his feet and hair; he has deep voice, gait and navel; three 
folds adorn the skin of his neck and his abdomen; the arch of his feet, the lines on his 
soles, and the nipples are deep; he has short generative organ, neck, back and shanks; 
three spirals adorn the hair on his head; there are four lines at the root of his thumb; 
and four lines on his forehead; he is four cubits tall; the four pairs of his limbs 
(cheeks, arms, shanks and knees) are symmetrical; even so the other fourteen pairs of 
limbs; his limbs are long. He is excellent in every way. Laxman, Lord Ram's brother, 
is also full of charm and excellence too.” 

Besides this, the signs of nobility, majesty and greatness that would mark a 
king and make him stand out in a crowd are enumerated in ‘Samudrik Shastra’, which 
is a part of Astrology. These signs are briefly the following: (1) A muscular and 
reddish sole of the feet; (2) A vertical line from the heel to the big toe; (3) The hairs 
on the body are black, short and soft; (4) The hip and the abdomen are muscular like 
that of a healthy lion; (5) The chest is muscular, high, broad and well-built; (6) The 
forearms are long, almost till the thighs or even till the knees, and strong, muscular 
like the trunk of an elephant; (7) The fingers of the hand are long, muscular and 
broad; (8) The back of the palm is like a serpent’s hood; (9) The face is round, filled, 
radiant, attractive and charming to behold; (10) The neck is like a conch, having three 
horizontal lines that are marked as three folds of the skin when the neck is bent 
forward; (11) The lips are like red coral; (12) The eyes are like a pink lotus flower; 
(13) The ears are large, with broad earlobes but small ear-hole; (14) The forehead and 
head are broad and prominent, almost like an open umbrella over the face; (15) The 
part of forehead above the eyes and nose is like a bow, arched above the eyes with a 
flat link above the root of the nose; (16) The hairs on the head are jet-black, dense, 
soft, thin, straight strands (unless they are in the form of a curl). 

Verily indeed, all the above listed signs were visible in Lord Ram and 
Laxman. | 
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We are amazed and dumbfounded that persons with such noble signs and majestic 
personalities, that imply they are great kings and noblemen in their own rights, would 
walk on foot like ordinary travellers on the road. This defies all our understanding. 

It seems that our wise astrologers (jyOtisu) (who have outlined characteristics 
that enable them to predict all about a person, so much so that they can tell who he is, 
what his background is, as well as his future’) are false and untrustworthy in what 
they say. (5) 


It is so unbelievable and unimaginable for us that such persons would walk on a path 
that is so hazardous, rough and difficult to traverse, with so many mountains and hills 
en-route, and passing through so many great forests that are dense and intractable. 

To compound this mystery and add to our amazement is the shocking fact that 
they are accompanied by a lady who is so tender (and young in age)’. (6) 


[Note—'Refer to an elaborate note in this connection appended to verse nos. 3-4 
herein above. 


*This obviously is a reference to Sita. ] 
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In the forest there are elephants and lions that are so dangerous and formidable that 
one would be scared even by their mere sight. 

Say then, if you grant us your permission, should we accompany you till your 
destination? (7) 


We will accompany (i.e. escort) you to wherever you wish to go, and after seeing you 
to your destination, we shall return (and continue with our own journeys) after bowing 
our heads before your majesties to pay our respects to you before departing.'’ (8) 


[Note—'We have read earlier that a similar sentiment was expressed by Guha Nishad 
in Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 3-6 that precede Doha no. 
104. 

These strangers told Lord Ram that it was very dangerous to proceed alone 
and unprotected through the forests. In those days, travellers used to be armed and 
moved in large groups, but never alone or in twos and threes. Besides the wild 
animals, there was the constant threat from bandits, or getting lost on the way. Hence, 
these sympathetic travellers offered to escort Lord Ram till the Lord reaches his 
destination where he was headed, and then these travellers would return. By 
promising to ‘return’ they meant that the Lord ought not to worry about them as they 
would not bother him by being his uninvited guests at the place where he was going. 

But these helpful and friendly travellers were not aware of who Lord Ram 
was, and what his great mission was, or that he had declined similar offers from those 
who were well-acquainted with him, such as his own citizens of Ayodhya, Sumantra 
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who was his chief minister, and Guha who was also his friend and lived within the 
domain of the great kingdom of Ayodhya of which Lord Ram was a prince. Still, their 
offer to accompany Lord Ram on his journey through the forest touched the Lord’s 
heart, and he was moved by their unselfish, genuine and undiluted affection for the 
Lord. ] 


ao. Ue fate Ware ta ae Ye Wa Tet A 
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6hi bidhi pUmchahirh préma basa pulaka gata jalu naina. 
krpasindhu pheérahi tinhahi kahi binita mrdu baina. 112. 


In this way, all the strangers and travellers whom Lord Ram met on the way were so 
overwhelmed with affection for the Lord that their bodies would be thrilled, their 
hearts exhilarated, and tears would fill their eyes. 

However, Lord Ram, who was an ocean of mercy, compassion, grace and 
kindness (krpasindhu), would request them, with most polite and courteous words, 
not to follow him, and instead resume their individual journeys. (Doha no. 112) 
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caupa’. 


j€ pura gamva basahirh maga mahim. tinhahi naga sura nagara sihahir. 1. 
kehi sukrtim kehi gharim basa'é. dhan'ya pun'yamaya parama suha’é. 2. 


All the villages and hamlets that lay on either side of the way taken by Lord Ram to 
the forest became the envy of the magnificent and majestic cities where the Naagas 
(the Serpents who are deemed to be patron deities of the subterranean world) and the 
Gods (of heaven) lived, for the latter praised the former and glorified them for their 
good fortune (because Lord Ram, who was a personified form of the Supreme Being, 
had blessed the land where these villages and hamlets lay). (1) 


These Naagas and Gods praised those great souls who had established these villages 
and hamlets, as well as those who lived there, including the patron deities of these 
places, exclaiming that all of them were meritorious, honourable, and worthy of 
praise. (2) 


[Note—In these two verses, the cities of the Gods and the Naagas on the one hand, 
and on the other hand the Gods and the Naagas themselves who lived in these cities, 
praise their respective counterparts on earth, viz. the villages and hamlets that fell 
along the path on which Lord Ram traveled to the forest, and the residents of these 
places as well as the deities who presided there. 

The reason for such high praise is given in verse nos. 3-8 that follow herein 
below. ] 
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jaham jaham rama carana cali jahirn. tinha samana amaravati nahim. 3. 
pun'yapunja maga nikata nivasi. tinhahi sarahahim surapurabasi. 4. 
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All such places on earth where Lord Ram had set his holy feet were so glorious, and 
so highly worthy of honour and praise, that even the glory, opulence and majesty of 
Amravati (which is the capital city of Indra, the king of gods) could not match them. 
(3) 


All the inhabitants who lived along or near the road traveled by Lord Ram were 
deemed to be most fortunate and as embodiments of all spiritual merits so much so 
that they evoked envy amongst the exalted Gods when the latter saw the former. (4) 


[What was the reason that the Gods would praise so highly the humble way-side 
country folks? The answer is this—] 

For these were the humble people who were blessed to have been able to see 
the divine and holy form of Lord Ram that was dark in complexion (ghanasyamahi), 
alongside Sita and Laxman, till their eyes were filled with satisfaction. (5) 
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jé sara sarita rama avagahahim. tinhahi déva sara sarita sarahahim. 6. 
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All those rivers, streams and lakes where Lord Ram refreshed himself by taking a 
bath or drinking their water, all such water bodies, small and big, were praised and 
glorified by their counterparts in heaven. [To wit, the rivers, streams and lakes of 
heaven were all praise for their counterparts on earth because Lord Ram had blessed 
the latter by bathing in them and drinking their waters. | (6) 


Those trees under which Lord Ram sat down to relax, all of them were lavishly 
praised by the Kalpa Tree (which is a evergreen tree of heaven that has the mystical 
power to fulfill all desires). (7) 


When the earth touched the holy feet of Lord Ram, it considered itself most fortunate 
and blessed as if it was touching nectar dripping from a lotus flower’. (8) 
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[Note—'This verse can be interpreted as follows also: “When Lord Ram’s holy feet 
touched the dust on earth, the latter felt so happy as if it was no less than the pollen 
from a lotus flower.” ] 
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chamha karahi ghana bibudhagana barasahi sumana sihahim. 
dekhata giri bana bihaga mrga ramu calé maga jahim. 113. 


The clouds provide shade and the gods shower flowers (to soften the ground) in 
appreciation as Lord Ram moved along the path while looking at the surrounding 
beauty of Nature consisting of mountains and hills, as well as forests, birds and 
animals’. (Doha no. 113) 


[Note—'Later on in our reading of this most charming story of Lord Ram we shall 
come to the point of time when Lord Ram and Laxman were wandering in the forest 
in search of Sita. There we read a similar narration of Lord Ram moving gradually 
through the vibrant greenery of the surrounding forest and pointing out its natural 
beauty, the beauty of the landscape and its flora and fauna, to Laxman. Refer: Ram 
Charit Manas, Aranya Kand, Chaupai line no. 3 that precedes Doha no. 37—to 
Chaupai line no. 12 that precedes Doha no. 38. 

We shall read about a similar situation when the clouds provided shade and 
the gods showered flowers on the path when Bharat was on his way to meet Lord 
Ram in Chitrakoot—apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 216.] 


do. Ghat ear Uled tans Inia Frm) Wa Prenat ag 8 
GM Fa Met seg AT ANT | ares ata Tene fear 2 


caupa’. 


sita lakhana sahita raghura’l. gamiva nikata jaba nikasahirh ja’. 1. 
suni saba bala brd'dha nara nari. calahirn turata grhakaju bisart. 2. 


Whenever Lord Ram, accompanied by Sita and Laxman, passed by any of the villages 
and hamlets lying on their way as they moved onwards to the forest, --- (1) 


--- No sooner the inhabitants of these places heard of the passage of Lord Ram and his 
companions nearby, all of them, the young and the old, the men and the women, 
would rush out instantly to meet the Lord, abandoning whatever chores they were 
engaged in at that moment’. (2) 


[Note—'A similar development happened in Janakpur earlier. When Lord Ram and 
Laxman went out to see the city, and as soon as this news spread like wildfire that the 
two noble princes have come for a visit of sightseeing in the city, people left whatever 
work they were doing at that time and dashed out into the streets in hordes, children 
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and men of all age groups, to see the two princes. They were all extremely excited, 
and jostled with each other to get closer to the Lord. A huge train of exuberant 
citizens of Janakpur followed Lord Ram and Laxman wherever they went. The 
women folk, in the meanwhile, flocked to the terraces, windows and balconies of their 
homes to have a glimpse of the two divine brothers, and chatted animatedly about 
them. The crowd was so thick that Lord Ram had to virtually move at a snail’s pace, 
and was late in coming back to report to sage Vishwamitra. This episode is narrated in 
Ram Charit Manas, Baal Kand, Chaupai line no. | that precedes Doha no. 220—to 
Chaupai line no. 6 that precedes Doha no. 225. 

When Lord Ram’s marriage party was on its way from Janakpur to Ayodhya, 
all the villagers on the way were exhilarated when they saw the beautiful sight of 
Lord Ram—apropos: Ram Charit Manas, Baal Kand, Chaupai line nos. 7-8 that 
precede Doha no. 343. 

Presently too, we have read a little while earlier that when Lord Ram, Sita and 
Laxman reached the banks of river Ganges, Guha Nishad, the chief of the boatmen 
community, and a large number of his kin and community members had rushed 
forward to meet Lord Ram, Sita and Laxman—apropos: Ram Charit Manas, Ayodhya 
Kand, Chaupai line nos. 1-3 that precede Doha no. 89. 

Then we read that when Lord Ram and his companions had crossed river 
Yamuna, took their bath in the waters of the river, and were getting ready to move on, 
all the villagers of the surrounding area rushed to meet the Lord—apropos: Ram 
Charit Manas, Ayodhya Kand, Doha no. 109 along with Chaupai line nos. 1-2 that 
follow it. 

Later on in the story we shall read that gods and their junior counterparts 
called the naagas, kinnars, dikpals etc., the hill-dwelling tribes, as well as the 
numerous sages, hermits, ascetics and mystics who lived in the forest—all would rush 
to meet Lord Ram as soon they learnt of the Lord passing their way, or staying for 
sometime in their vicinity. {Refer: Ram Charit Manas, (a) Ayodhya Kand, (i) Chaupai 
line nos. 5-8 that precede Doha no. 108 (at Bhardwaj’s hermitage) (i) Doha no. 134 
along with Chaupai line nos. 1-8 that precede it, and Chaupai line nos. 1-2 that follow 
it; (11) Doha no. 237 (at Chitrakoot); (b) Aranya Kand, (iii) Chaupai line no. 5 that 
precedes Doha no. 9 (deep in the dandakaryna forest). ] 


TH wen faa wo Pent | os Fate SS Gant tl 3 
ate facirast Yet SANT ee AT wT ef ats ENT XU 


rama lakhana siya rupa nihari. pa'i nayanaphalu hohim sukhari. 3. 
sajala bilocana pulaka sarira. saba bha'é magana deékhi do'u bira. 4. 


By beholding the bewitching beauty of Lord Ram, Sita and Laxman, all those who 
saw them derived immense satisfaction and bliss by seeing this divine sight, as if they 
have been amply rewarded for possessing eyesight (because it was this faculty of their 
body which enabled them to symbolically drink this nectar of bliss). (3) 


Verily indeed, all of them had tears in their eyes and their bodies were thrilled even as 
they were mesmerized and spell-bound by the magnificent sight they beheld’. (4) 
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[Note—'Refer also to: Ram Charit Manas, (a) Baal Kand, (i) Chaupai line nos. 1-3 
that precede Doha no. 220; (ii) Doha no. 242—to Chaupai line no. 3 that precedes 
Doha no. 244 (at Janakpur); (b) Ayodhya Kand, (iii) Chaupai line nos. 1-3 that 
precede Doha no. 89 (on banks of river Ganges); (iv) Chaupai line nos. 5-8 that 
precede Doha no. 108 (at Bhardwaj’s hermitage); (v) Chaupai line nos. 7-8 that 
precede Doha no. 109; (vi) Chaupai line no. 8 that precede Doha no. 111 (on the 
banks of river Yamuna). 
Refer also to: Geetawali Ramayan, Ayodhya Kand, verse no. 18.] 


att a Sig cen fre ett ole Wy tars ATA ST UG I 
Ure Un sitet fre cat | APM NE HE BA VET UG 


barani na ja'i dasa tinha keri. lahi janu rankanha suramani dheri. 5. 
ekanha éka boli sikha dehim. locana lahu léhu chana ehim. 6. 


The emotional condition of the heart and the mesmerized state of the mind of all those 
who saw Lord Ram, Sita and Laxman were such that no words can describe them. 
Their joy and happiness were so intense that it can be likened to that of a pauper who 
has suddenly laid his hands on a great heap of precious gems'. (5) 


They called each other and advised their neighbours to derive the pleasure of having 
eyesight by beholding the magnificent view that presented itself before them right at 
that very moment (for later on, once Lord Ram, Sita and Laxman moved on and went 
away, they would be left with nothing but to regret at having missed this rare and 
golden opportunity of a lifetime’). (6) 


[Note—'The pauper would be speechless with astonishment coupled with excitement 
and joy; he would not know what to say or do; his senses would become numb, and he 
would just stand gaping at the heap of gems in a stunned daze, with an open mouth 
and wide eyes. Likewise, those who saw Lord Ram, Sita and Laxman were stunned 
by their beauty and charm so much that they stood looking fixedly at the three. The 
villagers’ bodies were thrilled, their eyes were wet with tears, and affection and 
sympathy for Lord Ram, Sita and Laxman surged inside their hearts like great waves 
of an ocean. 


*Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 121 along with Chaupai line 
nos. 6-8 that precede it.] 


wate tha we set | Fada set STS ST ATT U9 1 
Uh Tat AT what St SI alts Fateret A A aT ATT I 2 I 


ramahi dékhi 6ka anuragé. citavata calé jahirn samiga lagé. 7. 
éka nayana maga chabi ura ani. hohim sithila tana mana bara bani. 8. 


Some amongst those who saw Lord Ram were so enraptured by the magnetic charm 
of the Lord and attracted to him that they followed him as if in a hypnotic daze. (7) 
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Others just stood gazing at the Lord and brought his image inside their hearts by the 
medium of their eyes, feeling so numbed in their bodies that they could say nothing, 
do nothing, and think of nothing. (8) 


[Note—We find that there were two types of responses amongst the onlookers—one 
group of people were so charmed by Lord Ram that they followed him as if they were 
under some hypnotic spell, and the other group consisted of those who were so dazed 
with amazement that they just stood like a statue gazing at Lord Ram. These latter 
people looked so intently at Lord Ram for a long time that the Lord’s beautiful image 
was etched on the canvas of their hearts and minds as if the image was permanently 
carved on stone, for these people would never forget the divine form of Lord Ram for 
the rest of their lives. 

In this context, we can refer to the condition of sage Sutikshan when he came 
to know that Lord Ram was going to come in his direction. The sage was mad with 
joy; he would run here and there, not knowing where he was going, and then suddenly 
he stood still; sometimes he sang and then become dumb; sometimes he would dance 
and sometimes sing and then jumped and hopped. He behaved like a man who has lost 
his mental bearing. Then, he entered into a state of trance that comes in higher stages 
of spiritual ecstasy when the sage became unaware of both his own body as well as 
his surroundings, so much so that when Lord Ram actually came near, the sage was 
not even aware of the Lord’s physical presence. This is narrated in Ram Charit 
Manas, Aranya Kand, Chaupai line nos. 3-17 that precede Doha no. 10.] 


ao. Ur tha ae wie ufe aif geet GA Ue 
wale Targa fq ory tera stale fe ra eax il 
doh. 


éka dekhim bata chamha bhali dasi mrdula trna pata. 
kahahim gavami'a chinuku Sramu gavanaba abahim ki prata. 114. 


Some amongst those who came to see Lord Ram and his companions (Sita and 
Laxman) pointed out the shade of a banyan tree, and saying that they would spread 
soft leaves and grass on the ground there to form a sitting mat, they requested the 
Lord to take some time off to rest there before moving ahead on his journey the next 
morning’. (Doha no. 114) 


[Note—'Guha Nishad had done a similar thing on the banks of river Ganges where 
Lord Ram and Sita had rested for the night. Guha and his companions had also 
offered fruits, edible stems and roots, as well as water to the Lord as refreshment. 
Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 89 along with Chaupai line nos. 
4-8 that precede it. 

This way, these humble devotees thought that they would get an opportunity 
to offer some refreshments to Lord Ram, help him to relax and get over his tiredness 
of the long journey on foot, as well as to spend some quality time with him, talking 
with the Lord and serving him as best as they can. ] 
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dio, WH mere Ut sate ort | stagar aret Hels Ge ArT 8 
art fra oat Wife atta Seat Ta Hare Gates PATH Ut 2 1 
art sfta ata aa areal vatter facta His ae Bret ui 3 


caupa’. 


éka kalasa bhari anahirn pani. amica'i'a natha kahahirh mrdu bani. 1. 
suni priya bacana priti ati dékhi. rama krpala susila bisési. 2. 
jani sramita siya mana mahim. gharika bilambu kinha bata chahim. 3. 


Some amongst those who had come (to see Lord Ram, Sita and Laxman) brought a 
pitcher of water’, and placing it before Lord Ram said sweetly: ‘Oh Lord, please rinse 
your mouth and sip some water (to quench your thirst as well as to refresh yourself).’ 


(1) 


When Lord Ram heard their earnest request, and at the same time observed that these 
humble villagers had immense affection and warmth for him, Lord Ram wanted to 
oblige them, especially because he is exceptionally noble, courteous, merciful, kind 
and gracious, and he would go out of his way to reciprocate such gestures. (2) 


Further, the Lord also perceived that Sita was tired’, and therefore it would be in 
fitness of things if he breaks the journey for a while to take some rest (as this would 
serve two purposes simultaneously, for it would oblige the villagers, and at the same 
time it will give Sita some rest). (3) 


[Note—'Earlier we have read that the villagers who had come along with Guha 
Nishad to meet Lord Ram on the banks of river Ganges, had placed before the Lord 
‘cups’ made either of dried earth, or from leaves folded in the manner of small cups— 
apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes Doha 
no. 89. 

But here we read that these villagers have brought ‘pitchers’ full of water for 
Lord Ram so that he can rinse his mouth, drink water, and even sprinkle some water 
on his face and hands to cool himself if he so wishes. 


*Surely, Sita was not at all accustomed to such long and strenuous journey on foot. 
She was a princess, and had never stepped out of her palace to walk on long and 
rough paths of the countryside. Her mother-in-law, Kaushalya, was shocked when she 
learnt that Sita wished to go to the forest with Lord Ram, for it was unimaginable for 
her to even think that Sita, who was so tender in body, had a delicate frame, and was 
accustomed to nothing but comforts of a royal household, would ever be able to cope 
with the immensity of hardships and toils of a forest life, such as walking on foot 
through rough terrain over vast tracts of land consisting of hills, mountains, rivers and 
forests, sleeping on the ground, having bland and erratic diet, facing the vagaries of 
Nature, seasons that would be cold, rainy and hot, and so on and so forth. {Refer: 
Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes Doha no. 58—to 
Chaupai line no. 5 that precedes Doha no. 60.} 

Lord Ram too had tried his best to dissuade her from accompanying him to the 
wilds citing similar reasons, warning her that if she insists in coming along, then she 
would get nothing but misery and suffering in return. {Refer: Refer: Ram Charit 
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Manas, Ayodhya Kand, Chaupai line no. 3 that precedes Doha no. 62—to Doha no. 
63.} 

Sita was very brave, courageous and determined. It goes to her credit that she 
hasn’t uttered a word of complaint regarding her discomfort or weariness to Lord 
Ram. Nevertheless, the Lord could perceive her tiredness and difficulties in walking; 
he realized that she needed immediate rest. So, when the villagers showed their 
warmth of welcome to Lord Ram, as well as had wished that the Lord take some rest 
at their place so they can serve him for sometime, the Lord felt that he must oblige 
these loving souls who had so much affection for him, for it was not in his nature to 
overlook or neglect someone’s expression of warm emotions for him. 

The Lord therefore thought that if he breaks his journey for a night, it will 
serve two purposes: first, he would be reciprocating the warmth the villagers have 
shown to him by accepting their request for a halt; second, it will give Sita some time 
to take rest, for the Lord realized that she needs it urgently. 

In Geetawali Ramayan, however, we read of a different picture. There we read 
that Sita got tired quite soon after leaving Ayodhya, and she asked Lord Ram wearily 
if they have long to go to reach their destination. This was a sign of her great 
discomfort even at the very outset of the long-haul journey to the distant forest, not 
for one or two days or weeks or months, but for fourteen long years. It was a very 
poignant moment, and it filled the Lord with pity for her. Refer: Geetawali Ramayan, 
Ayodhya Kand, verse nos. 13-14.] 


Aad A AT Seas STMT AT ST AT A OTT Ut A 
Whe US Mele UE ANT WTS ES Gs AAT UG Ul 


mudita nari nara dekhahim sobha. rupa anupa nayana manu lobha. 4. 
ékataka saba sohahim cahum Ora. ramacandra mukha canda cakora. 5. 


The exhilarated men and women folk looked at the unmatched bewitching beauty of 
Lord Ram that enchanted their minds and hearts as well as their eyes’. (4) 


People surrounded Lord Ram from all sides, forming a wide circle around him, and 
everyone gazed unblinkingly at the face of the Lord like the Chakor bird gazes at the 
full moon’. (5) 


[Note—'The magnificent charm and beauty of Lord Ram had mesmerized the citizens 
of Janakpur too—apropos: Ram Charit Manas, Baal Kand, (1) Doha no. 219 along 
with Chaupai line nos. 1-8 that precede it; (ii) Doha no. 233 along with Chaupai line 
nos. 1-8 that precede it; (ii1) Doha no. 242—to Chaupai line no. 3 that precedes Doha 
no. 244; (iv) Chaupai line nos. 1-10 that precede Doha no. 327. 

Refer also to: (a) Kavitawali Ramayan, Ayodhya Kand, verse nos. 14-19, 22- 
26; and (b) Geetawali Ramayan, Ayodhya Kand, verse nos. 15-42. 


*The ‘Chakor’ (Indian red-legged partridge) is so enamoured of the moon that as soon 
as the disc of the full moon rises in the eastern horizon, the bird starts staring at it. The 
bird than continues gazing at the moon, tilting its head and follows the path of the 
moon across the night sky, till it sets in the western horizon. Likewise, the enchanted 
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villagers gazed at the charming face of Lord Ram unwaveringly; they virtually lost 
awareness of everything else except Lord Ram’s presence. ] 


Tet TAT AT AT Alar eae CHS Hat AT ATT GU 
ar art cen Uf ate ite fra Gert aad Sit & i 9 1 
yrue aes wa cit ates ae Hath ert ART UI 


taruna tamala barana tanu soha. dékhata koti madana manu moha. 6. 
damini barana lakhana suthi nike. nakha sikha subhaga bhavate ji ké. 7. 
munipata katinha kasém tunira. sohahim kara kamalini dhanu tira. 8. 


Lord Ram’s form (body; countenance) had a glowing dark complexion like that of a 
young black catechu plant (Xanthocymus epictorius)', which was so attractive that it 
would enamour the mind and the heart of countless Kaamdeo, the patron deity of 
beauty, magnificence and charm”. (6) 


The complexion of Laxman is very fair, like the glow of light; his entire body’, from 
the tip of the toe right upto his head, looks so charming and radiant that it is pleasant 
to behold him. (7) 


The two brothers are attired in the habit of hermits’, they have quivers tied around 
their waists, and hold a bow and arrow in their lotus-like hands (i.e. left hand holds 
the bow, and the right hand the arrow). (8) 


[Note—'Lord Ram was young in age and had a dark complexion; hence he is 
compared to a ‘young’ catechu plant which is dark in colour. Refer: Ram Charit 
Manas, Baal Kand, Chaupai line nos. 5-6 that precede Doha no. 221. 


"Ram Charit Manas, Baal Kand, (i) Chaupai line no. 6 that precedes Doha no. 220; (ii) 
Chaupai line no. 1 that precedes Doha no. 327. 


Refer: Ram Charit Manas, Baal Kand, Chaupai line nos. 7-8 that precede Doha no. 
227A. 


“Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 2 and 8 that precede 
Doha no. 79. 


Refer also to: Ram Charit Manas, Baal Kand, (i) Doha no. 219 along with Chaupai 
line nos. 3-4 that precede it; (11) Chaupai line nos. 6-7 that precede Doha no. 221.] 


ao, Wer ape Sah qt st wat Aas faaret | 
We UE fearel AST AL CHAT FAS SHAT FATT UB VG Ul 
doha. 
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jata mukuta sisani subhaga ura bhuja nayana bisala. 
sarada paraba bidhu badana bara lasata sveda kana jala. 115. 


They (i.e. Lord Ram and Laxman) have a crown of matted hairs on their heads’. Their 
chest, arms eyes are broad’. Drops of sweat resembling beads of pearls glistened on 
their beauteous faces that resembled a full moon. (Doha no. 115) 


[Note—'Lord Ram and Laxman had assumed the form of a hermit, and so it was 
natural that they would also sport matted hairs on their heads, which looked like a 
crown over their broad foreheads. 


*Refer also to: Ram Charit Manas, Baal Kand, Chaupai line no. 6 that precedes Doha 
no. 219, 


Refer also to: Ram Charit Manas, Baal Kand, Chaupai line no. 3 that precedes Doha 
no. 233. 
Refer also to: Kavitawali Ramayan, Ayodhya Kand, verse no. 13.] 


dio, OTA Ig AST AT | aT et AAS fet ANT 8 
Ta oan fea datas | aa fadate era ot Aft MS It 2 1 
aa a aT we fase ag it aT tha fear Au 3 


caupa’. 


barani na ja'i manohara jori. sobha bahuta thori mati mori. 1. 
rama lakhana siya sundarata’l. saba citavahim cita mana mati la’. 2. 
thaké nari nara préma pi'asé. manahum mrgi mrga dékhi di'a sé. 3. 


Tulsidas (the learned saint-poet who wrote this epic book Ram Charit Manas) says: 
‘The pairs' looked so exceptionally wonderful and magnificent that I cannot describe 
them in words, because my intellect has a limited ability and it cannot do justice the 
charm and the beauty of the sight that everyone beheld’. 

[To wit, since words have their own limitations, they cannot do justice to how 
glad and exhilarated the eyes, the mind and the heart of those who beheld the 
bewitching beauty and charm of the pairs felt at that time, for all such attempts to 
describe them would fall short of the reality and fail expectations from a poet who is 
supposed to paint a perfect pen-portrait of what is physically seen.] (1) 


The bewitching charm and magnificent beauty of Lord Ram, Laxman and Sita was so 
overwhelming and a virtual feast for the eyes of everyone who came to see them that 
all stood mesmerized as they gazed at them intently, with their mind, their heart and 
their emotions riveted on the sight of unparallel beauty that they beheld’. (2) 


The men and women folk were so overwhelmed with love and affection that they 
were like thirsty individuals not having enough of nectar to drink. Further, their 
conditions can be compared to a deer couple, the male and the female, who remain 
standing in a daze when they see the light of a flame’. (3) 
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[Note—'The poet here has shown his skill with the use of words though, for he has 
used the word “pair” (jOrl) to imply that the indescribable charm and beauty that he 
refers to applies to two pairs—viz. Lord Ram and Laxman on the one hand, and Lord 
Ram and Sita on the other hand. Instead of the word ‘pair’, suppose he had used the 
word “couple”, then it would have meant ‘Lord Ram and Sita’ only, as the word 
‘couple’ is normally applied to two married individuals. 

That the learned poet means all the three, i.e. Lord Ram, Laxman and Sita, is 
clear in verse no. 2 itself. 


A similar idea that something which huge and so spectacular that it cannot be 
contained in a limited space is expressed in Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 4 that precedes Doha no. 257 that says “an ocean cannot be 
accommodated in the space of a small snail’s shell”. 

Refer also to: Ram Charit Manas, Baal Kand, (i) Chaupai line no. 1 that 
precedes Doha no. 323 (beauty of Sita); (ii) Doha no. 219 along with Chaupai line 
nos. 2-8 that precede it; and (iii) Chaupai line no. 3 that precedes Doha no. 220 
(beauty of Lord Ram and Laxman). 

A similar narration is found in Kavitawali Ramayan, Ayodhya Kand, verse 
nos. 15, 17. 


*The beauty of Lord Ram was so spectacular that when king Manu and his wife 
Satrupa did Tapa (penance) to have a divine vision of the Lord, and the Lord fulfilled 
their wish by revealing himself before them, the couple were so charmed with the 
sight of the Lord that they gazed at him un-blinkingly but could not satisfy 
themselves, for if they had their way they would have continued to gaze at the Lord 
for a very-very long time. Refer: Ram Charit Manas, Baal Kand, Chaupai line nos. 5- 
6 that precede Doha no. 148. 

This was also the case with Sita—apropos: Ram Charit Manas, Baal Kand, 
Chaupai line nos. 5-6 that precede Doha no. 232. 


“When deer-trappers want to catch live deer, they would set a bonfire in the forest 
near the path usually taken by their herds. When the deer sees the glowing flames of 
the fire, it is so dazed at the sight that it would stand still for quite sometime, and then 
gradually move towards this source of light. Then the deer-catcher would either 
ensnare the unsuspecting animal directly by throwing a loop, or the latter would fall 
into a trench dug in the ground and covered by leaves a little away from the fire. 

In this metaphor, the men and the women of the villages are like the male and 
the female deer, while the glamour and charm of Lord Ram and his companions, 
Laxman and Sita, is like the glow of the flame of the fire that attracts and charms the 
deer. 

Refer also to: Geetawali Ramayan, Ayodhya Kand, verse nos. 37, 82.] 


tie aaa watea art dea sift are Gear ui ¥ 
a aN Ga ANS UI | Hels THT Ye ATT AAMT NG Il 


Slya Samipa gramatiya jahim. piinichata ati sanéham sakucahim. 4. . 
bara bara saba lagahim pa'ém. kahahim bacana mrdu sarala subha'ém. 5. 
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The village women went near Sita out of their immensity of affection for her, for they 
wished to talk with her and ask her some questions, but they felt hesitant in doing so’. 


(4) 


These women touched the feet of Sita repeatedly (to show their respect to her), and 
then spoke to her with sweet voices, in an innocent manner that was unpretentious and 
simple in style. (5) 


[Note—'Why were these women hesitating in approaching Sita and talking with her? 
Well, from her countenance, demeanours, general appearance and gestures, Sita 
obviously looked like a princess, someone of a royal birth who was certainly more 
cultured than the rural folk. This will be clear in the next verse no. 6. 

Hence, these ordinary women were shy in approaching Sita, as they were not 
sure whether Sita would like to talk with ordinary people, or would like them to come 
near her, and also because they were not sure what to say, or how to ask questions, or 
how to talk with a stranger who seems so different from all others they have met in 
their lives so far. But at the same time, their curiosity was so great that they could not 
hold themselves back, and mustered courage to approach Sita to speak with her.] 


Teh farts ea etal fra quart He Goat Stet & 
Tartar afer wate cant | faery a arte SIFT Tart 11 9 
WHHAT VS GET GAM ses aT cet Slat ARH STAT 2 


rajakumari binaya hama karahim. tiya subhayani kachu pumchata darahim. 6. 
svamini abinaya chamabi hamari. bilagu na manaba jani gavamnri. 7. 
rajaku'amra d6'u sahaja saloné. inha tém lahi duti marakata soné. 8. 


The women folk said reverentially: ‘Oh princess (rajakumari)! We humbly submit to 
you that we want to make a prayerful request to you, though we are hesitating to ask 
you anything because as women we are naturally afraid to approach a stranger with 
queries. (6) 


Oh mistress (Svamini), please forgive us for our impudence, and please don’t mind it 
by considering the fact that we are uneducated, uncultured, and do not have a refined 
intellect, which makes us coarse in our talks. (7) 


Prithee, the two princes (who are accompanying you) are naturally so charming and 
glamorous that it appears that they have lent a part of their brilliant radiance to 
sapphire and gold respectively to enable the latter two to have their own radiance and 
glow (but surely it is borrowed from these two princes)’. (8) 


[Note—'In this analogy, the dark blue radiant complexion of Lord Ram seems to have 
lent its glow to sapphire, while gold seems to have borrowed its glow from the fair 
complexion of Laxman. 

Refer also to: (a) Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 6-7 
that precede Doha no. 115; (b) Kavitawali Ramayan, Ayodhya Kand, verse no. 23.] 
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Glo. CATH TI fowae GT Gat HAT Us| 
WS TATA HE WS PUSS TAN VLE Il 
doha. 
syamala gaura kisora bara sundara susama aina. 
sarada sarbarinatha mukhu sarada saroruha naina. 116. 


These two princes are of a dark and fair complexion respectively; they are in their 
teens; they are a treasury of the virtues of beauty and charm of the best quality’. 

Not only that, their faces resemble the beauty of the full moon’s disc during 
the night of autumn’, and their eyes are like the lotus flower seen during that season. 
(Doha no. 116) 


[Note—'Refer also to: Ram Charit Manas, (a) Baal Kand, (i) Chaupai line no. 5 that 
precedes Doha no. 219; (11) Doha no. 220; (111) Chaupai line nos. 5-8 that precede 
Doha no. 221; (iv) Chaupai line no. 2 that precedes Doha no. 329; (b) Ayodhya Kand, 
Chaupai line nos. 4-5 that precede Doha no. 115. 


Refer also to: Geetawali Ramayan, Ayodhya Kand, verse nos. 22 (stanza 1), 
23 (stanza 2), 25 (stanza 1). 


*Refer also to: Ram Charit Manas, Baal Kand, Chaupai line no. 6 that precedes Doha 
no. 233 (with respect to the face). 


>Refer also to: Ram Charit Manas, Baal Kand, Chaupai line no. 4 that precedes Doha 
no. 233 (with respect to the eyes). 


In the context of this Doha describing the bewitching beauty of Lord Ram and 
Laxman, refer to: (a) Geetawali Ramayan, Ayodhya Kand, verse nos. 15-30; and (b) 
Kavitawali Ramayan, Ayodhya Kand, verse nos. 13, 15, 21.] 

[PAUSE 4 FOR A NINE-DAY RECITATION] 


[PAUSE 16 FOR A THIRTY-DAY RECITATION] 


dio, aalfe Ware citahtente | aaa hag Hl sie GET gt 
am wera tet art Vaapeht fra aa WE ARH 2 
caupa’. 
koti manoja lajavaniharé. sumukhi kahahu ko ahim tumhare. 1. 
suni sanéhamaya manjula bani. sakuci siya mana mahum musukani. 2. 


Verily indeed, they put to shame countless Kamdeos (the patron god of beauty and 
charm) by their own beauty and charm’. 
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Prithee, please be kind to inform us who they are, and what relationship they 
have with you?’ (1) 


When Sita heard these sweet and kind words of the women folk, words that were 
soaked in affection and sympathy for her, she smiled within herself, and felt little 
abashed’. (2) 


[Note—'Refer: (a) Ram Charit Manas, Ayodhya Kand, Chaupai line no. 1 that 
precedes Doha no. 243; (b) Kavitawali Ramayan, Ayodhya Kand, verse nos. 16 and 
29; (c) Geetawali Ramayan, Ayodhya Kand, verse nos. 18 (stanza 3), 24 (stanza 2), 
26 (stanza 2), 29 (stanza 2), 30 (stanza 1), 39 (stanza 2). 


*This conversation between Sita and the women folk of the villages falling on the 
route to the forest has also been narrated in Tulsidas’s book “Kavitawali Ramayan”, 
Ayodhya Kand, verse nos. 21-22. 


*Why did Sita feel abashed or shy? Well, she was young and beautiful, and she was 
walking on the path to the forest accompanied by two young boys attired as hermits, 
not as princes. No one knew who they were, hence it was natural to have aroused 
curiosity in all those who saw her with two handsome young gentlemen. So, when this 
innocent question was asked about her ‘relationship with the two gentlemen in their 
teens’, it was obvious for her to feel shy as it meant many things regarding her 
relationship with the two teen-aged boys as well as their character, something that 
need not be elaborated here as it would violate decorum and dignity of the narrative, 
which is not the intent at all, but which can be easily imagined by any modern reader 
who would see a similar sight deep down in the countryside, somewhere away from 
the modern lifestyle of a city.] 


frefe facies facienfa act gg wanra aapata ara i 3 
Hha MIs Met AT aT late eae ae Presa UY 


tinhahi bildki bildkati dharani. duhum’ sakoca sakucati barabarani. 3. 
sakuci sapréma bala mrga nayant. boli madhura bacana pikabayani. 4. 


Sita first glanced at the ladies (who enquired of her about the two young gentlemen 
accompanying her and their relationships with her), and then (feeling abashed to give 
them a direct answer regarding their query) she lowered her sight and looked at the 
ground near her feet shyly. 

The most noble and courteous Sita was now in a great dilemma: whether she 
should tell these ladies who the two noble princes were and their relationship with 
her, or should she keep quiet and desist from answering them at all’. (3) 


Sita, the princess who had beautiful eyes like that of a fawn, spoke in an affectionate 
tone with a sweet voice like that of a cuckoo (as she replied to the ladies who had 
asked her the question). (4) 


[Note—'Why was Sita so hesitant in giving a reply? According to traditional Hindu 
custom, a married lady should not directly speak or look to her husband in public, and 
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neither should she pronounce her husband’s name directly, either to call him or to tell 
his name to others. This was the first reason for her hesitancy to reply. 

The second reason for her dilemma was that if she did not answer the question 
pertaining to her relationship with these two handsome and young gentlemen, and 
preferred to deflect the query instead, then it would create a mighty scandal and 
become a fodder for nonsense gossip that would spread like a raging wildfire, 
bringing to disrepute and cast a shadow of ignominy on the honourable and chaste 
character of all the three of them, as well as their noble and righteous family. 

Hence, after pondering over the matter for a moment, Sita thought it wise not 
to set a fire of nasty gossip-and-scandal alight by keeping quiet, but douse the 
unwarranted flame even before it causes any damage to their reputation—which she 
would do with dexterity and skill in the verses that follow, by maintaining her dignity 
and decorum while giving an answer to satisfy and permanently put to rest the 
curiosity raised in the mind of the country folks. ] 


PET GATT GIT TT AT LAT HAT OTT PAT AT | 

agh aaa fag stact tet fra aa faag site aft areat ui & 
art ay feats wea 1 Prot ofa aes frets feet Garr 9 
ug Wfad aa Urayet | tees Wet UP a eT C0 


sahaja subhaya subhaga tana goré. namu lakhanu laghu devara more. 5. 
bahuri badanu bidhu aricala dhamki. piya tana cita'i bhaunha kari bamki. 6. 
kharjana marju tiriché nayanani. nija pati kahé'u tinhahi siyam’ sayanani. 7. 
bha'im mudita saba gramabadhutim. rankanha raya rasi janu lutim. 8. 


Sita said: ‘The prince who is by nature is straightforward and upright, and who has a 
fair complexion—his name is Laxman. He is my younger brother-in-law.’ [This is an 
answer that settles the first part of the question.] (5) 


Then she covered her moon-like beautiful face by veiling it with one end of her long 
wearing apparel (called the Sari), and raising the corner of her eyebrow she glanced 
obliquely in the direction of her dear husband (Lord Ram). (6) 


By glancing sideways with her beautiful eyes in the manner a ‘Khanjan’ bird (the 
wagtail) would look at anything, she hinted about her relationship with the other noble 
prince, i.e. Lord Ram—that he was her husband. 

[The sideways glance and the way Sita cocked up her eyebrows and looked 
abashedly at Lord Ram gave sufficient hint to the women folk that this second 
gentleman was her husband, though Sita didn’t explicitly say so. The women were 
fully aware of the custom that a married woman would not utter the name of her 
husband in public, and that it was this requirement of modesty and decorum that Sita 
was observing now. This answered the second part of the question asked by these 
countryside women folk.]' (7) 


No sooner the ladies of the villages came to know about the purity and honorable 
nature of the relationship between the three of them (Lord Ram, Sita and Laxman), 
than they were filled with excess of joy, and were so exhilarated that they resembled 
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a bunch of paupers who have been given a rare opportunity of a lifetime to loot a 
royal treasury as much as they can carry with them’. (8) 


[Note—'Laxman was like a son to Sita, and hence there was no problem in saying his 
name and who he was. On the other hand, Lord Ram was her husband, and so 
requirements of modesty, dignity, honour and decorum constrained Sita from uttering 
her husband’s name or telling what relationship the Lord had with her. But the 
country folks immediately picked up her hint and understood that she was the other 
prince’s wife by her gestures—looking down and sideways, a shy smile, a gentle nod 
of the head. 

Another significant point to be observed here is that Sita first tells who 
Laxman was—that he was her brother-in-law, hence related to her. Obviously then the 
other gentleman (i.e. Lord Ram) must also be a close relative, for otherwise it is not 
possible for a brother-in-law and his sister-in-law to walk alone far away from home 
in the company of a stranger who was not related to them. Now, who was the second 
prince? Sita answered this question by her gestures which gave a clear hint about her 
relationship with this other gentleman. 


“In the scenario sighted here, imagine what would happen: No sooner the news gets 
around that the royal treasury is to be made free for a limited time, and everyone was 
invited to grab what he can before it closes, there would be a mad rush as everyone 
would scramble for it, trying to reach first and grab the biggest pie; jostling, pushing, 
elbowing, trampling upon each other’s foot, and doing everything possible to be in the 
front row of the crowd when the gates are opened, to ensure that one can grab as 
much of the treasures he can before it is too late. 

Likewise, after it was clear that the relationship between the three strangers 
was noble and above board, that there was nothing scandalous concerning these 
travellers, the men and the women folk of the villages were elated, for now they were 
glad that they are showing their affection and regards to someone who were righteous 
and virtuous by nature, and not of a doubtful or tainted character. 

Once this was clear, even those who were standing at a little distance till now, 
uncertain whether or not to come closer to these strangers, were able to overcome 
their reluctance and flocked around Lord Ram, Sita and Laxman to offer personal 
wishes, services and obeisance to them. They knew that this joy of interacting with 
the three wonderful travellers would be for a short while, because soon they would be 
moving ahead on their journey to the next destination. So therefore, these humble 
country folks wished to derive the maximum joy in the limited time that was available 
to them—like the paupers who would rush to grab the treasures during the limited 
time that it is available for free. ] 


ao. aft aan faa ures aft agfarter ets stata 
Pel Baht se dee Wa AT ale sife Trg Vg 
doha. 


ati sapréma siya payam pari bahubidhi déhim asisa. 
sada sohagini hohu tumha jaba lagi mahi ahi sisa. 117. 
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The overjoyed village women reverentially held Sita’s feet and blessed her 
profusely, saying: ‘We wish you a eternal and happy married life' for as long as the 
earth is held by Lord Seshnath (the celestial serpent) on its hood (i.e. as long as there 
is life on earth).’ (Doha no. 117) 


[Note—'A similar blessing is granted to Sita by all the honourable Brahmin ladies 
who had accompanied their husbands who had joined Bharat’s entourage when the 
latter went to meet Lord Ram at Chitrakoot in the forest—apropos: Ram Charit 
Manas, Ayodhya Kand, Doha no. 247. 

In Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes Doha 
no. 69, her mother-in-law Kaushalya too has blessed her in a similar way. ] 


dio, UNadt Ga Uae sre | efot TSA UT BIST Ble Ml 8 Ul 
Uf Uf fora aha ant aint sit fe aret feet sent ut 21 
are ta St Frat aret oral Get war We astra ut 3 
Tet ae che cate uae oy Hafedtt alae are uw i 


caupa’. 


parabati sama patipriya hohu. débi na hama para charaba chohu. 1. 

puni puni binaya kari'a kara jori. jaurn @hi maraga phiri'a bahori. 2. 
darasanu déba jani nija dasi. lakhirn siyam’ saba préma pi'asi. 3. 

madhura bacana kahi kahi paritosim. janu kumudinim kaumudim posim. 4. 


They said further: ‘Let thee be as dear to thy husband as Parvati is to hers (1.e. to Lord 
Shiva). Oh goddess (d@bi)'! Never diminish thy affection and grace upon us. [To wit, 
let this bond of affection that has developed between us be permanent, and whenever 
we shall be fortunate to meet again, please remember us and show thy kindness upon 
we humble people.] (1) 


We most humbly join our palms and repeatedly request thee that in case thy return 
home by this path, --- (2) 


--- Then please be gracious to come here and offer us an opportunity to see thine 
honourable self once again by remembering that all of us art thine humble maids (who 
are devoted to thee, and wouldst feel exceptionally grateful if we get another chance 
to serve thee).’ 

When Sita heard these polite words of the women folk and realized that were 
overcome with great affection and reverence for her, --- (3) 


--- She comforted each one of them by speaking sweetly and affectionately with them. 

Sita’s polite and affectionate interaction with them granted immense 
satisfaction and happiness to these humble women folk of the surrounding villages, 
who felt as glad as the lily flower that would feel refreshed and rejuvenated when the 
soft and soothing moonlight falls upon it’. (4) 


[Note—'The term “débi” or goddess used here is a sort of address used for a noble 
lady in a reverential manner. 
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*The lily flower opens its petals wide when the full moon shines upon it, indicating its 
joy on being caressed by the soft light of the moon’s rays. Similarly, the humble 
women folk of the countryside were exhilarated when Sita talked with them politely 
and at a personal level.] 


cafe CEA Tet SES aT oes ay cS Ge SPT UG 


Ord Ae AT AT TENT | eter Tet farcirert are tt & U1 
fret arg Fa ae Ae | fate Fafa she ota FT SAT I 9 U1 


wafer ara aie efits aber athe aera ay fre cafe drat ¢ 


tabahim lakhana raghubara rukha jani. pmché'u magu ldganhi mrdu bani. 5. 
sunata nari nara bha’'é dukhari. pulakita gata bilocana bari. 6. 

mita modu mana bha’é maliné. bidhi nidhi dinha léta janu chiné. 7. 

samujhi karama gati dhiraju kinha. sodhi sugama magu tinha kahi dinha. 8. 


[Finally, the time came to move on. So—] When Laxman became aware of Lord 
Ram’s wish to move on, he politely asked the people the path they should take. (5) 


No sooner the men and the women learnt of the Lord’s desire to depart, but they felt 
exceedingly sad and despondent; their bodies were thrilled and tears welled up in their 
eyes (at the prospect of separation from these friendly and lovable visitors who had, 
by now, won over their hearts). (6) 


What a moment ago was a feeling of joy and happiness, suddenly transformed into 
that of sadness, grief and despondency—as if the Creator was snatching away a 
treasury that was being made available to them'. (7) 


But somehow these people managed to overcome their grief by showing patience and 
restraining their emotions when they realized the practical limitations and difficulties 
of life that is governed by the dictates of Destiny, the fiat of Fate, and the provisions 
of Providence which cannot be avoided’. (8) 


[Note—'In Chaupai line no. 8 that precedes Doha no. 117 herein above we have read 
that the country folks were as excited, joyous and happy with their interaction with 
Lord Ram, Laxman and Sita as if paupers have been given free access to a royal 
treasury. But even before they could have enough of this joy, Laxman told them that 
they would now have to move on to their next destination, asking the people the path 
they should take. It came as a strike of thunderbolt for the mesmerized people who 
suddenly became gloomy and remorseful at the prospect of having their joy cut short 
at so short a notice. 

Hence, what a moment ago was a place full of pleasant talk and friendly 
chatter suddenly became silent and gloomy. 


*These humble villagers realized that after all these three visitors were travellers, and 
therefore they are bound to move on to their destination. They can’t stay with the 
villagers beyond a reasonable time. This verse also has a deep meaning—that after 
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every good day there is bound to be a dark night, that ‘change’ is the order in this 
world, and that everything, whether good or bad, would keep turning like an endless 
turn of the wheel. Therefore, a wise person must show patience, resilience, neutrality 
and dispassion while dealing with the countless shades of emotions and sentiments 
that emerge in his or her heart during the course of life, in order to remain calm and 
peaceful, and not be disturbed by circumstances. | 


Glo. WEN wit Bled da Way Hs TATA | 
tet Ga fra wat cafe fore cis TA ATA 882 II 
doha. 


lakhana janaki sahita taba gavanu kinha raghunatha. 
phere saba priya bacana kahi |i’é la'i mana satha. 118. 


Then Lord Ram, accompanied by Laxman and Sita (Janki) departed from there for 
their onwards journey. 

Meanwhile, though everyone wanted to accompany the Lord, but he persuaded 
them to return back by speaking to them very affectionately and politely. And though 
these humble villagers turned back, yet they sent their Mana (i.e. their hearts and 
minds; their emotions and thoughts) with Lord Ram’. (Doha no. 118) 


[Note—'To wit, though on the insistence of Lord Ram the humble villagers were 
compelled to turn back, yet they symbolically accompanied Lord Ram by constantly 
thinking of the Lord and his companions at all times of their lives. These humble 
people would sit alone or huddle together in groups to talk about Lord Ram and his 
companions as they would be walking on the path to the distant forest—what they 
would be eating, where they would be resting, how far had they gone, are they safe, 
are they happy, have their decided on a place to stay or are they still moving on, and 
so on and so forth. This was a topic of common discussion amongst the villagers as 
will be clear in Chaupai line no. | that precedes Doha no. 119—to Chaupai line no. 8 
that precedes Doha no. 122 that follow herein below. 

Meanwhile, if some visitor or traveller happened to came from the direction in 
which the Lord had gone, all the villagers would accost him to find out if he has met 
Lord Ram, Sita and Laxman, and what news he can give about them. 

In short, the villagers lived in their native places at the physical plane of 
existence of their bodies, but at the mental, emotional, sentimental and spiritual plane 
they were living where Lord Ram lived. 

In this context, refer to: (a) Geetawali Ramayan, Ayodhya Kand, verse nos. 
35-42; and (b) Kavitawali Ramayan, Ayodhya Kand, verse nos. 24-25.] 


dio, fara art ae atta ufesatet i care ete ets FA Arete 
ated fare uraar eel | fafer peda sere Wa teat 21 


caupa’. 
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phirata nari nara ati pachitahim. dai'ahi dosu dehim mana mahim. 1. 
sahita bisada parasapara kahahim. bidhi karataba ulaté saba ahahim. 2. 


While the villagers, the men and the women, were returning home, they were 
overcome with remorse, grief and regret. They lamented a lot at the cruelty of fate and 
dolefully blamed the Creator in their hearts for all the misfortunes that had befallen 
upon Lord Ram and his companions. (1) 


Talking amongst themselves and overwhelmed with pangs of pain and sadness, they 
said that the actions of the Creator are always incredulous, insensitive, ridden with 
malice, and the opposite of what one would expect to happen’. (2) 


[Note—'Under normal circumstances, one would have expected that a prince would 
succeed his father and ascend the throne, with his wife becoming a queen. As such, 
they would lead a comfortable life. But on the contrary, it is found in the case of Lord 
Ram that they are suddenly cast out to the forest to suffer immense hardships and 
difficulties of a life in the wilderness to which they are not at all accustomed. Further, 
to exacerbate the matter, it was their parents who had done it. 

This is the usual refrain we hear in our personal lives too—that often people 
would regret that all their efforts to be successful have come to a naught, all their 
endeavours have failed at the last moment, all positive signs of success have 
inexplicably turned on their heads to produce negative results, and for all the 
misfortunes and ill fates that have befallen on them, the people would usually blame 
the Creator, saying that the latter enjoys throwing a spanner in the wheel and finds 
sadistic pleasure in causing grief and frustration to one and all so that people would 
beg for mercy to him (Creator), offer their obeisance to him, thereby making him feel 
important and powerful. 

We have earlier read the same kind of lamentations and a profound feeling of 
remorse and regret when people came to know that Lord Ram was being banished to 
the forest for no fault of his, and all put the blame squarely on the Creator for this 
sudden misfortune that befell upon everyone—apropos: Ram Charit Manas, Ayodhya 
Kand, (1) Doha no. 46 along with Chaupai line nos. 6-8 that precede it; (11) Chaupai 
line no. | that precedes Doha no. 48; (iii) Chaupai line nos. 1-2 that precede Doha no. 
49; (citizens of Ayodhya); (iv) Chaupai line no. 4 that precedes Doha no. 58 (Sita); 
(v) Chaupai line nos. 1-3 that precede Doha no. 84 (citizens of Ayodhya); (vi) Chanda 
line no. 1 that precedes Doha no. 201 (Nishad comforts Bharat by blaming all the evil 
turn of things on the Creator, to his malice and jealous nature that creates unnecessary 
difficulties for all); (vii) Chanda line nos. 1-2 that precede Doha no. 276 (when the 
people were distressed upon seeing the distraught and remorseful condition of king 
Janak when he arrived at Chitrakoot a little later after Bharat’s arrival in order to sort 
out the matter and try to persuade Lord Ram to return to Ayodhya). 

The funny and whimsical behaviour of the Creator that results unexplainable 
things happening in this world has also been reiterated in Ram Charit Manas, Baal 
Kand, (i) Chanda line nos. 1-2 that precede Doha no. 96; and (11) Chanda line no. 4 
that precedes Doha no. 97 (in the context of the irony of Parvati being destined to 
marry Shiva, an ascetic who has renounced all attachments to the world). 

Refer also to: Kavitawali Ramayan, Ayodhya Kand, verse nos. 18-20.] 
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foe Papa Pot Pree sie ate abe Gest wencig tl 3 Ul 
BA HAAS APTS GMT 1 ae WOW TAT USSHANT Ul ¥ 


nipata nirankusa nithura nisanku. jéhim sasi kinha saruja sakalanku. 3. 
rukha kalapataru sagaru khara. tehim patha'é bana rajakumara. 4. 


[Continuing to show their anger at the Creator, the village folks lamented that—] 


He (the Creator) feels that he is independent, sovereign, and would have his way, with 
no one to challenge or oppose him or his decisions, which attitude makes him have no 
remorse, and become very stubborn, reckless, heartless and cruel’. It is he who has 
made the Moon diseased (even though the Moon possesses a pitcher of Amrit, the 
nectar of eternity and a miracle potion for all diseases, because it wanes and waxes 
like a chronic disease that comes and goes but never leaves the patient permanently to 
make his healthy), as well as ugly and disfigured (because though its disc is silvery 
white yet it has so many dark patches, and it also does not have the radiance and the 
splendour that its peer, the Sun, has). (3) 


Look at other instances of the incongruous behaviour of the Creator. He has made the 
ocean, a huge reservoir of water, salty and corrosive (resulting in a chronic shortage 
of drinking sweet water on earth, which would never have happened if the water of 
the ocean was sweet and drinkable). 

He has also caused the eternally green tree known as the Kalpa Tree undergo 
transmutation to become ordinary trees that wither away and are reduced to dry 
stumps. 

[To wit, had the Creator not tampered with Nature and left it to its own ways, 
the earth would be a vast field of verdant greenery, and not with vast tracts of barren, 
dry and inhospitable land. ] 

Verily indeed, in all sooth, and without gainsay, it is nothing but this 
malignant nature of the Creator, who is full of malice and crookedness, that has made 
it so happen that these two princes and the princess who accompanies them are forced 
to come to the forest”. (4) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-4 that 
precede Doha no. 137 where Narad has made a similar angry comment for Lord 
Vishnu. 


*Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 7 that 
precedes Doha no. 50 (when ladies close to Kaikeyi had tried to prevail upon her not 
to insist in sending Lord Ram to the forest); (11) Chaupai line nos. 5-6 that precede 
Doha no. 110 (where we read that the women and men who met Lord Ram on his way 
to the forest and came to know why he, Sita and Laxman have come there, regretted a 
lot).] 


at a sete che ara vate atte fates art fare & U1 
U fate an faq Vaart 1 tea ofa fare atest AAT UN GU 
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jaum pai inhahi dinha banabasu. kinha badi bidhi bhoga bilasu. 5. 
é bicarahim maga binu padatrana. race badi bidhi bahana nana. 6. 


[Feeling remorseful and dolefully lamenting at the cruelty of Fate, Destiny and 
Providence which are all ruled by the Creator, the humble folks regretted—] 


‘Surely and without doubt, the Creator who has sent them (Lord Ram, Sita and 
Laxman) to the forest, has indeed wasted his time and energy and skill in creating so 
many instruments of comfort and pleasure in this world’. (5) 


It is such an irony that they (Lord Ram, Sita and Laxman) are walking barefoot on 
rough and hard ground, while it is said that the Creator made so many vehicles to 
carry people from one point to another in a comfortable manner. (6) 


[Note—'To wit, on the one hand the Creator was concerned that his creation and its 
inhabitants should not suffer discomfort for lack of things that give comfort and 
pleasure, and on the other hand he chose to deprive these three noble souls of all 
comforts and pleasures for which he planned so many things and wasted his time in 
creating them. Say, what was the necessity for unnecessarily creating a paradoxical 
situation where two opposite things are seen simultaneously? 

It is incongruous that the Creator would seem to be so kind, graceful and 
considerate in worrying about the comforts and pleasures of his creatures, yet act in 
such an opposite and cruel way by subjecting Lord Ram, Sita and Laxman to 
immense hardships and sufferings in the forest. Say, where was Creator’s compassion 
and his merciful nature gone when he maneuvered things in such a heartless way as to 
force Lord Ram and his two companions to go to the forest? 


*Similarly, the Creator pretended to care for his creation by providing easy means of 
transport in the form of so many different kinds of vehicles, but when looked from up 
close it is evident that he was merely trying to get false praise for being magnanimous 
and charitable, for actually he is very stone-hearted and merciless, for had he been 
genuinely concerned about the comfort of his creatures, then why would he force 
Lord Ram, Sita and Laxman to walk on hard ground for long distances inspite of the 
fact that the same journey could have been easily undertaken on some kind of 
vehicle? ] 


wale Ue Ste Ha UAT | qT At Ha Gora Perera tt 9 
dear aa sate fater dren | retort arn thar that oq eae ul 2 


é€ mahi parahim dasi kusa pata. subhaga seja kata srjata bidhata. 7. 
tarubara basa inhahi bidhi dinha. dhavala dhama raci raci Sramu kinha. 8. 


They (Lord Ram, Sita and Laxman) lie down on hard and rough ground by spreading 
leaves and grass on it to make a coarse mat for themselves, then say why did the 
Creator create so many varieties of cushions, beds, mattresses and other things for 
sitting and reclining'? (7) 
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Verily indeed and forsooth, on the one hand the Creator has forced them (Lord Ram, 
Sita and Laxman) to take shelter under shade of trees, then say has he (the Creator) 
not wasted his time and energy in creating magnificent buildings and homes for those 
who inhabit his creation?” (8) 


[Note—'The Creator shouldn’t have bothered himself in making so many formats of 
sitting materials in this world when he had no second thoughts or compunctions in 
forcing these innocent noble souls to sit and sleep on rough ground by spreading 
leaves and grass to make a coarse mat for themselves. 


"Highlighting another irony and paradox of creation, these villagers lament that there 
was no need for the Creator to create large homes and magnificent palaces to provide 
accommodation for all, when he could not tolerate even three persons living 
peacefully inside one such building. ] 


ao. ua ue ales dar ale AHA 

faferer atte sport oat are fen HLATT MN LVF Ul 
doha. 
jaum é muni pata dhara jatila sundara suthi sukumara. 
bibidha bhamti bhUsana basana badi ki'é karatara. 119. 


[The villagers lamented by citing another example.] 


‘On the one hand these three noble souls (Lord Ram, Sita and Laxman), who are by 
nature tender and handsome, are made to dress like hermits, then all the ornaments 
and costumes that the Creator designed are useless; all his skills and efforts have gone 
in vain.’ (Doha no. 119) 


dio, WUhe yet wet Get latte gente stat ST ATT U8 
Ue hele U Ges Gere 1 sq we ae fafa ATT 2 


caupa’. 


jaum é kanda mula phala khahim. badi sudhadi asana jaga mahim. 1. 
eka kahahim é sahaja suha'é. apu pragata bha’é bidhi na bana’e. 2. 


[The villagers were very sad at the fate which Lord Ram, Sita and Laxman had to face 
due to heartless nature of the Creator, for they blamed the Lord’s misfortune on the 
latter. ] 


One of the villagers said: ‘Why, if they (Lord Ram, Sita and Laxman) are made to eat 
raw (edible) stems and roots as well as fruits, then what was the need (for the Creator) 
to create so many sweet dishes and delicious viands that are as tasty and pleasing as 
nectar?!’ (1) 


2355 


Hearing what his companions have said, one amongst them put forward his own 
views regarding the situation, saying: ‘They (Lord Ram, Sita and Laxman) are 
inherently so charming, are so profoundly attractive, and have a divine aura and 
magnetic appeal around themselves that it is obvious that they are not created by the 
Creator (because the Creator lacks the skill to create someone as heavenly as they 
are). So therefore, they are ‘self-born’, and not a product of Creator’s hands’. (2) 


[Note—'The fruits, roots and stems were the only things that were available for Lord 
Ram, Sita and Laxman to eat during their sojourn in the forest. It was a far cry from 
the delicious meals that they ate in the royal palace. Hence, these humble villagers 
regret that what was the need for the Creator to give birth to expert cooks and 
countless varieties of things to eat when he would compel Lord Ram, Sita and 
Laxman to eat uncooked and rough food that was available in the forest? 


“This view, that they were not created by the Creator but were ‘self-born’, is clear 
when we read Ram Charit Manas, Baal Kand, (1) Chaupai line nos. 1-4 that precede 
Doha no. 152; and (11) Chanda line no. 1 that precedes Doha no. 192.] 


We cit de et fate act | star ASA AA TE aT I 3 UI 
tae GS ys ea aT | HS SIT TES Het Bhs ANT YU 


jaham lagi béda kahi bidhi karani. Sravana nayana mana gocara barani. 3. 
dékhahu khoji bhu'ana dasa carl. kaham asa purusa kaham asi nari. 4. 


The entire range of Creator’s creation as described by the Vedas (ancient scriptures 
that are repository of all knowledge), and as perceived by ears, eyes and mind of the 
wisest and most knowledgeable of persons --- (3) 


--- Well, let anyone search the entire gamut of creation, both at a subtle level as well 
as at the gross level of existence, but surely and certainly where can one find such 
men and woman as they are (a reference to Lord Ram and Laxman, as well as to 
Sita)?’ [To wit, no one can ever stand any match to Lord Ram, Sita and Laxman by 
any count; the three were one of their kinds in this creation. | (4) 


[Note—'Refer also to: (a) Kavitawali Ramayan, Baal Kand, verse no. 16; (b) 
Geetawali Ramayan, Baal Kand, verse nos. 105-106; (c) Ram Charit Manas, Baal 
Kand, (i) Chaupai line no. 5 that precedes Doha no. 220—to Chaupai line no. | that 
precedes Doha no. 221; (11) Doha no. 242 along with Chaupai line no. 1 that follows 
it; (111) Chaupai line nos. 1-4 that precede Doha no. 247; (iv) Chaupai line no. | that 
precedes Doha no. 264; (v) Chaupai line no. 7 that precedes Doha no. 265; (vi) 
Chaupai line nos. 2-8 that precede Doha no. 317; (vii) Chanda line nos. 3-4 that 
precedes Doha no. 319; (viii) Chaupai line no. | that precedes Doha no. 323; (ix) 
Chaupai line no. 2 that precedes Doha no. 325; and (x) Chaupai line no. 8 that 
precedes Doha no. 343.] 


Sete tha fate wy sre deat SIT SATS ATTN & 
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wre Ted A UH A se vale shor ot sat TTT & I 


inhahi dékhi bidhi manu anuraga. patatara joga banavai laga. 5. 
kinha bahuta srama aika na a'é. téhim irisa bana ani dura’é. 6. 


When the Creator saw them, he was so mesmerized by their bewitching charm that he 
wished to create someone like them, in their image, and started work on this project. 


(5) 


But no matter how hard he (the Creator) tried and how best he used his creative skills, 
yet he failed miserably to copy them. Out of frustration then, and overcome with a 
sense of jealousy, he decided to tweak with their fate by forcing them to come to the 
forest (to make them suffer, as a means of venting his ire of jealousy on them).’! (6) 


[Note—'This is the reason why, according to these innocent and unlettered country 
folks, Lord Ram, Sita and Laxman were sent to exile in the forest—because the 
Creator became jealous. Being full of envy and malice with them, and in order to vent 
his frustration and anger at them for putting to shame the master craftsman of this 
magnificent and beautiful creation, i.e. the Creator, for having failed to even make a 
copy of the three, the Creator wanted to punish them, and since he had the authority 
and the power over destiny and fate, he misused them and maneuvered things in such 
a way that they, i.e. Lord Ram, Sita and Laxman, would go to the forest to suffer. 

Up till this point we have been reading that the Creator had sent Lord Ram, 
Sita and Laxman to the forest because his ways are whimsical and contrary to what 
one would expect to happen in a routine way that fits in well with natural progression 
of things in a logical way and in accordance with rational behaviour. But now another 
angle or dimension is added to this view, to the reason why Lord Ram and his 
companions were sent to the forest—it is because the Creator was jealous of them, for 
he failed to make a copy like them, and out of malice, envy and frustration he went 
out of his way to break the laws that govern this creation, which works like clockwork 
and according to set principles, by misusing his authority and powers to tweak fate, 
providence and destiny so that they would have to suffer hardships in the forest. ] 


Uh hele oa Ged A Se | safes ay esl HT APS 1 9 
a OM Gags ea eS 1 Cale chal fre ea i ¢ tt 


eka kahahim hama bahuta na janahim. apuhi parama dhan'ya kari manahim. 
7. 
té puni pun'yapunja hama lekhé. je dekhahim dekhihahim jinha dékhé. 8. 


However, another person (who was intently but quietly listening to all this discussion 
and different views expressed by his peers) said: ‘We don’t know much (and neither 
do we wish to bother ourselves about who they are or how they were born) except to 
say that we consider ourselves most fortunate, privileged and blessed (that we were 
able to see them to our heart’s content)’. (7) 
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Further, in our humble view, all those who have seen them till now, are seeing them at 
present, and would see them in the future too—all are equally most fortunate, 
privileged and blessed.’ (8) 


[Note—'Refer: Ram Charit Manas, Baal Kand, Chaupai line no. 6 that precedes Doha 
no. 246 where a similar idea is expressed by wise princes and kings at the venue of 
Sita’s marriage at the time when many others had expressed diverse views regarding 
Lord Ram and Sita. In this context, refer also to: Baal Kand, (i) Chaupai line no. 4 
that precedes Doha no. 241—to Chaupai line no. 8 that precedes Doha no. 242; and 
(11) Chaupai line no. 7 that precedes Doha no. 244; (iii) Chaupai line nos. 1-5 that 
precede Doha no. 310. 

Refer also to: Geetawali Ramayan, (a) Baal Kand, verse no. 68, stanza no. 12; 
(b) Ayodhya Kand, verse no. 19, stanza no. 3.] 


ao. Whe fate cafe afte oer fra cfe tert a A 
font ateteté are sea Ufs UaHAT AAT It Yo Ui 
doha. 


ehi bidhi kahi kahi bacana priya léhirn nayana bhari nira. 
kimi calihahim maraga agama suthi sukumara sarira. 120. 


In this way, all those who saw them (i.e. Lord Ram, Sita and Laxman) spoke 
affectionately and with warmth about them even as tears welled up in their eyes due 
to grief at their fate as well as out of sympathy for them. 

Overwhelmed with distress and sadness in their hearts, these villagers 
wondered how they (i.e. Lord Ram, Sita and Laxman) would walk (long distances) on 
hard ground even though they have a delicate constitution’. (Doha no. 120) 


[Note—'This Doha can be read as follows also: “In this way, the villagers, with tears 

welling up in their eyes, lamented and were full of remorse as they wondered about 

the difficulties Lord Ram, Sita and Laxman would be facing on the path to the forest. 

Speaking softly amongst themselves, they rued pensively: ‘We wonder how they, who 

have such delicate frames, would manage to walk on the rough path of the forest?’ ” 
Refer also to: Kavitawali Ramayan, Ayodhya Kand, verse nos. 18-19.] 


do, wh ate fare aa Bet send ater are WF SeT 8 

Wg Ue HA Hor AY AT Teale eae Hels AT AT Ut 2 UI 
caupa’. 
nari sanéha bikala basa hohim. caka'im samjha samaya janu sohim. 1. 


mrdu pada kamala kathina magu jani. gahabari hrdayam kahahirh bara bani. 
2. 


The women folk amongst the villagers were moved by affection for them (i.e. for 
Lord Ram, Sita and Laxman) just like the Chakvi (the female ruddy goose) feels 
distraught, despondent and gloomy at the time when the sun sets’. (1) 
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Considering the fact that the path consists of rough and hard ground, while the feet of 
these three travellers (Lord Ram, Sita and Laxman) were soft and tender like the 
petals of a lotus flower (and therefore unaccustomed to walk on such ground), these 
women folk became emotional and felt very sad in their hearts. 

Stirred by grief, and driven by sympathy and empathy for the three travellers, 
they rued pensively and expressed their concerns with a soft voice as follows: --- (2) 


[Note—'The male and the female of this species of birds stay together during the day, 
but as night approaches they separate from one another. This makes the female bird 
sad and despondent at the gloomy prospect of separation from its partner. 

Lord Ram, Sita and Laxman were now departing from the place where they 
were met by these villagers, and this news meant separation from the Lord, which 
prospect dismayed everyone, both the males and the females—apropos: Ram Charit 
Manas, Ayodhya Kand, Doha no. 118 along with Chaupai line nos. 5-8 that precede 
It. 

However, the women were more affected than their male counterparts, 
because women have a softer heart, and are inclined to be more emotional and 
become more sentimental than their male companions. | 


Wed Heel UT Stet | aepata Ale Ha eet SAT 3 
at said sale oy Chet lhe A GA AT HST Ul YI 
wit arm urger fafer oat iw tRaste aha atta are yu 


parasata mrdula carana arunaré. sakucati mahi jimi hrdaya hamaré. 3. 
jaum jagadisa inhahi banu dinha. kasa na sumanamaya maragu kinha. 4. 
jaurn maga paii'a bidhi pahim. é rakhi'ahim sakhi amkhinha mahi. 5. 


‘When the earth touches the soft red soles of their feet it feels remorseful, guilty and 

self-conscious that it is so hard and rough, just like our own hearts are feeling now. 

The earth surely would like to shrink and become softer for them if she could have her 
N 

way . (3) 


If God (jagadisa) wished to send them to the forest, why could he not at least make 
the earth soft like a bed of flowers (by spreading petals on the path)? (4) 


Friends, if we could have our wishes fulfilled by asking for a boon, we certainly 
would ask the Creator (bidhi) to let the three travellers live inside our eyes.’ (5) 


[Note—'To wit, we believe that mother earth too feels the same way as we do. It is 
sure that she too feels the pain that we have in our hearts—that her natural hardness 
and roughness is causing much discomfort and distress to these delicate travellers who 
are compelled to tread on her surface. When Lord Ram, Sita and Laxman put their 
feet down on the earth, the latter would like to become either softer or shrink away so 
as not to feel hard to them when their feet touches her. But she regrets and laments 
that it is not possible for her to do so. 
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*The eye is a very sensitive organ. Even a small speck of dust hurts it. The idea 
expressed here is that if these humble folks had their way, and if God or the Creator 
would give them a chance to ask for a boon of their choice, they would demand that 
Lord Ram, Sita and Laxman be allowed to abide within their eyes—i.e. to walk on a 
ground which is as soft as the tissues of their eyes. ] 


AT ATR FT steve sme fers Fee Ty A GT TT ING 
GM Gey gale stpeny | ate ch aT Het ch TE NU 
wre ais factrenté wits | wafad fete SAHCT UTS Ue I 


jé nara nari na avasara a’é. tinha siya ramu na dekhana pa’e. 6. 
suni surupu bujhahim akula'l. aba lagi ga'é kaham lagi bha’. 7. 
samaratha dha'i bilokahim ja‘. pramudita phirahirm janamaphalu pa’. 8. 


Those men and women who could not come on that occasion, they missed the chance 
to see Lord Ram and Sita (as well as Laxman). (6) 


When however, they heard from their companions about their charm and beauty, they 
became agitated out of regret and their ill luck that they missed such a golden 
opportunity of a lifetime. 

They anxiously asked their companions (who had met Lord Ram and were 
with him a while ago) about the Lord, and enquired from them as to how far the Lord 
and his companions would have gone by now. (7) 


The able amongst them rushed ahead to overtake Lord Ram on the way in order to see 
him, and after deriving immense joy with this meeting they returned back, exhilarated 
and feeling blessed as if they had gotten a reward of a lifetime’. (8) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 7-8 
that precede Doha no. 108; (11) Chaupai line nos. 7-8 that precede Doha no. 109.] 


Glo, STAM Aeth Teg WA che Aloe alesis | 

Ells WATS CNT ST WA Hal Se VTS U2 
doha. 
abala balaka brd'dha jana kara mijahim pachitahim. 
hohim prémabasa loga imi ramu jaham jaham jahim. 121. 


Ladies, children and old people—i.e. everyone, wrung their hands in regret while 
lamenting and feeling remorseful. 

Verily indeed, in all sooth and without exception, wherever Lord Ram went, 
everyone was overcome with deep affection and profound love for him’. (Doha no. 
121) 


[Note—'The people sorely lamented and gravely grieved at the evil nature of Fate and 
the harshness of the Creator that compelled Lord Ram, Sita and Laxman to face the 
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hardships of forest for no fault of theirs. In this context, Guha Nishad’s lamentations 
are very relevant. Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 5 
that precedes Doha no. 90—to Chaupai line no. 2 that precedes Doha no. 92. 


°To wit, Lord Ram had such an intrinsic magnetic appeal and a charming personality 
marked by divinity, holiness, purity and virtousness of character that wherever he 
went he left an indelible impression on all those who beheld him. We have read about 
a similar situation earlier in Janakpur, where as soon as the news spread that Lord 
Ram and Laxman were coming for a visit to the city, everyone rushed out to see them. 
The children, as well as men and women folk of all age groups were bowled over by 
the charm of the two brothers. 

In this context, refer also to Doha no. 123 and the note appended to it herein 
below. 

Similarly, refer to: Ram Charit Manas, Baal Kand, (i) Chaupai line nos. 1-2 
that precede Doha no. 219; (ii) Chaupai line nos. 1-4 that precede Doha no. 220; (iii) 
Chaupai line no. | that precedes Doha no. 221; (iv) Doha no. 223; (v) Doha no. 224 
along with Chaupai line nos. 1-2 that follow it; (vi) Chaupai line nos. 5-6 that precede 
Doha no. 240.] 


dio, Wea We sta as se cha weet ra Gs 8 
Aes Vara a wats va qa uses sre coma} ut 2 1 


caupa’. 


gavami gavam asa ho'i anandi. dékhi bhanukula kairava candid. 1. 
jé kachu samacara suni pavahim. té nrpa ranihi dosu lagavahim. 2. 


In all the villages falling on the way through which Lord Ram—who was a provider 
of joy to the Solar race as the moon is to the lily flower'—passed by, there was 
widespread happiness and rejoicing amongst its residents when they saw the Lord, in 
a fashion that was similar to the one witnessed in the village near which he had just 
passed by. (1) 


Whoever amongst them heard of the reason why the Lord had come to the forest, they 
would blame the king and the queen (Dasrath and Kaikeyi respectively) for banishing 
Lord Ram (and causing so much suffering to him)’. (2) 


[Note—'The lily flower feels happy in the light of the full moon, and its joy is 
expressed in the opening of its petals. Lord Ram was born in the Solar race, and hence 
he gave immense joy and happiness to all the members of that race in the same way 
that the moon gives joy and happiness to the lily flowers. 

The imagery is brilliant here: Just as a single moon in the sky grants joy to 
countless lily flowers on earth which bloom in its light, so did Lord Ram’s presence 
alone was sufficient to grant immense happiness to countless villagers who rejoiced 
when they saw his divine form, for they felt the warmth of his affection and the aura 
of his presence made them feel exhilarated while rejuvenating their souls just like a 
person feels rejuvenated and energized in the light of the sun. 
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*Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 1-5 that 
precede Doha no. 47 (citizens of Ayodhya blame Kaikeyi); (ii) Chaupai line nos. 2-3 
that precedes Doha no. 48 (citizens of Ayodhya blame Dasrath); (111) Chaupai line 
nos. 1-2 that precede Doha no. 89 (villagers of Sringberpur); (iv) Doha no. 91 along 
with Chaupai line nos. 1-2 that follow it (Guha Nishad blames Kaikeyi); (v) Chaupai 
line nos. 5-6 that precede Doha no. 110 (villagers in the vicinity of river Yamuna after 
Lord Ram had crossed it). 

The present verse expresses the general sentiment of resentment and regret 
that prevailed amongst all those who met Lord Ram and came to know of the primary 
reason why he had come to the forest on foot, with his young wife (Sita) and brother 
(Laxman). Though those who met the Lord felt exceptionally happy, yet they 
lamented gravely at the unwarranted sufferings that the Lord was subjected to due to 
harshness and stern heartedness of his father Dasrath and step-mother Kaikeyi.| 


mele Um sta wet Ae he Sale Sig ATE CE 3 UI 
Tels WAU AMT CITES | ATA Ae VAS TET Ul ¥ I 


kahahim eka ati bhala naranahu. dinha hamahi jo'i locana lah. 3. 
kahahim parasapara loga loga'im. batem sarala saneha suha'im. 4. 


[As in previous instances, while some blamed the king and the queen for sending 
Lord Ram to the forest, there were others who looked at the situation from a different, 
positive angle, for they thanked the king for giving them an opportunity of a lifetime 
to see the divine form of Lord Ram and get the reward of having eyesight. ] 


Some, on the other hand, praised the king (Dasrath), saying: ‘The king has done a 
good thing (by sending Lord Ram, Sita and Laxman) to the forest, for this has given 
us a golden opportunity of a lifetime to see them and enjoy the benefit of having eyes 
(because it is the eye that enables us to see their magnificently charming form, and it 
is made possible because the king has Lord Ram and his companions to the forest)’. 


(3) 


In this general way, the ladies and men of the countryside through which Lord Ram 
passed would talk pleasantly with each other in simple and affectionate way. 

[To wit, the way the country folks reacted to Lord Ram’s visit showed that 
they had developed immense love, sympathy, empathy and devotion for the Lord.] (4) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 3 that 
precedes Doha no. 89; (ii) Chaupai line nos. 1-8 that precede Doha no. 114; (iii) 
Chaupai line nos. 7-8 that precede Doha no. 120.] 


a fae are ea fare FTE | eet aT TS eT FT SAT & 
aT A 8g Vel TA Ms |e Me SS IT GIS STH NG UI 


2362 


té pitu matu dhan'ya jinha ja'é. dhan'ya so nagaru jaham tém a’é. 5. . 
dhan'ya so désu sailu bana ga'um. jaham jaham jahim dhan'ya so'i tha'um. 6. 


They further praised the parents of the Lord and the city from whence he had come, 
saying: “Glory and praise to the parents who have given them birth, and glory and 
praise to the city from whence they have come’. (5) 


Glory and praise to the country whither they are going, as well as to all the mountains, 
the forests and the villages that fall en-route. Nay, every single place on earth where 
they would set their foot on is worthy of immense praise and glory’. (6) 


[Note—'In this context, refer to: Ram Charit Manas, Baal Kand, Chaupai line nos. 1- 
7 that precede Doha no. 16. 


*Refer also to: (a) Ram Charit Manas, Ayodhya Kand, Doha no. 113 along with 
Chaupai line nos. 1-8 that precede it; (b) Geetawali Ramayan, Ayodhya Kand, verse 
no. 32.| 


ae was fetta wa vet iw ate ae aif SAT 9 It 
TH CRA UY HAM Gels 1 St Mahe AT APM Bs Ul 2 Il 


sukhu paya'u birarici raci téhi. € jeéhi ke saba bhamiti sanéhi. 7. 
rama lakhana pathi katha suha'l. rahi sakala maga kanana cha’. 8. 


The Creator feels happy by creating those creatures to whom they (Lord Ram, Sita 
and Laxman) are dear’. (7) 


In this way, the pleasant story of Lord Ram and Laxman as travellers on the path to 
the forest spread far and wide throughout the realm, in the villages and the forests 
beyond (where hermits, ascetics and other lived)’. (8) 


[Note—'To wit, in this vast creation, only those who feel joyous and blessed by the 
company of Lord Ram are indeed very lucky and blessed, and the Creator himself 
feels glad that he created such creatures. But those who have no affection for Lord 
Ram, those who have no devotion for the Lord, who are not moved by emotions at the 
thought of the Lord, verily indeed such creatures are nothing but a burden on earth, 
and are no better than worthless scum that accumulates on the surface of stagnant 
water. 

In this context, refer to: Ram Charit Manas, (a) Baal Kand, (1) Chaupai line no. 
8 that precedes Doha no. 16; (b) Ayodhya Kand, (ii) Chaupai line nos. 2-3 that 
precede Doha no. 74. 

In Tulsidas’ stellar book of prayers, called ‘Vinai Patrika’, there are certain 
verses that specifically deal with the misfortune of those people who do not have 
affection for Lord Ram—apropos: Vinai Patrika, verse nos. 174-175. 


*The fame and glory of Lord Ram, his magnificent charm and magnetic appeal, his 
intrinsic divinity and holy aura, et al, spread far and wide like the light of the sun that 
heralds its arrival even before it actually rises in the eastern sky. This glory of the 
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Lord was, of course, carried ahead by word-of-mouth by travellers who met Lord 
Ram, Sita and Laxman, as well as by villagers who would convey the magnificent 
news to their fellow villagers and peers as and when the opportunity arose during the 
course of routine affairs of life.] 


ao. Ue fata tape Hae Ta aT cinrs TE ea | 
wife ae cae fates fara Start BAT 222 I 
doha. 


ehi bidhi raghukula kamala rabi maga loganha sukha déta. 
jahim calé dekhata bipina siya saumitri saméta. 122. 


In this way, Lord Ram who was like a sun with respect to the race of illustrious kings 
belonging to the family of king Raghu that was like the lotus flowerl, went ahead on 
his journey along with Sita and Laxman, while enjoying the pleasant scenery of the 
forest (and the countryside). (Doha no. 122) 


[Note—'In this metaphoric comparison, Lord Ram is the ‘sun’, while the family of 
king Raghu is the ‘lotus flower’. Even as the sun gives joy to the lotus which is 
expressed by the latter by opening up its petals during the daytime when the sun 
shines, the family of king Raghu too derives its glory and fame because Lord Ram 
was a member of this great race. 

Further, since the line of kings descending from king Raghu is also known as 
the ‘Solar Race’, this likeness of Lord Ram with the ‘sun’ is very apt.] 


dio, SATU Aa SA US TTT AG PORTS HTS Ul 8 
sue ota fara atett a | el site fora Ara Sa 2 UI 


caupa’. 


agéem ramu lakhanu bané pacheém. tapasa bésa birajata kachem. 1. 
ubhaya bica siya sohati kaiser. brahma jiva bica maya jaisém. 2. 


[The following verses describe how Lord Ram, Sita and Laxman walked in a noble 
and dignified manner on the path to the forest. Refer also to: (a) Ram Charit Manas, 
Aranya Kand, Chaupai line nos. 2-3 that precede Doha no. 7; (b) Geetawali Ramayan, 
Ayodhya Kand, verse nos. 28 (stanza no. 3) and 31 (stanza no. 2); and (c) Kavitawali 
Ramayan, Ayodhya Kand, verse no. 15.] 


Lord Ram leads from the front, and Laxman follows from the rear. They looked 
magnificent and majestic in the attire of hermits. (1) 


Walking between them (Lord Ram and Laxman) is Sita who resembles ‘Maya’ (a 
radiant source of cosmic energy that is also responsible for creating the smokescreen 
of delusions in this world) that stands between Brahm (the Supreme Being 
representing cosmic Consciousness at the macrocosmic level of creation) on the one 
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hand, and the Jiva (the individual creature, the living being who represents a fraction 
of this Consciousness at the microcosmic level of creation) on the other hand’. (2) 


[Note—'This verse draws a parallel from the philosophy of the Upanishads which 
say, inter alia, that it is Maya that separates the individual Jiva from Brahm. Brahm, 
the Supreme Being and the cosmic Consciousness does nothing himself, but it is 
Brahm’s cosmic power and energy known as Maya that actually does what Brahm 
wants to be done; Maya acts on the instructions of Brahm and carries out the latter’s 
wishes. 

The esoteric concept of Maya and its relationship with both Brahm and Jiva, 
how to overcome the effects of Maya (worldly delusions), and the importance of 
Bhakti (devotion) in this context, has been elaborated dealt with from different angles 
later on in Ram Charit Manas, Uttar Kand, (1) Doha no. 41; (11) Chaupai line no. 7 that 
precedes Doha no. 43—to Chaupai line no. 2 that precedes Doha no. 45; (iii) Chaupai 
line no. 5 that precedes Doha no. 70—to Doha no. 73; (iv) Chaupai line no. 1| that 
precedes Doha no. 86—to Doha no. 86; and (v) Chaupai line no. 3 that precedes Doha 
no. 116—to Doha no. 118.] 


ag Hes Ola Vhs AA TAS | Hel Aas Tem Ut Cra UI 3 
son aeht Hes feret wet 1 art oer farey Foret VefeP areT Ut & 


bahuri kaha'un chabi jasi mana basa‘. janu madhu madana madhya rati 
lasa’. 3. 
upama bahuri kaha'um jiyam’ johi. janu budha bidhu bica rdhini sohi. 4. 


Tulsidas says: ‘Now, from the perspective of a poet, I shall give another version of 
this beautiful sight as it is imprinted in my subtle heart and the sub-conscious mind 
(collectively known as the ‘Mana’). 

The impression this magnificent sight (as narrated in verse nos. 1-2 herein 
above, with Sita walking between Lord Ram, who walks in the front, and Laxman, 
who follows them from the rear) gives to me is that of the charming presence of Rati 
between Kamdeo and the season when honey drips from flowers (a reference to the 
Spring season)’. (3) 


I search my mind and find another example to describe this scene. It is like Rohini 
(representing Sita) being present between the Moon (Lord Ram) and the planet 
Mercury (Laxman)’. (4) 


[Note—'Kamdeo is the patron god of beauty and charm; Rati is his consort; and the 
Spring season is when one rejoices the onset of greenery and blossoming of flowers 
all around, and it is this season when passions are high after the dull phase of winter. 

In this imagery, Sita is like ‘Rati’; Lord Ram is like ‘Kamdeo’, Rati’s 
husband; and Laxman is the spring season because his presence gives a lot of 
happiness to both Lord Ram and Sita. 


“In this imagery, Sita is likened to ‘Rohini’; Lord Ram to the ‘Moon’; and Laxman to 
the planet ‘Mercury’. 
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According to Purans, Rohini is the consort of the Moon God; she has a fair 
complexion, while the Moon has a little shade of darkness on its disc. The deity 
representing the planet Mercury is known as Buddha; it is said to be an off-spring of 
the Moon God, and has a glowing, yellowish complexion. 

Laxman’s mother Sumitra had explicitly advised her son to treat Lord Ram as 
his father, and Sita as his mother—apropos: Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 2 that precedes Doha no. 74. 

Hence, this comparison of Laxman to Mercury, which is said to the son of the 
Moon God and his consort Rohini fits in well. 

Lord Ram has a dark complexion, hence he is like the Moon God. Sita has a 
fair complexion and is the wife of Lord Ram, hence she is like Rohini. And Laxman 
has a glowing complexion like that of gold, and he treats Lord Ram as his father and 
Sita his mother, hence he is like Mercury. ] 


Wy Ue ve site fora Sat | eta ae AT Seth TATA Ul & Ul 
ia Wa Ue sie I | ora Ges a ares AME Ig 


prabhu pada rékha bica bica sita. dharati carana maga calati sabhita. 5. 
Slya rama pada anka bara'ém. lakhana calahirh magu dahina la'ém. 6. 


[In these two verses we read exactly how Sita and Laxman were mindful of the way 
they walked behind Lord Ram on the dusty road to the forest. They were very careful 
not to put their feet on the ground where Lord Ram had placed his—because if Sita or 
Laxman put their feet where Lord Ram’s feet have made their mark, the ‘footprint’, 
on the dust on the ground, it would be insulting for the Lord, for it would be 
tantamount to stepping on the Lord’s feet itself. So therefore, both Sita and Laxman 
avoided stepping on the footprints of Lord Ram made on the dust on the ground. In 
this context, refer to Geetawali Ramayan, Ayodhya Kand, verse no. 32.] 


While walking, Sita is very careful where she places her feet on the ground, for she 
puts them between the footprints made by Lord Ram’s feet on the dust, and she 
ensures that they do not overlap those of the Lord’s (as it would be tantamount to 
causing an insult to the Lord by stepping on his feet). 

This extra care and due diligence on the part of Sita (regarding where to put 
her feet on the ground as she walks behind Lord Ram) gives the impression that she is 
shy and scared while walking on foot to the forest. (5) 


Meanwhile, Laxman kept the footprints of both Lord Ram and Sita to his right as he 
walked behind them (in order not to step on either of them)’. (6) 


[Note—'A question arises here: the path of the forest must have had so many thorns, 
stones and other sharp things that would naturally hurt anyone walking on such a 
rough ground. So, were the three travellers, Lord Ram, Sita and Laxman, too suffered 
from this natural phenomenon? 

The astonishing answer is this: Sita and Laxman were not pricked or hurt by 
the stones, all the injury that they caused as a consequence of their natural habit or 
character was accepted by Lord Ram himself. To wit, Lord Ram’s feet were pricked 
by sharp thorns, but neither Sita nor Laxman suffered any such thing. To ensure that 
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they are not harmed, Lord Ram took the lead and walked ahead of them, to clear the 
path for them, and to monitor the situation and take stock of any danger before 
allowing Sita and Laxman to move ahead. This is why Sita and Laxman were told to 
follow the Lord from behind. 

An elaborate discussion in this connection has been appended in our narrative 
later on, as a note appended to Ayodhya Kand, Chaupai line no. | that precedes Doha 
no. 141. 

Meanwhile, presently we find that while walking on the forest path, Lord Ram 
took the lead and walked ahead of Sita and Laxman, both of whom followed from 
behind. We also read that both Sita and Laxman avoided the footprints made by Lord 
Ram’s feet on the dust on the path, walking in such a way that they never stepped on 
those footprints. 

Well, can one imagine why this happened? Yes, the answer is easy in the 
context of the observations made above. Lord Ram walked in the front, ahead of Sita 
and Laxman, to ensure that the path is clear and there is no danger for his devotees, 
Sita and Laxman, who were following him from behind. If Lord Ram got the wind 
that there was some danger ahead, the Lord would either tackle it quietly himself, or 
would Sita and Laxman to be ready, at which warning Laxman would take guard from 
behind and Lord Ram from the front as they moved ahead, eliminating or brushing 
aside all dangers as they progressed. 

Further, Lord Ram would invite the thorns and stones on the way to prick and 
hurt his feet if they so desire, it won’t matter to him at all, but warned them to clear 
the path and move aside so that Sita and Laxman could pass through unharmed. The 
Lord told them that they are allowed to act in accordance with the characters that 
Nature has assigned to them as part of the wider picture of creation in which every 
single entity has its unique character, some good and some bad, and every entity has 
the equal right to exist. In the case of the thorn and the stone, this character was to 
prick and hurt, so they can go ahead with it; it is okay. But the Lord warned them that 
they should do whatever they pleased with him, for he is the Supreme Father of this 
creation and does not mind mischief created by one or two of his own off-springs, but 
they should not harm Sita and Laxman, as it would be tantamount to hurting the 
Lord’s devotees, and this offense is unforgivable. Should the thorns and the stones 
dare to hurt either Sita or Laxman, the Lord warned their patron deities, he would 
exterminate them from the surface of earth. 

That is why Sita and Laxman did not suffer from thorns pricking the soles of 
their feet, but thorns did stick in Lord Ram’s feet. This is evident when the Vedas 
clearly point out that this happened Ram Charit Manas, Uttar Kand, Chanda line no. 
15 that precedes Doha no. 13. 

This nature of Lord Ram, that he does not mind if any mischief is caused to 
him, but he cannot tolerate any harm done to his devotee in any manner is affirmed by 
the Guru (the moral guide and preceptor) of the Gods in Ram Charit Manas, Ayodhya 
Kand, Chaupai line nos. 1-6 that precede Doha no. 218.] 


Ta oan fea vita Gets ore arian fete cafe as ti 9 
Tn am wr eka ofa ret | fore ar fara Wa aeteT uu 2 
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rama lakhana siya priti suha'’l. bacana agocara kimi kahi ja'l. 7. 
khaga mrga magana dekhi chabi hohim. li'é cori cita rama batohim. 8. 


The bond of mutual love and affection that existed between Lord Ram, Laxman and 
Sita was so ideal, so deep and so divine that it is beyond the perception of senses, and 
therefore how is it possible to describe it in words? (7) 


The birds and animals were mesmerized when they beheld the beautiful and 
fascinating sight of Lord Ram, Sita and Laxman in the form of travellers as they 
(slowly) wended their way on the path to the remote forest’. (8) 


[Note—'Refer also to: Kavitawali Ramayan, Ayodhya Kand, verse nos. 14, 17, 27.] 


ao. fire fire ce ufos fora faa aaa as ons 


Ue AT snr stig ag ford aa TS FATS 823 I 
dona. 


jinha jinha dékhé pathika priya siya saméta do'u bhaii. 
bhava magu agamu anandu té'i binu srama rahé sira'i. 123. 


Verily indeed, in all sooth and without gainsay, all those (men, women, animals, birds 
etc.) who saw the two brothers (Lord Ram and Laxman) along with Sita as 
affectionate travellers traversing on the path to the forest—all such creatures were 
immersed in joy and happiness because they found an easy way to cross the 
formidable ocean symbolizing this mortal world of transmigration (that is marked 
with misery, grief and pain) to attain eternal bliss, beatitude and felicity for 
themselves’. (Doha no. 123) 


[Note—'To wit, wherever Lord Ram went, the people were enchanted by his intrinsic 
heavenly charm and the aura of divinity that effused from him, by the purity of his 
heart and the holiness of his presence, by his affable and courteous nature, his 
bewitching smile and the affectionate way he interacted by one and all, irrespective of 
who they were. The Lord bowled everyone over by his lovable and obliging nature so 
much so that he left behind him an indelible mark on everyone’s sub-conscious and 
heart. 

All those who came in contact with the Lord were enthralled and captivated by 
his divine and holy presence, all became emotionally attached to him, and while he 
was with them they thoroughly enjoyed his auspicious company, and when he left 
them to go on ahead with his journey they were distraught and felt very sad, but they 
cherished his memory for the rest of their lives, deriving immense peace, joy and bliss 
by remembering him. Since the aim of all endeavours a person makes in this world is 
to have peace and happiness, and since the pleasant memory of Lord Ram gave a 
natural sense of joy and bliss to all those whom the Lord met, it is but natural and 
obvious to expect that the common people would spontaneously spend as much time 
as they could in the Lord’s remembrance even while they engaged themselves in the 
routine chores of humdrum life—for this remembrance made them sincerely happy 
and truly blissful. 


2368 


The image of Lord Ram, Sita and Laxman in the habit of hermits, walking 
down the path cheerfully to their destination, showing courtesy and responding 
warmly to everyone who came forward to meet them and pay their obeisance to them, 
was so deeply touching that it mesmerized the people and got automatically etched in 
their subtle hearts. Forsooth, this image firmly entrenched itself in the sub-conscious 
mind and the thoughts of all people, of all ages, of all genders, and all vocations. ] 


dio, She WIT BT AIS IS 1 gas ore fea Ty aeTSH 8 I 
Wa arg er Use AS LST Ue Ure ae APT ATS Ul 2 UI 


caupa’. 


ajahum jasu ura sapanéhumn ka'U. basahunt lakhanu siya ramu bata’t. 1. 
rama dhama patha pa'ihi so'l. j6 patha pava kabahum muni ko". 2. 


Verily indeed, in all sooth and without any gainsay, even today (i.e. even now, even 
till present time, even after a long time of it actually happening in the distant past) if 
the (heavenly charming, divine and holy) image of Lord Ram, Sita and Laxman 
travelling on the path attired in the habit of hermits is lodged (etched) in the (subtle) 
heart of anyone, and if one (closes his eyes and) can dream of it, --- (1) 


--- Then surely and certainly, without a trace of doubt, such a person can find the road 
leading to the abode of Lord Ram’, a path that even great sages and ascetics would 
rarely find’. (2) 


[Note—'This essentially refers to the final destination of the soul. It refers to final 
liberation and deliverance from this gross mortal world of transmigration with all its 
associated problems and miseries; it refers to attainment of emancipation and 
salvation of the soul of the creature; it refers to attainment of eternal bliss, peace, 
beatitude and felicity; it refers to attainment of eternity and stability for the soul where 
it can rest in peace instead of being caught in a cycle of birth and death in this 
transient world. 

In common parlance it refers to attainment of ‘heaven’, or the Vishnu Loka, 
where Lord Vishnu, the primary form of Lord Ram, lives. But from the perspective of 
metaphysics, spiritualism and the philosophy of the Upanishads, the ‘abode’ to which 
this verse refers to is an exalted state of Consciousness marked by an eternal existence 
of bliss and beatitude for the soul that is much superior to ‘heaven’ as the word is 
commonly understood to mean. 


°A similar idea is reiterated in Geetawali Ramayan, Ayodhya Kand, verse no. 30 
(stanza no. 5). 

At the end of the narration of this magnificent book called the ‘Ram Charit 
Manas’, we find a set of verses that mirror exactly this same idea, of an easy way by 
which the creature’s soul can find its spiritual objective of attaining deliverance, 
emancipation, salvation, of finding eternal peace, tranquility, bliss, beatitude and 
felicity. Refer to: Ram Charit Manas, Uttar Kand, Chaupai line nos. 3-8 and Chanda 
line nos. 1-6 that precede Doha no. 130. 

This beautiful spiritual idea of remembering Lord Ram in the attire of a hermit 
as a means to attain final liberation and deliverance from the cycle of birth and death, 
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of attaining emancipation and salvation for the soul, of having eternal peace, bliss, 
beatitude and felicity, has been explicitly described at two other places in the story of 
Ram Charit Manas. One such instance is that of Jatau, a vulture, and the other 
instance is that of Baali, the ruler of the forest-and-hill kingdom of Kishkindha. 

When Lord Ram, a manifested form of the supreme Brahm, the cosmic 
Consciousness in a personalized form, stood before Jatau and Baali at the time of their 
death, the Lord was attired in the habit of a hermit like the way he was when he met 
these humble villagers and all others en-route to the forest as well as when he was in 
the forest itself. 

Refer to: Ram Charit Manas, (a) Aranya Kand, Chaupai line nos. 4-7 and 11 
that precede Doha no. 31 (Jatau); and (b) Kishkidha Kand, Chaupai line nos. 1-5 that 
precede Doha no. 10 (Baali). 

Jatau and Baali were not some great ascetic or hermit or sage who had done 
immense Tapa (austerity and penance) to qualify for such highly enlightened views 
about the destiny of a creature. 

The idea is plain and simple: If one loves Lord Ram sincerely, if one is 
devoted to him without pretensions, if one wants nothing else but the Lord—then 
surely and certainly such a soul would find final deliverance from the world of 
transmigration to attain eternity and supreme bliss. Refer to: Ram Charit Manas, Uttar 
Kand, Chaupai line no. 7 that precedes Doha no. 43—to Chaupai line no. 2 that 
precedes Doha no. 45.] 


aa Tyee sifta faa art | eRe rem) ae tact UT 3 
We ofa che Yet Het GS | Ure ANTS ACT TENTS tt ¥ II 


taba raghubira Sramita siya jani. dékhi nikata batu sitala pani. 3. 
taham basi kanda mila phala kha'l. prata naha'i calé raghura’. 4. 


Then (i.e. after walking some distance) Lord Ram (the brave Lord of Raghu’s race; 
“raghubira”) observed (or realized) that Sita was feeling tired. 

In order to give her some rest, the Lord looked here and there, and eventually 
descried a banyan tree and a water-body with cool water nearby’. (3) 


The Lord and his companions went to this place where they refreshed themselves by 
eating some edible roots and fruits, and retired for the night. 

The next morning, Lord Ram (the Lord of king Raghu’s race; “raghura'’’) 
and his companions took a bath and departed from there for their onwards journey. (4) 


[Note—'We read two verses in Geetawali Ramayan that describe a similar incident— 
refer to: Geetawali Ramayan, Ayodhya Kand, verse nos. 13-14. 

The only difference in the two narratives is that while in Geetawali Ramayan 
this incident is described at a time when Lord Ram had left Ayodhya a little while ago 
and was not far away on his journey to the distant forest, while in our present 
narrative of Ram Charit Manas it refers to a time much later when the Lord had 
already progressed quite a distance from Ayodhya, and was nearing sage Valmiki’s 
hermitage in the forest—see verse no. 5 that follows herein below. ] 
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Sad ST AT AST Aaa | Teter STITT Way ST A & Ul 


wa dhe a arg Gert | dat Pa arty Bey UTA I & I 
TR Stet fara at Het | tT AST AT TH ST 
wan at faqet arctect htt | feted ax Afad AA SET Ne 


dékhata bana sara saila suha'é. balamiki aSrama prabhu a’'é. 5. 

rama dikha muni basu suhavana. sundara giri kananu jalu pavana. 6. 

sarani saroja bitapa bana phule. gunjata manju madhupa rasa bhile. 7. 
khaga mrga bipula kolahala karahim. birahita baira mudita mana carahim. 8. 


Looking at the beautiful forests, water-bodies (such as lakes and ponds) as well as 
mountains and hills, enjoying their sights and sounds, the Lord (Sri Ram) eventually 
arrived at the pleasant hermitage of sage Valmiki’. (5) 


Lord Ram observed that the sage’s hermitage was established in the midst of beautiful 
Nature, and was surrounded by exceptionally charming natural scenery consisting, 
inter alia, of beautiful mountains and hills, of forests, as well as pleasant water bodies, 
such as lakes and ponds, filled with water that was clean and cool. (6) 


The ponds and lakes had lotus flowers in full bloom; the trees in the surrounding 
forest were laden with fruits and flowers of different varieties; bees merrily buzzed all 
around and were happily engrossed in drinking nectar from flowers, deriving 
immense bliss in doing so. (7) 


A motley collection of wild animals and beautiful birds of different varieties and 
countless species were frolicking around in merriment without harbouring any kind of 
animosity towards each other; they created a sort of cacophonous tumult by their 
combined voices’. (8) 


[Note—'It is to be noted here that all animals and birds who lived in the vicinity of 
hermitages of great sages in the forests would live in perfect harmony. Neither would 
these animals and birds harm each other out of the natural animosity that is believed 
to be an intrinsic character of members of the wildlife, but they would also not harm 
sages, hermits, ascetics and other pious souls who lived unprotected in the dense 
forests in order to pursue their spiritual objectives. 

The fascinating beauty, the magnificence, and the mesmerizing charm that are 
intrinsic to Mother Nature has been described wonderfully elsewhere also in Ram 
Charit Manas—apropos: (a) Ayodhya Kand, (i) Chaupai line no. 5 that precedes Doha 
no. 137—to Chaupai line no. 7 that precedes Doha no. 139 (in the context of 
Chitrakoot where the Lord would abide for sometime before moving ahead); (b) 
Aranya Kand, (ii) Chaupai line no. 3 that precedes Doha no. 37—to Chaupai line no. 
2 that precedes Doha no. 39 (when Lord Ram was searching for Sita in the 
wilderness, just before his arrival at Pampa lake); (c) Kishkindha Kand, (iii) Chaupai 
line no. 10 that precedes Doha no. 12—to Doha no. 17 (when Lord Ram dwelled on 
Mt. Prabarshan in Kishkindha). 

A brief pen-sketch of the exalted sage Valmiki has already been appended as a 
detailed note earlier in Ram Charit Manas, Baal Kand, Chaupai line no. 5 that 
precedes Doha no. 19.] 
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ao. fa der srerq Pra ave afar 


OP Tat SATA AT SPT STATS CHA Ul YAW I 
doha. 


suci sundara asramu nirakhi harasé rajivanéna. 
Suni raghubara agamanu muni ageém aya'u léna. 124. 


When Lord Ram, who had eyes like lotus flowers (rajivanéna), saw the beautiful and 
pleasant hermitage, he felt exhilarated’, 

No sooner sage Valmiki heard of the arrival of the exalted Lord Ram (Lord of 
the Raghus; “raghubara”), than he got up and came forward to welcome the Lord’. 
(Doha no. 124) 


[Note—'The hermitages of great sages in ancient times were invariably surrounded 
by beautiful natural scenery. This smoothened nerves and created an aura of serenity, 
peace, happiness and joy that was necessary for peace and stability of mind, as well as 
conducive to pursuit of one’s spiritual objectives. Refer to Bharadwaj’s hermitage, for 
instance—apropos: Ram Charit Manas, Baal Kand, Chaupai line no. 6 that precedes 
Doha no. 144. 


“We read that later on that when Lord Ram went to the hermitage of two other sages, 
i.e. Atri and Agastya, both had rushed forward to meet and welcome the Lord— 
apropos: Ram Charit Manas, Aranya Kand, (i) Chaupai line nos. 4-5 that precede 
Doha no. 3 (Atri); and (ii) Chaupai line no. 9 that precedes Doha no. 12 (Agastya).] 


dio, aft amg wa dead aber | sifararg fara shar ui 2 
efe wa Bia Tat AS HR aay srrstaheS SIT 21 


caupa’. 


muni kahum rama dandavata kinha. asirabadu biprabara dinha. 1. 
dékhi rama chabi nayana jurané. kari sanamanu asramahim ané. 2. 


Lord Ram bowed his head to pay his obeisance to sage Valmiki, and the exalted sage 
blessed the Lord. (1) 


The beautiful sight of Lord Ram (standing before him) gladdened the eyes of the 
sage', who duly honoured and welcomed the Lord, and warmly escorted him inside 
the hermitage. (2) 


[Note—'We have come across numerous instances where the sight of Lord Ram’s 
beautiful image had mesmerized the beholder, and had held the latter enthralled. {For 
instance, refer to: Ram Charit Manas: 

(a) Baal Kand, (i) Chaupai line no. 8 that precedes Doha no. 199 (even the 
Vedas fail to describe the beauty and charm of Lord Ram’s face); (ii) Chaupai line 
nos. 5-6 that precede Doha no. 207 (sage Vishwamitra); (ii1) Chaupai line nos. 7-8 
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that precede Doha no. 215 (king Janak); (iv) Chaupai line no. 3 that precedes Doha 
no. 220 (citizens of Janakpur); (v) Chaupai line nos. 2, 5-6 that precede Doha no. 229 
(friends of Sita); (vi) Chaupai line nos. 3-5 that precede Doha no. 232 (Sita); (vii) 
Doha no. 242 along with Chaupai line no. | that follows it (the assembly at the bow- 
breaking venue); 

And (b) Ayodhya Kand where the villagers and travellers too were held spell- 
bound at the bewitching beauty of Lord Ram’s image—e.g. (i) Chaupai line no. | that 
precedes Doha no. 89; (ii) Chaupai line no. 2 that precedes Doha no. 110; (iii) 
Chaupai line nos. 3-4 that precede Doha no. 112; (iv) Chaupai line nos. 4-5 that 
precede Doha no. 113; (v) Chaupai line nos. 3-5 that precede Doha no. 114; (vi) Doha 
no. 116. 

That said, during the conversation that Valmiki held with Lord Ram, which we 
shall be reading soon, the exalted sage lists the places where Lord Ram could abide at 
a subtle plane, in a symbolic way, and one of such places is the heart of those people 
who derive immense joy and happiness by seeing the image of Lord Ram, and who 
are eager to have such an opportunity—apropos: Ram Charit Manas, Ayodhya Kand, 
Chaupai line nos. 6-8 that precede Doha no. 128 herein below. ] 


Arar stata urate are | che Yet Wet AT ATT It 3 
fea Sta wa wet Tare: tat APY Str 9Ta Faw Gere il ¥ 


munibara atithi pranapriya pa'é. kanda mula phala madhura maga’‘é. 3. 
siya saumitri rama phala kha'é. taba muni asrama di'é suha’é. 4. 


The sage was absolutely exuberant and felt exhilarated to have guests who were most 
dear to his heart (a reference to Lord Ram and his two companions, Sita and Laxman). 

So, to entertain them, and make them feel welcomed and at home, the sage 
called for choicest of edible roots and stems, as well as succulent fruits to offer them 
as refreshment. (3) 


Lord Ram, Sita and Laxman (literally the son of Sumitra; “Saumitri’’) at the fruits (as 
well as the edible roots and stems) that were placed before them’. 

After that, the sage gave them a suitably pleasant place inside his hermitage so 
they can take rest”. (4) 


[Note—'We read about similar offerings of eatables, such as fruits, roots and stems, 
to Lord Ram, Sita and Laxman wherever they went. Refer to Ram Charit Manas, (a) 
Ayodhya Kand, (i) Chaupai line nos. 1-3 that precede Doha no. 88, and Chaupai line 
no. 8 that precedes Doha no. 89 (by Guha Nishad and his companions); (ii) Chaupai 
line nos. 1-3 that precede Doha no. 107 (at sage Bharadwaj’s hermitage); (111) Chaupai 
line no. 1 that precedes Doha no. 115 (offering water by villagers); (iv) Chaupai line 
nos. 1-2 that precede Doha no. 135 (at Chitrakoot, by the hill tribes); (b) Aranya 
Kand, (11) Chaupai line no. 3 that precedes Doha no. 3 (sage Atri’s hermitage); (111) 
Doha no. 34 (at Sabari’s hermitage). 


“In verse no. 2 herein above we have read that sage Valmiki had escorted Lord Ram 
and his companions inside his hermitage. Well, the sage had met the Lord at the gate 
of his hermitage, and after exchanging pleasantries he brought them inside, and 
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offered seats to them. Then the sage offered some fresh fruits, edible roots and stems 
as refreshments to his honourable guests. After this, he showed his guests some 
private quarter inside his hermitage where Lord Ram, Sita and Laxman could take rest 
and relax for a while. 

In ancient times, great sages of Valmiki’s stature had big hermitages to 
accommodate the many students who came to study under him, as well as other sages 
who lived there. There was an outer chamber where the chief of the hermitage would 
receive his guests and where he would hold daily discourses. Then, there were some 
inner or private chambers where his disciples and brother sages would live. Here, 
there were some extra chambers to accommodate any visitor who would come to pay 
a courtesy visit to the sage, as was usual to happen given the fame of great sages. 

Sage Valmiki showed one such private chamber that was usually kept reserved 
for guests to Lord Ram to take rest. ] 


areas at site at aaret afer tet Franti & 
AT AT HAT ST TS | Alot TS SET TET Ul & I 


balamiki mana anamdu bhari. mangala mirati nayana nihari. 5. 
taba kara kamala jori raghura'l. bolé bacana Sravana sukhada’. 6. 


Sage Valmiki’s Mana (mind and heart) was filled with great joy and happiness by 
watching Lord Ram who was in image of auspiciousness'. (5) 


Then, Lord Ram joined the palms of his lotus-like hands (as a sign of showing great 
respect to the sage), and said (affectionate) words that pleased the sage’s ears (and 
gladdened his heart)”. (6) 


[Note—'Refer also to: Ram Charit Manas, (a) Baal Kand, (i) Chaupai line nos. 5-6 
that precede Doha no. 207 (sage Vishwamitra); (11) Chaupai line nos. 1-5 that precede 
Doha no. 216 (king Janak); (b) Ayodhya Kand, (iii) Chaupai line no. 8 that precedes 
Doha no. 106 (sage Bharadwaj); (c) Aranya Kand, (iv) Chaupai line nos. 6-7 that 
precede Doha no. 3 (sage Atri); (v) Chaupai line nos. 9-10 that precede Doha no. 10 
(sage Sutikshan); (vi) Chaupai line nos. 9-10 that precede Doha no. 12 (sage 
Agastya); (d) Kishkindha Kand, (vii) Chaupai line nos. 5-6 that precede Doha no. 2 
(Hanuman). 

In all the above instances we read that the sight of Lord Ram filled the heart of 
the beholder with delight and ecstasy. 


*Lord Ram praised sage Valmiki and extolled his greatness as will be evident in the 
verses that follow herein below. | 


ase frearet ava aPrren | fares aar for geet Bre it 9 Ut 
ata ale Wy ae Hat cart 1 ate Ste aif she as Wc 
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tumha trikala darasi muninatha. bisva badara jimi tumharem hatha. 7. 
asa kahi prabhu saba katha bakhani. jéhi jehi bhamiti dinha banu rani. 8. 


Lord Ram said to sage Valmiki: ‘Oh Lord, thou art able to see (i.e. have a knowledge 
of) all things and all events in all the phases of time, the past, the present and the 
future (trikala darasi). This being the case, the whole world and all the developments 
in it are like a plum placed in the palm of thy hand'.’ (7) 


Saying this, Lord Ram told the sage the whole story about how the queen (Kaikeyi) 
had sent him to the forest’. (8) 


[Note—'To wit, if a plum, or for that matter anything else, is kept in the palm of a 
person, he can see, feel, smell and examine it clearly and closely. Likewise, since the 
sage had the mystical ability to know everything of the past, the present and the 
future, about all happenings anywhere in the world, nothing was secret from him. In a 
sense, the world was like a plum in one’s hand, for the sage could tell everything 
about the world by his first hand knowledge about it. 


*Lord Ram has just told the sage that he knew everything that happens in this world. 
Then what was the need for Lord to relate the story of why he had come to the forest; 
didn’t the sage know about it? 

Well, it appears that the first statement of the Lord, where he said that the sage 
was all-knowing, was merely a courteous way of opening the conversation. Lord Ram 
wanted to brief sage Valmiki about the developments that forced him to come to the 
forest with Sita and Laxman, and in deference to sage Valmiki’s exalted stature as a 
senior sage, and in order to give due honour and respect to him, the Lord broached the 
subject of his forest exile in a very polite and courteous way, using a language that 
was polite and of a courtly fashion. ] 


Go, Wa wet UP Ure feat os Wa BTA US| 


WT He QA TEST WY BS AA OT WTS Ul 824 Il 
doha. 


tata bacana puni matu hita bha'i bharata asa ra'u. 
mo kahum darasa tumhara prabhu sabu mama pun'ya prabha'u. 125. 


Lord Ram told sage Valmiki: ‘Oh Lord! There were many factors that came into play 
for my being exiled to the forest. First, it was to obey my father’s words, then it was 
to honour my mother’s wish, and added to it was the opportunity to let Bharat ascend 
the throne to become a king. Nay, that is not all—I was to have the honour of seeing 
your holy self (which is a golden opportunity of a lifetime that I would have missed 
had I not been banished to the forest). 

So therefore, I consider myself lucky as all these developments are a reward 
for my meritorious deeds (because so many good things have happened 
simultaneously by the single act of my coming to the forest).’' (Doha no. 125) 


[Note—'What an exemplary noble character Lord Ram had! Instead of showing any 
regret or rancour, or accusing anyone for his banishment to the forest that has caused 
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so much suffering to him, and to his wife and brother, Lord Ram looks at the positive 
side of the developments, and counts his blessings instead of lamenting and showing 
anger. 

A similar idea that Lord Ram is an upholder of principles of Dharma (the 
virtues of righteousness, probity, propriety, noble conduct and thought) in all its 
aspects is endorsed by sage Vasistha in Ram Charit Manas, Ayodhya Kand, Chaupai 
line nos. 4-5 that precede Doha no. 254.] 


dio, Che Ura APT Geet | MT Up Aa THe SAT I 8 Ul 
SG We UST BTS BIS AP Seay A UTS ATS 2 


caupa’. 


dekhi paya muniraya tumharé. bha'é sukrta saba suphala hamaré. 1. 
aba jaham ra'ura ayasu ho'l. muni udabégu na pavai ko'l. 2. 


[Lord Ram wanted to seek sage Valmiki’s advice regarding the place where he and 
his companions, Sita and Laxman, could stay in the forest. So the Lord continued 
politely—] 


‘Oh exalted king amongst sages (muniraya)! It hast been an honour for us to see 
thine holy feet today, for this privilege represents the reward for all our good deeds. 


(1) 


Now, in whatever place thou wouldst tell us to abide (in the forest, during the period 
we are to stay there), we would gladly do. Prithee, let that place be such where our 
stay wouldst cause no problems, inconvenience or disturbance to sages, hermits and 
ascetics already dwelling there. (2) 


af ae fore d ce ceel ict Ave for Urea cee 3 


Tet Wet far uftare ices alle Hor AT WTA YI 
are fara wit afeat ais ors: 1 faa Sar alsa BE ATS IG 11 
ae tha Shar OT A ATs Tg et HS HTT PUTT & I 


muni tapasa jinha tem dukhu lahahim. té narésa binu pavaka dahahim. 3. 
mangala mula bipra paritosu. daha'i koti kula bhUsura rosu. 4. 

asa jiyam jani kahi'a so'i tha'tim. siya saumitri sahita jaham ja'im. 5. 
taham raci rucira parana trna sala. basu karaurm kachu kala krpala. 6. 


This is because a king who becomes a cause of annoyance or inconvenience of any 
kind whatsoever to great sages, hermits and ascetics is destined to be doomed, for 
such a monarch would be consumed in the fire of their curse even without a physical 
fire burning. (3) 


Verily indeed and forsooth, that which grants satisfaction, joy and peace to pious 
souls (such as the sages, hermits and ascetics) is a harbinger of all auspiciousness and 
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good fortunes’, while on the other hand, causing any kind of annoyance to these holy 
souls, that may provoke their anger and consequent curse, is like a wildfire that can 
scorch to death many generations of their tormentors’. (4) 


Keeping this in mind (as outlined in verse nos. 2-4 herein above), I prithee to please 
advice me about a place in the forest where I can go and dwell with Sita and Laxman 
(Saumitri). (5) 


At that place, I shall erect a thatched hut made of leaves and grass, and abide for 
sometime’.’ (6) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 5-6 
that precede Doha no. 3, and (ii) Chaupai line no. 34 that precedes Doha no. 4 (king 
Dasrath tells sage Vasistha, his guru, that all his good fortunes are a result of the 
service he has rendered at the sage’s feet, whereby he got the sage’s blessings). 

Bharat too says the same thing in Ram Charit Manas, Ayodhya Kand, Chaupai 
line no. 7 that precedes Doha no. 255. 


*A similar idea as expressed in this part of the verse is also reiterated elsewhere in 
Ram Charit Manas: apropos—(a) Kishkindha Kand, (i) Chaupai line no. 8 that 
precedes Doha no. 17; (b) Uttar Kand, (ii) Chaupai line no. 14 that precedes Doha no. 
109; (iti) Chaupai line no. 3 that precedes Doha no. 112. 


*Refer to Veda Vyas’ “Adhyatma Ramayan”, Ayodhya Kand, Canto 6, verse nos. 50- 
51. 

By this statement, Lord Ram has made it clear that he would stay at the place 
suggested by sage Valmiki for only some time, and not permanently, for it is not 
appropriate for a hermit or ascetic who is supposed to have renounced the world and 
all its comforts, someone who is called a ‘Sanyasi’, to stay at one place for long. 
Besides this general mandate for this class of people as prescribed in the Upanishads 
and other scriptures, the other reason why Lord Ram had to move on was the main 
objective of his coming to the forest—viz. the elimination of the demons, and these 
cruel fellows lived in the deeper and the denser parts of the forests further south, 1.e. 
the un-inhabitable and fiercer areas called the ‘Dandakaranya’. 

So we shall read by-and-by that after spending some time at Chitrakoot, the 
place which sage Valmiki would advice the Lord to go, the Lord would move ahead 
to enter the denser and deeper parts of the remote forest, first to a place called 
Panchavati where Sita would be abducted by Ravana, and thence to the Dandakaranya 
forest on his way to Lanka. {Refer: Ram Charit Manas, (a) Aranya Kand, (1) Chaupai 
line nos. 1-3 that precede Doha no. 3; (ii) Doha no. 9 along with Chaupai line nos. 6-8 
that precede it; (iii) Chaupai line nos. 16-18 that precede Doha no. 13; and (iv) 
Chaupai line nos. 1-3 that precede Doha no. 31.}] 


Pest Ae AT TIA AP | Hey Ae Aer APT TAT U9 
HE A Hog Ae CIHetchd | des Ue Aad sft ATI 2 Ui 
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sahaja sarala suni raghubara bani. sadhu sadhu bole muni gyani. 7. 
kasa na kahahu asa raghukulakéti. tumha palaka santata Sruti sétu. 8. 


When the learned sage Valmiki (muni gyant) heard these honest and politely spoken 
words of Lord Ram, the exalted member of king Raghu’s family (raghubara), he was 
very pleased and exclaimed: ‘Oh gracious Lord, I truly appreciate thee, and thine 
simplicity and honesty. (7) 


Verily, say why wouldst thee naught speak such (polite, courteous, unpretentious and 
simple words), oh Lord who is the flag-bearer of the glory of the great and illustrious 
family of king Raghu (raghukulaketu), for thou art always an upholder of the dignity 
and honour of sages and saints’, as well as the sanctity of the principles of good 
conduct and noble thoughts as envisioned and laid down in the scriptures (i.e. the 
Vedas) (palaka santata Sruti sétii)’’. (8) 


[Note—'This refers to Chaupai line nos. 2-4 herein above. 

When Lord Ram later on met sage Agastya and sought the sage’s advice about 
the place he should go and live in a different part of forest, the exalted sage had 
expressed an idea mirroring that of sage Valmiki now—see: Ram Charit Manas, 
Aranya Kand, Chaupai line nos. 1-3, and 12-18 that precede Doha no. 13. 


“Earlier in the story we have read that when sage Vasistha had gone to meet Lord 
Ram to convey his father Dasrath’s message, that the latter wished to anoint the Lord 
to the throne of Ayodhya, Lord Ram had shown so great respect and politeness to the 
sage that he had also made an observation as done by sage Valmiki presently. Refer 
to: Ram Charit Manas, Ayodhya Kand, Doha no. 9 along with Chaupai line no. 8 that 
precedes it, and Chaupai line no. | that follows it. 

A similar idea vis-a-vis Lord Ram’s virtuous nature and his diligence in 
upholding the laws of Dharma has been reiterated later on by sage Vasistha during the 
meeting held in Chitrakoot where Bharat had gone to persuade the Lord to return 
home—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 2-5 that 
precede Doha no. 254. 

Refer also to: Ram Charit Manas, Baal Kand, (i) Chaupai line nos. 3-5 that 
precede Doha no. 13; and (ii) Doha no. 192. 

The Chanda line no. | that follows herein below too endorses this view. | 


Bo, Aft Aq UctsH WA Tee VATSa Ala TAT g | 
wt gata sey Urea eet Se Us Purest AT U2 
Bit Beaty sets Asere CAT GENT AT ert | 3 | 
Rare at ast a act cert Get Pear art ¥ 

chanda. 

Sruti setu palaka rama tumha jagadisa maya janaki. 1. 

jO srjati jagu palati harati rukha pa'i krpanidhana ki. 2. 


jo sahasasisu ahisu mahidharu lakhanu sacaracara dhani. 3. 
sura kaja dhari nararaja tanu calé dalana khala nisicara ani. 4. 
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[Sage Valmiki continued—] ‘Oh Lord, thou art an upholder of the laws (of Dharma) 
as propounded by the Vedas. Thou art the Supreme Lord of the world’. Sita, on the 
other hand, is a personified form of Maya (which is the cosmic power of the Supreme 
Being). (Chanda line no. 1) 


[What is ‘Maya’ and its role in this creation? Valmiki answers this esoteric question 
that is often very confusing and baffling for even great scholars. He says, should we 
say he ‘clarifies’-—] This Maya is responsible for creation, sustenance, and conclusion 
(bringing to and end) of this creation as per wish of the Supreme Lord’. (Chanda line 
no. 2) 


Laxman is a personified form of the celestial Serpent known as ‘Lord Sheshnath’ who 
holds the earth on his thousand hoods®. (Chanda line no. 3) 


It is for a noble cause and to fulfill the promise the Lord had made to the gods" that 
thou art going to the forest to eliminate the scourge of the wicked demons”. (Chanda 
line no. 4) 


[Note—'Refer: Ram Charit Manas, Baal Kand, Chaupai line nos. 5-6 that precede 
Doha no. 197. 


Refer: Ram Charit Manas, Uttar Kand, (i) Doha no. 85—to Chaupai line no. 3 that 
precedes Doha no. 86; (ii) Chaupai line no. 3 that precedes Doha no. 116—to Chaupai 
line no. 3 that precedes Doha no. 117. 


Refer: Ram Charit Manas, Baal Kand, Doha no. 197. 


“Refer: Ram Charit Manas, Baal Kand, Doha no. 186 along with Chaupai line nos. 1-8 
that precede Doha no. 187. 


Refer: Ram Charit Manas, (a) Ayodhya Kand, Chaupai line no. 4 that precedes Doha 
no. 254 (sage Vasistha); (b) Aranya Kand, Doha no. 9 along with Chaupai line nos. 
6-8 that precede it (proclamation by Lord Ram himself). 

Later on in the story we shall read that when Lord Ram met sage Agastya, the 
Lord had clearly hinted to the sage regarding his mission of eliminating the demons— 
apropos: Ram Charit Manas, Aranya Kand, Chaupai line nos. 1-3 that precede Doha 
no. 13.] 


To. WH URT Tee Ge BME FegUT | 
sited sty stare ata aha Prat Frere che tl 22 I 


soratha. 


rama sarupa tumhara bacana agocara bud'dhipara. 
abigata akatha apara néti néti nita nigama kaha. 126. 


Sage Valmiki continued: ‘Oh Lord Ram, your divine form is indeed sublime and 
esoteric inasmuch as it is beyond the ability of speech to describe it, or conception of 
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the mind to even imagine of it. Indeed, it is unknown and beyond comprehension; it is 
beyond the reach of the intellect. 

It is so mystical that on the one hand it inseparable from what is known, and 
yet beyond what is known. It is indescribable, infinite, and it is beyond even the 
Vedas to say anything definite and conclusive about it so much so that they 
unanimously declare every time that thy form is “Not this, not this” (neti néti; or 
‘neither this, nor that’').’* (Sortha no. 126) 


[Note—'We read that Lord Ram, who is a personified form of the supreme Brahm, 
the Supreme Being known as the Parmatma, or the cosmic Consciousness in a 
personified form, is ‘on the one hand, inseparable from what is known, and yet 
beyond what is known’. It simply and obviously mean that the Lord’s real form is so 
mystical and mysterious that it is impossible to limit it to any given definition or 
description. Hence, the Vedas use the term ‘Neti Neti’—meaning that if a person uses 
an example from the known world and says ‘this is one of the forms of Lord Ram’, he 
would be correct, but at the same time it does not mean that anything he has not cited 
as an example is not a form of Lord Ram, or that even if the entire visible and known 
world is said to be one or the other forms of Lord Ram, then this does not mean that 
whatever is not visible or known is ‘not Ram’, for Lord Ram is even there where the 
mind and the intellect has not reached. 

Put simply, Neti-neti means that all the countless ways in which the scriptures 
have tried their best to describe or define the supreme Brahm, who represents cosmic 
Consciousness, are not the only way one can know about Brahm, for there are equal 
number of other countless ways in which Brahm can be known or understood, but the 
scriptures have not described or defined them. 

Other references in Ram Charit Manas where the phrase “Neti-neti” has been 
used in relation to Lord Ram’s divine form are the following: (a) Baal Kand, (i) Doha 
no. 12; (ii) Chanda line nos. 1-4 that precede Doha no. 51; (iii) Chaupai line no. 8 that 
precedes Doha no. 203; (iii) Chaupai line no. 2 that precedes Doha no. 216; (iv) 
Chaupai line no. 8 that precedes Doha no. 341; (b) Ayodhya Kand, (v) Chaupai line 
no. 8 that precedes Doha no. 93; (c) Aranya Kand, (vi) Chaupai line no. 11 that 
precedes Doha no. 27; (d) Kishkindha Kand, (vii) Chanda line no. | that precedes 
Doha no. 10; (e) Lanka Kand, (viii) Doha no. 117-a; (f) Uttar Kand, (ix) Chaupai line 
no. 2 that precedes Doha no. 124; and (x) Chaupai line no. 2 that precedes Doha no. 
216.] 


dio, GAT War dee tartare | farer eit Gey arate Ul 8 
as Tare Ay TFET | site dees Ht SAVE I 2 


caupa’. 


jagu pékhana tumha dékhanihare. bidhi hari sambhu nacavanihare. 1. 
té'u na janahim maramu tumhara. auru tumhahi ko jananihara. 2. 


This creation (or the entire world) is simply a spectacle or a drama enacted on stage, 
while you, as the supreme Brahm, watch it like a spectator would watch a drama 
being played on a stage, and this includes the great Trinity Gods consisting of Brahma 
(the creator), Lord Hari (also known as Lord Vishnu, who is the sustainer and care- 
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taker of this creation), and Lord Shambhu (i.e. Lord Shiva, who is the concluder of 
this spectacular play). (1) 


Even these above mentioned Trinity Gods (who are the senior most Gods in the 
hierarchy of Gods) do not know your secrets and mysteries, say then how is it 
possible for anyone else to know anything about you (in a conclusive manner)? 

[To wit, Lord Ram’s primary form is divine, sublime, infinite and cosmic in 
nature, a form that incorporates every single unit in creation, yet it is much more than 
what is said of him, and is beyond everything known and said about him.]' (2) 


[Note—'In the context of the idea expressed in these verses here, refer also to Ram 
Charit Manas, Baal Kand, (i) Chaupai line no. 4 that precedes Doha no. 241—to 
Chaupai line no. 8 that precedes Doha no. 242 where we find that everyone sees, 
perceives or understands Lord Ram in the way that suits his liking and is accessible 
by his mind, but whatever way the Lord is seen or perceived or understood is not the 
only and exclusive form of the Lord, for he is much more and very different from any 
of the limited views expressed about him by individuals who endeavour to say 
something about the Lord. 

Refer also to sage Vasistha’s observation about Lord Ram in Ram Charit 
Manas, Ayodhya Kand, Chaupai line nos. 6-8 that precede Doha no. 254. 

A similar idea is expressed by Hanuman in the court of the demon king 
Ravana; refer to: Ram Charit Manas, Sundar Kand, Doha no. 21 along with Chaupai 
line nos. 4-9 that precede it. 

The saintly crow Kaabhusund has made the same observation in Ram Charit 
Manas, Uttar Kand, Chaupai line no. 3 that precedes Doha no. 91—to Doha no. 92. 

Gods, saints and mother earth have reiterated the same idea when they prayed 
to the supreme Brahm—tefer to: Baal Kand, Chanda line nos. 1-9 that precede Doha 
no. 186.] 


tis UMs Ue eg VTS | AIA adeele Uses BIS VTS Ul 3 I 
arehfe aot arefe tartan arate ore erat Se ST 


so'i jana'i jehi déhu jana‘. janata tumhahi tumha'i ho'i ja’. 3. 
tumharihi krpam tumhahi raghunandana. janahim bhagata bhagata ura 
candana. 4. 


But however, oh Lord (inspite of this mystical form of yours that is beyond 
conception and comprehension), a person can know or be enlightened about you (and 
your form) if you so wish and become gracious upon the former. [To wit, a person 
may be fortunate to know about your Truth only if you are gracious upon him and 
bless him with this boon. Otherwise, it is impossible. ]! 

And, once your esoteric and mystical form that is glorious, sublime and divine 
becomes known to a person (or the person is able to realize the supreme Truth and the 
Consciousness that you represent), the latter would be one like you, he would be a 
living image of your glorious and radiant form’. (3) 
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Oh Lord Ram (raghunandana) who grants peace and bliss to the heart of 
devotees*—it is only by thine grace that the blessed devotee is able to realize thy ‘true 
form’, and not otherwise. (4) 


[Note—'Refer: Ram Charit Manas, (a) Baal Kand, (i) Chaupai line no. 3 that precedes 
Doha no. 118; (b) Uttar Kand, (ii) Chaupai line no. 1 that precedes Doha no. 126—to 
Chaupai line no. 4 that precedes Doha no. 127. 


“This refers to the state of self realization when the spiritual seeker becomes 
enlightened about the Absolute Truth at the core of this existence, i.e. about the 
cosmic Consciousness that Lord Ram represents, as well as the fact that the individual 
person’s own ‘self’, his own Atma, his own soul is also the same Consciousness 
residing in his physical body. This being the case, it becomes obvious to him that 
there is basically no difference between him and Lord Ram, because both are the 
same Consciousness existing in two separate individuals. 

This is the metaphysical Truth that is espoused by and expounded in the 
Upanishads, and its understanding would fill the seeker of that Truth with spiritual 
ecstasy and profound contentment. 

In Srimad Bhagwad Geeta, a similar idea is expressed in 18/55. 

The glories of Brahm, the cosmic Consciousness and the only Truth in 
creation, and it being synonymous with the Atma or the ‘true self? of all creatures, 
whether it be an ordinary person or Lord Ram, as in our present narrative, is explicitly 
expounded and clearly elucidated in ‘Mundak Upanishad’, Cantos (Mundak) 2 and 3. 
With reference to the specific idea expressed in the present verses we are reading, 
refer especially to Mundak 3, verse nos. 3 and 9. This is the 2* Upanishad of the 
Atharva Veda. 


*Now, what are the characteristics of a true devotee who becomes a living image of 
Lord Ram, who reflects Lord Ram’s virtues in his own person? Well, we get the 
answer to this question in Ram Charit Manas itself. Refer: (a) Ayodhya Kand, (1) 
Chaupai line no. 4 that precedes Doha no. 128—to Doha no. 131 (according to sage 
Valmiki); (b) Aranya Kand, (11) Chaupai line nos. 4, 7-8 that precede Doha no. 35—to 
Chaupai line no. 9 that precedes Doha no. 36 (Lord Ram’s advice to Sabari); (c) 
Sundar Kand, (iii) Chaupai line nos. 3-7 that precede Doha no. 48 (Lord Ram’s advice 
to Vibhishan); (d) Uttar Kand, (iv) Chaupai line no. 5 that precedes Doha no. 43, and 
Chaupai line no. 1 that precedes Doha no. 44 (Lord Ram’s advice to citizens of 
Ayodhya); (v) Chaupai line nos. 1-7 that precede Doha no. 54 (Parvati observes while 
discussing the divinity of Lord Ram with her husband, Lord Shiva). ] 


Faartana ee arent | ferra forenre St sifetenret it & Ut 
AT A NE Ad QT HIS | HST HLS WA Wish TWAT Il & I 


cidanandamaya deha tumhari. bigata bikara jana adhikari. 5. 
nara tanu dharehu santa sura kaja. kahahu karahu jasa prakrta raja. 6. 


Your divine form is an embodiment of Truth, eternal blissfulness, and cosmic 
Consciousness (cidanandamaya déha)’. It is sublime and subtle, and it is without 
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any taint, blemish or grossness that is associated with all other forms of all living 
beings in this gross mundane world (bigata bikara). 

Verily indeed and in all sooth, this esoteric form of yours is known to only 
those who are eligible to know it (as already said in verse nos. 3-4 herein above) 


(jana adhikari)”. (5) 


You have assumed a human form to accomplish an important task on behalf of saints 
and gods (which is to establish peace on earth by eliminating the terror of the demons, 
as well as to oblige countless devotees who yearned to have a direct communication 
with the Supreme Being at a personal level, to bless sages, hermits and ascetics who 
had been doing penances and observing austerities in an effort to attain their spiritual 
objectives, and to restore the principles of Dharma on earth). 

[To wit, though Lord Ram’s primary form is pure cosmic Consciousness that 
has no physical form, for it is sublime and subtle, pervading throughout the creation 
uniformly, but the same Consciousness, also revealed and known as the supreme 
Brahm at the cosmic plane, assumes a physical form as a human being, with the name 
of ‘Ram’, in order to oblige the gods, saints and sages, and fulfill their wishes.]’ (6) 


[Note—'Refer also to: Ram Charit Manas, (a) Ayodhya Kand, (i) Doha no. 87; (b) 
Uttar Kand, (ii) Doha no. 52-a; (111) Chaupai line nos. 3-8 that precede Doha no. 72. 


*Lord Ram’s divine form has been repeatedly reiterated by Lord Shiva, who is the 
most exalted and wisest amongst the gods—trefer to: Ram Charit Manas, (a) Baal 
Kand, (1) Chanda line nos. 1-4 that precede Doha no. 51; (ii) Chaupai line nos. 5-8 
that precede Doha no. 116; (iii) Chaupai line no. 5 that precedes Doha no. 119; (b) 
Uttar Kand, (iv) Chaupai line nos. 3-4 that precede Doha no. 52. 


*Refer: Ram Charit Manas, (a) Baal Kand, (i) Doha no. 186—to Chaupai line no. 7 
that precedes Doha no. 187; (ii) Doha no. 192; and (b) Uttar Kand, (iii) Doha no. 72.] 


wa cha a aha det 1 as Hels Ger Ve Tarr i 9 ut 
TE UT HER HEY VA Gla | Ta Hisar Ta ASS ATT US 


rama dekhi suni carita tumharé. jara mohahim budha hohim sukhare. 7. 
tumha j6 kahahu karahu sabu samca. jasa kachi'a tasa cahi'a naca. 8. 


Therefore, oh Lord, those who lack sufficient wisdom and knowledge are confused 
about your true form when they see or read or hear about your worldly deeds because 
they resemble those of an ordinary man (and do not fit in with what has been said 
about your true divine form—as narrated in the scriptures as well as in doha no. 126 
and verse no. 5 herein above). 

On the other hand, those who are wise and enlightened are able to understand 
the reality behind your physical form, and why you had acted in the way you did in 
your role as a human being, and this realization makes them feel very joyous and 
happy (as they are thoroughly gladdened in their hearts and enthralled in their minds 
while reading and hearing about your story and the deeds that you have done in your 
role as a human being)’. (7) 
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Truly, what you say you implement in practice— for you had told the gods, mother 
earth and the sages, who had prayed to you, that for their sake you will become a 
human being and take a birth in the household of the king of Ayodhya’, and you 
carried out your promise by revealing yourself as a prince. As a human being, you 
have played your role to perfection; going through all the steps a human being passes 
through in his life, without giving any hint that you are the Supreme Being and the 
cosmic Lord of this creation, and not an ordinary man’. (8) 


[Note—'Even Sati, the consort of Lord Shiva, was confused about who Lord Ram 
actually was when she saw her husband, Lord Shiva, bowing his head most 
reverentially to Lord Ram who was roaming in the forest in search of Sita—refer to: 
Ram Charit Manas, Baal Kand, Chaupai line no. 6 that precedes Doha no. 48—to 
Chaupai line no. 4 that precedes Doha no. 50. 

Sati’s bewilderment and doubting Lord Ram’s divinity had _ grave 
consequences for her, for Lord Shiva was constrained to leave her to her fate. By-and- 
by, Sati burnt herself in the sacrificial fire at her father’s place. This is narrated in 
detail in Ram Charit Manas: (a) Baal Kand, (i) Doha no. 51—to Chaupai line no. 1 
that precedes Doha no. 60; (i1) Chaupai line nos. 7-8 that precede Doha no. 64; (iii) 
Chaupai line no. 4 that precedes Doha no. 107—to Doha no. 111; (iv) Chaupai line 
no. 3 that precedes Doha no. 121—to Chaupai line no. 3 that precedes Doha no. 122; 
and (b) Uttar Kand, (v) Chaupai line nos. 2-3 that precede Doha no. 56. 

What is the negative effect of casting doubts on Lord Ram? Lord Shiva 
answers this in Ram Charit Manas, Baal Kand, Chaupai line nos. 5-6 that precede 
Doha no. 119. To wit, if one harbours unwarranted doubts about Lord Ram than the 
result would be disastrous for his spiritual well-being, for all his wisdom, all the good 
effects of knowledge that a person has acquired by the study of the scriptures, all the 
virtues and positive energy accumulated over time by pursuing various religious 
practices—are all rendered null and void. 

The saintly crow Kaagbhusund has also reiterated this view in Ram Charit 
Manas, Uttar Kand, Doha no. 72—to Doha no. 73.] 


*A skilled and refined stage artist plays his role to perfection on stage, and while on 
stage even his nearest family members would not recognize him, but once he steps 
down from the stage he reverts back to his original form by which the world knows 
him. An exactly similar idea is expressed by the saintly crow Kaagbhusund in Ram 
Charit Manas, Uttar Kand, Doha no. 72. 

Likewise, as long as the supreme Brahm, the Supreme Being and the Lord of 
the world, remained on earth in the form of a human being known by the name of 
‘Lord Ram’, no one would have any hint regarding who this gentleman actually was. 
Lord Ram grew up like other children, played with friends and got his education like 
all children of his age do; then he got married, faced intrigue and jealousy in his own 
home, as a consequence he was banished to the forest, where he walked like any man 
would, lived here and there in exile, in thatched huts, eating and drinking like other 
ordinary people, had his wife, Sita abducted, wailed in grief for her, searched for her 
in the wilds like a man obsessed by his wife, befriended humble creatures, launched a 
massive operation to retrieve her from the clutches of her abductors, raged a bloody 
war in Lanka, returned home to ascend the throne and become a king of Ayodhya, 
ruled for long years like a great human king, and then shed his body to ascend to the 
heaven. 
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In this context, refer to verses of Ram Charit Manas that describe that the 
Supreme Being became a human being, and then grew up like any other child: (a) 
Baal Kand, (i) Chaupai line nos. 2-5 that precede Doha no. 187; (ii) Doha no. 192, 
198 and 199; (iii) Chaupai line nos. | and 7 that precede Doha no. 200; (iv) Chaupai 
line nos. 6-8 that precede Doha no. 202; (v) Chaupai line no. 1 that precedes Doha 
no.203—to Doha no. 205.] 


ao. Weg ale fe wel He H Ueda AHS | 
We TEE de cg cle Teele Saal STS 11 LVI 
doha. 


piimichéhu mohi ki rahaurh kaham mairh pimchata sakuca'um. 
jaham na hohu taham déhu kahi tumhahi dékhavaurh tha'um. 127. 


[After having praised Lord Ram and expounding briefly about the Lord’s true form, 
sage Valmiki now addresses the primary query of the Lord who had asked the sage to 
tell him where he could go and live for some time in the forest—apropos: Chaupai 
line nos. 5-6 that precede Doha no. 126 herein above. ] 


Sage Valmiki said to Lord Ram: ‘Oh Lord, thou hast asked me to tell thee where thou 
shouldst abide, but let me be frank and ask thee a similar question: “Tell me Lord, 
which is that place where you aren’t present?” 

If thou couldst answer this simple question of mine, then I surely wouldst 
show thee the place where thou couldst go and abide. 

[To wit, since thou art a personified form of the cosmic Consciousness which 
is all-pervading and omnipresent in this creation, prithee tell me about a place where 
thou art not present, and I shalt then guide you thither. According to my knowledge, 
there is no place in this entire creation where thou art not present in one form or the 
other, whether that form is a visible and grosser form, or is in an invisible and subtle 
form. This being the case, where can I advice thee to go, because there is not a single 
unit in this creation where I can’t find thee.]'’ (Doha no. 127) 


[Note—'The saintly crow Kaagbhusund reiterates what sage Valmiki says here about 
Lord Ram being present everywhere in this creation in his primary form as pure 
cosmic Consciousness. Refer: Ram Charit Manas, Uttar Kand, (i) Chaupai line nos. 3- 
7 that precede Doha no. 72; (ii) Chaupai line no. 3 that precedes Doha no. 80—to 
Doha no. 81. 

A similar idea is expressed by Lord Shiva in Ram Charit Manas, Baal Kand, 
Chanda line nos. 1-4 that precede Doha no. 51. 

This observation by sage Valmiki that there is not a single place where Lord 
Ram is not present, finds a resonance in Ram Charit Manas, Baal Kand, Doha no. 201 
where Lord Ram shows mother Kaushalya his cosmic form. 
Sage Sutikshan reiterates this view that Lord Ram lives everywhere in a subtle form, 
in the subtle heart of all living beings—apropos: Ram Charit Manas, Aranya Kand, 
Chaupai line no. 17 that precedes Doha no. 11. 

Even Mandodari, the chaste wife of the demon king Ravana, had described the 
cosmic all-pervading form of Lord Ram while trying to dissuade her husband from 
creating animosity with the Lord. Refer to: Ram Charit Manas, Lanka Kand, Chaupai 
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line no. 6 that precedes Doha no. 14—to Chaupai line no. 8 that precedes Doha no. 
15. 

Earlier, king Janak, the father of Sita and the father-in-law of Lord Ram too 
asserts the same thing—apropos: Ram Charit Manas, Baal Kand, Chaupai line nos. 4- 
8 that precede Doha no. 341.] 


dio. GP ah cer Wa te ary | aap het 0 Te TAU 8 
oretifr ef ale gant vari wee after ta aT 2 


caupal. 


suni muni bacana préma rasa sané. sakuci rama mana mahum musukané. 1. 
balamiki hamsi kahahim bahori. bani madhura ami'a rasa bori. 2. 


When Lord Ram heard sage Valmiki saying aforesaid words of high praise for him, 
words that were soaked with great respect and affection for the Lord, he felt abashed 
externally even as he smiled internally’. (1) 


After a little pause’, sage Valmiki politely smiled and said sweet words that appeared 
to be soaked in nectar. (2) 


[Note—'It is because Lord Ram knew that whatever the sage had said was indeed 
true, but at the same time being praised so highly by a great sage of Valmiki’s stature 
made the Lord feel shy. This shyness of the Lord was one other reason which made 
him smile subtly, for he could not deny what the sage had asserted, and at the same 
time he would not like the world to know about his true identity. This is very clear 
when Lord Ram told mother Kaushalya not to tell anybody that her son has revealed 
to her his cosmic form—apropos: Ram Charit Manas, Baal Kand, Doha no. 201 along 
with Chaupai line nos. 1-8 that follow it. 


“If we close our eyes for a second and imagine what was happening at that moment, 
things would be clear. After sage Valmiki heaped praises upon Lord Ram on his face, 
the Lord felt a bit embarrassed and became abashed. Valmiki was closely observing 
the Lord, and the Lord’s shyness amused the great sage who smiled at the Lord’s 
embarrassment and abashed look, thoroughly enjoyed the moment and derived 
immense spiritual pleasure by looking at the Lord in this state, and developed 
immense fatherly affection for the Lord. 

After this brief interlude, the sage did not wish to put Lord Ram to more 
discomfiture by saying anything more in his praise, and therefore decided to answer 
the Lord’s main query—‘where should he live’. 

But the great sage was not to be so easily outwitted, for, as we shall soon find 
out, the places that he lists now onwards do not relate to this gross physical world, but 
are subtle in form as they refer to the grand virtues and excellent characters that a 
devotee of the Lord should possess to enable Lord Ram to abide in such person’s 
subtle heart honourably, comfortably and peacefully for eternity. 

This view resonates perfectly with the idea of the Lord’s true devotee being an 
image of the Lord himself, because even as a home is recognized by the person who 
lives inside it, the home reflects the personality of its resident, so does the devotee in 
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whose subtle heart Lord Ram dwells is recognized as an image or representative of 
the Lord himself. 

And surely and certainly, the Lord, as anyone of us with a good upbringing, 
would not like to live in a polluted and dirty home, which implies that the exemplary 
nature and purity of character and the grand virtues listed by Valmiki herein below are 
the hallmarks by which Lord Ram and his devotees are recognized. 

This is why the sage ‘smiled’—because he would tell Lord Ram to remember 
that he has a subtle presence in the form of pure consciousness that resides in the 
bodies of all living beings in this creation, so he has no dearth of places where he can 
go and live in this world! ] 


Wg Wa sta Hes Preheat aa fers CST SAAT I 3 
Fare H MST GAS TAT | HAT TST AIT AT AAT lB 
one Frat arf toe i fre & fea ase HE TE BTN I 


sunahu rama aba kaha'uni nikéta. jaham basahu siya lakhana saméta. 3. 
jinha ké sravana samudra samana. katha tumhari subhaga sari nana. 4. 
bharahim nirantara hohim na puré. tinha ké hiya tumha kahum grha riré. 5. 


{It must be pointed out in the beginning that the qualities listed by sage Valmiki 
herein below are all possessed by a devotee of Lord Ram as well as by a pious soul, a 
true saint. By inference therefore, a devotee of Lord Ram is a saintly person and a 
pious soul too. 

Another point to note is that many of the virtues enumerated here overlap each 
other, and there is no clear boundary or demarcation lines that would exclude one 
good virtue from the other. This is natural and obvious, because a good and holy 
person is a combination of many factors, and not some selected ones. 

The underlining idea in these verses is that in order to become eligible for 
being selected by Lord Ram to make a person’s heart, mind, thoughts and the inner- 
self as his holy abode, like the sacred image of the Lord that is consecrated inside the 
sanctum sanctorum of the Lord’s temple, then that person must have a combination of 
all the virtues in him, and not some selected ones; that person must be an embodiment 
of all the excellent characters and stellar virtues enumerated by sage Valmiki. Such a 
fortunate person must ensure that he or she does nothing that would cause any 
embarrassment to the Lord for having selected him or her as his abode; the person 
must take special precaution not to defile the ‘temple where Lord Ram lives’ by 
violating any of the principles listed here by sage Valmiki. 


Sage Valmiki told Lord Ram: ‘Listen Lord Ram, I shall now enumerate all those 
dwelling places where you can comfortably and joyously live along with Sita (your 
consort) and Laxman (your brother)'. (3) 


Your abode shall be the heart of those whose ears are like the oceans which never get 
filled even though numerous rivers representing various versions of your divine 
stories keep pouring into them continuously. 

[To wit, those who do not tire of hearing the divine stories and glories of the 
Lord are true devotees of the Lord. This is also therefore one of the forms of Bhakti— 


2387 


having devotion and love for the Lord, because only those things that someone loves 
very dearly are the ones that would not make him or her fed up with.]° (4-5) 


[Note—'Refer also to: Ram Charit Manas, Uttar Kand, (i) Chaupai line nos. 1-3 that 
precede Doha no. 53; (ii) Chaupai line nos. 1-2 that precede Doha no. 126. 

We must note that all the places advised by sage Valmiki are those that are 
pure, holy and pious, for the Lord cannot live in a place that is corrupt and unholy by 
any count. By corollary it means that all these places where Lord Ram would reside 
are indicators of ‘Bhakti’ because only a practitioner of Bhakti, i.e. a “Bhakta’ or a 
devotee of the Lord, can have these wonderful qualities in him, for otherwise that 
place cannot be pure enough for the Lord to live there even for a second. 

Looking at all the places described as being the abode of Lord Ram, we come 
to the conclusion that they represent epitomes of devotion, spiritualism, righteousness, 
ethics and probity. No doubt then that those who seek the Lord at these places are led 
down the good path towards righteous and noble living. These indicative places are 
our guide to leading a noble and virtuous life, because when we seek God at these 
places, we tend to constantly remind ourselves that God does not live in an impure, 
unholy, vicious, corrupted and deceitful environ. It is a sort of 'elimination process' 
whereby we exclude all the places which are dark, un-righteous, devoid of good and 
probity because God — who is pure and splendorous like the sun which lightens the 
world — cannot dwell in spiritual darkness, deceit and ignorance. 

We can also interpret all the dwelling places of Lord Ram as being characters 
of those who practice Bhakti, as well as those who are true saints and holy persons. 

Such places where Lord Ram can, or should, reside as advised by sage 
Valmiki, are enumerated herein below from Chaupai line no. 4 that precedes Doha no. 
128—to Doha no. 131. 

In this context, we can also refer to Veda Vyas’ “Adhyatma Ramayan”, 
Ayodhya Kand, Canto 6, verse nos. 51-63 where sage Valmiki has listed the places 
where Lord Ram ought to live. 

The glory of Lord Ram’s divine story, its spiritual importance and 
significance, and the rewards or benefits one gets by listening, reciting, singing, 
reading or preaching it has been endorsed at numerous places in Ram Charit Manas. 
Refer to—(a) Baal Kand, (i) Chaupai line no. 1 that precedes Doha no. 10; (ii) 
Chaupai line no. 4 that precedes Doha no. 31—to Doha no. 32; (iii) Chaupai line no. 7 
that precedes Doha no. 35; 

(b) Aranya Kand, (iv) Chaupai line no. 11that precedes Doha no. 16; (v) 
Chaupai line no. 8 that precedes Doha no. 35; 

(c) Uttar Kand, (vi) Chaupai line nos. 1-6 that precede Doha no. 53; (vii) 
Chaupai line nos. 1-3 that precede Doha no. 126; (viii) Chaupai line nos. 1-2 that 
precede Doha no. 129; (ix) Chaupai line nos. 3-6 that precede Doha no. 130. 


“This is the 1“ place where Lord Ram should live.] 


arent aides fore Ht TS Tele ATS TAT SHAT Ut & 
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locana cataka jinha kari rakhé. rahahimm darasa jaladhara abhilase. 6. 
nidarahim sarita sindhu sara bhari. rupa bindu jala hohim sukhari. 7. 
tinha kérmm hrdaya sadana sukhadayaka. basahu bandhu siya saha 
raghunayaka. 8. 


Your abode shall be the heart of those who constantly wish to see you (always 
concentrate and have their mind fixed on your thoughts) just like the Chakor bird’ 
which gazes at the rain-bearing cloud and is so mesmerized by its beauty that it has 
vowed to drink only the water in the form of rain drops that the cloud would directly 
put in its beak, and would rather die of thirst than seeking to quench its thirst 
elsewhere, for it scorns at other sources of water such as the ocean, the river and the 
lakes. (6-7) 


Oh Lord, you, along with your brother (Laxman) and wife Sita, should abide in the 
heart of such persons as described herein above, who wish to see the Lord, be near the 
Lord, and enjoy his company, for such an abode is a place that would be joyful for 
you, and where you can live very delightfully”. (8) 


[Note—'Chatak bird = the sparrow hawk. 

In Tulsidas’ classic book of Dohas, the 2-line verses that succinctly convey an 
idea in a very straightforward way, has many such references to Chatak. Refer: 
Dohawali, Doha nos. 282-283, 288, 294, 302, 304, 311. 

Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 6 that 
precedes Doha no. 1; (11) Doha no. 52. 


°To wit, just like this bird, true devotee who practices Bhakti fixes his attention on the 
Lord, on his form and thoughts. He seeks solace and succour only from the Lord; the 
Lord is his only redeemer and lover. He is completely devoted to the Lord so much so 
that he would rather die than to seek anything from any other God. 

This is the 2"' place where Lord Ram should live.] 


ao. We Gen ara fare shart sitet are 


Faded WA Wt AAs Wa aa feat ATAU 82S I 
doha. 


jasu tumhara manasa bimala hansini jiha jasu. _ 
mukatahala guna gana cuna'i rama basahu hiyam tasu. 128. 


Oh Lord Ram! You should make your abode in the heart of those whose swan-like 
tongue picks up your virtues which are like pearls present in the pristine pure lake 
known as Mansarovar’ which symbolizes your fame. 

[To wit, the Lord should live in the heart and mind and thought of those who 
always love to speak of the Lord and praise him, who would not have enough of 
hearing, reading, singing and reciting of Lord Ram’s divine story, who would 
thoroughly enjoy it and find joy and spiritual bliss and peace by it.]’ (Doha no. 128) 


[Note—'The Mansarovar Lake is lake of crystal clean water located in the upper 
reaches of the Himalayas. Pearls are strewn in this lake. Majestic Swans float on the 


2389 


surface of the water in this lake. These Swans possess a special quality that enables 
them to pick these pearls and eat them, leaving all other things in the water. This 
metaphor is used to stress that Bhakti entails paying attention to the glories of the 
Lord and his virtues while reading or listening to the Lord’s stories, and leaving aside 
all other things as being of no consequence. A true practitioner of Bhakti focuses his 
attention on the good things in the story of the Lord and steps aside from those that 
are not, for he understands that since the Lord has assumed a human form it is 
obligatory upon him to exhibit at least some of the failings of a human being so that 
he can play his part to perfection. 

Remember: The Lord is perfect in everything he does, so it would be wrong 
on his part if he does not show some of the shortcomings of an ordinary human being 
once he has assumed this form. So a true Bhakta does not allow himself to be 
distracted by the many human aspects in the story of the Lord. His devotion, love and 
faith in the Lord and his divinity, i.e. his Bhakti for the Lord, are not at all affected by 
such inconsequential and superficial discrepancies and inconsistencies in the Lord’s 
glories. 

Lord Ram advises Sabari the same thing in Ram Charit Manas, Aranya Kand, Doha 
no. 35, and to Laxman in Aranya Kand, Chaupai line no. 11 that precedes Doha no. 
16. 


*This is the 3 place where Lord Ram should live, and it compliments and 
supplements the idea expressed in verse nos. 4-5 herein above that precede this Doha 
no. 128. 

This is because by listening to, as well as by reading, understanding and 
preaching of the divine story of Lord Ram as narrated in Ram Charit Manas, one 
would be able to delve deeper into the spiritual angle of the Lord’s story, and learn 
about the many different stellar qualities, auspicious virtues and exemplary character 
that Lord Ram possessed, and which were all in conformity with the principles of 
Dharma that the Lord stood for, represented, and implemented in his own life. 
Obviously therefore, a positive change would come to the devotee himself because by 
constantly dwelling on such good ideas as represented by Lord Ram, his mind and 
thought processes would be influenced, for it is an old adage that “one becomes in the 
likeness of the company one keeps”. To wit, if we talk about evil things, evil people 
and evil ideas, if we talk of falsehood, conceit and deceit, our mind, heart and sub- 
conscience would also turn evil and full of degrading ideas, while if we talk of things 
that are good, noble, virtuous, auspicious, righteous, things that are truthful and 
worthy of emulation in our own lives, it would bring about a positive change in us. 

Gradually and over time, such a devotee who has undergone transformation by 
reading and talking about the exemplary character, the auspicious virtues and the 
noble qualities of Lord Ram would himself become an image of the Lord, and this 
indirectly means that the Lord would begin to live in his subtle heart.] 


dio, WY Wale Oa GT Tae | Mat Se es Fa ATT UN 8 
dle Fated sits areal ay Ware Ge es eet ut 2 


caupa’. 


prabhu prasada suci subhaga subasa. sadara jasu laha'i nita nasa. 1. 
tumhahi nibédita bhojana karahim. prabhu prasada pata bhusana dharahim. 
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2. 


Oh Lord Ram! [Now I shall list other places which are your comfortable abodes. ] 
Live in the thoughts, the mind and the heart of those whose nose find delight in 
inhaling the fragrance of flowers etc. that are offered to you as a sacred offering made 
to one’s deity during worship’. (1) 


Oh Lord, you should abide in the thoughts, mind and heart of those who eat any kind 
of food only after offering it to you first, and who accept their clothes and ornaments 
after first offering them to you, and as a token of your divine grace upon them’.* (2) 


[Note—'To wit, a true devotee worships the Lord and offers flowers to him. The 
fragrance of these flowers cheers up his inner self. The important point to note is that 
he is not charmed by the fragrance of these flowers while they were in the garden, but 
once they have been offered to the Lord they assume a divine value for him. So when 
the fragrance of such flowers reaches his nose, he feels the presence of the Lord near 
him. Such attitude is one of the forms of Bhakti—where anything seems lovable only 
when it is associated with the Lord. The flower in the garden or the basket is of no 
value for a devotee, but once it has been offered to the Lord it becomes a sanctified 
thing for him. 


*To wit, a true devotee would always think that whatever he eats or wears is a gift 
from the Lord unto him. Whatever they eat and wear are sacred blessings upon them 
from the Lord. A true devotee is one who offers everything to the Lord, and accepts 
whatever comes his way, as a gift of the Lord to him. In all sooth, this is an obvious 
sign of total submission and devotion for the Lord, and it is one of the many ways of 
practicing Bhakti or devotion for the Lord. 


*Verse nos. 1-2 tell us about the 4" place where Lord Ram would abide. Essentially, 
it is the subtle heart of a person who is a true devotee of the Lord, who is completely 
devoted to the Lord, and who accepts everything that comes his way in this world as a 
blessing from the Lord. ] 


die tate ae re fest cet i vite ated at fora fares 3 1 
ent Frat eee WT es GT 1TH Te ee AS ST UY 
AT Ta cee het STS TA ag fers oh AT TST IG UI 


sisa navahim sura guru dvija dekhi. priti sahita kari binaya bisési. 3. 
kara nita karahirn rama pada puja. rama bhardsa hrdayam nahim duja. 4. 
carana rama tiratha cali jahim. rama basahu tinha ke mana mahim. 5. 


[Oh Lord Ram—] You should dwell in the thoughts, the mind and the heart of those 
who bow their heads cheerfully and lovingly before their elders (such as Brahmins), 
teachers (Guru) and Gods when they see them, treating them with great politeness and 
respect’. (3) 
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Similarly oh Lord Ram, you should live in the thoughts, mind and heart of those who 
worship you daily with their own hands on a regular basis”, and who have no faith in 
their heart on anyone else except you”. (4) 


Oh Lord Ram! Live in the thoughts, the mind and the heart (“Mana”) of those who 
worship your holy feet and regard them as an embodiment of all holy places (pilgrim 
sites) taken together so much so that by worshipping your holy feet such devotees 
deem themselves to have gone to all pilgrim places and completed their pilgrimage’. 


(5) 


[Note—'A devotee of Lord Ram, in whose subtle heart the Lord is expected to abide, 
would be very humble and respectful to others, as he treats everyone as being 
representatives of the Lord. A true devotee is one who shows respect to his seniors, 
honours them, shows them esteem and treats them as being representatives of his 
beloved Lord Ram. This is an extension of the metaphysical view that the Supreme 
Being has manifested in all the forms that one encounters in one’s daily life. So when 
one shows respect to one’s elders and teachers and other holy souls, one is actually 
offering his respect to the Lord. This truly is Bhakti in practice. 

With respect to the importance of showing respect to one’s Guru, Gods and 
Brahmins (i.e. those who are seniors in the society and are learned people), refer to: 
Ram Charit Manas, (a) Baal Kand, (1) Chaupai line no. | that precedes Doha no. 1—to 
Chaupai line no. 2 that precedes Doha no. 3; (b) Ayodhya Kand, (11) Chaupai line no. 
5 that precedes Doha no. 3; (c) Aranya Kand, (iii) Chaupai line nos. 6 and 9 that 
precede Doha no. 16; (iv) Doha no. 35; (d) Uttar Kand, (v) Chaupai line no. 6 that 
precedes Doha no. 38; (vi) Chaupai line nos. 7-8 that precede Doha no. 45.. 

This is the 5" place listed by sage Valmiki where Lord Ram could live—i.e. in 
the subtle heart of his devotee who shows respect to his Guru, the Gods and 
Brahmins. 


°To wit, one should worship the holy feet of Lord Ram personally, and not by 
engaging priests. This is another form of Bhakti—to worship the Lord and his holy 
feet regularly and personally. Refer also to: Ram Charit Manas, (a) Baal Kand, (1) 
Chaupai line no. 5 that precedes Doha no. 342; (b) Ayodhya Kand, (ii) Chaupai line 
no. 6 that precedes Doha no. 93. 

This is the 6" place where Lord Ram lives. 


*Another place where Lord Ram should make his abode is the heart of a person who 
relies solely on Lord Ram, and has firm faith in him. Such a person would seek help 
and support from no one else but from Lord Ram. 

It is a form of true Bhakti wherein a person has total faith in his chosen deity, 
in our present case Lord Ram, and relies on no one else. Refer also to: Ram Charit 
Manas, (a) Ayodhya Kand, (i) Chaupai line no. 5 that precedes Doha no. 130; (ii) 
Chaupai line nos. 3 that precedes Doha no. 131; (b) Aranya Kand, (iii) Doha no. 16; 
(iv) Chaupai line no. 5 that precedes Doha no. 36; (c) Uttar Kand, (v) Chaupai line no. 
3 that precedes Doha no. 46; (vi) Sortha no. 87-a. All these verses reiterate the same 
idea in almost a similar language. 

This is the 7" place where Lord Ram would abide. 


‘Ifa person is completely committed to serve and worship Lord Ram, if he is totally 
devoted to Lord Ram and has no other deity to whom he owes his allegiance, it is but 
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natural then that for such a devotee Lord Ram would represent all the Gods in his 
single person, and by worshipping Lord Ram this devotee would have worshipped all 
the Gods as well as all the deities of all pilgrim places at once. 

Hence, the subtle heart and mind, the thoughts and sub-conscious, the inner- 
self of such a devotee is surely the 8" divine abode of Lord Ram.] 


Ta Fra sof Geert | gee deete ated aftant ui & i 
aot aa atl fafer ar i faa Sats Vs aE SATU 9 it 
ae date we frat art baa ore Bale erat ¢ 


mantraraju nita japahim tumhara. pujahim tumhahi sahita parivara. 6. 
tarapana homa karahim bidhi nana. bipra jévami déhirh bahu dana. 
tumha tém adhika gurahi jiyam jant. sakala bhayam sévahim sanamani. 4. 


Oh Lord, live in the thoughts, mind and heart of those who regularly, consistently and 
constantly repeat your Holy Name (RAM) which is like a ‘king’ amongst all the 
Mantras (spiritual formulas), and therefore they worship you with all the members of 
their family, their kith and kin’. (6) 


Oh Lord Ram! Live in the thoughts, the mind and the heart of those who piously 
perform fire sacrifices by making offerings and oblations to the Gods and the sacred 
fire, and who feed Brahmins and make charities in various ways (according to their 
abilities)”. (7) 


Oh Lord, live in the thoughts, the mind and the heart of those who give their Guru 
(moral preceptor; wise spiritual teacher) more regard than they would even to you, 
and serve them in all possible ways’. (8) 


[Note—'The exemplary glory, as well as the spiritual importance and significance of 
Lord Ram’s holy name are expounded elaborately in the following Upanishad 
dedicated to Lord Ram: (a) Ram Rahasya Upanishad, Cantos 2-3, and 5; (b) Ram 
Purva Tapini Upanishad, Canto 4, verse nos. 1-12, 41-67; (c) Ram Uttar Tapini 
Upanishad, Canto 1, verse no. 1; Canto 2, verse nos. 1-3; Canto 4, verse nos. 14; 
Canto 5, verse nos. 4/1-47; Canto 6, verse no. 1-6. 

In Ram Charit Manas too we have extensive verses that expound upon the 
great spiritual value of Lord Ram’s holy name, which is in essence his divine Mantra, 
called the ‘Tarak Mantra’ as it is able to provide a creature liberation, deliverance, 
emancipation and salvation. Refer to: Ram Charit Manas, (a) Baal Kand, (i) Chaupai 
line no. 1 that precedes Doha no. 19—to Chaupai line no. 3 that precedes Doha no. 
28; (11) Chaupai line nos. 2-4 that precede Doha no. 46; (b) Aranya Kand, (iii) 
Chaupai line no. 1 that precedes Doha no. 36. 

This is the 9” place where sage Valmiki advises Lord Ram to live. To wit, the 
Lord abides permanently in the heart, the mind, the sub-conscious and the thoughts of 
those who remember the Lord constantly, by way of remembering his holy name 
every moment of their existence. 
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Such persons who follow this advice of sage Valmiki indeed live a religious, pious 
and holy life, and therefore become pure and holy internally. Offering obeisance to 
gods and spirits of ancestors, performing fire sacrifices and other religious deeds as 
prescribed by the scriptures are signs of a holy person. Hence, Lord Ram lives in their 
hearts, minds and thoughts as a proper and fit place for the Lord to reside. Doing 
charities in the name of the Lord, and offering oblations to Gods by way of fire 
sacrifices are meritorious deeds; they are pious and religious activities. But it should 
be remembered that they bear spiritual rewards only when done selflessly, and as a 
service to Lord Ram, the Supreme Lord of this world. 

The heart, the mind, the thoughts and the inner-self of such a person is deemed 
to be 10" place where Lord Ram dwells. 


*To wit, a Guru should be shown great respect because it is he who shows the devotee 
the path to God-realisation. Besides this, the Guru is like a living God for the disciple. 
So honouring and worshipping and serving the Guru are equivalent to doing so for the 
Lord himself. 

In the context of what sage Valmiki prescribes in this verse, refer also to 
Chaupai line no. 3 that precedes Doha no. 129 herein above. 

A similar idea is expressed elsewhere also in Ram Charit Manas—apropos: (a) 
Ayodhya Kand, (i) Chaupai line nos. 5-6 that precede Doha no. 3 (where king Dasrath 
says that nothing is impossible for a person who worships and reveres his Guru); (b) 
Aranya Kand, (ii) Doha no. 35 (Lord Ram’s advice to Sabari); (c) Uttar Kand, (ii) 
Doha no. 106-b and Chaupai line no. 5 that follows it (where Lord Shiga says that 
there is no bigger sin than to cause irreverence to one’s Guru). 

This verse indicates the 11" place where Lord Ram can live.] 


ao, PG wt units Ue Hel Wa at ta Ss | 
fre ch At Hier aag fara TEAST STS 11 VATU 
doha. 


sabu kari magahim eka phalu rama carana rati ho'u. 
tinha kérm mana mandira basahu siya raghunandana do'u. 129. 


Those who ask for only one reward or fruit for all the meritorious deeds done by them 
in accordance with the advice given in the scriptures, and this reward or fruit is to 
have devotion, affection and faith in the holy feet of Lord Ram—verily indeed, such a 
person’s thoughts, mind and heart are like a temple (Mandira), a consecrated place, 
where you two brothers (i.e. Lord Ram and Laxman) and Sita can live comfortably’. 
(Doha no. 129) 


[Note—'The word used in the text is “mandira”, and it has a duel meaning—it can 
mean a ‘temple’ where an image of the Lord God is consecrated, as well as a ‘home’ 
or a ‘dwelling place’ where any person would reside permanently. To wit, if a 
person’s heart, mind, thoughts and inner-self are purified and made holy by practicing 
any of the methods listed by sage Valmiki here in his advice given to Lord Ram, then 
for all practical purposes the person’s entire physical being becomes a symbolic 
structure of a sacred ‘temple’, because in the sanctum sanctorum of this temple, i.e. in 
the person’s heart, mind, thoughts and sub-conscious, Lord Ram dwells permanently 
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just as the Lord’s image is consecrated inside the sanctum sanctorum of a formal 
temple. 

The effect would be that such a holy and pious soul (read ‘a person’) would be 
identified as being an image of Lord Ram much like a ‘temple’ is known as ‘Lord 
Ram’s temple’ because it has a consecrated image of the Lord inside its sanctum 
sanctorum. 

Refer also to: Ram Charit Manas, Ayodhya Kand, Doha no. 207 where sage 
Bharadwaj tells Bharat that having affection and devotion for the holy feet of Lord 
Ram is the root of all auspiciousness in this world; it is a harbinger of all good 
fortunes and the culmination of all meritorious deeds. 

The sage also reiterates by citing the instance of Bharat that a person who has 
true devotion for Lord Ram and loves the Lord is a living image of Lord Ram 
himself—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that 
precedes Doha no. 208. This idea fits in perfectly with our own observation made 
here—that a person who has the stellar qualities as enumerated by sage Valmiki 
becomes a habitat of Lord Ram, and just like a home is known after the name of the 
person who lives in it, such a person in whose heart, mind, thoughts and sub- 
conscience Lord Ram lives indeed becomes an image of the Lord for all practical 
purposes. 

The subtle idea in this Doha is that a person who offers all his meritorious 
deeds to Lord Ram, and who seeks nothing but affection and devotion for Lord Ram 
for all his religious and spiritual efforts—the heart, the mind, the thoughts and the 
inner-self of such people is an abode of Lord Ram. 

Refer to Ram Charit Manas, Uttar Kand, (1) Chaupai line nos. 5-6 that precede 
Doha no. 95, and (ii) Chaupai line no.1 that precedes Doha no. 96 where sage 
Kaagbhusund has emphatically reiterated this fact. 

This is the 12" place where Lord Ram would live.] 


dio, TA chs Ae AMT A AeT UC T T T UT T STAT U8 
fore & Hue do ae Arar i hrs ch Sea TAG TATA Ul 2A 


caupa’. 


kama koha mada mana na moha. lobha na chobha na raga na droha. 1. 
jinha kérn kapata dambha nahim maya. tinha kem hrdaya basahu raghuraya. 
2. 


Oh Lord Ram! Stay in the pious and purified heart of those who are free from the 
negativities and spiritual darkness associated with such demeaning qualities as lust 
and passion (Kama), anger and wrathfulness (kOha), arrogance and haughtiness 
(mada), pride and ego (mana), delusions that result from ignorance (na moha), 
greed and rapacity (lobha na), grief, regrets and sorrows (chobha na), or any sort of 
attraction or aversion for anything or anyone (because they have exemplary 
equanimity and uniformity of thought; they have no trace of infatuation, longing and 
attachment with anything or anyone in this world on the one hand, nor enmity, ill- 
will, malice and hatred on the other hand—raga na droha)'. (1) 
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Similarly oh Lord, you should live in the heart of those who are free from fraud, 
conceit, deceit, pretensions and hypocrisy (jinha kém kapata dambha nahim), and 
delusions of all kinds (nahirh maya).’ (2) 


[Note—'Vibhishan has given a similar advice to the demon king Ravana—that he 
must give Sita back to Lord Ram as it is a grave sin to cast an evil eye on someone 
else’s wife—apropos: Ram Charit Manas, Sundar Kand, Doha no. 38. 


“Obviously, persons who have these eclectic spiritual virtues would be peaceful at 
heart and calm in their mind. They are pious and holy by their very nature. They 
would have equanimity in their behaviour and thought, and would remain unruffled 
even during the greatest of adversities. Nothing moves them, nothing disturbs them, 
and all circumstances, whether favourable or unfavourable, are the same for them. 

Absence of the above-listed evil characters and tainting qualities will be 
displayed only by those who have attained a certain higher plane of wisdom and 
knowledge, and have realized what it means to become an ideal human being. 

To be sure, for all practical purposes therefore, once a person becomes free of 
these negative traits, he would indeed become holy and purified, and hence a living 
image of Lord Ram 

Lord Ram is asked to live in the heart of such exalted souls who are 
exemplarily tranquil and composed. These are the qualities of saints, and they come 
automatically when one practices purity of devotion for Lord Ram, known as 
‘Bhakti’. 

In the context of what has been said in these two verses, refer also to: Refer: 
Ram Charit Manas, (a) Aranya Kand, (i) Chaupai line no. 12 that precedes Doha no. 
16 (Lord Ram’s advice to Laxman); (11) Chaupai line no. 2 that precedes Doha no. 36 
(Lord Ram’s advice to Sabari); (b) Uttar Kand, (iii) Doha no. 38 along with Chaupai 
line nos. 1-8 that precede it (Lord Ram’s advice to Hanuman, Bharat etc.; and (iv) 
Chaupai line no. 1 that precedes Doha no. 70—to Doha no. 71 (sage Kaagbhusund 
outlines these same evils and says they can be overcome by the grace of Lord Ram). 

These two verses indicate the 13" place where Lord Ram would dwell.] 


wa & fra aa & fecant ice ae afta weer TT 3 
mete oer fre ert Porat | AT Alar AT GEST UY UI 
aete ots aft gat art re aug fre & are NU 


saba ké priya saba ke hitakari. dukha sukha sarisa prasansa gari. 3. 
kahahim satya priya bacana bicari. jagata sovata sarana tumhari. 4. 
tumhahi chadi gati dusari nahim. rama basahu tinha ké mana mahim. 5. 


Again, oh Lord Ram, dwell in the heart of those who are friendly and amiable towards 
all, who are the beloved benefactor for others’, who have exemplary virtue of 
equanimity so much so that they remain unruffled and unmoved during opposite 
situations of sorrows on one hand and joys on the other, and who treat abuse and 
applause equally (without getting perturbed and offended by them at all)’. (3) 
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Similarly oh Lord, those who scrupulously speak the truth and always use polite 
words’, who have surrendered themselves before you during all moments of their 
lives, whether they are awake or asleep’"—you should abide in the heart, the mind, the 
thoughts and the sub-conscious of such people. (4) 


Those for whom you are the only means of solace and succour, the only hope and 
assurance, and the only spiritual destination and goal of their lives—verily indeed, oh 
Lord Ram, you must abide in their thoughts, mind and heart’. (5) 


[Note—'Such people are true saints, and therefore they are an image of Lord Ram 
who lives in their inner-self, in their hearts, minds, thoughts and sub-conscious. 

Refer also to: Ram Charit Manas, Uttar Kand, (1) Chaupai line no. 6 that 
precedes Doha no. 38; (ii) Chaupai line nos. 1-2 that precede Doha no. 41. 

This is the 14" place for Lord Ram to live. 


These are some of the other characters of saints and true devotees of the Lord. In this 
context, refer to: Ram Charit Manas, Uttar Kand, Chaupai line nos, 5-6, 8 that precede 
Doha no. 38. 

This is the 15" place for Lord Ram to dwell. 


*This is the stellar quality of a true devotee of Lord Ram; even the Lord has himself 
affirmed it—that he would always speak the truth, but in such a way that it does not 
offend any person. In the context of this virtue, refer also to: Ram Charit Manas, (a) 
Aranya Kand, (iii) Doha no. 16; (iv) Chaupai line no. 5 that precedes Doha no. 36; (c) 
Uttar Kand, (v) Chaupai line no. 3 that precedes Doha no. 46; (vi) Doha no. 87 along 
with Chaupai line nos. 6-8 that precede it. 

This is the 16" place for Lord Ram to abide. 


“This verse tells us that the heart, the mind, the thoughts, the sub-conscious, and the 
inner-self of a person who has taken refuge with Lord Ram and seek the Lord’s 
shelter at all moments of life, whether the person is awake or asleep, is the 17" abode 
of Lord Ram. 


*This verse is an extension of, or we can say it compliments and supplements the idea 
expressed by Valmiki in the following verses: Ram Charit Manas, Ayodhya Kand, (1) 
Chaupai line no. 4 that precedes Doha no. 129; (ii) Doha no. 130; (ii1) Chaupai line 
no. 3 that precedes Doha no. 131. 

Hence, we shall skip assigning any specific number to this abode of Lord 
Ram.] 


et aa Se GAT ery UT fore of fore TTT 1G 
Hl Bale Ut aad eat i ahaa eile ax ferater forearet ti 9 
forefe wa dee Urfaant | fers oh AAT A AST GRRE CU 


janani sama janahim paranari. dhanu parava bisa tém bisa bhari. 6. 
je harasahim para sampati dékhi. dukhita hohim para bipati bisési. 7. 
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jinhahi rama tumha pranapi'aré. tinha ke mana subha sadana tumharé. 8. 


Oh Lord, you should live in the heart of those who treat all women folk (literally, 
another person’s wife—‘paranar’”) with due respect and dignity as they would treat 
their own mother’, and who regard the wealth of others as the deadliest of poisons 
(i.e. who do not covet the wealth of any person)’. (6) 


Those who feel glad at the prosperity and happiness of others, and feel sad and sorry 
at their distress, pain and agony (are the ones in whose ‘Mana’, i.e. in their inner-self, 
in their subtle heart and mind, in their thoughts and sub-conscious, Lord Ram should 
dwell)’. (7) 


And oh Lord, those who love you as dearly as they love their own lives—verily 
indeed, the thought, the mind and the heart of such persons are an auspicious place for 
you to stay in*. (8) 


[Note—'Vibhishan has given a similar advice to the demon king Ravana—that he 
must give Sita back to Lord Ram as it is a grave sin to cast an evil eye on someone 
else’s wife—apropos: Ram Charit Manas, Sundar Kand, Chaupai line nos. 5-6 that 
precede Doha no. 38; Chaupai line no. 6 that precedes Doha no. 39; and Doha no. 40. 

In the kingdom ruled in accordance with the laws of Dharma as laid down by 
the scriptures Lord Ram, everyone followed the principle as mentioned in this verse— 
apropos: Ram Charit Manas, Uttar Kand, Chaupai line no. 8 that precedes Doha no. 
22. 

This is the 18" place where Lord Ram should live. 


“Lord Ram has hinted at these noble characters but from a different angle. While 
listing the evil characteristics of non-saints and evil persons, the Lord says that such 
persons are always envious of wealth of others they are jealous of other people’s 
prosperity and wealth—apropos: Ram Charit Manas, Uttar Kand, Doha no. 39 along 
with Chaupai line no. 3 that precedes it. 

This is the 19" place where Lord Ram should abide. 


*Refer also to: Ram Charit Manas, Uttar Kand, Chaupai line no. | that precedes Doha 
no. 38. 

An opposite character is found in evil persons—for they feel elated and rejoice 
as if they have been made the king of the world when they find or see some kind of 
fault in others—apropos: Ram Charit Manas, Uttar Kand, Chaupai line nos. 2-3 that 
precede Doha no. 40. 

This is the 20" place where Lord Ram should dwell. 


“Refer also to the following verses of Valmki’s advice which would mean the same 
thing as said in this verse: (1) Doha no. 130; (11) Doha no. 131 along with Chaupai line 
nos. 5-6 that precede it. 

Refer also to: Ram Charit Manas, Uttar Kand, (i) Chaupai line no. 1 that 
precedes Doha no. 62 (Lord Shiva’s observation); (11) Doha no. 130-b (Tulsidas’ 
wish). 

This is the 21st place which is Lord Ram’s habitat. ] 
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ao. taht wer fag ara Wt ars Ga Gee ATT 
TH fet fre oh ag ats Aled Sts UIT Yo Ul 
doha. 


svami sakha pitu matu gura jinha ké saba tumha tata. 
mana mandira tinha kém basahu siya sahita do'u bhrata. 130. 


Oh Lord Ram! Stay in the ‘temple’ symbolized by the Mana (the mind-and-heart 
complex, which comprises thoughts, emotions, sub-conscious and the inner-self) of 
those for whom you are the only Lord, friend, father, mother, teacher (svami sakha 
pitu matu gura) in their lives—i.e. for whom you are the only relation that matters in 
this world, for whom you are the dearest of kin, the most gracious benefactor, the 
wisest of guide, and the only sustainer and protector in this world’. (Doha no. 130) 


[Note—'To wit, those for whom the only Lord, the only friend, the only companion, 
the only guide and the only kith and kin is Lord Ram, who know no one else except 
Lord Ram—t is in their temple-like mind and heart that Lord Ram lives. 

These are the qualities of a true Bhakta and a vivid manifestation of Bhakti. 
Only those who have devotion, love and faith in Lord Ram—or ‘Bhakti for Lord 
Ram’—would ever think in this way. 

Refer also to: Ram Charit Manas, (a) Aranya Kand, (i) Doha no. 16; (b) Uttar 
Kand, (11) Chaupai line no. 3 that precedes Doha no. 38; (iii) Chaupai line nos. 2-3 
that precede Doha no. 47. 

We shall read by-and-by that Bharat has expressed a similar idea during the 
conference at Chitrakoot, but he has elaborated further on this principle—apropos: 
Ram Charit Manas, Ayodhya Kand, Chaupai line no. 1 that precedes Doha no. 298. 

This is the 22" abode of Lord Ram.] 


do, Ha ahs wa & WA weet  faw a fea deHw|e Ueat 8 
vita Fras fore cas WT citer at deer fers Gat Ay TAT 2 


caupa’. 


avaguna taji saba ke guna gahahim. bipra dhénu hita sankata sahahim. 1. 
niti nipuna jinha ka'i jaga lika. ghara tumhara tinha kara manu nika. 2. 


Those who discard other's faults and pick up their goodness and virtues’, those who 

suffer for the cause of the wise ones and all humble creatures (here represented by the 
2 

cows)’ (1), --- 


---And those who are well-versed in the laws of proper conduct, propriety, ethics and 
righteousness, follow these laws in all earnest, thereby becoming an epitome of these 
virtues in this world’-—oh Lord Ram, verily indeed, you have a good home (ghara 
tumhara) in the mind and heart (i.e. the Mana, which also includes thoughts, 
emotions, sub-conscious and the inner-self) of such noble and enlightened persons, 
and therefore you should abide there. [To wit, those who possess these characters are 
the ones in whose inner-self you can comfortably live.] * (2) 


2399 


[Note—'The heart, the mind, the thoughts and the sub-conscious of a person would be 
purified and freed from all corruptions and evil ideas if he has trained himself to look 
only at the goodness of others and discard their negative traits. Surely then, Lord Ram 
would have no hesitation in living here. Refer also to: Ram Charit Manas, Aranya 
Kand, Chaupai line no. 4 that precedes Doha no. 36. 

An evil person has an opposite character as stated in Ram Charit Manas, Uttar 
Kand, Chaupai line no. 4 that precedes Doha no. 39, and Chaupai line nos. 2-3 that 
precede Doha no. 40. 

This is the 23" dwelling place of Lord Ram. 


*By contrast, an evil person would do just the opposite as was the case with the 
demons—apropos: Ram Charit Manas, Baal Kand, Chaupai line nos. 5-7 that precede 
Doha no. 183. Refer also to Uttar Kand, Chaupai line no. 8 that precedes Doha no. 40 
where this evil character of non-saints is mentioned. 

To wit, a person who suffers hardships himself so that the interest of others, 
such as learned and pious people represented by Brahmins, and humble creatures 
represented by cows, is served and looked after, such people become eligible to 
welcome Lord Ram to come and stay in their inner-self, in their subtle heart and 
mind. 

This is the 24" place for Lord Ram to live. 


Such wise and enlightened persons are truly pure and holy, because they can easily 
distinguish between good and evil, and therefore they are eligible to become a habitat 
of Lord Ram as they would surely choose the good and discard the evil. 

In this context, refer to: Ram Charit Manas, Uttar Kand, Chaupai line no. 8 
that precedes Doha no. 38. 

The people in the kingdom of Lord Ram lived in conformity of this 
principle—apropos: Ram Charit Manas, Uttar Kand, (i) Doha no. 20; (11) Chaupai line 
nos. 2-3, 7-8 that precede Doha no. 21. 

This is the 25" abode of Lord Ram. 


*Once again, a true devotee of Lord Ram would have these excellent qualities. So 
they are manifestations of Bhakti. To wit, when one has devotion for Lord Ram and 
loves the Lord, i.e. when one practices Bhakti and is therefore a Bhakta of the Lord, 
he would have the excellent characters mentioned in these and other verses. | 


TH Ge Wass Frat Sra | fe Gert ila GEST SAAT 3 I 
wa ane fra cre Set fe st eae ated Aeet i ¥ UI 


guna tumhara samujha'i nija dosa. jéhi saba bhamti tumhara bharosa. 3. 
rama bhagata priya lagahim jéhi. tehi ura basahu sahita baidéhi. 4. 


Those who attribute all good and meritorious deeds done by them as being done due 
to your grace, and hold themselves responsible for all the faults they have (i.e. who do 
not feel proud of good deeds done by them, and instead remain humble and 
unpretentious)', who have you as their only support and succour and reliance in this 
world (i.e. who rely only upon you for all their needs, whether such needs pertain to 
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matters of mundane life or those related to their spiritual welfare, and they ask you in 
their prayers to help them)’ (3), --- 


---And who love those who are your devotees (i.e. who feel a sense of kinship with 
those who are your Bhaktas and who practice Bhakti for you)’—oh Lord Ram, you 
and Sita (your consort) should stay in the subtle heart (ura) of such persons. (4) 


[Note—'In this context, we can refer to Tulsidas’ books (a) “Dohawali”, verse no. 88; 
and (b) “Vinai Patrika”, verse no. 102. 
This is the 26" place for Lord Ram to live. 


*A similar idea is expressed in Ram Charit Manas, (a) Ayodhya Kand, (i) Chaupai 
line no. 4 that precedes Doha no. 129 (2"™ half); (b) Aranya Kand, (ii) Chaupai line 
no. 5 that precedes Doha no. 36; (b) Uttar Kand, (i11) Chaupai line no. 3 that precedes 
Doha no. 46. 

Since this virtue repeats what has already been said in the 2™ half of verse no. 
4 that precedes Doha no. 129 earlier, we can safely skip assigning any new numbering 
to this virtue. 


*Lord Ram has himself asserted the importance of this virtue in Ram Charit Manas, 
Uttar Kand, Doha nos. 85 and 87. 
This virtue represents the 27" abode of Lord Ram.] 


wife uife qt aq ase i fra uftare wet GaETS UN & It 
ae ats dete tes at ond 1 afe eee tag Ta ng 


jati pamti dhanu dharamu bara’t. priya parivara sadana sukhada’i. 5. 
saba taji tumhahi raha’i ura lal. tehi ke hrdayam rahahu raghura’. 6. 


Further, oh Lord Ram, dwell in the heart of those who abandon all worldly 
relationships, who renounce all sorts of associations pertaining to this world and 
expectations from it, such as those related to one’s caste, clan, wealth, religious 
obligations, honour and fame, family, kith and kin, duties of the household, and desire 
for comfort that the gross body demands from them. (5) 


Instead of allowing their minds to be occupied by the thoughts of these things and 
allowing these things to occupy their heart by being infatuated with them, they (i.e. 
your true devotees) embrace you with all sincerity, filling their mind with your 
thoughts and enshrining you in their heart with the greatest of reverence (like one 
consecrates a deity ina shrine).' (6) 


[Note—'To wit, Lord Ram abides in the mind and heart of those who have severed all 
worldly relationships and have determined that the Lord is their only kith and kin. 
They have cleansed their inner-self, they have removed all clutter from their mind and 
heart, and then they have respectfully and lovingly welcomed Lord Ram and invited 
him to come and abide in this shrine. They abandon all other thoughts, and focus their 
mind and attention solely on Lord Ram. Surely enough, this is one of the best ways of 
practicing Bhakti. 
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“Oh Lord, you should reside in the heart of such persons who have preferred 
or opted to keep you close to their heart and give you an exclusive place in it to reside 
by vacating all other worldly relationships and attachments from it. Therefore, they 
discard all desires from their hearts to make way for you. Hence, they pay no heed to 
whether or not they are adhering to the edicts and requirements of caste, creed and 
religion; they eliminate all longings for wealth and prosperity from their hearts; they 
remove the desire for following the principles of Dharma (laws of righteousness, 
propriety, probity, good and moral conduct and thoughts) so as to obtain welfare and 
happiness in this world; they abandon the natural attachment of the heart towards 
one’s family, kith and kin, compatriots and friends, as well as homestead. Nothing 
concerns them any more once they have decided to clean the inner chambers of their 
heart and make place for you. They treat the rest of the world and anything related 
with it, including all material things and relationships, as redundant and as useless as 
garbage that must be thrown out to clean one’s inner self so that the one who is most 
dear to the person can be welcomed with open arms and given a neat and honourably 
place to stay in.” 

These two verses tell us the 28" place where Lord Ram abides. ] 


BY NH AUT AAMT |e Te SS at MY AMT Ut 
UT TAT AT UST OT UT hE Aes oh ST ST MNS 


saragu naraku apabaragu samana. jaham tahami dékha dharérn dhanu bana. 
7. 
karama bacana mana ra'ura céra. rama karahu tehi kérn ura déra. 8. 


Oh Lord Ram! Make a dwelling in the heart of those for whom heaven and hell, as 
well as freedom from the cycle of birth and death are the same in as much as they 
behold you holding a bow and arrow here, there and everywhere else’. (7) 


Oh Lord Ram! Live in the heart of those who are truly devoted to you, who are like 
your loyal and faithful servants by their action, deed, thought and speech (karama 
bacana mana ra'ura céra)”. (8) 


[Note—'To wit, they feel your divine presence everywhere in this world. They are 

aware of the truth that you are the all-pervading and omnipresent Supreme Lord of the 

world. So it does not matter to them whether they live in heaven or in hell, whether 

they die or live—because they feel your presence everywhere around them, they 

know that you are always available to them to give your love and protection to them. 
This is the 29" abode of Lord Ram. 


To wit, Bhakti requires that whatever the devotee does, whatever he thinks, whatever 
he says—everything is related to the Lord God. For him, there is nothing to do, 
nothing to think about, and nothing to talk about except the Lord. 

This is the 30" dwelling place for Lord Ram.] 


do, Whe a asst Hag HE Ure OA VET TA | 
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aay Peat ae AT At Use Prat AE Ul VBe Ul 
doha. 


jahi na cahi'a kabahum kachu tumha sana sahaja sanéhu. 
basahu nirantara tasu mana so ra'ura nija geéhu. 131. 


And finally oh Lord Ram, reside permanently in the thought, the mind and the heart 
of those who have no desire whatsoever in this world, but instead they have a natural 
affinity for you, their inherent love and affection for you forms an integral part of 
their entire being, and who love you deeply and unconditionally. 

Oh Lord Ram! Such a person’s holy and uncorrupt mind and heart are deemed 
to be your own natural dwelling place’. (Doha no. 131) 


[Note—'In this context, refer to: Ram Charit Manas, (a) Aranya Kand, (i) Doha no. 
16; (b) Uttar Kand, (ii) Chaupai line nos. 2-3 that precede Doha no. 96; (iii) Chaupai 
line no. 6 that precedes Doha no. 110. 

We read in Ram Charit Manas, Ayodhya Kand, Chaupai line no. 1 that 
precedes Doha no. 137 that “Lord Ram likes only one virtue in a person, and that is 
the glorious virtue of having affection and love” for the Lord in the person’s heart. 

Verily, this is the 31“ abode where Lord Ram abides. ] 


dio, Ue fare qPrax wert SIT | TT AA TT AT TT U8 
we UT Gg AIHA | MT Hes TAA TAA Il 2 I 
farpe fa arg Par ide det Bet ifr Aa 3 


caupa’. 


éhi bidhi munibara bhavana dékha'é. bacana sapréma rama mana bha’e. 1. 
kaha muni sunahu bhanukulanayaka. asrama kaha'um samaya sukhadayaka. 
2. 

citrakita giri karahu nivasi. taham’ tumhara saba bhamti supasi. 3. 


In the aforesaid manner, sage Valmiki showed Lord Ram the symbolic holy abodes 
where the Lord can dwell in a subtle form’. 

The affectionate words of the sage were very pleasing for Lord Ram, and the 
Lord was gladdened in his Mana (hear and mind). (1) 


[Having enumerated the qualities of the symbolic sacred places where Lord Ram, the 
personified form of the Supreme Being and the cosmic Consciousness, can live 
eternally in a subtle form, making the Lord easily accessible to his devotees, saints 
and pious souls, the sage now tells the Lord the place in this physical world where he 
should go and abide for some time during the course of his mission for which the 
Lord had descended upon earth in the form of a human being and underwent 
hardships associated with this kind of life, even to the extent of enduring all sorts of 
sufferings associated with life in the forest. ] 
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The sage said: ‘Oh Lord of the Solar Race (bhanukulanayaka), now please listen to 
me. I wilst now tell thee a place which shalt be thine retreat for some time now 
onwards (before thou decide to move on). (2) 


Make the hills of Chitrakoot as thine abode, for this place (surrounded by natural 
beauty) is a pleasure to dwell in, and it wilst give thee a lot of comfort’. (3) 


[Note—'These symbolic dwellings of Lord Ram have been enumerated by the 
illustrious sage from Chaupai line no. 3 that precedes Doha no. 128—to Doha no. 131 
herein above. In these aforesaid verses, sage Valmiki lists the stellar qualities that a 
person must possess in order to qualify or become eligible to be selected by Lord Ram 
to make the person’s heart, mind, thoughts and sub-conscious, i.e. the person’s inner- 
self, as the Lord’s sacred abode, in the same way as a sacred image of the Lord is 
consecrated in his shrine. When this comes to happen, this fortunate person would 
became an image of Lord Ram for the simple reason that he embodies and practices 
all the glorious, noble and excellent qualities that characterize Lord Ram’s devotees 
and saints, who are representatives of the Lord himself in this world. 


*The beautiful environment of Chitrakoot and its glories have been described in Ram 
Charit Manas, Ayodhya Kand, (i) Doha no. 133 along with Chaupai line nos. 1-8 that 
precede it; and (ii) Chaupai line no. 5 that precedes Doha no. 137—to Chaupai line 
no. 7 that precedes Doha no. 139. 

Refer also to Tulsidas’ other books, such as: (a) Vinai Patrika, verse nos. 23- 
24; (b) Geetawali Ramayan, Ayodhya Kand, verse nos. 43-50; (c) Kavitawali 
Ramayan, Uttar Kand, verse nos. 141-143. 

We shall shortly be reading about Chitrakoot in detail in the verses that follow 
herein below. | 


Ae Uetat SMA aS leeht helt ae fore ferers tl ¥ 
Adt Ute Tart aart | stfatrenr Fst aaeret Sart & UI 
Brake an ars WarfeaFt ait gar ureten Ure STRAT & 


sailu suhavana kanana caru. kari kehari mrga bihaga biharu. 4. 
nadi punita purana bakhani. atripriya nija tapabala ani. 5. 
surasari dhara na'um mandakini. j6 saba pataka potaka dakini. 6. 


The undulating hills that surround it (Chitrakoot) are very beautiful, and so are the 
surrounding verdant forests that are extraordinarily charming. They are the natural 
habitats of elephants, lions, deer and other kind of wild animals, as well as the natural 
playground of birds of various species that freely frolic around. (4) 


There is a holy river at that place, the glories of which have been described in the 
Purans (ancient histories)’, and which came into existence by the grace of the wife of 
sage Atri (i.e. Anusuiya)” whose Tapa (penance and austerities) made it possible. (5) 


This sacred river is called ‘Mandakini’, and is a tributary of the holy river Ganges’. 
For all practical purposes, it is like a witch that kills children for this river is capable 
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of destroying one’s sins (if one takes a bath in it, just like is the case with the holy 
river Ganges that too destroys all sins of a person who bathes in its waters). (6) 


[Note—'The glories of Mandakini are briefly referred to in Ram Charit Manas, 
Ayodhya Kand, Chaupai line nos. 4-5 that precede Doha no. 138. 


*We shall read about sage Atri and his wife Anusuiya in Ram Charit Manas, Aranya 
Kand, Chaupai line no. 5 that precedes Doha no. 3—to Chaupai line no. 1 that 
precedes Doha no. 7. 


*The story of how this holy river Mandakini came into existence by the grace of 
Anusutya is briefly as follows:- 

Once upon a time there was a severe drought, leading to famine and mass 
sufferings. Sage Atri felt very sad at this development, and moved by the plight of the 
world he decided to do Tapa (penance and austerity) in order to alleviate the suffering 
of all the creatures. In this state, the sage entered into a trance, known as Samadhi, 
and remained unmoving. His wife Anusuiya was constantly by his side to serve him 
and take care of him as best as she could. She discarded all food and drink just like 
her husband had done as he entered into the trance-like state during Tapa. 

Highly impressed by the noble cause for which the couple were enduring such 
hardships and doing Tapa, the Gods, great Sages and the holy river Ganges came to 
visit them and see their pious efforts. While everyone else paid their obeisance and 
went their ways, Ganges and Lord Shiva stayed back. The deity representing river 
Gangs was especially very impressed by Anusutya’s pious nature, noble heart and her 
devotion to her husband sage Atri, and so the deity thought to herself that if she could 
in some way help this pious and holy lady it would be a very good deed that she (river 
Ganges) would be doing. 

After a long period of 54 years, sage Atri woke up from his meditative state 
(i.e. from Samadhi), and asked his wife, Anusutya, to give him some water to drink. 
Anusuiya took the sage’s water-pot and went out in search of water, wondering from 
where to fetch some water for the sage. {Remember: there was a prolonged drought. } 

The deity of river Ganges decided that it was the most appropriate time to help 
Anusutya. So, she revealed herself in a physical form before the hermitress and told 
her that she (Ganges) was very please by her penances and austerities, and wished to 
know how she could be helped. Anusuiya asked for some water, at which the 
personified form of the deity of river Ganges asked the hermitress to dig a small pit in 
the ground. When it was done, the deity entered it, and transformed herself into water. 

Anusutya filled her pot with that water and requested the deity to remain there 
till she goes and gives the water to sage Atri, and then bring him to that place. When 
sage Atri drank this water, he was astonished by its nectarine qualities, sweet, cool 
and rejuvenating. When asked, Anusuiya told Atri everything. The sage then came to 
visit the sacred spot where the holy river Ganges had revealed herself. 

Seeing the hole from where Anusuiya had fetched water for him, sage Atri 
recognized it was river Ganges; he paid his obeisance to the holy river and asked the 
latter not to leave that place, and stay there forever. River Ganges replied that if the 
sage would offer the good effects of his doing worship of Lord Shiva and goddess 
Parvati (Shiva’s consort) for merely one year to river Ganges in exchange of her 
living there, she would oblige him. The sage agreed. And in this way, river Ganges 
came to be present in that spot for all times to come, and became known as 
‘Mandakini’. This episode also shows the stupendous spiritual rewards one gets by 
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worshipping Lord Shiva and goddess Parvati in as much as merely one year’s rewards 
compelled river Ganges to stay put and entitled her to purify a place which had never 
seen water before. {This story is narrated in Shiva Puran, Canto 4, in its Rudra 
Sanhita.} 

It is obvious from the above narration that sage Atri’s hermitage was located 
in the vicinity of where river Mandakini sprouted on earth. This will be clear in the 
next verse no. 7 herein below. | 


aif site aot ag seat | oaets SINT AT AT AT HUT I UI 
Ug THe A Wa Ht HS TA eg thea Pra Uc 


atri adi munibara bahu basahim. karahim jOga japa tapa tana kasahim. 7. 
calahu saphala Srama saba kara karahi. rama déhu gaurava giribarahi. 8. 


Great sages such as Atri and others live there (i.e. in Chitrakoot); they endure great 
physical hardships and become emaciated in their bodies (tana kasahim) by doing 
prolonged meditation and contemplation, spending long time in repeating holy 
mantras, engaging themselves in undertaking severe penances, and observing strict 
austerities (jJOga japa tapa). (7) 


Oh Lord, you must go there! so that you may bless them all, and make all their efforts 
and spiritual endeavours successful, and at the same time grant great honour to the 
surrounding hills (of Chitrakoot) by your holy presence in their midst.’ (8) 


[Note—'The word used in the text is “calahu’—which also means ‘let us go’. It 
implies that sage Valmiki himself got up and accompanied Lord Ram to the vicinity 
of Chitrakoot. 

This is clearly mentioned in Veda Vyas’ “Adhyatma Ramayan”, Ayodhya 
Kand, Canto , verse nos. 89-91 where we read that “sage Valmiki took along many of 
his disciples and accompanied Lord Ram and Laxman to a place lying in the valley of 
great mountains (hills) where river Ganges (i.e. its tributary, the Mandakini) was 
present. There, Valmiki got a small thatched hut having two rooms erected for Lord 
Ram ’s stay with the help of the disciples who had gone with him. Lord Ram, Sita and 
Laxman would live peacefully for some time in this dwelling. 

However, in our present book ‘Ram Charit Manas’, a different version is 
given. According to what we shall read here, the Gods had themselves assumed the 
form of tribals living in the hills, and they had come to erect the 2-room thatched 
dwelling for Lord Ram in Chitrakoot—apropos: Ram Charit Manas, Ayodhya Kand, 
Chaupai line nos. 6-8 that precede Doha no. 133 herein below. ] 


do. faape afer afta wet wera TS | 
ag Tete Uta ax faa GAA aS UTZ ULB UI 
doha. 


citrakuta mahima amita kahi mahamuni ga’i. 
a'i naha’é sarita bara siya saméta do'u bha’i. 132. 
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The greatness of Chitrakoot and its manifold glories were narrated by sage Valmiki. 
Thereafter, the two brothers (i.e. Lord Ram and Laxman) along with Sita came 
there and took a bath in the holy river (Mandakini). (Doha no. 132) 


[Note—The beauty and greatness of Chitrakoot has been described in: (a) Ram Charit 
Manas, Ayodhya Kand, (i) Doha no. 133 along with Chaupai line nos. 1-8 that 
precede it; and (ii) Chaupai line no. 5 that precedes Doha no. 137—to Chaupai line 
no. 7 that precedes Doha no. 139; (b) Vinai Patrika, verse nos. 23-24; (c) Geetawali 
Ramayan, Ayodhya Kand, verse nos. 43-50; and (d) Kavitawali Ramayan, Uttar 
Kand, verse nos. 141-143.] 


Glo, TON HS CAA AST MS | HY Hag AST SST STS NZ Il 
wer dhe wa seat ane ate fafa fats ape Fafa ArT 2 


caupa’. 


raghubara kahe'u lakhana bhala ghatu. karahu katahum aba thahara thatd. 1. 
lakhana dikha paya utara karara. cahum disi phiré'u dhanusa jimi nara. 2. 


As advised by sage Valmiki, Lord Ram reached the banks of river Mandakini, and 
found to his joy that they (river’s banks) were very pleasant and charming. So, the 
Lord told Laxman: ‘Oh Laxman, we see that the banks of the river, and the steps that 
descend to the water, are clean and very pleasant. Hence, find a suitable spot near 
about where we can arrange to put up our dwelling. 

[It will give us access to clean water, and since its surroundings are pleasant 
and in a serene area that is nestled amongst the chain of undulating hills and in the 
midst of verdant forests, it will also afford us peace and tranquility.]’ (1) 


On the instructions of the Lord, Laxman surveyed the area and looked towards the 
northern banks of the river, where he descried a stream or a rivulet that was in the 
shape of a stretched half circle encircling the northern bank of the aforesaid river, 
with its ends touching two farthest ends of the river on either side, resembling a bent 
bow whose string has been pulled tight. (2) 


[Note—'This stream or rivulet is also known as “Payaswani” which means ‘as pure 
and white as the cow’s milk’. Earlier we have read that sage Valmiki has lavishly 
praised river Mandakini*, and had asked Lord Ram to go and dwell near it. {Refer: 
Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 5-7 that precede Doha no. 
132.} 

So, it is obvious that Lord Ram reached the banks of river Mandakini on 
whose northern banks Laxman saw a stream or rivulet in the form of a semi-circle, 
with its two ends touching river Mandakini at two points, giving the impression that 
this rivulet was like a bent bow, while the river Mandakini resembled the string of that 
bow as it was flowing straight. ] 


At UT AC A A aT | Mahe HTT Shit ASS AMT Ul 3 
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Faape WY Stare SST eng A at AI ASNT Ul ¥ I 


nadi panaca sara sama dama dana. sakala kalusa kali sa'uja nana. 3. 
citrakuta janu acala ahéri. cuka'i na ghata mara muthabheri. 4. 


The river (Mandakini) was like the string of this bow (as visualised in verse no. 2 
herein above), and the excellent virtues of ‘Sama-Dama-Daan’ (equanimity, self- 
control over senses, and charity respectively) are like the arrow mounted over this 
bow. 

This symbolic bow aims its arrows at all the evil qualities and vices that are 
prevalent in the present corrupt era known as Kaliyug’. (3) 


Verily indeed, Chitrakoot is like a hunter who never misses his shot, and anyone who 
dares to confront it is bound to be destroyed’. (4) 


[Note—'To wit, if a person practices these three eclectic virtues of Sama, Dama and 
Daan, i.e. if he practices equanimity, self-restraint, and charity, then he would be able 
to neutralize the negative effects of Kaliyug. 


“In this imagery, Chitrakoot is likened to a hunter; river Mandakini to the string of the 
bow that the hunter uses to kill his prey; the stream that forms a semi-circle or an arch 
around the northern flank of the river is like the bent bow itself, and the three virtues 
of Sama, Dama and Daan are like the invincible arrows mounted on this metaphoric 
bow. 

The idea is that this place is very holy, and it empowers a devotee to attain 
purity of mind, heart and thoughts by overcoming all the taints of character associated 
with Kaliyug. If a person practices the three qualities mentioned here, viz. Sama, 
Dama and Daan, it would be easy for the person to eliminate all sorts of taints 
characteristic of Kaliyug.] 


ata cafe Cat ors Sata | ae facies TET WE UAT IG I 
TAS WA AY aS AMT | Set Alsat AT aaa Wea HG UI 


asa kahi lakhana tha'um’ dékharava. thalu bildki raghubara sukhu pava. 5. 
rame'u rama manu dévanha jana. calé sahita sura thapati pradhana. 6. 


Saying this and making the above observation, Laxman pointed out to Lord Ram the 
spot where they can live. The most exalted Lord of the Raghus (“raghubara’”’; Lord 
Ram) felt glad when he looked at the spot selected by Laxman. (5) 


When the gods found that the spot has been liked by Lord Ram (who was enamoured 
by its beauty and impressed by its spiritual value), all of them started for that place, 
and took along with them the chief architect of the heaven (i.e. Vishwakarma)' whom 
they made a vanguard of the group. (6) 


[Note—'The gods wanted to erect a comfortable habitat for Lord Ram, Sita and 
Laxman. So they took their architect and builder along when they came to the place in 


2408 


Chitrakoot which Lord Ram had selected to make his temporary abode. This will be 
clear in the two verses that follow herein below. ] 


Ale feed AT AF SMT 1 Teal OT TAT AST Geral Vil 
OR 7 Ss AS SE eM | UH cifeta TE Wem Pera Ul 2 I 


kola kirata besa saba a'é. racé parana trna sadana suha’e. 7. 
barani na jahim manju du'i sala. éka lalita laghu éka bisala. 8. 


The gods assumed the forms of tribals known as Kole and Kiraat, and constructed a 
pleasant thatched dwelling made of leaves and twigs (for the Lord to stay in). (7) 


This dwelling had two comfortable and pleasant rooms or chambers, of which one 
was large and the other small in size’. (8) 


[Note—'There are many reasons why two rooms or chambers were constructed in the 
dwelling. One was meant for residence of Lord Ram and Sita, while the other was 
meant for Laxman. The other reason is that the main chamber, the bigger one, would 
serve as the private room for Lord Ram and Sita, while the smaller one would have 
dual purpose—during the night it would be used by Laxman, and during the day time 
it would serve as a room to seat guests of the Lord, such as the sages who came to 
visit him.] 


alo. CREA Witcat Bled WY Utd Ghar Prema | 
We Fat APT ae aq fa Rest BAA Ul 833 
doha. 
lakhana janaki sahita prabhu rajata rucira nikéta. 
soha madanu muni bésa janu rati rituraja saméta. 133. 


In this beautiful dwelling lived Lord Ram with Sita and Laxman, and it appeared that 
Kamdeo himself resided there along with his consort Rati, and the Spring season, 
which was his best companion’. (Doha no. 133) 


[Note—'In this metaphor, Lord Ram is the ‘Kamdeo’, the deity of love and beauty; 
Sita is Rati, the wife of Kamdeo; and Laxman is the ‘Spring season’ which is regarded 
as the best friend of Kamdeo as it gladdens the heart of the latter like no other season 
would. | 


[PAUSE 17 FOR A THIRTY-DAY RECITATION] 


dio, stac ant feet fefearen | fararpe|e aime ate Are 8 
TA Wy abs Ue hg | fad ca ce CST CN 2 
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caupa’. 


amara naga kinnara disipala. citrakUta a'eé tehi kala. 1. 
rama pranamu kinha saba kahu. mudita deva lahi locana lahu. 2. 


The immortal Gods, the Nagas (Lords of the subterranean world), the Kinnars (semi- 
gods who live in heaven and are regarded as dancers of the celestial world) and the 
Digpals (custodians, who are also the patron deities, of the eight corners of the 
world)—all of them came to Chitrakoot at that time’. (1) 


Lord Ram bowed his head to show respect to each of them. All the exalted Beings 
(named herein above) felt exhilarated, and they derived immense pleasure by seeing 
the Lord, feeling that their eyesight has been fully rewarded’. (2) 


[Note—'All these exalted Beings came to pay their obeisance to Lord Ram and thank 
him for taking so much trouble for them in order to free them from the torments of 
Ravana, the king of the demons*. All of them were troubled by Ravana, and all 
wanted to get rid of this nuisance#. Since Lord Ram was on his way to eliminate the 
ferocious demons, these Gods, Nagas, Kinnars and Digpals wished to thank the Lord 
and tell him that they were ready to provide him any support he needs$. 

{*Refer: Refer: Ram Charit Manas, (a) Baal Kand, (i) Doha no. 181—to Doha 
no. 182; (b) Lanka Kand, (ii) Chaupai line nos. 4-6 that precede Doha no. 25; (iii) 
Chaupai line no. 5 that precedes Doha no. 28. 

#Ram Charit Manas, (a) Baal Kand, (i) Doha no. 184 along with Chaupai line 
nos. 6-8 that precede it; and (b) Lanka Kand, (ii) Chaupai line nos. 8-12 that precede 
Doha no. 110. 

$Ram Charit Manas, Baal Kand, Doha no. 187—to Chaupai line no. 5 that 
precedes Doha no. 188. 


*A similar idea, that the Gods and others felt exhilarated when they saw Lord Ram, 
has also been expressed elsewhere in Ram Charit Manas. For instance, refer to: Baal 
Kand, Chaupai line nos. 2-8 that precede Doha no. 317.] 


ST GAA He CT AAT | ATT SAT IT SH SATS I 3 
alt ford oe gee are lattha Frat Prat aes Paare tl & 


barasi sumana kaha déva samaju. natha sanatha bha'e hama aju. 3. 
kari binati dukha dusaha suna’é. harasita nija nija sadana sidha’e. 4. 


The exhilarated Gods showered flowers upon Lord Ram! and said in unison: ‘Oh 
Lord, today we fill very blessed and fortunate (that we have got this opportunity to see 
thine holy form and pay our obeisance to thee; we also feel exceedingly obliged and 
thankful to thee that thou art taking so much trouble for our sake, and we hereby 
express our deepest gratitude to thee with a commitment of being always loyal to 
thee). (3) 


They (Gods, Nagas, Kinnars, Digpals) prayed to Lord Ram, and told the Lord the 
immensity of troubles that they were facing (because of Ravana). 
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Then filled with joy (that the Lord had listened to their prayers and nodded to 
them that he would take care of their complaints), they cheerfully returned to their 
respective abodes’. (4) 


[Note—'We read in Ram Charit Manas that there were many occasions when the 
Gods have showered flower on Lord Ram from the heavens—for instance, refer to: 
(a) Baal Kand, (i) Chaupai line nos. 5-6 that precede Doha no. 262; (ii) Doha no. 264; 
(111) Chaupai line no. 1 that precedes Doha no. 306; (iv) Chaupai line no. 4 that 
precedes Doha no. 309; (b) Lanka Kand, (v) Chaupai line no. 11 that precedes Doha 
no. 103; (vi) Doha no. 114. 


*This was the first opportunity that the gods and others have got to submit their 
grievances to Lord Ram personally, to thank him and express their gratitude to him, 
and to offer their obeisance as well as allegiance to the Lord. 

Earlier, when the gods, saints and mother earth had prayed to the Supreme 
Being to help them because Ravana was causing great misery to them, the Lord had 
not revealed his divine form to them, for they only heard a voice in the sky, but saw 
no physical form of the Lord. This is clear when we carefully read what has been 
narrated with respect to this episode in Ram Charit Manas—apropos: Baal Kand, (i) 
Doha no. 186; and (ii) Chaupai line no. 8 that precedes Doha no. 187. 

Now these gods etc. were not only actually seeing the same Lord in a physical 
form, but have also got an opportunity to pay their obeisance to him and say ‘thank 
you’. This is the reason why they all came personally to Lord Ram to express their 
gratitude as well as to repeat their grievances to him by way of a reminder, so as to 
reassure themselves that the Lord has not forgotten about the issue. ] 


faaepe Tey BTU VaaTa at Gt APA ST UI 
stad eh afed ataer | cabs dsad Taper Mar Il & Il 


citrakuta raghunandanu cha'é. samacara suni suni muni a’é. 5. 
avata dékhi mudita munibrnda. kinha dandavata raghukula canda. 6. 


As the news of Lord Ram making his dwelling in Chitrakoot spread, the sages, 
hermits and ascetics living in and around this place came to meet the Lord. (5) 


When Lord Ram, who was like the moon in the race of kings belong to family of king 
Raghu (raghukula canda)’, saw that these exhilarated sages etc. were coming to him, 
the Lord prostrated before them (to show his respect to these holy and pious souls). 


(6) 


[Note—'There are countless stars in the sky, some bright and other not so bright. But 
the moon dominates the night sky with its brilliant presence, and all other stars fade 
when compared to it. This analogy is employed here to mean that though there were 
many great kings if the race named after king Raghu, but Lord Ram was the most 
exalted, the most glorious, and the most famous amongst them all. 

The hermitage of Lord Ram became a meeting point for sages, hermits and 
ascetics of that place who would regularly come there and hold discourses on 
religious, spiritual, theological and metaphysical subjects. We shall read later on that 
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when Bharat reached the vicinity of Chitrakoot, and Guha Nishad went up a hillock to 
see around and locate the exact place where the thatched dwelling of Lord Ram was 
situated, he would see the Lord sitting there, surrounded by a number of sages— 
apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 237 along with Chaupai line 
nos. 1-8 that precede it. ] 


OM taal os St at tact SF fea safes Se U9 U1 
faa aie wa ofa Sale ater Genet Get lt als UU 


muni raghubarahi la'i ura lehimn. suphala hona hita asisa déhim. 7. 
siya saumitri rama chabi dekhahim. sadhana sakala saphala kari lekhahim. 8. 


The visiting sages, hermits and ascetics would affectionately embrace Lord Ram, and 
bless the Lord that his mission would be successfully accomplished. (7) 


By seeing the beauteous and divine form of Lord Ram, Laxman and Sita, all of them 
were full of joy, and saw that all the efforts they have made, and all the different 
religious practices they had engaged in, have indeed been successful, and that they 
were fully rewarded for their efforts’. (8) 


[Note—'This was a common refrain of all those who met Lord Ram—for every single 
soul felt very blessed by seeing Lord Ram; all felt that they have been fully rewarded 
for whatever meritorious deeds that they might have done in their lives till that date. 

Refer: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 106 (sage Bharadwaj); 
(11) Chaupai line no. 5 that precedes Doha no. 125 (sage Valmiki). 

Other sages and even ordinary people had the same feeling as these above 
mentioned great sages, Bharadwaj and Valmiki when they met and saw Lord Ram— 
apropos: (i) Chaupai line nos. 5-8 that precede Doha no. 108; (11) Doha no. 110 along 
with Chaupai line no. 2 that precedes it; (ii1) Chaupai line nos. 4-5 that precede Doha 
no. 113; (iv) Chaupai line nos. 3-5 that precede Doha no. 114; (v) Chaupai line nos. 4- 
5 that precede Doha no. 115; (vi) Doha no. 121; (vii) Doha no. 122 along with 
Chaupai line no. 1 that precedes it. 

Later on in the story, we shall read that when Lord Ram reached the hermitage 
of sage Agastya, all the sages present there felt very glad and elated to see the Lord— 
apropos: Ram Charit Manas, Aranya Kand, Doha no. 12 along with Chaupai line no. 
13 that precedes it. 

Doha no. 135 and Chaupai line nos. 1-3 that follow it herein below would sum 
up this eclectic feeling of exhilaration, joy and fulfillment by all those who had the 
good fortune to see Lord Ram. ] 


ao, Warsitt aaah wey fear faw aa | 
atte ST AT ET aa Pst sirsTarSs Tse LB¥ I 
doha. 
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jathajoga sanamani prabhu bida ki'é munibrnda. 
karahim joga japa jaga tapa nija aSramanhi suchanda. 134. 


The Lord paid due honours to these visiting sages, hermits and ascetics, and then bid 
them goodbye. 

When these holy souls returned to their respective hermitages, they engaged 
themselves fearlessly in pursuing their spiritual objectives and practicing their 
religious faiths (without feeling scared of being harmed by the demons who roamed 
around and tormented them earlier)’. (Doha no. 134) 


[Note—'These sages, hermits and ascetics were aware of Lord Ram’s mission, which 
was to eliminate the demons, and they have blessed the Lord for success in his 
mission—which is clearly stated in Chaupai line no. 7 that precedes this Doha no. 134 
herein above. 

Now therefore, with the Supreme Lord there to protect them, they had nothing 
to fear from. Hence, they engaged in their religious practices and spiritual pursuits 
‘fearlessly’. 

In this context, we can refer to the episode of sage Vishwamitra earlier. The 
demons had been tormenting the sage and continuously defiling his fire sacrifice. 
Then when he became fed up with all this, the sage decided to bring Lord Ram to get 
rid of this nuisance of the demons. Refer: Ram Charit Manas, Baal Kand, Chaupai 
line nos. 2-8 that precede Doha no. 206. 

Sage Valmiki also makes it clear that he knows why Lord Ram has come to 
the forest—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 that 
precedes Doha no. 127. 

Later on, Lord Ram hints that all great sages living in the forest were aware of 
his mission when he meets sage Agastya. Refer to: Ram Charit Manas, Aranya Kand, 
Chaupai line nos. 1-3 that precedes Doha no. 13.] 


do, Ge ate caret fetes US eee a Aer Pafer ae BTS 8 UI 
he Wet et MR AR ST et teh A ST APT I 2 


caupa’. 


yaha sudhi kola kiratanha pa’l. harasé janu nava nidhi ghara a’. 1. 
kanda mula phala bhari bhari dona. calé ranka janu lutana sona. 2. 


When the members of the hill tribes known as Kola and Kirat' that inhabited the 
surrounding hills of Chitrakoot came to learn that Lord Ram has come to stay there, 
they were delighted as if all the nine types of rare treasures” have found their way 
right inside their own homes. (1) 


Filling cups made of leaves with edible roots and fruits that were to be offered as 
refreshments for Lord Ram and to tell the Lord that he was most welcome in their 
midst’, these tribals cheerfully proceeded to meet the Lord with a lot of excitement 
and enthusiasm that paupers would usually display when they are on their way to loot 
a treasury of gold that was made freely available to them’. (2) 
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[Note—'The ‘Kolas and the Kirats’ are hunting tribes that live in the remote hills, 
away from civilization. These Kolas and Kirats are to be distinguished from the ones 
who had come to erect the thatched dwelling for Lord Ram, for they were actually 
Gods in their forms—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 
6-8 that precede Doha no. 133. 


*These are the special assets of rarity that a person possesses. These nine Nidhis may 
be spiritual or worldly; they may be tangible or intangible. They are obtained as a 
reward for living a honourable life based on the principles of Dharma (righteousness, 
probity, propriety and good conduct and thoughts). In brief they are the following:- 

Spiritual assets—according to Ram Charit Manas, Aranya Kand, Doha 35-36, 
they are—(i) communion with saints and pious people where the Lord’s glories are 
being sung, (ii) serving one’s teacher and elders, (ii) praising the Lord’s glories and 
doing Kirtan and Bhajan which are community singing of the Lord’s glories, (iv) 
repeating the divine Mantras or holy words of the Lord, i.e. doing Japa, (v) having 
such virtues as ‘Dam’ or tolerance, patience, fortitude and resilience, ‘Sheel’ or good 
and righteous demeanors, ‘Virati’ or being renunciate and detached from deeds and to 
be dispassionate towards the world, ‘Sam’ or equanimity, looking everything as 
Brahm, having a non-dual approach of or view of the world, ‘Santosh’ or 
contentedness, and ‘Saral’ or simplicity and humility, (vi) having no deceit, conceit 
and falsehoods, (vii) not finding faults with others and criticizing them unnecessarily, 
(viii) to have firm reliance and faith in the Lord, and (ix) not to feel dejected, 
depressed, despaired, inferior, lowly and condemned under any adverse 
circumstances, because the great and merciful Lord is always with them. 

Worldly assets—such as gold, silver, diamond, gems such as ruby, sapphire 
and emerald etc.; kith and kin such as sons, wife, pets and livestock, homestead and 
farmland, name, fame and majesty etc. These worldly assets are at the micro level 
what the Gods possess at the macro level and kept in the custody of Kuber who is the 
treasurer of Gods. 

Celestial or the heavenly assets of the Gods—these are represented by the 
precious gems stored in the treasury of Kuber, the treasurer of Gods. They are known 
as Padma, Mahapadma, Makar, Kachap, Mukund, Nandak, Neel, Shankha, and 
Kharba. These terms were also used in ancient mathematics to measure quantity such 
as units, hundreds, thousands, millions, billions and trillions in modern language. 

According to another version, the nine Nidhis are the various special virtues or 
qualities or attributes that one possesses, and which make him special amongst others. 
They are the following—(i) Buddhi—intelligence and the power to discriminate, to 
think sharply, quickly, logically, rationally, deeply and analytically. (ii) Bal— 
strength, vigour and power of the body and of the mind as well as of the spirit. (111) 
Yasha—fame, good reputation and name; majesty and renown. (iv) Dhairya—to have 
courage, fortitude, resilience, ability to hold on in the face of greatest adversity, 
misfortune and opposition. (v) Nirbhayataa—fearlessness, courage, bravery and an 
indomitable spirit. (vi) Aarogyataa—to be freed from diseases and illnesses, both 
mental as well as bodily. (vii) Ajaadyataa—the opposite of Jadataa; to be free from 
the negative trait of inertia, lethargy, depression, stagnation, lack of drive, initiative 
and will power. (viii) Vaakya-patutaa—to be an expert orator; speaking skills, 
eloquence, diplomacy, and wise and intelligent choice of the spoken word. (ix) 
Bhakti—to have steady and robust devotion, loyalty, dedication and conviction for 
one’s chosen deity and faith. This quality, of course, comes under the category of 
spiritual assets also. 
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Other variations include the following qualities in this list of Nidhis because 
they are like an asset for a man which stand him in good stead in his life— (i) Sham— 
having self restraint and control; having peace, tranquility, serenity and quietness; 
being able to suppress desires, yearnings and natural instincts and impulses. (ii) 
Dam—tolerance, forbearance, fortitude. (ii) Upriti—renunciation, detachment, 
dispassion, indifference and non-involvement. (iv) Titksha—endurance, patience, 
fortitude, sufferance, equanimity. (v) Samadhan—the ability to find a solution, an 
answer to even the most vexing problem; lack of confusion or doubts; clarity of 
thoughts and conception. (vi) Shraddha—having faith, belief, conviction, reverence 
and devotion. (vii) Sakhya—friendship and the ability to co-exist with even one’s 
adversary. (viii) Daya—kindness, compassion, graciousness. (ix) Atma Bodha—self- 
realization and being enlightened about the Atma, the pure consciousness, that resides 
inside one’s inner self as his soul, as his spirit. 

Sometimes, the last Nidhi of Atma Bodh is replaced with ‘Seva’ or the natural 
habit of serving others selflessly. 


3A similar narration is found earlier when the villagers came to know that Lord Ram, 
Sita and Laxman have in the vicinity of their villages. This news mightily gladdened 
the hearts of these humble village folks who hurriedly collected eatables, such roots, 
stems and fruits, in small cups or plates and rushed to meet the Lord to pay their 
obeisance to him, and to present their humble gifts to the Lord; some even brought 
drinking water in pitchers—apropos: Ram Charit Manas, Ayodhya Kand, (i) Chaupai 
line nos. 1-3 that precede Doha no. 88 (fruits, roots and stems); (i1) Chaupai line no. 1 
that precedes Doha no. 115 (drinking water in pitchers). 

We shall read later on in our story that when Bharat had come to Chitrakoot in 
order to somehow persuade Lord Ram to return home to Ayodhya, he too was 
welcomed in the same way by these humble hill tribes who brought fruits, roots and 
stems to be offered as refreshments for Bharat and for all others who had 
accompanied him—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1- 
3 that precede Doha no. 250. 


“Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-5 that precede 
Doha no. 114 where we read that the villagers were held enthralled by the divine sight 
of Lord Ram, Sita and Laxman, and their condition was similar to paupers who look 
at a heap of priceless gems that is present right before their eyes. 

When Lord Ram and Laxman had gone to see the sights of the city of 
Janakpur, and the citizens came to know about their visit, everyone kept aside 
whatever work they were engaged in at that time and rushed out to see the two 
brothers as if ‘paupers rush to grab a treasure of gold that is being offered to them for 
free’—apropos: Ram Charit Manas, Baal Kand, Chaupai line nos. 1-3 that precede 
Doha no. 220.] 


fre ve fire Se Ss ure 1 ater ferafe Gos aq Sa 3 
HET HUT WA Pegs | sg Wats SS TATE Ut ¥ I 


tinha maham jinha dékhé do'u bhrata. apara tinhahi pumchahim magu jata. 
3. 
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kahata sunata raghubira nika’. a'i sabanhi dékhe raghura’. 4. 


While on their way to meet Lord Ram, these tribals would encounter some others on 
the road who had already met the Lord and were on their way back. So the former 
group would eagerly enquire from the latter group about their experiences, and what 
they could tell about the Lord (such as how they felt when they met the Lord, how 
they were received by him, what small talk they had with the Lord, and to tell them 
the exact direction in which they should proceed). (3) 


In the aforesaid manner, talking and listening enthusiastically about the glories and 
anecdotes related to Lord Ram’, the brave Lord of king Raghu’s family (raghubira), 
everyone finally came and saw (or met) the Lord of the Raghus (“raghuraT’; Lord 
Ram) personally. (4) 


[Note—'When Lord Ram was passing by villages and hamlets, and the news of his 
arrival spread fast like wildfire, everyone who heard it dashed to meet the Lord. Some 
had already met him and were returning home, while others were still on their way to 
meet the Lord. The latter group of people would meet the former group on the road, 
and they would engage themselves in chatting animatedly about the Lord; those going 
to meet the Lord would excitedly enquire from those who had already met him all 
they could tell the former about their meeting with the Lord. 

This idea would be clear when we refer to: Ram Charit Manas, Ayodhya 
Kand, (i) Chaupai line nos. 1-5 that precede Doha no. 110; (ii) Chaupai line no. 3 that 
precedes Doha no. 112; (iii) Chaupai line nos. 6-8 that precede Doha no. 121. 

Earlier in the story we have read that when Lord Ram and Laxman had gone 
to see the sights of the city of Janakpur, and the citizens came to know about their 
visit, everyone kept aside whatever work they were engaged in at that time and rushed 
out to see the two brothers as if ‘paupers rush to grab a treasure of gold that is being 
offered to them for free’-—apropos: Ram Charit Manas, Baal Kand, Chaupai line nos. 
1-3 that precede Doha no. 220. 

Not only this, Lord Ram and Laxman were the talk of the town, for the whole 
city of Janakpur was abuzz with excited people from all walks of life who were 
animatedly talking only about them—apropos: Ram Charit Manas, Baal Kand, (1) 
Chaupai line no. 5 that precedes Doha no. 220—to Doha no. 223; and (11) Chaupai 
line no. 5 that precedes Doha no. 240—to Chaupai line no. 8 that precedes Doha no. 
242.] 


até tere Ve aft amt i wale facies sift set & 
fan fora I We Te STS LU eteH AA ET eT TS 1 I 


karahim joharu bhénta dhari age. prabhuhi bilokahim ati anuragé. 5. 
citra likhé janu jaham’ taham tharhé. pulaka sarira nayana jala barhé. 6. 


When they met Lord Ram, they loudly offered their obeisance to him, and after 
placing before the Lord all the gifts (edible root and fruits) that they had brought for 
him', they stood mesmerized and enthralled as they watched the Lord most 
affectionately. (5) 
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Their stood motionless as they were dazed by the profundity of the bewitching sight 
(of Lord Ram, Sita and Laxman) that they beheld before their eyes, even as tears 
flowed in streams and their bodies were thrilled. Verily, their condition was like that 
of people standing transfixed in admiration around someone in a portrait painted to 
depict the scene’. (6) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 3 that 
precedes Doha no. 88 where we read that Guha Nishad placed before Lord Ram all 
the gifts in the form of fruits and edible roots and stems that he had brought with him. 


*Characters painted in a portrait or a picture don’t show any kind of movement. This 
analogy has been used here to give an idea of how the Kols and the Kirats were 
watching Lord Ram. 

A similar situation prevailed earlier too when those villagers and travellers 
who met Lord Ram stood motionless and enthralled by the sight, and although the 
comparison with a portrait has not been made there, but the idea is the same— 
apropos: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 8 that precedes 
Doha no. 114; (ii) Chaupai line nos. 4-5 that precede Doha no. 115; (iii) Chaupai line 
nos. 2-3 that precede Doha no. 116. 

During Lord Ram’s visit to Janakpur earlier, we find a similar scene at the 
venue of the ‘bow breaking ceremony’ where the whole assembly sat motionless and 
transfixed with its eyes riveted on beautiful form of Lord Ram—apropos: Ram Charit 
Manas, Baal Kand, Chaupai line nos. 3 and 6 that precede Doha no. 244.] 


TWA CAs WH Ga aA | cafe at Get Wael GAA I 9 1 
wWufe Brett oath aent | ort forte Hels Ht SINT ou 


rama sanéha magana saba jané. kahi priya bacana sakala sanamaneé. 7. 
prabhuhi johari bahori bahori. bacana binita kahahim kara jori. 8. 


Lord Ram realized that these people (the Kols and the Kirats) were overwhelmed with 
affection for him, so the Lord reciprocated their emotions by talking sweetly with 
them and showing them due honour’. (7) 


On their part, these innocent tribals repeatedly offered their obeisance and greetings to 
the Lord. Then each individual joined the palms of his hands as all of them spoke to 
the Lord in a very polite way (as follows in Doha no. 135 herein below). (8) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 4 that 
precedes Doha no. 88.] 


ao, Ha SA AA SATA Aa UT sha Wy UT | 
UT SAL SIT UST HIACHTT Ul B34 Ul 
doha. 
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aba hama natha sanatha saba bha’e dékhi prabhu paya. 
bhaga hamarem agamanu ra'ura kosalaraya. 135. 


‘Oh Lord, today all of us feel highly lucky and honoured to have the Lord with us, 
and to have the good fortune to see your august feet. 

Lord, it is indeed our great luck and good fate that your majesty, the great 
honourable Lord of Kaushal (Ayodhya; “ra'ura kdsalaraya”) has come to visit us."’ 
(Doha no. 135) 


[Note—'It is absolutely clear here that these hill dwelling tribes were aware of who 
Lord Ram was—that he was “ra'ura kosalaraya”, i.e. the most honourable King of 
the kingdom of Kaushal, for Ayodhya was also known by this name. 

Refer also to: Geetawali Ramayan, Ayodhya Kand, verse no. 46 (stanza no. 


6).] 


do, eet ft oa Ger WERT |e We ATT OTS AES ANT VU 
erg fret Wn ara | aac SA ae aeefe Franti 2 
Ba ae oa Ged Uant | dha ag At Aa GFENT Ul 3 I 


caupa’. 


dhan'ya bhimi bana pantha pahara. jaham jahani natha pa'u tumha dhara. 1. 
dhan'ya bihaga mrga kananacari. saphala janama bha'é tumhahi nihari. 2. 
hama saba dhan'ya sahita parivara. dikha darasu bhari nayana tumhara. 3. 


[The Kols and the Kirats continued—] ‘Oh Lord, fortunate is the earth, the forest, the 
path, and the hills and the mountains—wherever you have put your holy feet, all such 
places are very fortunate indeed’. (1) 


Similarly, fortunate are the birds and the animals of the forest who have seen your 
divine form, and indeed their lives have been successful and they have got the full 
reward of being born in their individual forms by the virtue of their being able to see 
you (for there are countless other birds and animals who missed this chance, and they 
surely would envy their peers who have seen you). (2) 


Likewise, we and our whole families are also most fortunate and blessed that we have 
been granted the opportunity to see your holy form to the full contentment of our 
eyes, for we could see you from up close for as long as we wished, and as much as we 
wanted’. (3) 


[Note—'The villagers and travellers had expressed the same sentiment earlier when 
they met Lord Ram. Refer to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line 
nos. 6-8 that precede Doha no. 113; (41) Chaupai line nos. 6-7 that precede Doha no. 
122.33 

Refer also to: Geetawali Ramayan, Ayodhya Kand, verse no. 46 (stanza no. 1). 


*Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 5 that 
precedes Doha no. 88; (ii) Chaupai line nos. 4-5 that precede Doha no. 113; (iii) 
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Chaupai line nos. 7-8 that precede Doha no. 120; (iv) Chaupai line nos. 6-8 that 
precede Doha no. 128.] 


ALS AY UT STs feral | get Tenet feq Wa ANT tt ¥ 
Sa Ga Ufa Hea Vans | Hit Healt aife area aS 1 & 1 


7 ee 2 


kinha basu bhala tha'um bicari. iham sakala ritu rahaba sukhari. 4. 
hama saba bhamti karaba sévaka’l. kari keéhari ahi bagha bara’. 5. 


Lord, you have selected a fine place to stay, for you shall live here very comfortably 
in all the seasons of the year’. (4) 


Meanwhile, we shall be glad to serve you in all possible ways; we shall protect you 
from wild animals such as elephants, lions, poisonous snakes, and tigers (that roam 
freely here). 

[To wit, oh Lord, you need not be worried about your safety while you are 
here in our midst, for we shall keep constant vigil and protect you from all sorts of 
dangers, such as attack from wild animals. Not only that, we are ready at your service 
in any way you need us; we shall be available to you at your beck-and-call.] (5) 


[Note—'Sage Valmiki has also told Lord Ram that he would live comfortably in 
Chitrakoot, inspite of the fact that there are a lot many varieties of wild animals 
there—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 3-4 that 
precede Doha no. 132.] 


at aes PR hat Gla | Pa SAN VY OT OT Sear Ul & I 
We We deele Het Getsa 1 aR Pa WeloTS TUSSI 9 II 
BA Hach UAT GAM | ATA AT AAT BATT SATUS 


bana béehara giri kandara khoha. saba hamara prabhu paga paga joha. 6. 
taham taham tumhahi ahéra khéla'uba. sara nirajhara jalatha'um dékha'uba. 
Te 

hama sévaka parivara saméta. natha na sakucaba ayasu deta. 8. 


Oh Lord (prabhu)! The forest is very dense and formidable, and there are deep caves 
and crevices dotting the hills that surround this place—but we know every inch of this 
habitat, and we are well acquainted with every foot of it (because we have been born 
here, and we have been living here for many generations, walking and hunting all our 
lives inside the forest and moving around on the hills). (6) 


We shall accompany and help you in hunting; we shall show you around the place, 
pointing out to you so many wonderful lakes, ponds and waterfalls that abound here. 


(7) 
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We pledge to you in all honesty that all of us are your dedicated servants, and so 
therefore you must not hesitate to order us to do anything you wish us to do for you.’ 


(8) 


[Note—It is clear here that these Kols and Kirats would stay close to Lord Ram’s 
dwelling in order to keep constant watch on it and protect it from any unforeseen 
danger. They would be in constant touch with the Lord, and never let him feel lonely 
or without any support. Should the Lord need any help, these Kols and Kirats were 
there to do what was necessary. 

To wit, Lord Ram, Sita and Laxman never felt that there were away from their 
city and subjects of Ayodhya, because for all practical purposes Chitrakoot had 
become a de facto Ayodhya for them, and these natives of Chitrakoot, i.e. the Kols 
and Kirats, served the Lord with full devotion and affection as his own subjects would 
have served him in Ayodhya. 

In this context, we ought to recall what Laxman’s mother Sumitra had told her 
son—that wherever Lord Ram stays, that place itself would become Ayodhya. Refer 
to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 3 that precedes Doha no. 74.] 


alo, Ae Gat UM AA Sma Ft WY HoT WI 
ae farts chad faite fig ater BA 838 MI 
doha. 


béda bacana muni mana agama té prabhu karuna aina. 
bacana kiratanha ké sunata jimi pitu balaka baina. 136. 


Verily indeed, for sooth and without gainsay, the supreme Lord who is beyond the 
understanding and reach of the Vedas although they speak volumes about him, and 
similarly he is inaccessible to the mind of the great sages, hermits and ascetics who 
meditate and contemplate upon him their entire lives'—that same supreme Lord who 
is an embodiment of the virtues of mercy, compassion, kindness and grace heard these 
words of the Kols and the Kirats just like a doting father would listen affectionately to 
what his dear child was telling him*. 

[*This Doha can be read as follows also: “The supreme Lord, whom the Vedas 
can’t describe in words, and who remains out of reach of the mind of great sages etc., 
was so moved by the affection of the Kols and the Kirats that out of compassion and 
mercy for them, he gracefully and affectionately listened to whatever they said to him 
just like a loving father would listen to his dear son.”]° (Doha no. 136) 


[Note—'The same idea has been expressed elsewhere in Ram Charit Manas—for 
instance, Baal Kand, Chanda line no. 13 that precedes Doha no. 186. 

Lord Ram was an ocean of mercy, compassion, grace and kindness—refer for 
instance: Ram Charit Manas, Baal Kand, Chanda line no. 7 that precedes Doha no. 
192 


“Lord Ram was ever so obliging to his devotees; the Lord would always go out of his 
way to keep his devotees happy and contented, and would do what pleased them. In 
this context, refer to: Ram Charit Manas, (a) Baal Kand, (1) Chanda line nos. 1, 4 and 
14 that precede Doha no. 186; (b) Lanka Kand, (ii) Chanda line no. 11 that precedes 
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Doha no. 111; (iii) Doha no. 117-a; (c) Uttar Kand, (iv) Chanda line no. 9 that 
precedes Doha no. 130. 

This nature of Lord Ram is reiterated in verse no. 1 that follows herein below. 

An exactly similar idea, of parents deriving immense pleasure when they hear 
their child speaking to them even in an incorhent language, is narrated in Ram Charit 
Manas, Baal Kand, Chaupai line no. 9 that precedes Doha no. 8. 

Hence, the Lord was very amused and smiled to himself when he heard the 
Kols and Kirats telling him that they would protect him from wild animals, and 
accompany him while he ventured out to hunt! Lord Ram was to fight ferocious 
demons, and he had already shown his might and prowess by slaying Tadka as well as 
Marich and Subahu when he had gone to protect sage Vishwamitra’s fire sacrifice. 
{Refer: Ram Charit Manas, Baal Kand, (i) Chaupai line nos. 5-6 that precede Doha 
no. 209; (ii) Chaupai line nos. 1-6 that precede Doha no. 210.} 

Later on, the Lord would be facing and eliminating more ferocious demons. 
So, could he not deal with ordinary wild animals such as elephants, tigers, lions, 
serpents etc.? Yet, the Lord nodded his approval to whatever these humble tribals told 
him just in order to keep them happy in deference of their love and devotion for him. ] 


dio, Wale act Wy fast ST crs St SAPS I 8 Ul 
TH Ae GT Ta Ae late Ag TT WA UGTA 2 


caupal. 


ramahi kevala prému pi'ara. jani le'u jo jananihara. 1. 
rama sakala banacara taba tosé. kahi mrdu bacana préma pariposé. 2. 


Verily indeed, in all sooth and without gainsay, let it be known to all those who are 
not yet aware of Lord Ram’s intrinsic nature that he is concerned with the level of 
affection that one has for him, and all other things or considerations are immaterial 
and irrelevant as far as the Lord is concerned; let this irrefutable fact be known to one 
and all’. (1) 


The Lord, therefore, satisfied all the forest-dwelling people by speaking to them 
amiably, using sweet words that were soaked in affection for them, words that assured 
the tribals that the Lord was favourably inclined towards them. (2) 


[Note—'The forest-dwelling humble people welcomed Lord Ram and served the Lord 
in the best way they could. The Lord was extremely pleased with their devotion and 
affection for him, and so it is observed here that the only relationship the Lord 
recognizes is that of love, affection and devotion. ] 


forat fer far arg Paene 1 Wy WA Hed Ga AT STMT 3 
ufe fate faa aad ats ag | aate fatter art ah Gees Ul XU 


bida ki'é sira na'i sidha'é. prabhu guna kahata sunata ghara a’é. 3. 
ehi bidhi siya sameéta do'u bha’l. basahim bipina sura muni sukhada’. 4. 
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Lord Ram then bid them good-bye, and they bowed their heads reverentially before 
the Lord and departed from there. While returning they talked about the Lord 
affectionately, telling each other and listening about the Lord’s virtues and glories all 
the way back home’. (3) 


In this way (as recounted in the aforesaid verses), the two brothers (Lord Ram and 
Laxman) lived in the forest with Sita, giving immense joy, happiness, comfort and 
pleasure to the gods, as well as to the sages, hermits and ascetics*. 

[*This verse can be read as follows also: “In this way, the two brothers (i.e. 
Lord Ram and Laxman) who gave immense joy, happiness, comfort and pleasure to 
the gods, as well as to the sages, hermits and ascetics, lived in the forest with Sita.”]” 


(4) 


[Note—'Refer to the narration earlier of how everyone who met Lord Ram while he 
was on his way to the forest, such as the inhabitants of the nearby villages and 
hamlets, as well as the wayfarers who were on the way to their own destinations, were 
enthralled and captivated by their meeting with the Lord, how they offered their 
services to him, how the Lord interacted with them very amiably and politely, how he 
affectionately told them to let him go ahead onwards to his destination, how although 
the villagers returned home or the travellers went their own way but they sent their 
hearts and minds with Lord Ram in a symbolic way, and how they would continue to 
talk about the Lord for all the rest of their lives. In this connection, refer to: Ram 
Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 7-8 that precede Doha no. 109; 
(ii) Doha no. 112 along with Chaupai line nos. 3-8 that precede it; (iii) Chaupai line 
no. 1 that precedes Doha no. 114—to Doha no. 122. 


*Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 93 along with 
Chaupai line nos. 5-8 that precede it (Laxman’s advice to Guha Nishad); and (11) 
Chaupai line nos. 3-8 that precede Doha no. 132 (sage Valmiki’s advice to Lord 
Ram).| 


Wa d Bs Te TMAH laa a Is ay ACTA I & I 
ete Hele faca fate AMT | at afeta ae tft Fora UG A 


jaba tem a'i rahe raghunayaku. taba tem bhaya'u banu mangaladayaku. 5. 
phulahim phalahim bitapa bidhi nana. manju balita bara béli bitana. 6. 


{In the following verses, the natural beauty of Chitrakoot has been described. The 
Nature was in all her splendorous best to welcome Lord Ram and to tell the Lord that 
she, and the entire creation that she represents, are extremely elated, exuberant and 
thrilled to have the Supreme Being living personally in that place which symbolically 
was in the ‘lap of Nature’ as it was surrounded on all sides with verdant forests, 
undulating hills, water bodies such as ponds and lakes with crystal clear water, and 
sweet water flowing in streams, rivulets and the river Mandakini, with birds of all 
species hopping, chirping and playing around merrily, and wild animals of all sorts 
roaming freely without fear or animosity. 

The profound glories and the bewitching natural beauty of Chitrakoot has been 
extensively and very wonderfully described in Tulsidas’ other books, such as (a) 
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Geetawali Ramayan, Ayodhya Kand, verse nos. 43-50; (b) Kavitawali Ramayan, 
Uttar Kand, verse nos. 141-142; and (c) Vinai Patrika, verse nos. 23-24. 

The mesmerizing beauty of Mother Nature that would leave one enthralled 
and captivated—especially in the areas that retained their pristine forms, and were left 
untouched by encroachments and exploitations of all kinds that defiled its purity and 
ruined its intrinsic charm—have been described elsewhere in Ram Charit Manas also. 
The context is Lord Ram living on Mt. Prabarshan in the kingdom of Kishkindha, 
after his meeting with Sugriv and before messengers were dispatched in all the 
directions to find out about Sita. The environment of Mt. Prabarshan was similar to 
that of Mt. Chitrakoot, hence that description becomes relevant in our present 
narration as it would give us an idea about the poetical prowess of Goswami Tulsidas 
when he would attempt to describe Mother Nature’s astounding finery, its stupendous 
beauty, and its fantastic charm. Refer to: Ram Charit Manas, Kishkindha Kand, 
Chaupai line no. 10 that precedes Doha no. 12—to Doha no. 17.} 


Ever since Lord Ram, the Lord of the Raghus (raghunayaku), came to abide in the 
forests of Chitrakoot, the place, being blessed by the Lord’s august presence, became 
holy, and it granted auspiciousness to one and all'. (5) 


Trees of all varieties flourished in abundance; they were all laden with blooming 
flowers and ripened fruits. Beautiful creepers that twined around them spread in all 
directions to form charming canopies everywhere (that provided cool and fragrant 
shade). (6) 


[Note—'The same idea has been expressed in relation to Mt. Prabarshan later on. 
Refer to: Ram Charit Manas, Kishkindha Kand, Chaupai line no. 5 that precedes Doha 
no. 13.] 


are ate gure were 1 wg faaer om ue sr 9 1 
The Hat Helene at | Fafa aah aes Ga SA ic 


surataru sarisa subhayam suha'é. manahuni bibudha bana parihari a'é. 7. 
gunja manjutara madhukara sréni. tribidha bayari baha'i sukha déni. 8. 


These trees resembled the evergreen tree of the gods (“Surataru”’; known as the Kalpa 
Taru) in their beauty and charm, as well as their ability to give comfort and pleasure. 

Verily, it appeared that the aforesaid ‘tree of gods’ had left heaven to come 
down to earth and reveal itself in countless forms (when it learnt that Lord Ram has 
selected that place to live, in order to do its bit to make the place as beautiful as was 
possible for it to provide comfort and pleasure to the Lord)’. (7) 


Bees in large numbers forming endless columns (or strings) merrily buzzed and 
hummed around sweetly’. 

Breeze that had all the three qualities of coolness, fragrance and softness blew 
pleasantly everywhere’. (8) 
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[Note—'Refer also to: Ram Charit Manas, (a) Kishkindha Kand, (i) Chaupai line no. 
2 that precedes Doha no. 13; (ii) Chaupai line no. 2 that precedes Doha no. 15; (b) 
Uttar Kand, (iii) Chaupai line no. | that precedes Doha no. 23. 


Refer also to: Ram Charit Manas, Kishkindha Kand, (i) Chaupai line no. 1 that 
precedes Doha no. 13; (ii) Chaupai line no. 3 that precedes Doha no. 17. 


*Refer also to: Ram Charit Manas, Uttar Kand, Chaupai line no. 4 that precedes Doha 
no. 23.] 


Glo, Alelchs Hecho Uh Udch eH Unie | 
atta vita state faet stat Gear] Fart AIT 239 
doha. 


nilakantha kalakantha suka cataka cakka cakora. 
bhamti bhamti bolahim bihaga Sravana sukhada cita cora. 137. 


Warbling birds of all species and varieties, such as the blue-necked jay, the cuckoo, 
the parrot, the sparrow hawk, the ruddy goose, the Indian red-legged partridge, and 
many others, called out in a cacophony of sound that pleased the ears and comforted 
the soul of the hearer’. (Doha no. 137) 


[Note—'Refer also to: Ram Charit Manas, (a) Kishkindha Kand, (i) Chaupai line nos. 
3-7 that precede Doha no. 17; (b) Uttar Kand, (ii) Chaupai line no. 3 that precedes 
Doha no. 23.] 


dio, cite aft area pom | facet forts Gat GAT Ue Ul 
fart ster wa ofa cet Var afad Wrae Foe 2 I 


caupa’. 


kari kéhari kapi kola kuranga. bigatabaira bicarahim saba sanga. 1. 
phirata ahéra rama chabi dekhi. hohirn mudita mrgabrnda bisési. 2. 


Elephants, lions, monkeys, wild boars and deer—animals of all kings lived and 
roamed around happily and amiably together, discarding their natural animosity 
towards each other. (1) 


When they saw Lord Ram moving around with a bow and arrow in his hands like a 
hunter would roam in the forest in search of a prey, then all these animals derived 
immense pleasure at this sight’. (2) 


[Note—'Refer also to: (a) Kavitawali Ramayan, Ayodhya Kand, verse no. 27; (b) 
Geetawali Ramayan, Ayodhya Kand, verse no. 46. 

The good fortune of the wild animals who saw Lord Ram’s divine form is 
reiterated in Ram Charit Manas, Ayodhya Kand, Chaupai line no. 2 that precedes 
Doha no. 136 herein above. 
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Instead of being terrified that this ‘hunter’ (i.e. Lord Ram) would kill them, 
and consequently running away from him, these animals felt very happy at the sight 
of Lord Ram moving around freely amidst them, giving their souls an opportunity to 
derive bliss and tranquility. So, the fortunate ones amongst the wild animals who 
happened to see Lord Ram nearby would stand at ease, watching the Lord fearlessly, 
and deriving immense spiritual bliss and joy by this sight, instead of fearing him and 
running away for the sake of their lives, because they had the inner feeling that the 
Lord would never harm them. 

And in case the Lord did shoot any of them with his arrows, that particular 
animal thought itself very lucky as it gave its soul an opportunity to find liberation 
from the gross body of an animal in which it had been trapped due to some 
consequences related to its past deeds, and attain deliverance from the cycle of 
transmigration—for the merciful Lord Ram would ensure that the soul of that animal 
whom he shot would be blessed with instant emancipation and salvation, that it 
attained eternal beatitude, felicity and peace without any doubt. In this context, there 
are verses in Ram Charit Manas that explicitly endorse this view regarding the fate of 
animals whom the Lord may have shot—apropos: Ram Charit Manas, Baal Kand, 
Chaupai line nos. 1-3 that precede Doha no. 205. 

Now, dear readers, let’s close our eyes for a moment and see on the canvas of 
our minds what was happening at that point of time ages ago. When Lord Ram made 
eye contact with each of these animals, he could immediately know that individual’s 
inner thoughts, emotions and wishes, as the Lord was ‘antaryaami Parmatma’, i.e. the 
Supreme Atma, representing cosmic Consciousness, that lived in the body of all the 
animals in a subtle form as their individual Atma, which is called the soul of the 
individual concerned. This fact is reiterated at many places in Ram Charit Manas, in 
one context or the other. For instance, (a) Baal Kand, (1) Chanda line nos. 4-5 that 
precede Doha no. 186 (gods, sages and mother earth); (b) Ayodhya Kand, (ii) Doha 
no. 127 (sage Valmiki); (c) Aranya Kand, (111) Chaupai line no. 17 that precedes Doha 
no. 11 (sage Sutikshan). 

To wit, Lord Ram read the inner thoughts of all these animals, and perceived 
that while all of them were offering their mental obeisance to him and seeking his 
blessings, but the majority of them wanted him to spare their lives so that they can see 
him repeatedly, as the Lord’s sight gave them unbound pleasure and spiritual 
blissfulness of the purest kind, whereas there were some who were wiser and realized 
that since their gross body is perishable it would nevertheless die one day, then why 
not die the most fortunate death by dying at the hands of the Supreme Being and 
ensuring instant deliverance, emancipation, salvation, bliss, beatitude, felicity and 
eternal peace for their souls? Well, these wise animals thought to themselves as 
follows: 

“Where will we get such a rare chance again if we miss this opportunity now, 
for being animals we can’t practice any of the spiritual devices that the scriptures 
prescribe whereby the creature’s soul can obtain liberation and deliverance from the 
endless cycle of birth and death, and since our bodies would one day become old and 
die nevertheless because of Kaal, which would be its due time to die, or it would be 
killed by some other animal who would devour it before Kaal does its bit, both deaths 
would inflict pain on us, and neither would we spiritually gain anything from such 
deaths—then why not die instantly and painlessly at the hands of the Lord while 
seeing his divine form right before us, and he affectionately looking at us with mercy 
showering upon us from his loving eyes, promising us a place in his heavenly abode? 
Forsooth, a creature is most fortunate if his gross body embraces death with the 
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Supreme Being standing guard over his soul to ensure its instant deliverance, 
emancipation and salvation. Verily and in all sooth, even great sages who have spent a 
lifetime doing different kinds of rigorous spiritual and religious practices in the hope 
of attaining such a death fail to fulfill their desires; why should we deny us this 
privilege when it comes knocking at our very doors?” 

This brilliant spiritual idea, and eclectic view about the best fate that a creature 
can hope for his soul, is espoused by a vulture named Jatau in Ram Charit Manas, 
Aranya Kand, Chaupai line nos. 6-8 that precede Doha no. 31, and by the king of the 
monkey kingdom, Baali, in Kishkindha Kand, Chaupai line nos. 1-5 and Chanda line 
nos. 1-2 that precede Doha no. 10. 

So therefore, some of the animals who wished to die voluntarily such a 
glorious death were the only ones Lord Ram would shoot, and as for the rest, the Lord 
would bless them and oblige them by fulfilling their wish to see the Lord’s divine 
form over and over again, with his repeated appearances before them during his 
routine wonderings in the forest. 

What to talk of animals, even the cruel and ferocious demons who had been 
tormenting and terrorizing the world endlessly, and to eliminate whom the Lord had 
to assume the form of a human being and roam around the forest barefoot for fourteen 
years, enduring all its incumbent hardships, were granted liberation and deliverance 
when the Lord was obliged to kill them. This is clearly stated in Ram Charit Manas, 
Lanka Kand, (i) Chaupai line nos. 1-6 that precede Doha no. 45; (11) Chaupai line no. 
9 that precedes Doha no. 114. 

Even their ferocious king Ravana, who had abducted the Lord’s wife Sita, 
found this rare privilege of attaining emancipation and salvation for his soul, and 
finding eternal peace, beatitude and felicity for himself when he died at the hands of 
Lord Ram. This is clearly stated in Ram Charit Manas, Lanka Kand, Chaupai line no. 
10 that precedes Doha no. 114.] 


faqe fatter ae ht at ort 1 eRe wr a Genet Feared tt 3 
rank ares fetat HAM | Hees Wearayt AT UX 
Wa ar fae adi Aa AT ation at eS SSMT I & I 


bibudha bipina jaham lagi jaga mahirh. dékhi rama banu sakala sihahim. 3. 
surasari Sarasa'i dinakara kan'ya. mékalasuta godavari dhan'ya. 4. 
saba sara sindhu nadim nada nana. mandakini kara karahim bakhana. 5. 


All other wonderful forests in the world, even those which were frequented by the 
gods, were envious of the forest where Lord Ram dwelt (in Chitrakoot), and lavishly 
praised it’. (3) 


The river Ganges (river of the gods), river Saraswati (an embodiment of knowledge, 
representing Brahma, the creator), river Yamuna (the daughter of the Sun God), river 
Narmad (the daughter of Mt. Maikal, on the banks of which Lord Shiva dwells), river 
Godavari (one of the revered rivers; near here Lord Ram would live at a place called 
Panchavati)—all these great rivers that are revered and regarded as blessed (dhan'ya), 


--- (4) 
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--- They, as well as all the lakes and ponds, the oceans and seas, rivers and streams 
together with their tributaries—i.e. every form of water body, of all nomenclatures 
and denominations, were unanimous in their praise of river Mandakini on whose 
banks Lord Ram chose to live’. (5) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 3-4 
that precede Doha no. 132; (11) Chaupai line no. 1 that precedes Doha no. 136. 


*Even sage Valmiki has praised river Mandakini. Refer to: Ram Charit Manas, 
Ayodhya Kand, Chaupai line nos. 5-6 that precede Doha no. 132.] 


Sea Bea FIR ste Hes | Hal AS Wenet GATT Il & I 
ae fearact sifes Va | faa) WE Tals Ad ti 9 
fafa fed WA ae A aarS | oa fas forget ASS UTS Ue 


udaya asta giri aru kailasu. mandara méru sakala surabasu. 6. 
Saila himacala adika jété. citrakuta jasu gavahim teteé. 7. 
bindhi mudita mana sukhu na sama'l. Srama binu bipula bara'T pa’. 8. 


Similarly, all the great mountains on earth, such as the one on which the sun rises and 
the one on which it sets (udaya asta giri; i.e. all the lofty mountains of the east and 
the west), as well as other great mountains such as Mt. Kailash (where Lord Shiva 
dwells), Mt. Mandarachal (the huge mountain used at the time of churning of the 
ocean by the gods and the demons in some ancient time), Mt. Meru (also known as 
Sumeru) where all the gods live (méru sakala surabasu), --- (6) 


--- And Mt. Himachal (the snow covered Himalayas)—1.e. all the great mountains on 
earth, irrespective of where they were situated, were all unanimous in praise for Mt. 
Chitrakoot where Lord Ram had chosen to dwell’. (7) 


The mountain known as Vindyachal (i.e. the mountain range where Chitrakoot is 
located) felt very glad and fortunate in its heart” that it has got so much praise and 
honour, and has become the envy of all its peers, without making any effort for it, as 
this praise came to it for free by the virtue of Lord Ram living in its midst. (8) 


[Note—'Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 3-4 and 8 that precede 
Doha no. 132. 


*In all these and other verses where different inanimate elements of Nature are cited, 
such as water bodies, mountains and hills, and depicted as having some sort of feeling 
or emotion, it is to be noted that they have obviously been ‘personified’, i.e. injected 
with an imaginary form of life so they can have feelings, emotions and thoughts, and 
it is done in order to make the narration itself lively, to do poetic justice to the 
narrative, and to invite the reader to share the depth of feelings and the profundity of 
emotions of the poet who penned those lines, which in the present case is the great 
and blessed saint-poet Tulsidas who wrote this magnificent book Ram Charit Manas. | 
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qo. farpe & faen a ate faced aa safc 
Ua Ut Ue ket Ba Hele ca fat Uist V3 i 
doha. 


citrakuta ké bihaga mrga beli bitapa trna jati. 
pun'ya punja saba dhan'ya asa kahahim déva dina rati. 138. 


Verily in all sooth and without gainsay, the birds, the animals, the creepers, the trees, 
nay, even the humblest blade of grass or a twig, of whatever kind and species they 
were, were indeed a treasury of all good fortunes, embodiment of auspiciousness, and 
profoundly blessed—this is what the gods proclaim unanimously, and they affirm it 
every day and night’. (Doha no. 138) 


[Note—'The gods never tired of praising every single entity, whether animate or 
inanimate, who lived in Chitrakoot where Lord Ram too dwelt. Indeed they were 
exceptionally fortunate, for the Lord chose to leave Ayodhya behind and come to live 
in Chitrakoot*; the unfortunate people of Ayodhya were denied the joy and happiness 
that one gets when one is near the Lord which these humble entities of Chitrakoot 
would get by the presence of Lord Ram in their midst. {*Refer: Ram Charit Manas, 
Ayodhya Kand, Chaupai line nos. 4-5 that precede Doha no. 139 herein below. } 

To wit, no one can doubt the glories of both Chitrakoot as well as all the units 
that together constituted its environ, giving the place a general ambiance of spiritual 
joy and blessedness marked by piety and holiness. 

There is no surprise in it—for Lord Ram lived in Chitrakoot where all these 
fortunate entities too lived, and just as the mere presence of the single sun in the sky 
lights up the whole earth, the mere presence of Lord Ram made the entire place 
auspicious, blessed and holy. ] 


dio, Wartda Tyente factrent | Us SAA tact Sif feratent ue 
US UT TH STAT GET | aT a Ue a BtfeTeATT tt 2 UI 


caupa’. 


nayanavanta raghubarahi biloki. pa'i janama phala hohim bisoki. 1. 
parasi carana raja acara sukhari. bha'é parama pada ké adhikari. 2. 


Those who had the benefit of eyesight, i.e. the living beings, got the fruit of their lives 
by being able to see the holy and divine form of Lord Ram, the brave Lord of the 
Raghus (raghubara). 

[To wit, those creatures who had eyes, such as birds and animals, felt blessed 
when they saw Lord Ram’s divine and holy form.] (1) 


While those who had no such privilege, i.e. those that could not ‘see’ the Lord, such 
as inanimate things, even they felt extremely blessed and became entitled to attain 
highest honours by their touching the dust of Lord Ram’s holy feet. 
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[To wit, inanimate entities, such as the earth, the trees, the mountains and hills, 
as well as the water bodies, also felt that they were singularly blessed with good 
fortune because they could touch the dust of the holy feet of Lord Ram even though 
they could not move an inch. This entitled them to acquire great honour and be 
praised in this world.] (2) 


[Note—'In this context, refer to what sage Valmiki had said in Ram Charit Manas, 
Ayodhya Kand, Chaupai line nos. 6-8 that precede Doha no. 128. 


*Similarly, in the context of this verse, refer to what sage Valmiki had said to Lord 
Ram in Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 4-5 that precede Doha 
no. 129. 

A shining example of an inanimate thing finding spiritual bliss, as well as 
liberation and deliverance from any misfortune it might be subjected to is found in the 
episode related to Ahilya, the wife of sage Gautam. She was cursed to become a rock, 
but when Lord Ram touched that rock with his feet, Ahilya instantaneously found 
deliverance. This episode is narrated in Ram Charit Manas, Baal Kand, Chaupai line 
no. 11 that precedes Doha no. 210—to Doha no. 211. 

In these two verses, the idea is that both the animate creatures as well as the 
inanimate things found equal joy and a feeling of blessedness by the presence of Lord 
Ram in their midst in Chitrakoot. The living beings, such as animals and birds, were 
blessed by Lord Ram when he enabled them to see him and thereby derive immense 
spiritual bliss and joy, while the inanimate things, such as earth, trees, hills and water 
bodies too were blessed by Lord Ram when he went to them to touch them with his 
feet. 

Either way, both aspects of creation, the animate and the inanimate, felt that 
they are very fortunate and blessed because Lord Ram was living with them. ] 


Bt oF Bel Gus eres | Terr safer Get UTT 3 
ate fear pats fate arg i qarern we Bhs Prag ¥ 
we wanes aft stat forets | we Fret ORT WH WE SAS UG UI 


so banu sailu subhayam suhavana. mangalamaya ati pavana pavana. 3. 
mahima kahi'a kavani bidhi tasu. sukhasagara jaham kinha nivasi. 4. 
paya payodhi taji avadha biha'l. jaham siya lakhanu ramu rahé a’. 5. 


Verily in all sooth and without gainsay, that forest and that hill (of Chitrakoot) are 
indeed regarded as most pleasant and charming, as being an embodiment of all 
auspiciousness, and as the best of their kind in terms of holiness and purity’. (3) 


Say, how can their glories and virtues be adequately sung or sufficiently praised 
where Lord Ram, who is an ocean of bliss, joy and happiness, would come to abide 
himself. (4) 


[This verse would give the reason why the glories of Chitrakoot cannot be matched by 
any other place.] 

It is because Lord Ram had preferred to leave the celestial ocean of milk 
(known as ‘Kshir-Sagar’ where Lord Vishnu, the primary form of Lord Ram, reclines 
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on the coiled body of the celestial serpent known as Seshnath) as well as the 
magnificent city of Ayodhya to come and live here (in the forest and hills of 
Chitrakoot). (5) 


[Note—'In the context of present Chaupai line nos. 3-4, refer also to the earlier 
Chaupai line no. 3 (forests) and line nos. 6-8 (hills and mountains) that precede Doha 
no. 138 herein above. |} 


wate A Menke Goa Sa HUT Si Aa Bea SS ASAT NG UI 
at F at wel fate het | stax Has fem Hex cet 9 UI 
Vals aT TA WT oe aS a eT AS SA 


kahi na sakahim susama jasi kanana. jaurn sata sahasa hohim sahasanana. 6. 
sO maim barani kahaum bidhi kéhim. dabara kamatha ki mandara léhim. 7. 
sévahim lakhanu karama mana bani. ja'i na silu sanéhu bakhani. 8. 


[Further extolling the glories of the forests surrounding Chitrakoot, the poet Tulsidas 
says—| 

Even if the thousand hooded celestial serpent known as Seshnath would try to 
describe the beauty and charm of the forests (of Chitrakoot) by his thousand tongues, 
he would fail to do so. (6) 


Then say, this being the case, how can I describe it with my limited knowledge and 
abilities'? 

Say, can a tortoise who lives in a small pond ever be able to bear the weight of 
Mt. Mandrachal on its back’? [The answer is ‘no’. Similarly, since Seshnath cannot 
sing the glories of the forests of Chitrakoot even though he has a thousand tongues, 
how can I, Tulsidas, ever expect or hope to do so?] (7) 


[After describing the beauty of Chitrakoot and its environ, the poet now turns his 
attention to the main narrative, of how Lord Ram, Sita and Laxman lived there and 
spent their time. ] 


Laxman served Lord Ram and Sita most faithfully and diligently, ensuring that all his 
actions, all his thoughts and all his words were employed in this service. 

His courteous and amiable nature, and his affection and devotion (for Lord 
Ram and Sita) were exemplary, and they were so refined and stellar in nature that 
words can’t define or describe them”. (8) 


[Note—'The beauty of Chitrakoot with its surrounding hills and forests, and the 
inability of the poet to describe them sufficiently, has also been reiterated in Ram 
Charit Manas, Ayodhya Kand, Doha no. 249 along with Chaupai line nos. 5-8 that 
precede it. 


*This refers to the episode in ancient times when the gods and the demons had 
churned the celestial ocean in search of Amrit, the ambrosia of eternity. They had 
made Mt. Mandrachal the churning rod, and in order to support this colossal rod and 
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prevent it from sinking to the nether world, the Tortoise had placed it on the hard shell 
of its back. 


°To wit, Laxman served Lord Ram and Sita very cheerfully and with a gladdened 
heart. He was always at their beck-and-call. He did everything joyfully and 
voluntarily, and not as a burden. He was never rude or evasive; he would always think 
that no discomfort or harm should come to Lord Ram and Sita. He carried out their 
wishes immediately, never postponing what he was expected to do. He would use his 
own intellect and wisdom to do anything that he was asked to do better than what 
Lord Ram or Sita would ordinarily expect him to do. 

In this context, refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line 
no. 2 that precedes Doha no. 142.] 


@o. faq foq che fea wa ue aI ag Ut EI 
cata A TUE crea fad sey arg firg EU ese 


doha. 


chinu chinu lakhi siya rama pada jani apu para néhu. 
karata na sapanéhum lakhanu citu bandhu matu pitu géhu. 139. 


Every moment Laxman’s eyes were looking at the feet of Lord Ram and Sita (i.e. he 
attended them like an obedient servant, observed decorum and protocol, and would 
never look directly at the face of Lord Ram or Sita in order to maintain their dignity). 

And since every moment he could perceive that both of them, Lord Ram and 
Sita, loved him dearly and had immense affection for him, Laxman never remembered 
any of his kith and kin, including his parents, or his home’. (Doha no. 139) 


[Note—'Lord Ram and Sita never allowed Laxman to feel as if he was away from his 
parents or near and dear ones. They showered so much love and affection on him, and 
took such care of him, entertaining him with stories from the scriptures and interesting 
anecdotes from different sources, making him feel comfortable and easy, so much so 
that Laxman completely forgot about his home and his friends as well as his family 
members back in Ayodhya. {Refer to: Ram Charit Manas, Ayodhya Kand, (i) 
Chaupai line nos. 1-2 and 8 that precede Doha no. 141; (ii) Chaupai line no. 1 that 
precedes Doha no. 142 herein below.} 

Remember that his mother Sumitra had advised him to treat Lord Ram as his 
father and Sita as his mother, to serve them diligently, and to remember that wherever 
the Lord lives, Laxman must treat that place as being equivalent to Ayodhya. 

Sumitra’s advice to Laxman has been narrated in detail in Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 2 that precedes Doha no. 74—to Chanda line no. 4 
that precedes Doha no. 75.] 


dio, Ta at faa tela Gant | at usr We ate Porat gu 
fig firq fra fay aeq Pret i wafed arg ena 2 


caupal. 
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rama sanga siya rahati sukhari. pura parijana grha surati bisari. 1. 
chinu chinu piya bidhu badanu nihari. pramudita manahum cakorakumari. 2. 


Sita lived so happily with Lord Ram (in the forest at Chitrakoot) that she forgot about 
(the affection that she got from) her family members and (the comforts of) her home’. 


(1) 


Every moment she would glance affectionately at her beloved husband (Lord Ram), 
and felt as happy and contented as a female Chakor bird (1.e. the Indian red-legged 
partridge) would feel by repeatedly glancing at the full moon’. (2) 


[Note—'Earlier we have read how Laxman too lived happily with Lord Ram, 
forgetting all about his home and family members—apropos: Ram Charit Manas, 
Ayodhya Kand, Doha no. 139 along with Chaupai line no. 8 that precedes it. 

Now in these verses we learn how Sita too felt so happy in the company of 
Lord Ram that she too forgot everything about her home and family. 


*The Chakor is so enamoured of the moon that it keeps its gaze fixed on the latter as 
soon as it rises in the eastern sky, and keeps looking at the moon as it travels across 
the firmament till the time it sets in the western horizon. Nothing else gives as much 
pleasure and joy to this bird as gazing at the moon, and while the moon is in the sky 
the Chakor forgets all its worries and pains. 

Likewise, Sita would feel extremely contented and happy when she saw Lord 
Ram by her side, and she never felt the pain and grief of having lost her dear family 
members or the comforts of her home that she had to leave behind while coming to 
the forest. The company of Lord Ram gave her heart and mind such peace and 
happiness that she forgot everything else, and never recalled the comforts of home or 
the affection that she got from the members of her family, either at her paternal home 
at Janakpur, or at her in-laws’ place at Ayodhya. ] 


ale We fa aed farcitent | ectira tate fecre For arent i 3 
faa Wy TH AT SET: STaeT aes aa oF fra AMT UN 


naha néhu nita barhata biloki. harasita rahati divasa jimi kOkI. 3. 
siya manu rama carana anuraga. avadha sahasa sama banu priya laga. 4. 


Perceiving that Lord Ram loved her ever so much, and his affection for her was 
increasing day by day, Sita felt exhilarated in the same way as the female Chakvi bird 
would feel during the day time when she lives in the company of her male companion, 
the Chakva bird’. (3) 


Sita’s mind and heart (i.e. her “Mana”’) were always lost in the thoughts of Lord Ram 
as she remained engrossed in having affection for the holy feet of Lord Ram so much 
so that as far as she was concerned the forest was as livable and comfortable as 
thousands of Ayodhya taken together”. (4) 


[Note—'The female bird ruddy goose, called ‘Chakvi’, loves her male companion, the 
‘Chakva’, so much that in his company she feels exceedingly happy. They stay 
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together the whole day, but when night comes they separate from each other, only to 
be reunited the next day. So, both feel the pain of separation, and hence they live a 
sorrowful life during the night, but as soon as they are reunited the next day, cheer 
comes back to them. 

Similarly, Sita felt extremely happy in the company of Lord Ram like the 
Chakvi feels in the company of the Chakva during the day time. 


°This was because her beloved Lord Ram had preferred the forest over Ayodhya, for 
the Lord discarded Ayodhya and came to live in the forest. It implied that the Lord 
liked the forest more than Ayodhya. Hence, like a dedicated wife and a true devotee 
of the Lord, Sita too liked what the Lord liked; she loved the forest thousands of times 
more than the city of Ayodhya. 

An exactly similar idea that resonates with what has been said herein above is 
expressed by Kaushalya, the mother of Lord Ram, when she says: “Oh dear son, the 
forest is most fortunate and Ayodhya equally unfortunate, because you have decided 
to abandon the latter in favour of the former.” Apropos: Ram Charit Manas, Ayodhya 
Kand, Chaupai line no. 5 that precedes Doha no. 56. 

Likewise, Sumitra, the mother of Laxman, too has praised the forest, saying 
that wherever Lord Ram chooses to live that place becomes equivalent to Ayodhya 
itself. Apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 3 that precedes 
Doha no. 74. 

When Lord Ram was moving out of Ayodhya, the whole city decided to go 
with the Lord, as everyone proclaimed that they have nothing to do with Ayodhya if 
Lord Ram leaves it. Apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 
5-7 that precede Doha no. 84. 

The ordinary villagers too had a similar view—that wherever Lord Ram goes, 
that place is deemed to be auspicious and blessed. Apropos: Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 6 that precedes Doha no. 122.] 


utepet fra trace tr | fra uRare pet fast & 


are Tar aa Pts Arar | Stay Stfst GA he et HT & I 
ATT At AieNt ers | AA AT Wa A STS 19 I 
wie ete factend sig late fem ais wen fare fact ¢ Mt 


paranakuti priya priyatama sanga. priya parivaru kuranga bihanga. 5. 

Sasu sasura Sama munitiya munibara. asanu ami'a sama kanda mula phara. 6. 
natha satha samithari suha’l. mayana sayana saya sama sukhada’. 7. 

lokapa hohim bildkata jas. tehi ki mohi saka bisaya bilasu. 8. 


{The following four verses further elaborate how Sita lived very happily and 
comfortably with Lord Ram in Chitrakoot.} 


The thatched hut made of twigs and leaves for a comfortable dwelling, the 
affectionate company of her beloved husband who was always by her side, and the 
friendly deer (animals) and the birds of the forest became de facto family members of 
Sita. (5) 
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The sages and their wives acted as Sita’s father-in law and mother-in-law 
respectively. The edible roots and stems, as well as the fruits that were available 
would be treated as the most delectable of viands by Sita (who thoroughly enjoyed 
partaking of them). (6) 


The roughly sewed and coarsely made mattress from leaves and twigs upon which 
Sita and Lord Ram would rest was treated by her like a soft bed that she was 
accustomed to lie upon at home, as it gave her much comfort like the mattress upon 
which Kamdeo and Rati rested’. (7) 


[The poet concludes thus—] Can the material comforts and worldly charms cause any 
kind of temptation or allurement for someone (in this case Sita and Lord Ram) whose 
mere glance can transform or convert an ordinary person into Indra (the king of gods) 
or Lokpals (the custodians of different divisions of the world), that the lack of such 
comfort and charm would make them yearn for it, or they would feel ill at ease by the 
absence of any of the comforts and charms”? (8) 


[Note—'Here, Kamdeo is Lord Ram, and Rati, Kamdeo’s consort, is Sita. 


The answer is ‘no’. To wit, Lord Ram and Sita, who were personified forms of the 
Supreme Being and his Maya (which represents dynamic powers of the Lord; cosmic 
powers and energy that the Lord employs to do what he wants to do in this creation) 
respectively, could have create an artificial city of all comforts had they so wished. 
But no, such mundane and worldly things as a large palace to live in, a velvet-soft bed 
to sleep on, a meal of a variety of dishes to eat, a retinue of servants and attendants to 
serve them—none of these worldly things would tempt them. 

It is like the case of an emperor or a multi-millionaire voluntarily renouncing 
comforts and pleasures of a pampered life of riches and abundance to which he was 
accustomed all along at the time he decides to lead a simple life of austerity and 
minimum needs. Would such a man be swayed if someone brings to him some kind of 
attractive thing that he had in abundance at his own hone, and which he had 
voluntarily discarded while renouncing his attachment with the world and becoming a 
monk? 

Similarly, whatever little was available to them in the forest was liked by Lord 
Ram and Sita, and they never yearned for the comforts and pleasures of things that 
they had voluntarily left behind in Ayodhya. ] 


do. Afra wate ase oa aA aa fava facta | 
THT ST SPT FAS HE A STAN ATA Ul ¥o 

doha. 

sumirata ramahi tajahim jana trna sama bisaya bilasu. 

ramapriya jaga janani siya kachu na acaraju tasu. 140. 


When the devotees of Lord Ram remember the Lord and fix their attention on him, 
when they decide to follow the Lord in order to attain liberation and deliverance, 
emancipation and salvation, bliss and beatitude for their souls, they are able to 
cheerfully and voluntarily abandon, without the least effort, all sorts of worldly 
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temptations pertaining to its comforts and material charms, as if these things were as 
worthless and useless as a blade of grass’, then say why would Sita not be able to do 
so when she was the dear wife of the Lord, remained close to him, and was the 
Mother of the world (because Lord Ram was the supreme Father of the world)’. 

To wit therefore, there is no wonder in it that Sita was not tempted by worldly 
charms. (Doha no. 140) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 8 that 
precedes Doha no. 84; (ii) Chaupai line no. 8 that precedes Doha no. 324. 


“Refer to: Ram Charit Manas, (a) Baal Kand, (i) Chanda line nos. 1-4 that precede 
Doha no. 51 (Lord Shiva’s advice to Sati, his consort); (ii) Chaupai line nos. 2-3 that 
precede Doha no. 246 (declaration by wise kings in the assembly at Janakpur); (b) 
Ayodhya Kand, and (iii) Chanda line nos. 1-2 that precede Doha no. 126 (sage 
Valmiki’s statement conforming this fact). ] 


do. da cen sie fate qe ced 1 ais tata Hes Gis Hee Ul eu 
mele TT HM Hert | aate crag fea ata TE ArT 2 


caupa’. 


siya lakhana jéehi bidhi sukhu lahahim. so'i raghunatha karahim so'i kahahim. 
1. 
kahahim puratana katha kahani. sunahim lakhanu siya ati sukhu mani. 2. 


In whatever way Sita and Laxman could get comfort and happiness, in whatever way 
they would be cheerful and joyful, Lord Ram, the Lord of the Raghus (raghunatha), 
would do it and say it’. (1) 


In order to entertain Laxman and Sita, and to keep their minds diverted and occupied, 
Lord Ram would narrate to them interesting stories, parables and anecdotes from 
ancient scriptures, such as the Purans’. (2) 


[Note—'A very interesting observation is to be made here, one that usually goes 
unnoticed. 

Lord Ram took upon himself all the pains and miseries of his devotees; the 
merciful and kind Lord would suffer himself but ensure that his devotees do not 
suffer; the Lord goes out of his way to see that his devotees are happy and cheerful; 
the Lord takes care of his devotees just like a mother would do for her infant child. 
Refer to: Ram Charit Manas, Aranya Kand, Chaupai line nos. 4-6 that precede Doha 
no. 42. 

This fact is particularly applicable to those who are very obedient to the Lord 
and are his ardent devotees, as well as to those who are contented with whatever they 
get as a blessing from Lord Ram, and have no one else in this world other than Lord 
Ram to whom they owe their complete allegiance, and to whom they are totally 
devoted. These facts have been expressly reiterated in Ram Charit Manas in its Uttar 
Kand: (i) Chaupai line no. 5 that precedes Doha no. 43; (ii) Chaupai line nos. 2-3 that 
precede Doha no. 46; (iii) Chaupai line nos. 4-5 that precedes Doha no. 87. 
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There is not an iota of doubt that both Sita and Laxman were totally and 
completely devoted to Lord Ram; for them the Lord was the only one who mattered, 
and all else were secondary. Let us not forget that only Lord Ram was asked to go to 
the forest, but Sita and Laxman decided to sacrifice all their comforts and everything 
else in order to serve the Lord. Hence, it was Lord’s duty and moral responsibility 
that he should always be vigilant to keep them happy and cheerful. 

A very remarkable thing had happened during their travels through the forest, 
but it remains untold. What is it? The forest path was very rough and hard, and surely 
there were sharp stones and thorns strewn all around—for it was definitely not a 
paved street of a city, or one where petals would be spread to welcome a king. But if 
we closely examine the narration of the story of Ram Charit Manas, we will make a 
startling discovery—that neither Sita nor Laxman had a single prick from a thorn, not 
a single thorn pierced the sole of their feet! But what about Lord Ram? Yes, he had 
thorns pricking his feet, causing sores, and some even remained stuck in his soles 
even till the time the Lord was sitting on the throne of Ayodhya and was crowned a 
King. No one noticed it, but the ‘Vedas’, which are very careful in discerning the 
minutest of things and are analytical in their observations, had indeed taken 
cognizance of it, and when they came to offer their respects to the Lord at the time of 
his coronation, they had mentioned this fact—that the Lord has allowed and accepted 
the thorns to prick the soles of his feet while walking barefoot in the forest. It is 
clearly stated by the Vedas in Ram Charit Manas, Uttar Kand, Chanda line no. 15 that 
precedes Doha no. 13. 

So, what do we deduce from this unusual phenomenon—that thorns pricked 
and caused sores in the feet of Lord Ram, but never touched Sita or Laxman who too 
walked on the same path—in the context of what has been said in the present verse we 
are reading presently? Well, the answer is plain and simple: “Lord Ram ensured that 
Sita and Laxman were subjected to no harm or sufferings, and the Lord took special 
care in this respect.” To wit, Lord Ram allowed the thorns to do as much pricking and 
injuring they wised to do in accordance with their character and inherent nature to 
prick and wound others, but barred them from doing any mischief with Sita or 
Laxman! “Hark ye”, Lord Ram told the thorns, “Be forewarned that if thou durst harm 
Sita or Laxman, if I learn that thou havest pricked their feet and caused a wound that 
hurts them, then I shalt exterminate thine species completely from the face of the 
earth. I am warning thee in advance not to act smart with my devotees.” 

There is no wonder and doubt that Lord Ram would have said something of 
this sort, by way of warning, to the deity who presided over the plant kingdom, for we 
shall read later on in the story that the guru of the gods too would warn Indra, the king 
of gods, not to play fool and do any kind of mischief with Lord Ram’s devotees, for 
any such misadventure and foul play would backfire on him with devastating 
consequences for the perpetrator of such mischief whosoever he may be—apropos: 
Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 4-5 that precedes Doha no. 218. 

Let us extend our examination further and analyse an event narrated earlier 
more closely in the context of what has been said herein above. We have already read 
that while walking on the forest path, Lord Ram took the lead and walked ahead of 
Sita and Laxman, both of whom followed from behind. We also read that both Sita 
and Laxman avoided the footprints made by Lord Ram’s feet on the dust on the path, 
walking in such a way that they never stepped on those footprints. Refer: Ram Charit 
Manas, Ayodhya Kand, Chaupai line nos. 1-7 that precede Doha no. 123. 

Well, can one imagine why this happened? Yes, the answer is easy in the 
context of the observations made above. Lord Ram walked in the front, ahead of Sita 
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and Laxman, to ensure that the path is clear and there is no danger for his devotees, 
Sita and Laxman, who were following him from behind. If Lord Ram got the wind 
that there was some danger ahead, the Lord would either tackle it quietly himself, or 
would Sita and Laxman to be ready, at which warning Laxman would take guard from 
behind and Lord Ram from the front as they moved ahead, eliminating or brushing 
aside all dangers as they progressed. 

Further, Lord Ram would invite the thorns and stones on the way to prick and 
hurt his feet if they so desire, it won’t matter to him at all, but warned them to clear 
the path and move aside so that Sita and Laxman could pass through unharmed. The 
Lord told them that they are allowed to act in accordance with the characters that 
Nature has assigned to them as part of the wider picture of creation in which every 
single entity has its unique character, some good and some bad, and every entity has 
the equal right to exist. In the case of the thorn and the stone, this character was to 
prick and hurt, so they can go ahead with it; it is okay. But the Lord warned them that 
they should do whatever they pleased with him, for he is the Supreme Father of this 
creation and does not mind mischief created by one or two of his own off-springs, but 
they should not harm Sita and Laxman, as it would be tantamount to hurting the 
Lord’s devotees, and this offense is unforgivable. Should the thorns and the stones 
dare to hurt either Sita or Laxman, the Lord warned their patron deities, he would 
exterminate them from the surface of earth. 

That is why Sita and Laxman did not suffer from thorns pricking the soles of 
their feet, but thorns did stick in Lord Ram’s feet. 

My dear and most esteemed readers, just imagine how sweet and succulent 
these spiritual thoughts are, and how deep and profound are the many subtle spiritual 
messages that are embedded throughout the story of Lord Ram as narrated in Ram 
Charit Manas, which definitely entitles it to stand out and occupy a high pedestal of 
spiritualism, amongst all other versions of the Ramayana, by emphasizing on the 
stellar virtues of devotion and love for the Lord as an easy mean for attaining 
deliverance, emancipation, salvation, bliss, peace, beatitude and felicity in this world, 
and making the devotee feel carefree in a world full of cumbersome worries and 
endless problems. 

Earlier we have read that Lord Vishnu, who is the primary cosmic form of 
Lord Ram, had promised sage Narad that the Lord would do only that which is good 
for the sage, and nothing to the contrary. This determination of the Lord, that he will 
always ensure welfare of his devotees irrespective of the consequences, led to 
developments that culminated in Lord Vishnu being cursed by none other but the 
beneficiary of the Lord’s benevolent nature, for sage Narad himself cursed him to 
become a human being and suffer its consequences. Refer to: Ram Charit Manas, 
Baal Kand, (i) Doha no. 132; (ii) Doha no. 137 along with Chaupai line nos. 5-8 that 
precede it. 


“It clearly means that Lord Ram was highly learned in the scriptures, and had them on 
his finger-tips. He could easily recall countless stories, parables and anecdotes from 
ancient histories and scriptural texts, and keep Sita and Laxman busy by narrating to 
them interesting episodes, explaining their meanings and the morals behind these 
narratives to both of them. Hence, both Sita and Laxman learnt a lot during their stay 
in the forest with Lord Ram. 

Earlier we have read that during his childhood days, as well as when the Lord 
grew up and married, he had attended regular sessions where the royal priest, sage 
Vasistha, would narrate stories from many scriptural texts. Lord Ram had such a 
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phenomenal and brilliant memory that once he heard anything, he would never forget 
it. {In this context, refer to: Ram Charit Manas, (a) Baal Kand, (i) Chaupai line nos. 
4-6 that precede Doha no. 204; (11) Chaupai line no. 5 that precedes Doha no. 359; (b) 
Uttar Kand, (iii) Chaupai line nos. 1-2 that precede Doha no. 26.} 

There are other instances also where we read that holding discourses on 
ancient texts as well as discussions on spiritual subjects was a routine means of 
passing time and discussing metaphysical subjects in a constructive way—apropos: 
Ram Charit Manas, (a) Baal Kand, (ii) Chaupai line no. 2 that precedes Doha no. 226 
(sage Vishwamitra spent time in such discourse at Janakpur); (b) Ayodhya Kand, (11) 
Doha no. 237 (Lord Ram and other sages sit in a group and tell stories and histories 
from the Vedas and Purans); (c) Uttar Kand, (iii) Chaupai line no. 6 that precedes 
Doha no. 36—to Chaupai line no. 5 that precedes Doha no. 37 and verses that follow 
it (discussion between Bharat and Lord Ram, where the Lord expounds upon the 
qualities of true saints); (iv) Chaupai line nos. 1-3 that precede Doha no. 43 along 
with verses that follow it (where Lord Ram outlines the importance of Bhakti, or 
devotion, to the subjects of Ayodhya). ] 


WS TS WY state Oa ret ida aa at facts wret i 3 


afar arg fig ats sag 1 aed Ag Atel Aaa Ut ¥ 1 
puree wy as Gant | eittay ents Hers fora ui & 


jaba jaba ramu avadha sudhi karahim. taba taba bari bilocana bharahim. 3. 
sumiri matu pitu parijana bha'l. bharata sanehu silu sévaka’l. 4. 
krpasindhu prabhu hohim dukhari. dhiraju dharahim kusama'u bicari. 5. 


{Even though Lord Ram never allowed Sita and Laxman to feel sad and to remember 
their family or the comforts of Ayodhya, and ensured that they were always happy 
and cheerful, but he himself would often feel sad and poignant whenever he 
remembered Ayodhya and its citizens, or his family remembers. This is because Lord 
Ram, who was exceptionally merciful, compassionate, kind, benevolent and 
magnanimous, took upon himself the burden of bearing all the grief, pain and sadness 
of separation from Ayodhya and its devoted citizens, as well as the family members, 
but ensured that Sita and Laxman were spared this agony. } 


Whenever Lord Ram remembered Ayodhya (and its citizens, the love, affection and 
devotion that they had for him), on all such occasions tears filled his eyes. (3) 


Whenever Lord Ram remembered his mother, father, kith and kin, brothers, and 
especially Bharat’s love and affection for him, his good character and courteous 
manners, his devotion for the Lord and his eagerness to serve him, --- (4) 


--- On all such occasions, Lord Ram, who was an ocean of mercy, kindness, 
compassion and benevolence, would feel sad, remorseful and poignant’, 

But he would immediately recover himself, exercising self control and 
courage by realizing that the time was not favourable, and hence it is futile to lament 
and regret at things over which one cannot have any control. (5) 
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[Note—'Lord Ram was not concerned about the physical comforts that he enjoyed at 
Ayodhya, and which he missed now in the forest, but what moved him much, and 
made him so emotional, were the thoughts of how much everyone in Ayodhya must 
be suffering in grief due to their separation from him; how they were spending life as 
a burden in his absence. Lord Ram’s character emphasized here—that he was an 
ocean of mercy, compassion, kindness, benevolence etc.—point in this direction. In 
this context, refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-5 that 
precede Doha no. 85. 

A similar idea is expressed in Geetawali Ramayan, Sundar Kand, verse no. 11, 
stanza no. 1. 

This episode gives us a subtle message: that all of us are subjected to different 
kinds of pain and sufferings in life, and there are multiple reasons or causes for them, 
the majority of which are unknown to us, so it is unwise to blame the Lord God for 
our miseries and sufferings. A wise person would stay calm under adversities, as 
every dark night is sure to be followed by day light. Fretting and fuming over bad 
times only aggravate sufferings, never alleviate them. | 


aha faa crag facet eis aret | fahh Geate srqar afteret ut & 1 
fran atey Tift Re Taay | eit HUTS ATA BT AST NU 
A Het HS HM Git 1a TE cele cay ste Sar 2 


lakhi siya lakhanu bikala ho'i jahim. jimi purusahi anusara parichahim. 6. 
priya bandhu gati lakhi raghunandanu. dhira krpala bhagata ura candanu. 7. 
lagé kahana kachu katha punita. suni sukhu lahahim lakhanu aru sita. 8. 


However, when Sita and Laxman saw Lord Ram in a sad and remorseful mood, they 
too were overcome with the same emotions in the same way as a shadow always 
follows a person. 

[To wit, when Laxman and Sita observed that their beloved Lord Ram was 
sad, they felt anguished and distraught themselves, for they would not be moved or 
affected by any kind of sufferings or miseries, no matter how grave, serious or 
profound they might be which they would experience personally, but it was beyond 
their ability to cope with the sight of their beloved Lord feeling miserable in the least; 
they could not at all bear to see their beloved Lord unhappy and sad.] (6) 


When, on the other hand, Lord Ram, the exalted son of the illustrious family of king 
Raghu (raghunanda), saw Sita and Laxman feeling sad and gloomy, he understood 
the reason why they are sad, and hence he would immediately control his own 
feelings and overcome his despondent and remorseful mood, for the Lord was very 
resilient and patient, and he was always like a moon vis-a-vis the Mana (heart and 
mind) of a devotee, for the Lord would always ensure that the devotee gets immense 
peace and comfort by his presence just like the moon’s light sooths the nerves of a 
harried person. (7) 


In order to cheer up Sita and Laxman, the Lord would immediately control his own 
sadness and overcome his gloomy thoughts, cheer up, change the mood, and start 
some pleasant conversation with them, such as narrating some interesting story, 
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parable or anecdote which would lighten up the spirits of Sita and Laxman, and they 
would become happy once again.' (8) 


[Note—'When Lord Ram observed that his sadness and gloomy thoughts have made 
Sita and Laxman sad and gloomy too, he would immediately check himself and cheer 
up. The Lord would immediately realize that his sad countenance and gloomy 
emotions have reflected on his external behaviour, which in turn has affected Sita and 
Laxman very adversely, for they too are feeling dejected and forlorn. Since Lord Ram 
always took extra care that Sita and Laxman are happy, and when he found them 
unhappy, and discovered that the cause of their unhappiness is his own sadness and 
remorseful countenance that is reflected in his gloomy behaviour, the Lord 
immediately took a deep breath and made a course correction. He would immediately 
cheer up, smile, glance lovingly at both of them, and start some pleasant conversation 
with Sita and Laxman to divert their attention from the gloomy thoughts and make 
them cheer up too. ] 


ao, WH a Atal Sled Glad We Preah | 
Fatt area TA STAT Gat aT TAT Lk Ul 
doha. 
ramu lakhana sita sahita sohata parana niketa. 
jimi basava basa amarapura saci jayanta sameta. 141. 


In this aforesaid manner, Lord Ram dwelt happily in his thatched dwelling with Sita 
and Laxman in the same way as Indra, the king of gods, lives with his consort named 
Sachi and son Jayant in his city of Amravati (in the heavens). (Doha no. 141) 


[Note—'In this verse, Lord Ram is ‘Indra’; Sita is ‘Sachi’; and Laxman is their son 
‘Jayant’. Hence, it is clear that Lord Ram and Sita treated Laxman as their ‘son’. 
Laxman too served them and loved them as he would his parents. This relationship 
was in accordance with the advice Sumitra, Laxman’s mother, had given him— 
apropos: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 2-3 that precede 
Doha no. 74; and (ii) Chanda line nos. 1-4 that precede Doha no. 75.] 


dio, WrTate wy faa corals eet | uct feria Teter SA I 8 UI 
Rate wreay Gia wastes | Pah stfactent Gee aeee ui 2 


caupal. 


jogavahim prabhu siya lakhanahim kaisém. palaka bilocana golaka jaisém. 1. 
sevahim lakhanu siya raghubirahi. jimi abibéki purusa sarirahi. 2. 


Lord Ram would protect and take care of Sita and Laxman in the same way as the 
eyelids protect and take care of the eyeball’. (1) 


On his part, Laxman served Lord Ram and Sita in the same way as a foolish person 
would serve his gross body and yearn for gratification of its sense organs’. (2) 
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[Note—'At the slightest hint of danger to the eye, the eyelids would immediately shut 
down and close the door of the vault where the eyeballs are located. Similarly, Lord 
Ram was always alert that no harm should come to Sita and Laxman in the least. 


*A foolish person does not understand that his body is perishable and not his 
permanent identity; that no matter how hard he tries to satisfy the needs of his sense 
organs, they will never be contented, and go on wanting something new and more. 

To wit, such a foolish person would spend all his energy, time and resources in 
trying to take care of the needs of his body inspite of being told that the body is 
perishable, and he will never find peace if he tries to satisfy the needs of the body 
completely. 

This analogy is used here merely to stress that Laxman was very eager to serve 
Lord Ram and Sita; all his time was spent in serving them faithfully, diligently and 
obediently, always trying his best to keep Lord Ram and Sita happy in every possible 
way he could. 

Remember: Laxman’s mother, Sumitra, has ordered him precisely to do so— 
that he should be very diligent and careful in obediently serving both Lord Ram and 
Sita in such a way that they are always happy. Refer to: Ram Charit Manas, Ayodhya 
Kand, (1) Chaupai line nos. 1-2 that precede Doha no. 74; (ii) Chanda line nos. 1-2 
that precede Doha no. 75.] 


Ue fate wy ar cate Gant aT aT ae ara ferent it 3 
wes WA TA Wey Geta AAS Aas stat Fate sirar i ¥ 


éhi bidhi prabhu bana basahim sukhari. khaga mrga sura tapasa hitakari. 3. 
kahé'um rama bana gavanu suhava. sunahu sumantra avadha jimi ava. 4. 


In this way (as narrated in the preceding verses), Lord Ram, who was always friendly 
towards birds, animals, gods and ascetics, and thought of their welfare, lived happily 
in the forest (amongst them). (3) 


[Tulsidas says—] ‘I have narrated the delightful and pleasing episode of how and why 
Lord Ram went to the forest’. Let me pause this narration for a while, and now listen 
to how Sumantra came back to Ayodhya’. (4) 


[Note—'Yes indeed, the narration of Lord Ram travelling to the forest is exceedingly 
pleasing and a provider of joy as it tells us how it delighted the hearts and minds of 
countless souls who met the Lord on the way, for all of them were enthralled by the 
Lord’s charm, not only physical but spiritual as well, felt that their lives have been 
fruitful for having had the good fortune to see the Lord’s divine form that granted 
them spiritual joy, happiness and bliss like they had never experienced before. 


*Refer to Ram Charit Manas, Ayodhya Kand, Chaupai line no. 2 that precedes Doha 
no. 100 where Lord Ram had sent Sumantra back to Ayodhya, and then the Lord 
came to the bank of river Ganges in order to cross it to the other side and proceed on 
his way to the forest. 
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Now, we shall pick up that thread and see what happened after Sumantra 
turned back to go to Ayodhya, leaving Lord Ram, Sita and Laxman behind. ] 


fers Fore wate wagers Vafaa ated ter Sara STS UG 
Tat facet facitfes Frog late a aig ste stars ferarg tt & 1 


phiré'u nisadu prabhuhi pahumica'l. saciva sahita ratha dékhési a’. 5. 
mantri bikala biloki nisadu. kahi na ja'i jasa bhaya'u bisadu. 6. 


Guha Nishad returned after escorting Lord Ram (till the banks of river Yamuna, 
beyond sage Bhardwaj’s hermitage)’. 

On his way back, Nishad saw the chief minister (i.e. Sumantra) with his 
chariot somewhere near from the place from where he was asked by Lord Ram to 
return’. (5) 


Nishad found the chief minister (Sumantra) in an absolutely perplexed and agitated 
state; he was so confounded, remorseful and sad that it is not possible to describe his 
physical state or the state of his mind.° (6) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 111, along with 
Chaupai line nos. 1-2 that follow it. 


“Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes Doha no. 
99—to Chaupai line no. that precedes Doha no. 100. 


*Lord Ram had asked Sumantra to return from the bank of river Ganges, on the 2" 
day of his leaving Ayodhya. What happened after that? 

Sumantra was absolutely crestfallen, confused and distraught; he did not know 
what to do and what not to. Many thoughts swirled in his mind: should he discard all 
signs of his being a chief minister of the great kingdom of Ayodhya, and become an 
anonymous recluse instead, proceed to an unknown place and either spend the rest of 
his life as a mendicant or return home after Lord Ram comes back; or should he send 
some urgent message to the capital city and ask for support staff while he would 
secretly pursue Lord Ram from behind; should he return to Ayodhya to face ignominy 
and shame at having failed in his mission, which was in fact a diplomatic failure that 
he had never experienced in his long career as a mighty kingdom’s chief minister; 
what answer would he give Dasrath who was surely waiting for him to return with 
Lord Ram; how will he cope with and manage the horrors of the consequences that 
are bound to unfold as soon as the news of his returning empty handed spread in 
Ayodhya; how will he handle the accompanying chaos and gloom that would 
overwhelm the city and its administrative machinery. “Oh God”, thought Sumantra, “T 
am doomed; I am done with.” 

The gloomy thoughts that churned Sumantra’s mind and caused immense 
perplexity to him, leaving him bewildered and completely out of his wits, have been 
narrated in Ram Charit Manas, Ayodhya Kand, Chaupai line no. 3 that precedes Doha 
no. 144—to Doha no. 146 a little while later in our reading. 
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The sight of agitated of the horses of the chariot, their expression of grief at 
being forced to be separated from their beloved Lord Ram and having to live a life 
without him, added to Sumantra’s worries and grief. 

So, perplexed and confounded, Sumantra parked his chariot by the side of the 
road some distance away from river Ganges, and sat there forlorn and in a despondent 
mood, gravely brooding and lamenting and grieving at his fate. 

One other reason why Sumantra parked his chariot instead of returning to 
Ayodhya straight away from the banks of river Ganges is that he had hoped that 
Nishad would somehow persuade Lord Ram to return. So he thought to wait and see. 


It was in this state that Guha Nishad found him while returning home to 
Sringberpur. ] 


TH Te fra RST Geet 1 OS eet Ape ANT I 9 UI 
dhe ofan feta ea feel is faq we fae ateperai tt ¢ i 


rama rama siya lakhana pukari. pare'u dharanitala byakula bhari. 7. 
dekhi dakhina disi haya hihinahim. janu binu pankha bihaga akulahim. 8. 


No sooner Sumantra saw Nishad returning alone, but he exclaimed in utter despair 
‘Ram-Ram, Sita and Laxman’ in a woeful manner, and fell down in a swoon on the 
ground’. (7) 


The horses of the chariot gazed in the south direction (in which they had last seen 
Lord Ram, Sita and Laxman going, and from which direction Nishad was returning) 
and neighed wildly in a painful and anguished tone. Their condition was so agitated 
and sorrowful as if birds have had their wings cut’. (8) 


[Note—'Sumantra had waited in the hope that Nishad would somehow persuade Lord 
Ram to return; so he kept his hopes alive and waited for some good news. This is also 
one of the reasons that he had parked his chariot by the side of the road instead of 
returning to Ayodhya straight away from the bank of river Ganges. 

So, as soon as he saw Nishad returning alone, all his hopes were dashed. He 
called out in despair, “Oh my dear Lord Ram, oh Sita, oh Laxman’, and fell 
unconscious out of shock. 

Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 3-8 that 
precede Doha no. 99. 


*The condition of the horses of the chariot was completely miserable; their neighing 
and sorrowful countenance would have pierced the heart of the beholder like a spear. 
What could these poor and helpless animals do except to wail and lament gravely to 
express their sadness in the way they could? Perhaps, had they not been tightly tied to 
a tree by the side of the road, they would have galloped away in the direction Lord 
Ram took. But poor creatures, what could they do? 

In this context, refer also to Ram Charit Manas, Ayodhya Kand, Doha no. 99 
along with Chaupai line no. 1 that follows it.] 
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ao. Ae qa ate 4 fase wet Aras cre aie | 
Mp AT are Aa TAT TTT Frere YS UI 
doha. 


nahim trna carahim na pi'ahirm jalu mocahim locana bari. 
byakula bha'é nisada saba raghubara baji nihari. 142. 


The horses of the chariot would not graze grass, nor would they drink any water. 
Tears streamed down their eyes (in torrents, like from a waterfall). 

Nishad was very distraught and dismayed when he observed the condition of 
the horses of Lord Ram'. (Doha no. 142) 


[Note—'A very poignant observation that sums up the intensity of grief and the 
profundity of loss that overwhelmed and emotionally affected everyone upon their 
separation from Lord Ram has been made earlier in the context of the horses—in Ram 
Charit Manas, Ayodhya Kand, Chaupai line no. | that follows Doha no. 99. 

It is observed here that “when one sees the sorrowful and distraught condition 
of these animals (i.e. the horses), one would be left wondering how the people of 
Ayodhya, such as its citizens, as well as the members of Lord Ram’s family, would 
survive without the Lord; how would they cope with the agony and the grief of 
separation from their beloved Lord Ram?” 

The condition of the horses has been described further herein below in Doha 
no. 143 along with Chaupai line nos. 5-8 that precede it.] 


dio, aft eiita da mes Prorg | sta qa Uae fara ti 8 
dre tied ware tata i eng ait ake farpe farerrar ut 2 


caupa’. 


dhari dhiraju taba kaha'i nisadu. aba sumantra pariharahu bisadu. 1. 
tumha pandita paramaratha gyata. dharahu dhira lakhi bimukha bidhata. 2. 


Guha Nishad was extremely disturbed and emotionally upset when he saw the pitiable 
condition of Sumantra and the horses of the chariot’, yet he showed exemplary 
wisdom and prudence by exercising control over himself, and not get carried away by 
emotions and be swept by waves of sadness and despondency as it would serve no 
purpose. So, Nishad recovered himself and gathered his wits together to console 
Sumantra, to support, comfort and encourage him. 

Nishad said to Sumantra: ‘Sumantra, you should cease grieving and lamenting 
now as it is useless at this juncture, and would serve no constructive purpose either. 


(1) 


You are wise and sagacious in every matter; you have an in-depth knowledge of what 
the scriptures say vis-a-vis fate, destiny and providence’. 

So therefore, have courage, show patience and resilience at a time when the 
Creator seems to be unfavourable’. (2) 
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[Note—'Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 5-8 that 
precede Doha no. 142 herein above. The poignant situation has been described in 
notes appended to the above verses. 


*Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 2 that precedes Doha no. 
95. 


*Nishad put his hands on the shoulders of grieving Sumantra, softly patted him, and 
spoke in a friendly and encouraging tone like a true friend should when he finds his 
companion perplexed and distraught, and on the verge of emotional collapse: 

“My dear friend, listen. Let us become practical. What great service would 
thou doest to anybody by sitting here with gloomily with a remorseful mood? Thou 
havest a great responsibility on thine shoulders, and everyone now looks upon thee in 
this extremely testing time. It wouldst be thine greatest service to Lord Ram if thou 
pick up the gauntlet at this adverse juncture and take command to steer the ship safely 
to its harbour. My friend, how glad and happy and grateful wilst thy Lord Ram be 
when he learns that thou havest lived upto thine reputation and responsibilities in the 
absence of the Lord by taking care of Ayodhya, its people and the royal family, all of 
whom would be like a lost ship in case thou buckle under the weight of guilt and 
suffer emotionally that thou havest failed in thine mission to bring Lord Ram back. 
Remember that everyone is bound with his own fate, destiny and providence, and that 
whatever the gracious Lord God does is always for the good, though it seems the 
opposite at times. 

See, Lord Ram treats thee as he wouldst treat his own father*1, and king 
Dasrath regards thee as his close friend*2. {Apropos: Ram Charit Manas, Ayodhya 
Kand, *1= (i) Chaupai line no. 6 that precedes Doha no. 39; (ii) Chaupai line no. 1 
that precedes Doha no. 96; *2= Chaupai line no. 8 that precedes Doha no. 81.} 

King Dasrath is in such a mental state of shock and despondency at present 
due to this unforeseen calamity that has descended on Ayodhya with Lord Ram, Sita 
and Laxman being driven out of the kingdom that he will not be able to look after 
administrative and other routine affairs of this mighty kingdom, and at this juncture if 
thou too shouldst kneel down, please understand the untold misery and chaos and 
anarchy that would spread everywhere. There is an additional fear of enemies 
attacking by exploiting the void. No, no, my dear brother, this should never happen 
while thou art here. 

You see—by having courage and grit, by showing resilience and wisdom, thou 
wouldst be able to see the dawn of that fine day when Lord Ram returns happily to 
Ayodhya, while surrendering to adversity and losing hope and courage will not only 
be a cowardly act for a great and wise man of thine stature, but wouldst also pain Lord 
Ram when he learns of it because he has great confidence in you. Remember: The 
Lord has entrusted thee with some particular responsibility, and thou must live up to 
it. {Apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-2 that precede 
Doha no. 96.} 

Hence, friend and brother, get up, and be bold and courageous. Show the 
world by thine example how one ought to behave when one is surrounded by a sea of 
adversities from all sides. Grieving, lamenting, shying away from responsibilities, 
falling prey to uncertainties and despondency do not behoove thee.””] 


fafser aon cafe ale Wg AMT 1 tat Gos ATA SIA Ul 3 
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Bim fafa ta Wag A ett 1 Tra forte Ue ST ATH NY 


bibidha katha kahi kahi mrdu bani. ratha baitharé'u barabasa ani. 3. 
soka sithila ratha saka'i na hamki. raghubara biraha pira ura bamki. 4. 


In order to help Sumantra recover emotionally, Nishad cited various anecdotes and 
legendary stories from the scriptures in a sweet tone . 

He used some mild force with a lot of tact and persuasion to make Sumantra 
come and sit on the chariot against his will. (3) 


But Sumantra was so emotionally disturbed and gloomy in mood due to remorse and 
sadness that though made to sit on the chariot, yet he was not able to drive it, because 
the sorrow of separation from Lord Ram had acted as a sharp spear that had caused a 
deep wound in his heart and mind and sub-conscience so much so that his body was 
limp as if suffering from some serious illness. (4) 


[Note—'We have read earlier that Lord Ram had also employed a similar method to 
calm Sumantra’s agitation down—apropos: Ram Charit Manas, Ayodhya Kand, 
Chaupai line nos. 2-8 that precede Doha no. 95.] 


RRS AT Sets ANT ST AT AS SATA Ter FAT NG 
arg fen ante fat eats wis a ferait faraet ge ats i & 


carapharahim maga calahirn na ghoré. bana mrga manahum ani ratha joré. 5. 
arhuki parahim phiri hérahim pichém. rama biyogi bikala dukha tichém. 6. 


The condition of the horses was appalling and they were extremely agitated; they 
fretted and fumed, stomping their feet on the ground, and becoming highly fidgety, 
they refused to move ahead (in the direction of Ayodhya), as if some wild animals of 
the forest (who are not accustomed to being harnessed to a chariot) have been forcibly 
brought and tied to the chariot against their will (leading them to try their best to 
break free from this captivity and run away). (5) 


When compelled to move forward, they would go a few steps and halt, stumbling and 
falling on the ground even as they looked behind them (in the south direction where 
they last saw Lord Ram going to the forest), for the grief and sorrow of separation 
from Lord Ram had seriously affected these poor creatures’. (6) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 99; (ii) Doha no. 142 
along with Chaupai line no. 8 that precedes it.] 


Wit He Wy a Seat | feat fea fea RS Ae i 
arts fare fa cafe fafa area i fart a Pre facet ae artic 0 
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jo kaha ramu lakhanu baidéht. himkari himkari hita hérahim tehi. 7. 
baji biraha gati kahi kimi jati. binu mani phanika bikala jéhi bhamtt. 8. 


If someone uttered the words ‘Ram-Laxman-Sita (Vaidehi)’ and the horses heard it 
being said, they would immediately start neighing in a remorseful tone and look 
intently at the speaker with grief in their eyes. (7) 


The poignant and pitiful condition of the horses was so appalling that it is not possible 
to describe it, for they reminded one of a hooded serpent that has lost its ‘mani’’. (8) 


[Note—'The “Mani” is a luminescent sac present on the hood of a species of serpents 
which, according to classical literature, serves to show light to the reptile when it 
ventures out from its hole in the darkness of night in search of food. The sac is filled 
with a vicious fluid that is secreted from the subcutaneous glands present on the skin 
of the hood of the serpent, dries up, and looks like a gem or a pearl lodged on the top 
of the hood. 

It is a rare thing in nature, and it believed that the serpent would go blind if it 
is deprived of this Mani. In case this luminescent sac falls off due to some accident, or 
is taken away by poachers, the serpent would beat its head on the ground and die of 
grief. And even it somehow survives for the time being, it would be a very painful 
life, and eventually it would die of hunger and grief because it cannot see anything 
without the Mani. 

The pitiable condition of the horses of the chariot is compared to this utterly 
miserable and hopeless condition of the serpent that has lost its mani. 

Even king Dasrath has cited this example when he told Kaikeyi that he won’t 
be able to live without Lord Ram just as a hooded serpent is not able to survive for 
long without its Mani—apropos: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line 
no. | that precedes Doha no. 33; (ii) Chaupai line no. | that precedes Doha no. 154.] 


ao. was furg fanraaa cad ata eT 
alter Geach AR Tat Faw ATreit GT LB Ul 
doh. 


bhaya'u nisadu bisadabasa dékhata saciva turanga. 
boli susévaka cari taba di'é sarathi sanga. 143. 


Guha Nishad was extremely distressed and appalled himself when he saw the 
miserable and most pitiable condition of the chief minister (i.e. Sumantra) and the 
horses of the chariot. 

He (Nishad) summoned four of his good and trusted kinsmen, and asked them 
to accompany the charioteer (Sumantra)' (and escort him to Ayodhya) (Doha no. 143) 


[Note—'Nishad realized that Sumantra was not in a fit state of mind to drive the 
chariot safely back to Ayodhya. He was apprehensive that in his distress Sumantra 
might commit some untoward incident that would disastrous. 

Lord Ram had shown so much respect and affection for Nishad, even calling 
the latter his friend, that it now became incumbent upon Nishad to live up to his 
responsibility and duties towards Lord Ram. He told himself that he cannot leave 
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Sumantra alone, he cannot trust Sumantra that he would go back to Ayodhya safely, 
and so he called four of his trusted fellow-men and asked them to escort the chariot 
safely to the capital city of Ayodhya. ] 


dio, Te anfate fers ugend i farg farorg ort afe srg 2 
ae stay wg tale rarer vette wate wa AT Farere|y ui 2 1 


caupa’. 


guha sarathihi phiré'u pahumica’. birahu bisadu barani nahim ja’. 1 
calé avadha le'i rathahi nisada. hohirn chanahim chana magana bisada. 2. 


Guha Nishad escorted the charioteer (i.e. Sumantra) till the boarders of his domain 
(Sringberpur) and bid him good-bye, even as both of them were so intensely affected 
by sorrows, distress and grief of separation (from each other as well as from Lord 
Ram) that their appalling emotional condition of misery and despondency cannot be 
described in words. (1) 


Meanwhile, the four escorts of the Nishad community that Guha had sent with 
Sumantra, took charge of the chariot and drove it towards the city of Ayodhya, even 
as they themselves were overcome with gloom and distress at the sad developments. 


(2) 


area qua facet ga srr | ert sitet Tae FST UW 3 
ete 4 sig sta athe 1 aT oes fasta Taste Ul ¥ II 


soca sumantra bikala dukha dina. dhiga jivana raghubira bihina. 3. 
rahihi na antahum adhama sariru. jasu na lahé'u bichurata raghubiru. 4. 


On the way back to Ayodhya, Sumantra sat on the chariot plunged in remorse, with a 
despondent and sad mood, with gloomy thoughts swirling wildly in his mind, causing 
intense emotional distress to his heart, and leaving him perplexed and out of his wits. 


He brooded and thought to himself thus: ‘Shame to my life if I manage to survive in 
the absence of Lord Ram (raghubira). (3) 


After all, this gross body is mortal and would perish one or the other day. So, this 
being the case, why did not this sinful body not die no sooner than it had to suffer the 
agony of separation from Lord Ram (for then it would have gained great respect, and 
the world would have recognized my true love for Lord Ram)’. (4) 


[Note—'We shall read soon that this is exactly what had happened to king Dasrath, 
for no sooner he learnt that Lord Ram has not come back, but he died grieving for the 
Lord, which immortalized his love for Lord Ram. 

Sumantra laments that he did not achieve immortality and fame as being true 
in his affection and love for Lord Ram just like Dasrath would achieve later on. 
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It ought to be noted here that Guha Nishad was wise in understanding this 
state of mind of Sumantra when he decided to send four kinsmen to escort him to the 
gates of the city of Ayodhya, for Nishad feared for the worse that Sumantra might 
collapse and die on the way. ] 


UU SAT ST AIS WAT | Hat Sq AS HET TAT Ut & 
BSS As WT AAT PHT | BTS A ES Bla Gs SAT NE Ul 


bha'é ajasa agha bhajana prana. kavana hetu nahim karata payana. 5. 
ahaha manda manu avasara cika. ajahum na hrdaya hota du'i tiika. 6. 


My Pran (life forces inside the body that keep it alive) have invited great ignominy 
and ill-repute on itself as well as on me, for I wonder why they are not exiting my 
body even now, and forcing it to live on. (5) 


Alas; alack-a-day! Woe to my cursed Mana (i.e. my heart and mind) that it had 
missed the opportunity earlier (to attain peace and bliss as well as immortality and 
fame by collapsing and letting me die), and it still does not break asunder and crack 
into two (under the unbearable weight of misery and sorrow that accompany the grief 
of separation from Lord Ram).’ (6) 


Tif eta fee aft ofsas ag Host et Ufe Taig 9 
fata aif ot ate Hels Vacs GAT HY ANS WTS Ul 2 I 


miji hatha siru dhuni pachita. manahum krpana dhana rasi gavami. 7. 
birida bamdhi bara biru kaha'l. calé'u samara janu subhata para’. 8. 


Sumantra wrung his hands and beat his head in utter distress and lamented gravely as 
if a miser has lost a great treasure that he had hoarded for long’. (7) 


It was also like the ironic case of a person who claims to be a gallant and brave 
watrior who never turns his back in the battle-field, but when the time comes one day 
to prove his mettle and gallantry in the face of the enemy, he turns his back from 
combat and returns shamefully from the battle-field (instead of dying a brave death 
like a true warrior)’. (8) 


[Note—'A miser loves his hoard of money so much that if he loses it by some ill fate, 
he would grieve and lament for the loss gravely as if the whole world was lost for 
him. Losing his family, his kith and kin, his name and reputation, even his health and 
anything else besides, would not ruffle him as much as the loss of his cherished 
treasures stowed away in a cellar. So though the miser may live a miserable life full of 
grief at the loss of his treasures, instead of committing suicide and putting an end to 
his life-long miseries, Sumantra too would be forced to live and bear with the pain of 
great loss of face by surviving the agony accompanying separation from Lord Ram, 
instead of dying immediately. 
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In this context, refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line 
no. 8 that precedes Doha no. 99. 


°To wit, in the case of Sumantra, the cause of the greatest bewilderment and shame 
for him was that while on the one hand he professed great love and affection for Lord 
Ram, and on the other hand he would prefer to live and not die in grief at separation 
from the Lord. He failed to prove his true and professed love and affection for Lord 
Ram by making the ultimate sacrifice of dying, just like king Dasrath would 
successfully do a little while later. ] 


alo. fam factent aefag aa rel Ashe | 
Fatt eid qeur art afaa ara af aifa un exx ti 
doha. 


bipra bibéki bedabida sammata sadhu sujati. 
jimi dhokhém madapana kara saciva soca téhi bhamti. 144. 


[Another example is cited here to show how regretful and remorseful Sumantra felt at 
that time. ] 


The condition of the chief minister (Sumantra) was just like the case of a person who 
is otherwise upright and lives in accordance with the principles advised in the Vedas 
(scriptures), who is saintly and pious in all respects, and who has a high birth and 
excellent morals, but who mistakenly commits a grave sin by falling prey to deceit 
and made to drink an intoxicating liquid such as wine (which is prohibited for such 
persons)—which, when discovered by him, would make his heart sink within him, 
making him utterly dismayed, crestfallen, sorrowful, remorseful and distressed, for he 
had been cheated and forced to commit an error unwillingly and unknowingly, but he 
does not know how to atone for his sin now’. (Doha no. 144) 


[Note—'This person wails and laments gravely, as all the troubles he had taken and 
strenuous efforts he had made throughout his life in order to live auspiciously and in 
accordance to the principles of his religion, have all been made null and void by a 
single act of carelessness or negligence on his part—such as his drinking wine. He 
would literally die of grief; he would be shocked and depressed beyond measure; he 
would hope that the earth splits and devours him. 

The mental and emotional state of Sumantra was like this aforesaid person. He 
did not know what to do or say or think. ] 


dio, Fatt eit fra are Wart | Ufacaat ATA A APT 8 
Ha ae Uke Te | ahaa cee fafa ares are 2 


caupa’. 


jimi kulina tiya sadhu sayani. patidévata karama mana bani. 1. 
rahai karama basa parihari nahi. saciva hrdayam timi daruna dahi. 2. 
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[Some other instances are cited here to give an idea of how greatly dismayed and 
distressed Sumantra was. | 


Just like the case of a noble lady born in a good family, who has excellent character 
and virtues of a saintly person, who is loyal to her husband and treats him with 
reverence as one would treat God, --- (1) 


--- But due to some irony of ill-fate she is driven by misfortunes to have company of 
another man (other than her husband). 

Upon realization of her mistake later on, she is filled with an intense sense of 
guilt and shame, and is overwhelmed with remorse and regret—the condition of the 
chief minister (Sumantra) was just like this lady as he lamented and grieved 
remorsefully’. (2) 


[Note—'This lady would prefer to die than show her shameful face to the world. 
Sumantra too would have preferred death than to live with the ignominy of not being 
able to bring Lord Ram back from the forest inspite of the specific commission to do 
so from king Dasrath, which would put to question his fame and reputation as an 
expert negotiator and diplomat of a great kingdom who could navigate his way 
through toughest of situations and turn the tide in his favour. But on this occasion, he 
had failed miserably. For a professional like Sumantra, there is nothing worse and 
more shameful than abject failure in the domain in which he is believed to be an 
expert. ] 


arent ane Sts ws at as 7 stent foenet ata ATT 3 
wale ster ont ae eret 1 Rats a ag Be state Haret i ¥ 11 


locana sajala dithi bha'i thori. suna'i na Sravana bikala mati bhori. 3. 
sukhahim adhara lagi mumha lati. ji'u na ja'i ura avadhi kapati. 4. 


Sumantra was so dumbfounded and paralysed that his jaws stuck together (i.e. he 
could not open his mouth, either to speak, eat or drink anything), he could not listen to 
any thing being said to him, and his mind was is a state of delirium, being confused 
beyond measure. (3) 


His lips were parched dry; saliva dribbled from the corners of his mouth. But 
unfortunately life would not ebb from his body, because a symbolic door representing 
the period of Lord Ram’s forest exile keeps it shut inside’. (4) 


[Note—'Sumantra showed all signs of impending coma, the state of unconsciousness 
that precedes death. He had already developed paralytic symptoms. But what 
prevented his death? The answer is this: the hope of seeing Lord Ram once again at 
the end of the fourteen years. This single thought acted as a door to shut in his life- 
forces, and stop them from exiting his ailing body. ] 


foot sas aug Franti ane wag fra wear it & 
Set Tees Farge HT ATT | STAT Ger Giret Far ara a & 1 
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bibarana bhaya'u na ja'i nihari. marési manahum pita mahatari. 5. 
hani galani bipula mana byapi. jamapura pantha soca jimi papi. 6. 


He became pale, and his physical and emotional condition was so pitiful and 
traumatic that one could not see him (as it made the beholder wince in shock), for it 
resembled the horrifying mental condition of a person who has killed his own parents 
(mother and father; “pita mahatari’”)’. (5) 


Sumantra was overcome with grief that comes with a sense of profound loss as he 
lamented and regretted remorsefully like a person on his way to hell who reflects on 
the evil deeds of his life that have paved the way for him to go to hell, with no chance 
to rectify them when it was too late’. (6) 


[Note—'When a person kills his parents in a fit of madness, his face becomes 
contorted and demonic in appearance, and he sinks into deep depression. He becomes 
very dangerous at that point of time, and no one can predict what he would do next. 
Even a causal glance at this person would send shivers down the spine of the 
beholder—for after murdering his parents, this person personifies Satan himself. 


*All these examples are cited to show how excessively sad and full of remorse 
Sumantra had been while returning to Ayodhya. | 


aa A aia eee Ulsars | staal re H ae AE 9 it 
Wa ted ta hate sig lagrate atte facitend Ais il ¢ 1 


bacanu na ava hrdayam pachita. avadha kaha mairn dékhaba ja’. 7. 
rama rahita ratha dékhihi jo'l. sakucihi mohi bilokata so’. 8. 


Sumantra could not speak a word as he regretted and lamented a lot in his heart, 
saying to himself silently: ‘What would I see in Ayodhya now? (7) 


Whoever sees the chariot return without Lord Ram would avoid seeing my shameful 
face’. (8) 


[Note—'Sumantra brooded woefully: “I would be treated as an abominable pariah by 
one and all in Ayodhya. People would shun me; they would scorn at me. Say, how am 
I to run the administration of a kingdom with a population hostile to me? If someone 
asks me what happened, what answer would I give?” 

The verses that follow herein below describe these thoughts going on in the 
mind of distraught Sumantra. | 


ao. eng Ufselé ale wa facet aa a TA 
sae ta HT Gale da eet Ty Sore owe It 
doh. 
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dha'i pumchihahim mohi jaba bikala nagara nara nari. 
utaru déba mairh sabahi taba hrdayam bajru baithari. 145. 


When the agitated and grieving citizens of Ayodhya, both males and females, rush out 
to enquire from me about what had happened (and where are Lord Ram, Sita and 
Laxman), woe to me, for then I will have to answer them with a heavy heart as if a 
great load was lying on it (that I have left them behind in the path to the forest)’. 
(Doha no. 145) 


[Note—'Sumantra lamented that he would have to give a bad news to the citizens. At 
the time of replying he would feel as if his heart was bound in a clamp. He wouldn’t 
be able to weep openly, or hurt the citizens further by refusing to answer either. Say, 
what would he do? ] 


dio, Ufsefé da ehaa wa are i mea cre FH frets faerar ue ii 
Ufete wate ores Heat | fees Hort Gea GENT ti 211 


caupa’. 


puchihahim dina dukhita saba mata. kahaba kaha maim tinhahi bidhata. 1. 
puchihi jabahirh lakhana mahatari. kahiha'um kavana samdésa sukhari. 2. 


Sumantra lamented: ‘When the distraught and helpless mothers, who are sorely 
afflicted with sorrows of separation from Lord Ram, come to enquire from me, then 
oh gracious God, what answer shall I give them? (1) 


When Laxman’s mother (Sumitra) asks me for any message that her son has given for 
her, which message would I convey to her'? (2) 


[Note—'As we have already read, Laxman was very bitter and sarcastic in his last 
comments made to Sumantra at the time when Lord Ram asked the chief minister to 
return to Ayodhya, but Lord Ram had barred Sumantra from divulging it to anybody 
for it would be extremely painful to hear, and would only add salt to the wound of 
grief of separation that is already so deep that it has caused immense suffering to 
everyone at home. {Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 4-5 
that precede Doha no. 96.} 

Lord Ram’s*1 and Sita’s*2 comments and messages were soothing and 
courteous, showing no trace of bitterness and rancour, as opposed to Laxman’s angry 
outburst. {Refer: Ram Charit Manas, Ayodhya Kand, *1 = Chaupai line no. 2 that 
precedes Doha no. 95—to Chaupai line no. 2 that precedes Doha no. 96 (Lord Ram’s 
response to Sumantra when he conveyed Dasrath’s message to the Lord, asking him 
to return to Ayodhya); and *2 = Chaupai line no. 4 that precedes Doha no. 97—to 
Chaupai line no. 3 that precedes Doha no. 99 (Sita’s response to Dasrath’s request to 
return home). ] 


TH oA wa sists arg Vata oases Fatt os crag 1 3 
Yor Ste ca Haat Tt ay WH aT SUT Ul ¥ I 
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ig Ufefe dfs wae Sar Sg Braet stag AE WEA AST UG Ul 


rama janani jaba a'ihi dha'l. sumiri bacchu jimi dheénu lava’. 3. 
pumchata utaru déba maim tehi. gé banu rama lakhanu baidéhi. 4. 
jo'i pumchihi téhi Utaru déba. ja'i avadha aba yahu sukhu |éba. 5. 


When Lord Ram’s mother (Kaushalya) comes running to me just like a cow rushes 
forward when she remembers her calf and expects to be united with it as it is returning 
home (at the end of the day of grazing in the field), --- (3) 


--- Alack-a-day and woe betide me, for I shall then have to stiffen myself and 
resolutely answer her, telling her that “Lord Ram, Sita (Vaidehi) and Laxman have 
gone to the forest”! 

[Oh gracious God; why have thou selected my poor and unfortunate soul to be 
punished and tormented so severely as to force me to convey this most unacceptable 
of all the news in this world to everyone who would approach me to know what 
happened to Lord Ram, and why have I come back empty-handed from the forest, 
without bringing the Lord back with me?] (4) 


[Drawing a deep breath and sighing miserably, Sumantra rued at his own fate that he 
has now to face the abominable task of conveying the news of his failure to bring 
back Lord Ram from the forest to every single person he meets in Ayodhya. ] 

Whosoever asks me (about Lord Ram, Sita and Laxman), I shall answer and 
tell them this (bad) news. Ah, this is the joy that is now left in my fate to be enjoyed 
when I go back to Ayodhya! (5) 


Ghats safe ws ge ct 1 fates ara teat stefan & I 
es SAS HALT YE OME 1 STATS HAS GAT VE UATS ll 9 
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piinichihi jabahirh ra'u dukha dina. jivanu jasu raghunatha adhina. 6. 
déha'um utaru kaunu muhu la‘. aya'um kusala ku'amra pahumca’. 7. 
sunata lakhana siya rama samdésiu. trna jimi tanu pariharihi narésu. 8. 


When the king (Dasrath), who is already in a pitiable condition due to excess of grief 
and overwhelming sorrows, and whose life is dependent upon Lord Ram 
(raghunatha adhina)’, --- (6) 


--- With which shameful face would I answer his queries? Alas and grief upon my 
soul, for then I would tell him that I have safely taken the prince to his destination (in 
the forest, instead of bringing him back as ordered by the king, thereby defying the 
king)! (7) 


Forsooth (I can foretell that) no sooner the king (Dasrath) hears the news pertaining to 
Lord Ram, Laxman and Sita (that they have not returned, and instead have proceeded 
to the forest), but he would leave his mortal coil (body—i.e. die), discarding it as if it 
was a mere worthless twig that is of no more use to him’. (8) 
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[Note—'Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 1-3 that 
precede Doha no. 33; (ii) Chaupai line no. 1 that precedes Doha no. 37; (i11) Chaupai 
line nos. 6-8 that precede Doha no. 82; and (ii) Chaupai line nos. 6-8 that precede 
Doha no. 94. 


“In these statements, the woeful and hopeless state of Sumantra’s mind, and the pain 
and distress that afflicts his heart are evident. We have read earlier that out of 
frustration he was wringing his hands and beating his head (apropos: Chaupai line no. 
7 that precedes Doha no. 144 herein above). He was utterly ashamed of himself and 
felt disgraceful that he failed to bring Lord Ram back to Ayodhya, and to add to his 
woes he now faces the ignominious task of having to tell everyone that he has left 
Lord Ram behind to proceed to the forest. 

This thought traumatized him and left him muttering to himself like a 
hallucinating man, bringing sarcasm and contempt on his own self. It was the first 
time in his long career that Sumantra had failed in a mission assigned to him by the 
king, a cause that was enough to make him feel buried alive in shame. 


°A profound metaphysical idea is involved here. The body is not the true identity of a 
living being, for it is the creature’s ‘soul’, known as the ‘Atma’ that is his ‘true 
identity’. This Atma is pure consciousness, and it lives in the physical body simply as 
one lives in a rented house. As long as the Atma lives in this body, it calls the body as 
its home, its identity by which the world knows the particular person. But when the 
Atma decides to leave, it discards the body and goes elsewhere just like a person 
leaves his rented accommodation to go where it pleases him. Once he leaves the 
rented house, he is not concerned what happens to it; it becomes worthless to him, 
whereas the same house was taken good care by him while he abided in it. 

Similarly, once the Atma leaves the body, the latter becomes useless for the 
person; it is as worthless as a twig. 

King Dasrath’s true self was his Atma, and not his body. The Atma is pure 
consciousness, eternal, blissful and sublime. So, once it leaves the gross body, which 
is perishable nevertheless, the Atma finds eternal peace, because all the afflictions and 
pains and worries and sorrows are limited to the body, and they have no bearing upon 
the Atma and its eternal blissful state. Therefore, once Dasrath dies, his Atma would 
be freed from the sorrows that had overwhelmed him. ] 


Go, Baar facts tem fas fora wiay ATS I 

WM Bt Atle che fare ag AAT HAS Ul Vwe I 
doha. 
hrda'u na bidaré'u panka jimi bichurata pritamu niru. 
janata hau mohi dinha bidhi yahu jatana sariru. 146. 


Alack-a-day! How woeful and unfortunate I am truly that the swampy ground 
representing my heart did not crack up even though its moisture representing affection 
for Lord Ram had evaporated at the time of my separation from him inasmuch as I did 
not immediately collapse and die at the instant of this separation. 
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Verily indeed, I know now why I did not die, for the Creator, who is 
antagonized with me, wanted to inflict the suffering of hell upon my body, and make 
me wallow in grief and sorrows by compelling me to live a pitiful life without Lord 
Ram. (Doha no. 146) 


[Note—Sumantra laments and regrets that he did not die when it finally became clear 
that Lord Ram will not return home, and he (Sumantra) would be compelled to part 
with the Lord. He has just a while ago said that king Dasrath would shed his body and 
discard it as one throws away a twig as soon as he learns that Lord Ram has not 
returned, thereby upholding his vows of not surviving without the Lord, while he (i.e. 
Sumantra) would continue to live despite his professed love for the same Lord, which 
obviously puts his integrity in this respect in question. 

In this verse, the heart is compared to a swampy ground as it is emotionally 
soft and supple like the latter. But when the moisture of the swamp evaporates due to 
heat or drought, its soil cracks up and hardens into cakes. Likewise, the heart of 
Sumantra also seems to be hard and caked, because it did not crack up and yield to the 
weight of grief of separation from Lord Ram, but survived to answer questions asked 
by distraught citizens and family members of Lord Ram. 

In this context, refer also to Ram Charit Manas, Ayodhya Kand, Doha no. 145 
which resonates the same idea—that Sumantra would have to answer questions of the 
citizens of Ayodhya with a load on his heart, a heart that is stiffened, ruthless and 
emotionless. | 


dio, Whe farfer ata ter UfesaTaT | TET AT UTA TA STAT U8 Ul 
fart fru aft fora Frorer | ftex oret oft fare ferarer tt 2 11 


caupa’. 


éhi bidhi karata pantha pachitava. tamasa tira turata rathu ava. 1. 
bida ki'é kari binaya nisada. phiré payam pari bikala bisada. 2. 


In the aforesaid manner, while Sumantra kept on lamenting and regretting woefully 
all along the way, the chariot reached the banks of river Tamsa’. (1) 


Sumantra most politely requested his four escorts, the kinsmen of Guha Nishad who 
were asked by the latter to accompany the chief minister till the outskirts of Ayodhya, 
to return home from here. They were very sad as they fell at his (Sumantra’s) feet to 
pay their obeisance to him, and then turned back to go their way’. (2) 


[Note—'We will recall that this was the same place where Lord Ram had made his 1“ 
halt for the night after leaving the city of Ayodhya on his way to the forest—apropos: 
Ram Charit Manas, Ayodhya Kand, Doha no. 84. 


Since Ayodhya was near from this point, Sumantra felt it wise to let the Nishad 
escorts return home. It is also quite possible that messengers, heralds, guards or spies, 
or even a small detachment of troops of Ayodhya were stationed here to keep watch 
over developments, and assist if needed, after Sumantra had left the place with Lord 
Ram, Sita and Laxman aboard the chariot. Remember: Ayodhya was a mighty 
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kingdom, and so there is no wonder that some sort of permanent guard outpost was 
present on the banks of the river Tamsa in order to keep a vigil on this boarder. 

Hence, Sumantra felt quite at ease once he reached river Tamsa, and he 
thought that there was no more need of any further escort. So, he asked the four 
Nishad men to leave him there and return home. | 


Wea a aaa Gees Sy Ae AT TST TTS 1 3 
ate faeu at feag Tatar | AIST MAT AS BAAS UAT Ul ¥ I 
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paithata nagara saciva sakuca'l. janu marési gura bambhana gai. 3. 
baithi bitapa tara divasu gavamva. Samjha samaya taba avasaru pava. 4. 
avadha prabésu kinha amdhi'arém. paitha bhavana rathu rakhi du'arém. 5. 


The chief minister was very shy and reluctant to go to the city of Ayodhya as if he 
was overburdened with the guilt of having killed his Guru (moral preceptor; teacher), 
a Brahmin or a cow. (3) 


During the day, he waited under the shade of a tree (somewhere on the outskirts of the 
city), and when it was dusk and night was approaching, he found an opportunity to 
enter it. (4) 


[So, contrite and forlorn, pale lips, gloomy thoughts swirling in his head, a heart 
heavy as lead, and the guilt of failure in his mission to bring back Lord Ram bearing 
down on his conscience—] 

Sumantra quietly sneaked inside the city under the cover of darkness (in order 
not to be noticed by anyone)’. 

He parked the chariot at the gate of the palace and entered it silently (with a 
lowered head and a sunken heart). (5) 


[Note—'If a person has committed a heinous crime, such as murdering his teacher, or 
a Brahmin, or a cow, he would be sore affright to enter a city under full public glare. 
He would avoid entering it during the daytime, and would sneak in under the cover of 
darkness of the night, almost like a thief or a criminal who has been declared as 
absconding. 

The same thing happened in the case of Sumantra. He waited under a tree 
somewhere on the outskirts of the city, and quietly sneaked in when night fell.] 


fore re VATA GPT UIT | IT BIT Te ST SAT NG 
Ty Ue facet aka ate vars ard Paha strata BT 9 
TAN AT AL ape a Pree A A A 2 


jinha jinha samacara suni pa'é. bhupa dvara rathu dekhana a’é. 6. 
rathu pahicani bikala lakhi ghoré. garahirn gata jimi atapa oré. 7. 


2457 


nagara nari nara byakula kaisém. nighatata nira minagana jaisem. 8. 


As soon as the news spread of his arrival, then whoever heard of it came to the gates 
of the royal palace to see the chariot to confirm the news of Sumantra’s arrival. (6) 


They recognized the chariot and found the horses in an utter miserable condition so 
much so that their bodies seemed to be exhausted (due to grief) and on the verge of 
collapse just like snowballs that are about to melt in the face of excessive heat. (7) 


This sight spelled doom for the citizens of Ayodhya (for they could guess what it 
means). They became restless and agitated in the same way as shoals of fish become 
alarmed at the prospect of certain death when they find the water of their habitat (such 
as a pond) getting depleted’. (8) 


[Note—'The sight of the distressed horses and the aura of gloom that surrounded the 
chariot as it stood lonely in the darkness of the night somewhere in the corner of the 
gate of the palace, was enough to send alarm bells ringing. The citizens could easily 
guess that they must girdle themselves to hear bad news, that it was certain Sumantra 
has returned empty-handed from his mission. It was too obvious to the citizens that 
Lord Ram has not come back, for had he returned, there would have been a rousing 
welcome by the guards at the gates of the city itself, creating such a tumult that the 
whole city would have known that the Lord has come back. 

It would have been quite different from the situation at present, because now 
Sumantra had quietly entered the city, without much ado and almost unnoticed, except 
by some boarder guards who would have known about his return at the check posts 
where they must have checked his identity as he was entering the city by nightfall. 
Then he quietly parked the chariot and straightaway entered the royal palace. 

No one stopped him at the gates because all guards knew him. It was some of 
these guards who had leaked the news of his arrival.] 


@o, ahaa arma aaa Va facet was tare | 
Yay wane cet ate ary Wa Frag ll vo 
doha. 
saciva agamanu sunata sabu bikala bhaya'u ranivasu. 
bhavanu bhayankaru laga tehi manahum préta nivasu. 147. 


As the news that the chief minister has returned alone spread in the royal household, 
the entire palace was gripped in grief (because the very fact that Sumantra was ‘alone’ 
meant that Lord Ram, Sita and Laxman have not come back). 

The royal palace appeared so horrifying as if it was a haunted place where 
ghosts lived. (Doha no. 147) 


do. sift ainfa wa Gere wat | sce a atta fant Ms aT 8 
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ati drati saba piinichahirm rani. utaru na ava bikala bha'i bani. 1. 
suna'i na Sravana nayana nahim sujha. kahahu kaham nrpu tehi téhi bujha. 2. 


The queens came rushing out to enquire anxiously from Sumantra what news he had 
brought, but he was so agitated himself that he could not speak a word in reply. (1) 


He was so distraught and nervous that he could neither hear nor see anything. 
Deflecting the queries of the queens, he asked the palace attendants whom he met 
about the whereabouts of the king (Dasrath). (2) 


alfre dha afaa fae | alacant We We crag 1 3 
Wis Gas cha Ha Us | siftar tea St Ag FATT Ul ¥ I 


dasinha dikha saciva bikala'. kausalya grham ga'im lava’. 3. 
ja'i sumantra dikha kasa raja. ami'a rahita janu candu biraja. 4. 


When the female attendants of the palace (dasinha) observed the precarious condition 
of the chief minister (Sumantra) and saw his agitated state of mind, they escorted him 
to the palace of Kaushalya (the senior-most of the queens and mother of Lord Ram)’. 


(3) 


When Sumantra went and saw the king he found the latter so gloomy and pale as if 
the moon has lost all of its shine and drained of its nectar which would render its 
silvery disc dark and lusterless”. (4) 


[Note—'When Sumantra last met Dasrath, it was in the ‘Kopa Bhavan’, a special part 
of the palace that was designated as a place where any member of the royal 
household, especially the queens, would go to express their resentment on any 
subject. When any aggrieved member of the royal household went there, the place’s 
guards would send a message to the king in this regard. 

It was here that Kaikeyi had gone to vent her ire on her husband, and demand 
that he appoint her son Bharat as the next king, and at the same time send Lord Ram 
to the forest in order to prevent the latter from creating an obstacle in Bharat’s 
ascension to the throne. {Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line 
no. 4 that precedes Doha no. 23; (ii) Chaupai line nos. 1-3 that precede Doha no. 29.} 

It was in this place, known as Kopa Bhavan, that Dasrath had summoned 
Sumantra and asked him to take a chariot and go behind Lord Ram after the Lord took 
leave of his father and headed out of the city on his way to the forest. {Refer: Ram 
Charit Manas, Ayodhya Kand, Doha no. 81 along with Chaupai line no. 8 that 
precedes it. } 

According to Valmiki’s Ramayan, Ayodhya Kand, Canto 42, verse nos. 27-28, 
Dasrath had asked his attendants to take him to the palace of queen Kaushalya where 
he would find some peace and comfort. 


“Traditionally in ancient literature the moon is regarded as a reservoir of Amrit, the 
soothing and cool nectar of bliss that is stored in the moon by the gods of heaven. 
That is why out of the two prominent heavenly bodies in the sky, the sun and the 
moon, it is the latter which is cool and soothing as compared to the sun that scorches. 


2459 


When the ‘nectar’ of the moon drains off, its disc becomes dark, because it has 
no light of its own unlike the sun which shines on its own accord. When the moon is 
filled with nectar, the sunlight that falls on it makes it shine in the same way as a glass 
full of milk would look white when a light is shone on it, but when the milk is poured 
out the same glass would look dark. 

This metaphor is used to stress that Dasrath was overcome with gloom and 
sorrows so much that all his natural vigour and the radiance of his face had faded 
away, and he lay listless on his bed, brooding and lamenting gravely like a man in the 
throes of death. It was in this pitiful condition that Sumantra found Dasrath. ] 


ae Gast faye SMT lars after Pra]e AAT UG 
as sare Sra ule itdt varar a wa GAS Sara ig 


asana sayana bibhusana hina. paré'u bhumitala nipata malina. 5. 
lé'i usasu soca @hi bhamti. surapura tém janu khamsé'u jajati. 6. 


Dasrath was lying distraught and remorseful on the bare ground, without any kind of 
mat or a bed under him, and also with no royal ornaments that he usually wore on his 
body. (5) 


He was breathing deeply and lost in gloomy thoughts in the same way that king 
Yayaati (jajati) had regretted at the time when he was ejected from the heaven and 
condemned to fall back on earth’. (6) 


[Note—'The story of Yayaati is narrated in Mahabharat, Adi Parva, Cantos. 70-76. In 
brief it is as follows: 

Yayaati was the second of the six sons of king Nahush, who was the 10" 
descendent of the ancient king Daksha. Yayaati was so competent that he inherited the 
kingdom of his father. He was very valiant, righteous, and a great devotee of Lord 
God. It so happened that one day Yayaati approached a well as he was very thirsty. 
There he found a heavenly damsel known as ‘Devayaani’ inside the well, as she had 
been dumped there by Sharmistha, a daughter of a Daitya (a class of demons) 
Vrishparva. 

The king rescued Devayaani by pulling her out of the well by holding her right 
hand, and then he took her to his kingdom to marry her. 

Meanwhile, sage Shukracharya, the Guru of the Daityas, was very angry at 
this mischief of daughter of one of his disciples, so he decided to abandon them. 
Taken aback and fearing a curse from the sage as well as a backlash from her father, 
Sharmistha agreed to serve Devayaani as her maid, along with a thousand of her own 
attendants. 

Yayaati begot two sons from Devayaani, and as was the wont of kings of 
ancient times, he also wedded Sharmistha privately and produced three sons from her. 

When the infidelity of her husband became known to Devayaani, she went and 
complained to sage Shukracharya, who was so annoyed with the king that he cursed 
him to become old and lose his libido. 

The king asked for forgiveness and prayed that his curse be somehow 
mitigated. So the sage gave him a respite, telling him that he can exchange his old age 
with someone who is willing to give him his own young age and accept the king’s old 
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age. Yayaati asked all his five sons, Yadu, Turvasu, Druhmhu, Anu and Puru, to lend 
him their young age, but out of the five only the youngest son, Puru, accepted to lend 
his young age to his father for one thousand years. The king cursed his four elder sons 
who had declined, but blessed Puru and told him that at the end of this period he 
would get back his age and vigour as well as would inherit the kingdom. 

At the end of the thousand years, Yayaati developed dispassion and renounced 
all worldly affairs. He made Puru his heir to the throne, as promised. The Brahmins 
(elders of the society) approached Yayaati on behalf of the older sons and said that he 
should have transferred power to his eldest son (Yadu), to which Yayaati replied that 
a disobedient son has no right or claim over the property of his father, for a son who is 
obedient and loyal to his parents is one who is deemed to be a true son. This view was 
endorsed by sage Shukracharya too, and backed by the subjects of the kingdom. 

Yayaati did severe Tapa (penance, austerity) for another one thousand years, 
and as a reward of it he went to the heaven. In the heaven, the king of gods, Indra, 
interviewed Yayaati and asked him how hard or severe Tapa had he done. Instead of 
showing humility and shying away from boast, Yayaati replied proudly and haughtily 
that his Tapa was so great that it surpassed that done by anyone else, including the 
gods or the humans such as great sages and ascetics etc. 

As a result of this haughtiness, boastfulness and show of pride, characters that 
are deemed to be negative and unbecoming of someone aspiring for an abode in the 
heaven, he was expelled and made to fall from heaven. When the gods saw him 
repenting in a pitiable condition, they were moved and had sympathy for him. So, 
while he was tumbling down from heaven, the gods pushed him to the ground where 
king Ashtak performed a fire sacrifice. 

King Ashtak was astonished at seeing someone falling from the heaven and 
landing on his ground, so he enquired about the reason. Yayaati told him that there are 
‘seven doors to heaven’, viz. Tapa (penance), Daan (charity), Shanti (peace), Dama 
(self control of the sense organs), Loka-Lajja (behaving in a proper way; upholding 
decorum and norms of good behaviour in society; not doing anything that breaks 
tradition and invites ridicule), Saralta (simplicity, humility), and Daya (mercy, 
compassion, kindness). 

But if someone becomes proud of his above achievements and goes about 
boasting of them, then all his merit becomes null and void, and the doors of heaven 
close for him. Yayaati regretted sorely that he lost heaven because he was trapped by 
Indra, the cunning king of gods, to praise himself and feel proud of his meritorious 
deeds, something which is a negative trait of character, and debars a person from his 
claim to heaven. 

King Ashtak took pity on Yayaati, and he used the power of his own 
meritorious life to send Yayaati back to the forest, thereby preventing him from 
landing permanently on earth and entering the cycle of birth and death once again. | 


cd Are aR fy fey ord say aR te Urs Gord ti 9 
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leta soca bhari chinu chinu chati. janu jari pankha paré'u sampati. 7. 
rama rama kaha rama sanehi. puni kaha rama lakhana baideéhi. 8. 
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Every other moment the king (Dasrath) would sigh and heave his chest in regret as if 
Sampati laments after his wings were burnt by the sun’s heat and he fell to the 
ground’. (7) 


As he lay on the ground, he was most woefully repeating the name of Lord Ram who 
was very dear to him, as well as the name of Sita and Laxman. (8) 


[Note—'Refer to: Ram Charit Manas, Kishkindha Kand, Chaupai line nos. 1-8 that 
precedes Doha no. 28 where Sampati has narrated the story why his wings were burnt 
by the sun. He was the elder brother of Jatau, the vulture who was killed while trying 
to save Sita from being taken away by Ravana. 

When his wings were burnt as he went too close to the sun in his haughtiness, 
Sampati fell on earth, grieving and lamenting at his stubbornness. Here, Dasrath 
laments that he was so confident of himself that he would always have his way and no 
one can subdue him, that he allowed Kaikeyi to have an unchecked sway over him, 
allowing her to become domineering and gain undue leverage upon him, in the belief 
that she won’t be able to subdue him or misuse her proximity with him. But alas, after 
being bitten by a pet snake, there is no point in regretting the decision of keeping a 
snake as a pet. 

Hence, Dasrath regretted that all that has happened was due to his own 
miscalculations, and things have reached a point from where there is no return. He is 
full of remorse and contrition that he alone is to be blamed for the catastrophe that has 
befallen upon the whole of Ayodhya. | 


do. tha afad wa sia af ates ce wag 
GA Sos AHe Tals He GAA He WAI Ve 1 
doha. 
dékhi sacivam jaya jiva kahi kinhé'u danda pranamu. 
sunata uthé'u byakula nrpati kahu sumantra kaham ramu. 148. 


When the chief minister (Sumantra) saw the king (Dasrath) in this pitiful condition, he 
was aghast. He formally greeted the king and prostrated before him to pay his 
respects. 

No sooner the king heard his voice (as the chief minister wished him), but he 
got up with a start, very agitated and almost on edge, asking him anxiously, ‘Say 
Sumantra, where is Ram? [Tell me, have thou brought him back?]’ (Doha no. 148) 


dio, YC GAA cis Btls lASd HS SMT HF Us Il 8 
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bhipa sumantru linha ura la'l. burata kachu adhara janu pa’. 1. 
sahita sanéha nikata baithari. pumchata ra'u nayana bhari bari. 2. 
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The king (Dasrath) clasped Sumantra to his bosom with some solace in the same way 
as a sinking man finds some hope for survival when he sees a buoy. (1) 


With great affection the king made Sumantra sit near him, and then, with eyes filled 
with tears, he asked the chief minister about the news (of Lord Ram, Sita and 
Laxman). (2) 


WA GAA HE TST HA | He TIA CHET SST 3 
amt tt fos ote faene | Gad Sata APT Het BIT I ¥ I 


rama kusala kahu sakha sanéhi. kaham raghunathu lakhanu baidéhi. 3. 
ané pheri ki banahi sidha'é. sunata saciva locana jala cha’e. 4. 


The king said: ‘My dear friend, apprise me about the welfare of Lord Ram. Where are 
Ragunath (i.e. Lord Ram, the Lord of the race of kings belonging to family of 
Raghu—‘raghunathu”), Laxman and Sita (“baidehr’, the daughter of king of 
Videha, i.e. king Janak). (3) 


Have thou brought them back, or have they proceeded to the forest?’ 
Hearing this query of the king, tears welled up in the eyes of the chief 
minister’. (4) 


[Note—'Sumantra became tongue-tied; he did not know what to say or how to answer 
this question. His eyes became moist, his lips were shut tight, he shivered, took a deep 
breath and he lowered his head. His body language was enough to speak for him, and 
Dasrath immediately understood what Sumantra meant to say but did not muster 
courage to speak about it. 

To wit, the king realized that the answer to his query was in the negative, that 
Lord Ram, Sita and Laxman have not returned, and instead they have gone ahead to 
the forest. This will be clear in the next set of verses that follow. ] 


ren fae oft te Are lang fra 7a CRT GATING 
TH UT Set Gare Vata aah Sz Arad TSH & 


soka bikala puni pimcha narési. kahu siya rama lakhana sandési. 5. 
rama rupa guna sila subha'U. sumiri sumiri ura socata ra'U. 6. 


The king was extremely agitated and overcome with grief as he enquired from 
Sumantra: ‘Tell me the message that Sita, Ram and Laxman have sent for me.’ (5) 


The king was lost in the thoughts of Lord Ram and recalled the Lord’s many stellar 
qualities, of his charm, his excellent virtues and character, his good and courteous 
nature, his amiable disposition towards one and all—.e. the recollection of all the 
good things about Lord Ram! came storming over his mind and struck his heart like a 
thunder stroke, making him excessively contrite, pensive, remorseful, despondent and 
distraught. (6) 


2463 


[Note—'In this context, refer to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line 
no. 8 that precedes Doha no. 1; (ii) Chaupai line nos. 2-3 that precede Doha no. 3.] 


US Gs Shs TAT AP WA aS FBT BATT 
Al Get Forget WA WAT | AY UT aS Ale SAT US UI 


ra'u suna'i dinha banabasu. suni mana bhaya'u na harasu haramsi. 7. 
so suta bichurata ga'é na prana. ko papi bara mohi samana. 8. 


King Dasrath rued as he sorely lamented at his misfortune: ‘Alas, it was announced 
by me that he (Lord Ram) would be made a king, and then I myself had to send him to 
the forest. But inspite of this shock and betrayal by none but his own father, he (Lord 
Ram) showed no signs of either remorse, rancour or anger (at being so 
unceremoniously disinherited from his right and banished to the forest for no fault of 
his), or joy (at being freed from the burden of bearing the weight of a kingdom, and 
instead being allowed to go and roam freely wherever he wishes in the world, with no 
worry of any kind on his head). (7) 


Alack-a-day, woe to me and my accursed soul! Such a dear and obedient son was 
separated from me and he went away, but my ‘Pran’ (life) did not leave me, it was not 
separated from me, and I am still alive! 

Say truly, who is a greater or a bigger sinner than me? 

[Who is more unfortunate, cursed and contemptible than me? Who is worthy 
of more scorn, ridicule, rebuke and condemnation than my accursed self? Well, all is 
my own doing, for the wrath of my accumulated sins has suddenly burst out upon me 
like an erupting volcano spewing hot lava that scorches everything nearby.]’ (8) 


ao, War wy faa creat We cel aie gas | 
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doha. 


sakha ramu siya lakhanu jaham’ taham’mohi pahumica'u. 
nahim ta cahata calana aba prana kaha'um satibha'u. 149. 


Dasrath continued: ‘My dear friend (Sumantra), take me to that place where Lord 
Ram, Sita and Laxman are at present. 

If this is not done, then I speak truly and honestly that my Pran (life-forces 
inside the body) wishes to leave and depart (i.e. I won’t survive; I will certainly die)’. 
(Doha no. 149) 


[Note—'Refer also to: Geetawali Ramayan, Ayodhya Kand, verse no. 47 where 
similar emotions are narrated. 

There are two ways in which this sorrowful statement of Dasrath can be 
interpreted. 
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The first is that he says: “Sumantra, either take me physically to that place 
where Lord Ram, Sita and Laxman are, or else I will discard this gross body and go 
there myself in a subtle form known as the Atma, which however is my ‘true self’. I 
may not be able to reach them in physical terms if no one helps me go there, but no 
one can stop me from going there in a subtle form represented by my soul.” 

The second interpretation is more obvious: “Sumantra, if you want me to 
survive, then take me to where I can meet Lord Ram, Sita and Laxman. Otherwise, I 
will die.””] 


do, UP UP ded afte we | frads asm Hea GATS 2 
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caupa’. 


puni puni pumchata mantrihi ra'U. priyatama su'ana samdésa suna'u. 1. 
karahi sakha so'i begi upa'U. ramu lakhanu siya nayana dékha'u. 2. 


[As Sumantra was chocking with grief himself and was so emotionally upset that he 
could not speak a word by way of reply to king Dasrath’s requests to tell him 
something about Lord Ram, Sita and Laxman, the king repeated his query and asked 
Sumantra to tell him if his dear sons and daughter-in-law had sent some message for 
him. |] 


The distraught king repeatedly asked his chief minister: ‘Please let me hear the 
message my dear ones have sent for me. (1) 


My dear friend, make some urgent arrangements and quickly devise a way by means 
of which I can see with my eyes Lord Ram, Laxman and Sita. [To wit, please don’t 
delay or try to deflect the matter any more, for I can’t wait indefinitely.]’ (2) 


faa et at He ag art | wens Gee Uist TAT 3 
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saciva dhira dhari kaha mrdu bani. maharaja tumha pandita gyani. 3. 
bira sudhira dhurandhara déva. sadhu samaju sada tumha seva. 4. 


[Sumantra observed that the king was on an edge, and if he does not intervene wisely 
and act swiftly than the situation would slip out of hand, and some calamitous 
development would take place. So therefore, Sumantra spoke for the first time, trying 
to console and pacify Dasrath by comforting him, and encouraging him to have 
patience and show forbearance in the face of this adverse time. ] 


The chief minister gathered together his wits and courage, and spoke to Dasrath with 
a patient and comforting tone: ‘Oh Your Majesty (maharaja)! Thou art wise, learned, 
intelligent, prudent, and well-versed in all matters. (3) 
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Thou art brave, bold, courageous and resilient, and thou art an expert in all manners of 
things. 

Thou havest always served Gods and the community of saints and pious 
people most diligently. (4) 


WA We Ga CS TST att oy fire Pers Fora Ut & 
ale Ha Ta alle Tears 1 arae ula feae at ATE i § 1 


janama marana saba dukha sukha bhoga. hani labhu priya milana biyoga. 5. 
kala karama basa hohim gosa'im. barabasa rati divasa ki na'im. 6. 


This being the case, thou art fully aware all existential circumstances in this mortal 
world, such as birth and death, all sorts of joys and happiness that a person enjoys in 
his life on one the hand, and the sorrows and grief from which he suffers on the other 
hand, nay, all types of losses and gains, including union with someone who is one’s 
beloved, or separation from the same beloved one, --- (5) 


--- Oh my respected lord (gOsa'im), all these circumstances are under the control of 
Kaal and Karma (i.e. they are determined respectively by one’s fate, destiny and 
providence on the one hand, and the consequences of one’s deeds on the other hand) 
in the same way that night and day compulsorily follow each other in a routine and 
systematic manner, without fail and delay of even a fraction of a second’. (6) 


[Note—'Sumantra exhorted Dasrath to have patience and show wisdom in the face of 
adversity. The king ought not to act like a child and fall prey to emotional outbursts, 
because he has nothing to gain by it, but everything to lose. 

Citing the example of the cycle of night and day following each other in a set 
routine, in a set pattern, without anybody being able to disturb this rhythm, Sumantra 
tells Dasrath that in a similar way, all misfortunes would one day give space to good 
fortunes, and vice versa. 

No one can claim that he has done absolutely no wrong in this mortal world, 
because though one may not have willingly or consciously done wrong, but there may 
have been situations when some mistake was committed by him inadvertently, the 
consequences of which cannot be brushed aside on the plea that a person has not done 
it willingly. 

This phenomenon can be easily understood by a simple example. Suppose one 
willingly drinks poison in an attempt to commit suicide, but somehow survives with 
some serious health problems, such a paralysis or other issues, that make him suffer 
for the rest of his life —then he blames himself for the horrors of his reckless actions. 

But suppose he unknowingly drinks some liquid, say plain water, which 
contains the same poison as mentioned above. Will the consequences on his body in 
this second case be any different from the case when he willingly drunk the same 
poison to commit suicide? No, the body will be subjected to the same horrifying 
consequences in both the cases. 

Similarly, a person often blames fate, god and destiny for the sufferings he has 
to experience in life, complaining that he has not done anything so bad as to be 
punished in this serious way. But he does not realize that he may have done 
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something wrong unwittingly, inadvertently, unknowingly in the past that has 
produced a circumstance at present at which he is astonished and does not like. 

Another interpretation of this example of ‘night and day following each other’ 
is that all sufferings would one day end when the cause of these sufferings gradually 
dissipate, leading the way to good times in the same way as the darkness of the night 
would yield to the light of the day. 

Hence, Sumantra advises king Dasrath that if he shows patience, resilience, 
courage and forbearance, then a day will come when he would be able to meet Lord 
Ram, Sita and Laxman once again, but if he grieves and laments in the woeful way he 
is doing at present he would surely die, and with death he would lose that golden 
opportunity to see his beloved sons and daughter-in-law once again at the end of 
fourteen years when they will surely return. ] 
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Those who are fool and ignorant would feel joyous and exhilarated during happy 
times or circumstances, or lament, grieve and feel sad and despondent during un- 
happy times or circumstances. 

On the other hand, those who are wise, enlightened and learned, would treat 
both the opposite circumstances or times equally, showing equanimity and self- 
control, and bearing with or treating whatever comes their way with fortitude and 
neutrality. (7) 


Hence, oh my revered lord, show patience and have courage by being wise and 
prudent during the present testing time of adversity. 

Therefore, show maturity of thought by abandoning all negative emotions as it 
will be beneficial for everyone’.’ (8) 


[Note—'Sumantra told Dasrath: “My Honourable Lord! If thou losest thine mental 
bearing and courage, remember that the whole kingdom would suffer. Thou wilst be 
committing a greater error and a graver sin if thy subjects are made to suffer due to 
thine personal issues that have afflicted thee so much. Let these personal family issues 
not come in the way of the bigger responsibilities that thy have towards thine loyal 
subjects. Remember: It is thy moral responsibility to care for the welfare of thine 
subjects more than anything else. Thou art famed for having exemplary courage and 
wisdom in the face of adversity, and on countless previous occasions thy havest even 
proved thine mettle during worse situations when someone in thy place wouldest have 
buckled and fall down. Remember also the old adage that ‘there is a silver lining to a 
dark cloud’, for misfortunes don’t last for ever. The chill of every winter would lead 
to the warmth of summer for those who are patient enough to wait for the winter’s end 
so that they can welcome the sunlight of the summer to cheer them up. Thou 
shouldest gracefully accept what comes thy way, instead of fretting and fuming as it 
wouldest serve no purpose. 
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So, oh wise king, please have patience and show resilience. Grieving and 
losing hope would serve thee no purpose. It would be disastrous for everyone.”’] 


alo. WAT AY AAT Was GEN Gea aie | 
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prathama basu tamasa bhaya'u dusara surasari tira. 
nha'i rahe jalapanu kari siya sameta do'u bira. 150. 


[After having first exhorted king Dasrath to show wisdom and to have patience during 
these testing times, instead of buckling underneath under the weight of misfortunes by 
becoming meek and pliant to the will of bad Times, Sumantra would now narrate the 
sequence of events after Lord Ram, Sita and Laxman had left Ayodhya and boarded 
the chariot taken by him on the instructions of the king.] 


Sumantra told Dasrath: ‘The first day’s halt was on the banks of river Tamsa’, and the 
second day’s was on the banks of river Ganges’ where the two warriors (i.e. Lord 
Ram and Laxman), along with Sita, had taken a bath, and then had some refreshments 
(such as fruits, edible roots and stems) to eat and water to drink’. (Doha no. 150) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 84. 


“Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 2 that precedes Doha no. 
87. 


*Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 7 that precedes Doha 
no. 87; (11) Doha no. 89 along with Chaupai line no. 8 that precedes it. ] 


dio, tae aife aga Baers | at aif fee Tawg  2 
Ble Wd Ae BS WMA | Het AH|e Fat Has SAAT Ut 2 1 


caupa’. 


kévata kinhi bahuta sévaka'l. so jamini singaraura gavami. 1. 
hota prata bata chiru magava. jata mukuta nija sisa banava. 2. 


The Kewat (here meaning Guha Nishad as he was the chief of the boatman 
community) served them (i.e. Lord Ram, Sita and Laxman) affectionately, warmly 
and in a variety of ways’. 

That night (i.e. the second night) was spent in Srigberpur’. (1) 


In the morning of the next day, Lord Ram called for sap of the banyan tree, which he 
rubbed on his long hairs to make them sticky, twined them into a thick pleat, and then 
wound it on his head to form a crown over his head (in the same way as ascetics do)’. 


(2) 
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[Note—'Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 1-7 that 
precede Doha no. 88; (ii) Doha no. 89 along with Chaupai line nos. 4-8 that precede 
it. 


“Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 1 that precedes Doha 
no. 87; (11) Doha no. 89. 


*Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 2-4 that precede Doha 
no. 94.] 


TH Gat as Aa TTS | frat STs AS TTS 1 3 
CREAT OM at A AS | ST AS WY SMA Ue I ¥ I 


rama sakham taba nava maga’. priya carha'i carhé raghura’. 3. 
lakhana bana dhanu dharé bana’l. apu carhé prabhu ayasu pa’. 4. 


Lord Ram’s friend (Guha Nishad) then called for a boat! on which Lord Ram (the 
Lord of Raghus; “raghura'T’) boarded along with Sita. (3) 


Laxman carefully placed all the arms, such as the bows and arrows, on the boat and 
arranged them in an orderly way. Then on the Lord’s instructions he stepped inside 
the boat himself”. (4) 


[Note—'Earlier in our reading of Ram Charit Manas we have read that it was Lord 
Ram himself, and not Guha Nishad, who had summoned some boatman and asked the 
latter to take him across river Ganges—apropos: Ram Charit Manas, Ayodhya Kand, 
Chaupai line nos. 2-3 that precede Doha no. 100. 

This boatman was a different person, and not Guha Nishad. This will be clear 
when we further read that after crossing the river, Lord Ram asked the boatman to 
take something in return as his fare for the boat, which the boatman refused, and after 
prostrating before the Lord and seeking nothing but the Lord’s blessings he returned 
home—apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 101—to Doha no. 
102. 

After saying good-bye to the boatman, Lord Ram proceeded to the forest, and 
we read that Guha Nishad accompanied the Lord in his onwards journey—apropos: 
Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 2-7 that precede Doha no. 104. 

However, what we read here presently, that it was Guha Nishad who had 
called for the boat, is in accordance with the narration given in sage Veda Vyas’ 
“Adhyatma Ramayan”, Ayodhya Kand, Canto 6, verse nos. 17-21. Here we read that 
the boat was rowed by Guha Nishad himself. 

To wit, Tulsidas, the saint-poet who penned Ram Charit Manas, had drawn 
from other established sources, such as Adhyatma Ramayan in this case, to knit 
together different variations of the glorious story of Lord Ram so as to form a 
composite narrative that straddles different versions of the story and brings under one 
roof its many dimensions, thereby presenting to the reader a colourful version of his 
own that has elements from all such diverse sources. 


2469 


The sequence in which Lord Ram, Sita and Laxman boarded the boat, and Laxman 
putting all their arms, such as the bows and the arrows, inside the boat before stepping 
in himself, is also in accordance with the narration given in the verses of the 
Adhyatma Ramayan cited herein above. ] 


fone facitter Ais TART | ret HT TST aT AAAT UG 
Ald WAY Wd GA Hes 1A AN Ue Ut MeE II & I 
cette ort of fara aert | ara cefter at Feat AT 9 1 


SAAT We HAT SAN | HUT SIMS TA TFET Ul 2 A 


bikala biloki mohi raghubira. bole madhura bacana Ghari dhira. 5. 

tata pranamu tata sana kahehu. bara bara pada pankaja gahehu. 6. 

karabi payam pari binaya bahori. tata kari'a jani cinta mori. 7. 

bana maga mangala kusala hamarém. krpa anugraha pun'ya tumharem. 8. 


When Lord Ram (the brave Lord of the king Raghu’s race; “raghubira”) found that I 
was profoundly confounded and sorrowful’, he consoled me and spoke to me using 
sweet and comforting words’. (5) 


He told me: ‘My dear chief minister (tata), please convey my regards and obeisance 
to my dear father (pranamu tata sana kahéhiy’ by repeatedly clasping his lotus- 
like feet (bara bara pada pankaja gahéhi) on my behalf. (6) 


After a pause, fall at his feet once again and pray on my behalf, to tell him my 
message—“My dear father (tata), please do not worry at all for me (kari'a jani cinta 
mori)’. (7) 


By your grace, blessings, and the results of your meritorious life and auspicious 
deeds, everything will be alright and auspicious for me too in the forest as well as on 
the path. [Your rewards of your auspicious deeds and meritorious life would act as a 
shield and an umbrella to give protection of every kind to me, my wife Sita, and my 
brother Laxman. Hence, there is no reason why thou shalt be worried for us.]” (8) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 94 along with Chaupai 
line nos. 4-5 that precede it. 


*Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 2-8 that precede Doha 
no. 95. 


Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 95. 


“Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 95.] 


Bo, Geet Se dd HMA aa Ga TE sell eI 
Ulauniet stag pact Ser Ure UP fiat srrgeF tt 2 
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wert aac Ufafe at oft ort at fartat at 3 
qe arg ais ty SS Hach tes Hracet ert ¥ 


chanda. 


tumharém anugraha tata kanana jata saba sukhu pa'ihaum. 1. 
pratipali ayasu kusala dékhana paya puni phiri a'ihaum. 2. 
jananim sakala paritosi pari pari payam kari binati ghani. 3. 
tulasi karéhu so'i jatanu jehim kusali rahahim kosala dhani. 4. 


Sumantra told king Dasrath that Lord Ram continued to comfort him calmly, 
assuaging his feeling of profound sorrow by telling him to convey the following 
message to his father: ‘Oh my dear father (tata)! I shall find all comfort and 
happiness by going to the forest as it is your wish and I have your blessings to support 
and protect me in this regard’. (Chanda line no. 1) 


I shall successfully carry out your instructions and return home to see your august feet 
once again (at the end of the designated period of fourteen years).’ (Chanda line no. 2) 


Sumantra added: The Lord also asked me to comfort all the mothers in an appropriate 
way, fall before their feet to pay his respects to them, and pray to them. (Chanda line 
no. 3) 


Tulsidas says that Sumantra told Dasrath that Lord Ram asked him to request his 
mothers to take proper care of the king of Kaushal (i.e. king Dasrath) in all possible 
ways’. (Chanda line no. 4) 


[Note—'Lord Ram meant that since he has gone to the forest to obey his father and 
comply with his wishes, he is very sure that no harm can come to him, because a son 
who obeys his parents is blessed by good fortunes, and the gods too are always 
favourably disposed towards him. In this context, refer to Refer: Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 8 that precedes Doha no. 55. 

The cause of worry for him would have been if he had gone to the forest due 
to some other cause, such as for instance after some arguments with his parents and 
insulting them, or some other kind of misdemeanour and sinful act, whether it was 
small or big, which required him to be punished by banishment to the forest. But in 
the present case, he is merely obeying his father’s words given to his step-mother like 
an honourable son is expected to do, and he has come to the forest willingly and 
cheerfully, without any ill-will and rancour in his heart or mind. So, there is no 
problem whatsoever. 


*Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-2 that precede Doha 
no. 96.] 


Glo, WUT Hea Weg AN AN Ug Van Te | 
AA BE SUSY We 7 Ara AS stearate tt Vue 


soratha. 
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gura sana kahaba samdésu bara bara pada paduma gahi. 
karaba so'i upadésu jehim na soca mohi avadhapati. 151. 


Sumantra told Dasrath: ‘Lord Ram asked me to clasp the lotus-like feet of his Guru 
(sage Vasistha) and convey his message to latter that he (the Guru) should give such 
advice to the king of Ayodhya (i.e. king Dasrath, Lord’s father) that latter does not 
worry for him (Lord Ram).'’ (Sortha no. 151) 


[Note—'At the time of his departure from Ayodhya, Lord Ram had gone to pay his 
respects to sage Vasistha. At that time a huge crowd had followed the Lord to the 
sage’s place. Lord Ram had also summoned senior members of the society at that 
time, and addressing everyone on that occasion he had requested them all that they 
would do a service to him by ensuring that king Dasrath as well as all the mothers 
remain happy and do not lament for him. Refer: Ram Charit Manas, Ayodhya Kand, 
Doha no. 80 along with Chaupai line nos. 1-8 that precede it. ] 


do. Wer ufc wad Fert vara qareg fart AT gu 
Os Ga its Ae fete | ate Te ATE GENT i 2 


caupa’. 


purajana parijana sakala nihori. tata suna'éhu binati mori. 1. 


Sumantra told Dasrath what Lord Ram had said: ‘My dear (tata)’, said Lord Ram, 
‘please call all the citizens as well as my kith and kin, such as members of our family, 
our servants, our dependents et al (purajana parijana), and convey to them my 
humble submission that --- (1) 


--- In whatever way the king (Dasrath; “naranahu”) is kept happy, in whatever 
manner he finds comfort and solace, all such ways and means should be deemed to 
make me happy too. 

[And therefore, everyone should try to do everything possible which would 
make my father, king Dasrath, happy and comforted, so that he does not suffer in grief 
for me and never laments my absence, for it will make me happy if my respected 
father is kept happy.]' (2) 


[Note—'While departing from Ayodhya, Lord Ram had made the same request to all 
the distraught citizens who had gathered around him when he had gone to sage 
Vasistha’s home to take his blessings before leaving for the forest: refer—Ram Charit 
Manas, Ayodhya Kand, Chaupai line nos. 7-8 that precede Doha no. 80.] 


HET MSY WA OH BME Atha a ASST TsTIg UTE Ut 3 
Uelg Wate HCA AT AM | aUg Ad Peat AA AA Ul ¥ 1 
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kahaba samdésu bharata ké a'ém. niti na taji'a rajapadu pa'ém. 3. 
paléhu prajahi karama mana bani. sé'ehu matu sakala sama jani. 4. 


When Bharat comes home, please convey my message to him that he should not 
abandon the path of right conduct and thought, that he should always abide by and 
uphold the principles of rule of law and morality while carrying out his 
responsibilities after ascending the throne of the kingdom of Ayodhya. 

[To wit, tell Bharat on my behalf not to become haughty and arrogant after he 
assumes the crown of the kingdom. He ought to remain humble and law-abiding, be 
conscientious in all his actions and deeds, maintain decorum of his stature, be vigilant 
in matters of morality and ethics, never do and say anything that would bring taint on 
the glorious name of our family, and please tell him to let me feel proud of him 
whenever I get any tiding of his behaviour as the king of the great kingdom over 
which he is destined to rule.] (3) 


He should take care of the subjects of the kingdom and serve them well with great 
diligence, employing his actions, thoughts and words for their welfare and well-being. 

[To wit, he ought to always keep the interest and welfare of the citizens at the 
top of the agenda, and act, think and speak accordingly. ] 


He should server all the mothers equally, treating them all alike and showing 
them all equal respect. 

[To wit, he should not treat his step-mothers, such as my mother Kaushalya, 
and Laxman’s mother Sumitra, differently than his own mother Kaikeyi. He should 
respect them all. He also should not punish his mother Kaikeyi for being the cause of 
my coming to the forest, for it is none of her fault, as whatever happens is determined 
by many interacting factors working together in a complex mechanism, and therefore 
one should not single out any one factor or individual to be blamed for any misfortune 
that befalls upon him.] (4) 


ain Frareg ara args teatt fag Arg Gs Harenys UN & UI 
ad ita dfs Tae Ws ara a aE Ht TSH Ng 


Ora nibahehu bhayapa bha'. kari pitu matu sujana sévaka'. 5. 
tata bhamti téhi rakhaba ra'U. soca mora jéhim karai na ka'u. 6. 


And my dear brother, by serving faithfully and diligently our parents, our near and 
dear ones, our kith and kin, our subjects and dependents, nay, everyone of our 
kinsmen and subjects of the kingdom, please live up to your reputation as an 
honourable brother, and vindicate my confidence and affection for you. (5) 


My dear brother (tata)! Take care of the king (our father, Dasrath) and keep him in 
good cheer so that he does not worry or grieve for me. 

[Please show so much affection and love to him that he does not miss me. Let 
him not feel the sorrow of separation from me by stepping in my shoes and letting 
him feel that there is no difference between Ram and Bharat, that Ram is always with 
him in the form of Bharat.]' (6) 
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[Note—'A similar idea is conveyed in Valmiki’s Ramayana, Ayodhya Kand, (i) 
Canto 52, verse nos. 34-36; and (ii) Canto 58, verse nos. 22-25. ] 


AE He HS TAM Hort | ahs TH Us Arle PVNNT ui 9 
at an Frat Bae cals | Hela A Aa CT CATS Uc I 


lakhana kahé kachu bacana kathora. baraji rama puni mohi nihora. 7. 
bara bara nija sapatha déva’. kahabi na tata lakhana larika’l. 8. 


Sumantra continued: ‘Meanwhile, Laxman said something bitter and harsh, at which 
Lord Ram looked at me and barred me from repeating before anyone anything of what 
Laxman had said’. (7) 


The Lord repeatedly implored with me and requested me under oath not to tell 
anything of what Laxman had said in anger, for it was his childishness to say such 
unwarranted things. 

[To wit, the Lord meant that one should not pay any heed to utterances of 
children as they are innocent in heart, but they do not have the maturity of wisdom to 
think before speaking wild things, for they actually do not mean what they say.]’ (8) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 4-5 that 
precede Doha no. 96.] 


ao, cafe WaTY Hy chen fora fea wg fafa aA | 
Ofead Ta HT Use Toth Uectlad Se La? I 
dona. 


kahi pranamu kachu kahana liya siya bha'i sithila saneéha. 
thakita bacana locana sajala pulaka pallavita deha. 152. 


Then, Sumantra briefly refers to Sita by saying: ‘Sita told me to convey her respects 
to you and all others, but then she was so overwhelmed with feelings of affection 
mixed with sorrows of separation that her voice failed her, she could not speak, tears 
filled her eyes, and her body became so thrilled that she just kept quiet. [To wit, Sita 
was overcome with emotions so much that she could not speak a word.]' (Doha no. 
152) 


[Note—'We have read earlier that Sita had said many things, but all of what she had 
said was directed at Lord Ram in the form of a reply to what the Lord had said to her, 
and to Sumantra by way of comforting him and requesting him not to insist on her 
returning home. This is clear when we read Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 6 that precedes Doha no. 96—to Chaupai line no. 8 that precedes 
Doha no. 98; and Chaupai line nos. 1-3 that precede Doha no. 99. 

The only message that Sita meant to be conveyed to her parents-in-law was 
that they should not worry about her as she would be happy in the forest in the 
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company of her beloved husband, Lord Ram, and her brother-in-law, Laxman. Refer 
to: Ram Charit Manas, Ayodhya Kand, Doha no. 98. 

But presently we read in this Doha that Sumantra says that Sita was tongue- 
tied and could not speak anything because she was overcome with emotions. It is 
because by this time, Sumantra, who was closely watching Dasrath’s reactions, 
realized that enough was enough, and the king was so highly tormented and on the 
edge of collapse that to say anything more regarding what Ram, Laxman or Sita had 
said would be a virtual torture on the hapless king. So, the wise chief minister cut the 
discourse short and did not elaborate any further on what Sita had said. 

In Veda Vyas’ “Adhyatma Ramayan”, Ayodhya Kand, Canto 7, verse nos. 12- 
13 a similar narrative is found, where we read that Sumantra told Dasrath that Sita’s 
eyes were filled with tears as she looked first at Lord Ram to seek his silent 
permission to speak to me, then turning to me she told me, with her throat almost 
chocked with emotions so much so that she was barely able to say a word, to bow at 
the feet of her parents-in-law on her behalf and tell them her respects. After that, 
unable to control herself any longer, she broke down, and weeping inconsolably, she 
went away with a lowered head. 

As we shall read in the following verses, he changed the discourse and 
narrated in the briefest possible way what happened after that. ] 


dio, Ale steaex Tat SE Us | hae Unies Ala Wes ll 8 UI 
pais det Ue att (eas ote plore at wre 2 


caupa’. 


tehi avasara raghubara rukha pa'l. kévata parahi nava cala’. 1. 
raghukulatilaka calé éhi bhamti. dékha'um tharha kulisa dhari chati. 2. 


At that moment, upon a hint from Lord Ram, who is the most exalted amongst the 
Raghus (raghubara), the boatman started rowing the boat to take it to the opposite 
bank of the river’. (1) 


This is how Lord Ram, who 1s like a crown and the most honourable member in the 
family of king Raghu (raghukulatilaka), departed from there while I stood dazed and 
hapless, with a heavy load on my chest, unable to do anything to stop him”. (2) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 2 that 
precedes Doha no. 100; and Doha no. 101. 


*If we recollect the moments when Lord Ram had gone to the bank of river Ganges to 
ask the boatman to take him and his companions, Sita, Laxman and Guha Nishad, 
across the river to the other side, we will remember that Sumantra had already turned 
back and left the place before Lord Ram had gone to the river. 

This is very clear if we closely examine the sequence of events as narrated in 
Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes Doha no. 99—to 
Chaupai line no. 2 that precedes Doha no. 100. 

But a different narrative is found here, where Sumantra gives the impression 
that he had personally witnessed the departure of Lord Ram to the other side of the 
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river on a boat while he had to stand and watch it happening before his eyes 
helplessly. 

Now, how do we reconcile between these two apparently different versions of 
the sequence of events of those moments when Lord Ram departed from this side of 
the river Ganges on aboard a boat to go across to its other side? 

How do we account for the truthfulness of the version narrated by Sumantra in 
the background of what we have read earlier, that he had already turned back before 
Lord Ram and his companions went to the bank of river Ganges? 

Here’s the answer: After obeying Lord Ram’s instructions to return home, 
Sumantra pretended to turn back homewards, went back for quite some distance, and 
then parked his chariot somewhere by the side of the road, near a bush or a large tree, 
and tied the horses there so that neither the chariot was visible from the place where 
Lord Ram and others stood, nor the wild neighing of the agitated horses could be 
heard by them. Then he got down and quietly came back to the place where he had 
left Lord Ram and his companions a while ago, taking care to keep himself hidden 
from view by walking with a bent body and crouching as much as possible, taking 
advantage of the natural cover provided by large trees with thick foliage, as well as 
shrubs, bushes and other wild plants that grew abundantly on the side of the rural 
path. Once he was within eyeshot of the bank of the river, he sat quietly to watch what 
was happening there, and so he could witness all the developments that he narrates to 
king Dasrath now. 

It means that Sumantra was not lying while telling Dasrath that he was a 
helpless witness to Lord Ram’s departure to the other side of the river aboard a boat. | 


H ora fafa Het nore | frera fats Mg TA AAT 3 
ava fe afaa oer te Tas let cen ara ae Wasi ¥ 1 


mairh apana kimi kahaurh kalési. ji'ata phiré'uni lé'i rama samdési. 3. 
asa kahi saciva bacana rahi gaya'U. hani galani soca basa bhaya'u. 4. 


How can I sufficiently tell the immensity of my shock, grief, sorrows and perplexity 
even as I managed to survive and return to give the message of Lord Ram? 

[Fie to me that I survived the intensity of torments that my wretched heart was 
subjected to, but it was necessary for me not to buckle under the weight of overriding 
sorrow and profound grief, and instead collect all my wits together and gather all 
courage that I could harness so that I could come back to Ayodhya and convey Lord 
Ram’s message to them for whom it was meant. Had I allowed myself to yield to my 
natural impulses at that time, I would have collapsed and died, but that would have 
prevented me from doing my duty of reporting Lord Ram’s message to them for 
whom it was meant.]'’ (3) 


Saying this, the chief minister, Sumantra, found himself lost for words to say anything 
more even as he was submerged in remorse, overcome with regret, and overwhelmed 
with a sense of guilt and contrition. 

[Why so? Because he had miserably failed in his mission to bring back Lord 
Ram; because he lived to narrate Lord Ram’s departure for the forest without doing 
anything to stop him. He was immensely worried about the horrible consequences of 
the bad news that he had brought back, and he faced a future with a great calamity 
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unfolding in the kingdom right before his eyes, which he would now be required to 
handle himself with no respite in sight. One worry lead to another, and his vexation 
and helplessness mounted the more he thought about the developments.] (4) 


[Note—'This episode of Sumantra giving an account to king Dasrath about his failed 
mission to bring Lord Ram, Sita and Laxman back from the forest, and the horrifying 
effect it had on the king has been narrated in Veda Vyas’ “Adhyatma Ramayan”, 
Ayodhya Kand, Canto 7, verse nos. 6-15.] 


Ud Te Gade TTS LOS ORT ST TSA ATS G Il 
cette Free Ae AT ATT LST AS AT HS ATTN & 


suta bacana sunatahim naranahu. pare'u dharani ura daruna dahu. 5. 
talaphata bisama moha mana mapa. maja manahum mina kahum byapa. 6. 


No sooner Dasrath heard the words of the charioteer (“suta”; here meaning Sumantra, 
so-called because he had himself driven the chariot sent by the king to bring back 
Lord Ram) but he swooned and fell down on the ground even as a fire of grief, 
sorrows and remorse raged fiercely inside his anguished and tormented heart. (5) 


His (king Dasrath’s) mind became disoriented and he behaved as if he was in an 
inebriated state, tossing and turning wildly like a fish that has sucked the dirty froth 
accumulated on the surface of the water of the pond after the first shower of rain’. (6) 


[Note—'The first shower of rain after a hot and sweltering summer produces a thick 
layer of froth on the surface of the water in a pond. It not only suffocates the fish as it 
is unable to breathe fresh air, but when the poor creature comes to the surface of the 
water in its attempt to gulp down some air it sucks in this froth instead. This chocks 
the fish and poisons its body as the froth is poisonous in nature. So, either the fish 
chocks or poisons to death, or even if it survives it is very painful. 

The physical and emotional condition of Dasrath was like this fish. He was 
very agitated and listless; he was virtually gasping for breath, his pulse beat like a 
hammer inside his veins, and his head swirled as if intoxicated, clouding his mind and 
dulling all his nerves and senses. ] 


ak facra ae Tate wat | Aer fate fara as Sart i 9 1 
an facta gag Fe AMT | flea HT AST APTN 2 


kari bilapa saba rovahim rani. maha bipati kimi ja'i bakhani. 7. 
suni bilapa dukhahu dukhu laga. dhirajahu kara dhiraju bhaga. 8. 


When the queens saw this miserable condition of the king and it became apparent that 
his survival was difficult, they (the queens) began wailing and lamenting gravely; 
they wept bitterly and loudly. 

How can one describe this ominous scene of such a great horror that 
descended upon everyone during those difficult times? (7) 
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Hearing the loud lamentations and mournful wailings of the queens, even Sorrow 
himself felt sorrowful, and Courage lost its natural quality of grit and endurance to 
lament and mourn himself!' (8) 


[Note—'Here, ‘sorrow’ and ‘courage’ have been personified. Put simply, it means 
that the lamentations and grief of all the queens knew no bounds; they wailed and 
wept so bitterly and loudly and so mournfully that the sternest of hearts would wince 
in horror. } 


Glo, WAS Hlolect Staal sift AA TT Wst Ae | 
fage fost om ats fa are afera Hate tl 843 
doha. 


bhaya'u kolahalu avadha ati suni nrpa ra‘ura soru. 
bipula bihaga bana paré'u nisi manahum kulisa kathoru. 153. 


No sooner the mournful sound of wailing and lamentations in the royal household 
reached out of the palace and the ominous news spread in the city, but there was a 
mighty uproar in the sprawling city itself as chaos erupted everywhere. 

It was like the scene witnessed when a thunderbolt suddenly strikes a forest 
full of resting birds during the night, leading them to panic and creating a mighty 
noise that shatter the calmness of the night as they flutter away helter-skelter, 
hurriedly en-masse, screaming, squeaking, crowing, hooting and making all sorts of 
weird noises in a loud burst of macabre sound that would terrify the strongest of 
hearts. (Doha no. 153) 


[Note—We have read that Sumantra had entered the city after dark, when night fell— 
apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 4-5 that precede Doha 
no. 147. 

The whole city of Ayodhya was already in a state of mourning ever since Lord 
Ram had left it, and it was like a ghostly or haunted place—apropos: Ram Charit 
Manas, Ayodhya Kand, Chaupai line nos. 5-8 that precede Doha no. 83. 

So, the loud wailing and lamentations of the queens and the king could be 
heard outside the walls of the palace as there was a pin-drop silence everywhere, 
especially because it was night time. We have read a little while ago that as soon as 
the news spread that Sumantra has returned, a crowd started forming near his parked 
chariot, near the gates of the palace—apropos: Ram Charit Manas, Ayodhya Kand, 
Chaupai line nos. 5-6 that precede Doha no. 147. 

These people were the first to hear the sound of mourning and lamenting 
emanating from inside the palace, and then this ominous news spread throughout the 
city like wildfire. It became evident by now to everyone that Sumantra had conveyed 
some bad news to the king, and the latter was in the throes of death due to unbearable 
grief. | 
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gat Genet fant gs aT aT ae at oF fort aT 2 UI 


caupa’. 


prana kanthagata bhaya'u bhu'ald. mani bihina janu byakula byalu. 1. 
idrim sakala bikala bha'im bhari. janu sara sarasija banu binu bari. 2. 


The Pran (life giving breath; the vital winds that sustain life inside the body of a living 
being) of the king got stuck or obstructed in his throat (i.e. his throat was chocked and 
he could not breathe, and he started feeling suffocated) just like a serpent becomes 
highly agitated, listless, nervous and agonized fearing an impending death after it has 
lost its precious gem, known as the ‘Mani’, that is the only source of light for the poor 
creature, for without it would certainly starve to death’. (1) 


His entire body was agitated and all his sense organs were on their edge just like the 
case of a cluster of lotus flowers that face the ominous prospect of extinction when 
the water in the pond dries up’. (2) 


[Note—'It is believed that there exists a special type of serpent which has a 
luminescent sac that forms naturally on its hood. This sac is filled with some 
secretions from the serpents own body, but it glows in the dark. The serpent would 
come out of its hole in the night looking for food, and it can see anything only in the 
light of this sac. If the sac is removed, the serpent is unable to see anything, and in 
due course of time it would die because it would not be able to see and find its prey. 
And even during the time it manages to survive without food, the condition of the 
serpent would as hopeless and miserable as that of a blind man who somehow 
manages to survive without the benefit of eyesight, because it would be a 
burdensome, uncomfortable and despondent life of dependence upon others that 
would only exacerbate his sense of loneliness, depravation, misery, suffering and 
wants of different kinds to such an extent that by-and-by he would prefer death than 
to live a miserable life without the basic facility to see anything at all. 

In the context of Dasrath not being able survive without Lord Ram just as the 
serpent that is also unable to survive in the absence of its Mani, we should also refer 
to: Ram Charit Manas, (a) Baal Kand, (i) Doha no. 151 along with Chaupai line nos. 
4-8 that precede it; (b) Ayodhya Kand, (ii) Chaupai line no. | that precedes Doha no. 
33; (111) Chaupai line no. 8 that precedes Doha no. 143. 


“Lotus flowers can’t survive without water. So, when the water in the pond begins to 
dry up due to any cause, the cluster of lotus flowers that live in that pond become 
horrified at the prospect of their slow death. Similarly, Dasrath was not certain that he 
would die a slow and agonized death in the absence of Lord Ram. Till now he had 
somehow managed to keep himself alive in the hope that Sumantra would succeed in 
bringing Lord Ram back, but when the chief minister’s attempts to persuade the Lord 
to return came a cropper and he had to return empty-handed, all hopes of Dasrath 
were dashed, and he became sure that he would not survive. ] 
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kausalyam nrpu dikha malana. rabikula rabi amthaya'u jiyam jana. 3. 
ura dhari dhira rama mahatari. boli bacana samaya anusari. 4. 


When Kaushalya (the senior-most queen and the mother of Lord Ram) saw the 
gloomy and miserable state of the king, she concluded in her heart that the sun of the 
Solar race was about to set (i.e. Dasrath was about to die). (3) 


Lord Ram’s mother gathered courage and spoke words that were appropriate for the 
occasion. (4) 


are Bape wt chiar fermen 1 era fare Weare STATE Ut & UI 
HAM IE TAT THATS ISS Genet fire Ufa GAT GU 
aia after a uss ares late a atste ae uare it 9 

Wit fart after fara fra ant rg ore fea free aert uc i 


natha samujhi mana kari'a bicaru. rama biyOga payodhi apart. 5. 
karanadhara tumha avadha jahaju. carhé'u sakala priya pathika samaju. 6. 
dhiraju dhari'a ta pa'i'a paru. nahim ta budihi sabu parivartu. 7. 

jaurm jiyam dhari'a binaya piya mori. ramu lakhanu siya milahirh bahGri. 8. 


[Kaushalya tried to pacify her distraught and agitated husband in the best possible 
way she could, comforting him and encouraging him to show wisdom, patience, 
forbearance, fortitude and resilience in the face of adversity and an unprecedented 
crisis that has so suddenly hit the family and the kingdom like a thunderbolt. There 
was a lot at stake, and the king being the guardian and the lord of all those who are 
dependent upon him, it is his moral duty to disregard the grief and suffering caused to 
him at the personal level in order to support and provide comfort to all others, to 
ensure that others are kept happy though he might be suffering within himself—for a 
king is duty-bound to take care of his subjects even if it means a lot of personal 
sacrifices at the personal level. ] 


Kaushalya said to Dasrath as she tried to console and encourage him to: ‘Oh my lord 
(natha), please ponder over the prevailing situation patiently, and with due 
application of wisdom, without allowing emotions to get the better of thee. 

The grief attending separation from Lord Ram is like a huge and turbulent 
ocean. (5) 


On this ocean floats a ship symbolized by the kingdom of Ayodhya, of which thou art 
the commander and the helmsman, and the passengers who have come on board this 
ship are represented by all our near and dear ones, as well as every single citizen of 
Ayodhya. (6) 


If thou showest wisdom, courage, resilience, patience, fortitude and forbearance, then 
we Shalt cross this turbulent ocean to reach safely to the other side, for otherwise we 
shalt all certainly sink (if thou losest courage and mental bearing in this time of crisis, 
and allow thyself to buckle under the pressure of adversities). (7) 
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My dear husband (piya moré)! If thou pay heed to my advice and bear in thine heart 
my earnest prayers to thee, then be reassured that one day thy shalt be able to meet 
Lord Ram, Laxman and Sita once again.” (8) 


[Note—'Kaushalya meant that if Dasrath dies, what will he gain? The main reason 
why he would die is that the grief of separation from Lord Ram, Laxman and Sita is 
unbearable by him, but dying would solve no problem. On the other hand, if Dasrath 
shows patience and courageously pass the time the Lord is in the forest for fourteen 
years, then at the end of these years he would certainly be able to see the Lord and 
embrace him once again. Fourteen years is nothing in comparison to the length of a 
person’s life, and the days would fly away as the countdown for the Lord’s return had 
already begun from the day he had left Ayodhya. Each passing day means so much 
the less time that is left for Lord’s return and being reunited with Dasrath. 

Hence, instead of lamenting and preferring to die, in which case he would lose 
all chances of seeing Lord Ram again, Dasrath will be wiser if he patiently waits out 
the time and let the clock click in the reverse direction, bringing the day of Lord 
Ram’s return much closer by the passage of every second, every minute and every 
hour of the day that passes by. In this way, he has everything to gain and nothing to 
lose. | 


ao. frat ae ye ara Fy faaas aia sare 
aed HT Heist Sy Atara Gites ATT V4 ¥ Ul 
doh. 


priya bacana mrdu sunata nrpu citaya'u amkhi ughari. 
talaphata mina malina janu sincata sitala bari. 154. 


When the suffering and tormented king heard these soothing words of his beloved 
wife (“priya”; Kaushalya), he felt a bit comforted and opened his eyes to look around, 
as if a fish, in the throes of death by lack of water, finds some comfort and relief when 
cool water is sprinkled on it'. (Doha no. 154) 


[Note—'This is a wonderful example of apt metaphors, similes and analogies so 
characteristic of Ram Charit Manas. The physical and mental condition of Dasrath 
can easily be visualized when one compares them with that of a fish taken out of 
water. The poor and helpless creature is subjected to extreme stress and suffers 
intense pain, but if someone sprinkles cool water on it, it finds immediate relief and 
silently blesses the person for sprinkling water on its body. 

King Dasrath was suffering no less than this fish, and when Kaushalya spoke 
to him affectionately, using comforting words that were meant to encourage him, to 
console him, urging him to show courage and not to yield to sufferings, as it was a 
testing time for him and he ought to come out trumps in this test, for at the end he will 
be rewarded by being reunited with Lord Ram once again, the king felt a bit relieved. 
He took a deep breath, sighed, and opened his weary eyes. ] 
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wel TAY He WY Gel he Heras Yara AST 2 


caupal. 


dhari dhiraju uthi baitha bhu'alu. kahu sumantra kaham rama krpald. 1. 
kaham lakhanu kaham ramu sanéhi. kaham priya putrabadhi baidéhi. 2. 


Recovering himself and resigning to his doomed fate, the king (Dasrath) slowly got 
up from his reclining position and sat down (as if he was very weary and drained of 
all his energy). 

He said dolefully to his chief minister who was seated near him: ‘Sumanatra, 
please tell me where the most merciful and compassionate Ram is. (1) 


Prithee, tell me where Laxman, my most beloved Lord Ram, and my dear daughter- 
in-law Sita (Vaidehi) are (at present).'’ (2) 


[Note—'Sumantra has just a few moments ago briefed Dasrath that he (Sumantra) had 
seen Lord Ram, Sita and Laxman board a boat to cross river Ganges and go to the 
other side—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-2 that 
precede Doha no. 153. 

So, Dasrath wishes to know now how far and in which direction they might 
have gone, and he wishes that he be taken there by Sumantra, for otherwise he won’t 
survive—this is clearly stated by him in Ram Charit Manas, Ayodhya Kand, Doha no. 
149.] 


facta ws fare ag aid irs aT afte feof a eet un 3 
aTTe Stet ATT OTS sigs lHlacale Wa Hat Als Ul ¥ Ul 


bilapata ra'u bikala bahu bhamti. bha'i juga sarisa sirati na rati. 3. 
tapasa andha sapa sudhi a'l. kausalyahi saba katha suna’l. 4. 


The distraught and despondent king was listless as he lamented, wailed and grieved 
dolefully in a variety of ways. The hours of the night seemed to stretch endlessly as if 
it had no end (and there was no hope of dawn)’. (3) 


In those sad moments the king became very pensive as he recollected the curse cast 
upon him by a blind ascetic, a curse that has now borne fruit and put him on the 
threshold of death’. 

The distraught and hapless king (sighed deeply and) took Kaushalya in 
confidence to tell her that particular episode (by way of an explanation as to why the 
things had taken such an unexpected and dramatic but nasty turn, which resulted in 
the present situation when he was dying in grief of separation from his dearest son, 
Lord Ram, without any hope of recourse to any sort of relief of any kind). (4) 


[Note—'Good times often seem too short, while bad times seem to stretch endlessly. 
Every sad moment seems an hour, and a day of sorrows just don’t seem to end, while 
hours and days spent joyfully seem simply to fly away before one could even properly 
enjoy the moments of happiness. 
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What is meant here is that as far as Dasrath was concerned, he did not want to 
see the dawn of the next day without being able to see Lord Ram, Sita and Laxman. 
Hence, for Dasrath the night of sorrows and lamentations stretched endlessly as there 
was no chance of him seeing his beloved Lord Ram any time in the near future, and it 
would be practically impossible for him to endure the intensity of the suffering of 
separation from the Lord for fourteen long years when he is unable to bear the pain 
for even an hour. 


*King Dasrath remembered the episode of a young ascetic Shrawan Kumar and his 
blind but aged parents who had cursed the king that one day he would die grieving for 
his dearest son even as they are dying grieving for their own son Shrawan Kumar who 
was unknowingly and mistakenly killed by Dasrath during his younger days. 

This story is narrated in detail by Dasrath himself to Kaushalya in (a) 
Valmiki’s Ramayana, Ayodhya Kand, Canto nos. 63-64; and (b) Veda Vyas’ 
“Adhyatma Ramayan”, Ayodhya Kand, Canto 7, verse nos. 19-40. 

The story in brief is this:- 

During his younger days, Dasrath had gone hunting in the forests surrounding 
Ayodhya during one night, and while searching for game he went near the banks of 
river Saryu. It was dark. From a distance he heard a soft sound resembling the trumpet 
of a young elephant emanating from the direction of the river. Right at that time, a 
young hermit named Shrawan Kumar had gone to the river to fill a pitcher of water 
for his blind and thirsty parents whom he was taking on a pilgrimage. The sound 
which Dasrath mistook for the soft trumpet of an elephant was actually made by the 
gurgling of water as it filled a narrow-necked pitcher which Shrawan Kumar was 
filling to take to quench the thirst of his aged parents who were waiting for him to 
bring water for them at some safe distance away. 

As is quite natural with young princes who are out hunting within their 
domain, Dasrath did not think twice nor did he bother to investigate the source of the 
sound before shooting a sharp arrow in the direction of the source of the sound. He 
had thought that if he killed this elephant with his shot, he would take it as a trophy 
back to the palace to show everyone how good an archer and a sharpshooter he was. 

But unfortunately for Dasrath, the arrow struck Shrawan Kumar directly. The 
pious hermit did not mind his own death, but was worried that he failed to take 
drinking water for his thirsty parents who were totally dependent upon him as they 
were blind. 

So, when Dasrath came to see what game he had shot down, he was for a 
mortal shock to find that he had killed a hermit, who lay mortally wounded on the 
ground, with a half-filled pitcher of water lying near him. Seeing Dasrath, Shrawan 
Kumar briefed him about the whole situation, and implored the young prince not to 
waste time but to fill the pitcher with water and take it to his parents, asking them to 
quench their thirst. If they wish to know what happened to their son, then Dasrath 
must tell them truthfully the whole event as it happened. 

Making this last wish to Dasrath, the young hermit, Shrawan Kumar, died. 
Shocked and confounded beyond measure, Dasrath did as asked by the dying hermit, 
as he feared severe repercussions on him if he failed to carry out the last wish of a 
dying man. 

When Dasrath approached the blind parents of Shrawan Kumar and asked 
them to drink water, they could immediately recognize from his voice that he was not 
their son. When asked who he was and what had happened to their son, Dasrath 
narrated everything. The distraught and utterly crestfallen parents then asked Dasrath 
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to take them to the place where their son Shrawan Kumar’s body lay. Upon reaching 
the spot, the two elderly parents of Shrawan Kumar wailed and lamented gravely, and 
out of grief for their son they died too. But at the time of death, they cursed Dasrath 
that one day he would be separated from his son whom he loved the most, and then he 
too would die out of grief for him even as they (the two elderly couple) are dying in 
grief of their own son Shrawan Kumar. 

It is this incident that Dasrath is reminded of at this hour of his own death. ] 


was facet Ged staeran Ta teat PAT STS SITET NG II 
A oy Uke ate FH corer ais a wa Oo Ae rarer un & 


bhaya'u bikala baranata itihasa. rama rahita dhiga jivana asa. 5. 
so tanu rakhi karaba maim kaha. jehim na préma panu mora nibaha. 6. 


Dasrath became excessively agitated, tormented and remorseful as he narrated the 
aforesaid incident of the long past to Kaushalya (as he sorely regretted his folly 
committed long ago, became sad and hopeless because there was scant chance of 
redemption in the face of that old curse showing its effect now). 

He lamented and felt exceedingly sad, muttering dolefully and pensively: 
“Woe to a life that is lived without Lord Ram. There is no hope in life, and neither is 
there any chance of my surviving in the absence of Lord Ram’. (5) 


What purpose will this gross body serve me, what gain would I get by keeping it; 
what would I do with a mortal body which fails to keep its vows of love and affection 
for Lord Ram, and rescinds on its own declaration that it cannot survive in the 
absence of the Lord?? (6) 


[Note—'King Dasrath was sure that he will have to die, and nothing and no one can 
save him now—because this death of his is due to the curse cast upon him long ago 
for his own mistake, and there is no cure for it. 

Hence, he quietly came to terms with his doomed fate, and calmed down a lot, 
for there was no use in fretting and fuming unnecessarily, as his death due to grief of 
separation from his son was forecast a long ago. 

This realization helped to sooth Dasrath’s agitated nerves, and he got an 
answer to his own question raised by way of wonderment that he is being made to 
suffer for no fault of his—apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 77 
along with Chaupai line nos. 7-8 that precede it. 

Further, what happened to Dasrath endorses the statement of Laxman when he 
told Guha Nishad that every person is responsible for his own actions, and he has to 
suffer the consequences himself, for no body else can share it. Hence, one must be 
careful with what one does, and it is useless to blame others later on for the 
consequences—apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 92 along with 
Chaupai line no. 4 that precedes it, and Chaupai line no. | that follows it. 


“In this context, refer to the following verses of Ram Charit Manas, (a) Baal Kand, (i) 
Chaupai line nos. 4-7 that precede Doha no. 151; (ii) Chaupai line nos. 3-5 that 
precede Doha no. 208; (b) Ayodhya Kand, (111) Chaupai line nos. 1-3 that precede 
Doha no. 33.] 
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ha raghunandana prana pirité. tumha binu ji'ata bahuta dina bité. 7. 
ha janaki lakhana ha raghubara. ha pitu hita cita cataka jaladhara. 8. 


Lamenting and grieving for Lord Ram, Dasrath dolefully wailed: ‘Ah Raghunandan 
(“raghunandana”; Lord Ram, the son of the family of king Raghu) who art the 
dearest of my Pran (life forces; my soul)! A lot many days have passed without thee. 


(7) 


Ah Janki (Sita)! Ah Laxman! Ah Raghubar (“raghubara”; Lord Ram, the most 
exalted amongst the members of king Raghu’s family)! Thou always gladdened the 
heart of thine father, and made him cheerful and happy just like the rain-bearing cloud 
keeps the Chatak bird delighted and happy.’’ (8) 


[Note—'The Chatak (sparrow hawk) is so much in love with the rain-bearing cloud 
that it has vowed not to drink any kind of water except that which falls as rain drops 
from the cloud and lands directly in its beak. So therefore, the sight of the cloud thrills 
the bird, and it becomes exhilarated. In the absence of the cloud, it stares death in the 
face because of thirst. 

Dasrath cites this example to emphasize that the sight of Lord Ram always 
made him feel very happy, and in the absence of the Lord he would not survive, 
because he would be overcome with grief that would kill him in the same way as 
thirst kills the bird.] 


ao. Wawa cafe wa afe wa wa ae Wa 
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rama rama kahi rama kahi rama rama kahi rama. 
tanu parihari raghubara biraham ra'u gaya'u suradhama. 155. 


Calling out the name of Lord Ram repeatedly, crying ‘Ram-Ram’ over and over again 
most affectionately but with an agonized tone and a sinking heart, the king (Dasrath) 
shed off his mortal coil (i.e. died) in grief of separation from Lord Ram (raghubara), 
and went to the abode of the Gods (in heaven)’. (Doha no. 155) 


[Note—' This poignant episode of Dasrath’s death has been narrated by Tulsidas in 
his book Geetawali Ramayan, Ayodhya Kand, verse nos. 56-59 also. 

A question arises here. It is proclaimed in the scriptures, and Lord Shiva has 
himself declared it, that if one says the holy name of Lord Ram, viz. “Ram”, even 
once, the soul of the dying person finds eternal bliss, beatitude and peace. The dying 
person finds liberation and deliverance from the cycle of birth and death for ever, and 
he attains final emancipation and salvation*. Going to heaven is not the ultimate 
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destination of the soul, for all those who go to heaven would have to re-enter the cycle 
of birth and death after their time in the heaven ends. {*Refer to: Ram Charit Manas, 
(a) Baal Kand, (i) Chaupai line no. 3 that precedes Doha no. 19 (Lord Shiva); (b) 
Aranya Kand, (ii) Chaupai line no. 6 that precedes Doha no. 31 (Jatayu); (c) 
Kishindha Kand, (iii) Chaupai line no. 4 that precedes Doha no. 10 (Baali).} 

Dasrath had said the holy name of Lord Ram six times, not one. So, why did 
he not find eternal and final deliverance for his soul instead of going to the heaven 
from where he would have to go higher up if he wishes to attain true bliss and eternal 
peace for his soul? 

The answer is this: He had wanted to see Lord Ram crowned as the king of 
Ayodhya, and he had died in grief because he could not see the Lord. To wit, there 
were two things he had wanted to see done but failed to see his wishes fulfilled—one, 
to see Lord Ram as the king of Ayodhya, and two, to physically see Lord Ram in 
person, either if the Lord comes back or if he was taken to the place where the Lord 
was. Both these wishes remained unfulfilled. If a man dies with some unfulfilled 
desires, then he has to take another birth to get his wishes fulfilled. This is why 
Dasrath could not attain final deliverance for his soul by way of dissolution and 
merger of his soul with the cosmic Soul, but lived as a ‘Spirit’ in the heaven. 

We would read by-and-by that when the war of Lanka ended and Lord Ram 
became victorious, Dasrath had come to greet the Lord in the form of a ‘Spirit’ along 
with all the other Gods who also came to pay their obeisance to the Lord—apropos: 
Ram Charit Manas, Lanka Kand, Chaupai line nos. 1-8 that precede Doha no. 112. 

Another very important and relevant point that we must note here is that 
Dasrath had died wailing for and remembering Lord Ram as his ‘son’, as he had 
forgotten for the time being that the one whom he thinks to be his son was ‘not his 
son’ at all. We can cite two crucial reasons for it. One is that Lord Ram was the 
Supreme Being who had manifested in the form of a human being to fulfill many 
obligations, and one of them was to oblige king Manu and his queen Satrupa who had 
wanted to see the Supreme Being in the form of their son; that was all. The other 
reason is that the Atma or the ‘soul’ of all living beings has no relationships with 
anyone, for it is pure consciousness that is free from all worldly considerations, such 
as being a son or a father of anyone. The true identity of Lord Ram was not his 
physical form for which Dasrath was wailing and lamenting, but it was a cosmic form 
known as the Parmatma, or the Supreme Atma, which is synonymous with pure 
cosmic Consciousness that is all-pervading, omnipresent and without any relations. 

Hence, Dasrath was under delusions that Lord Ram was his son, for the Lord 
was no one’s son. Had Dasrath been free from misconceptions, he would have 
realized the above mentioned facts vis-a-vis Lord Ram, and then there was no cause 
for his behaving in the way he did. The lesson we learn from Dasrath’s episode is that 
we ought to practice detachment and dispassion in life, not allowing ourselves to be 
unduly involved in anything or attached with anyone related to this gross world, and 
instead focus our attention on the higher objective of attaining liberation, deliverance, 
emancipation and salvation for our soul so that this soul is freed from the entrapment 
of the endless cycle of transmigration. 

In the case of Dasrath we observe that inspite of being so fortunate as to have 
the rarest of rare honour of having the Supreme Being so near to him that he was able 
to have daily contact with the Lord at a very personal level, and thoroughly enjoy the 
bliss that is got with this contact, he still did not realize who the Lord was, and hence, 
instead of dying peacefully and blissfully to attain emancipation and salvation, to 
have eternal beatitude and felicity, he died a miserable death like a man suffering 
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from a grave and terminal disease that is so serious that even the last hour of his life 
before death is spent in great pain. | 


dio, RBM A Hel Ca Ua 1 3tS BAGH STACT AY BAT I 8 
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caupal. 


jiana marana phalu dasaratha pava. anda anéka amala jasu chava. 1. 
ji'ata rama bidhu badanu nihara. rama biraha kari maranu samvara. 2. 


*Dasrath got the great reward of taking birth in this world and dying (because 
everyone who is born must die, but rarely does one got an opportunity to have the 
Supreme Being as his beloved son). 

His glories spread in the entire world in the same way as countless rays of 
light (i.e. the sunlight) that emanate from a single illuminated ball in the sky (1.e. the 
sun) spread in all the directions of the world to illuminate it. 

[*This verse can be read and interpreted in the following way too: “King 
Dasrath got whatever was due to him as his personal share either in the form of 
suffering or as joy and happiness during the period of his life between his birth and 
death in this mortal world. Nevertheless, his good fortune that it was in his household 
that the Supreme Being took birth as Lord Ram had helped to spread his fame and 
glories in all the directions of the world, as it was a stellar achievement that was 
unmatched, and not easy to achieve, in the same way as the glory of the sun that it is 
alone able to illuminate the entire visible world, without any aid, is unmatched by any 
other single heavenly body, or even by all the heavenly bodies taken together.”’] (1) 


While he was alive he lived watching affectionately the beautiful moon-like face of 
Lord Ram at close quarters and to his heart’s content; and he died remembering the 
Lord and muttering his holy name (that is famed for providing comfort and peace to 
the soul of the dying man). (2) 
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soka bikala saba rovahim rani. rupu silu balu teju bakhani. 3. 
karahim bilapa anéka prakara. parahim bhumitala barahim bara. 4. 


[The royal household was plunged in gloom and grief as soon as Dasrath died. ] 


All the queens became highly agitated and mourned the death of Dasrath as they 
started weeping and lamenting gravely while fondly recalling and praising the king’s 
greatness, the charm and appeal of his physical presence, his virtues and glories, as 
well as his strength, valour and powers in laudatory terms. (3) 


They wailed and grieved in a variety of ways, sorely lamenting at their widowhood, 
even as they swooned and fell down on the ground repeatedly in abject despair. (4) 
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facate facet eta ate creat Lat at Gad HS Tara & I 
HAAS BI UAHA APL | ay srafer WA wa Preawryq nn & 


bilapahim bikala dasa aru dasi. ghara ghara rudanu karahim purabasi. 5. 
amthaya'u aju bhanukula bhanu. dharama avadhi guna ripa nidhani. 6. 


Similarly, all the royal attendants, the servants and the maids, wailed and grieved 
sorely inside the palace. Outside, a pall of gloom and dismay descended on the city as 
in every household the distressed citizens wept and wailed to mourn the death of 
Dasrath. (5) 


They lamented: ‘Today, the sun of the Solar race has set', because he (Dasrath) was 
an epitome of Dharma (the virtues of righteousness, probity, propriety and goodness 
in thought and conduct), was a personified form of all good virtues, and had a 
personality that was unmatched in this world.’ (6) 


[Note—'Earlier, Kaushalya too has made a similar observation in Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 3 that precedes Doha no. 154.] 


Tt Gace haste tat aa fads abs wT Set tt 
ule fates farctad tt forerit | sme Gere Aaa Tar lc 


garim sakala kaika'ihi dehim. nayana bihina kinha jaga jéhim. 7. 
ehi bidhi bilapata raini bihant. a'é sakala mahamuni gyani. 8. 


Everyone singled out Kaikeyi and accused her in vicious terms for bringing this 
misfortune on all, for she had been instrumental in causing intense suffering to one 
and all as if she had forced them to become blind’. (7) 


The whole night was thus spent in lamentations, wailings, grieving and mourning. At 
day break, no sooner the news spread but all the great sages (i.e. senior Brahmins, the 
guru sage Vasistha, and all other sages who lived in and around Ayodhya, and who 
heard of the calamity that had befallen on the city) came and assembled there (i.e. 
either inside the premises of the palace, or in its vicinity, or elsewhere within the city 
walls). (8) 


[Note—'There is no other punishment more grave and no other sin worse than to 
make a person blind. The citizens are unanimous in their view that all the misfortunes 
that have descended upon Ayodhya is the handiwork of this single wicked lady, 1.e. 
Kaikeyi. In this context, refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai 
line nos. 1-5 that precede Doha no. 47; (11) Chaupai line nos. 3-4 that precede Doha 
no. 51.] 


ao. da atag a aaa an cle stim siaere | 
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Giem Fans Gale cat Frat fararsy WenTa ll 245 UI 
doha. 


taba basistha muni samaya sama kahi anéka itihasa. 
soka névare'u sabahi kara nija bigyana prakasa. 156. 


Then, sage Vasistha (being the senior-most amongst the assembled sages, and also as 
the chief priest of the kingdom and the guru of the royal family) took charge in 
consoling and comforting the disconsolate and distressed people by citing many 
scriptural instances and episodes in order to provide solace to them. 

His wisdom, knowledge, wit and wise words acted as a source of light that 
dispelled the darkness of gloom and grief of all as they found comfort and peace in his 
spiritual outlook and advice that was appropriate for such occasions. (Doha no. 156) 


do, Aaa wt yo aT WaT aa Glens Sele Sta ATTN 8 UI 
gag at awa ule Se TT ale Hees eg VP ATE UU 
Wars Hes Wa GA Ms WT Weng Wears SS UTS Il 3 


caupa’. 


téla navam bhari nrpa tanu rakha. dita bola'i bahuri asa bhasa. 1. 
dhavahu bégi bharata pahirh jahG. nrpa sudhi katahum kahahu jani kaha. 2. 
etane’i kahéhu bharata sana ja’. gura bola'i pathaya'u do'u bha’. 3. 


The mortal remains of the king (Dasrath) was kept in a large container filled with oil 
(so as to preserve it till the time his son Bharat could come back to perform his last 
rites). 

Then, sage Vasistha summoned royal messengers and told them as follows— 


(1) 


‘Make haste and go forthwith to Bharat, but do not divulge what has happened to the 
king (Dasrath) to anyone (either on the way, or even to Bharat himself)’. (2) 


Just tell Bharat that his guru (i.e. sage Vasistha) has sent for him an urgent message 
that the two brothers (i.e. Bharat and Shatrughan) should come back immediately.” 
(3) 


[Note—'This was very important from the security point of view. The death of king 
Dasrath left a vacuum in Ayodhya, with none of his sons present there to step in and 
take charge. If this became known to the enemies, one can imagine what horrifying 
consequences it would have. There was always a chance that they would attack the 
city immediately, which would mean complete chaos and mayhem within the city. 
They could block the path of Bharat’s arrival and take him hostage before he manages 
to come inside the city, as he would have no army to support him while returning 
home from another place outside the boundaries of Ayodhya. 

So, the messengers who were drafted by sage Vasistha were told to keep mum 
about Dasrath’s death, and go straight to Bharat. 
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*Bharat and Shatrughan had gone to visit Bharat’s maternal uncle’s place. Manthara 
cites this to instigate Kaikeyi when she told her that they were sent away from 
Ayodhya as part of a wider conspiracy hatched by Kaushalya in connivance with 
Dasrath so that they can slyly appoint Lord Ram to the throne in the absence of 
Bharat, for they feared he would stake his claim on the throne, and since Lord Ram 
loved his brother dearly, he would agree to it. Hence, to prevent this from happening, 
the king and his eldest queen decided to send Bharat out before declaring their 
intention to appoint Lord Ram to the throne—apropos: Ram Charit Manas, Ayodhya 
Kand, (i) Chaupai line no. 5 that precedes Doha no. 14; (ii) Chaupai line nos. 1-6 that 
precede Doha no. 18; (iii) Doha no. 19 along with Chaupai line nos. 6-8 that precede 
it. 

This argument of Manthara was so convincing that Kaikeyi believed her, and 
what happened then is well documented in the narrative that followed. | 


Gt AP Strere aes ATT ae OAT a TST TST Ul I 
sRY Bae seas Ga A | HATA VS wa HE TT AUG 
cate Ula wart GOT STAT aes He Alle STAT II & 


suni muni ayasu dhavana dha’é. calé béga bara baji laja’é. 4. 
anarathu avadha arambhé'u jaba térh. kusaguna hohim bharata kahum taba 
tem. 5. 

dekhahim rati bhayanaka sapana. jagi karahim katu koti kalapana. 6. 


After hearing the sage’s instructions, the messengers departed immediately with all 
speed as if they were flying. So fast they went that their pace would put to shame the 
fastest of horses. (4) 


Meanwhile, no sooner misfortunes and calamities had started occurring in Ayodhya, 
but Bharat started witnessing many bad omens. (5) 


He started having nightmares and see horrifying dreams’. When he woke up alarmed, 
he would start wondering and speculating as to what they portended, what they meant, 
what their significance was. [These wild and alarming thoughts had Bharat on 
tenterhooks. He was very nervous, uneasy and worried.] (6) 


[Note—'The kind of bad dreams that Bharat had has been described in Valmiki’s 
Ramayana, Ayodhya Kand, Canto 69, verse nos. 8-18. Now, let us see briefly what 
Bharat saw in his bad dreams as follows: 

‘Bharata replied to his friend who spoke to him: 
"I have seen a dream in which my father with his soiled body and with his hair 
disheveled was falling from the top of a mountain into a polluted pond defiled with 
cow dung.” (8) 
"He was seen by me, as he was floating in that pond defiled with cow dung, drinking 
an oil through his hollowed palms and laughing again and again" (9) 
"Thereafter, having eaten cooked rice mixed with ginger seeds repeatedly, with his 
head bent down and with his whole body smeared with oil, he plunged into the oil 
itself.” (10) 
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"I saw in the dream, the ocean dry up, the moon fall on the ground, the earth molested 
as if covered by darkness, a tusk of an elephant (on which the monarch rode) broken 
to pieces, a blazing fire suddenly extinguished, the earth risen, the various trees dry 
up, and the mountains whirl up into a mist." (11-13) 

"I saw my father in the dream, wearing black clothes, sitting on a stool made of iron 
and women with black and reddish brown complexion deriding the king." (14) 

"My father, the virtuous man, adorned with red garlands and his body besmeared with 
sandal paste and seated in a chariot drawn by asses, proceeded hurriedly towards the 
south." (15) 

"I saw an ugly faced female demon, wearing red colored clothes, laughingly dragging 
away the king.” (16) 

"This fearful dream was seen thus by me during that night. I myself or the king or 
Laxman may die." (17) 

"If in a dream, a person sees a man going in a chariot, yoked with donkeys, the smoke 
of a funeral pyre will soon be seen ascending him." (18) 

"For this reason, I have become sad and gloomy in my heart. My throat seems to be 
drying up. My mind is not at ease."’ (19)] 


fay Sats af fea amt i faa siftten caeté fares aa uo 
amie gaa Hea WATS | Hat Ara fog hors asc 


bipra jévami dehim dina dana. siva abhiséka karahim bidhi nana. 7. 
magahirmh hrdayam mahésa mana’. kusala matu pitu parijana bha’. 8. 


In order to mitigate and overcome any evil consequences that these bad omens hinted 
at, Bharat did his best to alleviate danger by offering meals to Brahmins and making 
charities, as well as offering oblations to Lord Shiva and sprinkling water on his idol 
by doing elaborate rituals in a variety of ways. (7) 


He prayed to Lord Shiva and asked the Lord to bless him so that everything would be 
fine back home, seeking from the Lord the welfare and well-being of his parents, 
kinsmen and brothers (i.e. Lord Ram and Laxman). (8) 


ao. whe fafer areact axa Wa Mert USA BTS | 


Te STATS Sat OPT Tet TWA FATS 1 U9 
doha. 


hi bidhi socata bharata mana dhavana pahunicé aii. 
gura anusasana Sravana suni calé ganésu mana'i. 157. 


In the aforesaid way, while Bharat was thus feeling very worried and spent his time 
anxiously, the messengers (sent by Vasistha) went there to meet him. 

No sooner Bharat heard the orders of his guru but he departed immediately for 
the journey back home after invoking the blessings of Lord Ganesh and paying 
obeisance to him'. (Doha no. 157) 
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[Note—'When Lord Ram had started for the forest, he too had first offered his 
obeisance to Lord Ganesh before departure—apropos: Ram Charit Manas, Ayodhya 
Kand, Chaupai line no. 2 that precedes Doha no. 81.] 


do, WA RA AT ea Bl | Aad Sha AST SA ATH 2 
Waa Ge IS HS A Gels | ta aS Fast TS FST 1 2 
Ue Fae ate aa as 1 Ue fares aed ATT SATS Ul 3 


caupa’. 


calé samira béga haya hamké. naghata sarita saila bana bamké. 1. 
hrdayam socu bara kachu na soha'l. asa janahim jiyam ja'um ura’. 2. 
eka nimésa barasa sama ja'l. ehi bidhi bharata nagara ni'ara’l. 3. 


Bharat spurred his horses to make them fly as fast as the wind, speedily crossing 
difficult terrain consisting of rivers, hills and forests that came in the way. (1) 


He was mightily worried and anxiety had overtaken his heart so much so that nothing 
would please him or alleviate his fears, nor give him any comfort’. He wished that if it 
was possible, he would prefer to fly (like a bird to reach home). (2) 


A moment that passed seemed like a year to him. 
In this way, he arrived on the outskirts of Ayodhya. (3) 


[Note—'On the way, Bharat passed by beautiful countryside and a landscape with 
remarkable scenic beauty. There were undulating hills, valleys, dales and meadows, 
there were verdant forests and green fields, there were pleasant groves and gardens 
full of flowering trees, and there were fast-flowing rivers and gurgling streams. 
Ordinarily, a traveller would thoroughly enjoy such sights as he moves towards his 
destination, for they were feasts for the eyes of a weary traveller on a long journey, 
but Bharat’s mind was occupied with other thoughts, and he had no inclination or 
time to pay attention to the beauty of Nature as a means of diversion to break the 
monotony of a long journey. | 


sa ate IR tort 1 tele Hurl HSA HUNT ¥ Ul 
wa Taam ateté uftpot art AP Sis Std AA eT I 
sted Ot aka at arm UaTS frars waresy APTI & UI 


asaguna hohim nagara paithara. ratahirn kubhamti kukhéta karara. 4. 
khara si'ara bolahim pratikula. suni suni ho'i bharata mana sula. 5. 
Srihata sara sarita bana baga. nagaru bisési bhayavanu laga. 6. 


As he was entering the city, he observed different kinds of bad omens (that shook his 
spirits to the core as they portended evil circumstances). 
For instance, crows cowed ominously from the most undesirable of places. (4) 
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The donkeys and jackals cried in a foreboding manner, the sound of which pierced 
through Bharat’s heart as if he was hit by darts. (5) 


The gardens and groves, which would normally appear very attractive and pleasing, 
had lost their charm. Verily indeed, the city as a whole appeared to be exceptionally 
gloomy, foreboding and ghostly’. (6) 


[Note—'We must remember that Ayodhya was a very charming city, one that was the 
envy of the gods as it rivaled the beauty of heaven. Refer: Refer: Ram Charit Manas, 
(a) Baal Kand, (1) Chaupai line nos. 2-8 that precede Doha no. 195; (ii) Chaupai line 
no. 4 that precedes Doha no. 344—to Chaupai line no. 3 that precedes Doha no. 345; 
(b) Uttar Kand, (iii) Chaupai line no. | that precedes Doha no. 11; (iv) Chaupai line 
no. 2 that precedes Doha no. 27—to Doha no. 29. 

It was this city that turned into a gloomy and foreboding place no less ghostly 
than a graveyard into which Bharat rode in. | 


GT WT Fa Ta Se TAT TH fora HUT FMT i 9 
aa aR at Poe cant wag Gas wa Gata MT ¢ 


khaga mrga haya gaya jahim na jo'é. rama biyoga kuroga bigo'e. 7. 
nagara nari nara nipata dukharl. manahum sabanhi saba sampati hari. 8. 


The birds, animals, elephants, horses—every creature of Ayodhya was so sad, 
heartbroken and despondent with grief at the separation from Lord Ram that they 
appeared to be suffering from some grave disease that had spread all over the city like 
a pandemic afflicting everyone. (7) 


The citizens of Ayodhya, both the females and the males, were very distraught and 
miserable with grief as if all of them had lost whatever assets they had, and were 
reduced to abject penury. (8) 


ao. Ue faolt + wale we vale tients we 
Utd Hae Utes a Tenls sre foros wa ATT ul ue 
doh. 


purajana milahim na kahahim kachu gavamhim joharahirh jahirh. 
bharata kusala pumchi na sakahirh bhaya bisada mana mahim. 158. 


The citizens whom Bharat met said nothing to him. They would just bow their heads 
silently and go their way (as if he were a stranger who was not welcome in the city). 

The citizens could not ask for Bharat’s well-being, nor wish him or show any 
sign of welcoming him back home, as they were all overwhelmed with grief and 
sorrow, and were also fearful of what the future portended for them (should Bharat 
ascend the throne).' (Doha no. 158) 


2493 


[Note—'The citizens were weary of Bharat, for they had already seen how cruel and 
ruthless and selfish his mother Kaikeyi had been. Though many amongst the people 
believed that Bharat was innocent and had no hand in the conspiracy hatched by his 
mother to send Lord Ram to the forest*, but they couldn’t be certain. {*Apropos: 
Ram Charit Manas, Ayodhya Kand, Doha no. 48 along with Chaupai line nos. 6-8 that 
precede it. } 

By the cool reception that Bharat received upon return home, he could easily 
conclude that something very serious has happened in his absence that has made him 
unwelcome in the city, and that the citizens were gravely annoyed with him. 

When we read later on that Bharat had refused to accept the crown inspite of 
being advised to do so by Kaushalya and sage Vasistha along with other senior 
members of the royal court, we must keep in mind that from the very beginning 
Bharat had realized that the citizens were not in his favour, that he was not welcome, 
as is evident from the cold shoulder he was given and the cool reception he was 
shown by everyone at the time of his arrival in Ayodhya. Bharat was wise enough to 
take cognizance of this subtle hint given by the citizens that they don’t like him, to 
conclude that if he did ascend the throne, it would go against the wish of his subjects, 
and no king can rule peacefully if his subjects are unhappy with him, for then there is 
always the fear of revolt, either overt or covert, that would pull the rug from under his 
feet. | 


dio, ge ae af wis Pert ia ax ae fafa ont cart i 2 
sad Ud a Haart at teepet ees Aart ul 2 
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caupa’. 


hata bata nahim ja'i nihari. janu pura daham disi lagi davari. 1. 
avata suta suni kaikayanandini. harasi rabikula jalaruha candini. 2. 
Saji arati mudita uthi dha’. dvaréhim bhénti bhavana 1é'i a’. 3. 


The market places and the streets wore such a gloomy and deserted look that would 
make one think that a wild fire had broken out in all the directions of the city (forcing 
everyone to shut shop and run away to safety)’. (1) 


No sooner Kaikeyi (“Kaikayanandini”; the daughter of king of Kaikeya), who was 
like a moon for the lotus represented by the Solar race”, heard that her son has arrived, 
but she became very delighted. (2) 


She arranged lighted earthen lamps and other auspicious things on a plate to prepare 
to welcome her son. Then she went to the palace gate, received Bharat affectionately, 
and escorted him inside the palace. (3) 


[Note—'In this context, refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai 
line nos. 2-4 that precede Doha no. 84. 


°The moonlight makes the lotus shrivel up, for the lotus opens its petals only in the 
light of the sun. This natural phenomenon is used here as a metaphor to say that 
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Kaikeyi had caused much misery and grief for all members of the Solar race to which 
Lord Ram and his family belonged. | 


und chad uftare Pent are det Sst Sy ANTI YU 
chen extera Ufe ict imag afea ca org feat ng i 


bharata dukhita parivaru nihara. manahumt tuhina banaja banu mara. 4. 
kaiké'l harasita 6Ghi bhamt?. manahum mudita dava |a’i kirati. 5. 


Bharat was taken aback and astonished to see a paradoxical situation at home. On the 
one hand he observed that all other members of his family were very sad and stricken 
with grief as if a cluster of lotus flowers had been hit by frost in winter’, -- (4) 


--- His mother, on the other hand, was very jubilant and excited even as a hunter 
woman would feel delighted after she has put the surrounding forest on fire (in the 
hope that she would now make an easy kill of the deer who are trying to flee from the 
fire)”. (5) 


[Note—'A similar metaphor has been used in Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 1 that precedes Doha no. 12. 


*Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 2-3 that precede 
Doha no. 84 where we find a similar idea pertaining to the calamity that Kaikeyi has 
wrought upon Ayodhya. | 


aale ware tha wy at | def Fax Hae Sa & 
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sutahi sasoca dékhi manu marém. piinichati naihara kusala hamarém. 6. 
sakala kusala kahi bharata suna'l. pUmichi nija kula kusala bhala’. 7. 
kahu kaham tata kaham saba mata. kaham siya rama lakhana priya bhrata. 8. 


Seeing this odd situation where there was a sharp contrast between the behaviour of 
his mother and other members of the family that was unprecedented and unexpected, 
Bharat was aghast and most confounded. He became pensive and uncertain about 
what to make of it. 

When his mother observed that her son was in a gloomy mood and has 
become thoughtful, she felt something was wrong at her own parents’ home. So she 
enquired of Bharat if all was well at his maternal parents’ home. (6) 


Bharat told her that everything was fine at her parents’ home, and then he asked her 
about the tidings of his own family, if everything was fine at home and in Ayodhya. 


(7) 
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He asked Kaikeyi: ‘Prithee, tell me where my father (Dasrath), as well as my other 
mothers (Kaushalya, Sumitra) are. 
Tell me, where are Sita and my dear brothers Lord Ram and Laxman.’ (8) 


alo. Of Ya wea Wena Hu] AT UT AT 
Wd Seat AT Get GH Ua aiteit ST Vue Ul 
doha. 


suni suta bacana sanehamaya kapata nira bhari naina. 
bharata Sravana mana sila sama papini boli baina. 159. 


Hearing these affectionate, innocent and polite words of her son (Bharat), Kaikeyi 
pretended to fill her eyes with crocodile-tears (as if she was very sad about what she 
was going to tell Bharat)’. 

When the wicked woman finally spoke, her words pierced Bharat’s heart and 
mind (Mana) as if a sharp spear was driven through him. (Doha no. 159) 


[Note—'Kaikeyi filled her eyes with “crocodile tears” because it was just for show; 
she was merely pretending to be sad at the developments that she was about to narrate 
to her son. One would recognize how wicked and cunning Kaikeyi was if one recalls 
how delighted she had been just a while ago while receiving Bharat. This lady had no 
regrets or compunctions, nor did she show any trace of mercy or decency when her 
husband, king Dasrath, had pleaded with her by falling at her feet to spare him the 
punishment of being separated from Lord Ram, especially when the Lord had 
committed no mistake, and the king was ready to appoint Bharat to the throne. She 
has shown no remorse when the king lay wailing and lamenting on the ground as if a 
man had been stricken by a serious illness and was in the throes of death. Dasrath was 
Kaikeyi’s husband, and with his death she became a widow. But she cared for 
nothing. 

But now she fills her eyes with tears! It was because by Bharat’s attitude she 
realized that what she was about to say would not be liked by him, and she feared for 
the worst if Bharat got the hint that she had thoroughly enjoyed the success of her 
horrific plan that had caused so much havoc on the family as well as on Ayodhya. 

In a short while, we shall read how shocked and dismayed Bharat felt when he 
was told by her the craft she had played, so much so that he condemned her and 
scolded her in the sternest of terms, and he himself felt guilty as if he had committed a 
heinous crime. ] 


do, at ata Ff aenet Gant tt tert ware fart ug 
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caupa’. 


tata bata maim sakala samivari. bhai manthara sahaya bicari. 1. 
kachuka kaja bidhi bica bigaré'u. bhupati surapati pura pagu dharé'u. 2. 
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Kaikeyi told Bharat: ‘My dear son (tata)! I have accomplished success in 
implementing the plan I had devised for your sake, and in this endeavour of mine, the 
poor Manthara has been a great help to me’. (1) 


But unfortunately, the Creator had, in the meanwhile, acted a spoil-sport by causing a 
bit of a hindrance before the plan could be put into effect, as the king (i.e. Dasrath) 
has departed to Indra’s place (in the heavens).”’ (2) 


[Note—'Kaikeyi is very diplomatic and cunning in her opening remarks when she 
tried to win over Bharat’s goodwill and confidence by telling him that she has 
successfully implemented a long-term plan for his sake, for his own good. She 
mistakenly thought that Bharat was as selfish and crooked as she was, and when he 
learns that his mother has planned his ascension to the throne by deft maneuvering, he 
would be very glad and thankful to her. And to avoid Manthara being neglected from 
sharing the spoils of kinghood, she brought in her name to give the impression that 
this old hack was the only one who had been helpful to her. 

Little did Kaikeyi realize that she had exploded a bomb that would wreck 
Bharat’s boat of peace and happiness. We shall read about it shortly. 


*This is a polite and civil way of saying that someone has died. No one would say that 
the dying person has gone to ‘hell’, as it is extremely in-courteous, highly impolite 
and very un-civil to say such a derogatory thing for a dead person. 

For Kaikeyi, the death of her husband was more or less inconsequential going 
by the way she has treated Dasrath’s death in a casual manner in the same way as an 
invading army treats civilian casualties of a peace loving nation as collateral damage 
of a war. From the perspective of this wicked woman, Dasrath was old enough to die, 
and it was a sort good riddance for her as she feared that if he survived he would 
prove to be a worse problem for Bharat as it was apparent to her that he did not prefer 
Bharat’s ascension over that of Lord Ram. Being the king of the kingdom, he still 
wielded sovereign powers, and there was still a possibility that he would order Bharat 
to be imprisoned as soon as he comes home. So, therefore, Kaikeyi was rather glad 
that Dasrath was out of the way. And with other claimant to the throne, i.e. Lord Ram, 
too out of the way (because by now he was far away in the forest), the decks were 
cleared for Kaikeyi to put Bharat on the throne and grab power of the kingdom. 

Refer also to: Veda Vyas’ “Adhyatma Ramayan”, Ayodhya Kand, Canto 7, 
verse nos. 68-70. ] 
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sunata bharatu bha’é bibasa bisada. janu sahame'u kari kéhari nada. 3. 
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No sooner Bharat heard that his father has died, but he was overcome with excess of 
sorrows and grief as if a poor elephant has been terrified when it hears the roar of the 
lion’. (3) 


Repeatedly crying out ‘oh my dear father’, Bharat fell to the ground crestfallen and 
extremely distraught. (4) 


‘Alas, it is so unfortunate that I could not see (meet) you at the time of thine departure 
to heaven. [To wit, oh my loving father, what wrong did I do and what misfortune I 
had that I could not be present by thy side at the time of thine death. Woe to me and 
my bad luck.] 

Oh dear father (tata), thou havest departed without putting me in the safe 
custody of Lord Ram (and making him my guardian)” (5) 


[Note—'Though the elephant has a much larger body than the lion, but it’s a paradox 
of Nature that the lion can still kill an elephant. So, as soon as an elephant hears the 
roar of a hungry lion, the poor creature is terrified out its wits. For an elephant, there 
is no sound more alarming than the roar of the lion. 

Likewise, this bit of news had shocked Bharat beyond belief. But wait, more 
was in store for him; a greater shock awaited him. 


*This lamentation of Bharat clearly shows how much he respected and loved his elder 
brother, Lord Ram, for his only wish was that his father should have formally handed 
over his protection and safe custody to Lord Ram before his death. What was the need 
when Bharat knew, as well as everyone else, that the two brothers shared a very 
cordial and brotherly relationship with each other? {In this context, see: Ram Charit 
Manas, (a) Baal Kand, (i) Chaupai line no. 4 that precedes Doha no. 198; (b) Ayodhya 
Kand, (ii) Doha no. 205 along with Chaupai line nos. 6-8 that precede it (declaration 
by the deity of Prayag); (iii) Chaupai line nos. 3-6 that precede Doha no. 208 (sage 
Bharadwaj’s assertion); (iv) Doha no. 260 along with Chaupai line nos. 6-8 that 
precede it (Bharat’s own admission); (v) Chaupai line no. 4 that precedes Doha no. 
266 (proclamation by the guru of the gods).} 

So, what was the necessity for Bharat lamenting that Dasrath died before 
formally putting him in the safe custody of Lord Ram? The answer lies in the 
practical and more mundane ways of the world. As long as the King is alive, the 
princes would usually share a cordial relationship with each other, but once he dies, 
and if he has not put into place a definitive succession plan, there are all the 
possibilities of a power struggle in the family, and in this scenario usually the urge to 
grab power supersedes all other considerations, with emotions and sentiments and 
personal relationships and family hierarchies and disciplines, as well as principles of 
probity and propriety and ethics and morality—all taking a back seat. 

Then, once a prince ascends the throne, there are chances that he may treat his 
brothers as claimants to the throne, and harbour secret fear from them. Unless their 
brotherly bonds are extremely robust, and the brothers have abiding mutual trust and 
faith in each other, a slow but steady rift develops between them, and in due course of 
time some misunderstanding would crop up, mostly out of misinformation rather than 
from facts, and the brother who is the king would have no second thoughts in 
imprisoning or banishing his other brothers whom he suspects of planning against 
him, forgetting at that time that they had shared their meals, games and toys, their 
laughs and joys and plays together in their younger days. 
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This probability played in Bharat’s mind when he lamented that his father 
Dasrath had not told his elder brother, Lord Ram, to take proper care of his younger 
brother Bharat and treat him with due love and dignity as he would treat his own son. 
We have a sterling example of this kind of thing happening—where a father hands 
over the safe custody of his son to Lord Ram before his death—in the story of the 
Ram Charit Manas itself. When the monkey king Baali was dying, he handed over the 
safe custody of his son Angad to Lord Ram, with a request to the Lord to treat Angad 
as his own. {Refer: Ram Charit Manas, Kishkindha Kand, Chanda line nos. 7-8 that 
precede Doha no. 10.}] 


ag eit aft so Port | Hg faq WET oa He Ng I 


OM Ga ae Hela has | ay aif wa ET aS 
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Bharat collected his wits together and got up slowly. He enquired from his mother: 
‘Oh mother, please tell me the cause of my father’s death.'’ (6) 


Hearing these words of her son, Kaikeyi replied, but her words seemed to be akin to 
her applying a scorching substance to a wound that she has herself inflicted, and then 
in an attempt to clean and dress it, she opened the wound and applied a substance that 
would further erode the tissue of the affected part, thereby exacerbating the patient’s 
suffering’. (7) 


The wicked and cunning woman narrated, with glee and delight in her heart, all that 
she had done from the very beginning, feeling proud and happy at her intelligence and 
wit that she could so skillfully craft such a devious method to achieve success in her 
objective’. (8) 


[Note—'Refer also to: Veda Vyas’ “Adhyatma Ramayan”, Ayodhya Kand, Canto 7, 
verse no. 71. 


“In this analogy, the horrifying news of Dasrath’s death was like the wound inflicted 
by Kaikeyi on Bharat. It was she who had been the cause of this wound, as Dasrath 
had died due to all the mischief she had created. 

Now, when Bharat asked him why this wound was made, Kaikeyi would try to 
justify it by her answer that would try to explain why Dasrath died. This reasoning of 
hers was like trying to open the wound and dress it, but instead of using healing 
medicine, her answer scorched the wound and threw Bharat into a spasm of grief and 
unprecedented misery. 


*Thinking that she has played her game to perfection, that Bharat would marvel at her 
intelligence, foresight and wit, she boasted of what she had done—outlining all the 
developments that culminated in Lord Ram going to the forest with Sita and Laxman, 
and the subsequent death of Dasrath. 
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She pretended to act like an expert surgeon, though he may be just a novice 
and a quack-doctor, who thinks that he has successfully operated on his patient to 
remove a cancerous tumor from his body. Then when the operation went wrong and 
the patient complained of some sort of pain, the so-called surgeon (i.e. the quack who 
had masqueraded as an expert doctor) reopened the festering wound in order to clean 
and apply some medicine before closing it again, in the hope that the patient would 
feel better. But unfortunately, the process went awry, for the wicked quack had 
unwittingly added salt to the wound instead of some healing remedy, which in turn 
sent the poor and hapless patient writhing in pain and gasping for breath. 

Likewise, Kaikeyi thought that she has pulled off some excellent feat, but to 
her misfortune it had all gone wrong. | 


alo. wets faars fag WA Grd WH OF TF I 
od sas wiht fart fen TS aft PT 2g 0 UI 
doh. 


bharatahi bisaré'u pitu marana sunata rama bana gaunu. 
hétu apanapa'u jani jiyam thakita rahé dhari maunu. 160. 


No sooner Bharat heard of Lord Ram’s exile to the forest, but he almost forgot about 
the grief associated with the death of Dasrath, for the latter event became but 
secondary to him. 

Upon realizing that it was he who had been the cause of the Lord’s banishment 
to the forest, Bharat was shocked and dazed beyond measure; he drew a deep breath 
and became silent in bewilderment'. (Doha no. 160) 


[Note—'For a moment, Bharat knew not how to react; he was dumbfounded and 
stunned into immobility. His momentary silence was like a lull before a huge storm 
that lashes ashore to create havoc. This will be evident in the following verses when 
he would burst out like a pent-up volcano that spews hot lava all around. Bharat 
would scold, scorn, scoff, rebuke, condemn and pour vitriol on his wicked mother in 
the most contemptible way and language he could think of, but at the same time 
mindful of the dignity that behooves his stature as a prince of a great and cultured 
royal family. His brother Shatrughan would vent his ire more ruthlessly and go a step 
further when he grabbed the chief conspirator, the hunch-back maid Manthara, by her 
hair as he dragged and kicked her all around the courtyard. ] 
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jivata sakala janama phala pa'é. anta amarapati sadana sidha’é. 3. 
asa anumani soca pariharahu. sahita samaja raja pura karahu. 4. 


When Kaikeyi saw that her son (Bharat) was inconsolable and lamenting grievously, 
she tried to comfort him, but her attempts had an opposite effect because it was like 
rubbing salt to a wound. (1) 


Kaikeyi said to Bharat: ‘My dear son (tata). The king (your father Dasrath) is not to 
be regretted for, because he had done many good and great things in life, and had 
been meritorious in many ways that gave him good fortunes and name. He had 
enjoyed the fruits of his meritorious life when he was alive. (2) 


During his lifetime, he had enjoyed the rewards of many previous meritorious lives, 
and at the time of death he attained heaven.’ (3) 


Keeping these facts in mind, you must stop grieving for him. Instead, you must accept 
the crown of the kingdom to become its king, and rule over its subjects”. (4) 


[Note—'A similar praise for Dasrath will be made by sage Vasistha a little while later 
when the royal court assembles to ask Bharat to take over the reigns of the kingdom. 
{Apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 2 that precedes Doha 
no. 172—to Chaupai line no. 1 that precedes Doha no. 174.} 

Later on, even sage Bharadwaj had praised Dasrath. {Apropos: Ram Charit 
Manas, Ayodhya Kand, Doha no. 209 along with Chaupai line nos. 7-8 that precede 
it} 


*Sage Vasistha too has given a similar advice to Bharat in Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 2 that precedes Doha no. 174—to Chaupai line no. 8 
that precedes Doha no. 175. 

Even mother Kaushalya, the senior-most queen and the mother of Lord Ram, 
had the same advice for Bharat, as did all the courtiers and ministers of the kingdom. 
{Apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 175—to Chaupai line no. 6 
that precedes Doha no. 176.} 


But, Bharat did not get angry at any of them as he would on Kaikeyi. Why? It is 
because it was Kaikeyi who was guilty of all the evil things that had happened in 
Ayodhya. So, as soon as Bharat heard these comforting words of his mother Kaikeyi, 
then instead of feeling somewhat comforted, his anger was stoked like oil had been 
put into a fire that was burning within his heart, for this fire would burst out into the 
open like lava spewing out from the crater of a volcano. To wit, he burst out with a 
vengeance on his mother, as we shall read in the following verses herein below. ] 
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When the prince (i.e. Bharat) heard these words of his mother, it was like his festering 
wound had been touched by a red hot piece of coal. (5) 


He started breathing heavily as if trying to suppress his anger and grief while still 
trying to speak. When however he spoke dolefully, it was with utter contempt and 
disdain for her, which was evident in his voice and words. 

‘Oh you sinful woman! Thou hast ruined the whole family in all imaginable 
way; you have brought an unprecedented grave calamity on all. (6) 


If thy wicked heart had harboured such evil designs and malice, then say, why doth 
had thou not killed me whilst I was still in thy cursed womb; why doth thou brought 
my unfortunate self forth into this world? (7) 


Woe to thine wicked self, for thou art like that stupid woodcutter who cuts down the 
tree and then waters its leaves; thou art indeed so foolish that thou hast drained the 
pond of all water and then try to keep its fish alive. (8) 


Go, FAA TAY WAH WA oa a Ug | 
wert Farr us fares Gat He A TTS UAE 8 I 
doh. 


hansabansu dasarathu janaku rama lakhana sé bhaii. 
janant tum janant bha'l bidhi sana kachu na basa'i. 161. 


Look, how fortunate I was that I took birth in an illustrious and glorious family that is 
as renowned for its virtues and characters as the bird Swan is amongst the kingdom of 
birds, for I had the great king Dasrath as my honourable father, and Lord Ram and 
Laxman as my loving brothers. 

But alas, oh mother, how unfortunate it is that thou hast been mine mother in 
the same family. Indeed, it is truly said of the Creator that his ways are unpredictable 
and whimsical, and that one has no control over what he does and how he shapes a 
person’s destiny and fate’. 

[To wit, Iam ashamed of myself that I am thine son, and thou art my mother. 
But what can I do with it, as the Creator had decided it to be so. In all sooth, if I had 
my say, I wouldst have preferred to die instead of being born to be called thy son. Fie 
to my ill fate, and woe to my bad luck, that I can’t change this shameful epithet of 
being recognized as a son of Kaikeyi.] (Doha no. 161) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 1 that 
precedes Doha no. 49; (ii) Chaupai line nos. 1-4 that precede Doha no. 119; (iii) 
Chanda line no. 1 that precedes Doha no. 201; (iv) Chanda line no. 2 that precedes 
Doha no. 276. In all these verses the uncertain and whimsical ways of the Creator, 1.e. 
Brahama, have been regretted. ] 
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Strongly chiding his mother and treating her with utter contempt, Bharat vehemently 
admonished and upbraided her: ‘From the very first moment when this evil thought 
occurred in your heart, so much time had elapsed, but why didn’t your wicked heart 
broke down into pieces? (1) 


Why did you have no pain, why did you not feel the pang of guilt at wrong doing at 
the time you had asked for the boons that have resulted in the havoc they have 
caused? 

Why was your tongue not dissolved in your mouth as you spoke, and why 
didn’t your cursed mouth get infested with poisonous worms and vermin at that time? 


(2) 
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It defies my understanding as to how and why the king could trust you before 
pledging to give his words of honour to you that your vile demands would be fulfilled. 
[Didn’t he know, was he not aware of how wicked, scheming, deceitful, cunning, 
selfish, wild and pretentious you are? I wonder how he fell in this trap. He was a man 
of wisdom, a great king who was accustomed to such cunning ways of his enemies, as 
dealing with similar situations was a daily fare with him. How then did he allow 
himself to become a prey to a hunter like you? I can’t come to terms with it.] 

Perhaps the Creator knew that it was the time of the king’s impending death, 
so therefore he decided to cloud Dasrath’s wisdom and corrupt his mind to prevent the 
king from seeing through your crooked mechanism. (3) 


Nay, it is wrong to blame the king for trusting you and reposing faith in your loyalty 
to him, because he was a human being who can be easily misled, for even the Creator 
is unable to sufficiently know the inclinations of a wicked woman’s heart, which is 
nevertheless full of deceit, conceit, pretensions, and is a treasure trove of evil 
characters. 
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[To wit, even the Creator does not know the wicked ways a woman can adopt 
and how low she can stoop for her selfish ends. A woman can be so cunning that she 
would easily deceive the Creator. Hence, there is no wonder that you have been 
successful in cheating Dasrath who was merely a human being.]' (4) 


The king (Dasrath) was of a courteous nature and had a heart that was simple and 
straightforward, for he knew no conceit, deceit or cunning as it was not in his nature 
to be so. He was a follower of Dharma, i.e. he always strove to uphold the path of 
righteousness, probity, propriety, ethics, morality, goodness, and nobility of thought 
and conduct. Given the fact that even the Creator is liable to be deceived by a woman, 
how can such a noble-hearted and straightforward man as Dasrath was know the 
wicked nature of a woman? It is not expected of him. [That is why he had fallen a 
victim to your evil devices and vile mechanisms. ] (5) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 7 that 
precedes Doha no. 47; (ii) Chaupai line nos. 1-4 that precede Doha no. 48; (iii) 
Chaupai line no. 5 that precedes Doha no. 53.] 
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Verily, who amongst all living beings in this world is the one to whom Lord Ram is 
not dear? [To wit, Lord Ram is loved by all the creatures, without exception.] (6) 


It is such an irony that the same Lord Ram was deemed to be harmful by you, that you 
regarded the Lord as being the cause of some danger or misfortune for you. 

Come on, tell me honestly who art thou? [Art thou a demon in a human form? 
Likely it is so, for otherwise I just can’t understand how you thought that Lord Ram 
could be of any harm to you, even in your wildest of dreams. | (7) 


Well, nothing can be done now, as whatever happened has already happened. But 
prithee, smear thy ignominious face black and get out of my sight forthwith; scoot 
from here to go and sit somewhere else.’ (8) 


Glo. Wa fartett gaa d we abe fater are 
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m6 samana ko pataki badi kaha'um kachu tohi. 162. 


2504 


Bharat was highly remorseful and lamented sorely: ‘The Vidhi (Creator, the author 
who writes a person’s fate and destiny) had been so antagonized with me that he made 
me take birth from someone whose heart was opposed to Lord Ram (a clear reference 
to his mother Kaikeyi). 

Fie to me and woe to my luck. I curse myself for this fate of mine. Say, who is 
born a greater sinner than me, and who is more contemptible than myself (as I had 
been made an excuse for sending Lord Ram to the forest, and the subsequent death of 
my father Dasrath). 

First let me be aware of the answer to this question, and then later on I shall 
say anything about you (Kaikeyi). 

[To wit, let me blame myself that I did not die immediately upon birth, but I 
couldn’t help it as the Creator had so destined for me that I should bear the scar of 
ignominy of being Kaikeyi’s son for the rest of my accursed life. Let all 
condemnation come to me. Thou wert wicked from birth; wickedness was in your 
blood. Hence, it was my ill-fortune that I came to known as thy son. So, I must blame 
myself first and foremost.]’ (Doha no. 162) 


[Note—Refer also to: (a) Geetawali Ramayan, Ayodhya Kand, verse nos. 60-61; and 
(b) Veda Vyas’ “Adhyatma Ramayan”, Ayodhya Kand, Canto 7, verse nos. 79-81. 

Even the citizens of Ayodhya had cursed Kaikeyi earlier almost in a similar 
way—apropos: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 47 along with 
Chaupai line nos. 1-8 that precede it; (ii) Chaupai line nos. 2-4 that precede Doha no. 
51, 

As we have by now seen, Bharat was totally innocent and non-involved in the 
mischief his mother Kaikeyi had carried out in his name. He was away visiting his 
maternal uncle’s place along with his younger brother Shatrughan at that time. When 
message was sent to him to rush back home to Ayodhya, and on coming back he 
discovered all what grief and misfortune had befallen upon the family and the 
kingdom due to the nuisance his mother had committed, he was sorely startled and 
extremely disconsolate. He wept bitterly and was filled with exceeding fury at his 
mother. His eyes glared as he waxed in wroth in exceeding wrath as he lamented most 
woefully and grieved at the crest of grieving even as he vented his ire on his mother, 
denouncing her, chiding and upbraiding her in the sternest possible words he could 
muster. 

So therefore, no sooner Bharat learnt of the whole episode but he became 
furious and vented his ire on his wicked mother, if we take the liberty to express his 
anger in our own language, and upbraided and berated her as follows: “Alack-a-day, 
oh thou accursed woman! Fie upon thee! Oh thou yonder foolish woman, the selfish 
of the most selfish creature ever born, one who is one of the most lowly wallowing in 
the deepest trough of lowliness, tell me, how dare thou havest the courage to stand 
before me with a face blackened with deeds darker than the darkest lamp-black? Woe 
betide thee, thou the meanest, the wickedest and the vilest women that walketh on the 
surface of the earth. Dost not thee realize and ashamed at thy self that thine act hast 
broughtest upon mine family a tainted scourge likest of which none couldest have 
ever imagined? Wost dost thou not kill me whence thou had brought forth me into this 
world to face this ignominy? Shame to me that I be calleth thine son, and thou my 
mother. Woe to thy womb and woe to thy name. By the Creator, why shouldest thou, 
and how durst thou, have done what thou did? Why, thou have become the cause of 
bereavement at the death of mine father, banishment of mine dearest brother, the 
parcel of mine heart without whom I can’t live, and heapest thou upon me the lowliest 
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of ill-fame by the bucket-load, the ignominy of which I wilt ne’er tidedth-over till 
breath leaveth mine body! Woe to thee and thine name; woe to me and mine life! And 
let the Creator suffer me and castest upon me the greatest of sufferance by way of 
punishment that he hast written in his scroll of destiny. Now, in severance of all 
relations with thee, I command that thou wilt hasten away from my presence and 
scoot to the yonder at this instant and hide thine tarry face, thee and thine Gobbo 
companion (the hunch-back maid Manthara)—for verily, I raiseth mine hands and 
proclaimeth as a soothsayer would that I not henceforward be suffered to ever have an 
unfortunate chance to casteth mine eyes upon thine evil-omened form, and let the 
Creator honour mine this pledge ne’er e’er to see thy accursed face till death 
overtakes me. Fie upon thee and woe betide thee! Now, I ask of thee to spare me mine 
peace and leave me alone, and get away from my sight for good, for I am ashamed of 
mine unfortunate self that the Creator chose me to bear the agony and the ignominy of 
being called thine son. More than thee, woe to me that fate and providence made me 
thine hateful son!!” 

These sentiments of Bharat are expressly narrated in Ram Charit Manas, 
Ayodhya Kand, (1) from Chaupai line no. 4 that precedes Doha no. 161—to Doha no. 
162; (41) Chaupai line nos. 4-8 that precede Doha no. 164; and (iii) from Chaupai line 
no. 4 that precedes Doha no. 167—to Chaupai line no. 8 that precedes Doha no. 168. 

Further, Bharat’s last vow not to see his mother’s face till as long as he lived 
has been endorsed in Geetawali, Uttar Kand, verse no. 37 which is explicit on this 
issue. 

It has also been recorded in all the versions of the Ramayana that Bharat had 
taken his mother to severest task, pouring scorn at her and severely rebuking her in 
the strongest possible terms. Bharat declared that he will surely not accept the crown 
because it belonged rightly to his dearest brother Ram, and that he would go to the 
forest to bring the Lord back. So he set forth with all his courtiers and met Lord Ram 
at Chitrakoot. Bharat tried his best to persuade Ram to return, even offering to replace 
him in the forest if the Lord thought that their father’s words ought to be honoured. 
But Lord Ram explained things to him privately that it was necessary for him to 
remain in the forest because it was a part of the planning which would culminate in 
the elimination of the cruel demon race, the reason for which the Lord had come to 
earth in the first place. Some excuse had to be found so that Lord Ram could go to the 
forest to meet the sages and oblige them as well as to go to the den of the demons at 
Lanka to eliminate them, and the entire episode of Kaikeyi invoking her due promises 
from Dasrath and sending Ram to the forest was merely a ploy to implement the 
larger plan. ] 
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No sooner Shatrughan heard of the wickedness and the evil things that the mother had 
done, but he became so furious that his body was literally afire, and he was finding it 
difficult to contain his anger and repugnance. (1) 
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At that time the hunch-back maid (i.e. Manthara) came in, bringing with her different 
kinds of royal robes and ornaments of various sorts which are usually worn by a 
prince who is to be made a king very soon’. (2) 


[Note—'This crooked, sly and vile hack of a hunch-back, who was the chief 
conspirator, and the one who had stoked jealousy and malice in the heart of Kaikeyi in 
the first place by cooking up wild and imaginary scenes of fear and insubordination 
once Lord Ram ascended the throne to ensure her son Bharat was sidelined, had on an 
earlier occasion collected all the necessary accoutrements, such as clothes and 
wooden sandals used by hermits, so that when the right moment came, these things 
would be placed before Lord Ram, Sita and Laxman by Kaikeyi on a clue from her, to 
be donned by them before their departure for the forest. In this context, the reader 
should refer to Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-2 that precede 
Doha no. 79 along with a detailed note appended to it. 

She tried the same thing here too, in the hope that Bharat and Shatrughan 
would be mighty pleased with her as being of great help to their mother Kaikeyi in 
meticulously planning a perfect coup which enabled them to grab the crown of a 
mighty kingdom without any sort of resistance or bloodshed, and at the same time 
eliminating all chances of obstacles to Bharat’s ascension by banishing the only other 
claimant to the throne, i.e. Lord Ram, out of sight. Death of Dasrath was merely a sort 
of side-effect of that medicine, a sort of collateral damage which had to be neglected 
in order to give effect to a major change in the present setup in the society. 

But to Manthara’s utter dismay, she found out that she would be treated as the 
main villain of the nasty plot, like a pariah, a culprit who was caught red-handed and 
condemned to be summarily punished for her temerity to play foul with Lord Ram, 
causing immense infamy to the otherwise honourable family of king Dasrath, and 
bringing misery and grief to the whole of Ayodhya. This will be evident in the next 
set of verses that follow herein below. ] 


ce Ra wks CST OY UTS | NA SAT Yet BATSha UTS Ul 3 
Gant od die Pat ant ae AS aT AS Het YHA vil 
PRM CS He HUH | afetd CHA FES GAT Wars I & I 


lakhi risa bharé'u lakhana laghu bha'l. barata anala ghrta ahuti pa’. 3. 
humagi lata taki kubara mara. pari muha bhara mahi karata pukara. 4. 
kubara tuté'u phita kapartu. dalita dasana mukha rudhira pracaru. 5. 


Seeing her (Manthara), the already burning fire of anger and repugnance of the 
younger brother of Laxman (i.e. Shatrughan) suddenly erupted into leaping flames as 
if oil has been poured over that fire’. (3) 


He lunged forward viciously at her, and aiming straight at her crooked back, he gave 
her a mighty kick, at which she rolled over and fell with face down, shrieking in pain. 


(4) 


Her crooked back cracked, and so was her skull. Her teeth broke, and blood flowed 
out abundantly from her mouth as well as the head. (5) 
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[Note—'Shatrughan was already seething with anger at Manthara, but when he saw 
her coming with ornaments and royal robes, with her face betraying her satisfaction 
and happiness at what she had done, hoping that she would be well received by 
Bharat, Shatrughan could no longer restrain himself. Her sight made his wrath and 
vengeance on her burst out into the open in a similar way as flames would leap up 
from a smouldering fire when oil is poured over it.] 


31g Gsat H Ale TATA | hte Ath Tel SASS Ua I & I 
am fuer ata te fire ret ort cates aft aft atiet 9 
od aaa ae SSS | HlaeM US Tas aT 2 


aha da'i'a maim kaha nasava. karata nika phalu ana’‘isa pava. 6. 
suni ripuhana lakhi nakha sikha khoti. lagé ghasitana dhari dhari jhonti. 7. 
bharata dayanidhi dinhi chara'l. kausalya pahim gé do'u bha’. 8. 


Writhing in pain, Manthara wailed: ‘Oh goodness gracious, what wrong did I do that 
while trying to do good for others and protecting their interest, I am punished so 
rudely and unjustifiably?’ (6) 


Manthara’s agonized plea further stoked Shatrughan’s wrath on her, for he concluded 
that she was exceptionally wicked and vile’. So, he caught hold of the plaits of her 
hairs, and started dragging her all around the palace courtyard (as she wailed and 
shrieked madly like a puppy at the receiving end of its master’s anger for some 
inexcusable mischief it has committed). (7) 


At this juncture, the merciful Bharat intervened, and out of his grace he freed her from 
the grip of his younger brother, thereby preventing her from being tormented any 
further. 

Then, the two brothers went to meet mother Kaushalya. (8) 


[Note—'In the initial stages, even Kaikeyi had been skeptical of Manthara—apropos: 
Ram Charit Manas, Ayodhya Kand, Doha no. 14.] 


@o. afer oer faa faa pa ak ee UI 
HAH HAT A Atel TT AAS SA TAT 2S 3 I 

doha. 

malina basana bibarana bikala krsa sarira dukha bhara. 

kanaka kalapa bara béli bana manahum hani tusara. 163. 


[This verse describes the general condition in which Bharat found Kaushalya. ] 


Kaushalya’s clothes were unkempt; her countenance and general condition were very 
distraught and gloomy; her body was emaciated; and she was suffering from a lot of 
grief and sorrows. 
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She gave the impression of a creeper, which during its prime days had a 
healthy golden hue, but is reduced to a miserable length of fiber as it shriveled and 
dried up when struck by frost during harsh winter’. (Doha no. 163) 


[Note—'Previously, Kaushalya had a healthy body, but when grief struck her, first of 
her son Lord Ram going to the forest, and then her husband Dasrath dying, she 
became so distressed that her body seemed to have been ridden by some grave disease 
that led to her being emaciated. She lost all interest in the affairs of life. She was so 
overcome with grief and shocked that she cared not to take a bath, change her clothes, 
or even eat properly. She would spend her days sitting broodingly, dazed and numb, 
often muttering incoherently to herself, or looking blankly into the horizon. 

It was in this gloomy, hopeless, distraught and disheveled condition that 
Bharat found Kaushalya. | 


dio, wale tha ara sf arg | qefera stat ott wes srg 2 
Cad wid forest AT IN Oe eT oT eT PTT 2 


caupa’. 


bharatahi dékhi matu uthi dha'l. muruchita avani pari jha'im a’. 1. 
dekhata bharatu bikala bha'é bhari. paré carana tana dasa bisari. 2. 


No sooner the mother (Kaushalya) saw Bharat, but she got up immediately and ran 
forward to meet him. But she became dizzy, swooned, and fell down on the ground 
midway’. (1) 


When Bharat saw her pitiful condition and how she fainted and collapsed, he was 
aghast and deeply moved. He became very emotional himself even as he fell down at 
her feet, forgetting about the condition of his own body. (2) 


[Note—'In Doha no. 163 that precedes this verse, we have already read how weak 
and emaciated Kaushalya had become. She did not expect Bharat to come to meet her, 
so when she saw him she could clearly perceive from his expressions that he was 
extremely sad, remorseful, distraught and repentant. It was a clear hint to her that he 
was extremely shocked at the developments and disapproved of what his mother 
Kaikeyi had done, and that he was coming to her to ask for forgiveness. 

So, Kaushalya got up to receive Bharat with love and warmth, but weakness 
got the better of her as she fainted and fell down before she could reach him. ] 


Aig dd we cfs care lhe fra Wa aT SS HS NB I 
heahs Ha VA AT ATT UST aA a as HTS A GSAT Ut & 
Ho hei Me WAS Areal | Stas ATT Pea SET GU 


matu tata kahant déhi dékha’l. kahan’ siya ramu lakhanu do'u bhai. 3. 
kaika'i kata janami jaga majha. jaum janami ta bha'i kahé na bamijha. 4. 
kula kalanku jehim janamé'u mohi. apajasa bhajana priyajana drohi. 5. 
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Bharat was intensely sad and remorseful as he said to Kaushalya’: ‘Oh my mother, 
please show me (i.e. tell me) where my dear father is (matu tata kaham); prithee tell 
me, where is Sita and my two dear brothers, Lord Ram and Laxman. (3) 


Say, why did Kaikeyi take birth in this world, and if she did, why didn’t she became 
barren? (4) 


Say, why did she instead bore me as her unfortunate son, one who would become a 
curse and a blot on his own family, one who would be honoured by nothing else but 
ignominy and shame, one who would have a reputation of being opposed to his own 
kith and kin, one who would be an enemy of those who loved him? (5) 


[Note—'The emotionally charged and poignant meeting between Bharat and 
Kaushalya, the way Bharat regretted and how Kaushalya comforted him, has been 
described in almost a similar way in: (a) Geetawali Ramayan, Ayodhya Kand, verse 
nos. 62-63; and (b) Veda Vyas’ “Adhyatma Ramayan”, Ayodhya Kand, Canto 7, 
verse nos. 82-91.] 


at fave aife ate stearit iaife athe ath arg SE APT Ug 


fad Uae OF TIT ch 1A act Ga BAA STN 9 
farm wife was By OA BINT 1 ee ale TS ST TT No 


ko tibhuvana mohi sarisa abhagi. gati asi tori matu jéhi lagi. 6. 
pitu surapura bana raghubara ket. maim kevala saba anaratha hetu. 7. 
dhiga mohi bhaya'um bénu bana agi. dusaha daha dukha dusana bhadi. 8. 


Say, who is more unfortunate and cursed in all the three divisions of the world 


(tibhuvana) than me who hast become the cause of so much misery and grief to his 
mother? (6) 


Alas, I havest become instrumental in my father going to the abode of gods in heaven 
(die), and I havest become the cause of Lord Ram (“raghubara”; the most exalted of 
the Raghus) going to the forest. 

Alack-a-day, it is me who hast become the only source of all the 
unprecedented misfortunes and immeasurable miseries that hast cast a pall of gloom 
for one and all. (7) 


Shame upon my accursed self, woe to me and my ill fortunes that I havest been born 
to become a wildfire that destroys a grove of bamboo trees, and hast been the cause of 
all-round misery, grief and sorrows for all.'’ (8) 


[Note—'Bharat’s remorse and a repentant state of mind is evident in these outbursts 
of regret. He is full of contempt for himself, and condemns himself for being the 
cause of so much misery and grief that has engulfed everyone in Ayodhya, just like a 
single source of fire lit in a large grove of bamboo trees would spread quickly to 
destroy the whole area. ] 
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ao. AIG Wa th aet Fe Ut OP Sat Shy 
fad Sols CMS ST ATT Arafat ATT VEY 
dona. 


matu bharata ké bacana mrdu suni puni uth sambhari. 
li'é utha'i laga'i ura locana mocati bari. 164. 


When mother Kaushalya heard these words of repentance and regret spoken by Bharat 
in a polite manner, she collected herself and got up’. 

She picked up Bharat and affectionately clasped him to her bosom even as 
tears gushed out of her eyes (in a stream that drenched him). (Doha no. 164) 


[Note—'We have read a short while ago that Kaushalya had fainted and collapsed on 
the ground. When she heard the plaintive words of Bharat, she however recovered 
herself, got up, and affectionately embraced him. | 


dio, Bre aurea are feat ome atta fea we we fees TTT 8 
Wes ah AGA AY Us | GleH WAG A ees SATS UN ZI 


caupa’. 


sarala subhaya mayan hiyam la’é. ati hita manahun’ rama phiri a’é. 1. 
bhénté'u bahuri lakhana laghu bha’l. soku sanéhu na hrdayam’ sama’. 2. 


Mother Kaushalya had a very simple and unpretentious heart. Hearing the pitiful 
words of Bharat, and perceiving that he is overcome with regret and remorse at the 
unfortunate developments that were caused in his name, she affectionately embraced 
him as if Lord Ram has come back himself". (1) 


Then she affectionately met Bharat’s younger brother (Shatrughan). The sadness and 
grief of those poignant moments were so profound that their hearts could not contain 
these emotions (i.e. both Kaushalya and Shatrughan were overwhelmed with sadness 
and grief). [To wit, both of them sobbed inconsolably, and comforted each other.] (2) 


[Note—'To wit, when Kaushalya observed that Bharat was innocent in his heart, and 
he himself was in a state of shock when he learnt of what has happened without his 
knowledge, but for which he has been held guilty, a natural sense of motherly 
compassion and sympathy sprouted in her heart for Bharat as she realized that he was 
the greater sufferer of them all for he has been accused of a serious crime that he has 
not committed, nor was a party to any fraction of it, directly or indirectly. ] 


dha Quls hed Ug hig 1TH Ud Sa che Fle Il 3 I 
Wat Wd We Aart | srg Us VE Tat TANT I ¥ 
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dekhi subha'u kahata sabu ko'l. rama matu asa kahé na ho’. 3. 
matam bharatu goda baitharé. Aamsu ponchi mrdu bacana ucaré. 4. 


Those who had witnessed this meeting (between Kaushalya, Bharat and Shatrughan) 
were unanimous in their praise for her, saying that there is no other mother anywhere 
in this world like the mother of Lord Ram (Kaushalya) is’. (3) 


The mother made Bharat sit on her lap (i.e. near her, very close to her), and while 
wiping the tears from his eyes, she spoke to him with a sweet and affectionate voice. 


(4) 


[Note—'Indeed it is true, for inspite of knowing that Bharat had been the cause for 
which her own son Lord Ram had been banished to the forest, she received Bharat 
with the same love as she would have received Lord Ram. She showed no trace of 
anger, malice or hatred towards Bharat, but rather hinted to him that she loved him as 
much as she loved Lord Ram. It is extraordinary, for ordinarily if there was some 
other mother in place of Kaushalya, she would have found it very difficult to show 
love for someone who has been the cause of so much misery to her own son, to 
everyone else in the family, as well as being instrumental in making the head of the 
family, i.e. the father, die. 

So therefore, Kaushalya was praised by everyone for her noble and generous 
heart, her forgiving and compassionate nature, her broad outlook, her sense of 
equanimity, forbearance and fortitude. ] 


ag aes afer sits are | pars Baler Arew ETE UI 
wR amg fea ert tenet eret are wife strafed At € 1 


ajahum baccha bali dhiraja dharahd. kusama'u samujhi soka pariharahu. 5. 
jani manahu hiyam hani galant. kala karama gati aghatita jani. 6. 


Kaushalya comforted Bharat: ‘My dear son (baccha)! I request you to have courage 
and compose yourself. Keeping in mind that the time is not in our favour, it will be 
wiser for you to discard grieving and lamenting for things or situations over which 
you have no control. (5) 


Do not harbour regret or remorse, nor feel guilty or loss by keeping in mind that Kaal 
and Karma (the effects of time and consequences of one’s deeds) favour none, and 
their effects are unavoidable and inscrutable. (6) 


[Note—'Earlier, Sumantra, the chief minister, had also tried to comfort king Dasrath 
in the same way, using almost the same sort of soothing words—apropos: Ram Charit 
Manas, Ayodhya Kand, Chaupai line nos. 3-8 that precede Doha no. 150. 

As for the effects of time and consequences of one’s deeds, refer also to: Ram 
Charit Manas, Ayodhya Kand, (1) Chaupai line no. 4 that precedes Doha no. 219; (11) 
Chaupai line nos. 3-4 that precede Doha no. 282.] 
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lets Sra SE BT ara | ar fe we ferfer ara Faretrat U1 9 Ut 
at Ute GE Ais Rana i stss HT TAS at aE rar nc tt 


kahuhi dosu déhu jani tata. bha mohi saba bidhi bama bidhata. 7. 
jo etéhum dukha mohi ji'ava. ajahum ko jana'i ka téhi bhava. 8. 


My dear (tata), there is no sense in accusing anyone else for the misfortunes that have 
descended upon us, for the Creator has been completely opposed to me, and he has 
done everything possible that would bring pain, agony and grief upon me'. (7) 


Not only this, inspite of all the sufferings that I have had to bear, he (the Creator) has 

compelled me to live (i.e. he did not let me die like my husband, king Dasrath), and 

no one can be sure what more he wants from me, what worse fate he has planned for 
2 

me’. (8) 


[Note—'Refer also to: Geetawali Ramayan, Ayodhya Kand, verse no. 63. 


*Kaushalya means that it would have been better if she had died alongside her 
husband, as it would have meant an end to all the sufferings that she is forced to 
endure, with no end in sight. Death at least would have given her soul peace and rest, 
instead of being tormented interminably by being forced to live a life full of grief and 


agony. | 


Go, fad Sa OA GE Ae AST TTSAT | 
faaas BY A Rea He UlEt Tee TAT EG MI 
doha. 


pitu ayasa bhusana basana tata tajé raghubira. 
bisama'u harasu na hrdayam kachu pahiré balakala cira. 165. 


[After giving expression to her sadness and grief as narrated in the previous verses, 
Kaushalya now briefs Bharat about what happened at the time Lord Ram when 
prepared to leave for the forest. ] 


Kaushalya continued: ‘On the instructions of his father, Ram had discarded all his 
royal clothes and ornaments, and instead he put on the habit of a hermit which 
consisted of clothes made from the bark of a birch tree, showing neither sorrows and 
anger, nor any pleasure while donning this attire. 

[To wit, Lord Ram maintained calm and dispassion when he was asked to shed 
his princely clothes and wear the clothes of a hermit. He did not exhibit any emotions, 
such as anger, sorrow, grief or revolt. He calmly put on the clothes of a hermit with as 
much calmness of mind and peace of heart as if he had been asked to change old 
clothes and put on new ones. For him, the habit of a hermit was as comfortable and 
likeable as the royal robe of a prince.]'’ (Doha no. 165) 


[Note—'If we look at this incident closely, it was not Dasrath, but Kaikeyi who had 
asked Lord Ram, Sita and Laxman to doff their royal attire and replace it with that of 
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a hermit—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-8 that 
precede Doha no. 79. 

In fact, this heartless demand of Kaikeyi had pierced the heart of Dasrath is an 
arrow had struck him. So therefore, to say that ‘Dasrath had ordered Lord Ram to 
shed his princely clothes and put on those of a hermit’ is not the truth. 

So then, why did Kaushalya tell Bharat that it was on the orders of his father 
that the Lord took off his original clothes of a prince and put on the attire of a hermit? 
Well, the answer is this: At the time this was happening, only Kaikeyi was present 
there. When the news spread that Lord Ram, Sita and Laxman had been made to wear 
hermit like attires, it was natural that everyone suspected that it was done on the 
orders of Dasrath in the same way as the helpless king was accused for sending them 
to the forest in the first place, though everyone by this time had known that the real 
culprit is Kaikeyi and not Dasrath. The reason why the blame was cast on Dasrath’s 
shoulder is that he was the supreme authority to take a final call on anything that 
happened, in not only the kingdom but even inside the royal household as well. If he 
had sincerely desired, he could have exercised his veto powers to deny Kaikeyi what 
she had wanted. After all, all responsibility of whatever happened within his domain 
was obviously his and his alone, and he could not find lame excuses to exonerate 
himself from any serious consequences of any development if it went awry by saying 
that he could not help it happen, or that he was not a party to it. The king is the 
sovereign authority in his kingdom, and he cannot shirk off his responsibilities or 
absolve himself of any wrong-doing should anything evil happen while he is still the 
king and things are done while he is charge. 

It is like the case of someone who allows music to be played, for then it would 
be deemed that he has also allowed song to be sung. 

This is exactly what Kaushalya meant—that had Dasrath so wanted, he could 
have stepped in, in a decisive way, to prevent Lord Ram from going to the forest, but 
by allowing the Lord to proceed to the forest, and letting the Lord doff his royal 
clothes and don those of a hermit, it was clear that Dasrath had no objection to it 
happening, which in turn meant that he had given his tacit approval for it. ] 


dio, WE Waa FA TTA Ue | aa cet Gael forter Hee UAT 8 UI 
ae fats aft fra at ari 1 tes AT aT SET 2 


caupa’. 


mukha prasanna mana ranga na rosu. saba kara saba bidhi kari paritosu. 1. 
calé bipina suni siya samga lagi. raha'i na rama carana anuragi. 2. 


Kaushalya continued with her narration of the events that took place during the 
moments preceding Lord Ram’s departure to the forest. 

She said: ‘His (Lord Ram’s) face was cheerful, and his calm countenance and 
composed behaviour reflected the condition of his heart that had no trace of anger or 
any kind of emotions that would have naturally betrayed him by a change in the 
colour of his face’. 

He comforted and reassured everyone in every possible way’. (1) 


[Note—'A person’s thoughts and emotions are reflected directly in his face, for the 
face is said to be a mirror of what goes on in one’s mind and heart. Lord Ram’s face 
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was calm, composed and cheerful as always, thereby meaning that his heart was at 
ease and the Lord was not annoyed or angry at being so unceremoniously disinherited 
and ordered into exile. He neither became red with anger, nor pale at this misfortune. 
Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 5-6 that precede 
Doha no. 41; (ii) Chaupai line no. 3 that precedes Doha no. 219. 


*Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 1 that precedes Doha 
no. 80—to Chaupai line no. 1 that precedes Doha no. 81; (11) Chaupai line nos. 1-4 
that precede Doha no. 85. 

Lord Ram told everyone to have patience and bear with him. He told them to 
be rest assured that he will surely come back to them at the end of fourteen years, that 
one must have courage and resilience during adversities, that everything will be okay 
when the bad time is over, that there is no use in fretting and fuming over ill fate as it 
will only give pleasure to the malicious deity of fate, and help no one in no way, that 
times are never the same always, that at the end of the darkness of the night there is 
the light of the dawn. ] 


Grae crear act ste aren 1 tats a est Fewe TaATEMT  3 Ul 
ae Tyatd Gaal fae as act aT fee ate A TS YI 


sunatahim lakhanu calé uthi satha. rahahirmn na jatana ki'é raghunatha. 3. 
taba raghupati sabahi siru na'l. calé sanga siya aru laghu bha’. 4. 


No sooner Laxman heard that Lord Ram is going to the forest, but he immediately got 
up to accompany the Lord. 

Raghunath (“raghunatha”; the Lord of the family of king Raghu; i.e. Lord 
Ram) tried to prevail upon Laxman to stay at home, but the latter won’t comply’. (3) 


After that, Lord Ram bowed his head before everyone, and accompanied by Sita and 
his younger brother (Laxman) he departed (for the forest)’. (4) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 1 that 
precedes Doha no. 70—to Chaupai line no. | that precedes Doha no. 73. 


*Refer to: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 79 along with Chaupai 
line no. 8 that precedes it; (ii) Chaupai line nos. 1-2 that precede Doha no. 81.] 


Te cer fea oats Fae SS TTA FT TST NG I 
FE TS UM SS Bias SY aS A ST a Sitar STITT 1 & UI 


ramu lakhanu siya banahi sidha’e. ga'i'um na sanga na prana patha’'é. 5. 
yahu sabu bha inha amkhinha agém. ta'u na taja tanu jiva abhagem. 6. 


Lord Ram, Laxman and Sita went to the forest, and how unfortunate I am that I 
neither went with them nor did I send my Pran (my life) after them (i.e. I did not die)’. 


(5) 
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All these developments happened right before my eyes, but inspite of it my life forces 
(i.e. my soul) did not leave this unfortunate and accursed body (and I continued to live 
to suffer, instead of dying and finding peace for myself). (6) 


[Note—'The mental upheaval of Kaushalya and the dilemma she faced has been 
narrated in Ram Charit Manas, Ayodhya Kand, Chaupai line no. 1 that precedes Doha 
no. 544—to Chaupai line no. 6 that precedes Doha no. 57.] 


Tie a ore Frat Ag ert vas afta aa FH aarti 9 ti 
Fat ae ret Ura AT LAR Bea Get lets AAMT Ul 2 


mohi na laja nija néhu nihari. rama sarisa suta maim mahatari. 7. 
ji'ai marai bhala bhupati jana. mora hrdaya sata kulisa samana. 8. 


Alas, it is such an irony of fate that I have no shame when I perceive the sort of (false) 
love that I profess to have for Lord Ram. I should be ashamed of myself that I am the 
mother of a son as glorious, loving, obedient and virtuous as Lord Ram, for, woe to 
me, I am not at all worthy to be called his mother. (7) 


In comparison, the king is worthy of honour as he recognized the true value of love 
and affection, and what it means to a person who really loves someone else, for as 
long as he lived he dearly loved Lord Ram, and he died in grief out of his love for the 
Lord when the latter was separated from him. 

But ah, my heart is as hard as a stone that I could not emulate the example of 
the king'.’ (8) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 155 along with Chaupai 
line nos. 1-2 that follow it. 

Kaushalya regrets that she did not die out of grief in the same way as king 
Dasrath had died when separated from Lord Ram. Both of them had declared that they 
loved the Lord, but Dasrath stood the test and passed with flying colours by 
sacrificing his life at the alter of love, while Kaushalya failed because her soul 
preferred to cling to life instead of abandoning the body. 

In this context, refer also to: Geetawali Ramayan, Ayodhya Kand, verse nos. 
84-85. ] 


Go, HAC & Tat UM wa Aled Tare | 
Aree fara WATS AAS Aleh FATA 11 VEE Ul 
doha. 


kausalya ke bacana suni bharata sahita ranivasu. 
byakula bilapata rajagrha manahum soka névasu. 166. 
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Hearing these poignant and grief-stricken words of Kaushalya, Bharat and everyone 
else in the royal household lamented woefully and felt extremely sad, as if the palace 
was an abode of sorrows and mourning. (Doha no. 166) 


do. facute fara ara ets on | alacat feu eet ers 1 2 
ula stam ad Agee leafs fastens Tat GATT 2 


WAS Ad Gat ages vale aes sfa Her ers i 3 


caupa’. 


bilapahirh bikala bharata do'u bha'l. kausalyant li'é hrdayam laga’i. 1. 
bhamti anéka bharatu samujha'é. kahi bibekamaya bacana suna’é. 2. 
bharatahum’ matu sakala samujha'im. kahi purana Sruti katha suha'lm. 3. 


When mother Kaushalya saw that the two brothers (Bharat and Shatrughan) were 
wailing and grieving sorely, she clasped both of them to her bosom (to comfort them). 


(1) 


She comforted Bharat in many ways by speaking words of wisdom to help him 
overcome his profound sense of sorrow, remorse and guilt’. (2) 


On his part, Bharat too comforted his mothers (Kaushalya and Sumitra) by citing 
episodes from the Vedas and the Purans to encourage them to be calm, resilient and 
patient in the face of adversities and bad times”. (3) 


[Note—'In this context, refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai 
line nos. 4-7 that precede Doha no. 165; (ii) Chaupai line nos. 1-6 that precede Doha 
no. 176. 


*Bharat cited examples from ancient scriptures to emphasize that even the greatest of 
persons who lived in this world had faced some or the other kind of bad times in their 
lives, and how they had calmly and resolutely overcame adversities to emerge 
victorious, stronger and happier. 

This method was employed by wise persons to comfort others who were in 
distress and emotional turmoil. We have read earlier that in Chitrakoot, Lord Ram had 
employed the same method to comfort Sita and Laxman whenever the Lord observed 
they were sad and despondent, to help divert their minds and keep them happy and 
contented in the forest—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line 
nos. 1-8 that precede Doha no. 141. This also helped Lord Ram to divert his attention 
and remove his sorrows whenever he remembered his loving subjects and family back 
in Ayodhya. | 


ool fast Aa OST Far | aed ATT SAT ST OT 
Wt are Ard frat Ya AN 1 As WS ASAT TT AT AG I 

are faa ates Ba He | Att HEtate ArET aS UG 

WF Uldteh SUT Beet ALA AM AT at chat Heel I 9 Il 
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A urdeH aifs se faerat sit ag ets A Aa AAT US 


chala bihina suci sarala subant. bole bharata jori juga pani. 4. 

jé agha matu pita suta marém. ga'i gotha mahisura pura jarém. 5. 

jé agha tiya balaka badha kinhém. mita mahipati mahura dinhem. 6. 

jé pataka upapataka ahahim. karama bacana mana bhava kabi kahahim. 7. 
té pataka mohi hohum bidhata. jaurh yahu ho'i mora mata mata. 8. 


Then, Bharat brought his hands together and joined his palms to address everyone 
present on the occasion in a prayerful manner, speaking in a most humble, sincere and 
pleasant way as follows— (4) 


[In these verses, Bharat expresses his sadness and sense of guilt and remorse at what 
had happened in his absence, to tell everyone that he is not a part of this evil plot, and 
that he is ready to submit himself to any punishment that is deemed fit for the 
misfortunes, grief and miseries that had befallen on everybody, and had been done in 
his name even though he is not involved in it in the least.] 


Bharat submitted: ‘That horrific and unpardonable sin which is committed by a person 
who kills his parents and sons, who burns cowsheds and homes of Brahmins, --- (5) 


--- That sin which is committed by killing a woman and a child, or poisoning a friend 
and the king of the realm (treason, betrayal), --- (6) 


--- Nay, not only these but all other sins, small or great, that one may commit by his 
thoughts, deeds and words, of whatever kind as enumerated by wise persons’, --- (7) 


--- Oh mother, let the Creator stand witness for me that if I am in the least involved or 
had connived in any way whatsoever in the conspiracy hatched by my ill-fated mother 
that led to the present situation, then let the combined punishment of all the above sins 
be given to me by the Creator himself.’ (8) 


[Note—'Lord Ram had listed three steps in committing a sin in Valmiki Ramayan, 
Ayodhya Kand, Canto 109, verse no. 21, viz. “A person first thinks of doing 
something that is sinful, i.e. unrighteous, unscrupulous, improper, unethical, immoral 
and against norms of probity and propriety, i.e. that which violates the principles of 
Dharma; the second component of the sin is when he speaks about it, discusses it, 
argues and justifies it; and the third component of the sin is when he finally employs 
his body to actually do it.” 


ao, WuUheh at at art wale eet ATT 

ate wes ata ate es fater St ST Aa AIT V9 II 
doha. 
jé parihari hari hara carana bhajahim bhutagana ghora. 
téhi ka'i gati mohi dé'u bidhi jaurmn janani mata mora. 167. 
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Bharat continued to express his remorse and regret: ‘Oh mother, let the Creator give 
me— if he would pay heed to my pleas and listen to my earnest requests— to give me 
the ill destiny of a person who abandons the righteous path of having devotion for 
Lord Hari (Lord Vishnu, the Supreme Being; a spiritually purifying and elevating 
path that leads to beatitude and peace), and instead follows the horrifying and sinful 
path of worshipping ghosts, evil spirits and phantoms. Let me be doomed and 
condemned in the same way.'’ (Doha no. 167) 


[Note—'Refer also to: Ram Charit Manas, Uttar Kand, Chaupai line nos. 8-9 that 
precede Doha no. 112.] 


dio, ale ag ay ote cet | ras ore ure aie set ui et 
wud pent aeetra satel 1 ata farguen force forteft 1 2 
ee cS HITTSANT UST Teas WENT UTENT Ul 3 
Ural H fre & Ufa ae sit St ag Pat ANT I ¥ UI 


caupa’. 


bécahim bédu dharamu duhi léhim. pisuna paraya papa kahi déhim. 1. 
kapati kutila kalahapriya krodht. béda bidUsaka bisva birddhi. 2. 

lobhi lampata lolupacara. jé takahim paradhanu paradara. 3. 

pavaum maim tinha kai gati ghora. jaurn janani yahu sammata mora. 4. 


[Citing other grave sins for which a person is punished, in the following verses Bharat 
says that if he is at all guilty of being a party of the unfortunate developments that 
have happened in Ayodhya during his absence, then he is ready to face punishment 
that may be equivalent to the punishment for one or a combination of all the sins 
listed herein. ] 


Bharat said further: ‘Those who sell the Vedas (i.e. those who monetize the scriptures, 
and exploit their piety and holiness to suit their own selfish purpose), those who milk 
Dharma (i.e. exploit it for their vested interests), those who are backbiters and tattlers 
(i.e. those who betray trust reposed in them; those who reveal secrets and betray 
others), those who speak of sins done by others (i.e. those who first corrupt their own 
mind by letting it think of sins of others, and then they spread ideas of nasty things by 
speaking of such deeds done by some one else so that even those who could not ever 
think or imagine of such nasty things become aware of it, and begin to think that such 
a thing can be actually be done)’, --- (1) 


--- Those who are deceitful, pretentious, cunning and full of conceit; those who are 
wicked and vile; those who enjoy rift, quarrel and strife; those who have anger and 
vengefulness; those who mock, ridicule or decry the Vedas’; those who are by their 
nature opposed to the world and harbour malice for everyone in it*; --- (2) 


--- Those who are greedy and rapacious; those who are crooked and full of conceit; 
those who behave in a lecherous way and yearn for material pleasures and comforts; 
those who eye and greed for the wealth and women of others’; --- (3) 
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--- Oh mother, if I be given a chance to choose my fate, then let me attain a doomed 
destiny that is similar to the one such people are condemned to attain. (4) 


[Note—'Refer also to: Ram Charit Manas, Uttar Kand, (i) Chaupai line no. 10 that 
precedes Doha no. 112. 


Refer also to: Ram Charit Manas, Uttar Kand, (i) Chaupai line no. 7 that precedes 
Doha no. 40; (ii) Chaupai line no. 4 that precedes Doha no. 100; (ii1) Chaupai line no. 
25 that precedes Doha no. 121. 


*Refer also to: Ram Charit Manas, Uttar Kand, (i) Chaupai line nos. 3-6 that precede 
Doha no. 39; (ii) Chaupai line nos. 23-24, 26-27 that precede Doha no. 121. 


“Refer also to: Ram Charit Manas, Uttar Kand, Doha no. 39.] 


Safe ATT STAT | UTA Wer Pes STTT UG U 

BT woe et Ward Us | area 7 at Bt Gora Aer I & UI 
ats sfaag are wer actet | tan fara ae Sy evel 9 
fre oe uta aie Get es a ait ag ST SH 2 1 


jé nahim sadhusanga anuragé. paramaratha patha bimukha abhage. 5. 

jé na bhajahim hari naratanu pa’. jinhahi na hari hara sujasu soha'l. 6. 

taji Srutipanthu bama patha calahim. bancaka biraci bésa jagu chalahim. 7. 
tinha kai gati mohi sankara dé'U. janani jaum yahu janaum bhe't. 8. 


Those who have no interest in keeping company of saintly and pious persons, persons 
who are virtuous and holy'; those unfortunate people who are opposed to the path of 
spiritualism and god realization; --- (5) 


--- Those who do not worship Lord Hari even after obtaining a human body; those 
who cannot tolerate the glories of Lords Hari and Hara (i.e. Lord Vishnu and Shiva)’; 


--- (6) 


--- Those who abandon the noble path shown by the Vedas and instead prefer to 
follow a path that is opposite of it*; those who are cheats and imposters as they 
deceive the world by their pretentious and cunning ways as well as their false 
appearances, --- (7) 


--- Oh mother, if I ever knew the secret plot (hatched by my evil mother) then let Lord 
Shiva’ punish me in the same way as such persons are supposed to be punished for 
their crimes listed herein above. 

[This verse can be read as follows also: “Oh mother, let Lord Shiva punish me 
for my sins in the same way such persons are punished if I ever knew about the secret 
plot that was hatched behind my back.’’]’* (8) 


[Note—'Refer to: (a) Ram Charit Manas, Uttar Kand, Chaupai line no. 7 that precedes 
Doha no. 40; (b) Vinai Patrika, verse no. 136. 
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“Refer also to: Ram Charit Manas, (a) Aranya Kand, (i) Chaupai line no. 8-9 that 
precede Doha no. 16; (b) Uttar Kand, (ii) Chaupai line no. 7 that precedes Doha no. 
43—to Chaupai line no. 2 that precedes Doha no. 45; (iii) Chaupai line no. 6 that 
precedes Doha no. 53. 


*Refer also to: Ram Charit Manas, Aranya Kand, Chaupai line nos. 6-9 that precede 
Doha no. 16. 


“Why has Bharat invoked Lord Shiva here? It is because Lord Shiva is very strict in 
following the path as laid down in the Vedas, and anyone who violates it invites the 
Lord’s wrath and instant retribution—apropos: Ram Charit Manas, Uttar Kand, 
Chaupai line nos. 3-4 that precede Doha no. 107. 

Lord Shiva’s witness to one’s innocence is regarded as the best proof. In this 
regard, refer to the following verses of Ram Charit Manas: Ayodhya Kand, (i) 
Chaupai line no. 8 that precedes Doha no. 258 (sage Vasishta); (i1) Chaupai line no. 5 
that precedes Doha no. 262 (Bharat); and (111) Chaupai line no. | that precedes Doha 
no. 264 (Lord Ram). 


*These public oaths of Bharat invoking the curse of the Creator as well as Lord Shiva, 
that if he is lying in any way then let him be punished for the gravest of sins a person 
may commit in his life, proved to everyone that he was not guilty of anything that 
happened in his absence, that he had no role in his mother Kaikeyi’s plot that sent 
Lord Ram, Sita and Laxman to the forest, which in turn had resulted in the death of 
king Dasrath. 

Veda Vyas’ “Adhyatma Ramayan”, Ayodhya Kand, Canto 7, verse no. 89 
sums up Bharat’s regrets as follows: “If I am a part of this evil conspiracy that led to 
Lord Ram, Sita and Laxman going to the forest and death of my father Dasrath, then 
let me be punished for a sin which is equivalent to killing a hundred Brahmins, and 
my guru Vasistha and his wife Arundhati.” 

A list of great sins is enumerated in Yagyawalkya Smriti, Prayachit Adhyaaye 
(chapter dealing with sins and their repentance), verse nos. 231—242. 

In Valmiki Ramayan however, there is a long list of sins that Bharat cites to 
say that if he is at all part of this conspiracy, then let him be punished for a combined 
effect of all the sins—apropos: Valmiki Ramayan, Ayodhya Kand, Canto 75, verse 
nos. 21-58.] 


ao. Aig Wah Ae UM Bra eT Wa | 

meta Wa fre art Aes Val TST TT HTT HN ES Ul 
doha. 
matu bharata ké bacana suni samcé sarala subhayam. 


kahati rama priya tata tumha sada bacana mana kayam. 168. 


Hearing the above words of Bharat, words that were honest, truthful and free from 
any pretensions or deceit, the mother (Kaushalya) was very pleased (as she was now 
convinced of Bharat’s innocence). 
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Hence, in order to give emotional comfort to Bharat and assuage his hurt 
feelings, she assured him: ‘My dear son (tata)! You are truly dear to Lord Ram, and 
this love for you in the Lord’s heart (rama priya tumha) is evident at all times in 
what he says about you, what he thinks of you, and what he does for you (sada 
bacana mana kayam)'. (Doha no. 168) 


[Note—'Even the deity of the holy pilgrim site known as Prayag as well as sage 
Bharadwaj have endorsed this view as is evident in—Ram Charit Manas, Ayodhya 
Kand, (i) Chaupai line nos. 6-8 that precede Doha no. 205 (Prayag); (ii) Chaupai line 
nos. 3-8 that precede Doha no. 208 (Bharadwaj). 

Lord Ram too has praised Bharat lavishly in no uncertain terms, and declared 
that no matter what happens in this world, Bharat cannot go against him—apropos: 
Ram Charit Manas, Ayodhya Kand, Doha no. 231—to Doha no. 232. 

Refer also to verse nos. 1-3 that follow herein below. ] 


dio, WAUME dt WA Geet | dee TaUlele wg a ITH 8 
fay fos aa ee fey anit iets after anit fait 2 


ae rary ae fee a ATE I dee Wale Ultepet A SEU 3 


caupa’. 


rama pranahu tém prana tumharé. tumha raghupatihi pranahu tém pyaré. 1. 
bidhu bisa cavai sravai himu agi. ho'i baricara bari biragi. 2. 
bha'ém gyanu baru mitai na moh. tumha ramahi pratikila na hohd. 3. 


Mother Kaushalya continued: ‘Verily indeed, in all sooth and without gainsay, Ram is 
dearer to thee more than thou lovest thine own life, and similarly, thou art equally 
dear to the Lord of the Raghus (i.e. Lord Ram) who loves thee more than he wouldst 
care for his own life’. (1) 


Truly, even if the moon begins to drip poison (instead of spreading comfort, pleasure 
and peace by its cool and soothing moonlight), even if ice pellets of hail turn into a 
shower of fire balls, and even if creatures that cannot survive without water (such as 
the fish) abandon their love for water and dependence on it for their survival, --- (2) 


--- Even if the influence of Moha (delusions and worldly attachments) are not 
overcome inspite of a person having full knowledge of the futility of it and its 
falsehood, being wise, enlightened and well-versed in spiritual philosophy as he is 
supposed to be, ---well, even if these impossible and incredulous things can actually 
happen, but still it is certain that thou cannot be opposed to Lord Ram under any 
circumstance”. (3) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 that 
precedes Doha no. 208. 


*Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 231; (ii) Chaupai line 
no. 2 that precedes Doha no. 233.] 
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Wd GN ag Vt aT Heat aT AAS Gea Ela A wet lt ¥ 
ata cafe arg ord fea oe | ot Wet Sale Ae ST TT & I 


mata tumhara yahu j6 jaga kahahim. so sapanéhum sukha sugati na lahahirm. 
4. 
asa kahi matu bharatu hiyam la'é. thana paya sravahimm nayana jala cha’é. 5. 


If anyone in this world says that the plot to send Lord Ram to the forest had your tacit 
support, or that you were a co-conspirator and had connived with your mother in the 
scheme, then such persons can never find peace and happiness even in their dreams. ' 


(4) 


Saying this, the mother (Kaushalya) clasped Bharat to her bosom’ even as milk began 
to drip from her breasts° and her eyes became filled with tears. (5) 


[Note—'We have read earlier that some of the citizens had expressed their doubts 
about Bharat’s involvement in the plot hatched by Kaikeyi, but they were 
immediately corrected by their fellow citizens who chided them for even thinking of 
this thing because Bharat can never be opposed to Lord Ram—apropos: Ram Charit 
Manas, Ayodhya Kand, Doha no. 48 along with Chaupai line nos. 6-8 that precede it. 


*Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 1 that precedes 
Doha no. 165. 


*Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 4 that precedes 
Doha no. 52.] 


wera fara aga afe uidt 1 date sifa ag wa wet ns 
aes Gay Aa sw | Afata West Gah SIT I 9 1 
UPt ag vite at soea | aafe ara Tea ASS I SU 


karata bilapa bahuta yahi bhamiti. baithéhim biti gal saba rat. 6. 
bamade'u basistha taba a'é. saciva mahajana sakala bola’é. 7. 
muni bahu bhamti bharata upadésé. kahi paramaratha bacana sudésé. 8. 


In this way, the whole night was spent by everyone as they sat grieving and lamenting 
sorely. (6) 


At dawn of the next day, sages Vamdeo and Vasistha came in, and they summoned 
the ministers and other senior members of the court as well as of the society. (7) 


The sages comforted and gave solace to Bharat in a variety of ways, speaking words 
of wisdom to him, and giving him advice that was appropriate for the occasion and 
would be for his long term good’. (8) 
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[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 2 that 
precedes Doha no. 172—to Chaupai line no. 2 that precedes Doha no. 174. 

In Veda Vyas’ “Adhyatma Ramayan”, Ayodhya Kand, Canto 7, verse nos. 91- 
107 we read elaborately how sage Vasistha has invoked spiritual philosophy and 
principles of metaphysics as enunciated in the Upanishads to comfort Bharat, 
encouraging him to abandon grief and have courage. 

Now, let us quickly recount what sage Vasistha had told Bharat in Adhyatma 
Ramayan as cited herein above: “King Dasrath was old, wise, truthful, victorious, and 
true to his vows. He has enjoyed all the comforts and fruits of taking birth as a human 
being, has propitiated the Lord by donating a lot of wealth and doing the Ashwamegh 
Yagya (horse sacrifice) and performing other religious rituals. As a consequence, he 
has obtained Lord Vishnu himself in the form of his son Sri Ram—after having got all 
these benefits, he has gone, in the end, to the heaven and has become authorised 
(eligible) to sit on one half of the throne of Indra (the king of Gods) (93-94). 


95-96. He is verily not worthy of feeling pity for and is a worthy subject fit for 
emancipation and salvation. You are unnecessarily mourning for him. See, Atma 
(soul) is eternally imperishable/indestructible, most pure and without any birth or 
destruction of any kind (i.e., it is timeless and immortal) (95), while the body is 
lifeless (gross), most impure and destructible (or prone to decay, decline and 
destruction). When one thinks in these terms, there is no scope of regrets, grief, 
remorse or lamentation of any kind (96). 


97-98. If a father or a son dies, only the ignorant fools cry or mourn for him by 
beating their chests (97). But in this meaningless world, if a wise person has to suffer 
separation from anyone, it is the cause of (or it creates or excites) renunciation and 
detachment for himl, and enhances his peace, tranquility, happiness and bliss 
(thinking that his encumbrances have been proportionately reduced) (98). 


99-100. If any one has taken birth in this world, then surely death is attached to (or 
inevitable for) him. Hence, for all those who have taken birth, death is an unavoidable 
adjunct (99). 

Every creature takes birth and dies according to his own deeds—but what an 
irony, look, inspite of knowing it, the foolish and ignorant people have so much grief 
or mourn for their kith and kin, their relatives and friends! (100). 


101-102.Crores of (millions; that is, numerous) Brahmands (universes) have been 
destroyed (become extinct), numerous creations have passed away, all these oceans 
would dry up one day—then what should one rely (or depend) upon in this 
momentary life? (101). 

This age (life) is like a drop of water hanging (or dangling) on the edge of a 
shaking or quivering leaf—it is momentary, transient, uncertain and unstable; it 
betrays and abandons without any warning. What reliance do you put on it? (102). 


103-105.This soul has acquired this body as a result of the deeds done by it in its 
previous body (birth), and by virtue of the deeds done by this (present) body, it shall 
get the next birth (or body). In this manner, the soul repeatedly acquires one body 
after another (103). 

Even as a man discards his old clothes and puts on new ones, so does a soul 
assume a new body by discarding the earlier one. Hence, what (or where) is the cause 


2524 


of sorrows and grief in it? Because the Atma never takes birth, nor dies nor increases 
(or decreases) at any time (104-105). 


106-108.It (the soul or Atma) is devoid (free) of the various faults, blemishes, 
shortcomings and misdemeanours, is eternal and timeless (without a beginning or 
end), is the embodiment (image) of pure consciousness, supreme truth and supreme 
bliss, is the witness to the mind-intellect complex, and is indestructible or 
imperishable (106). 

That supreme Soul is one, without a match or a parallel, and is universally 
present uniformly. In this manner, you should become aware of the true nature of the 
Atma, become free from grief and remorse, and complete your work (or do your 
assigned duties in this world as has been destined or determined for you) (107)”.] 


ao. Aa eee MNT MN HE Wl staar SIF 
SS WUT WT TST OPT HE HES AT ATT Il VES Ul 
doha. 


tata hrdayam dhiraju dharahu karahu jo avasara aju. 
uthe bharata gura bacana suni karana kahé'u sabu saju. 169. 


Sage Vasistha concluded by telling Bharat: ‘My dear (tata)! Taking cognizance of 
what I have advised you and paying heed to it, have patience and courage in your 
heart, and do what is required of you to be done on this occasion.’ 

Hearing these words of his guru (moral preceptor, teacher and advisor), Bharat 
got up and gave instructions to make necessary arrangements so that what has to be 
done on this occasion could be done’. (Doha no. 169) 


[Note—'What was to be done urgently and before anything else? King Dasrath’s 
body had been kept in a vessel of oil and was waiting to be cremated. This work was 
to be done on a priority basis. This was the clear instruction of sage Vasistha in Veda 
Vyas’ “Adhyatma Ramayan”, Ayodhya Kand, Canto 7, verse no. 108. 

Hence, Bharat gave necessary instructions in this regard. ] 


dio, Fad ae fated stearan 1 ae fates fear Sara it 8 
THe Ue Wa Ale Aa Wet et UE aca Saree 2 
caupa’. 


nrpatanu béda bidita anhavava. parama bicitra bimanu banava. 1. 
gahi pada bharata matu saba rakhi. rahim rani darasana abhilasi. 2. 


The king’s mortal remain was bathed in accordance with the rules laid down for such 
purposes in the Vedas, and then it was laid in state on a bier made especially for the 
king. (1) 
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Bharat then touched the feet of his mothers and escorted them to the king’s body so 
that they can pay their last respects to him as they were very eager to see him for the 
last time*. 

[*This verse can be read as follows also: “Bharat escorted his mothers to the 
dead body of his father as it lay on the bier for they were all very eager to see him for 
the last time. But when Bharat perceived that they would also join their husband on 
the funeral pyre at the time of cremation, he fell down and clasped their feet, begging 
them not to do so.”] (2) 


et 3A UT Ag SMT | Sa Bh Aa RTT 3 
wee ak tha Frat AS | ST ACT ATT UT I 1 
ufe fafa ae feat aa abet | fata vets frcttarfet <r! tl & 


candana agara bhara bahu a’é. amita anéka sugandha suha’‘é. 3. 
Saraju tira raci cita bana'l. janu surapura sOpana suha’l. 4. 


All sorts of auspicious things were collected in abundance on the occasion of king 
Dasrath’s cremation, such as sandalwood and aloe, as well as many other kinds of 
pleasant scents and aromatic herbs. (3) 


The funeral pyre was arranged on the banks of river Saryu, and it was well laid out 
and properly arranged in such a way that it resembled steps leading to the heaven’. (4) 


In this way, the king was honourably cremated and all rituals were gone through in a 
systematic manner. Then the mourners bathed in the river (Saryu) and offered seeds 
of sesame and sprinkled water to the departed soul as part of the funeral process”. (5) 


[Note—'The pile of firewood and other things were arranged in such a way that the 
pyre’s structure resembled a pyramid, broad at the base and gradually getting 
narrower in a step-wise fashion till it tapered off at the top where the body of Dasrath 
was laid. The fire was lit at the base, and it gradually spread over the whole pile. 


*Refer also to: Veda Vyas’ “Adhyatma Ramayan”, Ayodhya Kand, Canto 7, verse 
nos. 109-110.] 


TU Gala GT Se UAT HS MCT TAT FTAA Ut & 
We We AAT strerg Set te TA VSS Ulla AA HPT Ul 
aU fares far Aa SAT 1 IY AST TST ATT AAT Il ¢ U 


sodhi sumrti saba béda purana. kinha bharata dasagata bidhana. 6. 
jaham jasa munibara ayasu dinha. taham tasa sahasa bhamti sabu kinha. 7. 
bha'é bisud'dha di'é saba dana. dhénu baji gaja bahana nana. 8. 
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After ascertaining what the Vedas and the Purans prescribe for the funeral process and 
its associated rituals, Bharat did everything as ordained by them. 

He performed the ritual called ‘DaSagata’ wherein the person who carries out 
the funeral ritual of the dead person is obliged to offer a ball of boiled rice to the 
departed soul for ten continuous days from the day of cremation. (6) 


Whatever the sage (Vasistha) ordered him to do on any given occasion, Bharat 
willingly obeyed him and carried out all his instructions. (7) 


Keeping his mind and heart purified (i.e. not having any reluctance in carrying out his 
duties for peace of the departed soul, and not being miserly while making charities in 
the name of his father), Bharat liberally made charities and gave out alms in the form 
of cows, horses, elephants, chariots etc.! (8) 


[Note—'We must remember that Bharat was a ‘prince’ of a great kingdom. A person 
makes charities and gives alms in accordance to his abilities and social status. In 
olden days, it was routine for great kings and princes to hand out liberal largesse 
during certain occasions, one such being death of the king. 

It is customary to make charities and give alms on behalf of the dead person 
on twelfth day of cremation. Refer: Valmiki’s Ramayana, Ayodhya Kand, Canto 77, 
verse no. 3. 

Other occasions when such large scale charities were made were birth, 
marriage, coronation etc. We read about such occasions when similar charities were 
made—apropos: Ram Charit Manas, (a) Baal Kand, (i) Chaupai line nos. 7-8 that 
precede Doha no. 196 (birth of Lord Ram and his brothers); (ii) Doha no. 298 along 
with Chaupai line nos. 7-8 that precede it; (iii) Chaupai line nos. 4-8 that precede 
Doha no. 351 (marriage of Lord Ram); (b) Uttar Kand, (iv) Chaupai line no. 7 that 
precedes Doha no. 12 (coronation of Lord Ram).] 


So, FASTA YON Ge Stat eA et a 

feu ara cite siftrar 3 URI ATA I 890 I 
doha. 
singhasana bhusana basana anna dharani dhana dhama. 
di'é bharata lahi bhUmisura bhé paripurana kama. 170. 


Bharat also donated furniture such as beds and seat, ornaments, clothes, cereals and 
other food items, land grants, treasures and houses on this occasion to Brahmins 
(bhumisura), who received these charities and felt contented. (Doha no. 170) 


dio, faq fed sna alte aie eet 1 at ae ore as Ae ATH 8 
Gfest ae WAat da se | ahaa Wa AeHet STENT I 2 
aS TAA Ga VS 1 Tau afer wa SIS UTS 3 


caupa’. 
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pitu hita bharata kinhi jasi karani. sO mukha lakha ja'i nahim barani. 1. 
sudinu sodhi munibara taba a'é. saciva mahajana sakala bola’é. 2. 
baithé rajasabham saba ja'l. patha'é boli bharata do'u bha’t. 3. 


Whatever Bharat did for the benefit of his father (in the other world) were more than 
what one could describe by even a thousand tongues’. (1) 


After the funeral and its accompanying rites were over, the sage (i.e. Vasistha) 
decided on an auspicious day and time (and came to the royal palace). He also 
summoned ministers, courtiers and other senior members of the society. (2) 


All of them assembled and sat down in the royal court. Then they sent for the two 
brothers (i.e. Bharat and Shatrughan)’. (3) 


[Note—'To wit, Bharat left nothing undone, or fell short of what was expected from 
him to do, for the peace and happiness of the soul of his dead father, and whatever 
Bharat did were so outstanding, comprehensive and liberal so much so that all 
attempts to describe them would fail, or fall short of the actual praise they deserve. 
Bharat left nothing to chance, and whatever his guru, sage Vasistha, and other senior 
Brahmins advised him to do, he did cheerfully and with enthusiasm. 


*The king had died, and the throne was vacant. At the end of the formal mourning 
period, which according to Hindu custom lasts for thirteen days from the date of 
cremation, the royal priest, sage Vasistha, decided to take the next step and initiate the 
process of appointing an heir to the throne. Out of the four brothers, only Bharat and 
Shatrughan were present in Ayodhya at the time, so the sage called both the brothers 
to start the process. Further, since Bharat was supposed to get the crown as demanded 
by Kaikeyi, and since king Dasrath had made no specific declaration that this will not 
happen, that his wife had no role and locus standi to decide on matters of state, and 
also since Lord Ram, the natural inheritor of the crown was out in the forest for 
fourteen long years, and the throne could not be left vacant, it was decided by 
consensus of everyone that the crown of the kingdom devolves on Bharat by default, 
even if there was no express instructions of the king in this regard. 

Hence, the two brothers were called in this meeting held in the royal court so 
as to persuade Bharat to accept the crown of the kingdom. The assembly decided that 
if Bharat feels reluctant, then he would be requested to act as a ruler only for the 
interim period when Lord Ram was out of the kingdom, and as soon as the Lord 
returns he can step down and hand over the powers to the Lord. This will be 
absolutely clear a little while later when we read Chaupai line no. 2 that precedes 
Doha no. 174—to Chaupai line no. 8 that precedes Doha no. 175 herein below. | 


and afag far|e dart i atfa aaa ToT SATCU YU 
Wan Hat Ga Ua ari |chens lent cathe Be He & UI 
WO NAA AA Met | se ay URS wy Pare ui & 


bharatu basistha nikata baitharé. niti dharamamaya bacana ucaré. 4. 
prathama katha saba munibara barani. kaika'i kutila kinhi jasi karant. 5. 
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bhupa dharamabratu satya saraha. jehim tanu parihari prému nibaha. 6. 


Sage Vasistha made Bharat sit close to him and then spoke words of wisdom to him, 
advising Bharat in accordance with the principles and rules of Dharma (righteousness, 
probity, propriety, ethics, morality, and nobility of thought and conduct). (4) 


To begin with, the sage gave an account of all the wicked things done by Kaikeyi. (5) 


He praised king Dasrath for his strong adherence to the rules of truthfulness and 
upholding the sanctity of his promises and vows, which even cost him his life, but 
gave him the honour of being faithful to his principles and also to the purity of the 
virtues of love and affection (for Lord Ram, to which he was committed throughout 
his life)’. (6) 


[Note—'Refer also to Ram Charit Manas, Ayodhya Kand, Chaupai line no. 4 that 
precedes Doha no. 207 where sage Bharadwaj has also praised this excellent quality 
of king Dasrath. 

He (king Dasrath) was honoured chiefly for the following things: One, he kept 
his promises made to Kaikeyi a very long time ago, instead of rescinding on them. 
This showed that he was truthful to his words and never broke the sanctity of vows. 
Had he wanted, it was easy for him to rebuke his wicked wife and throw her into 
prison, telling her that personal promises ought to be limited to the personal sphere, 
and they cannot be allowed to play a role in serious matters of state that have a 
bearing on the whole society. {Refer to: Ram Charit Manas, Ayodhya Kand, (1) Doha 
no. 27—to Chaupai line no. 3 that precedes Doha no. 29; (ii) Chaupai line nos. 2-5 
that precede Doha no. 48.} 

Two, he had taken a vow that his life would be tied to his affection for Lord 
Ram, and if he was separated from the Lord he would not live. This vow too was 
honoured by him. {Refer to: Ram Charit Manas, (a) Baal Kand, (i) Chaupai line nos. 
4-7 that precede Doha no. 151; (b) Ayodhya Kand, (11) Chaupai line no. 5 that 
precedes Doha no. 155—to Chaupai line no. 2 that precedes Doha no. 156.} 

Three, true love is one that stands the test of time, and a true lover would 
sacrifice his life in case the person who is loved suffers on his account, or is separated 
from him. In the case of Dasrath, it was Lord Ram whom he truly loved beyond 
measure, and as the Lord had to suffer on Dasrath’s account, so it was a sort of self- 
punishment that Dasrath inflicted upon himself for the Lord’s troubles. By dying, the 
king proved that he was true in his love for the Lord as he willing made the ultimate 
sacrifice of death. {Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 2 
that precedes Doha no. 156.} 

We have noted earlier that even Kaushalya lauded her husband for dying to 
uphold the sanctity of his love for Lord Ram, for she regretted that she could not 
follow his example by leaving her mortal coil, but continued to live. {Refer to: Ram 
Charit Manas, Ayodhya Kand, Chaupai line nos. 5-8 that precede Doha no. 166.} 

Refer also to: Geetawali Ramayan, Ayodhya Kand, verse no. 21.] 


Hed UA WA Set TMH | AAT A Totes APTS I 9 
agh crear faa vita cert | aie HAS MT AP aT I ¢ 1 
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kahata rama guna sila subha'u. sajala nayana pulaké'u munira'u. 7. 
bahuri lakhana siya priti bakhani. soka sanéha magana muni gyani. 8. 


While narrating the glorious virtues, good manners and courteous nature of Lord 
Ram, the great sage’s (ie. Vasistha’s) eyes were filled with tears and his body 
became thrilled. (7) 


Then the sage narrated the affection and love for the Lord that Sita and Laxman had’, 
and as he did it the sage was overcome with grief himself, and emotions of affection 
overwhelmed him. (8) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 5-6 that 
precede Doha no. 41; (ii) Doha no. 51 along with Chaupai line no. 8 that precedes it; 
(iii) Doha no. 126—to Chaupai line no. 7 that precedes Doha no. 127; (iv) Doha no. 
165 along with Chaupai line no. 1 that follows it. Here we observe that one stellar and 
outstanding quality in Lord Ram’s character is that he showed no anger, repugnance 
or shock, or harboured any kind of ill-will or rancour when told to go to the forest, 
and instead treated the news calmly with equanimity and fortitude, something which 
anyone else in the Lord’s place would have found impossible to do. 
Refer also to: Geetawali Ramayan, Ayodhya Kand, verse no. 57. 


*Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 8 that 
precedes Doha no. 122; (ii) Chaupai line no. 7 that precede Doha no. 123; (iii) 
Chaupai line nos. 2-3 that precede Doha no. 166.] 


ao, Ag wa Met wae facia Hes APT | 


St wrey Sitery Ay WG ToT fafer arer 298 
dona. 


sunahu bharata bhavi prabala bilakhi kahé'u muninatha. 
hani labhu jivanu maranu jasu apajasu bidhi hatha. 171. 


Then sage Vasistha sorrowfully exclaimed: ‘Listen Bharat, the fiat of fate and the 
dictates of destiny are very powerful and inviolable factors. Loses and gains, life and 
death, fame and infamy—all such matters are in the hands of the Creator (bidhi 
hatha) (because it is he who determines a person’s fate, and one has no control over 
it)’. (Doha no. 171) 


[Note—'In this context, refer also to: Ram Charit Manas, (a) Baal Kand, (i) Chaupai 
line no. 6 that precedes Doha no. 56; (ii) Chaupai line nos. 5-8 that precede Doha no. 
97; (411) Doha no. 124; (b) Ayodhya Kand, (iv) Chaupai line no. 4 that precedes Doha 
no. 92—to Chaupai line no. 1 that precedes Doha no. 93; (v) Doha no. 206 along with 
Chaupai line no. 8 that precedes it; (vi) Chaupai line no. 8 that precedes Doha no. 263. 

All these above cited verses reiterate that there are certain things in a person’s 
life over which he or she has no control, and hence it is futile to accuse Kaikeyi as 
being the culprit of whatever happened in Ayodhya, or to blame king Dasrath for 
anything. | 
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dio, ate farenht hfe egat ere | ae Altes Ue cHtfSTST TT 8 
ate ferare tg AA Areal | Aret GiT TAY TT ATE Ut 2 


caupa’. 


asa bicari kéhi dé'i'a dost. byaratha kahi para kiji'a rosu. 1. 
tata bicaru karahu mana mahim. soca jOogu dasarathu nrpu nahim. 2. 


Sage Vasistha continued to comfort Bharat: ‘Keeping this in mind, whom should a 
person blame for misfortunes, and who can a person accuse of any wrong-doing? 

Therefore, it is futile to get angry at anyone for any misfortune that befalls on 
a person, or for the misery and grief that one has to go through (for everything unfolds 
according to the fiat of fate, the dictates of destiny, and the provisions of providence 
that are determined for a particular creature by the Creator). (1) 


My dear (tata), think over these things and consider all aspects in your Mana (mind 
and heart). 

Ponder over them, which would help you to come to the conclusion that king 
Dasrath is not at all worthy of lamenting and grieving for’. (2) 


[Note—'Sage Bharadwaj has also said a similar thing to Bharat in Ram Charit Manas, 
Ayodhya Kand, Doha no. 206 along with Chaupai line no. 1 that follows it. 


“In the verses that follow herein below, viz. from Chaupai line no. 3 that precedes 
Doha no. 172—to Chaupai line no. 4 that precedes Doha no. 173, we read that sage 
Vasistha tells Bharat not to regret for his father Dasrath, as he was an honourable man 
worthy of praise. Then the sage goes on to list the characteristics of those for whom 
one should feel pity and regretful as they have fallen from the path of goodness, and 
lead a life that is sinful and unrighteous. Now let us see in brief who such persons are, 
and what their characteristics are, before we actually start reading the text in detail— 
“Listen dear Bharat. King Dasrath was an extremely privileged and noble soul, 
and there is no cause for regretting or lamenting for him. One must regret and lament 
for a Brahmin (a member of the learned class) who has fallen from the auspicious 
path shown by the Vedas, for a king who does not know and obey the laws and ethics 
of kinghood and for whom his subjects is not as dear as his own life, one must regret 
and lament for a Vaishya (trader or businessman) who is extremely miserly and does 
not show respect and hospitality to a guest inspite of him being rich and able, who is 
not devoted to the Lord in his heart and who is not gentle and friendly in nature, one 
must regret and lament for a Shudra (a member of the serving class) who finds 
pleasure in insulting a Brahmin (those who are senior and learned), is haughty and 
lacks the basics of wisdom and intelligence, one must regret and lament for a woman 
who has fallen from her vows of chastity and loyalty towards her husband, who loves 
being wicked and pervert, and who enjoys conceit and dirty tricks, one must regret 
and lament for a mendicant or a monk who falls from his chosen path of Sanyas 
(renunciation, detachment, self restraint etc.), one must regret and lament for those 
who do not obey their Gurus (teachers, moral preceptors, guides and advisors), one 
must regret and lament for a Grihastha (householder) who falls from his path and 
violates the laws of ethical conduct and life that is prescribed in the scriptures for him, 
one must regret and lament for an ascetic who does not obey the rules of renunciation, 
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detachment and dispassion, who is engrossed in all sorts of worldly affairs, and who 
has no wisdom and enlightenment, one must regret and lament for a Vaanprastha (a 
forest dweller) who does not do Tapa (austerity and penance) but has his attention 
fixed on enjoyments of the material pleasures and comforts of this world of sense 
objects, one must regret and lament for a person who is a tattler and back-biter who 
does not hesitate in betraying, one must regret and lament for a person who has a 
natural habit of being angry at the triflest of things or for no rhyme or reason, one 
must regret and lament for a person who is always inimical towards or opposed to his 
parents, his Guru and his friends, one must regret and lament for a person who always 
harms the interest and well-being of others though he has nothing to gain from it, and 
one must regret and lament for a person who does not abandon all deceit and conceit 
to become an honest and truthful person who is also a devotee of Lord Hari (Vishnu; 
the Supreme Lord).”’] 


aihast faa at ae feast vats fot erg fae crac it 3 
ahaa zara wt aif a Sra ifs a Wet fret Wt SAT I ¥ 1 


soci'a bipra jo béda bihina. taji nija dharamu bisaya layalina. 3. 
soci'a nrpati jo niti na jana. jéhi na praja priya prana samana. 4. 


Pitiable and reproachable is a Brahmin who has no knowledge of the Vedas, who has 
abandoned the path of Dharma (i.e. the path of righteousness, probity, propriety, 
ethics, morality, and nobility of thought and conduct) and instead follows the path of 
indulgence in worldly affairs. 

[To wit, one must have pity and reproach for a Brahmin who has not studied 
the scriptures, and being ignorant of what they define as being the noble path of 
Dharma, such a person would neither do his duties properly nor would he be able to 
guide others to do theirs. Such a person falls foul of Dharma and goes astray from the 
noble path he is expected to follow. Instead of practicing the glorious virtues of 
equanimity, dispassion, detachment and renunciation, he gets involved in pursuing the 
pleasures of the sense organs and material comforts of the world. ] (3) 


Pitiable and reproachable is a king who is ignorant of the rules of law and politics that 
incorporate the principles of administration, justice, diplomacy and good conduct that 
a king ought to be well versed in. 

Similarly, one must have pity for and reproach a king who does not love his 
subjects as much as he loves his own life. [To wit, a king for whom his subjects are 
not as dear to him as his own life is, is worthy of pity, because a king is expected to be 
very careful and concerned about the welfare of the subjects of his kingdom, and he 
must keep the interests and happiness of his subjects above his personal interests and 
happiness. ] (4) 


AAT TA POT Mary | sit a otfafer fara weThet ASFTL UG 
hast as fou staat irae ares tart TAT NG 
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soci'a bayasu krpana dhanavanu. jo na atithi siva bhagati sujanu. 5. 
soci'a sudru bipra avamani. mukhara manapriya gyana gumani. 6. 


One must pity and have reproach for a Vaishya (the trading community) who is 
miserly inspite of being rich and having abundance of resources. 

Pitiable and reproachable is a Vaishya who does not care about serving a guest 
(or dithers in doing so; who does not welcome a guest and prefers to neglect the 
latter). 

Similarly, a Vaishya is worthy of pity and reproach who does not have 
devotion for Lord Shiva and does not worship him. (5) 


Pitiable and reproachable is a Shudra (the section of the society that serves other 
senior members of the society) who insults the Brahmin; who is talkative and speaks 
nonsense; who wants to have praise and occupy a status for which he is not eligible; 
and who has a sense of false pride for the limited knowledge he has. 

[To wit, a Shudra who is boastful, proud, haughty and arrogant, who has no 
compunctions in insulting others much senior to him, who transgresses limits and 
violates norms of decent conduct set for him, and who thinks himself to be superior to 
others in all respects though he is not, such a person is indeed worthy of pity and 
contempt. ] (6) 


aiaat oft ula aan at | pfect Herettra gaara 1 9 
hast ae Frat ag URES 1 sit Ale We STATS STATENS UN 2 UI 


soci'a puni pati bancaka nari. kutila kalahapriya icchacari. 7. 
soci'a batu nija bratu parihara’l. jo nahim gura ayasu anusara’t. 8. 


Similarly, one should have pity and reproach for a woman who abandons her husband 
and pursues someone else, who is wicked, crooked and quarrelsome, and who follows 
her own wishes and impulses without taking into account the probity and propriety of 
her actions. (7) 


Pitiable and reproachable is a ‘Batuk’ (“batu’”’; a young boy, usually a Brahmin, who 
practices celibacy while studying under a guru) who breaks his vows (of celibacy, 
abstinence from indulgences and commitment to study), is careless about his duties 
and responsibilities (as a student), and who disobeys his teacher and is disrespectful 
towards him. 

[To wit, one must have pity for and reproach a student who does not focus on 
his studies and disobeys his teacher, who indulges in all sorts of worldly things but 
neglects his studies, for these bad habits would ill prepare him to face the realities of 
life when he grows up. Such a person would ruin his whole career; he would grow up 
to become a burden on the society and his family instead of being an asset for them, 
one who could have positively contributed towards their welfare and well-being when 
he becomes adult, but fails to do so.] (8) 


Sto, GtPaar Wet Vt Ale Te aS HT UT AUT | 
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Srhast wet Wore ta fara fader FART i 2192 11 
doha. 


soci'a grhi jO moha basa kara'i karama patha tyaga. 
soci'a jati prapanca rata bigata bibéka biraga. 172. 


A householder is worthy of pity and reproachable who falls prey to falsehoods, 
delusions and attachment to the material things of this world, as a result of which he 
falls astray from the path of righteousness and noble conduct, and forsakes his duties 
and responsibilities. 

[To wit, a householder is expected to lead an exemplary life of a true noble 
gentleman, one who acts in a conscientious way, one who always upholds the laws of 
Dharma and does his duties diligently. But if he becomes selfish and biased, if he 
becomes greedy and rapacious, if he forsakes the path of righteousness and nobility of 
conduct and thought, then surely and certainly he is to be pitied for, as he would have 
missed the chance of acquiring merit for his deeds in this life, which in turn ruins his 
future. ] 

Similarly, pitiable and reproachable is an ascetic or a recluse who gets 
involved in the affairs of the material world, and has negative traits such as 
pretensions, deceit and falsehood, instead of following the path of renunciation, 
dispassion, truthfulness, wisdom and enlightenment that is ordained for him and 
which he is expected to follow. 

[To wit, an ascetic or a recluse is supposed to practice renunciation, 
detachment and dispassion, he is expected to distance himself from all worldly affairs. 
But if a person still remains attached to the world and longs for the comforts and 
pleasures of the sense objects of the material world even after declaring himself to be 
a recluse, then surely and certainly he is worthy of pity and contempt. And like the 
case of the householder who does not follow the path designed for him, leading to his 
ultimate fall, the ascetic or the recluse too fails to acquire any spiritual merit that 
would help him to attain deliverance, emancipation and salvation for his soul for 
which he had left the world to become a recluse in the first place. On the contrary, he 
is far worse, for on the one hand he had lost whatever little comfort that was available 
to him when he was a householder earlier, and on the other hand he gets nothing in 
terms of spiritual merit or peace for his soul, leaving him in the lurch, for he is neither 
here nor there.] (Doha no. 172) 


dio, CMa Gs Great sind 1 ay fees WS sas AAT 8 Ul 
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caupal. 


baikhanasa so'i sOcai jOgU. tapu biha'i jehi bhava'i bhogu. 1. 
soci'a pisuna akarana krodhi. janani janaka gura bandhu birddhi. 2. 


A renunciate, an ascetic and a hermit are indeed worthy of pity and reproach if they 
forsake the path of doing Tapa (penance, austerity), and instead long for material 
pleasures of the world and like to enjoy the comforts of the sense organs. 

[To wit, if a hermit or an ascetic who longs for sensual comforts and pleasures 
of the material world instead of finding interest in observing austerities and penances 
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for which he had left the material world earlier and declared his aim to do Tapa to 
purify his soul and prepare it for attaining deliverance, emancipation and salvation, 
then surely he has fallen from his chosen spiritual path, and is therefore worthy of 
contempt and pity.]' (1) 


One must also have pity and reproachable for a wicked person who is a backbiter and 
a tattler, who becomes angry at others for no rhyme or reason, as well as a person who 
is opposed to, is an enemy of, and harbours ill-will against his own parents, his guru 
(teacher, moral preceptor and spiritual guide) and his kith and kin. (2) 


[Note—'This verse is an extension of what has been said in the second line of Doha 
no. 172 herein above. | 


wa fafa aifast ox street | Prot ag Ure Pree aT 3 UI 
Terts Tae fara Gis STA oils Ser ST A Sls Ul YU 


saba bidhi soci'a para apakari. nija tanu posaka niradaya bhari. 3. 
socaniya sabahim bidhi so'l. jo na chadi chalu hari jana ho’. 4. 


A person who always thinks of causing harm to others, who harbours malice, envy 
and ill-will for everyone, is indeed pitiable and reproachable, and so is a person who 
is concerned only about gratifying the urges of his own body and its sense organs 
while being exceptionally cruel and merciless to others. 

[To wit, a person who has wickedness in his heart, who does not have piety 
and noble characters, is worthy of pity.] (3) 


Similarly, a person who does not submit himself sincerely to Lord Hari, who is not a 
devotee of the Lord God after forsaking all kinds of deceit, conceit and pretensions, is 
indeed worthy of pity and reproach’. 

[To wit, a person who only pretends to be a devotee of the Lord, but in fact is 
not, for he uses it as a ploy to deceive the world into thinking him to be religious and 
god fearing person in order to meet his selfish ends, is contemptible and worthy of 


pity.]* (4) 


[Note—'A similar idea is expressed in Ram Charit Manas, (a) Ayodhya Kand, (i) 
Chaupai line no. 3 that precedes Doha no. 301; (b) Lanka Kand, (ii) Chaupai line no. 
3 that precedes Doha no. 3. 

Refer also to: Kavitawali Ramayan, Uttar Kand, verse no. 70. 


*Having outlined the characteristics of person for whom one should feel pity and 
sorrowful, lamenting at their fate and praying for their soul, as enumerated in the 
preceding verses, sage Vasistha would now tell Bharat why he should not grieve and 
feel sorry for his father, king Dasrath, in the verses that follow herein below, from 
Chaupai line no. 5 that precedes Doha no. 172—to Chaupai line no. 1 that precedes 
Doha no. 174— 

Briefly, the sage said: “The king of Kaushal, i.e. Dasrath, is not someone who 
should be lamented and grieved for. His auspicious deeds, his magnificent glory, his 
righteous character and his noble demeanous are well known and established in all the 
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four corners of the world. There has never been and will never again be a king who 
can be compared with your father Dasrath. Brahma (the creator), Hari (Vishnu the 
sustainer), Shiva (the concluder), and the king of Gods (Indra)—all of them laud him 
and sing his praises in unequivocal terms. Say, who can sufficiently praise a man who 
has had the great and rare fortune to have sons like Lord Ram, Laxman, Shatrughan 
and Bharat. The king is praise-worthy by all accounts, and there is no cause why one 
should lament, regret or grieve for him.”’] 


AAT Ae HANTS | Yo MANTA WIS WATS I & UI 
WAS AF Bes A Aa SNNT 1 eT ta Va feat TFENT Ul & 
fafa ok eearata faferten Vacate Ga TACT TAT TMT U9 


socaniya nahim kosalara'U. bhuvana caridasa pragata prabha'u. 5. 
bhaya'u na aha'i na aba honihara. bhupa bharata jasa pita tumhara. 6. 
bidhi hari haru surapati disinatha. baranahim saba dasaratha guna gatha. 7. 


But, the noble king of Kaushal (i.e. king Dasrath) is not at all worthy of feeling pity 
for, or worth grieving and mourning for, for he was so great that his fame and glories 
are well known in all the fourteen divisions of this creation, making him virtually 
immortal in the realms of history’. (5) 


Bharat, there has not been in the past, and there will not be in the future too a king as 
glorious, illustrious and honourable as your father Dasrath was. (6) 


Even the Creator Brahma, Lord Hari (Vishnu), Lord Har (Shiva), Indra (the king of 
gods) as well as the custodians or patron deities of the ten corners of the world’ laud 
the glories and virtues of king Dasrath unequivocally. (8) 


[Note—'The idea is that king Dasrath was not an ordinary king, but one whose virtues 
and glories had spread everywhere in this creation. Everyone honoured and respected 
him. So there is no reason why one should regret for him, or have pity for his soul. 

The known world has been divided into fourteen parts, seven upper and seven 
lower. These divisions are the following: 

(A) The upper worlds called Urdhva Lokas are seven in number:—(i) 
Bhu/Bhth, (11) Bhuvaha/Bhuvah, (111) Swaha/Swah, (iv) Maha/Mah, (v) Janaha/Janah, 
(vi) Tapaha/Tapah, and (vii) Satyam/Satyam. 

(B) The seven nether worlds or lower worlds called Adhaha/Adhah Loka:— 
(i) Atal/Atala, (11) Vital/Vitala, (iii) Sutal/Sutala, (iv) Rasaatal/Rasatala, (v) 
Talaatal/Talatala, (vi) Mahaatal/Mahatal, and (vii) Paataal/Patala. The total number 
of Lokas is, therefore, fourteen. 

The Mundak Upanishad of Atharva Veda, Mundak (Canto)1, section 1, verse 
no. | says that these fourteen Bhuvans are protected by Brahma the creator who 
created this world. 

The Atharva Veda’s Gopal Uttar Tapini Upanishad, verse no. 35 says that 
Brahma-Loka is like the ceremonial umbrella on the head of Lord Vishnu, while the 
seven nether worlds known as the ‘Patal-Lokas’ represent the Lord’s feet. 
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"The ten corners of the world are the following: north, north-east, east, south-east, 
south, south-west, west, north-west, zenith and nadir. Each corner has its patron deity 
who is the guardian of his area. ] 


do, eg Ad chie vita als He ASS ATA 


TH AG Ire Tae Ba Bart Ya FTA 1! 293 I 
doha. 


kahahu tata keéhi bhamti k6'u karihi bara'l tasu. 
rama lakhana tumha satruhana sarisa su'ana suci jasu. 173. 


Continuing his praise for king Dasrath, sage Vasistha told Bharat: ‘Say my dear 
(kahahu tata), who can sufficiently praise him (i.e. king Dasrath) who was so great 
as to be blessed by four virtuous sons like Lord Ram, Laxman, yourself (i.e. Bharat) 
and Shatrughan?'’ (Doha no. 173) 


[Note—'Later on we shall read that sage Bharadwaj too will praise king Dasrath 
almost in the same way as sage Vasistha has praised him now. The occasion was 
when Bharat had gone to meet sage Bharadwaj while he was travelling to Chitrakoot 
to meet Lord Ram—apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 209 along 
with Chaupai line no. 8 that precedes it. 

Refer also to: Ram Charit Manas, (a) Baal Kand, (i) Chaupai line nos. 6-8 that 
precede Doha no. 16; and (b) Ayodhya Kand, (ii) Chaupai line nos. 7-8 that precede 
Doha no. 4.] 


dio, Fa Vat watt asurmt | atte faarg Hier ats oT Ue Ul 
ag a afar arg ohare | far aft ast TS E21 


caupa’. 


saba prakara bhupati barabhagi. badi bisadu kari'a tehi lagi. 1. 
yahu suni samujhi socu pariharahu. sira dhari raja rajayasu karahi. 2. 


‘Oh Bharat, the king (your father Dasrath) was most fortunate, blessed and lucky in 
everyway. Therefore, you ought not to grieve and feel sorry for him. (1) 


By paying attention to these facts about Dasrath that you hear from me, and giving 
thought to what is being said about him, you will serve him best and do the right thing 
by abandoning grieving and mourning for him. 

Further, you will do him a great service and gain merit yourself by obeying his 
commands by accepting the crown of the kingdom and ruling it in deference to his 
wishes. 

[To wit, it is expected of a son to obey the instructions of his father, especially 
if such wishes are the last ones before the father dies. So, you will be doing an 
honourable thing to accept the crown and rule the kingdom as your father had 
wished. | (2) 
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Wa WS Ase HE char | fra Tees Hx ASST HVT Ul 3 
ast Ty ae aermte omit aq aRers wa farerit ui ¥ 


rayam rajapadu tumha kahum dinha. pita bacanu phura cahi'a kinha. 3. 
tajé ramu jéhim bacanahi lagi. tanu pariharé'u rama birahagi. 4. 


The king has bestowed the kingdom and its crown upon you, and you must be 
obedient to accept your father’s wishes and honour his words with steadfastness and 
diligence. (3) 


It was to honour the words of his father that Lord Ram had forsaken (his right to) the 
throne and had cheerfully gone to the forest, which subsequently led to the 
catastrophic development when the king had shed his own body in grief of separation 
from the Lord’. (4) 


[Note—'Sage Vasistha told Bharat: “Dear Bharat, listen attentively. It is of paramount 
importance for great souls to honour their own words as was done by king Dasrath, 
even if it means immense suffering and making great sacrifices, which the king did by 
suffering intense agony and grief upon separation from his beloved son, and then 
dying in grief of separation. Similarly, it is equally important for an honorable son to 
obey his father and keep his words, even if it means great sufferings and making 
sacrifices, as was done by Lord Ram who had no second thoughts and cheerfully went 
to the forest inspite of being well aware of the hardships he would encounter there. 
You, Bharat, belong to the same illustrious and noble family where promises and 
words of honour are sacrosanct and inviolable. Therefore, it well behooves of you to 
respect your father’s words that were given to your mother, whereby you are to get 
the crown of Ayodhya even as Lord Ram was to go to the forest. Now, see, Lord Ram 
has fully honoured his part of the bargain, and now it is you who should emulate your 
elder brother, Lord Ram, to honour your part of the deal. By doing so, you will get 
merit and honour, and you will be doing the right thing.”’] 


quate ae fra até fra wrt lang ate fag Set WaT A & I 
wre Ua aft yo TS 1 Ss Ass He SS Vifer wes ng 1 


nrpahi bacana priya nahim priya prana. karahu tata pitu bacana pravana. 5. 
karahu sisa dhari bhipa raja'l. ha'i tumha kaham saba bhamti bhala't. 6. 


You must have the attitude that the king’s words are most dear, inviolable and 
sacrosanct, and there are more valuable than your own life’. 

Keeping this virtue in mind, you must prove truthful to your father’s words by 
honouring them. (5) 


You must keep the commands of the king on your head (i.e. you must honour your 
father’s words by bowing your head with full reverence to him), for therein it lies 
your welfare and merit in everyway. (6) 
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[Note—'In this context, let us recall what king Dasrath has declared in Ram Charit 
Manas, Ayodhya Kand, Chaupai line nos. 4-5 that precede Doha no. 28. Dasrath says: 
“Tt has been an honourable tradition in the illustrious family of king Raghu that one 
must honour his words even it meant that one would have to lose one’s life, for there 
is no greater sin and contemptible thing to do than to renegade on one’s words of 
honour given to someone.’ 


Ue fig sre Tea | AT AT Cites Ast ATH tt 9 
wa Sanfate sitet cas i fre sat ate sts A TTH 6 


parasurama pitu agya rakhi. mari matu loka saba sakhi. 7. 
tanaya jajatihi jaubanu daya'u. pitu agyam agha ajasu na bhaya't. 8. 


Sage Parashuram had killed his own mother in order to obey his father’s command’, 
and the whole world bears testimony to this fact. (7) 


Similarly, Yayaati’s son (named Puru) had given his own youth to his old and infirm 
father so that the latter can enjoy sensual pleasures of the world’, but since it was 
done in deference to the wishes of his father, the son got no discredit for this most 
controversial deed of his (that he allowed his old father to enjoy sensual pleasures at 
his cost by exchanging his own youth with his father’s old age and infirm body).’* (8) 


[Note—'The story of sage Parashuram beheading his mother on instructions of his 
father is briefly as follows; 

Parashuram was the youngest of the five sons of sage Jamdaagni and his wife 
Renuka. He had subdued the haughty Kshatriya race or the warrior race led by king 
Kaartavirya who had become tyrannical and were oppressing others. The story goes 
that once Jamdagni doubted the infidelity of his wife Renuka, and therefore asked his 
sons to behead her. The four sons refused and were cursed by him, but Parashuram 
did as told. The father was pleased and asked Parashuram to request for a boon, upon 
which the latter requested that his mother be revived, his brothers be pardoned, and 
Jamdagni should discard his angry temperament. The father agreed to all. 


“The story of Yayaati is narrated in Mahabharat, Adi Parva, Cantos. 70-76. In brief it 
is as follows: 

Yayaati was the second of the six sons of king Nahush, who was the 10" 
descendent of the ancient king Daksha. Yayaati was so competent that he inherited the 
kingdom of his father. He was very valiant, righteous, and a great devotee of Lord 
God. It so happened that one day Yayaati approached a well as he was very thirsty. 
There he found a heavenly damsel known as ‘Devayaani’ inside the well, as she had 
been dumped there by Sharmistha, a daughter of a Daitya (a class of demons) 
Vrishparva. 

The king rescued Devayaani by pulling her out of the well by holding her right 
hand, and then he took her to his kingdom to marry her. 

Meanwhile, sage Shukracharya, the Guru of the Daityas, was very angry at 
this mischief of daughter of one of his disciples, so he decided to abandon them. 
Taken aback and fearing a curse from the sage as well as a backlash from her father, 
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Sharmistha agreed to serve Devayaani as her maid, along with a thousand of her own 
attendants. 

Yayaati begot two sons from Devayaani, and as was the wont of kings of 
ancient times, he also wedded Sharmistha privately and produced three sons from her. 

When the infidelity of her husband became known to Devayaani, she went and 
complained to sage Shukracharya, who was so annoyed with the king that he cursed 
him to become old and lose his libido. 

The king asked for forgiveness and prayed that his curse be somehow 
mitigated. So the sage gave him a respite, telling him that he can exchange his old age 
with someone who is willing to give him his own young age and accept the king’s old 
age. Yayaati asked all his five sons, Yadu, Turvasu, Druhmhu, Anu and Puru, to lend 
him their young age, but out of the five only the youngest son, Puru, accepted to lend 
his young age to his father for one thousand years. The king cursed his four elder sons 
who had declined, but blessed Puru and told him that at the end of this period he 
would get back his age and vigour as well as would inherit the kingdom. 

At the end of the thousand years, Yayaati developed dispassion and renounced 
all worldly affairs. He made Puru his heir to the throne, as promised. The Brahmins 
(elders of the society) approached Yayaati on behalf of the older sons and said that he 
should have transferred power to his eldest son (Yadu), to which Yayaati replied that 
a disobedient son has no right or claim over the property of his father, for a son who is 
obedient and loyal to his parents is one who is deemed to be a true son. This view was 
endorsed by sage Shukracharya too, and backed by the subjects of the kingdom. 

Yayaati did severe Tapa (penance, austerity) for another one thousand years, 
and as a reward of it he went to the heaven. In the heaven, the king of gods, Indra, 
interviewed Yayaati and asked him how hard or severe Tapa had he done. Instead of 
showing humility and shying away from boast, Yayaati replied proudly and haughtily 
that his Tapa was so great that it surpassed that done by anyone else, including the 
gods or the humans such as great sages and ascetics etc. 

As a result of this haughtiness, boastfulness and show of pride, characters that 
are deemed to be negative and unbecoming of someone aspiring for an abode in the 
heaven, he was expelled and made to fall from heaven. When the gods saw him 
repenting in a pitiable condition, they were moved and had sympathy for him. So, 
while he was tumbling down from heaven, the gods pushed him to the ground where 
king Ashtak performed a fire sacrifice. 

King Ashtak was astonished at seeing someone falling from the heaven and 
landing on his ground, so he enquired about the reason. Yayaati told him that there are 
‘seven doors to heaven’, viz. Tapa (penance), Daan (charity), Shanti (peace), Dama 
(self control of the sense organs), Loka-Lajja (behaving in a proper way; upholding 
decorum and norms of good behaviour in society; not doing anything that breaks 
tradition and invites ridicule), Saralta (simplicity, humility), and Daya (mercy, 
compassion, kindness). 

But if someone becomes proud of his above achievements and goes about 
boasting of them, then all his merit becomes null and void, and the doors of heaven 
close for him. Yayaati regretted sorely that he lost heaven because he was trapped by 
Indra, the cunning king of gods, to praise himself and feel proud of his meritorious 
deeds, something which is a negative trait of character, and debars a person from his 
claim to heaven. 

King Ashtak took pity on Yayaati, and he used the power of his own 
meritorious life to send Yayaati back to the forest, thereby preventing him from 
landing permanently on earth and entering the cycle of birth and death once again. 
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*Sage Vasistha invokes these two extraordinary examples to impress upon Bharat that 
even if the father’s orders are not correct, are irregular, unconventional, and fall short 
of being proper and noble, still a son would get merit by obeying them. Mother 
Kaushalya had also endorsed this view in Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 8 that precedes Doha no. 55. 

The sage means that he understands Bharat’s reluctance to accept the crown 
because it rightfully belongs to his elder brother Lord Ram, and not to him. Besides 
this traditional rule of inheritance, the crown was snatched from Lord Ram by 
adopting crooked means by Bharat’s own mother, Kaikeyi, which makes Bharat 
rightly feel guilty of wrong-doing and appearing to usurp the crown by unscrupulous 
means. But, the sage assures Bharat, he should not feel guilty, and he will not be 
discredited or blamed of any wrong-doing, because he would simply be obeying his 
father’s orders to accept the crown, which he is obliged to obey. ] 


ao. 3Mfad stad forare aft st aredé fig a 
a US GE Gera & Tals sarah UA Vox 
doha. 


anucita ucita bicaru taji jé palahim pitu baina. 
te bhajana sukha sujasa ké basahim amarapati aina. 174. 


Sage Vasistha told Bharat: ‘A person (i.e. a son) who obeys his father’s orders 
without considering whether they are proper or not becomes eligible to acquire merit 
and honours for doing so. He gets happiness and credit for obeying his father while he 
is alive, and when he dies he goes to the heaven to live amongst the immortal gods."” 
(Doha no. 174) 


[Note—'Sage Bharadwaj has also advised the same thing to Bharat in Ram Charit 
Manas, Ayodhya Kand, Chaupai line nos. 3 and 8 that precede Doha no. 207.] 


dio, SARA Ge HT hte UTTg WAT Aish URS Il 8 tl 
Wa Ty Use oRey ase Hs UHI Berg AS SATU 21 


caupa’. 


avasi narésa bacana phura karahu. palahu praja soku pariharahu. 1. 
surapura nrpu pa'ihi paritostu. tumha kahum sukrtu sujasu nahim dosi. 2. 


Sage Vasistha exhorted Bharat: “You must definitely fulfill the words of the king 
(your father, Dasrath) by (accepting the crown and) gladly taking care of the subjects 
(of the kingdom of Ayodhya), and stop feeling remorseful, guilty or sorry’. (1) 


This would, on the one hand, give satisfaction to the king in his present abode in the 
heaven, and on the other hand, it would bring great merit to you for doing the right 
thing by honouring your father’s words, as well as ensuring that the helpless citizens 
are comforted and well looked after”. (2) 
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[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 2-5 that 
precede Doha no. 174 herein above. 


*Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 that precedes 
Doha no. 174 herein above. 

By repeating the same advice once again in the present verses we read here, 
sage Vasistha wished to impress upon Bharat that this is the best path for him to 
follow, and he should have no second thoughts about it. In the verses that follow 
herein below, the sage continues to emphasise the point that Bharat ought not to feel 
reluctant in accepting the crown and taking over the administration of the kingdom, as 
it would be in accordance with established norms and everyone would approve of it.] 


ae fated tad Geet cer Site frag Vs Sl Utag Steril 3 
aE US Uftarg Tear arg A ae fet SPA Hv UI 


béda bidita sammata sabahi ka. jehi pitu dé'i so pava'i tika. 3. 
karahu raju pariharahu galani. manahu mora bacana hita jani. 4. 


It is endorsed by the Vedas (ancient scriptures) and is also the unanimous view of 
everyone else (such as the courtiers, ministers, senior members of the society, and 
other wise ones) that he whom the father wishes to anoint as his successor gets the 
right to his inheritance. (3) 


You should take over the reigns of the kingdom and discard a sense of guilt. Obey my 
words for they are in your interest.’ (4) 


[Note—'Sage Vasistha is very diplomatic here. On the face he appears to be asking 
Bharat to accept the crown, but there is a subtle hint that the real inheritor of the 
crown is Lord Ram, and not Bharat. Why so? 

Let us not forget that king Dasrath had wanted to hand over the crown and the 
inheritance of the kingdom to Lord Ram, and he had expressed this in no uncertain 
terms to Vasistha himself as is absolutely clear in Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 7 that precedes Doha no. 3—to Chaupai line no. 5 that precedes 
Doha no. 4. 

As for everyone endorsing this view, we have ample proof of it in Ram Charit 
Manas, Ayodhya Kand, (i) Doha no. 1; (ii) Chaupai line nos. 2-3 that precede Doha 
no. 3; (iii) Chaupai line nos. 3-8 that precede Doha no. 5; (iv) Chaupai line no. 3 that 
precedes Doha no. 7; (v) Doha no. 8. 

It is therefore clear that the true wish of the king was to make his eldest son 
Lord Ram as the next king after him, and the process of anointing the Lord on the 
throne had already been initiated and preparations for the ceremony were underway in 
full swing—apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 5—to Chaupai 
line no. 3 that precedes Doha no. 7. 

It was also not secret that Bharat was being given the crown by the king under 
duress and threat of committing suicide by his wicked queen, Kaikeyi—apropos: Ram 
Charit Manas, Ayodhya Kand, (i) Doha no. 28—to Chaupai line no. 3 that precedes 
Doha no. 29; and (ii) Doha no. 33. 
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This simply and obviously means that it was not the wish of the king that 
Bharat should ascend the throne by by-passing Lord Ram. So therefore, sage Vasistha 
indirectly told Bharat that he would be wrong to accept the crown which his father 
actually wished to give to his elder brother, Lord Ram, but was trapped by his mother, 
Kaikeyi, who forced the king to disinherit the Lord and give the crown to Bharat 
instead. To wit, if Bharat did accept the crown, he would be violating the wish of his 
father, which would mean he would fall foul of the views of the Vedas regarding 
inheritance of the crown, as well as public opinion that was against him. 

Perhaps sage Vasistha wished to test Bharat’s character, and how wise and 
intelligent he was. To Bharat’s credit it must be said at this juncture that he 
immediately got the clue, and instantly decided that he won’t accept the crown. 
Bharat also felt that all these entreaties of sage Vasistha, mother Kaushalya and other 
senior advisors to him to accept the crown were made just to maintain calm and order 
in the kingdom, because since Lord Ram would not come back before the end of 
fourteen years, there would be utter chaos due to a vacant throne and lack of an 
Authority to run the administrative affairs of the kingdom. If this fluid situation is 
allowed to linger, there was a danger of enemies attacking the kingdom. So, Bharat 
concluded, that this is why everyone was in favour of him accepting the crown, but if 
people were asked to tell honestly and under oath if they actually endorsed his 
ascension to the throne, the unanimous answer would be ‘no’. 

Say then, pondered Bharat, how can he expect loyalty, honest advice, 
allegiance and obedience from a population that is primarily against his accepting the 
crown. The only way to bring the public opinion in his favour was to reject the offer 
of the crown, and instead declare openly that it rightly belonged to Lord Ram and not 
to him, and so therefore, he won’t ascend the throne. We shall read shortly exactly 
this thing and its positive outcome. 

Bharat, therefore, did not go against the norms laid down in the Vedas 
regarding inheritance when he declined the crown, saying it belonged to Lord Ram. 
At the same time, he did not disobey his guru sage Vasistha by refusing to accept the 
crown, because Vasistha had himself cited the Vedas to say that “one whom the father 
wants should be his heir”, and everyone knew that in this particular case king Dasrath 
wanted Lord Ram to be his heir. 

So we find that this clever statement of sage Vasistha was meant, one, to test 
Bharat’s character, and two, to give him a chance to wriggle out of the predicament 
and the sticky situation that he faced. 

AS we progress with the story we shall read that sage Bharadwaj has said 
almost similar things as sage Vasistha tells Bharat now—apropos: Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 7 that precedes Doha no. 206—to Chaupai line no. 2 
that precedes Doha no. 210.] 


ft ag Mea Wa Seat | stafad Hea A Usa Set WG I 
micas Tact eat aS WaT Be Ss Gant is 11 


suni sukhu lahaba rama baidéhim. anucita kahaba na pandita kehim. 5. 
kausalyadi sakala mahatarim. te'u praja sukha hohim sukharim. 6. 
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When Lord Ram and Sita hears about it (that you have ascended the throne and 
accepted the crown), they too will feel happy’. Even the Pundits (learned people) 
would not call this action of yours as being unrighteous or improper. (5) 


[Note—'In this context, refer to Ram Charit Manas, Ayodhya Kand, Chaupai line no. 
1 that precedes Doha no. 42 where we read that Lord Ram has expressed his 
happiness that Bharat would get the crown. 

That said, what did sage Vasistha mean here by saying that the news of Bharat 
accepting the crown would make Lord Ram and Sita happy in the forest? The sage 
meant that when they hear that by Bharat accepting the crown peace and order has 
been restored in Ayodhya, and the kingdom is well looked after, they will surely feel 
relaxed and happy. On the other hand, if Bharat refuses, there will be total confusion 
and the administrative machinery of the kingdom would grind to a halt. This situation 
would definitely not give happiness to Lord Ram when he hears about it. If this 
happens, then surely Lord Ram would be annoyed with Bharat that he hadn’t done his 
duty properly. | 


TH Gen Ua at Site 1a at fates dee GA Met ATE UN 9 
tg US WAH Be | Aa HE GAS TET 2 I 


parama tumhara rama kara janihi. so saba bidhi tumha sana bhala manihi. 7. 
Saumpéhu raju rama ké a'ém. séva karéhu sanéha suha'ém. 8. 


Anyone who knows the supreme affection that exists between you and Lord Ram 
would not at all mind it (your accepting the crown in the absence of the Lord). All 
such people will be kindly indisposed towards you (that you have done the right thing, 
and that by accepting the crown you mean no insult to Lord Ram, nor are you 
usurping the Lord’s right of inheritance, because this is an emergency situation). (7) 


When Lord Ram comes back, hand over the reins of the kingdom to him, and serve 
him diligently and with due affection as is your natural desire. [But at present accept 
the crown.]'’ (8) 


[Note—'Once again, Bharat smelt a trap. Sage Vasistha tells him that “all such people 
who know that you have deep and true affection for Lord Ram would not 
misunderstand your accepting the crown in the absence of the Lord; they won’t mind 
it”, but what about the rest of the population of Ayodhya who are not aware of it, or 
who see a hidden hand of Bharat in Lord Ram going to the forest? How can Bharat be 
certain that each single individual of Ayodhya knows how much he loves Lord Ram, 
and vice versa, that everyone endorses his ascension to the throne, that he is accepting 
the crown only under compulsion, and that too only for the interim period while the 
Lord is in the forest, for as soon as the Lord returns he would voluntarily step down 
and hand over the crown to the Lord? It’s a great risk to take everyone for granted. 

Bharat had already experienced that the mass of public opinion was not in his 
favour by the sort of cool reception and the cold shoulder he got from everyone he 
met upon his return to Ayodhya. {Apropos: Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 4 that precedes Doha no. 158—to Chaupai line no. 4 that precedes 
Doha no. 159.} 
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So he decided that he will not become prey to such soothing words which are 
meant to comfort him and tide over the emergency situation, but would send a wrong 
signal throughout the rank and file of the kingdom. Say, who will know what had 
transpired during the close-door meeting in the royal court attended by only a select 
group of people, that it was sage Vasistha who was insisting that Bharat accept the 
crown, and that Bharat had to accept it for the fear of disobeying his guru? Once he 
accepts to ascend the throne, and the news went wild, people would think that Bharat 
had succeeded in his plans to grab the kingdom. Not a single person would believe 
that he was actually very reluctant, but had to accept it because of the sage’s 
insistence. Who will believe that Bharat would gladly hand over the kingdom to Lord 
Ram when he returns home, and serve him willingly thereafter, once he has tasted the 
power, the authority, the privileges, the honours, the pleasures and the comforts that 
come to a king who is in power? 

Besides this, Bharat himself did not want to take a grave risk, for the effects of 
authority and powers are very intoxicating, and fourteen years are a sufficiently long 
period time to allow this intoxication to take a firm hold on a person, so much so that 
Bharat feared that at the end of the period his mind may become polluted and he 
might be reluctant to hand over the charge to his elder brother. So therefore, it is 
better for him to remain clean from the very beginning itself, and not to get involved 
in this quagmire, because if the things went sour, all blame would be his, and then all 
the advisors who are now plying him with so many entreaties would not come to his 
rescue to share the blame. ] 


ao. aiifaer ay sera stata welt afaa at ae 
TU se Sarat ST A AST ATT TANT 2194 Ut 
doha. 


kiji'a gura ayasu avasi kahahim saciva kara jori. 
raghupati a'ém ucita jasa tasa taba karaba bahori. 175. 


The ministers joined their respective palms as a gesture of submission and exhorted 
Bharat as follows: ‘You must do as advised by your guru, sage Vasistha. 

When Lord Ram (raghupati) comes back, whatever is fit and proper to be 
done at that time would be done.* 

[*This last line can be read as follows also: When Lord Ram comes back, at 
that time you can do whatever if fit and proper for you to do.]’' (Doha no. 175) 


[Note—'This cryptic and brief advice of the ministers sent alarm bells ringing in 
Bharat’s mind. What do they mean; what are they hinting at? It was obvious to Bharat 
that the ministers were asking him to accept the crown because the chief priest of the 
kingdom and the family’s guru, sage Vasistha, says so. But it did not mean that the 
ministers also want it—for they have added an unwanted rider by saying “when Lord 
Ram comes back, you can do whatever is fit at that time”. What do they mean? Do 
they have doubts about his integrity and honesty; do they doubt that he loves Lord 
Ram and would surely hand over the crown to his elder brother when he returns 
home? 

Bharat had no doubt that his suspicion was correct—that except the guru, there 
is hardly anyone who willingly would want him to ascend the throne. These ministers 
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and others are simply being courteous, and wish to be in good looks of Bharat in case 
he decides to accept the crown, for they don’t want to give the impression that his 
accepting the crown is not liked by them as it would be against their own selfish 
interests if the reigning king feels that such and such person was against his 
ascension. 

The guru was fully confident of Bharat’s sincerity and love for Lord Ram as is 
evident in his emphatic endorsement of his ascension to the throne, for sage Vasistha 
knew that when Lord Ram comes back, Bharat would cheerfully hand over the 
kingdom to the Lord. But this confidence was not shared by others, such as the 
ministers in this case, and they have made their reservations clear by employing 
diplomatic language in what they have said. 

There is another way at looking at this doubt in the ministers’ minds in what 
would be done at the time Lord Ram returns. It is quite possible that if Bharat rules 
the kingdom properly, keeps the subjects happy and well provided for, if during his 
reign there is prosperity and enhancement of happiness, if the administration of the 
kingdom is run smoothly and better than it was done in the past, then it could be that 
Lord Ram himself would ask him to continue on the throne. 

There were chances that the subjects would also accept Bharat as their ruler 
after fourteen long years of good governance under him, and so when Lord Ram 
returns and observes that the people are in favour of Bharat, he may quietly retire 
somewhere else on some excuse and let Bharat continue as the king. 

There were also chances that after fourteen long years in the forest, living like 
a hermit, Lord Ram would lose all inclination to become a king if he did return, or he 
might not come back at all. After such a long time, the Lord may be out of tune with 
routine affairs of the state, and things might be very different at that time from what 
he had known when he left Ayodhya fourteen years ago. 

To wit, nothing can be said with certainty what would happen at that time 
fourteen years hence, so the ministers left all options open to Bharat to do as would be 
fit and proper at the time Lord Ram comes back. Being ministers of a great kingdom, 
their prime objective were to ensure smooth functioning of the administrative 
machinery and affairs of the realm, welfare of the people and their prosperity. 
Therefore their advice to Bharat was in line with their duties and responsibilities in 
this respect. ] 


dio, CHlaeT ait ste Hes | Ue UAT TT BT Ses ul 8 
at stahtar after fea At i afta faerg caret That ATT UN 2 


caupa’. 


kausalya dhari dhiraju kaha'l. puta pathya gura ayasu aha’. 1. 
SO adari'a kari'a hita mani. taji'a bisadu kala gati jani. 2. 


Mother Kaushalya showed patience and forbearance when she said to Bharat: ‘My 
son (pUta), a guru’s (i.e. a teacher’s and a moral guide’s) orders (or advice) are like 
the proper food that a doctor advises a patient when the latter is ill (“pathya”— 
because the doctor is the best person to decide what food is good for his patient vis-a- 
vis the disease from which the latter suffers, and therefore the patient will benefit if he 
obeys the advice of the doctor). (1) 
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Hence, you must respect your guru’s advice as it is meant for your best of interests. 
So, you must desist from grieving and feeling remorseful by keeping in mind that the 
time is not proper for it, and that every misfortune that has happened is due to the 
adverse effect of a time that is not in our favour’. (2) 


[Note—'This is what the guru, sage Vasistha, has advised Bharat just a while ago, in 
Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 1-2 that precede Doha no. 
174; (11) Chaupai line no. 4 that precede Doha no. 175. 

Even the chief minister and other courtiers had advised Bharat to follow the 
guru’s instructions in Ram Charit Manas, Ayodhya Kand, Doha no. 175. 

When mother Kaushalya observed that everyone in the assembly had endorsed 
what sage Vasistha had advised Bharat, she decided to follow the general opinion of 
others so that there is harmony and peace in the kingdom, and no one gets the wrong 
signal that there is discord or dissension in the royal family and the court with regard 
to Bharat’s ascension to the throne. That would be disastrous for law and order and 
peace in the kingdom which was already reeling under the dark clouds of uncertainty 
and gloom. Mother Kaushalya’s endorsement of sage Vasistha’s advice given to 
Bharat would make it clear to everyone that there is no rift or tension within the royal 
family, and that the whole family is united and supportive of each other. 

Kaushalya’s advice to Bharat was also a means to remove any doubts in his 
mind as to what she might be thinking of him since her own son, Lord Ram, who was 
to get the throne, had been debarred from it because of Bharat. Now Bharat was 
certain that Kaushalya loved him as much as she loved Lord Ram, and therefore it is 
his duty now to reciprocate the same sentiments that she has for him, 1.e. to show her 
the same respect and affection as Lord Ram had been showing her. 

Her advice also sent a positive signal to the subjects of the kingdom who 
would now onwards treat queen Kaushalya with great respect for being a noble and 
wise lady who had a broad heart, and was definitely not like her sister-queen Kaikeyi 
who was very selfish, evil and wicked. ] 


or TqUfea Beata AE ase US Ailes ara HATE Ul 3 Ul 
US Wat faa Ga Biot | eset Ya Aa He STACTAT Ul ¥ 


bana raghupati surapati naranahi. tumha éhi bhamti tata kadarahi. 3. 
parijana praja saciva saba amba. tumhahi suta saba kaham avalamba. 4. 


Lord Ram (“raghupati’”, the Lord of the family of king Raghu) is in the forest, and 
the King (“naranahu”, i.e. Dasrath) has gone to the abode of the gods in heaven (i.e. 
he has died). My son (tata), in such a precarious situation (when everything is 
hanging in a balance) you are behaving as if you are very feeble and faint-hearted, 
when you should be bold and courageous. (3) 


My dear son (Suta), come to think of it, everyone here, such as your kinsmen, the 
subjects of the kingdom, the ministers and courtiers, as well as your mothers 
(Kaushalya and Sumitra)—there are all looking at you for providing them with 
support and comfort; they expect that you give them solace and succour in this testing 
time, and here you are grieving and lamenting like a weak person who has no knee 
even to support himself, or a person with a weak spine who cannot face adversities 
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and lend support to those who depend upon him. Surely, this weakness definitely does 
not behoove of you, for everyone expects you to be courageous, bold, resilient, 
patient, wise and prudent. (4) 


[Note—'Kaushalya told Bharat: “My dear son, gather thy wits together, have courage 
and show true mettle. Shun grieving, feeling sad, and becoming unduly emotional. 
Thou art grown up and a great prince, and so don’t lament and behave like a child. 
This is the time when thou art to hold the reins of the kingdom and step in the shoes 
of a commander of a ship to see that it is skillfully and safely driven to the shore 
during stormy weather and a violent sea that is ready to capsize the ship and devour 
everything on board. Remember how sad and let-down and sorry your beloved 
brother Lord Ram wouldest feel when he learns that thou havest failed to honour thine 
responsibilities towards the subjects of the kingdom and everyone else who depend 
upon thee for everything now. So therefore, come on son, be bold and courageous, 
show resilience and patience, and take charge.” (4) 


aha fate are aaret aforts | efttay eg Arg afer BTS NN UI 
far aft ae srerg stqee | WoT Urlet URS TE BEG 


lakhi bidhi bama kalu kathina'l. dhiraju dharahu matu bali ja'l. 5. 
sira dhari gura ayasu anusarahu. praja pali parijana dukhu harahu. 6. 


[Kaushalya continued to request Bharat to follow the instructions of sage Vasistha and 
honour his advice by agreeing to accept the crown and rule the kingdom in the 
absence of Lord Ram so that the welfare of all the people can be taken care of, and 
anarchy and uncertainty can be dispelled. She therefore concluded by telling Bharat— 


] 


‘Thy mother exhorts thee to have patience and courage during this testing time of 
adversity and misfortune when the Creator seems not in our favour (for it is obvious 
that he is antagonized with us, otherwise he wouldn’t have allowed things to come to 
such a sorry and pitiable state as they have actually been). (5) 


I reiterate once again that thou ought to follow thy guru’s (sage Vasistha’s) advice’ by 
bowing thine head in reverence and obedience to him, and thou shouldest live upto 
thine responsibilities and moral duties to take care of the welfare of the subjects of the 
kingdom so that their troubles and worries come to an end (and peace and order can 
be maintained in the realm).’ (6) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 1 that 
precedes Doha no. 176 herein above. 

And, what was the guru’s advice? Briefly it was that Bharat should act as a 
care-taker ruler or a governor acting on behalf of Lord Ram to look after the routine 
day-to-day affairs of the kingdom to ensure that neither the people nor the working of 
the administrative machinery suffers while the Lord was away in the forest, and when 
the Lord comes back, Bharat should hand over the charge of the kingdom to him— 
apropos: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 3 that precedes 
Doha no. 174; and (11) Chaupai line nos. 1 and 8 that precede Doha no. 175.] 
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Th ae Aaa skied 1a ata fea fea Wy aT Il 
ott aah arg We art | diet WAS AT Ta UT Hc 


gura ké bacana saciva abhinandanu. suné bharata hiya hita janu candanu. 7. 
sun! bahori matu mrdu bani. sila saneéha sarala rasa sani. 8. 


Bharat patiently heard his guru’s advice! that was also endorsed by the ministers’. 

Their advice was very reassuring, soothing and comforting for Bharat’s 
troubled and tormented heart as if a paste of sandalwood (which is inherently cool) 
had been applied on the wounds that afflicted him’. (7) 


Bharat’s sense of ease and comfort was further reinforced when he heard the 
reassuring words of mother Kaushalya’, words that were kind, sweet and encouraging, 
and spoken affectionately”. (8) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 1 that precedes 
Doha no. 174—to Chaupai line no. 8 that precedes Doha no. 175. 


*Refer: Ram Charit Manas, Ayodhya Kand, Doha no.175. 


*Bharat was initially very upset and perturbed because he thought that everyone 
believes he is malicious and crooked, and that he had a secret hand behind the 
conspiracy that was hatched by his wicked mother which led to Lord Ram being 
banished to the forest. Bharat, who was absolutely innocent and upright, was at a loss 
to know as to how he would redeem his honour and prove his innocence before the 
people. So, when he discovered that mother Kaushalya, guru sage Vasistha and all the 
ministers were kindly disposed towards him, that they harboured no suspicion for 
him, Bharat felt very relieved as if a great burden had been taken off his conscience. 

Now we shall read shortly that Bharat reinforced his position in the hearts 
everyone as an honest and righteous person, who deserves respect for himself, when 
he declared that inspite of everything and all the well-intentioned advice given to him 
by one and all, the crown does not belong to him, for it rightfully belongs to Lord 
Ram, that he will not touch it for even a moment, and that he sees no other way out 
but to go to Lord Ram and ask him for forgiveness, as well as to pray to the Lord to 
come back and accept the crown which rightfully is his. 


“Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-6 that precede Doha 
no. 176 herein above. 


“In his first meeting with Kaushalya after returning to Ayodhya, Bharat had sensed, 
from the warm and loving reception that he had got from her, that she had no love lost 
for him, that she continued to treat him with the same love and affection that she had 
for him earlier, treating him in the same way as she would have treated her own son, 
Lord Ram. 

In this context, refer specifically to the following verses of Ram Charit Manas, 
Ayodhya Kand: (i) Doha no. 164 along with Chaupai line no. | that precedes it; (ii) 
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Chaupai line nos. 1-7 that precede Doha no. 165; (i11) Chaupai line nos. 1-2 that 
precede Doha no. 167; (iv) Chaupai line no. 5 that precedes Doha no. 169.] 


So, At Atel Ta Ad art GP weg Act AT 8 I 
ARM Mee Gad Ahad fers St sHT ATU 2 
at car daa are ate font wate aft te at 3 
Tere AUST AHA Mar Met AEs AAS THT Ul UI 


chanda. 


sani sarala rasa matu bani suni bharatu byakula bha’é. 1. 
locana saroruha sravata sincata biraha ura ankura na’é. 2. 
sO dasa dekhata samaya téhi bisari sabahi sudhi déha ki. 3. 
tulasi sarahata sakala sadara sivam sahaja sanéha ki. 4. 


When Bharat heard the simple and sincere advice of mother Kaushalya, he felt very 
distressed in his heart!. (Chanda line no. 1) 


Tears welled-up in his lotus-like eyes and flowed out in streams as if the seeds of grief 
and pain of separation from Lord Ram that were present in his heart were being 
watered by these tears”. (Chanda line no. 2) 


When those present on the occasion saw Bharat’s condition, all of them empathized 
with him and shared his sense of sadness, grief and pain, for everyone was 
overwhelmed with emotions similar to those of Bharat. (Chanda line no. 3) 


Tulsidas says that at that moment everyone developed great respect for Bharat, 
praising him for his exemplary virtues and excellence of character’. (Chanda line no. 
a) 


[Note—'Why did Bharat feel distressed and restless in his heart when he heard 
mother Kaushalya tell him to accept the crown? It was because he looked closely into 
her eyes and quietly observed that they were wet with suppressed tears. He also 
perceived that her voice betrayed the state of her mind and emotions, giving him a 
clue that she was not interested, nonchalant and indifferent. She endorsed sage 
Vasistha’s words because she did not want to create a controversy and send a wrong 
signal to the citizens that she was friction, dissension and displeasure in the royal 
family regarding Bharat’s accepting the crown. Kaushalya knew how delicate the 
situation was, that it was the time to show solidarity and unity so that peace, calmness 
and rule of law could be maintained in the kingdom, for a slight hint to the contrary 
would unleash chaos and prove catastrophic for the kingdom. 

Bharat realized the pang of pain and grief in Kaushalya’ heart—for if things 
had gone right she would have been presiding over the momentous event of 
anointment of her son, Lord Ram, to the throne, but now her son was in the forest, and 
she was not even sure she would see him again. Her agony was further exacerbated 
because her husband, king Dasrath, had died. For all this misfortune, Bharat held 
himself responsible, and therefore it hurt him to think that it was such an irony of fate 
that she had to calmly endorse Bharat’s anointment on the throne which rightly 
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belonged to her own son, Lord Ram, and that she has calmly accepted the cruel fiat of 
fate and the dictates of equally cruel destiny without any anger, revulsion or ill-will. 
To wit, though Bharat knew by now that mother Kaushalya had no doubts 
about his integrity, that she loved him no less than she loved Lord Ram, but what 
pained him much was the sadness, grief, helplessness and poignancy that were so 
evident on her face. 
This is why tears welled up in the eyes of Bharat too. 


*For a brief moment Bharat had felt comforted (refer Chaupai line no. 7 herein 
above), but when he glanced at mother Kaushalya, sadness and grief once again got 
the better of him as he began to weep. 


*Bharat captured the heart of everyone present in the royal assembly; the tears in his 
eyes and the sad expression of grief on his face established his innocence beyond 
doubt, which in turn endeared him to all. 

They praised Bharat’s character and virtues—that he was beyond reproach, 
that he was the opposite of what his mother Kaikeyi was, that he was innocent and 
honest, that he had lived upto this reputation of being loyal to Lord Ram, that he was 
sensitive and caring as he was evident by his spontaneous reaction when he observed 
the sad condition of mother Kaushalya. 

His tears proved to everyone that the proposal made to him to accept the reins 
of the kingdom had hurt him very much, that he would not agree to it for he believed 
that the crown rightfully belonged to Lord Ram. Nothing more was wanted and no 
more proof was needed, for whatever doubts that there were in the minds of the 
people regarding Bharat’s integrity and innocence were immediately removed, and he 
became a ‘my dear’ of everyone. ] 


Glo, UCT HAT Ht NT ete agree ete ate 
wat stat wy a sa Shad SAT GAS ti V9 


soratha. 


bharatu kamala kara jori dhira dhurandhara dhira dhari. 
bacana ami'am janu bori déta ucita uttara sabahi. 176. 


[In the verses that follow, we shall be reading Bharat’s response to the proposal made 
to him to accept the crown of Ayodhya. | 


Bharat joined the palms of his lotus-like hands, gathered his wits, patience and 
courage together to show exemplary steadfastness of resolution and determination of 
mind when he spoke politely, but firmly, to give an appropriate answer that would 
address everyone’s suggestions and queries’. (Doha no. 176) 


[Note—'What Bharat would say now would address two important questions: One, 
what his decision was regarding acceptance of the crown of Ayodhya; and two, how 
he plans to carry forward his relationship with Lord Ram. 

So, as soon as he began to speak, everyone listened to him in rapt attention; all 
eyes and ears were riveted on him as if time had come to a standstill during those 
moments, because the future of Ayodhya was to be decided then. ] 
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[PAUSE 18 FOR A THIRTY-DAY RECITATION] 


dio, Ufe saucy dhe We ater | Watt Aare Hat Tat HTM 8 Ul 
Tid sfaa aft srrerg cher | stata die aft ares rer 2 
caupal. 


mohi upadésu dinha gura nika. praja saciva sammata sabahi ka. 1. 
matu ucita dhari ayasu dinha. avasi sisa dhari caha'um kinha. 2. 


Bharat said: ‘My guru (sage Vasistha) had advised what would seemingly be good for 
me. And his views are endorsed by the citizens and all the ministers of the kingdom. 


(1) 


My mother (Kaushalya) too endorsed that advice as she considered it to be 
appropriate for the occasion. 
I also would like to obey it with a bowed head and due reverence. (2) 


Th faq are wate fea ort Vaart aa gfed after afer ar 3 
sia fer stafae feet forams 1 ey wig fat urea IRR UX 


gura pitu matu svami hita bani. suni mana mudita kari‘a bhali jani. 3. 
ucita ki anucita ki'ém bicaru. dharamu ja'i sira pataka bhariu. 4. 


I am also aware of the principle that one must cheerfully obey the words (orders, 
instructions, advice) of one’s guru, father, mother and lord as what they say is meant 
for one’s own good. (3) 


One must obey such instructions without a second thought, without trying to analyse 
whether such orders are proper or not, for not to obey them (i.e. to hesitate or dither in 
carrying out such orders forthwith) would mean that one has failed in doing one’s 
duty, which in turn incurs infamy, and accumulates a load of sin for the person 
concerned. (4) 


dee at eg oral faa Gls VT SIP AT eT STS UG I 
Welt ae agra Bs teh vate Sra Ultarg A St SH ug 


tumha tau dehu sarala sikha so’. jo acarata mora bhala ho’. 5. 
jadyapi yaha samujhata ha'um nikém. tadapi hota paritosu na ji ker. 6. 
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[Turning to sage Vasistha, his chief minister, other courtiers, and mother Kaushalya, 
Bharat said—] ‘Indeed, what you have advised me is truly for my good and welfare, 
and by following your instructions I will be the gainer in all possible ways. 

[To wit, I will gain in every imaginable way, for I will get the crown, I will 
become a king, Lord Ram would feel happy that I fulfilled my duties towards the 
subjects of the kingdom and kept the administrative machinery running in order, I will 
be honouring king Dasrath’s words, and so on and so forth. In brief, I will be called 
obedient, prudent, diligent, and a follower of rules.] (5) 


But though I fully understand the import of accepting your advice and the gains that 
would come to me, yet my heart is not satisfied and it does not agree with it. 

[To wit, my conscience fails to support me if I think of carrying out your 
instructions, and my heart does not support me when I ponder over the matter of 
obeying the advice that you have given me. My mind too refuses to oblige me. 
Indeed, I feel very uneasy, and I am unable to overcome a sense of guilt and remorse 
that have overwhelmed me. ] (6) 


aa dee fora ait a cig | atte stare ferareg ee 9 
Sas SS GAT SOT, | Shara SAT WAT TAS FT ATL SU 


aba tumha binaya mori suni lehu. mohi anuharata sikhavanu dehu. 7. 
utaru dé'um chamaba aparadha U. dukhita ddsa guna ganahim na sadhi. 8. 


Now, please be kind to listen to my humble prayers first, and then advise me 
accordingly. (7) 


I beg of you to kindly excuse and forgive me for having the boldness and the temerity 
to answer you on your face (by questioning the wisdom of your advice instead of 
obediently following it)}—for those who are wise, saintly and intelligent do not pay 
heed to the actions and words of a person who is mentally upset and suffers from 
agony of the heart due to some kind of severe emotional distress that has undermined 
his peace and created an obstruction in his rational behaviour’. 

[To wit, I am now under immense emotional stress; my heart and mind are not 
at peace, for I am extremely distressed and agonized. In this condition, it may be 
possible that my words and behaviour might be incorrect and improper, for in such 
agitated state of the mind and heart a person is not expected to think rightly and act 
properly. So therefore, I beg of everyone present here to kindly forgive me for my 
impertinence and irreverent behaviour, that I am questioning the propriety of the 
advice given to me regarding acceptance of the crown, and that I am not obeying it 
forthwith by bowing my head in obedience and submission. ] (8) 


[Note—'The idea that when a person is under immense emotional stress, his mind 
does not work properly, and his words and actions are driven more by his emotions 
rather than by rational thoughts, has been reiterated elsewhere in Ram Charit Manas 
also. For instance, refer to: Ayodhya Kand, (i) Chaupai line no. 1 that precedes Doha 
no. 258; (ii) Chaupai line no. 8 that precedes Doha no. 300.] 
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qo. faq uray faa wy ot ae eg Ae WT 
Ufe d BIg AN fed H SM TS HTT Il V9 I 
dona. 


pitu surapura siya ramu bana karana kahahu mohi raju. 
ehi térn janahu mora hita kai apana bara kaju. 177. 


‘My father has gone to the heaven (i.e. he has died), and Lord Ram and Sita have 
gone to the forest. In this backdrop, it is indeed so preposterous a thought that you are 
asking me accept the crown and rule over the kingdom. 

Tell me truly and honestly: what do you mean to achieve by the advice you 
have given me? Is it sincerely meant for my personal good and welfare, or is it meant 
to fulfill your wider needs of politics and governance (because the throne cannot be 
left vacant, and there is the urgent need to put someone in charge of the affairs of the 
kingdom in order to avoid chaos and anarchy)?’' (Doha no. 177) 


[Note—'Bharat is very blunt and bold and straightforward here. He has hit the nail 
directly on its head by not mincing words, not using diplomatic language where a 
statement can be interpreted in different ways, not beating around the bush but 
coming out straightforward with what he thinks. His sharp retort amply hinted to all 
those who were present there that it is not easy to trap Bharat and make him change 
his mind. 

During this deliberation, Bharat will make it clear that his true welfare and 
good was in serving Lord Ram which his wicked mother has snatched from him. He 
says that he has thought over this issue deeply and come to the conclusion that his 
welfare and good lies nowhere else, in no other thing except in serving the Lord. He 
says—] 


dio, fea wan faaata Gacng at aht cite ara Blecs ti 8 
8 srqnft dhe wa are | ss sured Ae fea ATT 
caupal. 


hita hamara siyapati sévaka'im. so hari linha matu kutila‘im. 1. 
maim anumani dikha mana mahim. ana upayam mora hita nahim. 2. 


Bharat declared: ‘My real good and true welfare lies in being able to serve Lord Ram 
(“siyapati”—literally, the husband of Sita), but most unfortunately this has been 
snatched by the wickedness of my mother. (1) 


Verily indeed, I have pondered and thought over the matter in my mind and 
concluded that there is no other way by which my welfare and good can be had. (2) 


Tish Ta Te cafe ores ones TH fea fay Ue SS 3 
ale aan faq yer are varie fata fat wear fara it ¥ 1 
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soka samaju raju kehi lekheérm. lakhana rama siya binu pada dekhem. 3. 
badi basana binu bhusana bharu. badi birati binu brahma bicaru. 4. 


This kingdom is indeed nothing but a bundle of sorrows and grief if one is not able to 
see the feet of Laxman, Lord Ram and Sita here. (3) 


If there are no clothes for a person to wear, of what use are many ornaments for him, 
for they are merely a burden for a naked body. 

If one has no sense of renunciation, dispassion and detachment towards this 
material world that is gross and mortal, then say what is the use of him talking about 
Brahm (the cosmic Consciousness and its realization), about enlightenment and true 
wisdom, for it would be a hollow talk and worth nothing. (4) 


[Note—Bharat gives some instances to stress that real happiness can come to 
Ayodhya only when Lord Ram, Sita and Laxman come home. 

In the first instance, it would look so ridiculous if a naked man adorns himself 
with all sorts of costly ornaments but says he has no money to buy clothes. 

In the second instance, it would make no sense for a man preaching about 
Brahm and the need for practicing the spiritual virtues of renunciation, detachment 
and dispassion to others while he himself is neck-deep in worldly affairs, while he is 
engrossed in self gratification and is attached to the world and its sense objects as if 
he is stuck with them with a glue. ] 


Test at aife ag sin | fery efter Seat Aa SAT LG 
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saruja sarira badi bahu bhoga. binu haribhagati jayam japa joga. 5. 
jayam jiva binu déha suha'l. badi mora sabu binu raghura’. 6. 


Without a healthy body, all things of physical comfort are useless. 
Without having devotion for Lord Hari (God), all sorts of religious practices 
such as Japa (repetition of holy name of the Lord) and Yoga (meditation) are useless. 


(5) 


Without life there is no use of anyone’s body, no matter how attractive and handsome 
it may be. 

In the same way, everything is secondary for me and have no value or 
importance for me in the absence of Lord Ram. (6) 


[Note—Bharat gives three more examples here. One is of a healthy body without 
which no one can enjoy any kind of material comfort. The second is the virtue of 
devotion or ‘Bhakti’ without which all other methods to attain peace and deliverance 
are useless. The third is the importance of life in a body, for no one would appreciate 
a dead body however handsome it may have been when the person was alive. 
Concluding, Bharat says that as far as he is concerned, everything is 
secondary, immaterial, irrelevant and unimportant when compared to Lord Ram. ] 


Pee) 
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ja'um rama pahirhn ayasu déhd. ékahirh mika mora hita Ehd. 7. 
mohi nrpa kari bhala apana cahahu. so'u sanéha jarata basa kahahu. 8. 


Therefore, please give me permission so that I may go to where Lord Ram is, for it is 
the only way I see my good and welfare. (7) 


You think that by making me a king you shall find some kind of welfare for 
yourselves, but you are being naive, and it is nothing but your affection for me that 
has so much deluded you that you are committing the folly to think so'.’ (8) 


[Note—'Bharat told the assembly: “You will not benefit by making me a king; I will 
be of no good for you. This means that even your own interests would not be served. 
As for me, I have already made it clear that my good and welfare lies with Lord Ram, 
and it can be achieved only when I go to meet him and bring him back. 

Therefore, making me a king would serve no one’s interests, neither mine nor 
yours.”’| 


Glo. hehe Gat Hlecmta wa fare Wes | 
Ue Med El Aeaa Alle S Bterq UST Vos Ui 
doha. 


kaiké’ su'a kutilamati rama bimukha gatalaja. 
tumha cahata sukhu mohabasa mohi sé adhama kem raja. 178. 


Bharat argued: ‘Just think over the matter seriously. I am the son of Kaikeyi who is 
wicked, evil and crooked, as well as opposed to Lord Ram. Say, being her son, how is 
it possible that these negative traits are not in my blood? 

Given this fact, how do you expect to have some kind of goodness and welfare 
under me if I am made a king, when I am a bundle of unholy characters and am most 
sinful?’ (Doha no. 178) 


[Note—'Bharat warned the assembly: “Tell me, if the king himself is sinful, how will 
the subjects under him live peacefully and happily? You are being misled by 
delusions; you are short-sighted because your immediate concern is to fill the vacant 
throne, but have you pondered and given serious thought about the long term 
consequences of making a sinful man a king, especially one whose mother is wicked, 
cunning, deceitful and evil. Say, tell me, what guarantee do you have that once I am a 
king and have all the powers in my hand then this wicked woman, whom the world 
calls my ‘mother’, would not act as an extra-constitutional authority and run amok, 
become a haughty tyrant who would unleash untold sufferings upon you and make 
you dance to her whim and fancy? Would you like it; do you want that to happen? I 
warn you, don’t blame me later on.”’] 
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caupa’. 


kaha'um samicu saba suni pati'ahG. cahi'a dharamasila naranahi. 1. 
mohi raju hathi de'ihahu jabahim. rasa rasatala ja'ihi tabahim. 2. 


Bharat continued: ‘I tell you truly and honestly, and you must listen to me, that a ruler 
(such as a king) must be someone who is beyond reproach and stands on a firm 
ground of virtuousness that fulfills all criteria of Dharma. (1) 


But I tell you honestly that if you insist to give the reins of the kingdom to me, and 
compel me to accept it, then everything on this earth would sink into the nether world, 
and all of you will be doomed’. (2) 


[Note—'Bharat warned the assembly: “You know why by appointing me you will be 
committing a grave error of judgment? It is because I am a great sinner, one who has 
been the single cause of misery, grief, pain and distress to everyone in the kingdom, 
and one who became the reason why Lord Ram, Sita and Laxman had to go to the 
forest. Is this not known to you? So therefore, how can you expect to live in peace and 
prosperity under a king as detestable and contemptible as me? See, you are being 
emotional now, you are being driven by short-term objectives to make some ad hock 
arrangement to run the routine affairs of the kingdom, but you don’t take into account 
the long-term consequences of appointing a ruler who has a questionable background, 
whose antecedents are not too praiseworthy, and who will pull down the whole 
structure along with him when the burden of his sins would sink him into hell. It is no 
wisdom to seek short-term answers to a question that needs some enduring and long- 
term solution.” 
Bharat makes this point clear in the verses that follow herein below. | 


Tie Gar cal ure Pare iste oft area wa ATTN 3 
Wa WH he HM Shear | fwd WH STAT HST I ¥ I 
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rayam rama kahumt kananu dinha. bichurata gamanu amarapura kinha. 4. 
maim sathu saba anaratha kara héti. baitha bata saba suna'um sacéti. 5. 


Say, who has a greater treasury of sins than mine, who is a bigger sinner and a more 
unworthy person than me on whose account Lord Ram and Sita had to go to the forest 
for no fault of theirs?! (3) 


Alas, it is on the account of my cursed self that the king (Dasrath) was compelled to 
send Lord Ram to the forest, and then, as a consequence of it, he himself went to the 
abode of the gods in heaven (i.e. he died)’. (4) 


prey, 


I am the sole wicked person and the only cursed being who became the single cause 
of all misfortunes, for I am the root of all nuisances that took place here. And it is 
such a cruelty of fate that I am forced to sit and consciously hear all about it, albeit 
helplessly for I am unable to do anything to undo it’. (5) 


[Note—'Kaikeyi had wanted that her son Bharat should ascend the throne, and for 
this reason she demanded that his elder brother, Lord Ram, be banished to the forest 
so that the latter cannot create an obstacle in Bharat’s anointment to the throne. Refer: 
Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-3 that precede Doha no. 29. 
Bharat expresses a similar sentiment that shows how guilty and remorseful he 
feels that Lord Ram had been sent to the forest on his account during his meeting with 
sage Bharadwaj later on—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line 
no. 8 that precedes Doha no. 211—1to Chaupai line no. 2 that precedes Doha no. 212. 


*Refer to: Ram Charit Manas, Ayodhya Kand, Doha no. 155 along with Chaupai line 
nos. 6-8 that precede it. 


*Refer also to: Ram Charit Manas, Ayodhya Kand, Doha no. 177.] 
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binu raghubira biloki abasu. rahe prana sahi jaga upahasu. 6. 
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I am so unfortunate and cursed that inspite of seeing a home without Lord Ram and 
Sita living in it, and inspite of being the object of scorn, contempt and condemnation 
in this world I have survived to listen to everything being said about me (instead of 
dying and finding peace for my tormented soul). (6) 


Woe betide me and accursed is my life that it is devoid of the purity of affection for 
Lord Ram which it was expected to have, because instead of it, alas, I appear to be 
greedy for power and wealth, I appear to long for the pleasures and comforts of the 
sense objects of the material world. (7) 


Say, how sufficiently can I narrate the pain and suffering that have troubled my heart, 
for it seems to be sterner and harsher than the hardest weapon in existence? 

[To wit, my heart seems to have no emotions in it; it seems to be made of 
stone, for it seems not to be affected by the immense grief and pain that has 
overwhelmed everyone on my account. I should have been ashamed of myself that I 
did not hide my self in a pit dug into the earth, but boldly preferred to sit facing you, 
the courtiers and the ministers and my guru and my mother, in open court, without 
having my face blackened and hung in shame.]' (8) 


[Note—'Bharat’s extreme sense of remorse, and the intensity of the pain and hurt of 
his heart is made clear by him to sage Bharadwaj too in Ram Charit Manas, Ayodhya 
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Kand, Chaupai line no. 8 that precedes Doha no. 211—to Chaupai line no. 5 that 
precedes Doha no. 212.] 
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karana tém karaju kathina ho'i dosu nahim mora. 
kulisa asthi tem upala térm loha karala kathora. 179. 


As a general rule, the effect is harder than the cause’, and I am not to be blamed for it. 

See, the Vajra (the weapon of Indra) is harder than the bones from which it is 
made, and the iron is harder than the stone (or iron-ore) from which it is derived’. 
(Doha no. 179) 


[Note—'Bharat means that he understands that though he is the cause of all misery 
and troubles that have befallen upon Ayodhya and its citizens, he is not so cruel and 
wicked as it is made out to be, for internally he too is suffering from the effects of a 
cruel fate and an opposed Creator as much as others. 


*Vajra is said to be the strongest weapon in existence. It was made from the bones of 
Dadhichi. Bones are definitely not as strong as diamond or iron. Refer also to: Ram 
Charit Manas, Ayodhya Kand, (i) Chaupai line no. 7 that precedes Doha no. 30; (ii) 
Chaupai line no. 3 that precedes Doha no. 95. 

Similarly, iron is derived from iron-ore that is mined from earth. The same 
earth has rocks on and under its surface, but the rock is not as strong as the iron, for if 
the rock is hit by an iron rod it would break into pieces, and it is not the other way 
round. | 
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kaike'l bhava tanu anuragé. pavamira prana agha'i abhagé. 1. 
jaum priya biraham prana priya lagé. dékhaba sunaba bahuta aba agé. 2. 


[Bharat is full of remorse and scornful on himself, regretting very much that he hasn’t 
died but continues to live with a body that is so evil as to have been the cause of so 
much grief for everyone, as well as for Lord Ram going to the forest. ] 


Bharat continues: ‘This cursed body of mine has been born from the womb of 
Kaikeyi, and I long for a life by clinging to it; how exceedingly unfortunate am I! (1) 


If now I can find that such a life is worth living, a life which survived the storm of 
grief from separation form someone whom I love so much (a reference to Lord Ram), 


2009 


then surely I must be ready to see much worse in the future, and remain unaffected by 
+41 
It-53(2) 


[Note—'Says Bharat reproaching himself: “Alack-a-day, what worse could have 
happened to me that would have snuffed the life out of my wretched body? If I could 
survive the immensity of grief arising from separation from my beloved Lord Ram, if 
this was not enough to cause my life to exit my body, then I am quite certain that I can 
cling to life and continue to favour my gross body even in situations that would 
otherwise make others die, because there is no other torment and torture more grave 
and horrifying than the one already inflicted upon me when I am compelled to live 
without having the company of Lord Ram. It is just the beginning of the fourteen long 
years when I will be separated from the Lord, and during this short time I survived 
such horrifying developments as the death of my father, my mothers becoming 
widows, the subjects of the kingdom left grieving and wailing in the agony of 
separation from their beloved prince, the kingdom itself left in the lurch without a 
king, and a dark and uncertain future staring me in the face. This is just the beginning; 
god only knows what would happen during the long time of fourteen years, and if I 
could survive the present wound of my heart and the battering on my conscience, then 
I think no wound would be worse and no injury graver as to cause my death in the 
future too.” 
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lakhana rama siya kahum banu dinha. patha'i amarapura pati hita kinha. 3. 
linha bidhavapana apajasu apu. dinhé'u prajahi soku santapu. 4. 
mohi dinha sukhu sujasu suraju. kinha kaika'im saba kara kaju. 5. 


Pouring scorn, disgust and ridicule at his mother Kaikeyi, Bharat lambasted her for 
what she had done, saying sarcastically: ‘She cared for the welfare of Laxman, Lord 
Ram and Sita by sending them to the forest, and she (Kaikeyi) has served her husband 
(king Dasrath) well by sending him too to the abode of gods in the heaven (by causing 
his death). (3) 


She invited widowhood on herself, courted great infamy, and embraced ridicule and 
scorn from all quarters. 

Not only this, she bestowed largesse in the form of immense grief and sorrows 
upon the subjects of the kingdom. (4) 


Alas, the culmination of the irony is that she also bestowed upon me happiness, gave 
me good fame, and the great opportunity to rule a kingdom! 
Verily indeed, Kaikeyi has served everyone well'!! (5) 


[Note—'To wit, what more show of valour and courage and boldness can anyone 
expect from someone, for single-handedly Kaikeyi has pulled the rug from underneath 
everyone, and brought the whole edifice crashing down with a wise crack of her 
crooked mind and vile tongue. One whip of hers has spurred the horse of disaster and 
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ruin to gallop full steam ahead. Really, what a great planner, with a long term vision, 
is she, that with one giant step of her cunning mind and diabolic heart she seems to 
have settled the matter once and for all—for she has indeed made her mark in the 
annals of history by brushing aside all sense of propriety, probity, prudence, and the 
call of conscience, by having no regrets at being the cause of the death of her 
husband, of Lord Ram, Sita and Laxman going to the forest, of the kingdom and its 
subjects being made to suffer so intensely, and of putting me to shame so much that 
even death turned its face away from me. What more praise does she expect? 


ule d At cate ste teat ifs at er Hag Ire STN GU 
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hi tem mora kaha aba nika. tehi para déna kahahu tumha tika. 6. 
kaika'i jathara janami jaga mahim. yaha mohi kaham kachu anucita nahim. 7. 
mori bata saba bidhihim bana’. praja pamca kata karahu saha'l. 8. 


Bharat says sarcastically: ‘Say, what better fate could be mine than that I already have 
in the context of what I have just said. [To wit, with Kaikeyi as my mother, with me 
being the cause of Lord Ram, Sita and Laxman going to the forest, with my father 
dying in grief, with the whole kingdom made to suffer due to me—what worse of a 
fate can one have?] 

And, inspite of this, you wish to give me the right to rule the kingdom by 
anointing me on the throne. [So much harm has already happened to me, and now you 
want to put salt on my wounds by asking me to accept the crown.] (6) 


By being the unfortunate and cursed person to have been born in this world from the 
womb of Kaikeyi, there is no wonder or surprise in it (that I would be made to suffer 
greater horrors and more pain than that I already have). (7) 


My fate has already been doomed by the Creator, then say, why do you ministers, 
courtiers and the senior citizens who have assembled here want to make it worse for 
me? [I am already suffering so much, so what gain would you get by rubbing salt on 
my wounds and see me wallowing in pain?]'” (8) 


[Note—'In this context, refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai 
line nos. 2-5 that precede Doha no. 179.] 
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[Ridiculing the efforts made by the courtiers to somehow make him agree to accept 
the crown, Bharat expressed his disgust at such a proposal by asking them 
sarcastically—] ‘Tell me one thing: suppose a person is possessed by some evil spirit, 
and is also suffering from some serious disease that causes hallucination and delirium, 
and his sufferings are made worse because he has been stung by a scorpion—then 
someone offers him a cup of wine in the belief that it will provide him with relief and 
cure him of his disease. How preposterous, ridiculous and absurd is this proposition? 
Say, what kind of treatment is this, what kind of prescription is this, for this purported 
remedy (the wine) would kill him instead of giving him relief.'’ (Doha no. 180) 


[Note—'Bharat means that he is already suffering so much from the unfortunate 
events of the past few days, and the proposal put forward by the courtiers, that he 
should accept the crown, seems to add salt to his festering wounds. Even as wine may 
temporarily make the afflicted person feel a bit relaxed due to its numbing effects on 
the brain, but it is no solution for the person’s disease or its accompanying sufferings, 
for as soon as the negative side-effects of wine come into play, the person’s condition 
would worsen. Wine is no remedy for the curse of evil spirits, and it would only 
exacerbate hallucinations and deliriums instead of alleviating them. Wine acts like a 
poison when imbibed by a person stung by a scorpion, and surely its no cure for it. 
Such a person is already yelling, wailing, tearing his hairs and hopping mad, and wine 
only aggravates his symptoms. 

Bharat says that by his accepting the crown it may appear that things have 
normalized, and for the time being he too may feel that he is doing the right thing, but 
sooner rather than later the things would begin to sour, he would be overcome with a 
sense of guilt, his conscience would make life hell for him, and he will lose his peace 
of mind. So therefore, his accepting the crown is no solution for any of the sufferings 
and pain and grief that has overwhelmed the kingdom. Accepting the crown would 
tarnish his image and blacken his face for all times to come. 

So he says disgustfully and repugnantly, “I am already suffering from a heavy 
heart full of guilt; my conscience is burdened with guilt of being the main culprit 
behind all the misfortunes and calamity that has befallen on this kingdom. It is me on 
whose account Lord Ram, Sita and Laxman had to go to the forest, it is on my 
account that my father Dasrath had to die, and it is me alone who would go down in 
history as being the selfish scoundrel who had laid a devilish plan to usurp the crown 
of the kingdom by roping in my wicked mother to act as a front for me. As if this was 
not enough, lo and behold, I am now being dragged into another trap by those who I 
hoped would stand by me and support me in my efforts to do repentance and atone for 
my sins, as well as to set right the wrong already done. Am I so sinful that I am being 
made to commit another error by accepting the crown which I know would be totally 
wrong for me to do? Say, you all pretend to be my well-wishers, but what good do 
you think you are doing to me by pulling me down into a quagmire of eternal infamy 
and an agony of betrayal of my love for Lord Ram? Woe to you all: I am not so big a 
fool to bite this ridiculously poisonous bait of giving my approval to your plans to 
anoint me as the next king of Ayodhya. Nothing doing; it’s not going to happen.”’] 
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kaika'i su'ana jOgu jaga jo’. catura biranci dinha mohi so'l. 1. 
dasaratha tanaya rama laghu bha'l. dinhi mohi bidhi badi bara’. 2. 


Bharat said sarcastically, with disgust in his voice: ‘To begin with, the Creator 
Brahma (“biranci’”) was so clever that he had given me the honour of becoming a son 
of Kaikeyi (because she is so wicked and crooked that the Creator found no one else 
who would be suitable enough to become her son, so he selected me). (1) 


But then he (the Creator) realized that it was being unfair to me, so he made up for 
this error by adding a great honour to me by making me, at the same time, the son of 
the great king Dasrath as well as a brother of Lord Ram (in order to offset the 
ignominy cast upon me for being the son of Kaikeyi, for no fault of mine). (2) 


[Note—'Bharat regretted that the Creator had been so cruel upon him that of all the 
options available to him, he had chosen him (Bharat) to become a son of a wicked 
woman known as Kaikeyi. But then, the Creator realized that it was unfair to punish 
me in this way, for I was an innocent and honest soul. So he immediately rectified his 
error by giving me two honours simultaneously—one, of being the son of a great king 
named Dasrath, and two, of being the brother of the glorious Lord Ram. So, while I 
had one taint to my name which made me ashamed of myself, I also had two honours 
attached to my reputation at the same time that made me lift my head in pride, making 
me the gainer in the bargain. | 
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tumha saba kahahu karhavana tika. raya rajayasu saba kaham nika. 3. 
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All of you say that I must be anointed on the throne and accept the crown of the 
kingdom, and you support your proposal by saying that the king (my father Dasrath) 
too had given this instruction which must be made good (i.e. honoured, accepted) by 
all. (3) 


Now how can I answer individually to everyone and satisfy him or her? [It is not 
possible for me. ] 

It’s upto you to say whatever suits you and makes you feel comfortable. [But I 
am not concerned, for I have had enough of this.] (4) 
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Let me ask you one thing: tell me honestly that except me and my wicked mother, 
who else has gained anything by whatever has happened? 

[Please don’t deceive yourselves; no one has gained anything by what my 
mother did, and perhaps I would be the only exception to it as I would gain the crown 
of the kingdom due to my mother’s wickedness. Tell me truthfully, without fear or 
favour, do you sincerely endorse my acceptance of the crown in this backdrop? Do 
you think I would be doing the right thing by accepting the crown after being the 
cause of my father’s death on this account, and my dear brothers Lord Ram and 
Laxman, as well as my sister-in-law Sita going to the forest because of this specific 
reason? It is preposterous to even think that it will be honourable for me to sit on a 
throne that does not belong to me.] (5) 


Say, except for my unfortunate self, who else is there in this world to whom Lord 
Ram and Sita are not dear to his heart and dearer than his life? 

[To wit, the circumstances have painted me as being opposed to Lord Ram and 
Sita, as being inimical to them, for I have been the cause of their being sent to the 
forest. Say, if I accept the crown, would it not prove that this allegation is correct?] 


(6) 


TRH BI AS he TS Oe | Sifeasq AT aS GO TEI Ul 
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parama hani saba kaham bara lahd. adinu mora nahin diisana kahi. 7. 
sansaya sila prema basa ahahu. sabu'i ucita saba jo kachu kahahiu. 8. 


What is actually the greatest misfortune, a wrongful act and a bane for all appears to 
be contrary to you, for all of you think it is a good and the correct thing to do to make 
me a king. 

But I can’t blame you for this delusion and misconception, for it is also a part 
of my bad luck that your wisdom and intellect have become corrupted, that you are 
driven by short-term narrow views, for it is obvious that you are unable to think in a 
proper, righteous and judicious manner by taking everything into consideration. (7) 


You are all driven by doubts and uncertainties that face you; you are being courteous 
and polite to me; you have affection for me so don’t want to offend me and hurt my 
feelings more. 

This is why I would like to agree that whatever you have suggested is done 
sincerely and in good faith, without any ill-intention or crookedness. 

[To wit, I understand that when you request me to ascend the throne, you are 
being honest in your suggestion, because you think it will sooth my heart and provide 
comfort to me. I also understand that you are not testing me and my character, that 
your advice does not have a crooked twist to it.]' (8) 


[Note—'During the anguished tirade of Bharat when he had ridiculed and questioned 
the suggestion of his courtiers to make him the next king of Ayodhya, he quietly 
observed that they were very hurt and pained by his hinting that they have all gathered 
together to conspire against him by trapping him with the bait of kinghood so as to 
paint him as the villain of the piece, the selfish scoundrel who was behind the entire 
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plan to banish Lord Ram to the forest so as to usurp the kingdom, as being the 
unfaithful son who had no regrets at the death of his father, king Dasrath. And once 
Bharat succumbed to this temptation of accepting the crown, then, by and by, these 
same people would incite a revolt against him, dethrone him, and put him in chains in 
the prison. To be fair to Bharat, he was not wrong when he doubted the integrity and 
sincerity of his advisors when they told him to accept the crown, because when he had 
entered the city he had noted that he was given a cold shoulder by everyone he met, 
and it was made obvious to him that he was not welcome home (apropos: Ram Charit 
Manas, Ayodhya Kand, Doha no. 158). 

But when Bharat realized that his bitter comments had shocked and hurt the 
courtiers because they were honest in their suggestions in asking him to accept the 
crown, and that they had no crooked intentions against him, he changed the course of 
his discourse to become more polite and understanding in his attitude towards them in 
order to sooth them and assure them that he too had no ill-will against anyone, that he 
empathizes with them and understands their compulsions that they want a smooth 
transition of power so that the affairs of the kingdom do not suffer a catastrophic jolt 
which would undermine the stability and security of the state. ] 


ao. Wau afe areataa at ar Wy feare 
mes TU Ue Ta AN drat Sha ll 22 Il 

doha. 

rama matu suthi saralacita mo para premu bisesi. 

kaha'i subhaya sanéha basa mori dinata dékhi. 181. 


I also understand that the mother of Lord Ram (i.e. Kaushalya) has a very pure and 
simple heart, and she especially loves me very much. 

So whatever she has said is out of her love for me and her benevolent nature, 
for she was moved when she saw my pitiful condition.' (Doha no. 181) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 164 along with 
Chaupai line nos. 1, 4-6 that follow it; (11) Doha no. 168—to Chaupai line no. 5 that 
precedes Doha no. 169; and (111) Chaupai line nos. 1-6 that precede Doha no. 176.] 


dio, TN face ar SAT wT | rete fara Ht Gat AAMT I 8 
Wi he feos ast Gat AS 1 re far fares forges Ge ATS 2 11 


caupa’. 


gura bibeka sagara jagu jana. jinhahi bisva kara badara samana. 1. 
mo kahan’ tilaka saja saja so'd. bha'ém bidhi bimukha bimukha sabu ko't. 2. 


[Although appearing to praise sage Vasistha, Bharat actually questions his wisdom 
and rues at the role he played in the whole episode, implying that the sage failed to do 
his moral duties when he says:] “My Guru is well known all over the world as being 
an ocean of wisdom, sagacity and erudition, for he knows everything in this world and 
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has a comprehensive knowledge of it just like a person who can examine a plum 
placed directly in his own palms’. (1) 


Even he wants that I be anointed on the throne; even he has ordered that all 
arrangements should be made for my appointment to the throne. 

Indeed it is such an irony and a paradox of creation that when the Creator 
himself becomes opposed to someone, then everyone else, no matter how wise, 
sagacious, intelligent and erudite he or she may be, too becomes opposed to that 
unfortunate person, they too start toeing the line of the malignant Creator. 

[To wit, even a person of the exalted stature and great wisdom as sage 
Vasistha fell prey to the dictates of destiny and the fiat of fate determined by a cruel 
Creator who is ill-disposed towards me, so much so that he, the sage, too failed to see 
the disaster that was knocking on the doors of the kingdom when he failed to stop 
Lord Ram from going to the forest, which he could easily have done given the power 
of veto he had on all matters pertaining to the good and welfare of the family and the 
kingdom at large. Could he not foresee that it would culminate in my father’s death 
and an unprecedented calamity befalling the kingdom?]’” (2) 


[Note—'To wit, if a plum is placed in the palms of a person, he is able to closely look 
at it and examine it from all sides; he can press it softly and touch it to feel its texture; 
he can smell it and taste it too to determine how it smells and tastes. Likewise, sage 
Vasistha was highly knowledgeable and an enlightened person who was well versed 
in all sciences and philosophies; nothing was a secret from him, and when he gave 
some advice to someone then it was taken for granted that it was well thought of and 
was the best course of action to be followed by the concerned person. 


*“Alas, even my erudite and sagacious guru, sage Vasistha, who is well known for his 
high stature and wisdom, who can foresee the future and understands politics, 
religion, philosophy and the principles of Dharma (i.e. what is wrong and what is 
right) better than anyone else, has also chosen to toe the line of others by advising me 
to ascend the throne. It is so shocking that he had failed in his duties to stop my father 
from falling prey to the demands of a wicked woman and allow her to interfere in 
matters of state by acceding to her outrageous demand of sending the rightful heir to 
the throne, i.e. Lord Ram, to the forest. I would have liked to hear, and had hoped that 
sage Vasistha had vetoed my mother’s outrageous demands, and had ordered my 
father, king Dasrath, not to send Lord Ram to the forest. But alas, the sage too slipped 
in upholding his moral obligations and duties as a guru of the family who would be 
obliged to give a right, proper and correct advice to his patron without any 
considerations of fear or favour. 

But now I understand why the sage failed to do so: it is because the will of the 
malignant Creator prevailed over him and corrupted his wisdom and intellect. What 
more can be expected from others when even a person of the stature of sage Vasistha 
had been deluded to think that something is right when actually it is not. Fie to me; it 
is all my misfortune, and I must blame no one for it.” 

We would note that Bharat had made this remark against sage Vasistha in full court, 
in the front of all senior members of the council of ministers, but the sage kept his 
cool and did not feel annoyed or insulted. Why? It is because the sage was a very wise 
and prudent man, and he realized that Bharat was highly upset and emotionally 
disturbed at that moment, and that when a man is distraught and overcome with 
excess of grief he tends to lose the balance of his mind and wisdom, making it 
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difficult for him to think coherently and decide what is proper to say and do. Hence, 
Bharat was fit to be forgiven and pardoned. This idea is endorsed in Ram Charit 
Manas, Ayodhya Kand, (i) Chaupai line no. 4 that precedes Doha no. 269; and (ii) 
Chaupai line nos. 7-8 that precede Doha no. 300. 

Another reason why sage Vasistha kept quiet and made no attempts to defend 
himself against the accusation that he had let Lord Ram go to the forest though he 
could have intervened and stopped him if he had so wished, was because the sage 
knew that what he had done was correct and well thought of. It is because the sage 
was privy to the secret of who Lord Ram was, and why he must go to the forest, for 
the sage knew that Lord Ram was a manifested form of the Supreme Being who had a 
mandate to fulfill—which was to eliminate the demons and free mother earth and the 
gods from their tyranny, and that was not possible unless the Lord went incognito to 
the forest, and then further on to their capital city of Lanka. These two points would 
be clear when we carefully read Ram Charit Manas, (a) Baal Kand, (i) Chaupai line 
nos. 5-7 that precede Doha no. 206; and (ii) Chaupai line no. 8 that precedes Doha no. 
208 (where we get a hint that sage Vasistha had revealed some secret to king Dasrath 
and persuaded him to allow Lord Ram and Laxman to go with sage Vishwamitra); 
and (b) Uttar Kand, (iii) Chaupai line no. 1 that precedes Doha no. 48—to Doha no. 
49 (where Vasistha makes it clear that he knows that Lord Ram is a manifestation of 
Brahm, the Supreme Being). ] 


ufeht wa ata wT art late a plete Be Aa ATT Un 3 
a 8 ara Ves Ge art | stag Hh sat We UP yu 


parihari ramu siya jaga mahim. ko'u na kahihi mora mata nahim. 3. 
sO mairh sunaba sahaba sukhu mani. antahum kica taham jaham pani. 4. 


Except Lord Ram and Sita, no one would believe that I have had no hand or role to 
play in the Lord going to the forest. [To wit, only Lord Ram and Sita know that I have 
had nothing to do with my mother’s wicked plans that forced them to the forest. No 
one else in this world would believe me if I say so, no matter what oath I take.] (3) 


But alas, I would have to live hearing this false and outrageous allegation upon me 
throughout my unfortunate life, for as long as I live, and I would have to somehow 
cope with it, with the only relief and comfort to my conscience that comes from the 
thought that Lord Ram and Sita know that this allegation is false. (4) 


[Note—These verses clearly tell us why Bharat is so reluctant to accept the crown, 
and why he looks at the advice of the courtiers to accept the crown with a lot of 
skepticism. He clearly says that everyone believes that he was behind Lord Ram’s 
banishment to the forest as he wanted to grab the kingdom. What they say now, that 
he ought to ascend the throne, is just an outward show of courteousness and to be on 
the good books of the de facto king of Ayodhya, for everyone believed that it was 
natural for Bharat to ascend the throne and become a king in the absence of any other 
heir, and Lord Ram coming back after fourteen long years is something in the lap of a 
distant and uncertain future. So therefore, it was obvious that no one would like to 
give the impression that he or she is opposed to Bharat’s ascension for the fear of 
severe retribution and vengeance he or she would be subjected to once Bharat gets his 


2567 


hold on the power-levers of the kingdom. Hence, everyone thought it wise to publicly 
support his anointment, but Bharat was sure that no one liked it at a personal level, 
that the citizens hated him.] 


Se a fe wm fete fer Ure | arcitng ae ATT ATL G UI 
Urs Sta cae cant i afe cht 9 faa wey Gant i & 


daru na mohi jaga kahihi ki pocu. paralokahu kara nahina socu. 5. 
éka'i ura basa dusaha davari. mohi lagi bhé siya ramu dukhari. 6. 


Bharat poignantly said: ‘I am not worried or regretful that the world would call me 
evil, selfish and wicked, and neither am I concerned about my destiny being doomed’. 


(5) 


What does bother me actually, and burns my heart in a great fire of regret and 
repentance, is that Lord Ram and Sita has had to suffer due to me’. 

[To wit, I have become a cause of Lord Ram going to the forest, though I had 
no role to play in it at all. I just can’t overcome this pain that bleeds my heart and sets 
it on fire!] (6) 


[Note—'An exactly similar sense of self-reproach has been expressed by Bharat later 
on in sage Bharadwaj’s hermitage. Refer: Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 4 that precedes Doha no. 211. 


*Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes 
Doha no. 211—to Chaupai line no. | that precedes Doha no. 212.] 


Vat OIG CREA eT Ora 1 ae aA Te ST A ATT I I 
AT ST TIS ST NT se cle Ufsars St Uc Ut 


jivana lahu lakhana bhala pava. sabu taji rama carana manu lava. 7. 
mora janama raghubara bana lagi. jhutha kaha pachita'um abhagi. 8. 


Verily indeed, Laxman is so extremely lucky and blessed that he has got the reward of 
living a fruitful life here and now by abandoning everything else and focusing his 
attention in having an abiding love and devotion for the holy feet of the Lord in as 
much as that he decided to accompany him to the forest and serve him there every 
moment of his life. 

[To wit, whereas I have been the cause of suffering to the Lord, Laxman is so 
highly blessed and fortunate that he renounced everything and decided to serve the 
Lord by accompanying him to the forest and helping in whatever humble way he 
could.] (7) 


As for myself, I am most unfortunate and feel ashamed that I had been the cause for 
Lord Ram’s banishment to the forest. 
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[To wit, instead of being of any help to the Lord, my accursed self became a 
means by which the Lord was made to suffer in the forest. Fie to me! ] (8) 


Go, amatt ateat dinat Hes Wale fae as 
oa far tee Ue Fa SRT TTS UI 822 
doha. 


apani daruna dinata kaha'um sabahi siru na’i. 
dékhém binu raghunatha pada jiya kai jarani na ja'i. 182. 


Verily indeed, in all earnest and truthfully I humbly beg to express the excessive pain 
of my heart and the agony I am suffering from by bowing my head before everyone to 
plead that there is no other way to sooth me and douse the raging fire that burns my 
heart and roasts me from within than to be able to see the august feet of Lord Ram 
(the Lord of the Raghus; “raghunatha”) once again. (Doha no. 182) 


[Note—With this submission, Bharat laid the foundation of what he proposed to do— 
i.e. to go to the forest and ask forgiveness from Lord Ram, requesting him to come 
back and ascend the throne that rightly belongs to him. We shall read herein below 
that when he makes his intention clear, he became a dear to all, and whatever 
misunderstandings anyone had harboured against him, vanished. {Refer to: Ram 
Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 1-2 that precede Doha no. 183; 
(11) Chaupai line no. | that precedes Doha no. 184; and (iii) Chaupai line no. 2 that 
precedes Doha no. 185.}] 


dio, St Sars Alte ate Gar | cnt feta ch Taqar fay ASTI 8 I 
Wale site Sos WA Ael | Uietentet fetes WH UTeT U2 UI 


caupa’. 


ana upa'u mohi nahim sujha. ko jiya kai raghubara binu bijha. 1. 
ékahim amka iha'i mana mahim. pratakala caliha'um prabhu pahim. 2. 


[True devotion and loyalty towards Lord Ram also means that the devotee has 
complete and absolute faith in his Lord that no matter how bad, sinful, evil or fallen 
he might be, the Lord will always accept him and forgive him irrespective of his 
follies. Bharat clearly affirms this firmness of faith in the Lord’s merciful and 
gracious nature with what he declares in the following verses—] 


I see no other course of action or remedy for my distress (than to go and ask for 
forgiveness from Lord Ram), for there is no one else other than Lord Ram who can 
understand the agony and distress of my heart. (1) 


I have only one firm desire in my heart that as soon as day breaks tomorrow, I will 
start on my journey to go to Lord Ram. (2) 
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wate Ff suet srarrett 1 ale art Genet SuTest ti 3 
qaft ae are Ailes tat ott aa ahefe Hur fast uv 


jadyapi maim anabhala aparadhi. bhai mohi karana sakala upadhi. 3. 
tadapi sarana sanamukha mohi dekhi. chami saba karihahim krpa bisést. 4. 


Bharat expressed his complete faith and confidence in Lord Ram that the Lord would 
definitely forgive him and accept him unconditionally inspite of all the bitterness of 
events that had unfolded by affirming in full court that had assembled to decide the 
next course of action, ‘Although I am evil and sinful by all counts, and am definitely 
the accused who has been at the root cause for the nasty events and the mischief that 
have created in my name, albeit I had no role to play in them nor was I privy to any 
evil mechanisms of my evil mother, --- (3) 


--- But still I am absolutely certain and confident that when the Lord would see that I 
have come to surrender myself before him and begging for forgiveness, the all- 
merciful and kind Lord would not only forget everything in a moment but would also 
lovingly welcome and accept me by showing exemplary grace and mercy upon me. 


(4) 


Wet AHA HS MT AMS | HU GAS AA TTS IG Ul 
shen save ahs a WaT Ua fag Gace Tere aTAT NG 


sila sakuca suthi sarala subha'U. krpa saneha sadana raghura't. 5. 
arihuka anabhala kinha na rama. maim sisu sévaka jadyapi bama. 6. 


Verily indeed, in all sooth and without gainsay, Lord Ram (“raghura'U”—the exalted 
King of the Raghu line of kings of Ayodhya) is most kind, courteous, gracious, 
benevolent and loving, hesitant to punish and show annoyance towards his offenders, 
of an extremely affable and simple nature, as well as an abode of mercy and 
compassion. (5) 


Lord Ram has never ever harmed even his enemy. I am after all like his child though I 
may be mischievous and naughty by nature, being the cause of nuisance to the Lord. 

[To wit, just like a loving and doting father loves his only son even though the 
son may cause a lot of nuisance to him, let it be known that Lord Ram loves me in the 
same manner. So he will cheerfully embrace me inspite of all the mischief that has 
been caused due to me. ] (6) 


ase Cure ae vet at | sirerg atifre eg Tart io 
we Gm fara ae oq ort | srafe agh wa wrart 2 


tumha pai pamica mora bhala mani. ayasu asisa déhu subani. 7. 
jehim suni binaya mohi janu jani. avahim bahuri ramu rajadhani. 8. 
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Now I urge and request you all, especially the five most senior amongst the courtiers 
(pamca), to consider my submission as being for the best of my interests, and grant 
me your auspicious permission by instructing me accordingly, --- (7) 


--- So that I may go and pray to Lord Ram (to forgive me, and) to treat me as one of 
his humble servants, and consequently come back to his capital of Ayodhya (to be 
anointed as a king)’. (8) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 that 
precedes Doha no. 212 where Bharat makes this same observation before sage 
Bharadwaj. | 


Go, Watt wry Hard a W Ue War Aare 
ST SPT FT TA TarS Ate THAT SATA Ul 223 Ul 
doha. 


jadyapi janamu kumatu tem maim sathu sada sadosa. 
apana jani na tyagihahim mohi raghubira bharosa. 183. 


Though unfortunately I was born of a wicked mother, and I have unwittingly become 
sinful and tainted myself, but I have absolute confidence and full faith in my Lord 
Ram (“raghubira”—the great warrior of the Raghu line of kings) that when he finds 
that I have come to him as one of his own, he will definitely accept me, and never 
forsake me.'’ (Doha no. 183) 


[Note—'In these verses Bharat essentially says that though it is correct that he 
(Bharat) is the root cause of all the mischief that has occurred in Ayodhya which led 
to Lord Ram’s forest exile and the death of his father Dasrath, it is certain that when 
Lord Ram sees him (Bharat) in front, seeking forgiveness and refuge in the Lord’s 
holy feet, he (the Lord) would surely forgive him (Bharat) and lovingly accept him, 
because the Lord is an ocean of mercy and compassion. 

It is to be remarked at this juncture that whatever Bharat has said here in his 
reply to sage Vasistha, mother Kaushalya, ministers and other senior citizens who had 
gathered in the royal court to persuade Bharat to accept the crown, viz. from Chaupai 
line no. 1 that precedes Doha no. 178—to Chaupai line no. 8 that precedes Doha no. 
183, has been reiterated by him once again before sage Bharadwaj when he met the 
sage at his hermitage—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 
4 that precedes Doha no. 211—to Chaupai line no. 6 that precedes Doha no. 212. 


ho. Wa ae Ga che fa Tse GAS GT BT TT 2 
wart fora fara fare ar | AT AST PAT AT ATT 2 


caupa’. 


bharata bacana saba kaham priya lagé. rama sanéha sudham janu pagé. 1. 
loga biyoga bisama bisa dagé. mantra sabija sunata janu jagé. 2. 
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The words of Bharat were liked very much by everyone present there, for his words 
were soaked in love and affection for Lord Ram who was also very dear to them all. 


(1) 


Everyone was tormented by the negative effects of the grief of separation from Lord 
Ram, for it was like a cauldron of immense suffering for them. In this situation, the 
words of Bharat! were like a divine Mantra (a spiritual formula) that had an instant 
soothing effect on them as if a balm has been applied on their scorched wounds. (2) 


[Note—'The declaration of Bharat that his interests and welfare lay in serving Lord 
Ram and not in accepting the crown of the kingdom, and that he would go to Lord 
Ram to beg for forgiveness and ask him to come back to accept the crown, was 
welcomed by every single citizen of Ayodhya. The tenor of Bharat’s speech and the 
tone of his voice made it clear to everyone that he was extremely sad, full of regrets 
and overcome with remorse, that he is repentant for the misdeeds of his mother done 
in his name, that his character and virtues were exemplary, and that his love and 
affection for Lord Ram, Sita and Laxman were beyond reproach. All doubts and 
suspicions regarding Bharat’s intentions and character vanished from the minds of 
everyone, and he became dear to all. {Refer to: Ram Charit Manas, Ayodhya Kand, 
(i) Chaupai line no. 1 that precedes Doha no. 178—to ; (ii) Chaupai line no. 4 that 
precedes Doha no. 183; (ii) Chaupai line no. 2 that precedes Doha no. 185.}] 


Wd Aaa We UT AT AT | Genet aS fae IT ATT 3 
wate ete wife eral 1 Tr a aa ay aera un & 


matu saciva gura pura nara nari. sakala sanéham bikala bha'é bhari. 3. 
bharatahi kahahim sarahi sarahi. rama prema murati tanu ahi. 4. 


The mother (i.e. Kaushalya), the ministers (including the chief minister Sumantra), 
the guru (sage Vasistha), and the citizens, both the males and the females—everyone 
was moved by Bharat’s attitude and emotionally overwhelmed with love and affection 
for him. (3) 


They minced no words in appreciating Bharat and his excellent character by 
repeatedly declaring, unanimously and without reservations, that he was an 
embodiment of love and affection for Lord Ram. (4) 


Ale Wet STE hls A hes (UT AM Wa feet SteR UG Ul 

Wi Uree ser wears | ate Gs rd Hleons u € 1 

a ag wifes Gea ata | afate Hae aa AH Pepa 9 UI 

aife ota stent aie AP Tes 1 ats TNT Gal aT Ges CU 
tata bharata asa kahe na kahahu. prana samana rama priya ahahu. 5. 


jO pavamru apani jarata'im. tumhahi suga'i matu kutila'ir. 6. 
so sathu kotika purusa saméta. basihi kalapa sata naraka nikéta. 7. 
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ahi agha avaguna nahim mani gaha’l. hara'i garala dukha darida daha’. 8. 


They lauded Bharat when they said to him: ‘Oh dear Bharat, why would you not say 
what you have said because Lord Ram is as dear to you as your own life is for you, 
that you love him as dearly as you would love your own self. (5) 


If anyone of low intellect accuses you of being wicked and crooked in the same way 
as your mother (Kaikeyi) is just by the virtue of you being her son, then definitely 
such a person is ignorant of the facts, and is bankrupt of wisdom and intelligence. (6) 


Verily indeed, in all sooth and without gainsay, if anyone thinks negatively of you, 
and casts aspersions on your immaculate character and purity of heart, then surely 
such a person would be condemned to dwell in hell for hundreds of years. (7) 


The ‘Mani’ (the gem found on the hood of certain class of serpents) is not at all 
affected by the various faults and the poisonous nature of the serpent. On the contrary, 
this Mani is able to alleviate sorrows, it antidotes the effect of poison, and it removes 
the sufferings arising out of poverty and misfortunes’.’ (8) 


[Note—'Here, Bharat is likened to the ‘Mani’, while Kaikeyi, his mother, to the 
poisonous serpent. While Kaikeyi had brought so much grief and sorrows on the 
whole kingdom, even becoming the cause of her husband’s death and Lord Ram, Sita 
and Laxman going to the forest, Bharat, on the other hand, proved to be the opposite 
of what his mother represented, for Bharat brought hope, joy and redemption for all; 
he tried his best to undo the mischief perpetrated in his name by his wicked mother, 
and he exhibited the best of virtues and a noble character that was fit for a great prince 
of the illustrious family to which he belonged, and was the opposite of what his 
mother represented. 

While Kaikeyi disrupted peace and harmony in the kingdom, throwing it into a 
tailspin of sorrows and grief, Bharat united the people and brought hope, joy and 
happiness to them. ] 


ao. tafe afer at Wy We ot Aa eT He 


aren fey asa wale dee staciay drs i Vow 
doh. 


avasi Cali'a bana ramu jaham bharata mantru bhala kinha. 
soka sindhu burata sabahi tumha avalambanu dinha. 184. 


Everyone unanimously endorsed Bharat’s proposal to start on a journey the next day 
to go and meet Lord Ram in the forest. 
They said: ‘Surely we shall all go to the forest where Lord Ram is, and we all 
appreciate this decision of Bharat and approve of it as being right and well thought of. 
Oh Bharat, we thank you very much for being like a ship to provide us solace 
and succour by way of hope of survival in a vast ocean of grief and sorrows that was 
about to drown us all.'’ (Doha no. 184) 
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[Note—'This episode of the assembly of the royal court wherein Bharat was offered 
the crown of the kingdom of Ayodhya and his outright refusal to accept it, his public 
display of anger and repugnance at his mother’s evil deeds, and his declaration that 
his best interests lay in going to Lord Ram and beg him for forgiveness, bring him 
back, and anoint him on the throne, and his noble character and righteous attitude 
making him endeared to all, which has been described in great detail in our present 
book Ram Charit Manas, has also been described, albeit briefly, in Veda Vyas’ 
“Adhyatma Ramayan’, Ayodhya Kand, Canto 8, verse nos. 1-11.] 


dio, TMA ch WA Ag FANT LTT PT AP eh ANT 8 UI 
eld Ud Ake Pras Ath 1 aed We Y Past HU 2 


caupal. 


bha saba kém mana modu na thora. janu ghana dhuni suni cataka mora. 1. 
calata prata lakhi nirana'u nike. bharatu pranapriya bhé sabahi ké. 2. 


The sense of sheer joy, happiness and exhilaration in the heart and mind (“mana”) of 
all the citizens was no less than similar emotions felt by the Chatak bird (the sparrow 
hawk) as well as the Peacock when they hear the rumbling sound of a rain-bearing 
cloud and its accompanying clap of thunder’. (1) 


‘We shall proceed to the forest in the morning’—this firm decision and public 
declaration of Bharat endeared him to one and all’. (2) 


[Note—'The Chatak bird thirsts for rain drops, for it quenches it’s thirst by drinking 
rain water that directly falls in its beak. So it is natural for it to be exceptionally 
excited when it sees approaching clouds, and the thunder and rumbling of the cloud 
indicates to it that rain is imminent, for only those clouds that have rain would rumble 
and thunder, and not rain-less clouds that float endlessly in a clear sky. 

Similarly, the peacock also begins to dance as soon as it hears the sound of 
the rain-bearing cloud, for it loves the rainy season. 

In the context of this verse, refer also to: Ram Charit Manas, Ayodhya Kand, 
Doha no. 251. 

In this metaphor, Bharat is the ‘rain-bearing cloud’; his discourse during 
which he vehemently condemned his mother’s actions and refused to accept the 
crown which he said rightly belonged to Lord Ram, proved him innocent and 
established his love for the Lord. His final declaration that he will go to the forest and 
ask for forgiveness from Lord Ram, and try to bring him back, is likened to the 
‘pleasant and most welcome sound of the rain-bearing cloud’; and those who heard 
him, i.e. the citizens and courtiers, were like ‘the Chatak and the Peacock’ because 
Bharat’s words made them exceptionally happy. 


“In this context, refer to Ram Charit Manas, Ayodhya Kand, Doha no. 184 along with 
Chaupai line nos. 1-8 that precede it and narrated herein above. | 


afafe dfe avate fae as act Genet UE farer Hus 3 tt 
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rT Ue Sitersy wT Arete AAG Sd Tel Ul 


munihi bandi bharatahi siru na’. calé sakala ghara bida kara’l. 3. 
dhan'ya bharata jivanu jaga mahim. silu sanehu sarahata jahim. 4. 


All those who were present during the meeting paid their respects to sage Vasistha 
and bowed their heads before Bharat to take their leave, and departed to go to their 
own homes. (3) 


While they were on their way home, everyone talked about the events of the day, 
praising Bharat lavishly and proclaiming that his life is one good example of 
excellence and goodness, lauding his good virtues, excellent character, nobility of 
thought, righteousness of attitude, auspicious nature, and politeness of demeanours. 


(4) 


mele WATT MT AS HT | eH AS HT ATS STAT UG I 
wie Tare we at Taant | at aS Wy AST ATT NG 
MAIS He Tet Hisar Ae He Al A Aes SAT Sitar TT U9 


kahahim parasapara bha bara kaju. sakala calai kara sajahim saju. 5. 
jeéhi rakhahim rahu ghara rakhavari. so jana'i janu garadani mari. 6. 
ko'u kaha rahana kahi'a nahim kahu. ko na caha’'i jaga jivana lahu. 7. 


They talked amongst themselves and said to each other that a great objective has been 
accomplished’. So now, the next urgent thing to do was to make haste and make all 
preparations for departure for the long journey (to the forest). (5) 


Everyone wanted to accompany the procession that would head to the forest to where 
Lord Ram was, and anyone who was asked to stay back to take care of household 
affairs felt as he had been cuffed in the neck. (6) 


Some people suggested that no one should be forced to stay back, for who does not 
want to enjoy the reward of happiness that would come to one when he meets Lord 
Ram? 

[To wit, everyone was of the opinion that no one ought to be compelled to stay 
back in the city to look after one’s household affairs against his wish, for all had the 
right to see their beloved Lord Ram and be a witness of the moment when the Lord 
agrees to come back home. No one should be deprived of this momentous occasion of 
joy and happiness. ] (7) 


[Note—'Everyone had wanted to see Lord Ram as their next king as is evident from 
the mass celebrations in Ayodhya when it was first declared that the king has decided 
to anoint him on the throne—refer: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 
1; (ii) Chaupai line nos. 1-3 that precede Doha no. 3; (iii) Chaupai line nos. 3-7 that 
precede Doha no. 5; (iv) Chaupai line no. 3 that precedes Doha no. 7; and (v) Doha 
no. 8 along with Chaupai line nos. 1-7 that precede it. 
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Compared to this, the prospect of Bharat getting the crown did not go down 
well with the citizens, and when he came back to Ayodhya he was shown a cold 
shoulder by everyone he met—tefer to: Ram Charit Manas, Ayodhya Kand, Doha no. 
158 along with Chaupai line nos. 4-8 that precede it. 

Prior to Bharat’s decision and declaration that he won’t, on any account, 
accept the crown, and that he would proceed to the forest to meet Lord Ram the very 
next day, without delay, it was not certain what he would do, and the citizens were in 
a dilemma, for at the personal level they did not want Bharat to occupy a throne that 
rightly belonged to Lord Ram whom each single citizen of Ayodhya loved very much, 
but on the other hand they also had no choice but to quietly accept Bharat as their 
king to avoid his wrath once he ascends the throne. 

So, as soon as it became clear that Bharat had no hand in the plot hatched by 
his mother which resulted in Lord Ram going to the forest, and that he loved the Lord 
no less than any other citizen of Ayodhya, Bharat became very dear to one and all.] 


qo. WS Gl ald Vat TY ee Arg fd wg 
PATS Bld Ft WH Te HL A USA TUT Ul V4 Ul 
doha. 


jara'u SO sampati sadana sukhu suhrda matu pitu bha’i. 
sanamukha hota jo rama pada karai na sahasa saha'i. 185. 


Verily indeed, let that wealth, that home, those things that provide happiness, those 
relations, those parents, those brothers, et al—let all of them perish in fire and get 
destroyed if anyone of them do not come forward to help a person in submitting 
himself or herself at the august feet of Lord Ram. 

[To wit, if anything or anyone obstructs or creates a hindrance in a person’s 
path to reach and attain nearness with Lord Ram, in having devotion for the Lord and 
serving the latter, then let all such things or people perish by getting burnt in fire, for 
they are of no worth for the person who seeks peace and redemption of his soul by 
becoming a devotee of the Lord.]' (Doha no. 185) 


[Note—'A similar idea is expressed in (i) Kavitawali Ramayan, Uttar Kand, verse no. 
40-43; and (ii) Vinai Patrika, verse no. 174.] 


do, BCA SS TSA AMAT aRG eT TL VAT 8 
Wd Wig at abs frase 1S af st Wat HST 2H 
caupa’. 


ghara ghara sajahirh bahana nana. harasu hrdayam parabhata payana. 1. 
bharata ja'i ghara kinha bicaru. nagaru baji gaja bhavana bhamdaru. 2. 


Every household was engaged in making preparations, and vehicles of different kinds 
were being arranged for the journey. There was great excitement amongst the citizens 
as they prepared for departure as soon as it was dawn the next day. (1) 
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Meanwhile, Bharat went home and became pensive, for he had a great responsibility 
on his shoulders. The populous city was thriving, prosperous and rich; it had an 
abundance of horses and elephants, as well as numerous warehouses and storehouses, 
such as treasuries, barns, market places with their packed shops and trading places, 
and so on and so forth, the proper protection of all must be made before departure. (2) 


Bafa Ga Taal oh set ST far BT ei AAT TNT 3 
dt oftara 4 aR send i ore fara arg crate ut ¥ 11 


sampati saba raghupati kai ahi. jaurmn binu jatana calaum taji tahi. 3. 
tau parinama na mori bhala'l. papa siromani sa'im doha’'t. 4. 


Bharat thought to himself that all this wealth belonged to Lord Ram, and if he acts 
carelessly and insensitively by departing without making proper arrangements for 
their upkeep and safety, --- (3) 


--- Then the result would not be good for him, for it would mean committing a grave 
sin by not living upto his responsibilities, and betraying and undermining the trust and 
faith the people and the sovereign (in this case Lord Ram) has reposed in him (that 
Bharat is a responsible person who will do his duties most diligently and 
conscientiously). (4) 


arts tanta fed Hah is |g alle es feet HIS UG II 
ava frat afa tae are 1S ATS Prt ea AT Se Ng 


kara'i svami hita sevaku so’. dUsana koti de'i kina ko’. 5. 
asa bicari suci sevaka bolé. j6 sapanéhum nija dharama na dolé. 6. 


Verily, a good and obedient servant is one who is careful in serving his lord and 
diligent in doing things intelligently in such as way that would be beneficial for the 
interest of his lord even though his actions may not go down well with others who 
may not understand the underlying reason and good intentions for his actions’. (5) 


Thinking thus, and taking cognizance of the seriousness of matter, Bharat summoned 
faithful and loyal servants who were exceptionally diligent and upright, who had a 
noble character and were obedient, and who would never fall astray from their duties 
and get distracted from their responsibilities even in their dreams. (6) 


[Note—'A faithful and loyal servant takes care of his lord more than he cares for 
himself, and he always keeps the interest of his lord in mind while doing anything. 
Here Bharat was worried about the safety and security of the city of Ayodhya after he 
leaves it to go to the forest. He was not going alone; royal family members, courtiers 
and ministers, besides a large section of the people would accompany him, and a good 
section of the army was needed to accompany them to give protection to the 
procession. There was the danger that enemies of the kingdom could exploit the 
situation when they learn that the throne was empty and there was no one to hold 
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charge while Bharat, his ministers, commanders of the army, senior citizens etc. had 
all departed on a long journey to the forest. There was also the fear of chaos and 
anarchy within the kingdom itself. 

Hence, Bharat decided that he must make proper arrangements before 
departure. 

It ought to be noted that Bharat does not consider himself as a ruler, but as a 
faithful servant of the true sovereign, who in this case was Lord Ram. Bharat was 
merely a custodian of the place, and therefore it was his duty to take proper care of a 
thing put in his custody so that when the rightful owner comes he can hand over the 
charge with a smile on his face. 

Now, in order to give effect to his decision, he would have to order that 
everyone is not coming along with him to the forest, that only a selected number of 
people would be allowed to accompany him, and the rest must stay back to ensure that 
the work and functioning of the city goes on smoothly as before. We have just read 
that everyone wanted to join Bharat in the procession heading to the forest, there was 
great excitement in the city as every household was preparing vehicles to start on the 
long journey. But now, the order of Bharat—that only a limited numbers should 
accompany him and the rest should stay back—would act as a dampener to their 
enthusiasm. Many of those who wanted to go would now have to stay back. 

This is what is alluded to in this verse when it is said that “even though his 
actions may not go down well with others who may not understand the underlying 
reason and good intentions for his actions”. ] 


wale Te A ay eT MAT a Sie Teas AT ae WAT 9 
alt ag Mel Une Taare 1TH Ard Utes wed FaeMe i ¢ 


kahi sabu maramu dharamu bhala bhasa. jo jéhi layaka so téhimm rakha. 7. 
kari sabu jatanu rakhi rakhavaré. rama matu pahim bharatu sidharé. 8. 


He (Bharat) explained to them clearly the gravity of the situation, exhorting them to 
fulfill their duties and keep their honour. Then he assigned to them different tasks 
according to their aptitudes and abilities. (7) 


After putting everything into its proper place and making adequate arrangements for 
all eventualities, Bharat went to meet Kaushalya, the mother of Lord Ram. (8) 


ao. SNA Sa SI Aa td WAS AST | 

HOS GUA UWetht AIT GENT APT V2 Ul 
doha. 
arata jananim jani saba bharata sanéha sujana. 
kahe'u banavana palakim sajana sukhasana jana. 186. 


Finding that all the mothers] were overcome with grief, the wise Bharat ordered that 
proper vehicles with suitable paraphernalia and comfortable equipments must be 
prepared to take them along to the forest. (Doha no. 186) 
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[Note—'It is to be remarked here that even Kaikeyi was full of grief and regret as she 
realized her mistake and was burdened with a guilty conscience, especially when she 
discovered that her son, Bharat, for whom she had done so many evil things was not 
prepared to accept the crown, and that he has become opposed to her. But since what 
had happened could not be undone now, she had no other option but to bear with the 
ignominy for the rest of her life although she was very regretful and lamented at her 
stupidity. 

So, did Kaikeyi accompany other mothers to go to the forest? Yes, surely she 
did. We find the answer in Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 7-8 
that precede Doha no. 244 where we read that when the procession reached 
Chitrakoot, Lord Ram had first met Kaikeyi and comforted her before he met other 
mothers, i.e. Kaushalya (his own mother) and Sumitra (Laxman’s mother). ] 


dio, Wer ten Pahl UC AT ANT ced Wet ST SIT ATT HU 
nTa Ga FR wars faery | AT ATT Aaa SMT Ul 2 UI 


caupa’. 


cakka cakki jimi pura nara nari. cahata prata ura arata bhari. 1. 
jagata saba nisi bhaya'u bihana. bharata bola'é saciva sujana. 2. 


The citizens of Ayodhya eagerly waited for the break of dawn of the next day just like 
the female and the male Chakva birds spend the night uneasily and look forward for 
the arrival of dawn (so that they can be reunited)". (1) 


All of them kept awake the whole night (because excitement prevented them from 
getting even a wink of sleep) till it was daybreak, when Bharat called his ministers 
and councilors who were all wise and intelligent. (2) 


[Note—'The Chakva bird, i.e. the ruddy goose, have a very peculiar character, which 
is that the male and the female partners separate as soon as night falls, and spend the 
whole night agitatedly as they wait for the dawn of the next day when they would 
reunite. In a similar way, each hour seems an age for the citizens as they passed the 
night and awaited the dawn of the next day when they would start on their journey to 
meet Lord Ram. ] 


mes ge Uae fate Ba ole ta PT wate TS 3 
aft aoe Gt ahaa SE AT TT Lat AT ATT Ut 


kahe'u lehu sabu tilaka samaji. banahim déba muni ramahi raju. 3. 
bégi calahu suni saciva joharé. turata turaga ratha naga samvaré. 4. 


He (Bharat) instructed them to take along all necessary things that were needed for 
anointment of a king, for (he wished that) the sage (Vasistha) would formally crown 
Lord Ram as the next king of Ayodhya in the forest itself (without waiting for him to 
come back to Ayodhya for the ceremony)’. (3) 
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Bharat asked them to make haste. The councilors and ministers paid their obeisance to 
him and immediately went ahead to carry out his instructions, readying chariots, 
horses and elephants for the procession. (4) 


[Note—'Bharat did not want to leave any doubts about his intentions that he was 
serious when he says that he will not accept the crown because it rightly belonged to 
Lord Ram. By insisting that he would anoint Lord Ram as the king of Ayodhya right 
in the forest itself, without waiting for the Lord to come back to the city, Bharat 
wished to prove his integrity and honesty to one and all, as well as set to rest any 
apprehension anybody might secretly hide regarding his agenda in showing so much 
hurry in going to the forest. Bharat was not wrong if he thought so, because we shall 
be reading that both Guha Nishad and Laxman were suspicious of Bharat’s intentions 
in going to the forest to meet Lord Ram, especially because he was accompanied by a 
large convoy consisting of supplies and army. This apprehension is explicitly narrated 
in Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 2 that precedes Doha no. 
189—to Chaupai line no. 3 that precedes Doha no. 192 (Guha Nishad); and (ii) 
Chanda line no. | that precedes Doha no. 226—to Doha no. 230 (Laxman). 

We read that later on when it would dawn upon Bharat that Lord Ram would 
not accept the crown till the end of fourteen years during which he was supposed to 
live like a hermit in the forest in deference to his father’s words, Bharat has expressed 
his distress and wanted to know from the Lord and other sages assembled in the 
Lord’s hermitage in Chitrakoot what is to be done with the paraphernalia he (Bharat) 
has brought along with the aim of crowning the Lord in the forest itself—apropos: 
Ram Charit Manas, Ayodhya Kand, Doha no. 307.] 


sear ste sh aaTSH ta ales Gel WAT APTS It & UI 
fay ga ats aet AMT | et Gehet AU ast PATA UN & 


arundhati aru agini sama'u. ratha cadhi calé prathama munira'u. 5. 
bipra brnda cadhi bahana nana. calé sakala tapa téja nidhana. 6. 


[In the following verses we read the manner in which the procession was organized. | 


With his wife Arundhati and oblations needed to be offered to the sacred fire, sage 
Vasistha was the first to board a chariot and led the procession from the front. (5) 


Then followed Brahmins, who were embodiments of glorious virtues and endowed 
with spiritual aura acquired by doing austerities, in different kind of vehicles. (7) 


7 aint Ga Ost ast AT | Parsee He HS WAT 9 UI 
fafa qt a sie cart | ate ale aetd Uy We Ut cI 


nagara loga saba saji saji jana. citrakita kaham kinha payana. 7. 
sibika subhaga na jahim bakhani. cadhi cadhi calata bha'tm saba rani. 8. 
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All the citizens followed next, boarding vehicles (such as chariots) according to their 
choices as they departed for Chitrakoot. (7) 


All the queens rode palanquins that were so well decorated and made comfortable for 
their journey that it is not possible to describe each of them. (8) 


qo, Bitty Ufa Wacnht Oat Mac ells | 
afar wa faa at Ta et ATT SIS UTS UN BZ UI 
doha. 


saumpi nagara suci sevakani sadara sakala cala’i. 
sumiri rama siya carana taba calé bharata do'u bha'i. 187. 


After handing over the charge of taking care of the city of Ayodhya to persons 
selected for this purpose earlier (such as commanders, wardens, courtiers, ministers, 
and some seniors of the society who Bharat had requested to stay back to take care of 
the affairs of the city in his absence)’, and ordering those selected to accompany the 
procession to proceed on the journey, Bharat and his younger brother Shatrughan 
remembered and mentally paid their obeisance at the holy feet of Lord Ram and Sita 
as they too joined the royal procession in its rear and departed on the journey to the 
forest. (Doha no. 187) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 2-8 that 
precede Doha no. 186. 


dio, WHA Fe Get ATA att at aR act afm AAT 8 UI 
on faa wg wafer A ret TST ee Cares STNT 2 


caupa’. 


rama darasa basa saba nara nari. janu kari karini calé taki bari. 1. 
bana siya ramu samujhi mana mahim. sanuja bharata payadehim jahim. 2. 


All the citizens, the males as well as the females, were so eager to see Lord Ram and 
be with him that they were moving very briskly, as fast as they could, so that they can 
reach the Lord as soon as it was humanly possible for them to do it, just like a thirsty 
herd of male and female elephants make a mad dash towards a source of water as 
soon as they get sight of it. (1) 


Taking into consideration the fact that Lord Ram and Sita were living in the forest 
(like a hermit), Bharat and his younger brother (Shatrughan) decided to walk barefoot 
(instead of boarding a chariot). (2) 


[Note—'Barefoot? Yes indeed, Bharat and Shatrughan did walk on the rough forest 
path ‘barefoot’ as would be proved later on when we read that blisters formed on the 
sole of Bharat’s feet because of his walking on the road that was hot, rough, and 
littered with stones and prickly thorns—apropos: Ram Charit Manas, Ayodhya Kand, 
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(1) Chaupai line nos. 4-8 that precede Doha no. 203; (11) Chaupai line nos. 1-2 that 
precede Doha no. 204. 

Remember: Lord Ram had left the chariot sent by his father, and driven by the 
chief minister Sumantra, long ago, and then he had walked on foot for the rest of his 
journey. Everyone who met Bharat on the path to Chitrakoot were all praise for him 
as they unanimously applauded him for undertaking this arduous journey as a means 
of penance to atone for the sins he has been erroneously accused of, and everyone 
appreciated his gesture of travelling on foot because Lord Ram had also traveled on 
foot while going to the forest—this is clearly stated in Ram Charit Manas, Ayodhya 
Kand, Doha no. 222 along with Chaupai line no. 8 that precedes it. 

This was an exemplary sacrifice that Bharat made. ] 


She VAS AMT STAT SAT et ST TST TA ATT U3 
ws Sate Ua Frost Stet 1TH AT Ae art arew vu 


dekhi sanehu loga anuragé. utari calé haya gaya ratha tyagé. 3. 
ja'i samipa rakhi nija doll. rama matu mrdu bani boli. 4. 


When the people, who accompanied Bharat in the procession, saw this exemplary 
example of devotion and love shown by him for Lord Ram, and his passion for doing 
sacrifice and penance to atone for his sins, all of them were overwhelmed by similar 
emotions themselves (even as they felt embarrassed, guilty and ashamed of 
themselves, that while Bharat walked barefoot, they rode vehicles), and hence, they 
abandoned their horses, elephants, chariots and other means of transport, and stepped 
down to walk alongside Bharat. (3) 


When mother Kaushalya (rama matu) observed this development, she ordered that 
her palanquin be brought near Bharat, and then she addressed him most affectionately, 
using sweet words. (4) 


ad deg Ta afet Heat | este fra aktare Tart & 
Geet ded alee Wa APT | Penet eh Ha Ae AT SPT & Ul 


tata carhahu ratha bali mahatari. ho'ihi priya parivaru dukhari. 5. 
tumharém calata calihi sabu logu. sakala soka krsa nahirn maga jogU. 6. 


Kaushalya told Bharat: ‘My dear son (tata), please board the chariot, as it would give 
solace and comfort to all those who love you, including your friends, kith and kin, as 
well as your family members. [They are very sad and upset that you are subjecting 
yourself to unnecessary sufferings by walking on foot. Further, this will slow down 
our progress, as it is faster to move on some kind of vehicle, or by mounting a horse 
or an elephant than by travelling on foot.] (5) 


You see, when the people saw you walking on foot, they abandoned their vehicles and 
mounts and have also started walking alongside you. They are already overcome with 
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grief and sadness which has made them weak and unfit for the long and arduous 
journey on foot; this mode of travel on foot is unsuitable for them.’ (6) 


fart aft oat ae fae ATs 1 ter ale aed UT SIS Ts I 9 I 
are yarn fears ait are get arate ce Para ¢ 


sira dhari bacana carana siru na’. ratha cadhi calata bha’é do'u bha’. 7. 
tamasa prathama divasa kari basu. dusara gomati tira nivasu. 8. 


When the two brothers (Bharat and Shatrughan) heard mother Kaushalya’s advice, 
they obeyed it reverentially by bowing their heads at her feet, and immediately they 
boarded a chariot to move forward.' (7) 


The first day’s halt was on the banks of river Tamsa (where Lord Ram too had made a 
night’s halt)’, and the next day’s (i.e. second day’s) halt was on the banks of river 
Gomti*. (8) 


[Note—'A very interesting observation can be made here. We have just a while ago 
read that taking into cognizance that Lord Ram had gone to the forest on foot, Bharat 
decided that he would also go on foot—apropos: Chaupai line no. 2 that follows Doha 
no. 187 herein above. But now we read that on the instructions of mother Kaushalya 
he has decided to board a chariot. Later on as we move ahead in our narration of this 
magnificent story we shall read that Bharat once again started walking barefoot, 
resulting in blisters forming on the sole of his feet—apropos: Ram Charit Manas, 
Ayodhya Kand, (i) Chaupai line nos. 4-8 that precede Doha no. 203; (ii) Chaupai line 
nos. 1-2 that precede Doha no. 204. 

Now, how do we reconcile it? Well, Bharat agreed to ride the chariot soon 
after leaving Ayodhya for four reasons—viz. (i) he did not want to disobey mother 
Kaushalya publicly, (ii) he realized that her argument that the people who have started 
walking alongside him would be subjected to great sufferings and difficulties as they 
were weak and unfit for the long journey ahead meant sense and had logic behind it, 
(iii) that this was slowing down their progress and hindering fast movement, (iv) and 
above all, even Lord Ram had boarded a chariot sent by king Dasrath, and driven by 
Sumantra, on his way out of Ayodhya (refer: Ram Charit Manas, Ayodhya Kand, (i) 
Doha no. 81 along with Chaupai line no. 8 that precedes it; (ii) Chaupai line nos. 1-2 
that precede Doha no. 83). 

Later on, after reaching the banks of river Ganges, Bharat learnt that Lord 
Ram had abandoned the chariot on its bank and thereafter walked on foot*, he too 
decided to follow in the Lord’s footsteps by undertaking the rest of the journey on 
foot#. {Refer: Ram Charit Manas, Ayodhya Kand, *Chaupai line no. 2 that precedes 
Doha no. 100; # Chaupai line nos. 3-4 that precede Doha no. 203.} 

In this way, Bharat succeeded in obeying mother Kaushalya by boarding the 
chariot, and then fulfilling his own desire to do penance by walking on foot. 


*Refer to: Ram Charit Manas, Ayodhya Kand, Doha no. 84. 


*Lord Ram had made the second day’s halt on the banks of river Ganges where he had 
met Guha Nishad. But Bharat would reach there on the fourth day. His second day’s 
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halt was on the banks of river Gomti, and third day’s on the banks of river Sai (see 
Chaupai line no. | that follows Doha no. 188 herein below). 

The reason for Bharat’s slow progress as compared to Lord Ram’s is that 
while the Lord was alone and moved swiftly on the chariot driven by Sumantra, 
Bharat was accompanied by a large retinue of men and animals, citizens, sages, 
family members, army, support staff, as well as horses, elephants and mules to carry 
food, tents, arms and other items of logistics. This virtually dragged him down and 
slowed down his progress. ] 


Glo, Wa eh tact Stet Uh Pa AIS Wee TI 
cate UH feet TA Tt URET THT ATT Be UI 
doha. 


paya ahara phala asana éka nisi bhojana éka loga. 
karata rama hita nema brata parihari bhusana bhoga. 188. 


Everyone was observing austerity and doing penance in his or her own way by 
sustaining themselves on milk or eating fruits, while some ate a meal only once a day 
at night (before retiring to sleep). 

Everyone discarded all things of luxury, pleasure and comfort, and observed 
fasting, religious vows and austerities for the sake of Lord Ram'. They abandoned 
their ornaments and wore only ordinary clothes (to show their solidarity with the Lord 
who too had abandoned all ornaments and royal robes at the time of proceeding to the 
forest”). (Doha no. 188) 


[Note—'The citizens had all along been following this life of austerities and penances 
ever since Lord Ram went to the forest—apropos: Ram Charit Manas, Ayodhya 
Kand, Doha no. 86. 


*Refer to: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 79 along with Chaupai 
line no. 8 that precedes it; and (11) Doha no. 165.] 


dio, Us dt ata act fae | arege Gat SATA I 8 Ul 
Barat Ha BA Prorat | eee fara Hes Afaaray Nl 2 Ui 
caupa’. 


sa'l tira basi calé bihané. srngabérapura saba ni'arané. 1. 
Samacara saba suné nisada. hrdayam bicara kara'i sabisada. 2. 


Making a halt on the banks of river Sai, the procession moved ahead the next morning 
and arrived near Sringberpur (which was on the fourth day after departure from 
Ayodhya). (1) 


When Guha Nishad heard all about it (i.e. of the arrival of Bharat with a huge 
procession that included a sizable army), he became pensive and worried, wondering 
at the real intentions of Bharat. (2) 
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A HAT Ud GT Mel 1S HS HUS UTS WA Ae ll 3 Ul 


Wi d fret a aif feens iat Ha cite Gt Hewes i ¥ 1 


karana kavana bharatu bana jahim. hai kachu kapata bha'u mana mahim. 3. 
jaum pai jiyam na hoti kutila. tau kata linha sanga kataka’l. 4. 


Nishad wondered why Bharat was going to the forest at all, what motive did he have? 
‘Surely’, he rued, ‘there was some secret agenda and evil design in his 
(Bharat’s) mind. (3) 


If he (Bharat) had no evil intentions in his Mana (heart and mind), then why is he 
accompanied by a huge army contingent? (4) 


wre are wats at | aS Behe WT GENT IG 
Wd FT Usrtifa St AM ae Hig Be Seas Set It & 1 


janahirh sanuja ramahi mari. kara'um akantaka raju sukhari. 5. 
bharata na rajaniti ura ani. taba kalanku aba jivana hani. 6. 


He thinks that he would kill Lord Ram and his younger brother (Laxman) in a battle 
so that he (Bharat) can rule the kingdom comfortably, without the fear of any 
opposition or claim from anyone who might challenge his authority. (5) 


Surely, Bharat is acting stupidly as he has no idea of principles of polity and norms of 
civil behaviour. Earlier he had to merely face the prospect of having ignominy and 
embarrassment because he was the reason why Lord Ram was sent to the forest, and if 
he had accepted the throne it would have added to his infamy and condemnation, but 
now he faces the prospect of death and mass loss of life. 

[Why? This is answered in the next verse no. 7 herein below. ] (6) 


Peet Ga BS BMT | Tas Bat A SitaPSNT 9 
Hl STAN WI BTA Hteal late fas afer staat tet Hee Uc 


sakala surasura jurahim jujhara. ramahi samara na jitanihara. 7. 
ka acaraju bharatu asa karahim. nahim bisa béli ami'a phala pharahim. 8. 


Even if the whole world and its armies join hands to fight Lord Ram, they would 
never be able to defeat the Lord and win the battle’. (7) 


What wonder is there if Bharat thinks and acts in this way, because a fruit filled with 
ambrosia is never born in a creeper that bears poisonous fruits.”’ (8) 
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[Note—'This is why Nishad calls Bharat stupid if the latter thinks he would defeat 
Lord Ram and Laxman in a battle and either imprison them or kill them so that he 
(Bharat) can rule the kingdom of Ayodhya un-opposed. This would be the greatest 
folly that Bharat would ever make in his life, for it would mean not only his own 
death but also mass slaughter of all his army if they ever commit the grave error of 
fighting Lord Ram. 

It is asserted later on in Ram Charit Manas that Laxman alone is competent to 
defeat even the mightiest of armies, and so there is no question of him and Lord Ram 
being defeated in any battle by Bharat and his army—trefer: Ram Charit Manas, (a) 
Ayodhya Kand, (i) Chaupai line nos. 3-8 that precede Doha no. 230; (b) Sundar Kand, 
(11) Chaupai line no. 7 that precedes Doha no. 44; (c) Lanka Kand, (iii) Chaupai line 
no. 14 that precedes Doha no. 75. 


"Here, Nishad refers to Bharat’s mother Kaikeyi. He means to say that after all Bharat 
is the son of an evil mother who was so reckless, vile, merciless and thoughtless that 
she had no compunctions in sending Lord Ram, Sita and Laxman to the forest, but 
also became the cause of death of her husband that made her a widow. Being her son, 
there is no wonder therefore that Bharat too would act recklessly and without giving 
thought to the consequences of his rash actions if he has decided to fight and get rid of 
Lord Ram so that he can usurp the throne and rule without any opposition. ] 


ao, ate farnht ae maf aa HES TT Ga BE | 


Suraag aye at Hither ATINIG ll 228 Ut 
doha. 


asa bicari guham’ gyati sana kahé'u sajaga saba hohu. 
hathavamsahu borahu tarani kiji'a ghatarohu. 189. 


With this thought in his mind, Guha Nishad summoned all his kinsmen and ordered 
them to become alert and make arrangements so that Bharat is not able to cross the 
river (Ganges). 

In order to do this, he asked his men to hide their boats and oars by 
submerging them underwater, and at the same time block all the access points to the 
river and secure its bank from where anyone could possibly get across to the other 
side. (Doha no. 189) 


dio, Be Mailset Weng Wel | seg We ATH seg 2 
WATE ile Uta SA AS | Prete a ara Sas SSH 2 
caupal. 


hdhu samjo'ila rokahu ghata. thatahu sakala marai ké thata. 1. . 
sanamukha Idha bharata sana lé'Um.: ji'ata na surasari utarana dé'um. 2. 


Guha Nishad instructed his kinsmen: ‘All of you, arm yourselves and block all access 
to the river and its banks. Don’t dither, and be prepared to die a noble warrior’s death 
(in case a vicious battle ensues between Bharat’s army and us, for it is quite possible 
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we would have to sacrifice ourselves and attain martyrdom because we are ill- 
equipped and outnumbered to face a well-trained and far superior army of Ayodhya 
which consists of war veterans).’ (1) 


Nevertheless, I will face Bharat determinedly up front, and show my mettle with an 
iron hand in an open combat, but never let him cross the river Ganges as long as we 
are alive. (2) 


PA Ae OPT Gea aT TA HIST SANT GANT Ul 3 
wd aig FO A oe re aS TT Sif Usat ATT & 


samara maranu puni surasari tira. rama kaju chanabhangu sarira. 3. 
bharata bha'i nrpu maim jana nicu. barémm bhaga asi pa'i'a micu. 4. 


What a glorious death it would be—to die in combat, and that too on the banks of the 
holy river Ganges, for, after all, this body will have to die one day as it is mortal and 
perishable, but what more glorious way would it be to die than if that death comes 
while serving Lord Ram and his cause. (3) 


On the one hand there is Bharat who is a king and a brother of Lord Ram, and 
compared to him, on the other hand, I am merely a humble and ordinary servant of the 
Lord. It is indeed my (as well as yours) exceptionally good fortune that we would 
embrace such a glorious death that rarely comes to a living being! [So therefore, don’t 
hesitate or have any fear. Treat this opportunity as god-sent and do your duties with 
zeal and enthusiasm.]' (4) 


[Note—'Bharat exhorts his people to bravely face Bharat and be ready to sacrifice 
their lives in the service of Lord Ram. He tells them that they would gain both ways, 
for if they succeed in stopping Bharat then their fame would spread like wildfire 
through all corners of the world for having defeated an army as mighty as that of 
Ayodhya, and in case they die then too they will get immense fame and glory for 
having died fighting like a brave warrior, that too on the banks of the holy river 
Ganges, because, one, death in the battle field is the best type of death for a warrior, 
and two, all those who die near Ganges have the opportunity to attain deliverance 
from this mortal world. To add to this glory and fame is the opportunity to serve Lord 
Ram, for remember, he is our Lord and friend, and service to one’s Lord and a friend 
in need is one of the best deeds a person can do in his life. This latter idea is explicitly 
expressed by Nishad in the verses that follow herein below. ] 


vara ret tes TA TA te gafered yort Ta ATT UG 
aS UT Tae Pret 1 Se la We Aree AT Ig UI 


svami kaja kariha'um rana rari. jasa dhavaliha'unt bhuvana dasa cari. 5. 
taja'um prana raghunatha nihorém. duhim hatha muda mddaka moreém. 6. 
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By serving our Lord (i.e. Lord Ram) and fighting for him in the battle-field is the best 
kind of service you and I can do, and this exemplary deed of ours would make the flag 
of our fame and glory fly high in all the fourteen divisions of the world’. (5) 


The fact that I am readying to sacrifice my life in the service of Lord Ram gives me 
immense joy and satisfaction as I have a win-win situation, with sweets in both my 
hands”. (6) 


[Note—'The fourteen divisions of the world have been listed as a note appended to 
Ram Charit Manas, Ayodhya Kand, Chaupai line no. 3 that precedes Doha no. 98. 


*To wit, I will gain both ways, whether I win the battle with Bharat and stop him from 
crossing the river Ganges, or I die, because if I succeed in preventing Bharat from 
marching ahead I would be serving my friend and Lord (Sri Ram), as then Bharat 
would not be able to give trouble to the Lord and fulfill his desire of defeating him in 
battle in the forest by cornering him with a huge army and then probably imprisoning 
him, and in case I die then I get deliverance from this mortal world by dying on the 
banks of river Ganges fighting in a battle, as well as a good name and fame for being 
loyal to my friend and Lord. 

So therefore, I have everything to gain and nothing to lose, and this also 
applies to you all, my dear kinsmen, friends and companions. Hence, cheer up and get 
ready for the job at hand. 

That dying for the cause of good of someone (in this case Lord Ram) is a 
blessing is reiterated elsewhere also—apropos: Ram Charit Manas, (a) Baal Kand, (i) 
Chaupai line no. 2 that precedes Doha no. 84; (b) Aranya Kand, (ii) Chaupai line no. 9 
that precedes Doha no. 31; (b) Uttar Kand, (iii) Chaupai line no. 1 that precedes Doha 
no. 41; (iv) Chaupai line no. 14 that precedes Doha no. 121. 

Further, those dying while serving Lord Ram do not actually die but get 
eternal life and are very dear to the Lord. This is reiterated in Ram Charit Manas, (a) 
Lanka Kand, (i) Chaupai line nos. 1-2 that precede Doha no. 114; and (b) Uttar Kand, 
(11) Chaupai line nos. 7-8 that precede Doha no. 8.] 


AY VAST A ATT OST 1TH ATT AS AT AST UN 
wre aera srt at afe anes ST sitet fare Hore ti 2 1 


sadhu samaja na jakara lekha. rama bhagata mahum jasu na rekha. 7. 
jayam ji'ata jaga so mahi bharu. janani jaubana bitapa kuthari. 8. 


‘Remember this’, Nishad exhorted his kinsmen, ‘a person who is not counted as a 
saintly and virtuous soul, and who is not regarded as being a devotee of Lord Ram, --- 


(7) 


--- Then verily indeed his life is in vain and like a burden upon the earth, and he has 
taken birth only to deprive his mother of her youthful charm’. (8) 


[Note—'After a child’s birth, a woman generally loses quite a lot of her youthful 
vigour and charm. 
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A similar idea—that a mother whose children are born as devotees of the Lord 
is very blessed and fortunate, for otherwise it would have been better for her to remain 
childless if her off-springs are opposed to the Lord—is reiterated in Ram Charit 
Manas, Ayodhya Kand, Chaupai line nos. 1-2 that precede Doha no. 75.] 


ao. fan faure Farauta aale Ags SITE | 


Gat Wa APTS Wet AHA ITT GAME Il 880 I 
doha. 


bigata bisada nisadapati sabahi barha'i uchahu. 
sumiri rama magé'u turata tarakasa dhanusa sanahu. 190. 


The Lord of the boatmen community, viz. Guha Nishad, had no regrets in his heart 
while taking this decision, which he took conscientiously, enthusiastically and with a 
lot of zeal, and he exhorted and encouraged his companions to treat the situation in a 
similar way. 

Remembering Lord Ram (and invoking his grace and blessings), Nishad 
immediately asked for his quiver filled with arrows, as well as a bow. (Doha no. 190) 


dio, Sg sg Mag Gals LAP Wigs Haus ATS Ul 2 Il 
ucie Aa Ta chats Aare | Werle Uh Teas HUT MI 21 


caupa’. 


bégahu bha'ihu sajahu samjo't. suni raja'i kadara'i na ko". 1. 
bhaléhim natha saba kahahim saharasa. ékahim éka barhava'i karasa. 2. 


Nishad once again encouraged his kinsmen when he said: ‘My dear brothers 
(bha'ihu)! Arm yourselves and take charge of your positions immediately; do no 
dither, do not hesitate, do not have second thoughts or doubts in you mind, have no 
reluctance or fear in anyway whatsoever (for this is not the time for it; be brave and 
courageous, and do your duty boldly and confidently, for this is a momentous 
occasion for all of us to show our solidarity with Lord Ram, as well as to show the 
world how brave, courageous, valliant, bold and faithful we are as a community)'.’ 


(1) 


Everyone whom Nishad addressed showed their willingness and enthusiasm when 
they unanimously replied: ‘It will be done, oh lord, as you instruct’. 

They encouraged and exhorted each other to do their respective duties 
enthusiastically and with zeal, and to the best of their abilities. (2) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, Doha no. 191 herein 
below. ] 


aot Pore sitet Sent | ae Wet HI Bas WT Ul 3 
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afar wa ve Gast wet | eft atfer aetste erat ut ¥ 0 


calé nisada johari johari. sura sakala rana ruca’i rari. 3. 
sumiri rama pada pankaja panahim. bhathim bamdhi carha'inhi dhanahim. 4. 


Every member of the Nishad community (i.e. the boatmen community) paid his 
respects and vowed allegiance to the leader, the “Guha Nishad’, and departed from 
there to prepare take up arms and prepare for combat. 

Indeed, every one of them was brave, and full of courage and enthusiasm; they 
longed for battle and would cheerfully engage in it. (3) 


Remembering Lord Ram’s holy lotus-like feet and mentally bowing their heads 
before the footwear of the Lord (as a means of seeking his blessings and permission to 
engage in battle; “sumiri rama pada pankaja panahirm”)', the members of the 
Nishad community tied their small quivers around their waists and stringed their bows 
(to make it ready to shoot arrows at short notice). (4) 


[Note—'We have many examples in Ram Charit Manas that when a warrior got ready 
for battle, or embarked on some important mission on behalf of the Lord, he would 
first pay his obeisance to Lord Ram by bowing at the Lord’s feet and seeking his 
blessings; this ensured their success. For instance, refer to: Ram Charit Manas, (a) 
Kishkindha Kand, (i) Chaupai line no. 8 that precede Doha no. 23 (the monkeys and 
bears at the time of going in search of Sita); (b) Sundar Kand, (11) Doha no. 17 
(Hanuman advised by Sita to keep Lord Ram’s holy feet enshrined in his heart as he 
goes to eat fruits and subsequently burn Lanka to ashes); (c) Lanka Kand, (111) Sortha 
no. 17-a (Angad is sent as an emissary to the court of Ravana); (iv) Chaupai line nos. 
6-8 that precede Doha no. 39 (at the beginning of the War of Lanka when the Lord’s 
army made its first attack, all the warriors first bowed their heads before the Lord’s 
feet before departure for battle); (v) Doha no. 75 (Laxman goes to fight Meghanad, 
the son of Ravana). 

Lord Ram’s feet are as revered and holy as those of Lord Shiva—apropos: 
Ram Charit Manas, Uttar Kand, Chaupai line no. 3 that precedes Doha no. 124. 

Even Lord Shiva himself pays his obeisance at the holy feet of Lord Ram and 
reveres them—apropos: Ram Charit Manas, Uttar Kand, Chaupai line nos. 3-4 that 
precede Doha no. 106. 

Verily, all the Gods, including the creator Brahma, as well as the great sages 
pay their respect at the holy feet of Lord Ram—apropos: Ram Charit Manas, Lanka 
Kand, (1) Chaupai line no. | that precedes Doha no. 22; (ii) Chaupai line no. 5 that 
precedes Doha no. 63.] 


aim ufekt fe fax exét | acer ate Get Ga eal GU 
Uh Hae sia ssa ars | Hels TM wg fata ws 1 


amigari pahiri kimdi sira dharahirh. pharasa bamisa séla sama karahim. 5. 
éka kusala ati dana khamré. kidahim gagana manahum chiti chamré. 6. 
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The Nishad warriors donned body armour, and put on iron hoods (i.e. helmets) over 
their heads. They readied their bamboo (bamsSa) spears and lancets, as well as 
battering-rams and battle-axes (made of iron, with their handles made of bamboo). (5) 


Some of them were skilled in fencing with the use of swords and shields; and many of 
them were so excited that they jumped and sprang up with such vigour and agility that 
it gave the impression that they never touched the ground and were always in the air, 
trying to touch the sky and tear it apart. (6) 


Prt Fst Ost SATS OTS. TE Usale Belk GA U9 UI 
ah que a Cah AA 1S et AT Genel GAA Il It 


nija nija saju Samaju bana'l. guha ra'utahi johareé ja’. 7. 
dekhi subhata saba layaka jané. lai lai nama sakala sanamaneé. 8. 


In this way, arranging themselves in groups, all the warriors came once again to pay 
their respects to their king, Guha Nishad, and to show him that they are all ready to 
carry out his orders with diligence. (7) 


Guha Nishad surveyed the warrior-groups and felt satisfied when he observed that 
they were all competent in their fields and fit for action. 

He formally addressed each of the warriors by his name, and honoured them 
for their courage and valour’. (8) 


[Note—'This is a routine practice by military commanders when he gathers his 
juniors before a battle, calls each of them by his name as a gesture of friendliness and 
to show that they are all part of the same family, as well as to encourage them and 
laud their valour, courage and bravery to boost their morale. ] 


alo, Use wag ata aM ssl HTT aS ANE I 
OP AAT let TAS AT stat A SS Ml VS Ul 
doha. 


bha'ihu lavahu dhokha jani aju kaja bara mohi. 
suni sarosa bole subhata bira adhira na hohi. 191. 


Addressing his warriors, Guha Nishad said: ‘My brothers (bha'i), don’t please betray 
my trust in you, don’t spare any efforts to fulfill your duties, for this is a crucial 
juncture in my life and an issue of great importance stands before me.’ 

Hearing Guha’s plea, his kinsmen gallantly assured him of their loyalty and 
allegiance, telling him: ‘Oh Lord, be rest assured of us. Don’t lose your spirit and 
courage, for we shall stand by you spiritedly, and live up to your expectations from 
us.” (Doha no. 191) 


dio, WA WAT Ale Tet ae lontle Hee faq ve forq BIT 8 UI 
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Wad Us 7 Urs eel Ss Hera Ate Heel 21 
caupa’. 


rama pratapa natha bala tore. karahim kataku binu bhata binu ghoré. 1. 
jivata pa'u na pachém dharahim. runda mundamaya médini karahim. 2. 


[The warriors continued to assure their king, Guha Nishad, that he need not worry at 
all, and that they would fulfill his wishes without doubt—] ‘Lord, by the grace of his 
majesty, Lord Ram, and encouraged and supported by your own valour, strength and 
courage, we shall decimate the army (of Bharat) so that not a single soldier survives, 
and we shall render the horses without their mounts. 

[To wit, we shall fight so gallantly that either all the enemy soldiers, whether 
infantry men or cavalry, would be killed in battle, or they would take recourse to 
flight.] (1) 


We shall not step back while we are alive, and we shall cover the ground with severed 
heads and dead torsos.’ (2) 


dhe areata Uet Sie] | HSS IMS ASH SIT 3 Ul 
UA Hed Sih As AT | Hes MPVS Ga GIT ll ¥ i 
as Up He wT frat | sate Paferst a ersfe TT UG 
wate we AAT Bet VT Hes ate foray ATeT un & 


dikha nisadanatha bhala tolu. kahé'u baja'u jujha'u dholu. 3. 

étana kahata chinka bha'i bamé. kahé'u saguni'anha khéta suha’'é. 4. 
budhu éku kaha saguna bicari. bharatahi mili'a na ho'ihi rari. 5. 
ramahi bharatu manavana jahim. saguna kaha'i asa bigrahu nahim. 6. 


When the lord of the Nishads (i.e. Guha Nishad) saw the enthusiasm and excitement 
of his warriors, as well as their readiness and preparation for active combat, he felt 
reassured and ordered that battle-drums be sounded (to tell Bharat and his army that 
they are not welcome, and that they must defeat the friends of Lord Ram before they 
can proceed further in their mission to harm the Lord in the forest). (3) 


But no sooner did Guha Nishad give these instructions (to sound the battle-drums and 
engage in combat) than he sneezed because of a tickling in the left nostrils. 

Those who were fired with the zeal of battle decoded this sign as a positive 
signal of victory. (4) 


On the other hand, those who were older in age and more prudent decoded this signal 
(viz. sneezing from the left nostrils) as a negative sign, declaring that it implied that 
what Guha Nishad planned to do was wrong, that it would be disastrous, that there 
should be no battle. 

So therefore, they advised him (Guha Nishad) to abandon the idea of combat, 
and instead meet Bharat in a friendly way. (5) 


2592 


The elderly men unanimously declared, ‘The omen (of sneezing prior to the present 
battle) indicates that there would be no combat, that the reason why this combat is 
being planned is faulty and misconceived, and that, by corollary, it means Bharat has 
no ill intentions against Lord Ram, he is not opposed to the Lord, he is not going on a 
mission to fight with the Lord, but to pray to the Lord to forgive him and appeal to 
him to come back to Ayodhya. 

Hence, opposing Bharat would be a gravely sinful act to do on the part of 
Guha Nishad and his kinsmen.’ (6) 


[Note—Here we discover that the same omen is interpreted by two types of people 
differently. Those who wanted to fight, i.e. those who were young, had excitement in 
their blood, and wished to prove their valour, saw the omen as a sign of victory, while 
elderly people who had experience of life, were prudent and patient as they analysed 
things with a cool head decided the other way, saying that this omen would be 
disastrous. 

The lesson we draw from this seemingly ordinary event is that one should 
always pay heed to the views of elders, one should always consider the pros and cons 
of any decision with a cool head after taking into account all the things that may affect 
the outcome of any action, and not jump to conclusions based on fiery emotions 
stoked by zeal and excitement that are fanned by the heat of the moment, for more 
often than not reckless actions based on imaginary premises are disastrous beyond 
repair. 

Just imagine what would have happened if the elders of the society had not 
intervened and stopped Guha Nishad from engaging in a fierce battle with Bharat who 
was totally innocent and had a pure heart. Just imagine what a horrible shock it would 
have been to one and all—to Lord Ram, to Bharat, to the world, and to Guha Nishad 
himself when he would have realized later on that he had committed an unpardonable 
error and a heinous crime. 

How would history have ever forgiven Guha Nishad for battling with Bharat 
who held Lord Ram so dear to his heart, especially when Guha proclaims himself to 
be one of the best friends of the Lord? ] 


UP We Hes Als He Tet | Geet aft ufsalS farze!t ui 9 
Wed Bus ciel fry gt vats fea erht art fry BT ul ¢ 


suni guha kaha'i nika kaha burha. sahasa kari pachitahim bimurha. 7. 
bharata subha'u silu binu bujhém. badi hita hani jani binu jujhém. 8. 


When Guha Nishad heard what the elders had said, he thought for a moment and 
agreed with them (because they had experience of life, were experts in deciphering 
such omens, and were adept in interpreting natural signs), declaring that that these old 
people were saying the right thing (nika kaha burha). 

Indeed it is true that it is foolish to take a hasty decision and act on it without 
due diligence, for one would have to repent later on. (7) 


Truly, without first ascertaining Bharat’s nature, his intentions and his character, it is 
a great folly, height of stupidity, and detrimental to one’s own good to engage in 
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battle with him just because one is driven by imaginary fears that are based on false 
and unverified premise. (8) 


alo. Teg We Ye Ufate wa os AeA fale aE 
ofa fra aft nea fa wa aa aaftes amg eee ul 
doha. 


gahahu ghata bhata samiti saba lé'um’ marama mili jai. 
bujhi mitra ari madhya gati tasa taba kariha'um a’i. 192. 


With these thought in his mind, Guha Nishad instructed his warriors as follows: ‘You 
warriors must go and quietly block the river banks and seize all the access points to 
the river, while I would go and meet Bharat to ascertain his intentions and plans. 

I will determine if he is a friend or a foe, or whether or not he is certain yet as 
what to do and how to treat Lord Ram, and then I shall come back and decide the next 
course of our action. [Till then, please get ready to hold your ground and fortify 
yourself.] (Doha no. 192) 


do, Waa wg que Gert ae wife ae ars STN g 
ata cafe Ve GSE AT | He AT HST GST AT ATT A 


caupal. 


lakhaba sanéhu subhayam’ suha'ém. bairu priti nahirh dura'im dura'ém. 1. 
asa kahi bhénta samjovana lagé. kanda mila phala khaga mrga magé. 2. 


Let me first determine Bharat’s nature and intentions, whether he has an affable 
nature, whether he is amiable, whether he has affection for Lord Ram and is friendly 
inclined towards him, for it is not possible for a person to conceal his friendly 
disposition or his inimical attitude for someone as any such emotions, either way, is 
revealed by subtle signs of his behaviour, words and gestures.’ (1) 


Saying this, Guha Nishad started collecting gifts or presents that he would take along 
to meet Bharat, such as edible roots and stems, fruits, birds and deer’. (2) 


[Note—'It ought to be remarked here that the Nishad community were fishermen and 
hunters who ate fish and flesh of animals they hunted. They also partook of products 
of the countryside and forests, such as edible roots and stems, as well as fruits. When 
a king goes to meet another king who comes a-visiting, the host king would take 
along things that are unique to his kingdom as special gifts for the guest king. So 
therefore, Guha Nishad took along such things as were the natural products of his 
realm, such as roots, stems, fruits, and birds and deer, either alive or their meat. ] 


TT UT UTS Tey 1 AAT AT TTT HATES BATT U3 
faort ars ats fret Fae | Te At TT AT ATT & 


2594 


mina pina pathina purané. bhari bhari bhara kaharanha ané. 3. 
milana saju saji milana sidha'é. mangala mula saguna subha pa’é. 4. 


On his (Guha’s) instructions, porters brought in vessels filled with fish that were large 
and fat, as well as animals and birds (i.e. their meat). (3) 


After all articles of gift were ready and properly arranged, Guha Nishad departed to 
meet Bharat. On the way he observed many auspicious signs (that indicated to him 
that he has made a right decision to go and meet Bharat, that his mission would be 
successful, and that he would be warmly welcomed by Bharat). (4) 


efe ait d ate Frat any, vate wate SS WATT & UI 
wiht watt die satan | state Hes Aes BATA UI & UI 


dekhi duri tem kahi nija namu. kinha munisahi danda pranami. 5. 
jani ramapriya dinhi asisa. bharatahi kahe'u bujha'i munisa. 6. 


When he saw Bharat and his party, Guha Nishad called out his own name from a 
distance’ to introduce himself even as he prostrated on the ground (danda pranam) 
before the sage (Vasistha) to pay his obeisance to the latter’. (5) 


Realizing that he (Guha Nishad) was very dear to Lord Ram, the sage blessed him, 
and then the sage explained everything to Bharat regarding Nishad’. (6) 


[Note—'When Vibhishan, the brother of the demon king Ravana, came to meet Lord 
Ram, he too bowed before the Lord ‘from a distance’ and ‘introduced himself by 
saying that he was a brother of Ravana’—apropos: Ram Charit Manas, Sundar Kand, 
Chaupai line nos. 2, 6-8 that precede Doha no. 45, and Chaupai line no. | that 
precedes Doha no. 46. 


*Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 5-6 that precede Doha 
no. 243. 


*How did sage Vasistha come to know that Guha Nishad was a friend of Lord Ram? 
The answer is this: When Sumantra returned to Ayodhya after dropping Lord Ram, 
Sita and Laxman on the banks of river Ganges, it is quite natural that he had briefed 
the sage in detail about everything that happened after he left Ayodhya with the 
chariot as ordered by king Dasrath. During this briefing, it is obvious that Sumantra 
told sage Vasistha everything about Nishad in great detail, of how Nishad had 
befriended Lord Ram and had crossed to the other side of the river with the Lord to 
accompany him on his onwards journey, of how he met Sumantra while he was 
returning home after sometimes upon being sent back by Lord Ram, and how he had 
helped Sumantra to drive back to Ayodhya by sending some of his friends to 
accompany him on the chariot when he found that the chief minister was not in a fit 
state of mind to drive alone. 

Besides this, we must not forget that Ayodhya was a mighty kingdom of its 
time, and as was the routine matter for even small kingdoms let alone big ones, spies 
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were appointed in every direction to report on developments that directly affected the 
kingdom and its affairs. The realm of Guha Nishad, i.e. Sringberpur, was in the 
vicinity of the city of Ayodhya, and therefore there is no wonder that everything about 
Guha Nishad was well known by the chief advisors of the kingdom of Ayodhya, 
including, of course, sage Vasistha. ] 


TH Gal A Gey AMT | et SAR ST STRET U9 
TS Via We AS GATS | HS ViterS Aer Ale MS Nc 


rama sakha suni sandanu tyaga. calé utari umagata anuraga. 7. 
ga'um jati guham'na'um suna’l. kinha joharu matha mahi la’. 8. 


Hearing (from sage Vasistha) that he (Guha Nishad) was a friend of Lord Ram, 
Bharat immediately got down from his chariot and went forward to meet him even as 
his heart was overwhelmed with warmth and affection for his host (Guha Nishad). (7) 


Guha introduced himself by telling Bharat the name of his village (Sringberpur), his 
caste (fishermen and boatmen community), and his name even as he paid his 
obeisance by putting his head on the ground before Bharat. (8) 


[Note—'As we have noted in the comment appended to verse no. 5 herein above, 
when Vibhishan had come to meet Lord Ram, he too had introduced himself by 
telling the Lord that he is a brother of the demon king of Lanka, i.e. Ravana, before 
falling down to prostrate before the Lord to pay his obeisance to him. {Refer: Ram 
Charit Manas, Sundar Kand, Chaupai line no. 6 that precedes Doha no. 45—to 
Chaupai line no. | that precedes Doha no. 46.}] 


Glo. ta esaa cha ae Uta Cis BT AS 
THE CE GA VS ws WA A Bet GATS Ul V3 
dona. 


karata dandavata dekhi tehi bharata linha ura la’. 
manahum lakhana sana bhénta bha'i prému na hrdayam sama’i. 193. 


When Bharat saw Guha Nishad prostrating before him to pay his obeisance, he 
(Bharat) immediately lifted him and embraced him most affectionately as if he has 
met Laxman. Affection for Guha surged so much in Bharat’s heart that it seemed he 
could not contain it. 

[To wit, Bharat’s heart overflowed with affection for Nishad in the same way 
as it would have been had Bharat met Laxman personally.]' (Doha no. 193) 


[Note—'The cordial meeting between Bharat and Guha Nishad has also been 
described by sage Veda Vyas in his version of the Ramayana known as the 
“Adhyatma Ramayan’, in its Ayodhya Kand, Canto 8, verse nos. 18-24.] 
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dio, Vea weg ale atta wet icin faethe Wa Ter eu 
er ay ete titer Her Vax aul afe ahtafs Her i 2 i 


caupa’. 


bhéntata bharatu tahi ati priti. loga sihahim prema kai rit. 1. 
dhan'ya dhan'ya dhuni mangala mula. sura sarahi tehi barisahirn phula. 2. 


Bharat met him (Guha Nishad) most cordially and affectionately so much so that the 
people (who witnessed their meeting) were all praise for them, and how they 
honoured the tradition of mutual respect and affection for each other’. (1) 


The gods in the heaven too applauded them (Bharat and Guha Nishad), unanimously 
cheering them and showering flowers upon them to show their pleasure’. (2) 


[Note—'The people appreciated how both of them showed respect and courtesy to 
each other, for they were meeting as friends and equals who loved Lord Ram in equal 
measure, and who were sovereigns of their respective domains, and not as adversaries 
who wished to settle some old scores, or as one being superior to the other. 

In this context, one can also refer to Tulsidas’ ‘Vinai Patrika’, verse nos. 164 
and 215. 


“As we proceed with our reading of this fascinating story of the Ram Charit Manas, 
we would come to the point when Bharat and Lord Ram meet—apropos: Ram Charit 
Manas, Ayodhya Kand, Doha no. 240. 

At this juncture we will note that these gods were initially reluctant in showing 
their happiness by showering flowers upon the two brothers as they have done when 
Bharat meets Guha Nishad, but they showered flowers only after their guru, sage 
Brihaspati, intervened and explained to them that they have nothing to fear from 
Bharat meeting Lord Ram, as Bharat was a great devotee of the Lord and would never 
do anything against the Lord’s wish*. Hence, though Bharat wants Lord Ram to go 
back to Ayodhya out of the former’s love for the latter, but he would eventually 
accept the Lord’s commands to have patience as the Lord was obliged to honour the 
words he had given to his father that he would live in the forest for fourteen years, and 
more important than that was the Lord’s responsibility, as the Supreme Lord of the 
creation, to eliminate the demons who were causing immense and endless sufferings 
for the Lord’s creatures. Being a true devotee of Lord Ram, Bharat felt it was his 
natural and moral duty not to insist too much and compel the Lord to do anything that 
would be against the Lord’s wishes#. 

{*Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 7 that 
precedes Doha no. 217—to Chaupai line no. 4 that precedes Doha no. 220; (ii) 
Chaupai line nos. 7-8 that precede Doha no. 241; and (i11) Chaupai line no. | that 
precedes Doha no. 265—to Chaupai line no. 7 that precedes Doha no. 266. 

#Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 2 that precedes 
Doha no. 268—to Doha no. 269.}] 


wie de wa Ula Arar arg Bie Bes Asst Arar i 3 
afe aft stem we ore stat | firerat Geren Ufa TAT NY UI 
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loka béda saba bhamtihirn nica. jasu chamha chu'i lé'i'a sirica. 3. 
téhi bhari anka rama laghu bhrata. milata pulaka paripurita gata. 4. 


It is so honourable and a meritorious thing that is worthy of immense praise and 
laurels that a person (i.e. Guha Nishad) who belonged to a community (of boatmen 
who were traditionally fishermen and hunters) that is traditionally considered lowly 
by all, the general society as well as the Vedas (scriptures), so much so that if such a 
person’s shadow falls upon someone else then the latter would consider himself 
impure and would need to sprinkle water on himself for purification, --- (3) 


--- Such a person was met by the younger brother of Lord Ram (i.e. Bharat) who 
stretched his arms to welcome him and gave him a close embrace while feeling so 
glad by this meeting that his whole body was thrilled.' (4) 


[Note—'The story of Ram Charit Manas teaches us how Lord Ram and his near and 
dear ones had treated every person in the world as equals, without distinction of their 
caste, creed or station in society, with only one factor to be considered—which was 
the degree of purity of heart, sincerity of purpose, cleanliness of thoughts, and the 
virtue of affection that the other person had. 

Prior to Bharat, even Lord Ram had shown similar friendliness to Guha 
Nishad—refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 4 that precedes 
Doha no. 88 where we read that Lord Ram had welcomed Guha and made him sit 
close to him. 

Later on in the story we shall read that at the time of returning to Ayodhya 
from Lanka, Lord Ram went to Sringberpur especially with the purpose of meeting 
Guha, and at that time the Lord had embraced him very affectionately—apropos: Ram 
Charit Manas, Lanka Kand, Chaupai line nos. 11-12 and Chanda line nos. 1-2 that 
precede Doha no. 121. 

We have other instances also where Lord Ram has embraced and showed great 
respect to others irrespective who they were, whether they were as exalted as sage 
Narad or low in social standing such as Vibhishan (brother of Ravana) and Hanuman 
(a member of the monkey race that lived in Kishkindha). {Refer: Ram Charit Manas, 
(a) Aranya Kand, (i) Chaupai line nos. 10-11 that precede Doha no. 41 (Narad); (b) 
Kishkindha Kand, (ii) Chaupai line nos. 5-6 that precede Doha no. 3; (c) Sundar 
Kand, (i11) Chaupai line no. 4 that precedes Doha no. 33 (Hanuman); and (iv) Chaupai 
line nos. 1-3 that precede Doha no. 46 (Vibhishan). }] 


Ta wa ale St aaetel i ferefe 3 ore Ost Ga eTNT  & I 
Oe at WA Os ST iN | Hot AAT I WaT HAT I & 


rama rama kahi jé jamuhahim. tinhahi na papa punja samuhahim. 5. 
yaha tau rama 1a'i ura linha. kula saméta jagu pavana kinha. 6. 


Even those people who utter the holy name of Lord Ram, viz. ‘Ram, Ram’, while 
yawning become so holy themselves that no kind of sin, how great their cluster might 
be, would be able to harm them. (5) 
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As for this man (i.e. Guha Nishad) who was embraced by Lord Ram himself, truly he 
was extremely fortunate and blessed so much so that not only he but his entire family 
of the current generation as well as those of the past generations became purified and 
worthy of attaining deliverance. (6) 


[Note—'A similar idea is expressed in Ram Charit Manas, Ayodhya Kand, Doha no. 
311. 

The glory and spiritual importance of Lord Ram’s holy name has been 
elaborately described in Ram Charit Manas, (a) Baal Kand, (i) Chaupai line no. | that 
precedes Doha no. 19—to Chaupai line no. 2 that precedes Doha no. 28; (11) Chaupai 
line nos. 2-6 that precede Doha no. 46; (b) Uttar Kand, (iii) Doha no. 124-a.] 


HUT Bey Ga as i ate at Hag Ura ae as ti 9 i 
SANT AA AAT SAT STAT Tere IT Tel AAMT Al fA 


karamanasa jalu surasari para’. tehi ko kahahu sisa nahim dhara’t. 7. 
ulata namu japata jagu jana. balamiki bha'é brahma samana. 8. 


It is just like the case of the water of some dirty stream, such as the one known as 
‘Karmanasa’ (literally meaning the water which is so filthy that if one touches it then 
all merit of one’s good deeds are nullified, and the person would become dirty 
himself), falling in the water of the holy river Ganges that is reputed to be all- 
purifying. Say, in this situation, who will not treat the water of river Ganges as being 
holy and purifying just because the dirty water of the Karmanasa falls into it?! (7) 


Verily indeed, the holy name of Lord Ram is so powerful that even by repeating it in 
the reverse order, Valmiki (who was originally a hunter) turned into a holy and 
revered sage who became renowned in the world as being equivalent to and as exalted 
as the supreme Brahm himself”. (8) 


[Note—'To wit, the river Ganges is so pure and holy that nothing can make it impure 
and unholy. On the contrary, the impure water of the river Karmanasa itself is 
rendered pure after it merges with the water of the Ganges. This example is cited to 
show that though Guha Nishad was regarded as lowly by the society and the Vedas, 
but when he met Lord Ram he was rendered pure and worthy of respect as any other 
senior member of the upper class in the society. 

This idea has a great ramification for all others—for it implies that no matter 
how sinful and fallen a person is, but if he surrenders himself before Lord Ram and 
accepts the Lord as his saviour and redeemer, then the person immediately is granted 
deliverance from all his sufferings and sorrows. This is the solemn promise of Lord 
Ram himself and declared by him in connection with Vibhishan—apropos: Ram 
Charit Manas, Sundar Kand, Doha no. 43—to Chaupai line no. 5 that precedes Doha 
no. 44. 

It is further reiterated by Lord Ram in Ram Charit Manas, Uttar Kand, (1) 
Chaupai line no. 7 that precedes Doha no. 43—to Chaupai line no. 2 that precedes 
Doha no. 45; and (ii) Chaupai line no. 9 that precedes Doha no. 86—to Doha no. 87. 


2599 


Refer to: Ram Charit Manas, Baal Kand, Chaupai line no. 5 that precedes Doha no. 
19. 

The whole story of how Valmiki attained this exalted stature is narrated in 
detail in Veda Vyas’ “Adhyatma Ramayan”, Ayodhya Kand, Canto 6, verse nos. 64- 
88.] 


Go, YU Wat Ga WA WS uray aret fear | 
WY Hed WS UA Stet ert FIAT | VV Ul 
doha. 


svapaca sabara khasa jamana jara pavanita k6la kirata. 
ramu kahata pavana parama hota bhuvana bikhyata. 194. 


Even those who are treated as outcastes and pariahs by the civilized society, such as 
those who are classified as ‘Swapacha’, ‘Shabar’, ‘Khasa’, ‘Yaman’, ‘Jada’, ‘Paawar’, 
‘Kola’ and ‘Kirat’—they too acquire fame and become pure and worthy of praise in 
the whole world by the virtue of their saying the holy and purifying name of the Lord, 
viz. the word ‘Ram (ram)’’. (Doha no. 194) 


[Note—'A similar verse that expresses the same idea is found in Ram Charit Manas, 
Uttar Kand, Chanda line nos. 1-4 that precede Doha no. 130. 

The glory of Lord Ram’s holy name is also extolled in the Purans, e.g. Padma 
Puran, Patal Khand, Chapter no. 35, verse nos. 2-3, and Chapter no. 37, verse nos. 51- 
56. 


The ‘Swapacha’: These are ancient tribes who are known to eat even flesh of dogs. 

There is a legendary story that there was a Swapcha devotee of the Lord, and 
Yudhisthir’s (of Mahabharat) fire sacrifice was completed only when he ate sanctified 
food offered by this Swapcha. Incidentally, the name of this Swapcha was also 
Valmiki. 


The ‘Shabar’ is the outcast tribe living in the forests and foothills in south of India. 
These people are also known as ‘Bhils’. 

One of its members was the famous lady by the name of Shabari who was a 
great devotee of Lord Ram, and the Lord had visited her and ate plums and fruits 
provided by her as refreshment to the Lord. Later on, Lord Ram had preached her the 
nine principles of Bhakti (devotion), and at the end of his visit Shabari left her mortal 
body and was granted deliverance, salvation and emancipation by the Lord. 

This episode is narrated in Ram Charit Manas, Aranya Kand, Chaupai line no. 
5 that precedes Doha no. 34—to Doha no. 36. 

There is a story in Padma Puran, Patal Khanda, Chapter 20 which says that 
there was a man living in the region of Magadha in central India in ancient times; his 
name was ‘Shabar’ and he belonged to a race called Pulkas. He was a savage who 
killed and looted people; he also was full of all sorts of vices, such as jealousy, greed, 
anger, indulgences in sensual pleasures etc. He enjoyed robbing pilgrims and raping 
their women. At the time of his death, messengers of Yama, the god of hell, came and 
tied him in shackles. As they were dragging this wicked fellow to hell, a holy man 
saw his precarious condition and developed sympathy for him. He immediately 
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brought a ‘Shaligram stone’ (a rounded stone regarded as a symbol of Lord Vishnu) 
and touched the head of the sinful Shabar with it, and at the same time put some 
sanctified water containing leaves of the holy Tulsi (Basil) plant in his mouth while 
pronouncing the holy name of Lord Ram. No sooner had this been done but the 
messengers of Yama left the dead man alone and went away. Then, by the virtue of 
hearing Lord Ram’s holy name, Shabar went to heaven. 


The ‘Khasa’ is a hilly tribe dwelling in northern India. They too are regarded as 
outcastes as they survive by hunting and eating meat of dead animals. They too were 
robbers and hunters in ancient times. 


The ‘Yamans’ are similarly those who live a sinful life, never following any religious 
vows. The story of one such Yaman who found liberation and deliverance because at 
the time of death he had uttered a curse word “Haraam” of which ‘Raam’ was a part, 
and by the virtue of this fact he got deliverance. This incident finds mention in 
Kavitawali Ramayan, Uttar Kand, verse no. 76. 


The words ‘Jada’, ‘Paawar’ etc. refer to all such tribes and communities that the civil 
society regards as un-cultured and savage. 


The ‘Kola and Kirat’ were hill-dwelling tribes living primarily in the mountains and 
forests surrounding Chitrakoot. Like others, they too were hunters and flesh eaters. 
These people had met Lord Ram when he went to live in Chitrakoot, and they had 
served him with fruits and other kinds of refreshments. They offered their services to 
the Lord and protected him, Sita and Laxman as long as they lived there. The Lord 
had reciprocated their affection for him and made them eligible for great spiritual 
honours. Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. | that precedes 
Doha no. 135—to Chaupai line no. 3 that precedes Doha no. 137. 

The ‘Kirats’, the ‘Kolas’, the ‘Guhas’ (those who lived in caves), the 
‘Nishads’ (the boatmen community), the ‘Bhils’ ete—When Lord Ram lived in the 
forest, these tribals and forest dwelling people had served the Lord in many ways. The 
company of the Lord and service rendered to him had purified these souls for all times 
to come. ] 


dio, Ate shah wT a afer aig hfe dire Taste GSTS IN 8 
Twa aa afer ae Heel art at staan ae cree 2 


caupa’. 


nahim aciriju juga juga cali aT. kehi na dinhi raghubira bara’l. 1. 
rama nama mahima sura kahahim. suni suni avadhaloga sukhu lahahim. 2. 


There is no wonder in the fact, as it has been known to be such down the ages, that 
there is no one who has not acquired glories and became exalted by coming into 
contact with Lord Ram (as was the case of Guha Nishad in the present case). (1) 


The majesty, greatness, the mystical powers and other such glories of Lord Ram’s 
holy name have been extolled and praised by the gods, and the citizens of Ayodhya as 
well as the world at large find happiness and joy when they hear it. [It is because it 
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provides them with an easy means to attain liberation and deliverance from this 
mortal world, and find salvation and emancipation for their souls.]' (2) 


[Note—'There are two aspects that are being highlighted here—one is the benefits 
and glories that one gets when he connects with Lord Ram, and the other is the 
benefits and glories that are got by remembering the Lord and saying his holy name. 
While it may be a bit difficult for one to rise high enough from the spiritual 
perspective so that he can connect with the Lord at the level of super consciousness as 
is achieved during higher stages of Yoga (meditation), but it is very easy to utter the 
holy name ‘Ram’ of the Lord to get the same spiritual benefit. 

The holy name of Lord Ram can be uttered any time and under any 
circumstance, as is evident when a tired person would say ‘Ram’ involuntarily while 
yawning (apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 5 that 
precedes Doha no. 194 herein above), or an illiterate and ignorant person repeats the 
Lord’s holy name without paying attention as to whether is saying it properly by 
pronouncing the letters correctly in a forward manner (i.e. ‘Ra’ followed by ‘Ma’), or 
in backwards manner in the reverse order (i.e. ‘Ma’ followed by ‘Ra’). The reason is 
that if one repeats the word ‘Ram’ again and again, it becomes like a wheel rotating 
continuously, in a cyclic manner, with both the letters following each other in 
succession so quickly that it is not possible to distinguish which is said first and which 
last, but the spiritual benefits are the same (apropos: Ram Charit Manas, (a) Baal 
Kand, Chaupai line no. | that precedes Doha no. 28; and (b) Ayodhya Kand, Chaupai 
line no. 8 that precedes Doha no. 194). 

Earlier, we have read in Ram Charit Manas how and why Lord Ram’s holy 
name is more important and by far the easiest method available to an ordinary person 
seeking liberation and deliverance as compared to one’s direct contact with the 
Lord—apropos: Baal Kand, Doha no. 23—to Chaupai line no. 8 that precedes Doha 
no. 26.] 


Tareas Pater at SIT | USt Hat Fae SAT 3 
oe ora ert diel ate tT Frere afe waar fares it ¥ 1 


ramasakhahi mili bharata sapréma. piinichi kusala sumangala khéma. 3. 
dekhi bharata kara silu sanéhu. bha nisada téhi samaya bidehu. 4. 


Bharat met the friend of Lord Ram (i.e. Guha Nishad) very cordially and 
affectionately, enquiring about his welfare, health, happiness and general well-being. 


(3) 


When Nishad perceived Bharat’s exemplary courteousness and civility, as well as his 
affectionate and friendly nature, he was so overwhelmed and mesmerized that for a 
time he forgot all about himself.’ (4) 


[Note—'When Guha Nishad came to meet Bharat, he was a bit skeptical and 
apprehensive. He hadn’t expected the sort of warmth, the affection and the informal 
way Bharat would meet him as if he was meeting Laxman*, or some old acquaintance 
of his. {*Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 193.} 
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Hence, Nishad was awed by Bharat’s courteousness and good manners so 
much so that for some moments he stood amazed and stunned, not knowing how to 
respond. | 


WHA VAG Als WA AST | wells Paral Whe STST I & Ul 
aft eia ue af aarti fara aie aie aie SIT Ng 


sakuca saneéhu modu mana barha. bharatahi citavata ekataka tharha. 5. 
dhari dhiraju pada bandi bahori. binaya saprema karata kara jori. 6. 


He (Nishad) was so amazed and awed by the good nature of Bharat and the sort of 
warmth with which he was received by the latter that for some moments Nishad stood 
dumbfounded, staring unblinkingly at Bharat as he was stunned into immobility. (5) 


However, he soon collected his wits together, and after paying his obeisance at the 
feet of Bharat he prayed to the latter with the joined palms of his hands. (6) 


Hat Wet oe Gast eat 1 8 fas art Hac Frat aT 9 
a WY WH ste at vated aif Het Tet ATE Uc 


kusala mila pada pankaja pekhi. maim tihum’ kala kusala nija lékhi. 7. 
aba prabhu parama anugraha torém. sahita koti kula mangala morem. 8. 


Guha Nishad said to Bharat: ‘After seeing thy lotus-like feet which is the root of all 
welfares and happiness, I find that everything is fine and perfect for me in the three 
phases of time, viz. the past, the present and the future. (7) 


Oh Lord (prabhu)! By thine grace and blessings, I, along with my family (sahita--- 
Kula), have attained glories and auspiciousness for countless generations (KOti--- 
mangala morém)'. (8) 


[Note—'Said Nishad exuberantly: “Oh Lord, it is my good fortune and a rarest of rare 
honour that thou havest shown so much affection to me and even embraced me who is 
so lowly. Say indeed, how luck am I! History would remember me as a friend of Lord 
Ram, as a friend of his entire family. I am a humble boatman and belong to a low 
caste. Never ever could I have imagined that one day I wouldst be embraced by Lord 
Ram and his dear brother Bharat who are noble princes belonging to a great kingdom, 
whilst I am not even a particle of dust before their exalted stature. Glory and praises 
be to thee for showing so much affection for a humble person like me. I am 
overwhelmed with gratitude and thankfulness to thee.””] 


ao. wafer ah arqie ee wy afer fre sis 
Bit a ass Tea Ue Set farfer aifara GE Vee UI 
doha. 


2603 


samujhi mori karatiti kulu prabhu mahima jiyan jo'i. 
jo na bhaja'i raghubira pada jaga bidhi bancita so'i. 195. 


[Guha Nishad continued:] ‘Verily indeed, in all sooth and without gainsay, when, on 
the one hand, one considers (weighs) in one’s heart my humble and lowly way of life 
and the deeds that I do as well as my social standing in this world and my descent 
(because I am born as a mere lowly boatman who ekes out a living by fishing and 
ferrying passengers across the river, and doing no other worthy thing), and on the 
other hand, remembers the greatness and glories of thy majesties (here, referring both 
to Bharat as well as to Lord Ram; “prabhu mahima”)—then still if that person does 
not have devotion for the holy feet of Lord Ram (the Lord of the Raghus; “na bhaja’i 
raghubira pada”) it is surely his greatest misfortune, for surely such a person has 
been cheated by the Creator who has deceived him by deluding his intellect and 
wisdom so much that he can’t see the obvious.'’ (Doha no. 195) 


[Note—'Put simply, Nishad tells Bharat that the people of the world must see and 
learn from his own example what greatness they will get, and how good it is to have 
devotion for Lord Ram and serve him selflessly. He (Nishad) is no great sage, nor is 
he born in a high caste, and neither is he engaged in some noble vocation or is 
learned. But still, inspite of his humble upbringing and lowly life and lack of spiritual 
resources, he has been made so famous and exalted by the courtesy of Lord Ram that 
even great sages and great devotees of the Lord would envy him. Hence, is it not 
foolish for a person not to have devotion for Lord Ram as it would grant him the 
rarest of rare honours in this world and make him famous and respected in the world? 

Say, being a friend of Lord Ram, the king of a mighty kingdom, what wants 
could make Nishad suffer, for the Lord would make it sure that his fast friend is in 
want of nothing. Surely then, if a person submits himself to Lord Ram, who is 
actually the Supreme Lord of the world and its Emperor, what shortages and wants 
can bother him, for the Lord would take good care of his welfare and well-being. 

But unfortunately, there are people who don’t or won’t understand this, even 
the example of Guha Nishad won’t enlighten them about the beneficial rewards of 
having devotion for Lord Ram, then say what can one say about such people except to 
lament that they have been deceived by the Creator who has clouded their wisdom so 
much that they can’t even perceive the obvious. ] 


dio, Huet Hrat Hala Hardt | cites Ae STAT Aa TAT ge 
WH HS SOT Haat Fas Yat OTT TaaT TU 2 
caupal. 


kapati kayara kumati kujati. loka beda bahéra saba bhamitt. 1. 
rama kinha apana jabahi tém. bhaya'um bhuvana bhisana tabahi tém. 2. 


[First outlining his shortcomings and then stressing how honourable he has been 
rendered due to his nearness with Lord Ram, Nishad says—] ‘I am deceitful, 
cowardly, evil-minded and born as a member of a lowly community, and I am 
shunned by the civil society and regarded as outcaste by the Vedas. (1) 


2604 


But ever since Lord Ram has accepted me (as his friend and follower), I have become 
like an ornament for the world (for everyone praises me and are envious of my 
exalted stature). [Say, what greater good fortune could ever have come to me?]’ (2) 


ofa vita am fora dere | fers Gert sat TT UTS U3 UI 
cafe Fore Frat AT Gar | Alet Gael Vent TT UY 


dekhi priti suni binaya suha'l. milé'u bahori bharata laghu bha’. 3. 
kahi nisada nija nama subanim. sadara sakala joharim ranim. 4. 


Seeing Guha Nishad’s affection, humility and simplicity of heart, and hearing his 
prayers, the younger brother of Bharat (i.e. Shatrughan) stepped forward to meet (i.e. 
embrace) him’. (3) 


Nishad introduced himself by telling Shatrughan his own name. Then he paid his 
respects to the queens (who had come with Bharat; i.e. mothers Kaushalya, Sumitra 
and Kaikeyi’) too. (4) 


[Note—'Shatrughan had stood at a distance watching the meeting between Bharat and 
Nishad, for he wanted to wait and watch how the things unfolded. In the beginning 
Shatrughan was not quite sure about Nishad’s intentions, his thoughts and his nature, 
whether he was their friend or foe, whether he has come to oppose their progress to 
the forest to meet Lord Ram or if he would cooperate with them. But once he found 
out that Nishad was a very kind and friendly person who had great affection and 
devotion for Lord Ram which matched their own, Shatrughan came forward to 
embrace him like Bharat had done a moment ago. So, there was a great bonhomie 
between them all. 


*Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes Doha 
no. 187 and its accompanying note. | 


TIM cE aa of state 1 hag Tat Ga crs SAT U1 & 
Fria Fore ae ae ae re et a ore Pret ng 


jani lakhana sama déhim asisa. ji'ahu sukhi saya lakha barisa. 5. 
nirakhi nisadu nagara nara nari. bha'é sukhi janu lakhanu nihari. 6. 


They (i.e. the mothers) regarded him (i.e. Nishad) as being same as Laxman and 
blessed him, saying, ‘You will live a happy life for hundreds and thousands of years.’ 


(5) 


When the citizens of Ayodhya, both the males and the females, saw Nishad they too 
felt very happy as if they were seeing Laxman himself. (6) 
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[Note—'Guha Nishad has been likened to Laxman by everyone—viz. Bharat*, 
Shatrughan, the mothers and the citizens. Surely he was right when he said he was 
very lucky. {*Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 193.}] 


mele Hes Ue Vast oe I Nes TAS UT ATE I 9 I 
am Fog Fat art ats | Wafad WA Os Tels Clas II 2 I 


kahahim lahe'u éhim jivana lahu. bhénteé'u ramabhadra bhari baht. 7. 
suni nisadu nija bhaga bara'l. pramudita mana la’i calé'u leva’. 8. 


Everyone was in great praise for Guha Nishad, saying that he has been fully rewarded 
in his life because the honourable Lord Ram, who was very dear to them all, had met 
him very affectionately by embracing him with his stretched arms. (7) 


When Nishad heard himself being so lavishly praised, he was exhilarated and felt 
jubilant. Then he cheerfully escorted them (Bharat and his party) forward (to the place 
where his kinsmen were waiting for his return). (8) 


Glo, PAN Fak Gendt act tals SE Ug | 
WTS AT AT AMT FFT TT STATUS TTS I 28K Il 
doha. 
sanakare sévaka sakala calé svami rukha pa’i. 
ghara taru tara sara baga bana basa bana’énhi ja'i. 196. 


All the servants and attendants (of Bharat’s entourage) moved forward when they got 
the signal. 

Meanwhile, those who had come with Guha Nishad to meet Bharat (i.e. the 
couriers and attendants who had brought the gifts meant for him) too went quickly as 
soon as they got the hint from their chief (Nishad) to make proper arrangements for 
Bharat’s entourage to stay, by preparing their homes, clearing the ground under trees, 
near the ponds, gardens and forests as well as the surrounding fields. (Doha no. 196) 


dio, Great wa dha Wa i ae Ga sit fafaret qa 2 
red fad Prorefe ory ay a att ferret SPT 2 
caupa’. 
srngabérapura bharata dikha jaba. bhe sanéham saba anga sithila taba. 1. 
sohata di'ém nisadahi lag. janu tanu dharém binaya anuragu. 2. 


When Bharat saw the township of Sringberpur, he was thrilled and overcome with 
emotions so much so that the organs of his body became numb’. (1) 
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[Since he could not walk with a steady gait as his legs seemed too weak to support 
him and his knees shook, so therefore—] Bharat placed his hands on the shoulders of 
Guha Nishad for support as he walked slowly with a limp. This was a fascinating 
sight as if the virtues of humility, affection and passion have taken a physical form 
(because Bharat was greatly moved by emotions of love, affection, remorse and regret 
as he remembered Lord Ram and his sufferings while entering this place, and Nishad 
lending his shoulders to support Bharat completed the picture when one devotee 
supports another if one of them is suddenly overcome with emotions by remembering 
his Lord God). (2) 


[Note—'Why was Bharat so thrilled and overcome with emotions at the sight of 
Sringberpur? It is because he recalled he was told by Sumantra that this was the place 
where Lord Ram had taken some rest under a tree, it was the place where he left the 
chariot to move ahead on foot, it was the place where he asked Sumantra to return 
home, it was the place where the Lord had matted his hairs into a coil and wound it 
around on his head. The remembrance of all these events filled Bharat with grief and 
sorrows. | 


Ue fate ara ay Ba eT ct arg aT Oats TAT 3 
WANS che Hes VAT 1 aT a HT Pret AT TT 


éhi bidhi bharata senu sabu sanga. dikhi ja'i jaga pavani ganga. 3. 
ramaghata kaham kinha pranami. bha manu maganu milé janu rami. 4. 


In this way, Bharat and his army (i.e. his entire entourage) went to see the holy river 
Ganges (on the banks of which Sringberpur was situated). (3) 


There, Bharat bowed his head at a place called ‘Ram Ghat’, i.e. a place on the bank of 
Ganges from where Lord Ram had crossed it, and hence named after the Lord, and 
while doing so he was so overwhelmed as if he had actually met Lord Ram. [To wit, 
the place reminded him of Lord Ram once again, and for a while this memory 
mesmerized him so much that he was lost in the thoughts of the Lord, forgetting about 
himself and his surrounding. ]! (4) 


[Note—'Bharat’s love and devotion for Lord Ram was unmatched and exemplary, 
and whenever he remembered the Lord he would become emotional, stand dazed for a 
while and become remorseful. Everyone acknowledged Bharat’s deep love for the 
Lord as is evident in Ram Charit Manas, Ayodhya Kand, at several places, viz. (1) 
Chaupai line nos. 4-6 that precede Doha no. 184 (citizens, ministers, courtiers, 
mothers); (ii) Doha no. 205 along with Chaupai line nos. 6-8 that precede it (the deity 
of Prayag); (111) Doha no. 207—to Chaupai line no. 8 that precedes Doha no. 208 
(sage Bharadwaj). ] 


Sete VATA A ATA | feet Te OTA PTT & UI 
ceat Hrd ATs he INT Tae Ue ita A MTT Ug 
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karahim pranama nagara nara nari. mudita brahmamaya bari nihari. 5. 
kari majjanu magahim kara jori. ramacandra pada priti na thor'. 6. 


The males and the females of the city who had come with Bharat bowed their heads 
before the holy river Ganges and felt exhilarated by watching its waters that were as 
pure and holy as Brahm (the Supreme Being). (5) 


All of them took a bath in the river and joined their palms to ask the holy river for the 
blessing that their devotion and affection for the holy feet of Lord Ram should be in 
abundance, and that it should never diminish. (6) 


Wd Hes UA da V1 | Gael Tae aH FTI 9 Ul 
Si UT at ANTS Ug | Sta Wa Ue HET HAE I S I 


bharata kahé'u surasari tava rénu. sakala sukhada sévaka suradhénu. 7. 
jori pani bara maga'um 6h. siya rama pada sahaja sanéhi. 8. 


Addressing river Ganges, Bharat said: ‘Oh the holy river of the Gods! Thine sand is a 
bestower of all happiness and joy, and for those who serve thee it is like the cow of 
the Gods (known as ‘Kaamdhenu’) as it fulfills all their wishes. (7) 


I bring my hands together and join my palms in a prayerful mode to seek thy blessings 
that I must have pure, natural and deep love and devotion for the august feet of Lord 
Ram and Sita.'” (8) 


[Note—'Later on, when Bharat takes a bath at the confluence of three holy rivers 
(Ganges, Yamuna and Saraswati) at Prayag, he seeks a similar blessing—apropos: 
Ram Charit Manas, Ayodhya Kand, Doha no. 204—to Chaupai line no. 5 that 
precedes Doha no. 205.] 


ao, Ue fate mary ard aR At STATE UT | 
Td Aer SI Ga ST Tet CATS Ul VVI9 UI 
doha. 


ehi bidhi majjanu bharatu kari gura anusasana pa’i. 
matu nahanim jani saba déra calé lava'i. 197. 


In this way, after Bharat took his bath in river Ganges and saw that his mothers too 
had finished taking their baths, he sought permission from his guru (sage Vasistha) 
and ordered that the tents that were put up for their temporary stay be lifted and 
shifted to another place where they were supposed to abide for the night. (Doha no. 
197) 


[Note—We must remember that noble ladies never bathed in the open. So, temporary 
tents were pitched for the purpose so as to enable the queens and other senior women 
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in the entourage to take their baths in a part of the bank of the river that was cordoned 
off from the rest of the party. 

As we shall read in Chaupai line no. | that follows herein below, the people 
accompanying Bharat in the large entourage took up lodgings at different places 
according to their own convenience, but it is understood that the queens and other 
senior ladies had to be accommodated in private tents that were pitched for their 
exclusive use in the same way as they were put up on the banks of the river for them 
to take their baths in private. This is what is meant here when it is said that Bharat 
ordered that the ‘tents be lifted and shifted to another location where they were to 
spend the night’.] 


alo, We We CTS ST HLT | TT Arey Aaal HT SHAT Ug 
Ot Aa HT sary Us TA Ar le FT STS TS VU 


caupal. 


jaham taham ldganha déra kinha. bharata sddhu sabahi kara linha. 1. 
Sura séva kari ayasu pa'l. rama matu pahim gé do'u bha’. 2. 


The people in the large entourage took up their lodgings according to their own 
convenience, and Bharat made enquires to make sure that all were at ease. (1) 


After that, both the brothers (i.e. Bharat and Shatrughan) paid their obeisance to the 
gods, and taking formal permission from them, they went to meet mother Kaushalya 
(“rama matu”; the mother of Lord Ram). (2) 


at alta cafe fe We at set deer ot STAT 3 
ares alfa ard Gane 1 arg orate cite areng ui ¥ tt 


carana campi kahi kahi mrdu bani. jananim sakala bharata sanamani. 3. 
bha'ihi saumpi matu sevaka'l. apu nisadahi linha bola’. 4. 


Bharat pressed the legs of all his mothers and spoke politely with them (as a gesture 
of showing respect and affection for them).' (3) 


He assigned his brother Shatrughan the duty to serve his mothers’, and himself he 
summoned Nishad to come near him. (4) 


[Note—'Bharat and Shatrughan showed equal respect to all their mothers inspite of 
what Kaikeyi had done and the indignation with which the two brothers had treated 
her earlier. It is because by-and-by Bharat realized that she has understood her 
mistake and was so full of repentance and regret that she was virtually being roasted 
alive with a terrible sense of guilt and remorse, and therefore should be given due 
consideration. 

Besides this, we have already read that Lord Ram has told Sumantra to give 
his message to Bharat when he comes back to Ayodhya that he must treat all the 
mothers equally and with full dignity, because the Lord was apprehensive that Bharat 
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would be full of indignation towards his own mother Kaikeyi, and was likely to treat 
her with utter disdain and contempt to the extent of completely neglecting her. Hence, 
the Lord felt it was necessary to give specific instructions in this respect. Refer: Ram 
Charit Manas, Ayodhya Kand, Chaupai line nos. 3-5 that precede Doha no. 152. 

In these above cited verses we find that Lord Ram has also advised Bharat to 
take proper care of all the citizens, treating them alike and with dignity like a noble 
king ought to do for his subjects. This is the reason also why we read in verse no. 1 
herein above that Bharat had enquired about how the people accompanying him had 
lodged for the night, and if they were properly provided for. 


*But somehow Bharat could not come to terms with Kaikeyi, and this revulsion for his 
mother comes out in the open on various occasions when he had publicly denounced 
her. We read in Geetawali Ramayan, Uttar Kand, verse no. 37 that as long as Kaikeyi 
lived, Bharat did not see her face nor talked with her. 

So therefore, he left Shatrughan to serve her and take care of her needs, and 
himself went out to talk to Guha Nishad as narrated in this verse. | 


el GET Gat Gt ae SAN | afro atte VS FT AT & UI 
Usd Wale A ss Sats AH AT A A STS UG 


calé sakha kara som kara jorem. sithila sariru sanéha na thorem. 5. 
pumchata sakhahi so tha'um dékha'u. néku nayana mana jarani jura'U. 6. 


Bharat held the hands of his friend (Guha Nishad) as they both moved forward; 
Bharat’s body was thrilled and he was overpowered with excess of affection’. (5) 


Then Bharat asked his friend Nishad to show him the place the sight of which would 
give him some peace of mind, and provide some solace and comfort to his tormented 
heart. (6) 


[Note—'Earlier too a similar situation had occurred when Bharat was so overcome 
with emotions that he had to put his hands on Nishad’s shoulders to take support— 
apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 2 that precedes Doha 
no. 197. 

This gesture of putting one’s hands on the shoulder of another and holding his 
hand shows how friendly the two persons are, and Bharat wished to indicate to Nishad 
by these simple means that he is very thankful to the latter for doing whatever he 
could to serve Lord Ram whom Bharat loved so much. | 


we fer wy crag Fae ae | Het WE eT TE IT 9 
Utd Tat Ot was faarg | ata cet ts Tas Prar| i 2 


jaham siya ramu lakhanu nisi so'é. kahata bharé jala locana ko'e. 7. 
bharata bacana suni bhaya'u bisadu. turata taham la'i gaya'u nisadu. 8. 
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Bharat told Nishad: ‘Please show me that place where Lord Ram and Sita spent the 
night; where they slept for the night.’ 
Even as Bharat said this, his eyes were filled with tears. (7) 


Hearing these words of Bharat that were full of grief and sorrows, Nishad took him 
immediately to the place sought by him. 
[Which place was it? It is answered in the next verse that follows. ] (8) 


do, we firqar qita ar wager fora fae 
aft GAS Mal UT HESS TS WATT Ul VV I 
dona. 


jaham’ simsupa punita tara raghubara kiya bisramu. 
ati sanéham sadara bharata kinhé'u danda pranamu. 198. 


Nishad took Bharat to the place where under the pleasant sesame tree Lord Ram, the 
most exalted of the Raghus (raghubara), had taken rest. 

Seeing it, Bharat prostrated before it very affectionately to pay his obeisance. 
(Doha no. 198) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, Doha no. 89 along with 
Chaupai line nos. 4-5 that precede it. 

This episode of Bharat being escorted by Nishad to the place where Lord Ram 
had spent the night in Sringberpur is also narrated in Veda Vyas’ “Adhyatma 
Ramayan”, Ayodhya Kand, Canto 8, verse nos. 25-34. ] 


dio, pa atet Pek qe vane wag vefasr arg i 2 
We Te Tt afta org as A hed Gita arferenrs i 21 


caupa’. 


kusa samthari nihari suhail. kinha pranamu pradacchina ja’. 1. 
carana rékha raja amkhinha |a'l. bana'i na kahata priti adhika’. 2. 


When Bharat saw the lovely spread of the Kusha grass (over which Lord Ram and 
Sita had rested during the night of their stay at Sringberpur)', he paid his deep 
reverence to it by circumambulating around it clockwise (pradacchina). (1) 


While picking up the dust of Lord Ram’s footprints on the ground and touching his 
eyes with it, Bharat was so overwhelmed with a surge of love and affection for the 
Lord that its intensity and depth cannot be sufficiently described. (2) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 7 that 
precedes Doha no. 89. 

This verse shows that the place was well preserved by Guha Nishad in the 
memory of Lord Ram.] 
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orn fag gs ite ee we te aa aa SAI 3 I 
ae facirat Fea We | Hat VET GA TT ASAT Ul & 


kanaka bindu du'i carika dekheé. rakheé sisa siya sama lekhé. 3. 
sajala bilocana hrdayam galani. kahata sakha sana bacana subani. 4. 


When Bharat observed that some small slivers or spangles of gold were lying 
scattered there’, he picked them up and touched his head with them in memory of 
Sita, treating these articles with reverence as memorabilia that represented her own 
self. (3) 


His eyes were filled with tears and his heart filled with regret and remorse even as he 
spoke to his friend Nishad (as narrated in the next verse). (4) 


[Note—'Indian women of high society wear a long, body-wrapping apparel known as 
a ‘Sari’. The Sari is often richly embroidered with threads of silver and gold, and 
decorated with small stars, stripes, laces, spangles and slivers of the two metals, either 
in the original or their artificial replacements, as add-ons to add glamour and dazzle to 
the cloth. In ancient times, princesses and queens wore it as a routine affair. Some of 
these small pieces had fallen off Sita’s Sari and lay on the ground. 

It is to be noted that no one in Sringberpur touched it or stole it for money. ] 


sited ata fare ofedtar te stare ae ATA fae NG 
frat sree OS Vea Set | Hae NT AT TT NG 


Srihata siya birahan’ dutihina. jatha avadha nara nari bilina. 5. 
pita janaka dé'um patatara kéhi. karatala bhogu jogu jaga jéhi. 6. 


Bharat said to Nishad: ‘These pieces have lost their shine and luster in the grief of 
them being separated from Sita just like the people of Ayodhya have lost their charm 
and vigour, and appear to be exhausted of their energy due the agony accompanying 
the grief of separation (from Lord Ram and Sita). (5) 


Her father, king Janak, is so exalted and honourable that both the fruits of Yoga 
(spiritual rewards obtained by doing meditation) and Bhoga (comforts and pleasures 
got by material things of the world) are readily available to him as if they were placed 
right before him on his two palms. Say then, with whom can I compare her (Sita)? 

[To wit, Sita is incomparable in majesty and glory, for she has a great father 
who himself is unmatched in the world.] (6) 


a UThet WT Yster | sife Faara staraferares ti 9 
WTA TEMA Was 1ST AS Slat Al WA GSTs Ul CI 
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sasura bhanukula bhanu bhu'alu. jéhi sihata amaravatipalu. 7. 
prananathu raghunatha gosa'im. jo bara hota so rama bara'im. 8. 


On the other hand, she has a father-in-law (i.e. king Dasrath) who is like a sun in the 
Solar race (i.e. who is exalted and glorious like the sun is amongst other heavenly 
bodies in the sky), and who is even praised by the king of Amravati (i.e. Indra, the 
king of the gods)’. (7) 


And to add to her greatness, her husband is Lord Ram, the exalted and glorious Lord, 
who is very dear to her heart. 

Those who are wise and learned (gOsa‘Im) unanimously affirm that 
whomsoever Lord Ram gives honour is indeed most glorious and fortunate in this 
world. [And Lord Ram being Sita’s dear husband, it is a rare honour that she 
possesses. Indeed, Sita is so fortunate and highly respectable that she has king Janak 
as her father, king Dasrath as her father-in-law, and Lord Ram as her dear husband. 
Who is as lucky as Sita is to have such exalted persons as one’s close family 
members?] (8) 


[Note—'Earlier we have read that Nishad too has expressed a similar sentiment in 
Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 6-7 that precede Doha no. 91.] 


ao. ula daar adie aft dite arent Sha 
foetd Gas AT walt ax Ula a Hier forara i 298 ul 
doha. 
pati dévata sutiya mani siya samthari dékhi. 
biharata hrda'u na hahari hara pabi tem kathina bisési. 199. 


Oh Lord Shiva (hara), it’s so unfortunate that my heart does not burst in grief when I 
behold the spread of the Kush grass upon which Sita, who has such a glorious 
pedigree and upbringing, and is like a jewel amongst virtuous women, had rested. 
Surely, my heart is very stubborn and hard to break. (Doha no. 199) 


dio, AIC WNT MEM AY cit 1 TT Ts BT Safe AST BU 
Unt fra fag are gene | fee cashes wrafasre i 2 


caupa’. 


lalana jogu lakhana laghu loné. bhé na bha'i asa ahahim na hone. 1. 
purajana priya pitu matu dularé. siya raghubirahi pranapi‘aré. 2. 


[Showering praises on Laxman, Bharat says—] ‘As to my younger brother Laxman, 
he is indeed so lovable and dear, and is so extremely nice and courteous, and worthy 
of the greatest of adoration and affection that there has never been, is not there in the 
present, and neither would be there in the future a brother like him. (1) 
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For in all sooth, he is dear to all the citizens of Ayodhya, he is beloved of his mother 
and father, and he is a darling of Lord Ram and Sita who love him so dearly as if he 
was an image of their own life. (2) 


[Note—Verse no. 2 is an elaboration and an explanation of what has been said by 
Bharat in verse no. 1, that there is no brother in this world like Laxman is. ] 


We Welt AHA AMS LAT AS AAT APT FATS Il 3 I 
aa ele faafa aa utd | rex aife pfere we Bret uv iI 


mrdu murati sukumara subha't. tata ba'u tana laga na ka’'u. 3. 
té bana sahahim bipati saba bhamti. nidaré koti kulisa Ghirn chat. 4. 


He has such a delicate constitution, is so polite, amiable and courteous by his inherent 
nature, and has never experienced the effects of hot wind on one’s body as he has 
never stepped out to face the vagaries of Nature. (3) 


That same Laxman (who has never suffered in his life) is now willingly coping with 
all sorts of sufferings and troubles in the wilderness without a whimper of complain 
(in order to faithfully serve Lord Ram and Sita)! 

Come to think of it, how hard and harsh and merciless and stubborn is my 
heart that inspite of knowing all this it has not ruptured, it has not splintered, thereby 
putting to shame even the hardest of rocks in this creation that are used to make Vajra 
(kulisa), a weapon deemed to be unbreakable! [Woe to me, for my heart seems to be 
made of a rock because it is emotionless; it seems to be sterner and harsher than the 
strongest of rocks and stones in this creation.] (4) 


[ Note—In these two verses, Bharat laments that Laxman has to suffer so much in the 
forest inspite of the fact that he has never experienced any sort of hardships in life. 
Here, Bharat means that Laxman is so fortunate as to have sacrificed his comforts and 
easy way life in order to serve Lord Ram, while he (Bharat) on the other hand has 
been the cause of inflicting untold misery and troubles not only to Lord Ram, Sita and 
Laxman but also to everyone else. 

Bharat rues that the contrast between them, i.e. Laxman and himself, is so 
sharp that it proves how sinful and harsh he himself is, for while Laxman became a 
source of solace and comfort for Lord Ram as he offered his services to the Lord in 
the forest, he (Bharat), on the other hand, became the source that would put the Lord 
to the greatest of discomfort and hardships. | 


TH Se WY bs SINT AT Atel TS Aa TT ATT & 
Tier atest Wr fag ara 1 TH qs Gals Gaara ti & 


rama janami jagu kinha ujagara. rupa sila sukha saba guna sagara. 5. 
purajana parijana gura pitu mata. rama subha'u sabahi sukhadata. 6. 
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[Turning his attention to Lord Ram once more, Bharat says—] ‘Lord Ram has 
glorified and blessed the world by taking birth in it as a human being (to become a 
part of this mortal world like any other living being)’. 

The Lord is indeed an embodiment of majesty, beauty, magnificence, 
goodness, courteousness and good manners, of bliss, joy and happiness—nay, not 
only these but he is an ocean of all other excellent virtues and qualities imaginable’. 


(5) 


Everyone—such as the citizens, all the kith and kin, the servants and attendants, the 
guru, the father and the mother—all are extremely pleased by the pleasant, courteous 
and friendly disposition of Lord Ram, for he grants cheer, bliss, joy and happiness to 
one and all. (6) 


[Note—'Refer: Ram Charit Manas, (a) Ayodhya Kand, (i) Chaupai line nos. 5-6 that 
precede Doha no. 127; (b) Uttar Kand, (ii) Chaupai line no. 8 that precedes Doha no. 
48. 


*There are umpteen numbers of verses that stress the glories and virtues of Lord 
Ram—for instance, refer to Ram Charit Manas, (a) Baal Kand, (i) Doha no. 146—to 
Chaupai line no. 7 that precedes Doha no. 148; (11) Doha no. 242—to Chaupai line no. 
3 that precedes Doha no. 244 (the Lord’s beauty and charm); (iii) Chaupai line nos. 5- 
6 that precede Doha no. 197 (Lord Ram being an embodiment of bliss, joy and 
happiness for all); (tv) Chaupai line no. 2 that precedes Doha no. 241 (Lord Ram is an 
ocean of excellent qualities and virtues; he has a charming personality); (b) Ayodhya 
Kand, (v) Chaupai line no. 4 that precedes Doha no. 139 (Lord Ram is an ocean of 
bliss, joy and happiness); (vi) Chaupai line no. 1 that precedes Doha no. 243 (Lord 
Ram is an ocean of good virtues and courteousness). | 


ARS Ta Isis Hel Va faa fara FA Bret 9 
ane alle aife aa HoT | HA Gens WY WA PET UI 2 


bairi'u rama bara'l karahim. bolani milani binaya mana harahim. 7. 
sarada koti koti sata sésa. kari na sakahim prabhu guna gana |ékha. 8. 


Even those who are supposed to be or are expected to be opposed or inimical to Lord 
Ram are so much influenced by the Lord’s charm and good virtues that they praise 
and applaud him'. 

In all sooth and without gainsay, Lord Ram’s manner of speaking, his way of 
meeting others, his polite and courteous manners, his affable and amiable disposition 
are such that he enthralls the mind and the heart of all who come in contact with him. 


(7) 


Verily indeed, hundreds and thousands of Goddess Saraswatis (the patron deity of 
speech and learning) as well as Lord Seshnaths (the celestial serpent with a thousand 
hoods and equal numbers of tongues) find themselves incompetent to give an account 
of Lord Ram’s glories and virtues”. 

[To wit, Lord Ram’s glories and virtues are like an ‘ocean’, and as no one can 
measure the ocean and delineate its boundaries, nor can anyone say how many 
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buckets or cups or litres of water are there in the ocean, so likewise it is impossible to 
count or measure the glories and virtues of Lord Ram as they are countless and 
endless. ]| (8) 


[Note—'We have some wonderful instances where we find that even those who were 
expected to be in the opposite camp of his arch enemy, i.e. Ravana, the king of the 
demons, and opposed to Lord Ram, turn out to be devotees of the Lord so much so 
that they praise him. For example, we have Vibhishan*1, the brother of Ravana; then 
we have Lankini*?2, the gatekeeper of Lanka whom Hanuman first met while entering 
the city; then we come across Trijata*3, the female demon appointed by Ravana to 
guard Sita, and another example is that of Suka*4, the spy sent by Ravana behind 
Vibhishan to find out details of Lord Ram’s camp. 

Even Ravana’s own wife, Mandodari*5, happened to be favourably inclined 
towards Lord Ram; then there was the old demon Malyawant*6, Ravana’s maternal 
father, advisor and minister, who too favoured Lord Ram. What more, 
Kumbhakaran*7, the younger brother of Ravana, was also all praises for Lord Ram. 

Another example is that of Tara*8, the wife of Baali who was dethroned and 
killed by Lord Ram in order to support Sugriv. 

Then we have the instance of the demon Marich*9 who had previously fought 
with Lord Ram when the Lord was protecting sage Vishwamitra’s fire sacrifice, but 
later on he became a great devotee of the Lord. 

{*] Vibhishan = Refer: Ram Charit Manas, Sundar Kand, (i) Chaupai line nos. 
2-4 that precede Doha no. 6; (ii) Chaupai line nos. 1-5 that precede Doha no. 39. 

*2Lankini = Refer: Ram Charit Manas, Sundar Kand, Chaupai line no. 2 that 
precedes Doha no. 4—to Chaupai line no. 3 that precedes Doha no. 5. 

*3Trijata = Refer: Ram Charit Manas, Sundar Kand, Chaupai line no. | that 
precedes Doha no. 11. 

*ASuka = Refer: Ram Charit Manas, Sundar Kand, Chaupai line nos. 3-12 that 
precede Doha no. 57. 

*S5Mandodari = Refer: Ram Charit Manas, Lanka Kand, Chaupai line no. 6 
that precedes Doha no. 14—to Doha no. 15. 

*6Malyawanta = Refer: Ram Charit Manas, (a) Sundar Kand, Chaupai line 
nos. 1-2 that precede Doha no. 40; (b) Lanka Kand, Chaupai line no. 5 that precedes 
Doha no. 48—to Chaupai line no. 1 that precedes Doha no. 49. 

*7Kumbhakaran = Refer: Ram Charit Manas, Lanka Kand, Chaupai line nos. 
1-8 that precede Doha no. 63. 

*8Tara = Refer: Ram Charit Manas, Kishkindha Kand, Chaupai line nos. 27- 
29 that precede Doha no. 7. 

*9QMarich = Refer: Ram Charit Manas, Aranya Kand, (1) Chaupai line nos. 3-8 
that precede Doha no. 25; (ii) Chaupai line nos. 7-8 and Chanda line nos. 1-4 that 
precede Doha no. 26. 


“Refer to: Ram Charit Manas, (a) Baal Kand, (i) Doha no. 12; (ii) Chaupai line nos. 2- 
3 that precede Doha no. 342; (b) Uttar Kand, (111) Chaupai line nos. 3-4 that precede 
Doha no. 52; (iv) Chaupai line no. 3 that precedes Doha no. 91—to Doha no. 92.] 


Go, Waerad Tstaart wet Are Pret 
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doha. 


sukhasvarupa raghubansamani mangala moda nidhana. 
té sovata kusa dasi mahi bidhi gati ati balavana. 200. 


Lord Ram, who is like a jewel in the illustrious family of king Raghu (of Ayodhya), is 
an embodiment of joy and happiness. The Lord is a treasury of auspiciousness and 
delight. 

That same Lord had to sleep on the ground by spreading grass on it—such is 
the ridiculous, odd, incredulous and whimsical way the Creator and Providence 
operate’. (Doha no. 200) 


[Note—'To wit, the whims of the Creator are absurd and unpredictable, and so are the 
incongruous provisions of Providence, for they can turn things on their heads as and 
when it suits them. What to say of poor, ordinary mortals who are at the receiving end 
of the cruel, inconsiderate and merciless ways of the Creator and Providence over 
which the poor creatures have no say, for it is such an irony that even Lord Ram, the 
almighty Lord of the world, himself was not spared from the whims and fancies and 
recklessness of the Creator and Providence. ] 


dio, WHAT Gg GMA als I Sarde Pas SiTas TSH Il 8 
Uetee Fe tah at Ate att i sinrafs sat Genet fest Tet 2 


caupa’. 


rama suna dukhu kana na ka’. jivanataru jimi jogava'i ra'u. 1. 
palaka nayana phani mani jéhi bhamti. jogavahimh janani sakala dina rati. 2. 


Bharat lamented: ‘Lord Ram had never ever heard of any mention of ‘suffering and 
sorrow’, he did not know what these things were, because the king (my father 
Dasrath) had lovingly brought him up and tended him so kindly and affectionately as 
if the Lord was an embodiment of his very own life’. (1) 


Even the mothers had tended Lord Ram’ very lovingly and taken exceptional care of 
his comfort and happiness, every day and night, just like the eyelids protect the eye 
every moment of a person’s life®. (2) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 3 that 
precedes Doha no. 40. 
Dasrath himself has said that he cannot survive without Lord Ram—apropos: 
Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-3 that precede Doha no. 33. 
Dasrath’s love for Lord Ram is clearly narrated in Ram Charit Manas, 
Ayodhya Kand, Doha no. 155 along with Chaupai line nos. 6-8 that precede it. 


*King Dasrath had three chief queens, viz. Kaushalya, Sumitra and Kaikeyi. 
Kaushalya was the mother of Lord Ram, Sumitra of Laxman and Shatrughan, and 
Kaikeyi of Bharat. All of them loved Lord Ram very dearly as is clearly stated in this 
verse. Even Kaikeyi, who unfortunately turned hostile towards Lord Ram as it was 
she who had been instrumental in the Lord’s banishment to the forest, had loved him 
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very dearly too, so much so that her suddenly turning against the Lord had stunned 
everyone, and all were of the opinion that it was less of her own fault and more of a 
malignant Creator’s whimsical and erratic nature that had precipitated things. This 
view is expressly stated in Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 6 
that precedes Doha no. 47; and (ii) Chaupai line no. | that precedes Doha no. 48. 


*The eyelids are so vigilant in their care of the eye that if they apprehend even the 
slightest chance of any kind of harm coming to the eye that may cause injury or 
discomfort to it, then the eyelids would immediately close to shut the eye and protect 
it. Similarly, the mothers were always on their toes to ensure that no harm or 
discomfort comes to Lord Ram on any account. 

In this context, refer also to the following verses where the same idea 
employing the metaphor of the eyelids protecting the eye has been used: Ram Charit 
Manas, Ayodhya Kand, (i) Chaupai line no. | that precedes Doha no. 57; (ii) Chaupai 
line no. 2 that precedes Doha no. 59; (iii) Chaupai line no. | that precedes Doha no. 
142.] 


a ae fara fattest Ueat | che Het et Het STENT Nl 3 
fart cheng stettet Fert | asta wr fre Ulta Ul XU 


te aba phirata bipina padacari. kanda mila phala phula ahari. 3. 
dhiga kaika amangala mula. bha'isi prana priyatama pratikula. 4. 


That same Lord Ram (who had a privileged upbringing, who had been tenderly 
brought up by his loving parents, and who had never ever experienced sufferings, 
miseries or grief in his life) is now roaming around in the forest on foot, subsisting by 
eating plants and their edible products such as bulbs, roots, stems, fruits and flowers. 


(3) 


Shameful and accursed is Kaikeyi who has turned out to be an embodiment of 
evilness and wickedness because she turned hostile not only towards her own husband 
(king Dasrath, leading to his death) but also towards a Lord (i.e. Lord Ram) who is so 
dear to everyone, and has an affable and amiable nature (by sending him to the forest 
to suffer).’ (4) 


F farm fart ata Sata sta | ae Saar Was VS MT UG I 
aa aeig alt qa faerat arses aie ele Haray i & u 


maim dhiga dhiga agha udadhi abhagi. sabu utapatu bhaya'u jehi lagi. 5. 
kula kalanku kari srjé'u bidhatam. sa'imdoha mohi kinha kumatam:. 6. 


[Expressing a profound sense of regret and remorse, Bharat continues to lament—] 
‘Woe to me, shame to my unfortunate self who is twice accursed and an ocean of 
contempt that all this mischief and ignominious deeds were done in my name. (5) 
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The Creator has (been so cruel and unjust to me that he has) made me take birth as a 
dark spot and a blot on the otherwise illustrious family in which I am born, and to 
aggravate my sufferings he had made take birth from the womb of a wicked mother 
that would make me hostile, inimical and antagonized towards my own Lord (i.e. 
made me turn me against Lord Ram)’.’ (6) 


[Note—'What Bharat is saying here is out of his overwhelming grief and a sense of 
guilt, for the actual fact is that he was never against Lord Ram. On the contrary, 
Bharat was shocked when he first learnt that his name was dragged by his mother into 
this controversy without his being at all aware of what wicked things she was 
planning. But nevertheless, he could not avoid the blame and the ignominy that stuck 
to his name, causing him extreme emotional discomfort and mental regret. Bharat was 
so shocked at the turn of events that he does now know how he would ever be able to 
absolve himself of any wrongdoing, and clean his name from the blot that has been 
cast upon him. This is why his lamentations and expression of regret and 
sorrowfulness does not seem to come to an end.] 


a aon area Pare ate efter aad ante ferarg 9 1 
wa dsete fra ase fra wate i ae Presirg erg fater arate ui cu 


suni sapréma samujhava nisadu. natha kari'a kata badi bisadu. 7. 
rama tumhahi priya tumha priya ramahi. yaha nirajosu dosu bidhi bamahi. 8. 


When Nishad heard these words of Bharat that expressed his excess of grief and 
remorse, he comforted the latter affectionately (like a true friend), saying: ‘Oh Lord 
(natha)! Why doth thou regret so much? (7) 


Lord Ram is indeed so dear to thee, and likewise thou art also very dear to the Lord, 
and there is certainly no doubt about the purity of the mutual love and affection that 
exists between the two of you’. The fault is of the Creator who has been hostile and 
opposed to all, and of no one else, that the seed of misfortunes and doubts have been 
sowed’. (8) 


[Note—'This fact is endorsed by others too—e.g. mother Kaushalya, the deity of 
Prayag, as well as sage Bharadwaj have also reiterated the same idea (apropos: Ram 
Charit Manas, Ayodhya Kand, (i) Chaupai line no. 1 that precedes Doha no. 169 
(Kaushalya); (11) Chaupai line nos. 6-8 that precede Doha no. 205 (deity of Prayag); 
and (i11) Chaupai line nos. 3-8 that precede Doha no. 208 (sage Bharadwaj). 


*Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 1 that precedes Doha 
no. 49 (citizens of Ayodhya); (11) Chaupai line no. 4 that precedes Doha no. 58 (Sita); 
(iii) Doha no. 206 along with Chaupai line no. 8 that precedes it (sage Bhardwaj). ] 


So, fat am al act afer ate arg abet ara 8 | 
ate uta oft ot eee wey Tae GSAT Wee 2 
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erat 4 ase Sr wa way ced et BS few 3 
Uttara tare waft stat srhrm eft fat it x 0 


chanda. 


bidhi bama ki karani kathina jehim matu kinht bavari. 1. 

tehi rati puni puni karahim prabhu sadara sarahana ravari. 2. 
tulasi na tumha so rama pritamu kahatu haurh saunhém ki'ém. 3. 
parinama mangala jani apané ani'é dhiraju hi'ém. 4. 


Guha Nishad continued to assuage Bharat’s hurt feelings by saying: “The unfortunate 
developments have been perpetrated by the Creator who had turned hostile and 
inimical’, for it was he who had deluded the mind of thy mother (Kaikeyi) so much 
that she lost the ability to think rationally, wisely and coherently, which in effect 
made her act like mad. (Chanda line no. 1) 


That night (i.e. the night Lord Ram had spent resting under the tree at Srigberpur 
before moving ahead)’ Lord Ram had repeatedly praised thy Lordship (ravarl) in very 
affectionate terms (Sadara sarahana).’ (Chanda line no. 2) 


Tulsidas (the saint-poet who is narrating this story) says that Nishad further told 
Bharat that: ‘I say on oath that truly there is no one else whom Lord Ram loveth more 
than he loveths thee. [To wit, I can vouchsafe on oath that Lord Ram loveths thee 
most dearly, and more than he loveths anyone else.] (Chanda line no. 3) 


Therefore, havest courage and be rest assured that everything wouldst be well and end 
in a good note, so do not despair and lament so sorely; do not feel so doleful, for in all 
sooth it is in vain for thee to feel so sorrowful!’ (Chanda line no. 4) 


[Note—'Please refer to a detailed observation in this respect that has been appended 
to Chaupai line no. 4 that precedes Doha no. 202 herein below. 


“While reading the text of Ram Charit Manas we have not come across any previous 
mention of Lord Ram praising Bharat during his meeting with Guha Nishad at 
Sringberpur. So perhaps Nishad had said this thing about Lord Ram praising Bharat 
during their previous meeting here at Sringberpur just to comfort Bharat and tell him 
not to get unduly upset that the Lord might have felt very hurt that it was due to 
Bharat he had to suffer so much, for Lord Ram loved him (Bharat) dearly, and there 
was no doubt about it. ] 


ao, SteaTaT WY Uepal GU Hula | 
atest Hitat fasry ae forett gS St AAU 208 I 
doha. 
antarajami ramu sakuca sapréma krpayatana. 
cali'a kari'a bisramu yaha bicari drrha ani mana. 201. 
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Lord Ram knows the innermost feelings of everyone (antarajaml)', and so he is 
surely aware of thy deep love and affection for him. Besides, the Lord is very 
courteous, full of love and an embodiment of grace, kindness and mercy”. 

Therefore, take courage and comfort thyself by firmly holding this fact in 
thine heart (about Lord Ram loving thee dearly), and stop regretting and lamenting 
unnecessarily, and without cause. Please come along and take some rest.’ (Doha no. 
201) 


[Note—'This virtue of Lord Ram, that he is aware of the innermost feelings and 
thoughts of all living being as he lives inside their hearts as their Atma, is reiterated as 
numerous places in Ram Charit Manas. Some of the instances are as follows: 

Ram Charit Manas, (a) Ayodhya Kand, (i) Chaupai line no. 4 that precedes 
Doha no. 66 (Laxman); (ii) Chaupai line no. 6 that precedes Doha no. 72; (iii) 
Chaupai line no. 3 that precedes Doha no. 211; (iv) Doha no. 256; (v) Doha no. 257; 
(vi) Chaupai line no. 6 that precedes Doha no. 266; (vii) Chaupai line no. 1 that 
precedes Doha no. 267; (ix) Chaupai line no. 1 that precedes Doha no. 298; (b) 
Aranya Kand, (ix) Chaupai line no. 9 that precedes Doha no. 6 (sage Atri); (x) 
Chaupai line no. 7 that precedes Doha no. 9 (all the sages when Lord Ram asked them 
about the heap of bones he saw along the road to the forest); (xi) Chaupai line no. 19 
that precedes Doha no. 11 (sage Sutikshan); (xii) Chaupai line no. 1 that precedes 
Doha no. 39 (Lord Shiva to Uma, his consort); (xiii) Chaupai line no. 2 that precedes 
Doha no. 42; (c) Sundar Kand, (xiv) Chaupai line no. 5 that precedes Doha no. 49 
(Vibhishan); (d) Uttar Kand, (xv) Chaupai line no. 4 that precedes Doha no. 36 (Lord 
Ram knows the inner thoughts of all living being). 


*Even if the developments might have unsettled Lord Ram for some moments, as is 
quite possible to happen when he may have observed how Sita and Laxman were also 
made to suffer in thy name, but surely the Lord must have overcome such transitory 
negative emotions and not let them affect his deep-rooted love for thee. I have had the 
good fortune to stay with the Lord for quite some time, and I am privy to his feelings 
and nature. He is so kind and compassionate by his inherent nature that there is not an 
inkling of doubt that he has already forgiven thee, even before thou wouldst ask him 
for forgiveness. | 


dio, Cal Gat PT St ae aT | aT et APT TTS Ul BU 
OS Qe Ug A A ANT et facta SINT AAT UR Mt 
caupa’. 


sakha bacana suni ura dhari dhira. basa calé sumirata raghubira. 1. 
yaha sudhi pa'i nagara nara nari. calé bilokana arata bhari. 2. 


Hearing the comforting words of his friend (Nishad) and gathering courage in his 
heart, Bharat proceeded to go towards his camp, all the while keeping Lord Ram in 
his thoughts. (1) 


When the citizens, both the males and the females, heard the news (about Bharat 
going and paying his respects at the place where Lord Ram had spent the night under 
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the sesame tree earlier), all of them eagerly went there to see for themselves that 
revered spot. (2) 


Wehr ait ate waar | ete chenste GI Frearar ti 3 
ah aft ak facie cet 1 ara faenate gor eet tt ¥ 


paradakhina kari karahim pranama. déhim kaika'ihi khori nikama. 3. 
bhari bhari bari bilocana lehim. bama bidhatahi dusana dehim. 4. 


The people went around the tree and the spot where Lord Ram had taken rest earlier 
and bowed before it to pay their obeisance, while blaming Kaikeyi for all the 
mischief. (3) 


Their eyes became filled with tears even as they profusely blamed the Creator for 
perpetrating the misfortune’. (4) 


[Note—'Earlier too the citizens had blamed the Creator for all the misfortunes that 
had befallen on them—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 
1 that precedes Doha no. 49. 

Why was the Creator so hostile towards Lord Ram, Sita and Laxman? Well, 
the answer is that he had become jealous of them. Why was the Creator ‘jealous’ of 
them? Well the answer is found in Ram Charit Manas, Ayodhya Kand, Chaupai line 
nos. 2-6 that precede Doha no. 120. Now, let us see how. 

As we all know by now, Lord Ram was not an ordinary human being, for he 
was ‘self-born’, being the Supreme Being himself manifested in the form of a human 
being, and not someone created in the normal course of creation by the Creator known 
as Brahma. 

This fact was well known to Brahma, because he had accompanied the gods, 
sages and mother earth in the past when they had prayed to the Lord to save them 
from the tyranny of Ravana and his race of demons (apropos: Ram Charit Manas, 
Baal Kand, Doha no. 184 along with Chanda line nos. 1-4 that precede it). 

Brahma felt that this ‘self-born’ status of Lord Ram trespassed on _ his 
jurisdiction, because everything and everyone in this mortal world is created by 
Brahma alone, and Lord Ram being ‘self-born’ simply meant that the Lord was an 
exception, one who was ‘not’ Brahma’s product of creation like all other creatures 
are. 

This made Braham fidgety and irritated, and in order to prove that he was 
competent enough to create a person in the likeness of Lord Ram, Sita and Laxman, 
complete in all respects, with equal glory, majesty, qualities and charm, he started a 
project to make another copy of the three about whom he could boast that they were 
products of his own creative skills and craftsmanship. But unfortunately, he failed in 
his endeavour. This stoked ‘jealousy and outrage’ in the Creator’s heart, and to settle 
scores and vent his ire on Lord Ram for having proved him incompetent to create 
someone in the likeness of the Lord, Sita and Laxman, the malicious Creator then 
decided to punish them by making them suffer and be traumatized by maneuvering 
things in a such a wicked way so that Lord Ram, Sita and Laxman would have to go 
to the forest. And to give effect to his evil plans, Brahma roped in Saraswati, the 
goddess of wisdom, and used her to fiddle with the wisdom of Kaikeyi so that she 
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turned against Lord Ram all of a sudden (apropos: Ram Charit Manas, Ayodhya 
Kand, Doha no. 11 along with Chaupai line nos. 6-8 that precede it).] 


Uh Wale wet AA | HIS He Tala Paes AEM & UI 
Fete srg erate Frorefe cnt ate aang fants ferarefe it 1 


eka sarahahim bharata sanehd. ko'u kaha nrpati nibahé'u nehu. 5. 
nindahim apu sarahi nisadahi. ko kahi saka'i bimoha bisadahi. 6. 


Meanwhile, some amongst them lauded Bharat’s exemplary love for Lord Ram, while 
others praised king Dasrath as he had kept his promise of having undiluted love for 
the Lord because he preferred death to living without the Lord. (5) 


There were some amongst the citizens who cursed themselves when comparing their 
love for Lord Ram with the king’s love for the Lord (because while the king kept his 
promise and maintained his reputation of having true love for Lord Ram by dying to 
prove it, the citizens lived and went on with their chores of routine life inspite of 
proclaiming that they too loved Lord Ram dearly), while there were others who 
praised Nishad lavishly when compared to their own selves (because Nishad was 
shown so much affection by Lord Ram who called him a ‘friend’*1, and also because 
he had accompanied the Lord to a great distance in the forest, whereas the Lord had 
abandoned them on the first day out of Ayodhya*2). (6) 


[Note--* 1 Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes 
Doha no. 88 (Lord Ram calling Guha Nishad a ‘friend’). 


*2Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 7 that precedes Doha 
no. 85—to Chaupai line no. 8 that precedes Doha no. 86 (Lord Ram leaves the 
citizens behind on the banks of river Tamsa as he quickly moved on to the forest). 

Later on, the Lord however allowed Nishad to accompany him on his onwards 
journey to the forest—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 
7 that precedes Doha no. 104.] 


Ute fafer Ufa ART Aa SET 1 AT RATE TERT APT 9 
Inte Gres Asis Yely (Ag Ala Aa Ag Aig ll ¢ 
as UI ae wT GA UNT | salt wa aa Gale PaT Ne i 


éhi bidhi rati logu sabu jaga. bha bhinusara gudara laga. 7. 
gurahi sunavam carha'i suha'Im. na'im nava saba matu carha‘im. 8. 
danda cari mahani bha sabu para. utari bharata taba sabahi samibhara. 9. 


In this way, all the people kept awake the whole night’. 
Early the next morning, arrangements were made, and the passage of the entire 
entourage across the river began. (6) 
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[Bharat and his friend Nishad took charge over the arrangements for this crossing. ] 
First, the guru (sage Vasistha) was made to board a good boat that was comfortable 
for the crossing, and then all the mothers were put on board a boat that was newly 
constructed. (7) 


Within a time span of ‘four dandas’ (“danda cari”; i.e. roughly an hour and a half), 
the whole party was across and landed on the other side of the river. 

After disembarking, Bharat took stock of the situation to see everything was in 
order (i.e. to oversee that people and supplies have made a safe crossing). (8) 


[Note—'As we have read in the forgoing verses, the whole night was spent by the 
citizens coming and going from their camps to pay their homage at the spot under the 
sesame tree where Lord Ram had spent a night on his outward journey to the forest. 
The people had become so emotional and excited that the whole night was spent in 
remembering the developments of the past, talking about Lord Ram, about the 
devotion of Bharat and Nishad, and other related matters so much so that no one had 
the inclination to sleep. ] 


alo. Wieishat ait ard ue sie we fae ATS | 
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pratakriya kari matu pada bandi gurahi siru nai. 
ageéem ki'é nisada gana dinhe'u kataku cala'i. 202. 


After landing on the other side of the river, Bharat first finished his daily morning 
chores (such as washing, bathing, praying etc.), and then he offered his respects to the 
mothers and obeisance at the feet of his guru (sage Vasistha). 

After that, keeping Nishad in the vanguard of the procession (to lead it from 
the front and show them the route to be taken)', the party was made to move on. 
(Doha no. 202) 


[Note—'Guha Nishad was a local chieftain who knew the geography and topography 
of the land thoroughly, and previously he had accompanied Lord Ram on his journey 
after he had crossed the river Ganges where Sringberpur was located, had went with 
the Lord to sage Bharadwaj’s hermitage, and accompanied the Lord till the point 
when he had reached the further side of river Yamuna from where the Lord sent him 
back home. {Refer: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 109; (ii) Doha 
no. 111.} 

So therefore, Nishad was the best person to act as a guide for Bharat’s party, 
to help them retrace the route taken by Lord Ram, and to point out special landmarks 
related to the Lord’s journey. This is clearly hinted in Ram Charit Manas, Ayodhya 
Kand, (i) Chaupai line nos. 6-7 that precede Doha no. 216; (ii) Chaupai line no. 8 that 
precedes Doha no. 221; (iii) Chaupai line nos. 1-2, and 8 that precede Doha no. 224; 
(iv) Chaupai line nos. 5-7 that precede Doha no. 225. 

Further, Nishad was well known and respected in that part of the realm, and 
his leading the huge entourage would help dispel any doubt that may arise in the mind 
of people along the long and winding route about the reason of such a huge 
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procession, escorted by a detachment of well-armed troops, heading to the forest— 
was it going on a military expedition, was it marching to invade any kingdom, was it 
taking some prisoner to exile, or was it going to encircle and imprison Lord Ram in 
the forest? Nishad would tell the people that they were friendly troops going to bring 
Lord Ram back home, and not an expeditionary army on a mission to wage wars on 
anybody, or a procession taking someone banished from his homeland to a faraway 
land for putting him into a distant exile.] 
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caupa’. 


kiya'u nisadanathu agu'a'im. matu palakim sakala cala'‘im. 1. 
satha bola'i bha'i laghu dinha. bipranha sahita gavanu gura kinha. 2. 


Placing Nishad at the head of the procession, Bharat next ordered that the palanquins 
bearing the mothers should follow next. (1) 


Bharat asked his younger brother (Shatrughan) to escort the mothers. Meanwhile, the 
guru (sage Vasistha) too proceeded ahead, with Brahmins and other seniors by his 
side to accompany him. (2) 
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apu surasarihi kinha pranamu. sumire lakhana sahita siya ramu. 3. 
gavané bharata payadéhim pa'é. kotala sanga jahim dori'a’é. 4. 


After having dispatched others, Bharat stayed back for a while to bow before river 
Ganges, the holy river of the gods (Surasari), to pay his obeisance to the holy river 
even as he remembered Laxman, Sita and Lord Ram’. (3) 


From now onwards, Bharat walked on foot even as his attendants followed him 
alongside, holding the bridles of the horses in their hands’. (4) 


[Note—'To wit, Bharat paid his respects to the holy river in the memory of his 
beloved ones, viz. Laxman, Sita and Lord Ram. He sought blessings of river Ganges 
and prayed to its presiding deity so that Laxman, Lord Ram and Sita can be happy and 
safe in the forest. 

By remembering Laxman first, Bharat expressed his special gratitude to his 
brother for serving Lord Ram selflessly and diligently, an honour he himself was 
denied. Bharat was all praise for Laxman as he had sacrificed his own comforts and 
happiness just in order to serve Lord Ram and Sita. Bharat developed a special 
affection and respect for Laxman in his heart as is clearly mentioned in Ram Charit 
Manas, Ayodhya Kand, Chaupai line nos. 1-4 that precede Doha no. 200. 


2625 


The Lord’s devotee comes first, and the devotee occupies a place above, or 
higher than the Lord himself—this verse points out in this direction, for Bharat 
remembers Laxman first, and Sita and Lord Ram afterwards. This fact, that the Lord 
regards his devotee with great affection, and treats him as being superior to his own 
self, has been reiterated in Ram Charit Manas, Uttar Kand, (1) Chaupai line no. 8 that 
precedes Doha no. 16; and (ii) Chaupai line no. 16 that precedes Doha no. 120. 


*Bharat’s humility and simplicity, his devotion for Lord Ram, his sense of guilt and 
remorse with a sincere desire for repentance, is indeed remarkable. Earlier in the story 
we have read that Lord Ram had come to the bank of river Ganges on the chariot 
driven by the chief minister, Sumantra. The Lord had sent Sumanra back from this 
side of the river, crossed it, and proceeded on foot after landing on the opposite side. 
{Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 2 that precedes Doha 
no. 100; (41) Chaupai line no. 1 that precedes Doha no. 102; and (ii1) Doha no. 104.} 

So, Bharat decided that he too would walk on foot from this point. We will 
recall that at the time of departure from Ayodhya, Bharat had boarded a chariot on the 
instructions of his mother (apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line 
nos. 5-7 that precede Doha no. 188), but the journey was long, and somewhere along 
the way he had switched to mount a horse. This is why it is said here that the 
attendants walked alongside Bharat while holding the bridle of the horses in their 
hands. 

Remember: Bharat was a prince of a mighty kingdom, and as such more than 
one horse was always kept at his disposal in case some emergency arose. This is why 
the plural ‘horses’ has been used here. ] 
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His faithful servants repeatedly requested him to mount one of the horses, pleading: 
‘Sir, please mount a horse. [Walking on foot would tire you. When others see you 
walking, they too would follow suit and discard their vehicles, and start walking. It 
will slow down our progress, and we have a long way to go. Hence, it would be 
prudent if you please get on a horse to make our progress swifter, and also to prevent 
others from enduring hardships by walking on a rough path on such a long journey.]’ 


(5) 


Bharat replied politely: ‘Lord Ram had gone on foot, say then how would it suit me to 
travel by riding a chariot, or by mounting an elephant or a horse? Were these modes 
of transport meant only for me, and not for the Lord? (6) 
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Actually I should not even set foot on the ground where Lord Ram had set his own 
foot (because the ground has become sanctified), but I ought to rather use my head to 
roll forward every inch of the way—for the duties of a servant are very difficult and 
hard to follow.’' (7) 


When the servants and attendants accompanying Bharat heard his polite words and 
saw his good manners and behaviour, all of them felt ashamed of themselves and 
regretted that they lacked the sort of exemplary virtues and qualities that a loyal and 
faithful servant of a lord ought to possess, as exemplified by Bharat himself.” (8) 


[Note—'The answer of Bharat showcases his exemplary devotion and loyalty towards 
Lord Ram, as well as his humility, simplicity and lack of arrogance. 


“It was a sort of lesson for the royal servants and attendants. They realized what good 
qualities a good servant should have, for the latter does not need prodding nor does he 
need to be told how best to serve his lord; what being loyal means, what is true 
devotion towards one’s lord and master, what constitutes true humility and 
submission. ] 
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Bharat entered the area around the pilgrim city of Prayag in late afternoon. He 
repeatedly uttered the name of Lord Ram and Sita even as he was overwhelmed with 
waves of affectionate emotions for them that seemed to heave over and over again in 
his heart. (Doha no. 203) 
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jhalaka jhalakata payanha kaisém. pankaja kOsa Osa kana jaisém. 1. 
bharata payadehim a'é aju. bhaya'u dukhita suni sakala samaju. 2. 


Blisters that formed on the soles of Bharat’s feet glistened in the same way as dew 
drops do on the petals of a lotus flower.’ (1) 


When the news spread amongst the people of the entourage that Bharat had walked 
bare foot (that caused blisters to form on his soles), everyone felt distressed and sad. 


(2) 
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[Note—'We have read earlier in our narrative, in the form of an elaborate note 
appended to Ayodhya Kand, Chaupai line no. 1 that precedes Doha no. 141, that 
while traveling on the same path, Laxman and Sita did not have to suffer from any 
thorns pricking the soles of their feet, or any stones causing blisters either, though 
Lord Ram himself was pricked by sharp thorns, and during that discussion we have 
also examined why Laxman and Sita did not have to suffer this pain. 

Now, here we find that Bharat had developed blisters on the soles of his feet. 
They were obviously caused by his walking barefoot* on hot ground littered with 
stones and thorns. {*Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 4 
that precedes Doha no. 203 herein above. } 

Why was Bharat made to suffer while Laxman and Sita weren’t? Well, the 
answer that comes to mind is this: The Gods did not like Bharat going to the forest 
with the declared aim of bringing Lord Ram back to Ayodhya, and so if Bharat 
succeeded then the whole plan of the gods devised to eliminate the demons, their 
tormentors, would come crushing down. Obviously, they wanted to somehow deter or 
completely stop Bharat from proceeding ahead, and since they could not stop him 
physically, they created mischief and caused blisters to form on the soles of Bharat’s 
feet so that he will not be able to walk any further, and eventually give up. The 
anxiety of the Gods is revealed at three places in Ram Charit Manas, Ayodhya Kand, 
viz. (a) Doha no. 217 along with Chaupai line nos. 7-8 that precede it; (b) Chaupai 
line nos. 1-2 that precede Doha no. 265; and (c) Doha no. 294 along with Chaupai line 
no. 7 that precedes it. 

In the three instances cited herein above, the selfish Gods were chided and 
rebuked by their Guru Vrishapati on the first two occasions, and by Saraswati, the 
goddess of wisdom, on the third occasion. 

That said, what was the difference between Bharat’s case and that of Laxman 
and Sita? This answer is also very obvious: While Bharat was on the mission to bring 
Lord Ram back, which if succeeded meant throwing a spanner in the wheel of what 
Gods wanted, but Laxman and Sita were going with Lord Ram to aid the Lord in 
successfully accomplishing what the Gods wanted—which was to eliminate the 
demons, an aim that would have been ruined if Lord Ram returned home. 

Hence, the Gods did not create any hurdles for Laxman and Sita by making 
the path smooth and soft for them, while they tried their best to stop Bharat by making 
the same path difficult by it hot, and littering it with stones and thorns. ] 
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After the party assembled for the evening, Bharat ascertained that everyone was okay 
and that things were in order. 

Then after everyone had taken their evening baths, Bharat himself went to 
bow his head and offer his prayers to the presiding deity of the holy place known as 
Triveni (which is the confluence of the three holy rivers Ganges, Yamuna and 
Saraswati). (3) 
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At Triveni, Bharat too his bath by taking a dip in the water which has a colour formed 
by a combination of dark and bright hues as it was the point where rivers Yamuna and 
Ganges meet. 

He made charities by offering alms to Brahmins and honoured them as part of 
his religious duties”. (4) 


[Note—'It is believed that the water of river Yamuna has a dark colour, while that of 
Ganges is of a silvery hue. 


“It is a standard practice amongst pilgrims and believers that in order to get religious 
merit and acquire spiritual gain when they go to a pilgrim place, they ought to first 
pray and take a purification bath in the holy river or any other water body at the site, 
which is to be followed by making charities by way of giving alms and honours to 
Brahmins residing at the place. 

Bharat followed this tradition when he visited Triveni, the confluence of three 
holy rivers in the pilgrim city of Prayag. 

We have read earlier that when Lord Ram visited Prayag, he too had prayed 
and taken a bath, as well as offered his worship to Lord Shiva—apropos: Ram Charit 
Manas, Ayodhya Kand, Chaupai line nos. 5-6 that precede Doha no. 106. But we note 
here that no mention is made of Lord Ram giving away alms to Brahmins. Why? It is 
because the Lord was living the life of a hermit, and therefore he had nothing in the 
form of wealth with him which he could have distributed or disbursed as alms to 
others. On the other hand, Bharat was a prince, he was going to the forest as a prince 
on a long journey, and he had all sorts of supplies, including food items and money, 
with him for this journey, especially because he was not alone as was the case with 
Lord Ram, but had a long train of citizens to take care of, and so obviously he had 
embarked on this journey with a good supply of provisions of all kinds to support 
him. Besides this, if the need arose, messengers could be rushed back home to 
Ayodhya to get fresh supplies and replacements. 

So therefore, it was not much difficult for Bharat to make donations wherever 
he thought fit, something Lord Ram could not do because of practical difficulties the 
Lord had faced. ] 
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Bharat stood and watched the waves of water having two distinct colours, one being 
dark and the other being of a silvery hue, come and go away repeatedly, a sight that 
held him in thrall and filled him with joy so much so that he brought the palms of his 
hands together as a gesture of offering his prayers at this natural phenomenon (as it 
reminded him of Lord Ram and Laxman respectively, because the Lord had a dark 
complexion, and Laxman a fair one). (5) 


Bharat offered his prayers to the ‘king of pilgrim places’ (i.e. to Prayag, especially 
Triveni where the three holy rivers meet) as it grants fulfillment of all wishes of a 
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person. This glory of the holy site is well established in the Vedas, and is also well 
known throughout the world.' (6) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 2 that 
precedes Doha no. 105—to Chaupai line no. 5 that precedes Doha no. 106.] 


anTS site at Fret ee | SIT HTS A ANS HHT I 
ata fret a ast Gert Veet eels HT Are ATT Ne 


maga'um bhikha tyagi nija dharamu. arata kaha na kara'i kukaramu. 7. 
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[Keeping this in mind, that Prayag and its holy spot known as Triveni where the three 
holy rivers meet has the mystical ability to fulfill one’s wishes, Bharat decided to use 
this opportunity to pray to the presiding deity of the place so that his own desires are 
fulfilled too.] 


Bharat prayed: ‘Oh the gracious Deity of Prayag! Please pay heed to me. I set aside 
the noble tradition that ordains that a prince of my race ought never to beg for 
anything no matter what happens, for I shall break this tradition for once, because a 
person in extreme distress and suffering from intense mental agony is liable to stoop 
low and do unexpected things that may be regarded as humiliating and demeaning for 
him, to beg of thee and pray to thee (i.e. to the holy deity presiding over Triveni) with 
utmost humility that I can garner. (7) 


Realizing this, donors, who are generous, compassionate and magnanimous like thou 
art, wouldst always ensure that the prayers of those who humbly beg to have certain 
of their wishes fulfilled do not go in vain, and such persons are obliged and never 
turned away empty-handed. 

[With this firm belief in my heart, I am bowing before thee to beg humbly that 
the only wish that I have shouldst also be honoured. ]’ (8) 


[Note—'Bharat politely addressed the deity of Prayag and submitted: “Oh honourable 
Deity of Prayag! Though I should not beg for anything as it is against principles and 
an dishonourable and demeaning thing for a noble prince to do so, no matter what 
misfortunes may befall upon him, yet I am so upset and distressed that I break this 
noble tradition, if by doing so my agonies and sufferings are somewhat alleviated. 
Hence, I expect forgiveness from thee, and also expect that thou wouldst live upto 
thine well-deserved and well-known reputation of fulfilling the wishes of those who 
pray to thee, by fulfilling my own wish.” 

What is Bharat’s wish? We read about it in Doha no. 204 and Chaupai line 
nos. 1-5 that follow it herein below. ] 
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aratha na dharama na kama ruci gati na caha'un/ nirabana. 
janama janama rati rama pada yaha baradanu na ana. 204. 


Bharat prayed to the deity of the holy place called Prayag, seeking this boon: ‘I am 
not interested in Artha (material wealth and prosperity), Dharma (following the 
scriptural sanctioned path of righteousness and probity), Kaam (fulfillment of worldly 
desires) or Nirvana (Moksha—emancipation and salvation of the soul). The only boon 
and reward that I want is this: that I may have unwavering, undiluted and true love 
and devotion for the holy feet of Lord Ram for all generations to come, for all times to 
come, and in all my future births.'’ (Doha no. 204) 


[Note—'A similar boon has been sought by Baali, the monkey king of Kishkindha, at 
the time of his death—apropos: Ram Charit Manas, Kishkindha Kand, Chanda line 
nos. 5-6 that precede Doha no. 10. 

Bharat prayed to the presiding deity of Prayag as follows: “I have no desire for 
wealth and prosperity, or for the merit that is got by doing auspicious deeds and 
observing the principles of Dharma (righteousness), nor do I want fulfillment of any 
passions and acquiring worldly pleasures, and neither am I interested in attaining 
liberation and deliverance or eternal bliss for my soul. 

The only blessing that I want is to have devotion and affection for the holy 
feet of Lord Ram for all generations to come, and in all my forms in which I am born 
again and again in accordance to the cycle of birth and death till I attain natural 
emancipation and salvation for myself.” 

It ought to be noted here that Bharat has sought only one boon from the 
presiding deity of Prayag—which is to have undiluted devotion for Lord Ram, to have 
unstinted love and affection for Lord Ram and his holy feet. Indeed, this is the purest 
form of the virtue called Bhakti, or having devotion for Lord Ram. 

A true devotee of the Lord does not want anything but love for the Lord and 
being able to serve the Lord’s holy feet, as this brings spiritual bliss, liberation, 
deliverance, emancipation, salvation and eternal joy to him automatically. ] 
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Bharat continued: ‘It may be that Lord Ram would treat me like I was a wicked 
person, or let the world call me an enemy of my Guru (teacher) or my Lord (Ram), --- 


(1) 


--- But let it be clear that I am not concerned with anything. Let it be so that my love 
and devotion for the holy feet of Lord Ram and Sita is enhanced day by day (for it is 
the only thing about which I am concerned)’. (2) 


[Note—'Bharat feels guilty in his conscience, and it has filled him with remorse. He 
is never able to overcome this feeling as is apparent later on in the story where we 
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shall read that on the last day of the fourteen-year period when he expected Lord Ram 
to return, he becomes very pensive and rues over the reasons of delay in the Lord’s 
return. {Refer: Ram Charit Manas, Uttar Kand, Chaupai line nos. 1-5 that precede 
Doha no. 1.} 


A true devotee is not bothered about what the world says about him. His only 
concern is to ensure that his love and devotion for the Lord is not diminished even by 
a fraction. Nay, he wishes that his love and devotion for the Lord goes on increasing 
every moment of his life. 

This sincere desire of Bharat, that he should have abiding love and devotion 
for Lord Ram, is remarkable, and it is a constant refrain in his prayers. ] 
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[Citing the example of the bird known as Chatak (the sparrow hawk), Bharat says—] 
‘The cloud may neglect the Chatak for life and hit him hard with hail and ligtening 
when the bird pleads for rain drops to quench its thirst, but the reputation of the 
Chatak would suffer and it would fall in the eyes of others if it turns away from the 
cloud and seeks water from any other source.' (3-4) 


Even as gold acquires a radiant glow when it is heated in fire, a true lover’s glory and 
fame are heightened if he is totally devoted to and surrendered in love for his lover.’ 


(5) 


[Note—'This legendary bird is said to love the cloud so much that it has taken a vow 
that it would drink only rain drops to quench its thirst, and would prefer to die 
otherwise. Likewise, a true Bhakta would want no other boon or reward except to 
have love and devotion for the Lord God. 

Bharat says: “Let my devotion and love for the holy feet of Lord Ram and Sita 
(the Lord’s divine consort) increase day by day as a result of your (sage Bharadwaj’s) 
blessings. Even if the cloud forgets about the Chatak for the entire duration of the 
latter’s life and does not give the drop of rain this poor bird so earnestly requests the 
cloud for to quench its thirst, and may it be so that the cloud become so cruel and 
hostile that when the Chatak asks for a drop of rain the clouds angrily showers it with 
hail-stones and hits it with the thunderbolt (Vajra), the humble Chatak still longs for 
the single drop of rain that it expects the cloud to give it. The Chatak never thinks of 
breaking its vows of accepting no other drop of water except the one which is directly 
provided by the cloud, because if it does so its immaculate reputation as a lover of the 
cloud and a steadfast upholder of vows would suffer, and the Chatak does not want 
this ignominy to taint its wonderful reputation as a devoted lover of the cloud. Just 
like gold becoming purer when it is heated in the fire, the glory of a servant (devotee) 
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of the Lord shines and acquires fame when he is able to maintain his love, devotion 
and submission for the Lord under all situations and eventualities.” 


*A true devotee of the Lord God has to pass through many tests in life where his faith 
and love for the Lord are tested. He is advised in these verses to remain steadfast in 
his conviction and endure whatever adversities come his way, as these tests would 
only bring out the spiritual shine him to the fore.] 
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Hearing these sincere and honest words of Bharat, an auspicious and pleasant voice 
voice was heard from the middle of the water at the confluence of the three rivers 
known as ‘Triveni’. (6) 


[This voice was of the ‘deity of Triveni’.] It said: ‘Dear Bharat (tata bharata)! Thou 
art truly a saintly soul by all means, and at the same time thou havest immeasurable 
devotion and love for the holy feet of Lord Ram. (7) 


This being so, thou ought to banish all sorts of regrets and grief from thine heart, 
because (it is a matter of fact that) no one else is dearer to Lord Ram than thou art.'’ 


(8) 


[Note—'The deity of Triveni assured Bharat that it can vouchsafe and say with 
conviction that Lord Ram loves him very dearly, so much so that the Lord’s love and 
affection for Bharat is much more than what the Lord has for anyone else. Hence, 
Bharat ought not to worry, and feel so sorry and remorseful; he must not think that 
Lord Ram does not love him, or that the Lord doubts Bharat’s integrity and affection 
for him because of the unfortunate developments that have created the erroneous 
impression that Bharat is opposed to Lord Ram. Nothing of this kind of thing exists. | 
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bharata dhan'ya kahi dhan'ya sura harasita barasahim phtla. 205. 


This favourable assurance from the deity of Triveni made Bharat feel exhilarated in 
his heart so much so that his body was thrilled. 


2633 


When the gods heard it, they were all praise for Bharat, for they exclaimed 
repeatedly “glory to Bharat’, and to show their happiness and pleasure they showered 
flowers upon him from the heavens’. (Doha no. 205) 


[Note—'The gods have been depicted in the story of Ram Charit Manas as being 
fickle-minded, fidgety, nervous, cowardly and weak*1, as well as being utterly 
selfish*2, whimsical, unpredictable and illogical*3, prone to jealousy*4, and 
becoming inimical or hostile towards a person*5 when it suits them. 

There are umpteen numbers of instances of this. Apropos:- 

*1Ram Charit Manas, (a) Baal Kand, (i) Doha no. 182-b along with Chaupai 
line nos. 6-8 that precede it; (11) Chaupai line nos. 6-8 that precede Doha no. 82; (b) 
Lanka Kand, (ii1) Chaupai line no. 5 that precedes Doha no. 93; (iv) Chaupai line nos. 
6-7 that precede Doha no. 96. 

*2Ram Charit Manas, (a) Ayodhya Kand, (i) Chaupai line no. 6 that precedes 
Doha no. 12; (ii) Chaupai line no. 2 that precedes Doha no. 220; (iii) Chaupai line no. 
2 that precedes Doha no. 220; (iv) Chaupai line no. 7 that precedes Doha no. 294; (v) 
Doha no. 295 along with Chaupai line no. 3 that precedes it; (b) Lanka Kand, (vi) 
Chaupai line no. 2 that precedes Doha no. 110. 

*3Ram Charit Manas, (a) Baal Kand, (i) Chanda line nos. 1-2 that precede 
Doha no. 96; (b) Ayodhya Kand, (11) Doha no. 77; (111) Chaupai line no. 1 that 
precedes Doha no. 48; (iv) Chaupai line no. 2 that precedes Doha no. 119—to 
Chaupai line no. 1 that precedes Doha no. 120. 

*4Ram Charit Manas, (a) Ayodhya Kand, (i) Chaupai line nos. 2-6 that 
precede Doha no. 120. 

*5Ram Charit Manas, (a) Baal Kand, (1) Chaupai line no. 8 and Chanda line 
nos. 1-2 that precede Doha no. 96; (b) Ayodhya Kand, (ii) Chaupai line no. 1 that 
precedes Doha no. 49; (111) Chaupai line no. 2 that precedes Doha no. 119; (iv) 
Chanda line no. 1 that precedes Doha no. 201; (v) Chanda line no. 2 that precedes 
Doha no. 276. 

This unfortunate observation about the nature of the gods will be proved 
shortly, because while they are all praises for Bharat now, a little later they would 
become apprehensive of him and try to oppose him. They would try to devise a device 
whereby Bharat is prevented from meeting Lord Ram in the first place, and later on 
they try to create mischief so that Bharat fails to prevail upon the Lord to return 
home—apropos: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 217 along with 
Chaupai line nos. 7-8 that precede it; (11) Chaupai line no. 1 that precedes Doha no. 
265; (111) Doha no. 294—Chaupai line no. | that precedes Doha no. 296. 

To wit, when it suited the gods they would hail the person and shower flowers 
on him, and when it did not suit them then they would go to any extent to throw a 
spanner in the wheel and try to ruin everything. ] 


dio, Wafad dena Fart | care ae Wet Sara it 
wpele uraar fate ce Uter | aad Ag Sel GPa Gra 2 1 


caupa’. 


pramudita tiratharaja nivasi. baikhanasa batu grhi udasi. 1. 
kahahim parasapara mili dasa pamca. bharata sanéhu silu suci samca. 2. 
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The residents of Prayag, which is like a king amongst all the pilgrim places 
(tiratharaja), including recluses, young religious students, householders and those 
who practiced renunciation, were all very glad (when they heard what the deity of 
Triveni had to say about Bharat)’. (1) 


They gathered together in groups of five and ten people and talked amongst 
themselves about Bharat’s affable and amiable nature, his good manners and 
courteousness, the purity of his heart, and the truthfulness of his devotion and love for 
Lord Ram that he professed. [This is because they had heard the deity of Triveni 
endorsing Bharat’s sincerity and devotion for Lord Ram, and hence there was no trace 
of doubt left about his integrity and honest manners.] (2) 


[Note—'Let us remember that Bharat was accompanied by a huge entourage, and so 
his arrival at Prayag could not remain a private affair, but it was a momentous 
occasion for its residents. These people had earlier met Lord Ram too, and so they 
were aware of the whole story behind the Lord being sent to the forest—apropos: 
Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 5-8 that precede Doha no. 108. 

Everyone was eager to know what kind of person Bharat was, and when they 
learnt about his good intentions and nature by hearing the deity of Triveni praising 
Bharat, and then they saw the gods showering flowers upon him, there was no doubt 
left in the people’s mind about the goodness of Bharat. | 


Ord WA TT UTA Gere | west APA Us ST 3 
as WY td A ees tha ret Pst STI ¥ 1 
ag Jos Os SB As | aihs stata Hay HPS & I 


sunata rama guna grama suha’ée. bharadvaja munibara pahim a’e. 3. 
danda pranamu karata muni dekhé. muratimanta bhagya nija lékhé. 4. 
dha’'i utha'i la'i ura linhé. dinhi asisa krtaratha kinhe. 5. 


After taking bath at Triveni, Bharat moved on, and on the way he heard the villagers 
and other common folks praising Lord Ram’s virtues and glories, and by-and-by he 
arrived at the hermitage of sage Bharadwaj’. (3) 


When the sage saw Bharat prostrating on the ground before him to pay his respects, 
the sage felt as if all his good fortunes have come personified in the form of Bharat to 
visit him. (4) 


The sage got up immediately and rushed to meet Bharat enthusiastically. He lifted 
Bharat from the ground (where the latter lay prostrated), embraced him very 
affectionately, and gratified Bharat by blessing him liberally’. (5) 


[Note—'The meeting between Bharat and sage Bharadwaj has also been described in 
Veda Vyas’ “Adhyatma Ramayan”, Ayodhya Kand, Canto 8, verse nos. 42-58. 
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°A similar situation had prevailed when Lord Ram went to visit sage Bharadwaj— 
apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 106 along with Chaupai line 
nos. 7-8 that precede it. ] 


aed dhe as fe AS aed Mea Te Ay AT ASG 
Wf dea ae ae as are ate hfe aie diel Gear 9 tt 
Org wad a Ga ale we | fate araa ax fas A AAT I 2 I 


asanu dinha na'i siru baithe. cahata sakuca grham janu bhajj paithe. 6. 
muni pumchaba kachu yaha bara soci. bolé risi lakhi silu samkOcu. 7. 
sunahu bharata hama saba sudhi pa’. bidhi karataba para kichu na basa’. 8. 


The sage offered a seat to Bharat to sit down. Bharat obeyed him, but he sat down 
silently with a lowered head as if he was extremely ashamed to face the sage’. (6) 


He (Bharat) was uneasy with the thought that the sage would ask him about the 
developments and put some embarrassing questions before him to seek an answer’. 

Meanwhile, the learned sage observed Bharat’s embarrassment and hesitation 
that made him sit quietly with a lowered head. So, the sage took the initiative to speak 
to Bharat to start a conversation. (7) 


The sage said: ‘Listen Bharat, I have full knowledge of everything that had happened, 
but alas, one does not have the power to override the fiat of Fate and go against the 
doings of the Creator*.’ (8) 


[Note—'Why was Bharat ashamed to face the sage? It was because he was feeling 
guilty to have been the cause of Lord Ram going to the forest. Remember: Nishad had 
accompanied Lord Ram to sage Bharadwaj’s hermitage, and he had heard the 
conversation between the two. So it is obvious he must have briefed Bharat about 
Lord Ram’s visit to the sage, and what transpired during the meeting. It meant that the 
sage was aware of the developments in Ayodhya as well as the reason why Lord Ram 
had come to the forest. It being so, Bharat could not gather courage to see the sage in 
the eye. 

Hence, he sat down like a sinner or a culprit facing a senior person, afraid that 
he would be grilled and held accountable for all the mischief that has been caused by 
him or in his name. 


*Bharat was apprehensive of how the sage would treat him; whether the sage would 
strongly admonish him in public, or ask him bluntly how come he had become so 
selfish as to have swept all norms and principles of Dharma under the carpet in order 
to grab the crown of the kingdom? Should the sage ask him such embarrassing 
questions, what answer would he give to prove that he was innocent, and even if he 
gathered courage to put forward his case, will the sage be convinced of his innocence? 

That is why Bharat sat with a lowered head, feeling heavy with guilt, and 
failing to gather courage to face the sage directly. 


°To wit, there are instances in one’s life when things go in a direction not expected by 
anyone, and over which no one is able to exercise any control. In this situation, it is 
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wiser to accept the will of God and stay calm. There is no use in such situations to 
lament and regret, to fret and fume, because it’s a waste of energy, and losing the 
opportunity to save whatever is left out of the wreckage. Remember: one cannot 
supersede the will of God, the fiat of Fate, the dictates of Destiny, and the provisions 
of Providence. It is wiser therefore, to accept them and move on in one’s life. 

Look at the positive side of this situation that may have seemed disastrous at 
the first instance; upon deep thought one would come around to understand that 
whatever happened was for good. See, Lord Ram’s fame and glory and virtues had 
been unequivocally established because of how calmly he treated this misfortune and 
went to the forest to obey his father. Likewise, this development has also brought out 
the shine in your own character, for now the whole world knows how devoted and 
loving you are towards Lord Ram, about your excellent virtues and good nature. All 
this goodness and glory would have remained unknown, unexposed, unproved and 
untested had the things not gone the way they did. ] 


ao. qee Tent frat wt arg water ara rater 
ad henge ot ale we fire ates afa  20g I 


doha. 


tumha galani jiyan jani karahu samujhi matu karatiiti. 
tata kaika'ihi ddsu nahim ga'l gira mati dhuti. 206. 


Sage Bharadwaj told Bharat: ‘Do not feel remorseful or guilty in your heart for 
whatever your mother has done—for Kaikeyi is not at fault at all, because goddess of 
wisdom and speech (Saraswati) had deluded her mind and trapped her into 
committing this mischief'.’ (Doha no. 206) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 that 
precedes Doha no. 11—to Chaupai line no. 4 that precedes 23. 

We have already read in the verses cited herein above as to how the gods had 
prevailed upon Saraswati to go and do something so that Lord Ram could go to the 
forest. Since Saraswati controls mind and intellect, it was easy for her to tweak the 
wisdom of both Manthara and Kaikeyi so much so that first Manthara became 
unnecessarily jealous of Lord Ram and suspicious of Lord Ram’s mother Kaushalya, 
and then Kaikeyi, who loved Lord Ram very dearly and was happy that the Lord 
would ascend the throne, suddenly became hostile towards him on the instigation of 
Manthara, who in turn was acting at the behest of Saraswati. 

This is the first time that Bharat became aware of the secret cause of all the 
mischief done by his mother. This is the reason why he had not scolded her anymore, 
though he never talked with her for the rest of his life. Sage Bharadwaj’s affectionate 
words helped Bharat to overcome his guilt to a great extent, and he felt comforted in 
his heart. 

That said, a pertinent question arises in our mind: Did Kaikeyi ever regret her 
mistakes; did she feel ashamed at what she had done; did she repent for her misdeeds? 
The answer is ‘yes’, she had regretted her actions for the rest of her life*1, and the 
fact that the ignominy, the public scorn and universal condemnation that she had to 
face was a stigma that stuck to her name forever*2, so much so that her own son, for 
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whom she had acted so wickedly and selfishly, had vowed never to see her face as 
long as he lived*3. 

{*1Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 that 
precedes Doha no. 207 herein below. 

*2Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 1-7 that 
precede Doha no. 47; (ii) Chaupai line nos. 2-4 that precede Doha no. 51; (iii) 
Chaupai line no. 3 that precedes Doha no. 84; (iv) Chaupai line no. 2 that precedes 
Doha no. 89; (v) Chaupai line no. 6 that precedes Doha no. 110; (vi) Chaupai line no. 
7 that precedes Doha no. 111; (vii) Chaupai line no. 2 that precedes Doha no. 122. 

*3Refer: Geetawali Ramayan, Uttar Kand, verse no. 37.}] 


dio, aes hed Ut dlefe a als ole Ag qa WA aH ll 8 
ald deen fare WE Ms | Usle CeHs Ag AST I 21 


caupal. 


yaha'u kahata bhala kahihi na ko'u. loku bedu budha sammata do't. 1. 
tata tumhara bimala jasu ga’l. pa’'ihi loka'u bedu bara’l. 2. 


Sage Bharadwaj continued: ‘Even what I have said above (in Doha no. 206) would 
not be held in good light and approved by those who are wise, learned and 
enlightened in the world’. (1) 


My dear (tata), the world as well as the Vedas (ancient scriptures) would always sing 
your glories (and your name will remain untainted and remembered with reverence 
and honour in the annals of history)’. (2) 


[Note—'Why? Well, the answer is found at a number of places in Ram Charit Manas, 
(a) Baal Kand, (i) Chaupai line no. 7 that precedes Doha no. 52; (ii) Chaupai line no. 
6 that precedes Doha no. 56; (iii) Doha no. 124-a; (iv) Chaupai line no. 1 that 
precedes Doha no. 128; (v) Doha no. 174; (b) Ayodhya Kand, (vi) Chaupai line nos. 
5-7 that precede Doha no. 150; (vii) Doha no. 171. 

The idea is that it is useless to blame any particular person or god or goddess 
or situation or circumstance for any misfortune that befalls upon someone—because 
what is destined to happen would invariably happen. We have Lord Shiva himself 
endorsing this view*1, as well as sage Vasistha*2. In fact, Shiva’s own consort Sati 
would not listen to him, and she went to the extent of doubting Lord Ram’s divinity 
and holiness so much so that she went to test the Lord much against the wishes of her 
husband. The consequences was that she died, and Lord Shiva could not save her*3. 
The idea is that what is designed by fate cannot be changed. 

Hence, it is futile to single out Saraswati or Kaikeyi for the misfortunes that 
unfolded in Ayodhya. Bharat therefore ought not to regret that his mother Kaikeyi has 
brought so much infamy to him, for she is not to be blamed for anything. And 
similarly, neither should he regret that Lord Ram, Sita and Laxman had been put to so 
much troubles and misery due to him, for he too is not at fault himself. To wit, no one 
is to be blamed for anything that has happened. 

Forsooth and without gainsay, nothing happens without the knowledge and 
consent of Lord Ram, who is the Supreme Being himself in a human form. It was the 
Lord’s wish that he must go to the forest to fulfill his obligations to eliminate the 
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demons and grant freedom from their terror to the gods, mother earth and her 
inhabitants*4 that the things unfolded the way they did, for it cannot be otherwise*5. 

{*1Refer: Ram Charit Manas, Baal Kand, Chaupai line no. 6 that precedes 
Doha no. 56. 

*2Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 171. 

*3Refer: Ram Charit Manas, Baal Kand, (1) Chaupai line no. 7 that precedes 
Doha no. 62; (ii) Doha no. 64 along with Chaupai line no. 8 that precedes it. 

*ARefer: Ram Charit Manas, Baal Kand, Chaupai line nos. 1-7 that precede 
Doha no. 187. 

*SRefer: Ram Charit Manas, Baal Kand, Chaupai line no. 7 that precedes 
Doha no. 52.} 


*Sage Bharadwaj was all praise for Bharat, and the sage has repeatedly proclaimed his 
respect for him—apropos: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 
3-8 that precede Doha no. 208; (ii) Chaupai line nos. 3-6 that precede Doha no. 210. 

Let alone the sage, even Lord Ram had lavishly praised Bharat and endorsed 
his excellent character while telling Laxman not to feel bad about him—apropos: Ram 
Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes Doha no. 231—to 
Doha no. 232.] 


wis Ae Ud As Hes | sila fad ss Way A Tes ll 3 Il 
Us Uetad dele Ales oat US TE eA STS NY I 


loka beda sammata sabu kaha’. jéhi pitu dé'i raju so laha'l. 3. 
ra'u satyabrata tumhahi bola’. déta raju sukhu dharamu bara’. 4. 


It has been an established tradition in the world, and it is also endorsed by the Vedas 
that whosoever the father (in this case, the king) decides to appoint as his heir to 
succeed him on the throne should get the crown of the kingdom’. (3) 


The king (Dasrath) was very truthful and an upholder of the sanctity of his words of 
honour’. He had called you to anoint you to the throne of the kingdom. It is a matter 
of great honour for you that the king decided to anoint you and grant you with honour 
and fame’. (4) 


[Note—'Sage Vasistha too has said the same thing to Bharat—apropos: Ram Charit 
Manas, Ayodhya Kand, Chaupai line no. 3 that precedes Doha no. 174. 


*We have read earlier that sage Vasistha too had praised king Dasrath lavishly in this 
respect—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 that 
precedes Doha no. 171. 


*Refer to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 2-6 that precede 
Doha no. 174; (ii) Chaupai line nos. 1-7 that precede Doha no. 175. Here we read how 
sage Vasistha has tried to convince Bharat to accept the crown as it was the wish of 
his father which he must honour, and by doing so he would gain glory and not 
infamy. | 
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TH Tay oF SA Het sit OPT Genet fares US ToT UG Ul 
a wet ce Ut start ak Garter stag ufsart us i 


rama gavanu bana anaratha mila. jo suni sakala bisva bha'i sula. 5. 
so bhavi basa rani ayani. kari kucali antahum pachitani. 6. 


It is indeed true, and there is no denying of it, that Lord Ram going to the forest has 
been very unfortunate, and this development has been like a thorn that has caused so 
much untold grief and pain to one and all in this world. (5) 


The queen (Kaikeyi, your mother) was influenced by fate and providence over which 
she had no control, and being driven by these forces she committed a misdeed' that 
left her regretting at the end. 

[To wit, Kaikeyi was so deluded under the influence of fate and providence 
that she could not think properly and lost her wisdom and prudence, for she did 
something from which she gained nothing except infamy, and had to regret sorely for 
it for the rest of her life.]° (6) 


[Note—'Sage Bharadwaj has already said that one has no control over the whims and 
fancies of the Creator who had maneuvered things in such a way that Lord Ram had 
to go to the forest, and unfortunately he (the Creator) made Kaikeyi his tool to give 
effect to his nasty plans. {Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 206 
along with Chaupai line no. 8 that precedes it herein above.} 


*Farlier, king Dasrath had warned Kaikeyi that if she goes ahead with her wicked plan 
and persists in sending Lord Ram to the forest, then she would have to repent for the 
rest of her life—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that 
precedes Doha no. 34.] 


TSS GEN SIT STUNT] | He GT SIT STAT STATAL U9 Ut 
kag US A Arete A ary | Wate St GAA AAT ¢ I 


tahamum tumhara alapa aparadhi. kahai so adhama ayana asadhia. 7. 
karatehu raju ta tumhahi na dost. ramahi hota sunata santosu. 8. 


Even after what thy mother had done in thy name, if anyone accuses thee of any sort 
of wrongdoing, of being in connivance with her, or says that thou wert a part of the 
conspiracy, and hence liable to be equally blamed for what had happened— then I say 
with conviction that such a person who falsely accuses you is in the wrong himself; 
such a person is ignorant of the facts and has gone astray from the path of truth, and 
he is surely not a saintly person with a pious heart (to have cast aspersions on thee 
who art absolutely innocent and pure in heart, who loves Lord Ram dearly and is 
devoted to him)’. (7) 


2640 


If you had accepted the crown to rule over the kingdom, then also you would not have 
done anything wrong’, and Lord Ram would have approved of it and felt satisfied’. 


(8) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 6-8 that 
precede Doha no. 184 where a similar idea has been expressed by all the citizens, 
including the ministers and courtiers, when Bharat had declared his intention not to 
accept the crown but go to the forest to meet Lord Ram instead. 


"Bharat would not be accused of any wrongdoing because he would be simply 
honouring his father’s wish in the same way as Lord Ram had gone to the forest to 
honour the king’s words—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line 
nos. 5-6 that precede Doha no. 95. 

Sage Vasistha has expressed a similar view in Ram Charit Manas, Ayodhya 
Kand, (1) Doha no. 174 along with Chaupai line nos. 2-6 that precede it; and (ii) 
Chaupai line nos. 1-4 that precede Doha no. 175. 


*Sage Vasistha was of the same view—apropos: Ram Charit Manas, Ayodhya Kand, 
Chaupai line nos. 5-7 that precede Doha no. 175. 

Lord Ram would have felt satisfied that Bharat has lived upto his duties and 
responsibilities—for the Lord had left a message for Bharat to this effect as clearly 
stated in Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 3-6 that precede Doha 
no. 152.] 


Go, Ha wht beg Uta ot dele Shad Ad UE! 


AHA GATT Ae AT TST AT GAZ Ul Rov Il 
doha. 


aba ati kinhéhu bharata bhala tumhahi ucita mata ehu. 
sakala sumangala mula jaga raghubara carana sanehu. 207. 


Nevertheless Bharat, what you have decided to do presently’ is an excellent thing to 
do, and in my view it is also the correct thing—because to have devotion and 
affection for the holy feet of Lord Ram is the root of all well-being, all wellness, all 
auspiciousness and all good fortunes”. (Doha no. 207) 


[Note—'Bharat had taken a conscious decision not to accept the crown inspite of 
everyone trying to make him do so, even telling him that if he accepted the crown he 
would be doing the right thing. But Bharat had flatly refused to oblige, saying that his 
welfare lay in serving Lord Ram, and not in accepting the crown. In fact, this decision 
of Bharat, to not accept the crown but instead go to the forest and bring Lord Ram 
back after asking the Lord to forgive him, had made Bharat very dear to every single 
citizen of Ayodhya. 

These things have been clearly narrated in detail in Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 3 that precedes Doha no. 171—to Chaupai line no. 1 
that precedes Doha no. 184. 
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*So therefore, sage Bharadwaj says that he endorses Bharat’s approach that the latter’s 
best lies in serving Lord Ram, and that Bharat exemplifies the virtues of love and 
devotion for the Lord (apropos: Chaupai line no. | that precedes Doha no. 208—to 
Chaupai line no. 6 that precedes Doha no. 210 herein below). 

In this connection, refer also to: Ram Charit Manas, Ayodhya Kand, (1) 
Chaupai line nos. 3-5 that precede Doha no. 184 (citizens of Ayodhya); (ii) Chaupai 
line nos. 7-8 that precede Doha no. 205 (deity of Triveni).] 


dio, Gee a4 itaq wT 1 year al aeele GAT I 8 Ul 
Te TEN SANS A aT ea Bart TH fret arar 2 


caupa’. 


so tumhara dhanu jivanu prana. bhuribhaga ko tumhahi samana. 1. 
yaha tumhara acaraju na tata. dasaratha su'ana rama priya bhrata. 2. 


Sage Bharadwaj continued: ‘This virtue (of having undiluted and truthful affection for 
Lord Ram as well as sincere devotion for the Lord’s holy feet) is sacrosanct for you, 
and you have held it to be your only asset and the basic principle of life; nay, it is 
precious virtue that is as dear to as your own life. 

Oh Bharat! Forsooth and without gainsay, who is more fortunate and blessed 
than thou art'? (1) 


But it is no wonder that it be so in your case, because thou art the blessed son of king 
Dasrath, and a dear brother of Lord Ram. 

[To wit, you have inherited love, affection and devotion for Lord Ram from 
your father, and from the Lord himself you have learnt what is meant by brotherly 
love and affection, what is selflessness and sacrifice, what is the importance of 
dispassion and renunciation, the value of respecting other’s rights as well as 
honouring one’s responsibilities and duties, and such other exemplary qualities 
practiced by Lord Ram himself.]° (2) 


[Note—'In this context, refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai 
line nos. 1-5 that precede Doha no. 184; (ii) Doha no. 185 along with Chaupai line 
nos. 2, 4 that precede it. 

In the aforesaid verses we read that the citizens of Ayodhya have also praised 
Bharat’s love and devotion for Lord Ram, and they too have declared that this virtue 
is to be treated as the best one in a person’s life, for everything else comes second to 
it—tefer especially to Doha no. 185. 


A son inherits the characters and virtues of his father. In the present case, king 
Dasrath himself loved Lord Ram most dearly and was extremely devoted to him so 
much so that he preferred death to life when forced to be separated from the Lord. 
{Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 1-3 that precede 
Doha no. 33; (ii) Chaupai line nos. 6-8 that precede Doha no. 82 (Dasrath himself 
declares his love for Lord Ram); (iii) Chaupai line no. 6 that precedes Doha no. 171; 
(iv) Doha no. 173 along with Chaupai line nos. 5-7 that precede it (sage Vasistha’s 
praise for Dasrath); and (iv) Chaupai line no. 7 that precedes Doha no. 211 (Bharat 
says to Bharadwaj). 
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So, sage Bharadwaj says that Bharat has inherited this virtue of having love 
and devotion for Lord Ram from his father Dasrath. 

As for Lord Ram, the sage means that all the brothers shared such mutual 
affection for each other that it has no match in this world. This is evident Ram Charit 
Manas, Ayodhya Kand, Chaupai line nos. 3-4 that precede Doha no. 198. 

Lord Ram embodied the virtues of love, affection, compassion, grace, equality 
and sharing everything with others, and these qualities of the Lord were apparent even 
during his childhood days as is clearly hinted in Ram Charit Manas, Baal Kand, 
Chaupai line nos. 1, 4-5 that precede Doha no. 205. 

Further, Lord Ram had been reluctant to accept the crown to the exclusion of 
his other brothers as is clearly mentioned in Ram Charit Manas, Ayodhya Kand, 
Chaupai line nos. 4-8 that precede Doha no. 10. 

Bharat has himself said that as children, the Lord would lose a game himself 
so that Bharat could win it, and the Lord loved Bharat so much that even if the latter 
was wrong on some point, the Lord would never admonish him—apropos: Ram 
Charit Manas, Ayodhya Kand, Doha no. 260 along with Chaupai line nos. 4-8 that 
precede it. 

And just like Lord Ram, Bharat too paid no heed to the caste or social standing 
of Guha Nishad while embracing and befriending him—apropos: Ram Charit Manas, 
Ayodhya Kand, (i) Chaupai line nos. 1-4 that precede Doha no. 88 (Lord Ram 
meeting Nishad); and (ii) Chaupai line no. 7 that precedes Doha no. 193—to Chaupai 
line no. 6 that precedes Doha no. 194 (Bharat meeting Nishad).] 


GAS WAT TIS HA Areal 1 A UT aS AA HTS ATT UN 3 
aT TH Sale atta tit 1 fafa aa qeefe aered att vu 


sunahu bharata raghubara mana mahim. péma patru tumha sama ko'u 
nahim. 3. 
lakhana rama sitahi ati priti. nisi saba tumhahi sarahata biti. 4. 


[In order to comfort Bharat and help him overcome his sense of guilt, shame and 
remorse, Sage Bharadwaj reiterated—] ‘Listen Bharat, in Lord Ram’s heart there is no 
one who is more worthy of love and affection than thou art. 

[To wit, Lord Ram loves thee more than anyone else.]' (3) 


Lord Ram, Sita and Laxman, all the three have so much affection for thee that when 
they spent the night here in my hermitage on their way to the forest, they had been 
praising thee and thine virtues the whole night. (4) 


[Note—'The deity of Triveni has also declared it in Ram Charit Manas, Ayodhya 
Kand, Chaupai line nos. 7-8 that precede Doha no. 205.] 
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jana maramu nahata prayaga. magana hohim tumharém anuraga. 5. 
tumha para asa sanéhu raghubara kem. sukha jivana jaga jasa jara nara kém. 
6. 


When thou hadst taken a bath at Prayag (i.e. at the confluence of the three holy rivers 
that is known as Triveni), thou must have come to know about it (because the deity of 
Triveni has said it to thee herself)', so much so that this news has spread throughout 
the place, and everyone is mesmerized by the Lord’s love and affection for thee*. 

[*There is another way of interpreting this particular verse as follows: “While 
they, i.e. Lord Ram, Sita and Laxman, were taking a bath at Prayag, the deity of the 
place had told them about thy devotion for Lord Ram, just like the deity has told thee 
that the Lord loves thee very much whilst thou wert bathing there a little while ago’, 
and this information filled Lord Ram with exhilaration, for he was extremely pleased 
to learn about the intensity of thy love, affection and devotion for him.”’] (5) 


The love and affection that Lord Ram (raghubara) has for thee is comparable to the 
way a person loves or longs to live a happy, easy and comfortable life in this world’. 


(6) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 7-8 that 
precede Doha no. 205. 


°The actual phrase used in the verse for a person who longs to have a happy, easy and 
comfortable life is “jara nara’”—which technically would mean a foolish man. It is to 
indicate that life in this world is transient, all living beings are mortal, and all the 
comforts and pleasures of the world are temporary. Inspite of this fact, a person still 
longs for it, for he is deluded and thinks that the world is real and permanent. Hence, 
he is a ‘fool’. But this should not be used to construe that Lord Ram loved Bharat 
foolishly, like a ‘fool loves the world’. It is just a figure of speech to stress how 
intensely and deeply the Lord loved his younger brother, because a man would go to 
any extent to have comfort, happiness, pleasures and enjoyments of material things in 
this world. He would be ready to sacrifice anything, even his own relatives and family 
members, or any of the assets he possesses if he is promised that he could achieve this 
goal by doing so. Likewise, Lord Ram loves Bharat greatly, no matter what cost it 
means to him.] 


Ge 7 stleten TTA ISS | WAT HEA UleT TITS I Ul 
Gee at Wt AN Ae WE a ee TT AI CI 


yaha na adhika raghubira bara’. pranata kutumba pala raghura’l. 7. 
tumha tau bharata mora mata ehu. dharém deha janu rama sanéehi. 8. 


This is not unexpected from Lord Ram, and neither it is to extravagantly praise him 
(that he loves you so much)—for it is the Lord’s inherent nature and basic character 
that he takes care of all those who are devoted to him, along with their kith and kin’. 


(7) 
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In my opinion, oh Bharat, thou seem to be an embodiment of the virtues of love and 
affection that one ought to have for Lord Ram; thou personifies these glorious virtues. 


(8) 


[Note—'To wit, it is the habit of Lord Ram to show affection to all such persons, and 
take special care of all those who are devoted to him and love him. Nay, the Lord also 
extends this grace to all others who are dependants of the Lord’s devotee, such as the 
latter’s kith and kin. Hence, it is but natural for Lord Ram to love Bharat so much 
because the latter is not only the Lord’s younger brother, but he also loves the Lord 
dearly himself, and is also very devoted to him.] 


lo. Gee whe Wd Hei UES SA Wa whe BUT | 
Ta wife ta fates feat at Ae AAS WA Ul Ro? I 
dona. 


tumha kaham bharata kalanka yaha hama saba kaham upadésu. 
rama bhagati rasa sid'dhi hita bha yaha sama'u ganésu. 208. 


Thou havest a regret that the developments (that led to Lord Ram going to the forest) 
are a blot on thine name, but for us it is a practical lesson in how to love the Lord, and 
what constitutes the virtue of true love—for it is the time for us to begin to learn (bha 
sSama'u ganésu) how one can achieve success in cultivating the virtues of devotion 
and affection for Lord Ram (rama bhagati rasa sid'dhi hita) by closely observing 
and learning from thy own example. (Doha no. 208) 


[Note—Sage Bharadwaj says: “Oh Bharat, thou hast set an example for the rest of us 
as how to love and have devotion for Lord Ram, so much so that even the deities of 
holy places and the gods would praise such virtues in a person. {Refer: Ram Charit 
Manas, Ayodhya Kand, Doha no. 205 along with Chaupai line nos. 7-8 that precede 
it.} 

Thou hast shown us what renunciation and sacrifice means, for thou havest 
refused to accept the crown and its accompanying material comforts and pleasures as 
a means of doing a great sacrifice and practicing self-restraint so that thou canst do 
penance and repentance for the misdeeds of someone else, in this case thy own 
mother Kaikeyi. 

Thou hast also shown that when it comes to having devotion and love for Lord 
Ram, nothing else matters; nothing should be allowed to come in the way. {Refer: 
Ram Charit Manas, Ayodhya Kand, Doha no. 185.}”’] 


dio, Wet Forel fartet ala STA ANT 1 Tat font HAS ASNT FU 
sfea Wer stasis Hag at i afefe a a ae fea fer SAT 2 


caupa’. 


nava bidhu bimala tata jasu tora. raghubara kinkara kumuda cakora. 1. 
udita sada amtha'ihi kabahtim na. ghatihi na jaga nabha dina dina duna. 2. 
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Sage Bharadwaj told Bharat: ‘My dear (tata)! Your glories and virtues are like a new 
full moon shining in the sky, whilst the devotees of Lord Ram (raghubara) are like 
so many water lilies (that are so fond of the moon that they open their petals only in 
the moonlight) and the bird known as Chakor (the Indian red-legged partridge— 
which is also so enamoured of the moon that it fixes its gaze on the moon as soon as it 
rises in the eastern horizon, and then follows its path across the sky till it sets in the 
west, all the while tilting its head so that it never loses the sight of the moon)’. (1) 


But whereas the moon rises and sets in the sky, and also waxes and wanes, your 
glories and virtues as well as the fame that you have acquired would not only remain 
permanent but would continue to flourish and spread in the firmament of the world’. 


(2) 


[Note—'Just like the water lily and the Chakor bird, the devotees of Lord Ram would 
always look upto Bharat for guidance and as a benchmark for purity of love and 
devotion for Lord Ram, and use his example in order to develop and practice a similar 
sort of devotion and love for the Lord. 


*To wit, Bharat’s glories and good deeds would be remembered for all times to come, 
and this would give abiding joy and happiness to the devotees of Lord Ram who 
would adore Bharat’s love and devotion for the Lord. 

Further, unlike the moon that changes every night, and its best form of a full 
silvery disc lasts only for a single night, Bharat’s glories and acclaim would be steady, 
eternal and undisputed in the annals of history.] 


wale facites vita sift abet 1 wey ware te wfate 7 arte ui 3 
fata fer Gea Ger wa aie lUfate A hens HAT WE I ¥ I 


kOoka tiloka priti ati karihit. prabhu pratapa rabi chabihi na hariht. 3. 
nisi dina sukhada sada saba kahu. grasihi na kaika'i karatabu rahu. 4. 


The bird known as Koka (ruddy goose), representing all the three divisions of the 
world would, immensely adore and respect it (i.e. Bharat’s excellent glories, virtues, 
character, good manners and deeds would be praised and toasted by the entire world), 
and even the fame of Lord Ram, his legendary glories and virtues which themselves 
are as radiant and splendorous as the sun, would however not be able to dim the shine 
that you possess’. (3) 


Thine example of exemplary devotion, as well as the unparallel love and affection for 
Lord Ram that thou have wouldst grant immense joy and happiness to everyone, 
every day and night of their lives, and unlike Rahu’ that devours the moon so that the 
latter loses its shine and glory periodically (during the lunar eclipse), the misdeeds of 
Kaikeyi would never be able to eclipse the fame, acclaim and honour that belongs to 
thee. (4) 


[Note—'The sun’s brilliance dims the shine of the moon in the sky. Since sage 
Bharadwaj has compared the fame, glories and virtues of Lord Ram to the sun, he 
goes on to say that as far as Bharat is concerned, the Lord’s fame would not stand in 
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the way of Bharat’s own acclaim and his grand reputation in the world, and nor would 
his goodness and excellence ever diminish or get undermined when one would 
compare them with those of Lord Ram, for Bharat would be like another sun in his 
own right, just like the moon that has lordship over the sky during the night with the 
sun not being able to interfere with the moon’s majesty in his own domain, the night 
sky. 

Earlier, Bharat has honoured and praised Lord Ram as being the most glorious 
Lord in the world—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 5- 
8 that precede Doha no. 200. So, here sage Bharadwaj intends to tell Bharat that 
though it is true that the glory of Lord Ram shines in the world with all its splendour, 
but it won’t affect Bharat’s own glories which would have their own independent 
importance, standing and value. 


“According to mythological accounts, a demon named Rahu devours the Moon God 
periodically, which causes the lunar eclipse. Since sage Bhardwaj has likened Bharat 
to a full moon in verse no. | herein above, he clarifies that the demon represented by 
the wickedness of his mother Kaikeyi, and the misdeeds she has done, would not 
tarnish his image, which would continue to have its shine and glory, untainted and 
undiminished. | 


TT Ta Baa eT AT STAG STS ALS TATU & I 
WA Ue Ste Stat sts | Hey ATM Tel TATE Ul & Ul 


pUrana rama supéma piyUsa. gura avamana dosa nahim dusa. 5. 
rama bhagata aba ami'am aghahum. kinhéhu sulabha sudha basudhahiim. 6. 


Verily indeed, this glory of yours is soaked in the ambrosia symbolizing love and 
devotion for Lord Ram, and this ambrosia is so powerful in neutralizing all sorts of 
poisons that even the sinful act of disobeying thine guru (sage Vasistha)' would not be 
able to affect thee and tarnish thy reputation. (5) 


Forsooth, thou hast blessed the whole world by making this remarkable ambrosia (of 
devotion, love and affection for Lord Ram) easily available to all (by thyself setting 
an example), so that even a lay person would be able to benefit from it, and enjoy its 
nectarine happiness and bliss (by emulating thee). (6) 


[Note—'This is indeed a remarkable observation of sage Bhardwaj, and it is in 
accordance with the cardinal principle that governs the rule for having true devotion 
for Lord Ram as stressed in Ram Charit Manas, Ayodhya Kand, Doha no. 185. This 
verse says that anything that comes in the way of one having devotion for Lord Ram, 
instead of helping the devotee to attain this glorious virtue, ought to perish and be 
burnt to ashes. 

Now, as we have read earlier, sage Vasistha had tried to persuade Bharat to 
accept the crown and rule the kingdom, instead of advising him that the best course of 
action for him would be to go to Lord Ram and ask for forgiveness, bring him back, 
and serve him. Even Bharat had hinted at his annoyance at sage Vasistha and other 
advisors for giving him a wrong advice, and he has vented his angst at them by using 
polite but sarcastic language as is clear when we read Ram Charit Manas, Ayodhya 


2647 


Kand, (i) Chaupai line nos. 1-8 that precede Doha no. 177; and (i1) Chaupai line no. 3 
that precedes Doha no. 181—to Chaupai line no. 5 that precedes Doha no. 182. 

Ordinarily, to disobey one’s guru is a big sin, but Bharat was absolved of 
committing any wrongdoing because his only reason for defying the guru’s advice 
was that his decision to do so was based on the purity of the virtues of devotion, love 
and affection for Lord Ram that he had. But the world is such a nasty and jealous 
place that people are always skeptical and suspicious about the best of intentions that 
a person may have. So, in order to dispel such doubts and suspicions in the minds of 
the people, vis-a-vis the fate of Bharat for disobeying his guru, and settle the matter 
for good, sage Bharadwaj emphatically asserts here by assuring Bharat, in front of 
others who were present there during their meeting, that even the sin of disobeying 
the guru would not stick to him because the virtue of love and devotion for Lord Ram 
that he has in his heart has neutralized its bad effects. | 


We wie Wak srt | alata Gat FATT Ut i 9 
CA TA TT at Ft ret ifetep Het VS GA TAT ATT Nc 


bhupa bhagiratha surasari ani. sumirata sakala sumangala khani. 7. 
dasaratha guna gana barani na jahim. adhiku kaha jehi sama jaga nahim. 8. 


[The sage now cites two instances of how a great person’s fame and glories become 
eternal, and cannot be erased over time. The first is that of king Bhagirath, and the 
other is that of king Dasrath.] 


King Bhagirath had done severe austerities to bring river Ganges, known as the ‘river 
of gods’, to earth from the heavens’, and this single deed of his was so glorious and 
auspicious that it has been irrevocably linked to the holiness of river Ganges so much 
so that both (i.e. king Bhagirath and river Ganges) are equally honoured and respected 
in the world. (7) 


Similarly, the glories and fame that king Dasrath had acquired are legendary and so 
extensive that it would be suffice to say that there has never been and would never be 
anyone as great as him”. (8) 


[Note—'The story of how river Ganges was brought to earth from the heavens has 
been narrated by sage Vishwamitra while he and the two brothers, Lord Ram and 
Laxman, were going to Janakpur to attend the bow-breaking ceremony there. See: 
Ram Charit Manas, Baal Kand, Chaupai line nos. 1-2 that precede Doha no. 212, and 
its accompanying note. 


*The greatness of king Dasrath has been lavishly praised by sage Vasistha in Ram 
Charit Manas, (a) Baal Kand, (i) Chaupai line nos. 1-8 that precede Doha no. 294; and 
(b) Ayodhya Kand, (ii) Chaupai line no. 2 that precedes Doha no. 172—to Chaupai 
line no. 2 that precedes Doha no. 174.] 


Glo, WI GAS Genres TA WA WS UT STs | 
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wat fea aaah Hag Free eT STATS 1 208 I 
doha. 


jasu sanéha sakoca basa rama pragata bha’é aii. 
jé hara hiya nayanani kabahum nirakhé nahim agha’i. 209. 


[Glorifying king Dasrath, sage Bharadwaj gives his reason for it when he says—] 


‘His (i.e. king Dasrath’s) love and affection for Lord Ram (the Supreme Being) was 
so deep, profound and sincere that the Lord, whose divine form is so magnificent, 
splendorous, charming and mesmerizing that even though Lord Shiva constantly 
meditates on it in his heart yet he never feels contented with it—the same Lord was 
obliged to reveal himself in a physical form in this world as the king’s son in 
deference of the latter’s wishes so that the king could see him closely and derive 
immense bliss from this viewing’.’ (Doha no. 209) 


[Note—'Lord Shiva constantly meditates on the divine form of Lord Ram and 
remains immersed in bliss derived from it so much so that he loses awareness of his 
surroundings. Whenever Lord Shiva sees Lord Ram, he is thrilled and never has 
enough of his beloved Lord’s sight—apropos: Ram Charit Manas, Baal Kand, (1) 
Chaupai line nos. 1-2 that precede Doha no. 50; (ii) Chaupai line no. 4 that precedes 
Doha no. 82; (iii) Chaupai line no. 7 that precedes Doha no. 108; (iv) Doha no. 111 
along with Chaupai line nos. 7-8 that precede it; and (v) Chaupai line no. 4 that 
precedes Doha no. 146. 

In his previous birth as king Manu, Dasrath had prayed to Lord Vishnu that he 
wants to see his physical form with his eyes. When the Lord obliged him by revealing 
his divine form, Manu was so wonderstruck that first he kept on gazing at the Lord, 
and then decided that he would ask the Lord to become his son so that the king could 
enjoy the Lord’s company very intimately. This is narrated in detail in Ram Charit 
Manas, Baal Kand, Chaupai line no. 1 that precedes Doha no. 146—to Chaupai line 
no. 2 that precedes Doha no. 150. 

Sage Vasistha too had cited this privilege of king Dasrath, that he was able to 
enjoy bliss that comes with viewing the divine form of Lord Ram, while praising the 
king—apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 173 along with Chaupai 
line nos. 5-8 that precede it. 

The divine beauty of Lord Ram’s physical form has been described at many 
places in the story. Some instances are the following: Ram Charit Manas, Baal Kand, 
(1) Chaupai line no. 7 that precedes Doha no. 215—to Chaupai line no. 5 that precedes 
Doha no. 216 (king Janak); (11) Doha no. 219 along with Chaupai line nos. 2-8 that 
precede it; (111) Chaupai line no. 4 that precedes Doha no. 220—to Chaupai line no. 8 
that precedes Doha no. 221 (citizens of Janakpur); (iv) Doha no. 233 along with 
Chaupai line nos. 1-8 that precede it; (v) Chaupai line no. 2 that precedes Doha no. 
242—to Chaupai line no. 3 that precedes Doha no. 244 (at the venue of the bow- 
breaking ceremony at Janakpur). | 
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caupa’. 
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Kirati bidhu tumha kinha anupa. jaham basa rama péma mrgarupa. 1. 
tata galani karahu jiyam ja'ém. darahu daridrahi parasu pa'ém: 2. 


Sage Bharadwaj continued to assuage Bharat’s hurt feelings and comfort him by 
saying: “You have established your immaculate credentials and created a peerless 
moon symbolizing your excellent virtues and character. This moon has an image of a 
deer representing love and affection for Lord Ram embedded on its surface’. (1) 


Hence, my dear (tata), do not regret so much. Why would someone fear poverty if he 
has the magical charm known as the ‘philosopher’s stone’ (paras) in his possession? 
[This stone has the mystical ability to convert any metal into gold. So 
therefore, if one possesses it, there is no reason why he should worry about poverty 
and material wants. Since you have the panacea of all happiness and joy with you in 
the form of the grand virtue of love and devotion for Lord Ram, there is no reason 
why you should worry for anything or feel so regretful. You are very privileged and 
blessed like no one else is, so abandon such a remorseful mood and cheer up.]° (2) 


[Note—'The full disc of the moon seems to depict an image of a deer on its surface as 
viewed from earth. In other cultures, the shape formed by the shadows and 
depressions on the moon’s surface is regarded as the face of a mythical man. In Indian 
culture this shape is regarded as the face of a deer because this animal’s face and eyes 
have been traditionally linked to beauty, and since the moon is often regarded as a 
symbol of beauty and charm, the imagery fits in perfectly. 

Even as this image of the deer is visible from as afar as the earth, and it is a 
permanent feature of the moon’s face, likewise the glories of Bharat incorporating his 
exemplary love, affection and devotion for Lord Ram will be known even in the 
remotest corners of the world, and it would form an inseparable part of Bharat’s 
identity, name and fame. 


“In this metaphor, the mystical powers inherent in the virtue of having love and 
devotion for Lord Ram is likened to the philosopher’s stone because a devotee of 
Lord Ram suffers from nothing, for the Lord himself takes care of him*1. Further, 
this virtue can neutralize the negative effects of any kind of sin*2. Sage Bharadwaj 
has already stated these two facts in the foregoing verses as follows: 

*1 Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 7 that precedes 
Doha no. 208. 

*2Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 5 that precedes 
Doha no. 209.] 


Gg Wd SA Bo A Heel | Saray ATS GF Wel Ul 3 
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sunahu bharata hama jhutha na kahahim. udasina tapasa bana rahahim. 3. 
saba sadhana kara suphala suhava. lakhana rama siya darasanu pava. 4. 


[In order to dispel doubts in the mind of Bharat and others that the sage was being too 
liberal and extravagant in heaping praises on Bharat, Bharadwaj said—] 
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Listen Bharat, I do not speak a lie; I live a life of a recluse who has renounced all 
attachments with the world, and I do Tapa (practice austerities and do penances). 

[Hence, I need not please anyone by saying false things just to keep someone 
in good humour. I don’t speak in vain, nor do I exaggerate things even a wee whit. 
But the truth needs to be told.] (3) 


The best reward of all the religious and spiritual practices that I have done is that I 
have had the good fortune of seeing Laxman', Lord Ram and Sita. (4) 


[Note—'It is to be remarked here that sage Bharadwaj has mentioned Laxman first. It 
is because Laxman, like Bharat, exemplified love, affection and devotion for Lord 
Ram, and since the sage has laid stress on these virtues as the grandest of them all, he 
remembers Laxman first as a means of paying his homage to one of Lord Ram’s 
greatest devotees. 

Earlier, Bharat has himself praised Laxman in Ram Charit Manas, Ayodhya 
Kand, (1) Chaupai line no. 7 that precedes Doha no. 182; (ii) Chaupai line nos. 1-3 
that precede Doha no. 200. 

Sage Bharadwaj had felt extremely exhilarated, thrilled and blessed when he 
met Lord Ram earlier. The sage had praised his own good luck, saying that it was a 
reward that marks the culmination of all his meritorious deeds, religious practices, 
austerities and penances—apropos: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 
106 along with Chaupai line no. 8 that precedes it; (ii) Chaupai line nos. 5-7 that 
precede Doha no. 107.] 


aie Wet Hl el LST ENT | Afset TANT AAMT SANT & I 
Wd II Ge WE WT as leafs ste Oa A APT MTS I & I 


tehi phala kara phalu darasa tumhara. sahita payaga subhaga hamara. 5. 
bharata dhan'ya tumha jasu jagu jaya'U. kahi asa pema magana muni 
bhaya't. 6. 


And the great reward of having the good fortune to see Lord Ram, Laxman and Sita 
(as mentioned in verse no. 4 herein above) is the blessed opportunity to meet you, 
which we, me and the rest of inhabitants of this holy pilgrimage place known as 
Prayag, have been fortunate enough to get, which indeed and in all sooth hath made 
us all feel that it is our greatest of luck and best of good fortunes. (5) 


Oh Bharat! Thou art worthy of heartiest congratulations, and indeed thou deserve it 
and it is no exaggeration, for thou art the most blessed of souls as thine glories and 
merits have become famous in the world, making thee and thine reputation unmatched 
in all the quarters of world.’ 

Praising Bharat thus in the most laudatory of terms, sage Bharadwaj was 
overcome with such great emotions of love and affections for him that he (the sage) 
appeared to be in a trance-like state. 

[To wit, the sage felt very thrilled and exhilarated beyond measure so much so 
that he was not able to say a word more, his eyes were filled with tears, and his heart, 
overwhelmed with love and affection for Bharat, blessed the latter profusely, albeit 
silently.] (6) 
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suni muni bacana sabhasada harasé. sadhu sarahi sumana sura barasé. 7. 
dhan'ya dhan'ya dhuni gagana payaga. suni suni bharatu magana anuraga. 8. 


When those who had assembled around sage Bharadwaj and Bharat heard these words 
of the sage, praising Bharat lavishly, all of them felt glad and exhilarated themselves 
too. 

These saintly souls praised the excellent virtues of Bharat even as the gods 
showered flowers from the sky to show their own happiness.* 

[*This verse can also be read as follows: “Hearing the words of the sage 
praising Bharat lavishly, those present in the assembly hailed him and joined in the 
applause for Bharat, saying that he was indeed a saintly soul worthy of such honour. 
The gods too joined in showing their pleasure by showering flowers from the 
heaven.”]! (7) 


There was an all round applause for Bharat; everyone cheered, hailed and praised him 
so much to that the whole place, the sky and the land of Prayag, reverberated with it. 

Hearing himself being thus praised and honoured so much, Bharat felt 
overwhelmed with emotions of gratitude and thanksgiving. (8) 


[Note—'Sage Bharadwaj was a very senior sage of his time. When he praised Bharat 
and honourd him, all those who were present there cheered at Bharat, hailing his 
virtues and glories. They applauded him and proclaimed unambiguously that Bharat 
was indeed a saintly soul and the most honourable because he has been praised so 
highly by an exalted sage of Bharadwaj’s stature, which was indeed a rare honour. ] 


ao. stem Tra feat wy fre are eee FT 

cat wary APT Hetete citet Wate SAI Bo Ui 
doha. 
pulaka gata hiyam ramu siya sajala saroruha naina. 


kari pranamu muni mandalihi bole gadagada baina. 210. 


Bharat’s body was thrilled, he remembered Lord Ram and Sita in his heart, and his 
eyes welled up with tears as he reverentially bowed before the assembly and began to 
speak with a voice that was chocked with emotions. (Doha no. 210) 


ato, AP aang ate dhenrsy | aifag wae Stas STATS 8 UI 
Ue act ait fs Hisar ars i ule aa aferen A ate ateraTS UN 21 


caupa’. 
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muni samaju aru tiratharaji. samcihum sapatha agha'i akaju. 1. 
ehim thala jaum kichu kahi'a bana’. hi sama adhika na agha adhama’. 2. 


Bharat addressed the assembly with utmost humility thus: ‘This is an assembly of 
illustrious sages, and we are at a holy place that is so exalted that it his honoured with 
the title of being “a king amongst all the pilgrim places (tiratharaju)”. 

In such an august assembly, to say something on oath (to prove that one is not 
speaking a lie) wilt be tantamount to causing an insult to it. (1) 


In this situation, if one wert to speak a lie by saying something other than the truth or 
a fact just because it would suit one’s purpose, surely then there wouldst be no other 
greater sin as well as violation and travesty of the principles of ethical conduct, of 
probity and propriety, than doing so.' (2) 


[Note—'Bharat’s opening statement intends to stress that what he is going to say is 
the truth, and nothing but the truth. He would say nothing to boast about his good 
character, or to say how good and honourable he is, or what good and meritorious 
things he had done, but it would be an honourable expression of the sincerest and the 
most frank of the inner most feelings of his heart, without any deceit and conceit on 
his part. ] 


Gee TAT Hes SAMS | ST SATA TTS 1 3 
Wife A Ard Hida Ht Are ale ge fret wry rPafe ore vit 


tumha sarbagya kaha'um satibha'd. ura antarajami raghura'u. 3. 
mohi na matu karataba kara soci. nahim dukhu jiyam jagu janihi pocu. 4. 


I tell the truth that thou art all (such as the sages Bharadwaj and Vasistha especially, 
and all other local sages who had assembled there) all-knowing, and further, Lord 
Ram (the Lord of the Raghus; “raghura'U”) too is aware of the inner feelings and 
thoughts of everyone (“antarajam?’; being the one who lives inside the heart of all 
living beings as their Atma, their soul, their pure consciousness)’. 

[Therefore, it is impossible for me to get away by saying lies and being 
pretentious, for I can never fool any one of you by acting smart. Hence, whatever I 
wish to say is from the bottom of my heart, and it is nothing but the truth.] (3) 


[That said, now let me make my submission as follows—] I am not much troubled 
about the (wicked) actions of mine mother, nor am I sorry that the world wouldst call 
me wicked and crooked’. 

[It is because I expect this sort of view about me from the world after what my 
mother has done, and I can’t find nor do have any lame excuses for her evil deeds. ] 


(4) 


[Note—'This fact, that Lord Ram knows the inner thoughts and feelings of everyone 
(antarajaml), has been reiterated in numerous places in Ram Charit Manas. Some 
instances are the following: 

Ram Charit Manas, (a) Ayodhya Kand, (i) Chaupai line no. 4 that precedes 
Doha no. 66 (Laxman); (ii) Chaupai line no. 6 that precedes Doha no. 72; (iii) Doha 
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no. 201 (Nishad to Bharat); (tv) Doha no. 256; (v) Doha no. 257; (vi) Chaupai line no. 
6 that precedes Doha no. 266; (vii) Chaupai line no. 1 that precedes Doha no. 267; 
(viii) Chaupai line no. 1 that precedes Doha no. 298; (b) Aranya Kand, (1x) Chaupai 
line no. 9 that precedes Doha no. 6 (sage Atri); (x) Chaupai line no. 7 that precedes 
Doha no. 9 (all the sages when Lord Ram asked them about the heap of bones he saw 
along the road to the forest); (xi) Chaupai line no. 19 that precedes Doha no. 11 (sage 
Sutikshan); (xii) Chaupai line no. 1 that precedes Doha no. 39 (Lord Shiva to Uma, 
his consort); (xiii) Chaupai line no. 2 that precedes Doha no. 42; (c) Sundar Kand, 
(xiv) Chaupai line no. 5 that precedes Doha no. 49 (Vibhishan); (d) Uttar Kand, (xv) 
Chaupai line no. 4 that precedes Doha no. 36 (Lord Ram knows the inner thoughts of 
all living being). 


*A similar sense of self-reproach has been expressed by Bharat earlier in Ram Charit 
Manas, Ayodhya Kand, Chaupai line no. 5 that precedes Doha no. 182.] 


afer Se forte urcites | faag act cae aie TAT NG UI 
Ged Usa At ysrt gere | cifoast wa aa Aa UIT & I 


nahina daru bigarihi paraloku. pitahu marana kara mohi na soku. 5. 
sukrta sujasa bhari bhu'ana suha’é. lachimana rama sarisa suta pa’é. 6. 


I am not afraid that my fate hast been ruined, and I may end up doomed in my 
afterlife. Neither am I sorry for the death of mine father. (5) 


He (my father, king Dasrath) had led a meritorious life, had acquired immense good 
fame and reputation, and had established his name in all the realms of the world—for 
his glories cannot be sufficiently praised as he hast begotten sons in the likeness of 
Laxman and Lord Ram.' (6) 


[Note—'In this context, refer to what sage Vasistha had told Bharat in the court of 
Ayodhya as narrated in Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 4 that 
precedes Doha no. 171—to Chaupai line no. 2 that precedes Doha no. 172; (ii) 
Chaupai line no. 5 that precedes Doha no. 173—to Chaupai line no. 2 that precedes 
Doha no. 174. 

Perhaps Bharat now wishes to tell sage Vasistha in particular, and the rest of 
the sages in general, that he knows well enough everything they might wish to tell 
him in the context of the developments back home in Ayodhya, and his decision to go 
to the forest to plead with Lord Ram to forgive him and return home—such as trying 
to persuade him to return to Ayodhya and assume the role of a king while Lord Ram 
is away from the place. But it would be a futile exercise for them to attempt it, and he 
expects them to please refrain from doing so. ] 


Ue fare ate aT STAT 1 OT Get aT HT WET 9 
TH ore faa fog ont osetia ah ae fiat ot oat tl 2 
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rama biraham taji tanu chanabhangi. bhipa soca kara kavana prasangi. 7. 
rama lakhana siya binu paga panahim. kari muni bésa phirahim bana 
banahim. 8. 


Verily, he (king Dasrath; his soul) hast left his gross mortal body, which is 
nevertheless inherently fragile and temporary for no one can be certain in which 
moment it would perish (tanu chanabhangU), in grief of separation from Lord 
Ram’. So therefore, where is the cause for one grieving for the king” (because he has 
died a noble death, and what a better way to die than to remember Lord Ram during 
one’s last moments)*? (7) 


The only regret that I have, and the only thing that troubles and torments me 
endlessly, is that Lord Ram, Sita and Laxman are walking barefoot in the forest, 
attired like a hermit*. (8) 


[Note—'According to the philosophy of the Upanishads, especially ones devoted to 
the divinity of Lord Ram (viz. Ram Tapini, Ram Rahasya etc.), the Lord is known as 
the ‘Parmatma’, the Supreme Atma, the Supreme Consciousness, the cosmic Soul. 
The ‘true self? of a living being, on the other hand, is not his gross mortal body but his 
Atma, his soul, which is a microcosmic form of the macrocosmic Atma. To wit, it is 
the same ‘Consciousness’ that exists at two planes—i.e. the macrocosmic plane at the 
level of the Parmatma, and the microcosmic plane at the level of the individual living 
being known as the Jiva. 

From the perspective of metaphysics, once the Atma is separated from the 
gross body of a creature, the latter is as good as dead. This basic philosophy has been 
invoked here when it is said that it is natural for king Dasrath to have died when Lord 
Ram, representing his ‘Atma’, had left the king’s gross body by going away from him 
to the forest. What a wonderful imagery of metaphysics and spiritualism has been 
used here by Bharat while saying that his father’s death is not to be grieved for. 


*Sage Vasistha too has said so in Ram Charit Manas, Ayodhya Kand, (i) Chaupai line 
no. 6 that precedes Doha no. 171; (ii) Chaupai line no. 2 that precedes Doha no. 172; 
(111) Chaupai line no. 5 that precedes Doha no. 173—to Chaupai line no. 1 that 
precedes Doha no. 174. 


*In this context, refer to what Jatau and Baali have said at the time of their death— 
apropos: Ram Charit Manas, (a) Aranya Kand, (1) Chaupai line nos. 5-7 that precede 
Doha no. 31 (Jatau); (b) Kishkindha Kand, (11) Chaupai line nos. 2-5 and Chanda line 
nos. 1-2 that precede Doha no. 10 (Baali). 


“Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 6 that 
precedes Doha no. 182; (ii) Chaupai line no. 2 that precedes Doha no. 188; and (iii) 
Chaupai line nos. 4-7 that precede Doha no. 203.] 


@o, St Ge et Stet Ale Gast SIA Ha UTI 
ata de at Fra Ged fa Sag SLT STAT HN VAAN 
doha. 
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ajina basana phala asana mahi sayana dasi kusa pata. 
basi taru tara nita sahata hima atapa barasa bata. 211. 


They (i.e. Lord Ram, Sita and Laxman) wear clothes made from the bark of trees and 
leaves, or wrap deer-skin around their bodies (ajina basana)', they survive by eating 
fruits, sleeping on the ground on a rough spread made of leaves and twigs, and taking 
shelter under the shade of trees, in all seasons, coping with the vagaries of Nature 
such as cold and frost of winter, heat of summer, rains during the rainy season, and 
storms and squalls whenever they occur’. [Indeed, the mere thinking of these 
sufferings and hardships that the Lord and his two companions are enduring in the 
forest sends shivers down my spine and chills me. I have no words to express the 
horrors I mentally face when such thoughts come haunting my mind, which however 
are so frequent that I can’t rest in peace even for a while like some ghost constantly 
tormenting me—refer verse no. 1 that follows herein below.]’ (Doha no. 211) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, Doha no. 165. 


*Lord Ram had warned Sita about such a life in the forest—apropos: Ram Charit 
Manas, Ayodhya Kand, Doha no. 62 along with Chaupai line nos. 4-8 that precede it. 


*Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 6, 8 that precede 
Doha no. 182.] 


do, Ue ge ae ces fea ort | pea are Ae A TT 8 
Ue Hat ae sitaey aat aTeaS Tenet forear AA ATT U 


caupal. 


éhi dukha daham daha'i dina chati. bhukha na basara nida na rati. 1. 
éhi kuroga kara ausadhu nahim. sodhé'um sakala bisva mana mahim. 2. 


This (i.e. Lord Ram, Sita and Laxman suffering hardships in the forest) is causing 
intense torment to me; it has robbed me of my peace, and it has been burning my heart 
every day with extreme agony, so much so that I have lost all desire to eat anything 
during the day and sleep during the night. (1) 


It is an agonizing disease which has no remedy anywhere, for I have mentally 
examined if there was any way or possibility to ameliorate my grief and pain in this 
respect, but all was in vain’. (2) 


[Note—'“To wit, my sufferings are caused by the interminable thoughts of Lord Ram, 
Sita and Laxman undergoing so much hardships due to me, as it was in my name that 
my wicked mother had banished them to the forest. It is not an ordinary disease for 
which any remedy can be found so easily, for as long as the cause persists the disease 
would not go away. And what is the ‘cause’ of this disease that has afflicted me and 
causing me intense pain, and how can it be ‘remedied’? It is that my beloved Lord 
Ram, Sita and Laxman are being made to suffer due to me, which is the ‘cause’, and 
the only ‘remedy’ that would work is when they come back home.” 
In this context, refer to verse no. 6 herein below. | 


2656 


Ad Had ass sta HoT 1 ate a feat HS TACT 3 Ul 
lel Goals at HS Had its sats ule Hist HAT ¥ i 
tile ART ag Hore cafe set | aretha aT SAT ASAT Ut & I 


matu kumata barha’t agha mila. téhirh hamara hita kinha bamsila. 3. 
kali kukatha kara kinha kujantru. gari avadhi parhi kathina kumantru. 4. 
mohi lagi yahu kuthatu tehim thata. ghalési saba jagu barahabata. 5. 


[In the following verses, Bharat lambastes his mother Kaikeyi by using the metaphor 
of a wicked carpenter who makes a wooden contrivance, out of some jealousy, 
misplaced priorities or some misconceptions of what is good and what is bad, to cast a 
spell of black magic upon the person who is supposed to be the carpenter’s patron, as 
the foul designs and the mischief created by Kaikeyi in the belief that she is planning 
something good for Bharat, would, on the contrary, make him infamous in the world 
and suffer interminably. | 


My mother’s (i.e. Kaikeyi’s) evil and selfish thoughts (matu kumata) are like a 
wicked and sinful carpenter who is at the root of this disease (barha'l agha mila), 
because it was she who had used the excuse of my welfare (tehim hamara hita) as a 
tool which a carpenter uses to chip and cut wood with (“bamistila”; the adze) --- (3) 


--- To cut and shape an evil contrivance (KujantrU) from the inauspicious wood 
symbolized by discord and turmoil she created in the family and the kingdom (kali 
kukatha), and then planted (gari) this evil device to cast a spell of black magic (parhi 
kathina kumantru) that would be the cause of doom for me for the period (“avadhi”; 
of fourteen years of Lord Ram’s banishment) that she demanded. (4) 


Apparently she cooked up this evil design and did everything for my good (mohi lagi 
yahu kuthatu téhirn thata), but in the bargain she hast eternally defamed me, 
destroyed my reputation, and brought nothing but ruin for me in the world for all 
times to come (ghalési saba jagu barahabata). (5) 


foes Qainq wa fat srt | rag staat ae Stra SMT & UI 
Wd Tat UP A Teg Us | aale aie ag sia aSTs 9 
ad arg ait are frat aa ge fhfete wa aT eat cI 


bharata bacana suni muni sukhu pa’. sabahirn kinhi bahu bhamti bara’. 7. 
tata karahu jani socu bisési. saba dukhu mitihi rama paga dékhi. 8. 


This misfortune and evil spell leading to my disease (i.e. my interminable pain, 
agony, torments and sufferings) can only end when Lord Ram returns home and stays 
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in Ayodhya—for truly, there is no other way or means to end this evil spell; there is 
no other remedy for my disease'.’ (6) 


Hearing the words of Bharat, the sage (Bharadwaj) felt very glad. All others who were 
present on the occasion too praised Bharat (for his excellent character, virtuous 
nature, sense of righteousness, propriety, probity and morality, his sincerity, honesty, 
piety and purity of heart, his clear conscience, devotion for Lord Ram, politeness, 
simplicity, humility, and other such glorious virtues that were indeed laudable) in 
lavish terms, and in a variety of ways’. (7) 


Everyone was unanimous in their view when they assured Bharat thus: ‘Dear (tata), 
do not regret and lament so much, for all the grief and sorrows from which thou art 
suffering would be dispelled when thou wouldst be able to see the august feet of Lord 
Ram once again.” (8) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 178 along 
with Chaupai line nos. 1-3, 6-7 that precede it; (ii) Chaupai line nos. 3, 5-6 that 
precede Doha no. 179; (111) Chaupai line no. 1 that precedes Doha no. 180—to 
Chaupai line no. 2 that precedes Doha no. 183. 


“It was a large gathering. Everyone listened to what Bharat had to say in rapt 
attention. When he concluded his submission, everyone praised him in his own way— 
i.e. “in a variety of ways”. 

A similar thing had happened in Ayodhya when Bharat declared his intention 
to go to the forest to bring Lord Ram back home—apropos: Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 1 that precedes Doha no. 184—to Chaupai line no. 3 
that precedes Doha no. 185. 


*Bharat felt extremely happy and contented to hear the assembly of holy men thus 
blessing him, for it obviously meant that he would ‘see Lord Ram again’, as this was 
what he wanted. | 


alo, cit yatel afrax es siete Unita sg | 
he Wel Hel Het SH lS TS HAT BY Ul VL2U 
doha. 


kari prabodhu munibara kahe'u atithi pémapriya hohu. 
kanda mula phala phila hama déehim léhu kari chohu. 212. 


Assuring Bharat that his wishes would surely be fulfilled, the exalted sage 
(Bharadwaj) said: ‘My dear, thou art my honoured guest whom I love very much. 
Please accept my affectionate gestures by cheerfully partaking of some refreshments 
in the form of edible roots and stems, as well as fruits and flowers that we have to 
offer thee (hama déhirn)', as it wouldst make all of us happy.”’ (Doha no. 212) 


[Note—'The word “hama”, meaning ‘we’, is plural for ‘I’. Here, it has a duel 
meaning though. It can mean that the sage was referring to himself as well as all those 
present in his hermitage who were jointly honouring Bharat and offering refreshments 
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to him. It can also mean ‘I’, i.e. sage Bharadwaj, because it is used as part of courtly 
language by kings and other senior persons of position, as well as those who are 
guardians of others much junior to them, such as sages who maintained hermitages, 
when they offer some gift to a guest. They would normally say to the guest: “please 
accept the gift that is being offered to you by ‘hama”—obviously, the intent is ‘me’ 
and not ‘we’ here. But since the king or the senior sage who heads a hermitage is a 
representative of others, the use of the plural word “we; hama ” is also not out of 
place. 


“Earlier, sage Bharadwaj had offered similar refreshments to Lord Ram while 
welcoming him: refer—Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-3 that 
precede Doha no. 107. 

But in the case of Bharat, it seems that the sage was trying to test the truth of 
his statement that “he has lost his taste and appetite’—apropos: Chaupai line no. 1 
that follows Doha no. 211 herein above. 

Bharat passed this test, as we shall discover in the verses that follow herein 
below. Initially he was reluctant and in a dilemma as to what to do when sage 
Bharadwaj offered food by way of refreshment to him, wondering whether to accept it 
or decline it; but then Bharat decided that he ought to honour the great sage’s request, 
for otherwise it would be tantamount to insulting him—apropos: Chaupai line nos. 1- 
3 herein below, that follow this Doha no. 212. 

A little while later, we shall read that Bharadwaj put Bharat to another ‘test’ to 
see how steadfast he was in upholding his vows of austerity and penance as a means 
of repentance and atonement for the evil deeds done by his mother. What was this 
‘test’, and how do we conclude that Bharadwaj was ‘testing’ Bharat? Well, the sage 
used his immense mystical powers to create a fairy-tale-like fascinating camp-city of 
wonderful dwellings that were provided with the best of material comforts and other 
pompous accouterments to entertain Bharat and his party, with all the pomp and show 
Bharat would have enjoyed had he accepted the offer of the crown of the mighty and 
prosperous kingdom of Ayodhya—apropos: Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 8 that precedes Doha no. 213—to Chaupai line no. 8 that precedes 
Doha no. 215. 

That said, how do we know sage Bharadwaj was ‘testing’ Bharat? Well, Doha 
no. 215 is explicit in this, for it says that sage Bharadwaj was “playing a game with 
Bharat by creating this fantastic camp with all sorts of things for physical pleasure and 
comfort”. It simply means that the magical fairy-tale-like camp that Bharadwaj 
created for Bharat was to see if the latter falls in the trap and regrets his decision to go 
to the forest instead of ascending the throne and enjoying life of a king. ] 


do. ar aft wer ava fet are | vas Haraer afer PHT 2 
SIT Tes Te Pret get a She Alot HT SAT tt 2 
far aft srerg BRST TEST LUA A AE ATA SANT Ul 3 
caupa’. 
suni muni bacana bharata hiyam’ soci. bhaya'u ku'avasara kathina samk6cu. 


1. 
jani garu'i gura gira bahori. carana bandi bole kara jori. 2. 
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sira dhari ayasu kari'a tumhara. parama dharama yahu natha hamara. 3. 


When Bharat heard the words of sage Bharadwaj (whereby the sage requested him to 
accept some eatables that he offers him by way of light refreshment), his heart was in 
a state of quandary, not being able to decide quickly what to do, for it was a difficult 
situation for him’. (1) 


But then there were other things to be considered too: it was necessary to obey the 
words of a guru (a senior teacher)’. 

Weighing the pros and cons in his heart, Bharat concluded that he must accept 
the sage’s request. So he offered his obeisance at the august feet of the sage, joined 
the palms of his hand in reverence, and said most politely, --- (2) 


‘I shalt obey thine orders by bowing my head, as it is my paramount duty, my Lord, to 
obey thee.”’ (3) 


[Note—'What difficulty did Bharat face? Well, refer to the note appended to Doha 
no. 212 herein above. Just a while ago he had publicly declared that due to the grief 
and agony, as well as the immensity of the sense of guilt and regrets associated with 
the misfortune of Lord Ram being sent to the forest on his account, he has lost all his 
appetite—apropos: Chaupai line no. | that precedes Doha no. 212. And now if he 
eats, it would mean he was lying. 

Besides, to be frank and honest, it cannot be denied that Bharat was hungry, 
and it is easy for a distraught man under great emotional stress to not think of food as 
long as he does not have a chance to eat it or even see it, but if a delicious dish is 
placed before him it is but natural that his appetite would be stoked with a vengeance, 
and he would find it impossible to restrain himself any more from gobbling the 
delicacy as fast as he can gulp it down his throat, for the stomach would start 
grumbling and croaking due to excessive hunger at the first sight of food. Should this 
happen, Bharat was thinking, he would be ridiculing himself. 


°The word used here is ‘guru’. Now, Bharat’s guru was sage Vasistha, and not 
Bharadwaj, and the offer to accept eatables was made by the latter. So what is the 
import of this verse? It implies that all senior sages were treated equally in ancient 
times, so sage Bharadwaj was shown as much respect by Bharat as he would have 
shown it to sage Vasistha, his real family guru. 


*Refer also to: Ram Charit Manas, Ayodhya Kand, Doha no. 188. Here we learn that 
not only Bharat but everyone else too had taken a vow of austerity, deciding to eat 
‘once a day’ and surviving on milk and water, as they proceeded to the forest to meet 
Lord Ram. 

Bharat thought over the matter and concluded that this opened a window for 
finding a way out of the difficult situation—viz. he and others could eat ‘once a day’, 
and so it would be alright if he accepted sage Bharadwaj’s food as long as he does not 
eat for the rest of the day again. 

We have another instance when one is obliged to obey the orders of one’s 
senior even though it seems not right to do so—trefer: Ram Charit Manas, Baal Kand, 
Chaupai line nos. 1-4 that precede Doha no. 77. Here, Lord Shiva agrees to obey Lord 
Ram when the latter requests the former to marry Parvati, albeit it was not proper for 
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him to do so, for he was an ascetic who had renounced all sorts of attachments and 
getting involved in family ties. 

A very interesting and pertinent observation is to be made here. We have read 
that earlier Bharat had flatly defied his guru, sage Vasistha, when he refused to accept 
the repeated request of the sage to accept the crown—apropos: Ram Charit Manas, 
Ayodhya Kand, (i) Chaupai line no. 2 that precedes Doha no. 174—to Chaupai line 
no. 7 that precedes Doha no. 176 (sage Vasistha’s request); (ii) Chaupai line nos. 1-8 
that precede Doha no. 177; (iii) Chaupai line no. 1 that precedes Doha no. 182—to 
Chaupai line no. 2 that precedes Doha no. 183 (Bharat’s refusal). 

So, what’s the difference between the two situations—one of refusing to obey 
sage Vasistha, and the other of not disobeying sage Bharadwaj? Well, the answer is 
very simple and straight, and it is found in Ram Charit Manas, Ayodhya Kand, Doha 
no. 185. It says: “Let anything that stands in the way of one coming close to Lord get 
burnt and reduced to ashes”. 

Now, in the case of sage Vasistha, his proposal meant that Bharat would have 
to accept the throne and by default be opposed to Lord Ram, as the throne actually 
belonged to the Lord. Further, it meant that he would not be going to the forest to 
meet Lord Ram, beg to be forgiven for all the mischief done by his mother in his 
name, and bring the Lord back home. Hence, sage Vasistha’s proposal was not 
acceptable—because by accepting it Bharat would be prevented from meeting Lord 
Ram soon. 

On the other hand, sage Bharadwaj’s proposal had nothing of the sort; it was 
merely an offer of food, which nevertheless was eaten by everyone for survival. So, 
accepting Bharadwaj’s request would in no way stand in the way of Bharat’s quest for 
having a meeting Lord Ram, which was the case with sage Vasistha’s request. ] 


Wd TH APT WT aT aha Aa fae Pep) arene & 
atest Hike wed USS lhe Uet Hiet SIME Ts Ul & Ul 
ue ate cafe fers fae ame wafed Frat Prat caret Fae & 


bharata bacana munibara mana bha’é. suci sévaka sisa nikata bola’é. 4. 
cahi'a kinhi bharata pahuna’l. kanda mula phala anahu ja’. 5. 
bhalehim natha kahi tinha sira na'eé. pramudita nija nija kaja sidha’é. 6. 


Bharat’s polite words made the sage’s heart feel gladdened. The sage summoned his 
trusted followers (i.e. disciples and subordinates) and said, --- (4) 


‘I wish to entertain Bharat as he is my honoured guest by offering some refreshments 
to him. So, make haste and bring some edible roots and fruits for this purpose.’ (5) 


Bowing their heads in obedience, they replied, ‘Alright sir, it shalt be done forthwith’, 
and then they went away cheerfully to fulfill their assignment. (6) 


Ube area UE as Aaa | aha Gat afSst A aa U9 UI 
aft fife fate airnfee sig | sirerg eis at eels tars ic 
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munihi soca pahuna bara névata. tasi puja cahi'a jasa dévata. 7. 
suni ridhi sidhi animadika a'im. ayasu ho'i so karahim gosa'im. 8. 


Meanwhile, sage Bharadwaj became thoughtful, considering the fact that Bharat was 
not an ordinary guest, but someone distinguished who deserved special treatment that 
would be equivalent to his stature, and would be like the worship which one would 
offer to a revered god if the latter comes visiting him’. (7) 


So, the sage invoked certain supernatural powers that he had, called the ‘Riddhi- 
Siddhi’, represented by the two mystical deities, such as Anima and others’, that can 
provide rich physical comfort and opulence of every kind in a magical way whenever 
demanded. (8) 


[Note—'Sage Bharadwaj became pensive; he wondered if simply offering ordinary 
food would suffice as a gesture of respect he would be expected to show Bharat, who 
was a very special guest—because he was the younger brother of Lord Ram, had 
immaculate character and excellent virtues, and was a de-facto king of the mighty 
kingdom of Ayodhya, at least for the time being. 

Hence, the sage thought that Bharat deserves some special treatment 
behooving his stature. 

When sage Bharadwaj had offered similar refreshments to Lord Ram, Sita and 
Laxman earlier, he had no regrets—why? It is because the Lord and his two 
companions were supposed to live like a hermit for the next fourteen years, and 
hermits are expected to eat only fruits and edible roots and stems etc. {Refer: Ram 
Charit Manas, Ayodhya Kand, Chaupai line nos. 2-3 that precede Doha no. 107. 

But we must remember that Bharat was not attired in a hermit’s clothes at 
present; he wore simple clothes that’s true, but surely not those worn by hermits—he 
was a prince, and his decision to go the forest was his own, and not imposed upon him 
by some mandate. Later on in the story however, we shall read that when Bharat 
returned to Ayodhya and decided to live in the same way as he had seen Lord Ram 
living in the forest, i.e. like a hermit, he had then changed his clothes and donned the 
attire of a hermit. But this happens much later. {Refer: Ram Charit Manas, Ayodhya 
Kand, (1) Chaupai line no. 7 that precedes Doha no. 323; (ii) Chaupai line nos. 2-5 
that precede Doha no. 324.} 


*The Riddhis-Siddhis are mystical powers that can be invoked to produce an instant 
effect of richness, opulence, wealth and physical comfort, as they are able to provide 
everything one needs in physical terms. ‘Anima’ is the name of one such aspect of the 
Riddhis and Siddhis. 

Remember that it was a hermitage, and not a palace of a king. Hence, the place 
was humble and austere, where the requirements and accouterments to entertain such 
a large entourage as that which accompanied Bharat were obviously not available. So, 
sage Bharadwaj, who had the mystical ability to invoke the powers of Riddhis and 
Siddhis, invited the deities representing these supernatural powers, to provide the 
necessary things to entertain Bharat and his party in accordance with the sage’s wish 
to honour Bharat and his entourage in a noble way, and according to their stature. ] 
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USTs Hit AE MA Hel fact APTS ll V3 


doha. 


rama biraha byakula bharatu sanuja sahita samaja. 
pahuna’ kari harahu srama kaha mudita muniraja. 213. 


When the Riddhi-Siddhi arrived, the sage told them: ‘Bharat, along with his younger 
brother (Shatrughan) and the rest of the people who are accompanying him, are all 
tormented by grief due to separation from Lord Ram. They need comfort and rest. 

So, I request you to take necessary action to ease their sufferings, and to 
ensure that they are well entertained and provided with full comfort.’ (Doha no. 213) 


dio, fifa fafa far at qar art | ashi sirafe sari ii 8 
cpale uray fates agers | stafera srfefer ter ore TS 2 UI 
UP ue afe altar Gig ssl 1 SIS TST Fa WT AAT 3 


caupa’. 


ridhi sidhi sira dhari munibara bant. barabhagini apuhi anumani. 1. 
kahahim parasapara sidhi samuda’l. atulita atithi rama laghu bha’. 2. 
muni pada bandi kari'a so'i aju. ho'i sukhi saba raja samaju. 3. 


The twin deities known as ‘Riddhi-Siddhi’, who embodied the supernatural powers 
that could work miracles on the instructions of those who had mastered the mystical 
art to use them when needed (such as sage Bharadwaj presently), accepted the words 
(instruction, order, request) of sage Bharadwaj by bowing their heads before the 
exalted sage, and considered themselves very fortunate. 

[Why did Riddh and Siddhi consider themselves very lucky? This is answered 
in the next verse. ] (1) 


All the supernatural powers under the command of the deity known as ‘Siddhi’ were 
excited and very happy as they talked amongst themselves thus: ‘It is a rarest of rare 
honour and an incomparable privilege for us to be given a chance to serve the younger 
brothers of Lord Ram (i.e. Bharat and Shatrughan). (2) 


Hence, let us first thank the sage by paying our obeisance at his august feet, and 
thence we shalt do everything possible so that the entire royal entourage 
(accompanying Bharat) wouldst be well provided for, and made very comfortable and 


happy.’ (3) 


are cafe Tas Sheat Te AMT | ae facie facrarté fear ui Xu 
amt fauta at ak we cad rete stat shee  & 
are cre Srey Ge cS | GT Tals Hale Ay SG 


asa kahi racé'u rucira grha nana. jéhi biloki bilakhahim bimana. 4. 
bhoga bibhuti bhiri bhari rakhé. dekhata jinhahi amara abhilasé. 5. 
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dasim dasa saju saba linhém. jogavata rahahim manahi manu dinhém. 6. 


Saying so, the Riddhi-Siddhi proceeded forthwith to carry out the instructions of the 
sage and do the best that they can. They created (in a fleeting moment) a beautiful 
camp consisting of pleasant dwellings of different kinds, ones that were so charming 
and wonderful that the best of pavilions’ (of the gods in heaven) would feel shy about 
their own beauty. (4) 


These dwellings were fully equipped with the best of material comforts and abundant 
luxuries which would even the even gods (“amara”; the immortals) would envy and 
wish to have (abhilasé). (5) 


There were male and female attendants who were standing ready with all possible 
things in hand that could be needed to serve the honourable guests, and they were 
very eager to fulfill all the desires of the guests no sooner they were made. (6) 


[Note—'The actual phrase used in the text is “bilakhahirh bimana”. Literally taken it 
would mean ‘wailed or lamented’ and ‘air planes’ respectively. But it is usual in 
classical texts to use certain words and phrases that mean something else than their 
dictionary meaning. Generally, the aerial vehicles used by gods are called ‘bimana’, 
and they are imagined to be large pavilion-like planes; they are well decorated and 
well provided with all sorts of provisions. 

Keeping aside the hyperbole and flowery language that is so typical of 
classical literature, the simple and straightforward idea here is that the temporary 
camp which the Riddhi-Siddhi erected to entertain Bharat and his party was very 
beautiful and well provided for, with all the accouterments that are needed for a 
comfortable stay and rest after a long and arduous journey. In modern terms we can 
visualize it as a beautiful ‘tent-city’ that would be erected by a host king when a large 
contingent of honourable and dignified guests arrives to pay a state visit to his 
kingdom. | 


Ge VATS UA Faker Tet Het ST PS ALG MAE ATET 9 Ut 
vane are feu aa Het ext Gag went Ghat SMT Ui 6 


saba samaju Saji sidhi pala mahirm. j6 sukha surapura sapanéhum nahim. 7. 
prathamahim basa di'é saba kehi. sundara sukhada jatha ruci jéhi. 8. 


Thus, Siddhi (with the help of her companion Riddhi) created every possible thing 
that would be needed for providing comfort and joy to the guests in a very short time 
of a few moments’. 

The camp so erected (or created) was so fascinating and wonderful in all 
respects that such a place cannot be imagined to exist in the heaven where the gods 
live, even in a dream. (7) 


Every one of the guests was given a suitable accommodation according to their 
likings on the basis of ‘first come first served’. Each such dwelling was beautiful and 
well provided with’. (8) 
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[Note—'As has already been said, these two, the Riddhi and Siddhi, are deities who 
represent supernatural powers and mystical abilities to do anything wished for. Hence, 
it was not difficult for them to erect a beautiful temporary camp for Bharat and his 
entourage. It was a work of wonder, and created magically. 


“It means that everyone was given a comfortable place to stay. The term ‘first come 
first served’ does not mean that those who were provided accommodation first had the 
best of the place, while late comers or those behind in the queue had something lesser; 
every dwelling was the same, and none of the guests could say that their 
accommodation were not up to the mark.] 


ao. sgh auc ura wg fife sre srerag che 
fate faana aap fave qPrax ara HES Ul VLU 
doha. 


bahuri saparijana bharata kahum risi asa ayasu dinha. 
bidhi bisamaya dayaku bibhava munibara tapabala kinha. 214. 


After that, the sage (Bharadwaj) ordered that Bharat and his family be given a suitable 
accommodation’. 

The most fascinating, wonderful and awe-inspiring magical camp that the 
exalted sage Bharadwaj got erected to entertain Bharat, by the virtue of the mystical 
powers he had acquired as a result of doing Tapa (religious practices, such as 
observing austerities, doing penances etc.), left even the creator Brahma dazed in 
amazement’. (Doha no. 214) 


[Note—'To wit, first the citizens were provided accommodation, and then Bharat and 
his family members were asked to step in the dwelling assigned for them. This was in 
accordance to protocol observed by great kings of the past who loved their subjects, 
because they put the welfare of their subjects before their own interests, treating 
happiness and comfort of the subjects on a priority basis. Hence, first all the members 
of the entourage that accompanied Bharat were given proper lodgings, and then only 
Bharat and his family members, such as his younger brother and mothers, along with 
their staff, were given suitable dwellings. 

Earlier too we have read that Bharat had overseen that everyone 
accompanying him in the procession has gone out first before he himself left Ayodhya 
for the forest, and during the journey itself, he would daily ensure that everyone was 
comfortable and well wherever the party pitched camp for the day in the evening, or 
proceeded for the journey ahead on the next day. {Refer: Ram Charit Manas, 
Ayodhya Kand, (i) Doha no. 187 along with Chaupai line nos. 5-8 that precede it; (ii) 
Chaupai line no. | that precedes Doha no. 198; (iii) Doha no. 202—to Chaupai line 
no. 4 that precedes Doha no. 203.} 


“It is because the magnificence and opulence created by Riddhi and Siddhi were so 
extraordinary and out-worldly that Brahma could not believe his own eyes when he 
saw it, that such a beautiful place can actually be created. Remember that Brahma is 
the creator of this world, and he prides himself with his skills in craftsmanship. To 
some extent he is right too, for the wide variety of Nature and its magnificent beauty 
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that he has created, from the smallest component to the largest, is indeed mind- 
boggling and defies imagination. So, when Brahma saw this camp-city erected 
magically by Riddhi-Siddhi on the instructions of sage Bharadwaj, he was extremely 
fascinated and awe-struck, because he realized that he was not the only one who can 
work wonders in the field of creation, for there were other great sages who could 
surpass him in this field if they so wished. 

A similar situation had arisen earlier too when the creator Brahma was dazed 
to see the beauty of the city of Janakpur, the home of Sita, for he was so astonished by 
its magnificence and charm that he felt it was not his own creation, as he felt that he 
was not competent enough to create such a wondrous place—apropos: Ram Charit 
Manas, Baal Kand, Chaupai line no. 8 that precedes Doha no. 314.] 


dio, UP UTS Wet te ferctrenr | et OT AT Cita CiTeAT UI 8 UI 
Ge wars ae Ss a | Seat forte forarehe TAA 2 


caupa’. 


muni prabha'u jaba bharata biloka. saba laghu lagé lokapati loka. 1. 
sukha samaju nahim ja'i bakhant. dekhata birati bisarahim gyani. 2. 


When Bharat saw the magical effects of sage Bharadwaj’s mystical powers, he was 
extremely amazed and concluded that whatever existed in this creation, including the 
magnificent abodes of the various custodians of the world, were all diminutive when 
compared to the extent of the magnificence, beauty and opulence of the camp that was 
created by the sage for him. (1) 


The articles and accoutrements of material comfort and pleasure that were provided in 
abundance in this magnificent camp could not be described or listed, for they were 
such which would even entice the mind and heart of dispassionate souls (people) who 
have vowed to renounce the world, and keep away from its material charms and 
temptations, so much so that they too would be inclined to fall for the attractions of 
the camp and wish to enjoy them (forgetting for some time about their vows of 
renunciation, dispassion and detachment). (2) 


ST at Gare fear vat atten feret AT AAT Ut 3 
ate wet eet siftat aa | ferret Serre ferferer Forex tt ¥ 1 


asana sayana subasana bitana. bana batika bihaga mrga nana. 3. 
surabhi phila phala ami'a samana. bimala jalasaya bibidha bidhana. 4. 


[In the following verses, a brief outline is being given regarding the sort of things of 
comfort and pleasure that were made available in this magnificent camp. ] 


There were beautiful seats and beds to sit and sleep upon; magnificent clothes to 
wear; wonderful canopies and awnings to provide shade; there were forests (groves) 
and flowering gardens with abundance of birds and animals of different kinds. (3) 
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There were fragrant flowers and succulent fruits that were no nectarine in taste. Then 
there were clean ponds and other types of water bodies, of various shapes and sizes. 


(4) 


ST UM Oe sitar stat S eRe AMT Mapa SAT SUG 
Gt art ite Past & ioe sifrerg ra Gel SH un & 


asana pana suci ami'a ami sé. dekhi loga sakucata jami sé. 5. 
sura surabhi surataru sabahi kéem. lakhi abhilasu surésa saci kéem. 6. 


There were so many delectable delicacies and viands of various kinds, both for the 
purpose of eating as well as for drinking, that their sight caused a lot of hesitation 
amongst the guests because they had taken a vow of austerity and self-control, but 
found it hard to resist the temptation to partake of such nectar-like food and drink. (5) 


Every individual dwelling (where the guests were lodged) had a cow known as 
‘Surbhi’ (the all wish-fulfilling cow of gods) as well as a tree known as ‘Surtaru’ (the 
all wish-fulfilling tree of gods), the sight of which made even the king of gods, Indra, 
and his consort, Sachi, feel envious, for they wished they too could have a dwelling 
which would have such a cow and a tree meant for their exclusive use. (6) 


ita ada ae fafa cant | eet Hs GT Tarr AT It 9 UI 
wen ded attatien atm cha au fae aa CNT ¢ UI 


ritu basanta baha tribidha bayari. saba kaham sulabha padaratha cari. 7. 
sraka candana banitadika bhoga. dékhi harasa bisamaya basa loga. 8. 


The general ambience of the camp was pleasant as that of the spring season, with 
breeze that was soft, fragrant and cool (tribidha bayarl) blowing from all the 
directions. 

Every imaginable thing was available; nay, even the much sought after 
mystical rewards known as Kaam (wish fulfillment), Artha (wealth and prosperity), 
Dharma (religious merit) and Moksha (emancipation and deliverance) could also be 
accessed easily in that camp. 

[The idea is that the camp was so exceptionally pleasant and comfortable in all 
respects that nothing was left wanting. The camp was a place like the one where all 
desires of a creature are fulfilled if he ever got a lucky chance to live in it.] (7) 


By observing the availability of abundance of fragrant garlands, sandalwood, damsels 
in attendance, and so many other things of pleasure and comfort that were present in 
that wondrous camp, all the guests were overcome with amazement. (8) 


Go, Pula dens wid Ue AM sara Vera | 
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doha. 


sampati caka'l bharatu caka muni ayasa khélavara. 
téhi nisi aSrama pinjaram rakhé bha bhinusara. 215. 


The wealth and opulence on display were like the female bird known as Chakvi, 
Bharat was like her male counterpart known as Chakva, and it appeared that the sage 
(Bharadwaj) was playing some game with them by keeping them trapped together in a 
cage during the night till the dawn of the next day. (Doha no. 215) 


[Note—This Doha explicitly means that by creating this magical camp-city, with all 
its dream-like pleasures and material comforts, sage Bhardwaj was trying to test 
Bharat’s character and his resolve to lead a life of austerity like that of a hermit as 
long as Lord Ram lives in a similar way in the forest. The sage threw a bait before 
Bharat to see if he is detracted from his path; if he regrets his decision to renounce the 
crown of Ayodhya, because if he accepted it then all such comforts and pleasures 
would come to him easily, as Ayodhya was a prosperous, wealthy, opulent and 
thriving kingdom. 

Here the metaphor of the two birds Chakva and Chakvi being trapped in a 
cage for the night by sage Bharadwaj is used because normally they remain separated 
from each other during the night, and are united once again at daybreak. Compelling 
Bharat to spend the night in the lap of luxury was like forcing the male bird, the 
Chakva, to live in the company of its partner, the female Chakvi—to see if they fall 
into some kind of temptation. To wit, the sage wished to see if luxury would tempt 
Bharat, or if he would remain steadfast in his vows. | 


[PAUSE 19 FOR A THIRTY-DAY RECITATION] 


do. abe as dents ite ate fae ated SasT eM 
RS srerg sreta far wet taht dad fora ag arat  2 


caupa’. 


kinha nimajjanu tiratharaja. na'i munihi siru sahita samaja. 1. 
risi Ayasu asisa sira rakhi. kari dandavata binaya bahu bhasi. 2. 


At the break of day the next morning, Bharat and his party refreshed themselves by 
taking a bath at the confluence of the three holy rivers (viz. Ganges, Yamuna and 
Saraswati) at the holy place which is regarded as being the king amongst pilgrim 
places (tiratharaja; “Prayag”). 

Then, Bharat bowed his head before sage Bharadwaj together with all others 
in his entourage’. (1) 


Bharat accepted the sage’s instructions and blessings by literally ‘placing the sage’s 
words on his head’ (i.e. listening to what the sage had to say with a bowed head, and 
with full attention). 

Then he prostrated before the sage and exchanged pleasantries with the latter 
in most polite terms. (2) 
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[Note—'At the time Bharat went to pay his respects to sage Bharadwaj before taking 
his leave to move onwards on his journey, the sage keenly, and with piercing eyes, 
closely observed Bharat’s attitude and demanours, to check if the comforts and 
pleasures of the previous night had in any way affected him. But seeing that no 
change was discernible in Bharat, and he was as sad and distraught as before, as well 
as very eager to go to Lord Ram and meet him at the earliest, the sage felt very glad 
and contented. This is why he blessed Bharat profusely, and offered all help he could 
for his successful journey onwards to Chitrakoot. ] 


Ud Miedt Haat Ms aa cies | aot Faarpele Fag ge ui 3 u 
THE At CS AL eta ee aE AT STATI & 


patha gati kusala satha saba linhem. calé citrakutahim citu dinhém. 3. 
ramasakha kara dinhérn lagu. calata deha dhari janu anuragU. 4. 


Bharat accepted whatever the sage offered him by way of guidance and advice, as 
well as the things (such as food) that would be needed for the long journey ahead. 

Then, taking leave of the sage, Bharat departed from there with his mind 
focused on the objective of his journey, i.e. to head towards Chitrakoot'. (3) 


Bharat held the hand of the ‘friend of Lord Ram’, i.e. Guha Nishad, as he walked 
along the path as if he needed the latter’s support to walk, because he was 
overwhelmed with emotions that had virtually sapped him of his energy, making it 
difficult for Bharat to walk alone without help’. (4) 


[Note—'Sage Bharadwaj had been aware that Lord Ram stays at Chitrakoot. He was a 
great sage, and it is natural that information about important things would come to 
him from travellers and disciples who used to pay frequent visits to his hermitage 
during their journeys. 

So, one of the things that sage Bharadwaj ‘advised’ Bharat was to proceed in 
the direction of Chitrakoot, and he also ‘guided’ Bharat about the general direction he 
must proceed on the path leading to that place so that he can reach it by the shortest 
route. 


*We have read earlier too that very often Bharat had to take the support of Guha 
Nishad as he was too emotionally upset that he needed some help to walk properly, 
without stumbling and falling—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai 
line no. 5 that precedes Doha no. 198. 

Another very interesting point to note at this juncture is this: We have read 
earlier that after leaving Bharadwaj’s hermitage, Lord Ram had gone to sage 
Valmiki’s place—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 5 
that precedes Doha no. 124. 

But in the case of Bharat, no mention is made that he also visited sage 
Valmiki. What do we conclude from this; why did he not go to meet Valmiki; what 
could possibly have been the reason for Bharat skipping Valmiki’s place? 

Well, the answer is this: Nishad had accompanied Lord Ram till the banks of 
river Yamuna, after leaving sage Bharadwaj’s hermitage, and it was from here that the 
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Lord had sent him back before he moved on towards sage Valmiki’s hermitage. This 
will be clear if we go back a little and read Ram Charit Manas, Ayodhya Kand, (1) 
Doha no. 111—to Chaupai line no. 2 that precedes Doha no. 112; and subsequently 
(ii) Chaupai line no. 5 that precedes Doha no. 124. 

This obviously means that after river Yamuna, Nishad was unaware of the 
route taken by Lord Ram to the forest. Therefore, he was not even aware that the Lord 
had visited sage Valmiki, unlike the case of sage Bharadwaj where Nishad had been 
with Lord Ram when the Lord had paid a visit to the sage. 

But then, sage Bharadwaj had told Bharat to proceed in the direction of 
Chitrakoot, as is evident from Chaupai line nos. 2-3 herein above. So, after crossing 
river Yamuna, Bharat had to ask locals and travellers he met about the route that 
would take him to Chitrakoot. This also means that even if he had been in the vicinity 
of sage Valmiki’s hermitage during the course of his journey, Bharat was totally 
oblivious of it, and so naturally he skipped or skirted it. His main aim was to reach 
Lord Ram in Chitrakoot as soon as it was possible, his mind was focused on this goal, 
and so he did not pay much attention to hermitages or villages that lay en-route. ] 


até Ge art Ate AE Bra 1 A A aA TA STATA NN & 
wer Wa faa te Hert | ded wale Hea We aT UI 


nahim pada trana sisa nahim chaya. pemu neému bratu dharamu amaya. 5. 
lakhana rama siya pantha kahani. pUmchata sakhahi kahata mrdu bani. 6. 


[The following verses narrate how Bharat was walking on the road to Chitrakoot.] 


There was no footwear on Bharat’s legs, and neither was an umbrella to provide shade 
over his head. 

Verily indeed, in all sooth and without gainsay, his affection and love for Lord 
Ram, his vows of austerity and penance, his resolve to uphold the principles of 
Dharma (righteousness in thought and conduct) were true, honest and sincere, without 
any pretensions, deceit or conceit. (5) 


While walking steadily ahead on the path, Bharat would keep himself engaged by 
asking his friend (Guha Nishad) to narrate some or the other stories (i.e. episodes) 
related to Lord Ram, Sita and Laxman that pertained to their journey to the forest, 
which Nishad cheerfully told him’. (6) 


[Note—'Nishad was the only person who had accompanied Lord Ram on his outward 
journey to the forest for quite a long distance, right from Sringberpur to the banks of 
river Yamuna past sage Bharadwaj’s hermitage. He had spent quite a lot of time with 
the Lord. 

So, Bharat asked him to tell him some of the episodes he had witnessed and 
were related to the journey of the Lord. This dialogue helped them both, Bharat and 
Nishad, to break the monotony of the long journey, as well as to keep their minds 
occupied and diverted from the troubles and problems associated with walking 
barefoot on the forest path, with no umbrella to shade them from the sun, and of the 
uncertainty of the success of the whole exercise, something that constantly worried 
Bharat. ] 
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TH ara oer fae farcite 1 St STMT Tet APS We U9 11 
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rama basa thala bitapa bilokern. ura anuraga rahata nahim rokem. 7. 
dékhi dasa sura barisahim phula. bha'i mrdu mahi magu mangala mula. 8. 


Whenever they came across some place where Lord Ram had stayed or rested for 
sometime, or some tree under whose shade the Lord had abided for a while before 
moving ahead', Bharat would become so overwhelmed with emotions, affections and 
sweet memories of the Lord that he would not be able to contain his feelings which 
would brim over and overflow from his heart. (7) 


Seeing the condition of Bharat, the gods showered flowers from the heaven (as they 
too felt exhilarated by seeing Bharat’s devotion and love for Lord Ram whom they all 
revered). 

Verily indeed, all aspects of Nature wished to please Bharat and give him as 
much comfort as they could. Hence, the earth became soft, and the path became 
enjoyable as if it was an embodiment of all auspiciousness. (8) 


[Note—'How could Bharat and Nishad determine the place where Lord Ram might 
have spent some time on the road? No conclusive evidence is given about it, but we 
can reasonably guess that the place acquired a special halo of divinity and 
auspiciousness which would mark it out from its surroundings. This is not impossible, 
for even in practical world we come across some places which make us very uneasy 
and uncomfortable, and there are other places which are soothing for the nerves, heart 
and mind. If we meet a person who is pious, holy, religious, and devoted to god, we 
feel his positive energy radiate out and affect us in a constructive way, while when we 
are in the company of a villain his negative vibes make us feel agitated, and we wish 
we could move out at the earliest. 

Further, it is also possible that locals, such as villagers and tribesmen living 
along the road, would make some kind of small and humble memorial in memory of 
their beloved Lord Ram, and Bharat found them. ] 


ao. fat wife aT Wee Fas Tes TT ST | 
TA AY HAS A UA he AT UT Ws ATAU BNE I 
doha. 
ki'ém jahirn chaya jalada sukhada baha'i bara bata. 
tasa magu bhaya'u na rama kaham jasa bha bharatahi jata. 216. 


As Bharat traversed the path of the forest leading to Chitrakoot, the rain-bearing dark 
clouds provided shade over his head, and pleasant breeze blew over him. 

Verily indeed and in all sooth, the journey of Lord Ram on the forest path was 
not as pleasant as that Bharat had encountered on his way. 
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[It is because all aspects of Nature went out of their way to provide comfort to 
Bharat, realizing that he was a great devotee of Lord Ram, and serving him well 
would make the Lord very happy and pleased.]' (Doha no. 216) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, Doha no. 113 where we 
read that the clouds had provided shade to Lord Ram too during his long journey to 
the forest. So, what is meant here is that though Mother Nature had done her bid to 
provide Lord Ram as much comfort as she could under the prevailing circumstances, 
but when it came to dealing with the case of Bharat she was extra careful and took 
special caution that nothing is left to chance, and nothing is left wanting, as far as 
providing comfort, and creating an environment that would make the passage of 
Bharat easy, is concerned. To wit, the passage of Bharat was more comfortable than 
that of Lord Ram. 

One reason that may be the probable cause of it happening, besides the 
obvious fact that service done to a devotee is the best form of service that can be done 
to the Lord himself, is that Lord Ram was the Supreme Being himself, which means 
that he was immune to be affected by any physical discomfort. Even if Mother Nature 
and the Gods had not provided shade by way of clouds, or soften the ground 
undermeath the Lord’s feet by showering flowers as mentioned in Doha no. 113 of 
Ayodhya Kand, it would not have mattered to the Lord at all—because Lord Ram is 
unaffected by and immune to worldly comforts and sufferings (apropos: Ram Charit 
Manas, Ayodhya Kand, Chaupai line no. 3 that precedes Doha no. 12). 

But Bharat’s case was different, for he was a ‘devotee of Lord Ram’, and ‘his 
brother’ in this mortal world, but not the Supreme Being himself. Hence, special care 
was to be given to Bharat so that he did not suffer any kind of discomfort, because 
should it happen it would cause great annoyance to Lord Ram himself. 

This verse has a great message for all of us. If we are on a path that leads us to 
Lord Ram, the Supreme Lord of the world, than all obstacles and problems would be 
taken care of, and even the most malignant of stars and cruel fate would think twice to 
create us trouble. Remember this: Lord Ram has himself declared that if someone 
offends him, the Lord would forgive the offender, but if his devotee is made to suffer, 
than it is an unpardonable sin. This unequivocal fact is explicitly stressed by the guru 
of the gods, i.e. sage Brihaspati, in Ram Charit Manas, Ayodhya Kand, Doha no. 218 
along with Chaupai line nos. 4-8 that precede it. 

There is no wonder that it should happen that Mother Nature would go out of 
her way to please Bharat and see that he is not put to any undue discomfort because 
she is well aware of two facts, one, that Lord Ram loves Bharat intensely*1, and two, 
that the Lord’s devotees are superior to the Lord himself*2. Therefore, Mother Nature 
ensured that Bharat is subjected to the least of troubles as it would please Lord Ram 
immensely on the one hand, and on the other hand it would be her humble attempt to 
serve the Lord by serving his devotee Bharat whom the Lord loves so dearly. 

{*1Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 7-8 that 
precede Doha no. 205; (111) Chaupai line nos. 3-8 that precede Doha no. 208; (iii) 
Chaupai line no. 3 that precedes Doha no. 217. 

*2Refer: Ram Charit Manas, Uttar Kand, Chaupai line no. 16 that precedes 
Doha no. 120.}] 


do, We Ue wT vita wae Ut Para wey fare Way BT et 


2672 


AAT UT WA Us ST | eT ALT ANT eT TN 2 
caupa’. 


jara cétana maga jiva ghaneré. jé cita'é prabhu jinha prabhu heré. 1. 
té saba bha'e parama pada jogu. bharata darasa meta bhava rogu. 2. 


All the animate creatures as well as inanimate things (such as human beings, animals, 
insects, worms and birds, as well as trees, mountains, rivers, rocks, earth etc. 
respectively) who had seen Lord Ram earlier or the Lord had viewed them while 
passing by (on his outward journey to the forest)—verily indeed, all such countless 
creatures and things were blessed already,--- (1) 


--- And when they saw Bharat, or Bharat viewed them even casually while passing by, 
there is no doubt that all of them became eligible to attain the supreme state of 
existence known as the ‘Param Pad’ (parama pada), for beyond that exalted state 
there is nothing more to be achieved’. (2) 


[Note—'The phrase ‘param pad’ literally means the supreme stature or the supreme 
state of existence that any living being or thing can ever expect to attain, for there is 
nothing better or superior. From spiritual and metaphysical perspective, this state 
refers to Moksha, the ultimate dissolution of when the entity becomes one with the 
Supreme Entity known as the cosmic Consciousness, or Brahm. Once this objective is 
attained, the cycle of birth and death ends, and the entity attains supreme bliss, peace, 
tranquility and stability; it is a state of ultimate beatitude and felicity. The Upanishads 
like to call it liberation and deliverance from the cycle of birth and death in this mortal 
world, leading to emancipation and salvation of the soul. 

We must remember here that what appears to be ‘inanimate’ to us, e.g. a tree 
or a rock or a river or the soil under our feet, actually has some sort of life in it. 
Botany is a science of plants that has proved that all such entities of the plant kingdom 
indeed have ‘life’ in them. Similarly, all the other elements of creation, such as the 
sky, air, water, fire, earth, though appearing to be lifeless and inane on their face, do 
represent life in some or the other form. For instance, soil produces plants and fosters 
life on earth; it is full of microbes and other elementary forms of life, and without soil 
the earth would be lifeless. Similarly, everyone knows the importance of water as 
source of life, and so is also the case with air. As for fire element, though its 
ruthlessness is legendary as it burns everything it touches, nevertheless is essential for 
sustaining life on earth. 

Rocks and mountains are different forms of earth; rivers, streams, lakes etc, 
are various forms of water; fire itself exists in many forms, some latent and hidden 
from view, and other forms that are apparent and visible. 

If any sample of soil, water, air is examined under a microscope or any other 
scientific instrument meant for their examination and analysis of their contents, we 
find that they are teeming with life forms; forms of life that are not visible to our 
naked eye but which nevertheless exist—in the form of one-cell to multi-cell 
organisms that are present in the soil (earth, mountain), water (river, lake, stream) and 
air (atmosphere). 

Some may argue that a piece of ‘rock’ is completely lifeless, and to say it can 
be ‘delivered or attain a param pad’ is a height of absurdity. Well, we can cite two 
instances that would help us understand that rocks do have some form of life in them. 
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One is that often it is seen that small plants, green or thorny, strike a root on a rock 
face and grow. Sometimes, the root even bores itself through the rock itself and 
causes it to crack. Had the rock been completely lifeless, it could not have provided 
nourishment to support the life of the plant that has made it its dwelling place. 

The other is the legendary story of ‘Ahilya’ which we have already read 
earlier in Baal Kand of Ram Charit Manas (apropos: Chaupai line nos. 11-12 and 
Chanda line nos. 1-16 that precede Doha no. 211). She was the wife of sage Gautam 
and had been cursed to become a ‘stone’. When Lord Ram touched that ‘lifeless 
stone’ it transmewed into a living being, a lady named Ahilya, the wife of sage 
Gautam. Just think over the matter: on the face of it, it was a lifeless stone, but who 
knew that it was ‘not’ a stone but a lady in that from. This story of Ahilya tells us that 
there were so many trees, rocks, water-bodies and other inanimate things that looked 
lifeless from the outside, but they were not actually so. All such entities found 
deliverance and emancipation when Lord Ram saw or touched them, or they 
themselves saw the Lord. Whatever negative remnants of their past remained that may 
still have blocked the way to their attaining ultimate beatitude was taken care of by 
Bharat now. 

In this context, refer also to: Ram Charit Manas, (a) Ayodhya Kand, (i) 
Chaupai line nos. 5-8 that precede Doha no. 113; (b) Aranya Kand, (ii) Chaupai line 
no. 9 that precedes Doha no. 36; (c) Sundar Kand, (iii) Chaupai line no. 9 that 
precedes Doha no. 49.] 


ae ats ald Utd Hs Tel afar rae Way a ree 3 
Ah UA Hed SAT AH Slat AT ANT AT SH XU 

UE TH fra OPT ory MAT | HA A SIS AY TOTS AT NN & UI 
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yaha badi bata bharata ka'i nahim. sumirata jinahi ramu mana mahim. 3. 
baraka rama kahata jaga je'u. hota tarana tarana nara té'U. 4. 

bharatu rama priya puni laghu bhrata. kasa na ho'i magu mangaladata. 5. 
sid'dha sadhu munibara asa kahahirh. bharatahi nirakhi harasu hiyan’ 
lahahim. 6. 


Such a remarkable feat and honour are not unexpected for Bharat, because even Lord 
Ram honours and adores him by constantly remembering him in his heart!. (3) 


In this mortal world, if a living being (a creature) utters the holy and divine name of 
Lord Ram even once’, he not only becomes eligible for attaining liberation, 
deliverance, emancipation and salvation for himself, but he is empowered to grant this 
spiritual benefit to others too, for they are benefited by his company and teachings. (4) 


Bharat is Lord Ram’s very dear, and he is the Lord’s younger brother too. Say then, 
why would it not be a special case for Bharat as he wended his way through the 
forest; what wonder is there if all sorts of auspiciousness should occur to Bharat on 
his path through the forest (especially when he was going to the forest to meet Lord 
Ram and plead for forgiveness, and also ask the Lord to return home)’. (5) 
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The lofty glories of Bharat, and his worthiness for receiving special mention and 
honour as stated herein above, were unanimously applauded and reiterated even by 
renowned sages, mystics and pious souls who themselves felt very privileged and 
exhilarated in their hearts when they saw him’. (6) 


[Note—'This fact had been endorsed by the deity of Prayag as well as by sage 
Bharadwaj—apropos: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 205 along 
with Chaupai line nos. 6-8 that precede it (Prayag); and (ii) Chaupai line nos. 3-6 that 
precede Doha no. 208 (Bharadwaj). 


*The glories and divinity of Lord Ram’s holy name are enumerated in Ram Charit 
Manas, Baal Kand, (i) Chaupai line no. | that precedes Doha no. 19—to Chaupai line 
no. | that precedes Doha no. 28; (11) Chaupai line no. 7 that precedes Doha no. 108 
(Lord Shiva). 


*Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 2-6 that 
precede Doha no. 183; (11) Chaupai line nos. 3-6 that precede Doha no. 210; (iii) Doha 
no. 222 along with Chaupai line no. 8 that precedes it; (tv) Chaupai line nos. 1-8 that 
precede Doha no. 223. 


“Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 5 that 
precedes Doha no. 220; (ii) Doha no. 223 along with Chaupai line nos. 2-6 that 
precede it. To wit, wherever Bharat went, whomsoever Bharat met, whoever came in 
contact with him, from the lowest to the highest of creatures—all had nothing but 
praise for him. He was universally praised, unanimously lauded and unequivocally 
appreciated everywhere by everyone. ] 


aha wars arate Sra ay ret were Urs HE UT 9 
TT aA Hes after wy as wale arate Ve aa 


deékhi prabha'u surésahi soci. jagu bhala bhaléhi poca kahum poci. 7. 
gura sana kahe'u kari'a prabhu so’. ramahi bharatahi bheta na ho’. 8. 


When the king of the gods (i.e. Indra) observed this phenomenon that everyone was 
appreciating Bharat and praising his character, and endorsing his decision to go to the 
forest and bring Lord Ram back, he became worried’. 

He rued over the matter and grumbled that it was not something that portends 
good for the community of gods, muttering to himself that let the world call him evil, 
selfish, crooked and wicked, but something must be done to prevent Bharat from 
succeeding in his plans (to meet Lord Ram and take him back home to Ayodhya)”. (7) 


Bewildered and unable to decide what to do next, Indra approached his guru, sage 
Sukracharaya, and said to him (i.e. pleaded with or requested him): ‘Oh Lord, please 
do something so that the meeting between Lord Ram and Bharat does not happen*’. 

[*This request of Indra can be read as follows also: “Oh Lord, please do 
something so that Bharat is unable to meet Lord Ram.” (8) 
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[Note—'Why did Indra become worried? Well, he was alarmed because he felt that if 
Lord Ram becomes emotional and is moved by earnest entreaties and heartfelt 
pleadings of Bharat to return home to Ayodhya, a fear he expressly mentions in Doha 
no. 217 herein below, then the entire plan to get rid of the cruel demon race would 
come a cropper—because it can be done only if Lord Ram proceeds to their den in 
Lanka and eliminate them himself, for no one else in this world would be able to do it 
except the Lord. In fact, this was the very reason why the Supreme Being had come to 
earth as Lord Ram in the first place, and he had done so on the prayers of the gods and 
mother earth (apropos: Ram Charit Manas, Baal Kand, Chaupai line no. 4 that 
precedes Doha no. 184—to Chaupai line no. 7 that precedes Doha no. 187). 


*But Indra refrained from creating any hindrance in the path of Bharat’s progress to 
meet Lord Ram as he feared a severe backlash from every quarter of the world. It is 
because he saw that everyone was very appreciative of Bharat and highly praised his 
conduct, and so if it is found out that Indra is creating some king mischief then surely 
he would be condemned as a evil villain, leading to instant contempt and scorn from 
everyone. Since he was the ‘king of gods’, the entire community of gods whom the 
world offers prayers would become an object of ridicule and contempt, so much so 
that there were fair chances that the world would stop esteeming them as well as 
offering prayers and other types of respects to them. 

Hence, Indra was perplexed and uncertain as what to do next. 

We have read earlier that when it was decided by king Dasrath that Lord Ram 
would be anointed as the next ruler of the kingdom of Ayodhya and preparations were 
underway for the Lord’s coronation ceremony, Indra had become similarly worried, 
for if Lord Ram did not go to the forest then the main purpose of his coming to the 
earth, which was the elimination of the tyranny of the demons, would be defeated. At 
that time Indra and other gods had approached Saraswati, the patron goddess of 
wisdom and speech, to intervene on their behalf and do something that would prevent 
Lord Ram from ascending the throne and go to the forest instead. {Refer: Ram Charit 
Manas, Ayodhya Kand, Chaupai line no. 6 that precedes Doha no. 11—to Chaupai 
line no. 6 that precedes Doha no. 12.} 

We also learn that this attitude of Indra and the gods have given them the 
infamy of being ‘selfish*’, and as being ‘those who occupy high positions, but in the 
way they act they are most lowly#’. 

{*Apropos: Ram Charit Manas, (a) Ayodhya Kand, (i) Doha no. 295; (b) 
Lanka Kand, (ii) Chaupai line no. 2 that precedes Doha no. 110. 

#Apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 that 
precedes Doha no. 12.] 


ao. Wa Melt Wa ae ara Ga Tare | 

at aa GATT elt HRI Ady Gey ATT lt Vo Ui 
doha. 
ramu samk6ci préma basa bharata sapéma payddhi. 
bani bata begarana cahati kari'a jatanu chalu sodhi. 217. 


[So then, why would Indra wish that Bharat does not meet Lord Ram? He answers 
this question himself as follows—] 
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Indra continued: ‘Lord Ram is_ very accommodating, benevolent, 
magnanimous, loving, obliging and gracious in his heart by nature, and Bharat is an 
ocean of the virtues of love and affection for the Lord. 

[Now, when Bharat would weep and fall down at the Lord’s feet, pleading 
with the Lord to forgive him and oblige him by returning home and accepting the 
crown of the kingdom of Ayodhya, it would be well-nigh impossible for Lord Ram to 
deny Bharat’s request; the Lord would find it difficult to sternly tell Bharat he won’t 
oblige the latter, because Lord Ram is ever-obliging, benevolent, gracious, 
magnanimous, loving and soft in his heart. Should this happen, the entire plan would 
come apart; it would prove disastrous for the gods and the rest of the creation because 
then the demons would continue to thrive and rampage through the world with 
impunity. | 

So therefore, the whole plan that has been successfully implemented till now 
would come a cropper, and everything would be ruined. 

Hence, please devise a device and maneuver things in such a clever way so 
that the entire plan (whereby the world would be freed from the tyranny of the 
demons) could be carried out to its successful end.’ (Doha no. 217) 


[Note—Bhakti has such a profound importance that Lord Ram loves those who 
practice it so much that if someone does anything that is directly offending for the 
Lord, the Lord would gladly excuse the offender. But if the same offence is cause 
against the Lord’s devotee who practices Bhakti—1.e. a person who has devotion and 
love for the Lord, who has surrendered himself before the Lord and adores him, who 
has taken refuge with the Lord and relies upon him for solace and succour—then the 
Lord would never accept it and is sure to punish the offender who has caused harm or 
pain to the devotee. 

In the verses that follow herein below, this fact has been reiterated by the Guru 
(moral teacher) of the gods when he told Indra, the king of gods, not to disturb Bharat 
when the latter was trying to persuade Lord Ram to come back with him to Ayodhya. ] 


dio, TM GAd GUTS Aaa | eee fot GP SAA 8 
WANA Aah SA AAT aS A Sele WS GATT Ul 2 


caupa’. 


bacana sunata suraguru musukané. sahasanayana binu locana jane. 1. 
mayapati sevaka sana maya. kara’i ta ulati para'i suraraya. 2. 


The guru of the gods smiled when he heard the selfish words of the gods who were 
discussing amongst themselves about ways to prevent Bharat from succeeding in 
persuading Lord Ram to come back with him to the kingdom'. The Guru decided that 
the king of gods was blind though he had a thousand eyes (because he is not able to 
see the truth and realize the gravity of the situation). (1) 


So the guru advised the king of gods (Indra) thus: ‘Listen oh King of the Gods! If you 
try your dirty tricks against a devotee of the Lord who himself is the Lord of Maya, 
the ‘Lord who creates delusions and is a Grand Master of tricks’, all your plans would 
come unstuck and undesirable things that you don’t want to happen would result. [So 
beware and keep quiet.] (2) 
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[Note—'To wit, the gods feared that if Lord Ram takes pity on Bharat and decides to 
return, then the whole purpose of the Lord’s descending upon earth to kill the cruel 
demons would be made null and void. So they began scheming against Bharat. Their 
guru smiled at their childish behaviour and warned them not to play dirty tricks upon 
the Lord’s devotee. ] 


aa fag ars Ua SS AM 1 stat Harter He erste St i 3 
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taba kichu kinha rama rukha jant. aba kucali kari ho'ihi han. 3. 
sunu surésa raghunatha subha'u. nija aparadha risahim na ka'tu. 4. 
jO aparadhu bhagata kara kara’l. rama rosa pavaka so jara’l. 5. 


You had done what you did earlier (when circumstances had to be created so Lord 
Ram could go to the forest to eliminate the cruel demons and free the earth of their 
horrors) because it was the wish of Lord Ram that it should be so done’. 

But mind you, if you play mischief now (when Bharat, the Lord’s faithful 
brother and devotee) has come to plead personally before the Lord, you will be 
committing the gravest of errors of your life. So don’t do it! (3) 


The guru of the gods told Indra, the king of gods: ‘Oh King of Gods! Listen to the 
nature of Lord Ram. The Lord never gets angry at anyone if the latter causes any 
offence to the Lord personally. (4) 


But if any offence is caused to the devotee of the Lord, then the offender is reduced to 
ashes (i.e. punished severely) by the wrath of the Lord’. (5) 


[Note—'Earlier, the gods had conspired to instigate Kaikeyi so that the events could 
be turned in such a way that Lord Ram could go to the forest and kill the demons and 
bless all those whom he met en-route. This act of the Gods was acceptable then as it 
was also the wish of the Lord. But now the circumstances were different—now one of 
Lord Ram’s ardent devotee and faithful follower, i.e. his brother Bharat, was trying to 
plead directly to the Lord to come back to Ayodhya. So if the Gods threw a spanner in 
this wheel and created mischief, it would be unpardonable and would invite the 
Lord’s punishment. 


The devotee of Lord Ram is dear to the Lord like his own life or breath (‘Pran’); the 
Lord is pleased by serving his devotees, and if anyone treats them as his enemy then 
the Lord also treats such a person has his enemy, i.e. a person who harms the Lord’s 
devotees, incurs the Lord’s wrath. | 
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lokahum béda bidita itihdsa. yaha mahima janahim durabasa. 6. 
bharata sarisa ko rama sanéhi. jagu japa rama ramu japa jehi. 7. 


These undeniable facts are well known in all the corners of the world (l6kahun’ 
bidita); they are endorsed even by the ancient scriptures such as the Vedas and Purans 
(béda bidita itihasa). 

The importance of a devotee and the mystical powers he possesses that always 
protects him from any harm that might come his way is also known by sage Durbasa’. 


(6) 


Verily indeed, in all sooth and without gainsay, who is more dear to Lord Ram than 
Bharat is, for the world pays its respects to Lord Ram by remembering the Lord and 
repeating his holy name (i.e. doing Japa by using Lord Ram’s name) while the Lord 
himself repeats the name of Bharat constantly as the latter’s name is constantly on the 
Lord’s lips. (7) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 4 that 
precedes Doha no. 265. 

This story relates to king Ambarish and sage Durbasa, and it is as follows in 
brief: 

King Ambrish was a great devotee of the Lord and faithfully kept fast on 
Ikadashi days (the 11th day of the first fortnight of the moon). The scriptures 
prescribe that the fast of the Ikadashi should be broken the next day on Dwadashi but 
before the third or Trayodashi by offering food to a Brahmin who comes first on the 
day of Dwadashi. Incidentally, sage Durbasa, known for his hot temper and wrathful 
nature, came, and was invited by the king to accept meals. The sage accepted but went 
out to do his rituals from which he did not return on time. Meanwhile, the auspicious 
time was soon due to expire, so in his predicament, Ambarish was advised by 
Brahmin advisors to put a leaf of Tulsi (basil plant) in his mouth to break the fast. 
When Durbasa returned, he became so enraged that he cursed Ambarish to take birth 
ten times. Not contented, he produced a demoness called Kritya (#=1) and orderd her 
to eat the king. It was too much for the Lord to bear—so he ordered his ‘Chakra’ 
(discus) which cut the demoness' head and rushed at Durbasa. He ran in panic from 
place to place in the 3 Lokas, but no one gave him shelter. At last, he sought 
forgiveness from Vishnu who ordered him to go and ask for forgiveness from 
Ambarish. Durbasa came and fell at the king's feet. Then Vishnu said that he accepts 
the curse himself (in place of Ambarish) and shall take birth as a human on this earth 
(as an incarnation) ten times, while at the same time he relieved his devotee Ambarish 
of the curse. 

Sage Brihaspati, the guru of the gods, warned Indra, the king of the gods, that 
one should not torment a devotee of Lord Ram, in this case Bharat, as any such 
attempt would misfire and boomerang on the tormentor. ] 
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manahumi na ani'’a amarapati raghubara bhagata akaju. 
ajasu loka paraloka dukha dina dina soka samaju. 218. 


The guru of the gods warned Indra, their king: ‘Oh the King of Immortals (ie. the 
Gods; ‘amarapati’)! Never ever harbour any thought in your mind about disturbing 
the work of a devotee of Lord Ram and causing annoyance to him. For god forbid, if 
you erroneously happen to undertake any such misadventure then you would not only 
invite great infamy, ridicule and scorn in this world but would also get sorrow and 
grief in the next world, besides experiencing woes and torments in your day-to-day 
life. 

[To wit, even the thought of coming in the way of a devotee of Lord Ram 
would be the single cause of all your miseries and misfortunes. So, please be well 
advised to steer clear of such misadventure as it would be counter productive and 
ruinous for you all.]’ (Doha no. 218) 


dio, GT Ate saeE BAT Wats Pay UTA FAST It 8 Ul 
Md TE ach Vachs | Aah AT ae sens tl 2 


caupa’. 


sunu surésa upadesu hamara. ramahi sévaku parama pi'ara. 1. 
manata sukhu sévaka sévaka'im. sévaka baira bairu adhika’m. 2. 


‘Listen oh King of Gods; listen to my advice. Lord Ram loves his devotee and 
follower most dearly. (1) 


The Lord feels happy if his devotee feels happy; and on the other hand if someone 
creates enmity with the Lord’s devotee then the Lord develops a greater enmity with 
the devotee’s enemy. 

[To wit, nothing pleases the Lord than when his dear devotee is happy. So it is 
always advisable to serve the devotee and keep him in good humour. In the same 
vein, if someone develops enmity with a devotee of the Lord, then it is sure that the 
Lord becomes his greatest enemy. The Lord will bless those who are kind to his 
devotees, and punish those who offend the devotee.]' (2) 


[Note—'Sage Kaagbhusund, the saintly crow, had unequivocally told Garud, the 
mount of Lord Vishnu who had gone to the latter to hear the narration of the divine 
story of Lord Ram in order to remove some misunderstandings and confusions that 
had arisen in his mind, that ‘Lord Ram’s devotee is superior to Lord Ram himself} the 
devotee is of a greater importance and is worthy of more respect than Lord Ram 
himself’—apropos: Ram Charit Manas, Uttar Kand, Chaupai line no. 16 that precedes 
Doha no. 120. 

Hence, the guru of the gods warned Indra and other gods not to play fool with 
Bharat at all, for if they transgress boundaries of decency in their selfish zeal to 
somehow prevent Bharat from taking Lord Ram back to Ayodhya, then it is surely 
going to backfire on them, and then it would be too late for rectifying their mistake— 
because beyond certain limits Lord Ram would not tolerate that Bharat is made to 
suffer excess of mental agony and shame just because the gods want the Lord to go to 
the forest in order to eliminate the scourge of the demons, and the consequences 
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would be far more disastrous for the gods than to have patience and let Lord Ram 
tackle the situation himself by dealing with Bharat in a polite and affectionate 
manner. | 


Welt Sa AS TT A Tefe T TT O TT STT 3 U 
ee Wa facet HT WaT Si TT HLS AT TS THe] ATT Il ¥ 1 


jadyapi sama nahim raga na rosu. gahahim na papa punu guna dosu. 3. 
karama pradhana bisva kari rakha. jo jasa kara'i sO tasa phalu cakha. 4. 


Though it is certainly true that Lord Ram has exemplary equanimity and treats all 
alike, as he has no attachment with anyone nor detests anyone, and neither is the Lord 
affected by the sins of others nor is he moved by their goodness as he maintains 
neutrality and dispassion for all in this world, --- (3) 


--- For it is indeed true that this mortal world is governed by the Law of Karma which 
stipulates that a person tastes the fruit of his actions and gets a reward in accordance 
to his deeds’, (4) --- 


[Note—'To wit, though it is true that the Lord has ordained that the world would be 
driven by the principles of action and reaction, or the principle of Karma which says 
that a man reaps what he sows, but still the Lord treats each individual according to 
the level of devotion, humility and submission he has for the Lord. That is, the Lord 
would forgive and consider sympathetically the case of those who are devoted to him, 
ask for forgiveness, offer all their deeds and their fruits to the Lord, and submit before 
him unconditionally, as compared to those who are sinful and opposed to the Supreme 
Being. In other words, everything depends upon the individual and his own spiritual 
inclinations. ] 


cate cate aa free FAST | SATA SIT STA STTANT Ul & Ui 
BATT SIT STAT UR LT TT A TT OT TT GI 


tadapi karahim sama bisama bihara. bhagata abhagata hrdaya anusara. 5. 
aguna alépa amana ékarasa. ramu saguna bha'é bhagata pema basa. 6. 


--- Still the Lord treats a person in consonance with the feelings of the person’s heart, 
for the Lord decides his attitude and response towards a person depending upon 
whether that person is pious with a purity of heart that comes naturally to a devotee of 
the Lord, or if he is deceitful and sinful inside’. (5) 


Indeed it is true that though the Lord is without any attributes, unattached, neutral, 
without any preferences and bias, formless and invisible in his primary cosmic form 
as the Supreme Being, yet it is undeniable that he has assumed or revealed himself in 
a visible form of a human being for the sake of his devotees”. (6) 
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[Note—'To wit, though the Lord practices equality, equanimity and dispassion in this 
world, yet he is very prudent while dealing with creatures of different characters and 
virtues. If the concerned person is a true devotee of the Lord, if he practices Bhakti in 
the true sense, then he must have a pure heart that is free from worldly taints and 
spiritual impurities. The Lord would obviously love such a person. On the opposite 
side of the scale, if the person is dirty in his heart there is no chance the Lord would 
love him like the person who has a clean and pious heart. 


"The Supreme Being became a human being not because he wished to enjoy the 
pleasures and comforts of a physical world of material objects, but because he wished 
to please his Bhaktas, i.e. his ardent devotees, who wished to see the Lord amongst 
themselves so that they could have a close interaction with the Lord they loved. 
Surely there was no other reason except his love for his devotees and his desire to 
keep their wishes that the formless and sublime Lord assumed a physical form that is 
visible and gross like any other human being. ] 


TWH Gal Gace Sha WT 1 Ae WAT Sel AT STS 19 
ata frat aa aig Gfeons ieee ote Ge vita Gers ic i 


rama sada sévaka ruci rakhi. beda purana sadhu sura sakhi. 7. 
asa jiyam jani tajahu kutilaT. karahu bharata pada priti suha’l. 8. 


Verily indeed, forsooth and without gainsay, Lord Ram always keeps the wishes of 
his servants (i.e. devotees and followers); the Lord invariably ensures that whatever 
they wish is always fulfilled. This fact has been endorsed by the Vedas, the Purans 
and saints, and their bear witness to it. (7) 


Keeping all these things in mind, you should abandon all crooked thoughts and get 
them off from your heart. Instead of trying to cause mischief, you ought to have purity 
of affection for the august feet of Bharat (as this attitude will serve your purpose 
better and more fruitfully, while trying to play smart would go against you and spoil 
the whole thing)'. (8) 


[Note—'The gods’ guru told Indra, their king: “Doth thou wot naught why am I 
advising thee not to act smart with Bharat and try dirty tricks upon him, but instead 
offer your respects to him and bow before his feet? It is because otherwise Lord Ram 
will teach thee a bitter lesson by agreeing to Bharat’s request to return home, leaving 
thee and thy brother gods in the lurch, for then who wilt go and slay the demons and 
get rid of Ravana who hast been causing all sorts of torments to all the gods? Thou 
wilt be left high and dry, I warn thee.” 

In this context, refer also to sage Brihaspati’s advice to Indra in Ram Charit 
Manas, Ayodhya Kand, Chaupai line no. 6 that precedes Doha no. 265—to Chapai 
line no. 4 that precedes Doha no. 266.] 


do, Wa wid Ufed Pra Wt Gal Tat caret | 
amd Paras saa ot SPT STAG AUT 2Ve tl 
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doha. 


rama bhagata parahita nirata para dukha dukhi dayadla. 
bhagata siromani bharata térn jani darapahu surapala. 219. 


[The guru of the gods continued—] ‘A true devotee of Lord Ram always thinks of and 
is engaged in the welfare of others; he is very sensitive to the sufferings of others and 
feels sad when others are suffering. 

This being the case, oh the King of the Gods, you shouldn’t at all worry with 
respect to Bharat because he is the most exalted and the best amongst all the devotees. 
(Doha no. 219) 


[Note—“To wit, Bharat would definitely not do anything which would cause the 
world to suffer; he would definitely not allow the demons to run amok in this world, 
creating terror all around. He is going to the forest because he feels guilty that his dear 
Lord Ram was sent away from home to endure hardships in the forest in his name; 
Bharat wants to clear his name in this unfortunate development. But surely and 
certainly, he would not stop Lord Ram from proceeding to the forest, and onwards to 
Lanka, if the elimination of the demons is the main objective. 

So therefore, take it easy and heed my advice to shun thinking any harm to 
Bharat. Let him proceed and meet Lord Ram. Believe me when I say that ultimately 
Bharat would bow to Lord Ram’s wish, and since the Lord has himself chosen to go 
to the forest to fulfill his promise made to the gods, sages and mother earth vis-a-vis 
the demons, there is no cause of alarm for you—because, by-and-by, the Lord would 
confide with Bharat about this secret mission, and then obviously Bharat would agree 
to the Lord’s wish and give up from insisting that the Lord return home, only asking 
the Lord that if he must go to the forest to fulfill his promise made to the gods etc., 
then he must also keep his promise made to Bharat that he would return home 
immediately upon the expiry of the mandated fourteen years of living in the forest.” 

And this is exactly what had happened—tefer to: Ram Charit Manas, Ayodhya 
Kand, (i) Chaupai line no. 5 that precedes Doha no. 298—to Chaupai line no. 5 that 
precedes Doha no. 301; (ii) Chaupai line nos. 1-8 that precede Doha no. 307; (iii) 
Doha no. 314—to Doha no. 316. 

In the course of our reading of this fascinating episode we shall come to a 
point when it would be evident that Indra and the gods were ill-at-ease and very 
nervous even after their guru had advised them against it, for during the conference 
held at Chitrakoot where Bharat and Lord Ram sat face-to-face and discussed the 
matter of the Lord’s return home, a similar situation is narrated as is being done now 
with respect to the gods and their king Indra being on the edge about the outcome of 
the meeting between Bharat and Lord Ram (apropos: Ram Charit Manas, Ayodhya 
Kand, (i) Chaupai line nos. 1-2 that precede Doha no. 265; (ii) Chaupai line no. 7 that 
precedes Doha no. 294—to Chaupai line no. | that precedes Doha no. 296). 

At that time, finding that their guru won’t help them against Bharat, the gods 
in their frustration sought the help of goddess Saraswati once again to prevail upon 
the mind of everyone and tweak things in such a way that the people become weary of 
the forest and wish to return home to Ayodhya as soon as possible. She was also 
requested to prevail upon Bharat to make him abandon his stubbornness in insisting 
that Lord Ram return home. But Saraswati refused bluntly and chided Indra in most 
contemptuous words before returning to the heavens. {Refer to: Ram Charit Manas, 
Ayodhya Kand, Chaupai line nos. 1-8 that precede Doha no. 295.}] 
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to, aT Wey Ae PSA | TTT TA STAT STAT U8 
rare face focnet re Ble | a Se ARS TST ATE Ul 2 


caupa’. 


satyasandha prabhu sura hitakari. bharata rama ayasa anusari. 1. 
svaratha bibasa bikala tumha hohu. bharata dosu nahim ra'ura mohu. 2. 


The guru of the gods concluded his advice to Indra, the king of the gods, with these 
words: ‘Lord Ram is true to his words and a sincere friend of the gods, while Bharat is 
obedient to the Lord and follows his instructions. (1) 


Inspite of that, you are being so selfish and driven by vested interests that you have 
become unwarrantedly agitated and alarmed (regarding the meeting between Bharat 
and Lord Ram, so much so that you don’t want it to materialize). 

Verily, Bharat is not at fault at all, but it is your own delusion and ignorance of 
the facts that has caused so much consternation for you, and made you so upset, 
worried and nervous.’ (2) 


[Note—Sage Brihaspati, the guru of the gods, chided Indra for being so suspicious of 
Bharat, that the latter would ruin the entire plan by compelling Lord Ram to return 
home, which in turn would prevent the Lord from eliminating the demons. The gods, 
led by their king Indra, have underestimated Bharat and his wisdom; they don’t know 
how deep Bharat’s devotion for Lord Ram is, as well as his readiness to carry out the 
orders of the Lord like a most obedient servant no matter what happens; they’ve also 
forgotten Lord Ram/’s steadfastness in upholding his words and fulfilling his 
promises. 

The gods are unnecessarily alarmed and agitated because they believe that 
Bharat is trying to upset their cart by forcing Lord Ram to abandon his plans to go 
deeper into the forest, and instead return home to Ayodhya, for if Bharat succeeds in 
his endeavours then the prospect of the elimination of the demons would go for a toss. 

But it was not to be so, and the fear of the gods was totally unfounded, for we 
shall read in the course of our reading of this fascinating story that Bharat has himself 
asserted that it is a priority for him to obey the orders of Lord Ram and do as the Lord 
wishes even if it means going back on his declared intention to bring the Lord back 
home, while the Lord has told him that likewise it was equally important for him to 
stay in the forest in order to obey the commands of his father. 

So the final compromise formula that was devised was that Bharat would give 
his consent to Lord Ram to remain in the forest for the promised period of fourteen 
years, while the Lord promised Bharat that he would return home and accept the 
crown as soon as this period ended. {Refer to: Ram Charit Manas, (a) Ayodhya Kand, 
(1) Chaupai line no. 5 that precedes Doha no. 296; (ii) Chaupai line no. 7 that precedes 
Doha no. 298; (ii1) Chaupai line nos. 3-4 that precede Doha no. 301; (iv) Chaupai line 
nos. 2-7 that precede Doha no. 306; (v) Chaupai line nos. 7-8 that precede Doha no. 
307; (vi) Doha no. 313 along with Chaupai line nos. 5-8 that precede it; (vii) Chaupai 
line nos. 4-8 that precede Doha no. 315; (viii) Doha no. 316 along with Chaupai line 
nos. 4-8; and (b) Uttar Kand, (ix) Chaupai line nos. 1-8 that precede Doha no. 1.}] 
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OP Gert Gert at a 1 at Wag Ta PNt Te U3 
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suni surabara suragura bara bani. bha pramodu mana miti galani. 3. 
barasi prasUna harasi surara'Uu. lagé sarahana bharata subha'u. 4. 


When the king of the gods (i.e. Indra) heard the auspicious words of good advice 
given to him by the guru of the gods (i.e. sage Brihaspati), he felt very glad and 
reassured, and all the worries and consternations of his Mana (heart and mind) were 
dispelled. (3) 


The king of the gods felt exhilarated and showered flowers upon Bharat even as he 
began praising the latter’s pious and auspicious nature’. (4) 


[Note—'When Indra discovered that his guru, sage Brihaspati, was so highly 
impressed by Bharat and his exemplary character that he was unequivocal in his 
praises for him (Bharat), then surely, thought Indra, there is no doubt about Bharat’s 
excellence and noble nature, and therefore he deserves high praise by one and all. 

Showering of flowers was a gesture that showed Indra wished to show his own 
pleasure as well as honour for Bharat. ] 


Ue fate wd act aT Tat cer cha art fetes Paeree i & tt 
wate wy ale Ate Sarat | Sera UA AAG AE UTA & Ut 


ehi bidhi bharata cale maga jahim. dasa dékhi muni sid'dha sihahim. 5. 
jabahirn ramu kahi léhirn usasa. umagata peému manahuni cahu pasa. 6. 


In this way, being praised and honoured by everyone whom he met or who saw him 
even from a distance, including the gods, Bharat kept on moving steadily ahead on the 
path to the forest. 

Sages, mystics and other pious souls who saw Bharat and his condition 
(mental as well as physical) were all praises for him; they lauded Bharat unanimously 
and in unequivocal terms'. [What did they see? The answer is found in the next 
verse. ] (5) 


Every now and then, when he (Bharat) would sigh and take a deep breath, uttering the 
name of Lord Ram, it appeared that a soothing aroma symbolizing the divine virtues 
of love and affection for Lord Ram emanated from him and spread in all the 
directions around him, lending a pleasant feeling to all those who saw and heard 
Bharat in this condition*. 

[*This verse can be read as follows too: “Every now and then, whenever 
Bharat sighed and took a deep breath while uttering the name of Lord Ram, it seemed 
that a soothing and fragrant breeze representing the virtues of love and affection for 
Lord Ram emanated from his mouth and spread in all the directions around him, 
lending a pleasant feeling to all those who saw and heard Bharat in this condition.”’] 
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[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 6 that 
precedes Doha no. 217; (ii) Chaupai line no. 4 that precedes Doha no. 326.] 


Fale a A Hfera VAT | UNS Uy A Sg SET I 9 I 
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dravahim bacana suni kulisa pasana. purajana pému na ja'i bakhana. 7. 
bica basa kari jamunahim a’é. nirakhi niru locana jala cha’é. 8. 


His sighs and deep breaths, his sorrowful physical condition and soulful utterances of 
Lord Ram’s name every now and then were so heart touching, woeful and mournful 
that even hardened rocks became soft and mellowed with pity for him. 

If this was the condition of rocks, then one can imagine what would have been 
the emotional condition of the citizens who accompanied Bharat, as well as of those 
who met him on the way, for indeed their love for Lord Ram was kindled and reached 
so high a state by the good influence of Bharat’s own love for the Lord that it cannot 
be described in words. (7) 


After halting for some time somewhere on the way, Bharat and his entourage reached 
the banks of river Yamuna. 

When he saw the colour of the water of the river, tears welled up in Bharat’s 
eyes. [Why was Bharat so overcome with emotions on seeing the river that he would 
be on the verge of weeping? The answer is given in the next Doha no. 220 that 
follows herein below.] (8) 


qo, Teta facts at at Ga GATS | 
Blt Tart ae fare as feteen TET 22 UI 
dona. 


raghubara barana biloki bara bari sameta samaja. 
hota magana baridhi biraha carhé bibeka jahaja. 220. 


No sooner did Bharat and his party see that the water of the river was dark-coloured 
like the hue of Lord Ram’s complexion’, than they were all overwhelmed with a fresh 
wave of grief of separation from the Lord that struck them like a mighty wave of an 
ocean-of-grief. 

This wave would have swept them all away had they not quickly taken refuge 
by boarding a symbolic ship of wisdom, patience and courage that one should have in 
the face of adversity, and which ship helped them to ride over the onslaught of grief 
and sadness that otherwise seemed to have overcome them’. (Doha no. 220) 


[Note—'The water of river Yamuna has a dark hue like the complexion of Lord 
Ram—trefer to: Ram Charit Manas, Ayodhya Kand, Doha no. 109. 


*A general word of good advice is found here: it is that when one faces adverse 
situations, then the best course of action is not to succumb to circumstances by falling 
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prey to emotions and sentiments, but to act wisely, have patience, apply one’s mind, 
collect one’s wits together, and show resilience, fortitude and forbearance. If one is 
wise enough to pay heed to this advice, then surely he would see light at the other end 
of the tunnel; for otherwise he would be sucked in a quagmire of despair, gloom and 
doom. ] 


dio, Wat die ate fea oh are | tas GA GA Tale TUTTI 8 I 
Wate ae ae Ht At 1 sts sta sls A ATT 2 


caupal. 


jamuna tira téhi dina kari basu. bhaya'u samaya sama sabahi supasu. 1. 
ratihim ghata ghata ki tarani. aim aganita jahim na barani. 2. 


The party made a halt for the day on the banks of river Yamuna. Everyone was taken 
care of and provided with whatever was available by way of light meals and 
comforts’. (1) 


During the night, different kinds of boats, small and big, came from all other crossing 
points along the banks of the river and assembled at the point where Bharat’s party 
had halted for the night’. (2) 


[Note—'It is to be remarked that Bharat and his royal assistants made it a point to see 
that everyone in the party was taken due care of and provided with necessary 
provisions at every place the entourage halted at the end of the day’s journey. In this 
context, refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. | that precedes 
Doha no. 198. 


°No sooner the news spread amongst the boatmen that a huge party has arrived on the 
banks of the river and it would need boats to cross over to the other side, there was 
eagerness amongst them as a community to help in the crossing, because it meant 
business for them. 

Further, when they learnt it was not an ordinary party but was Bharat’s party 
as he was going to meet Lord Ram, and that he was accompanied by Guha Nishad, the 
chief of the boatman community, their joy knew no bounds, because now their 
attitude changed from merely getting some revenue by way of fare that they got 
routinely for taking people across the river, to an attitude of doing a great service that 
would grant them an honour for being a part of this noble enterprise. 

So therefore, every boatman vied with his companion to become the first one 
in the line to offer his service and boat to Bharat and his companions as soon as the 
need arose for some transport across the river the next day. 

Each boatman felt himself privileged and blessed to help Bharat cross the 
river, because they felt that by helping a devotee of Lord Ram reach his beloved Lord 
they were doing a great spiritual service, which would indeed be a rare opportunity 
for them; it would be a great blessing-in-disguise for every one of them.] 
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prata para bha'é ékahi khévam. tosé ramasakha ki sévam. 3. 
calé naha'i nadihi sira nal. satha nisadanatha do'u bha'l. 4. 


At day break the next morning, the whole party was rowed across the river in a single 
trip. Everyone was pleased and satisfied by the service rendered by the friend of Lord 
Ram (here meaning Guha Nishad as well as all the boatmen who had become friendly 
with Lord Ram when the Lord had crossed the same river on his way to Chitrakoot 
earlier)’. (3) 


Once they were on the other side of the river, Bharat and his companions took a bath 
in river Yamuna. After that, they bowed their heads before the deity of this holy river, 
and then the party, with the two brothers (Bharat and Shatrughan) and Nishad, moved 
ahead on its journey. (4) 


[Note—'We have read earlier too that Guha Nishad, who was the chief of the 
boatman community, had always ensured that when the need arose to arrange for 
boats to cross a river, he made necessary arrangements very quickly and easily, first 
for Lord Ram, and then for Bharat. The answer is obvious: as soon as the news spread 
amongst the members of his community that their chief has arrived, it was natural for 
every boatman to come and pay his respects to their leader. And so it was easy for 
Guha Nishad to make quick arrangements for the crossings. 

In this context, refer the note appended to: Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 8 that precedes Doha no. 104. 

The phrase “ramasakha”, meaning “Lord Ram’s friend”, is normally applied 
to Guha Nishad. But this author has thought it fit and proper to include all the 
members of the boatman community within the ambit of its meaning because 
everyone was very friendly with Lord Ram, and each boatman served cheerfully, with 
a smile and joy in his heart, while taking the party of Bharat across river Yamuna like 
they would have done for their own dear friends. ] 
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agém munibara bahana achem. rajasamaja ja'i sabu pachem. 5. 

tehi pachern do'u bandhu payadém. bhusana basana bésa suthi sadém. 6. 
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jaham jaham rama basa bisrama. taham taham karahirh sapréma pranama. 8. 


In the front of the procession was the vehicle carrying the exalted sage Vasistha, and 
it was followed from behind by the rest of the royal entourage. (5) 
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In the rear of the procession came the two brothers who walked barefoot'. They were 
attired humbly and in a simple way, for the ornaments and royal robes that princes 
usually wear were shunned by them. (6) 


The two brothers (Bharat and Shatrughan) were accompanied by their close 
associates, such as their personal attendants, as well as the sons of the ministers and 
courtiers”. All of them were lost in remembrance and the thoughts of Lord Ram and 
Sita as they moved along the path. (7) 


Along the way, wherever and whenever they came across a spot where Lord Ram had 
stayed even for a while, they would stop for a moment and bow before it very 
affectionately’. (8) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 4 that 
precedes Doha no. 203; (ii) Chaupai line no. 5 that precedes Doha no. 216. 


*This order has been followed right from the beginning, from the time Bharat and his 
entourage left Ayodhya for Chitrakoot—apropos: Ram Charit Manas, Ayodhya Kand, 
Doha no. 187 along with Chaupai line nos. 5-8 that precede it. 

A slight variation is however found in Chaupai line no. 6 that precedes Doha 
no. 202—to Chaupai line no. 4 that precedes Doha no. 203 where we read that Bharat 
alone came last, perhaps because he wanted to be left alone in peace as he was not in 
the proper frame of mind to talk with anyone. 


Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 6 that 
precedes Doha no. 198—to Chaupai line no. 4 that precedes Doha no. 199; (ii) 
Chaupai line nos. 2-4 that precede Doha no. 202; (i11) Chaupai line nos. 4-7 that 
precede Doha no. 216.] 


ao, Ward ae are APs ara aT aT TS | 
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magabasi nara nari suni dhama kama taji dha’. 
dékhi sarupa sanéha saba mudita janama phalu pai. 221. 


When the men and the women folk who lived (in small villages and hamlets) along 
the way heard of Bharat coming their way, all of them abandoned whatever household 
and other chores they were engaged in doing at the moment, and rushed out to see 
him. 

Observing Bharat’s charming image, all of them were enthralled by this 
captivating sight; all were overcome with affection for him and felt exhilarated, 
because they have got the reward of their lives’. (Doha no. 221) 


[Note—'A similar situation had developed when Lord Ram, Sita and Laxman were 
passing by these villages and hamlets, and it has been extensively narrated in Ram 
Charit Manas, Ayodhya Kand, Chaupai line no. 1 that precedes Doha no. 110—to 
Doha no. 123. 
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More specifically, refer to: Ram Charit Manas, Ayodhya Kand, (1) Chaupai 
line nos. 1-2 that precede Doha no. 110; (ii) Chaupai line nos. 4-5 that precede Doha 
no. 113; (iii) Chaupai line nos. 1-8 that precede Doha no. 114; (iv) Chaupai line nos. 
1-3 that precede Doha no. 116; (v) Chaupai line no. | that precedes Doha no. 122; (vi) 
Doha no. 123.] 
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caupa’. 


kahahim sapéma éka éka pahim. ramu lakhanu sakhi hohim ki nahim. 1. 
baya bapu barana rupu so'i all. silu sanéhu sarisa sama call. 2. 


[There was so much resemblance between Lord Ram and Laxman as a pair on the one 
hand, and Bharat and Shatrughan as a pair on the other hand, that all those who saw 
the latter pair, i.e. Bharat and Shatrughan, were confused whether or not they were 
Lord Ram and Laxman respectively. In these verses we read how the villagers reacted 
when they saw Bharat and Shatrughan whom they found to be in exact likeness of 
Lord Ram and Laxman respectively. ] 


Those who saw Bharat and Shatrughan said affectionately to each other: ‘Oh friend 
(sakhi)', we wonder if they are not Lord Ram and Laxman respectively? (1) 


Oh dear friend (all)! Their age, form, countenance, complexion and demeanours are 
the same, and so are their good manners, excellent character, affectionate attitude and 
friendly nature which are very apparent from their gestures and behaviour, as well as 
the way they are walking on the path. (2) 


[Note—'The word “sakhi” is a feminine term, which implies that this discussion took 
place between the women folk who had assembled to see Bharat and his party. While 
the majority of males were more interested in seeing the huge entourage and its 
passage on the path passing either through or on the outskirts of the villages and 
hamlets in which they lived, the females were more attracted by the charm of the two 
brothers, Bharat and Shatrughan. 

This phenomenon of women folk being charmed by the physical beauty of the 
pair consisting of Bharat and Shatrughan now is not new, because we have already 
read earlier that they were similarly mesmerized when they saw the pair consisting 
Lord Ram and Laxman earlier. For instance, refer to these select verses of Ram Charit 
Manas where we would note that the word “sakhi” has been used every time: (a) Baal 
Kand, (i) Chaupai line nos. 4-5 that precede Doha no. 220; (ii) Chaupai line no. | that 
precedes Doha no. 221; (111) Chaupai line nos. 1-2 that precede Doha no. 222; (iv) 
Chaupai line no. 1 that precedes Doha no. 223. 

Then there is a verse that specifically mentions women folk as being overcome 
with affection for Lord Ram, Sita and Laxman—apropos: Ram Charit Manas, 
Ayodhya Kand, Chaupai line nos. 1-3 that precede Doha no. 121. 

That said, we also read that every single person of every age and occupation 
who saw Lord Ram on his way to the forest, whether they were males or females, 
young or old—all were equally mesmerized and charmed by the magnetic appeal of 
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the Lord. There are countless verses that endorse this fact. For instance, refer to these 
specific verses: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 1-2 that 
precede Doha no. 110; (ii) Chaupai line no. 8 that precedes Doha no. 111; (iii) 
Chaupai line no. 3 that precedes Doha no. 112; (iv) Chaupai line nos. 1-5 that precede 
Doha no. 114; (v) Chaupai line no. 4 that precedes Doha no. 115; (vi) Chaupai line 
nos. 1-3 that precede Doha no. 116; (vii) Doha no. 121.] 


aya a aha ata TT 1 set Bett Set ATT 3 
aie Was We Aa Ger aha deg is Ue Natu ¥ UI 


bésu na so sakhi siya na sanga. agém ani call caturanga. 3. 
nahim prasanna mukha manasa khéda. sakhi sandehu ho'i ehim bheda. 4. 


[But then, when the women folk closely observed Bharat and Shatrughan they found 
some difference between the pair of these two brothers and that of Lord Ram they had 
seen earlier. So they discussed the difference amongst themselves as follows:-] 


But friend (sakhi), there appears to be an apparent difference between these two 
(brothers, i.e. Bharat and Shatrughan) and the pair we had seen earlier. These two 
princes have a different sort of attire’, and they are not accompanied by Sita. 

Besides this difference, they have an army consisting of its four wings 
(caturanga)* walking ahead of them. (3) 


They (Bharat and Shatrughan) do not seem to be happy, for their facial expressions 
reflect the condition of their hearts and minds which seem to be overcome with 
sadness, grief and gloom (unlike the case of Lord Ram and Laxman who looked very 
cheerful and happy when we saw them)’. 

These are some of the reasons and vivid signs which have caused doubts in 
our minds regarding their true identity (for we are not sure if they are Lord Ram and 
Laxman respectively, although they resemble the latter by the physical parameters of 
their bodies, having the same complexion, countenance, age, manners and 
demeanours).’ (4) 


[Note—'Lord Ram and Laxman were attired in the habit of a hermit, whilst Bharat 
and Shatrughan wore ordinary clothes, but surely not like those of a hermit. Further, 
Lord Ram and Laxman had Sita with them, whilst Bharat and Shatrughan didn’t have 
any lady walking alongside them. So, the difference was obvious. 


*The four wings of the army in ancient times were the following: infantry, cavalry, 
elephants and chariots. In contrast, Lord Ram had only Laxman and Sita as his 
companions. So once again, the difference was too obvious to be missed. 


*Let us ponder for a while and see why Lord Ram looked happy and cheerful, whilst 
Bharat looked just the opposite, sad, gloomy, thoughtful and remorseful as observed 
by these simple countryside women folk. 

Well, the answer is this: Lord Ram was obeying his father’s orders while 
going to the forest; the Lord was going on a mission to fulfill his promise of 
eliminating the demons that he had made to the gods, sages and mother earth long 
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time ago. Besides this, he wished to travel widely and freely before ascending the 
throne; he wanted to meet the common people, interact with them at a very personal 
level, witness first hand their lives and problems; the Lord also wished to enjoy the 
sounds, smells and sights of the countryside, as well as take in the pristine beauty of 
Mother Nature. All this would have been difficult for him once he ascended the 
throne, because then he would be caged and walled-in by protocols, set of rules and 
regulations, and numerous formalities that a king is subjected to while he wears the 
crown. A king is like a caged bird; he loses his freedom, and he can’t venture out into 
the open world like a common man. Wherever a king goes he is accompanied by a 
retinue of servants and courtiers, every action of his is under watch and scrutiny, 
which simply means he loses his personal freedom to act and do as he pleases. To wit, 
Lord Ram was very happy while proceeding to the forest before shackles of kinghood 
were put on him and he is chained by numerous rules and protocols, because he would 
for some time now have a chance to freely breathe the air of the countryside as well as 
roam freely in the wild forests and enjoy its wildlife for fourteen years at least. 

In the case of Bharat, however, the situation was completely different. The 
reasons are these: Bharat was virtually disobeying his father by refusing to accept the 
crown, and he was repeatedly reminded by his guru, sage Vasistha, regarding his 
obligations, but he refused to obey. Bharat had defied his guru by not obeying his 
advice; he had also disobeyed mother Kaushalya as well as the kingdom’s ministers 
and advisors by refusing to ascend the throne and instead going to the forest to meet 
Lord Ram (apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 2 that 
precedes Doha no. 174—to Chaupai line no. 2 that precedes Doha no. 183). This 
disobedience of his father, guru, mother and other seniors had made him feel very 
uneasy and distraught. 

Then, the other reason why Bharat was heavy with a sense of guilt was that his 
name had been dragged into the controversy by his mother in the evil scheme that she 
had devised on her own accord to send Lord Ram to the forest, without even telling 
him anything about it. Bharat felt ashamed of himself; he lamented that his reputation 
had been destroyed for all times to come. Further, he was so sorry and sad that Lord 
Ram, Sita and Laxman had to suffer in the forest due to him, in his name, on his 
account. Will he ever be able to clear his name, rued Bharat with a heavy conscience? 

He was also uncertain how he would be received and treated by Lord Ram if 
he did manage to find the Lord somewhere in the forest; will the Lord forgive him, 
will the Lord embrace him, will the bond of love and affection that existed between 
the four brothers prior to this sordid drama that was enacted by his wicked mother 
Kaikeyi stand the test of time and come out shining like the sun emerging from 
behind dark clouds? Or will Lord Ram reject him, decide not to meet him by leaving 
the place where he lives at present in the forest and go elsewhere, so that he does not 
have to face Bharat. All such gloomy thoughts weighed heavily on Bharat’s mind and 
burdened his heart, making him very remorseful, pensive, sad, forlorn and gloomy*, 
which emotions reflected directly on his face as observed by the country women folk. 
{*Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. | that precedes 
Doha no. 177—to Chaupai line no. 5 that precedes Doha no. 179; (ii) Chaupai line no. 
1 that precedes Doha no. 181; (111) Doha no. 182 along with Chaupai line nos. 2-8 that 
precede it; (iv) Chaupai line no. 6 that precedes Doha no. 233—to Chaupai line no. 8 
that precedes Doha no. 234. ] 


arg ater fret A A ete Genet ate AAT ar & UI 
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afe cafe art oR gait 1 ateit nag wert faa ssit ng 


tasu taraka tiyvagana mana mani. kahahim sakala tehi sama na sayani. 5. 
tehi sarahi bani phuri puji. boli madhura bacana tiya duji. 6. 


The reasoning and logic given by some of the wise and senior ladies in the group were 
accepted by others who appreciated them, saying that their wisdom and intelligence 
could not be matched by anyone else, and that no one was as wise and intelligent as 
they were (because their arguments are unbeatable and irrefutable). (5) 


Having thus praised the ladies (or a particular lady) who had given the above 
reasoning, some other lady (who had kept quiet till now, but who was aware of the 
reason why Bharat was going to the forest) intervened, and she spoke politely with a 
sweet voice (to inform her companions about the developments that had led Bharat to 
come to the forest). (6) 


wale FOR Ge HUTT | Stle Ferter Ta TT TH ATAU 
wae Et Aes AMT | Set SAS TATA FUT Ul 2 


kahi sapéma saba kathaprasanguU. jehi bidhi rama raja rasa bhangu. 7. 
bharatahi bahuri sarahana lagi. sila sanéha subhaya subhadgi. 8. 


She narrated in affectionate terms the entire chain of events that culminated in 
creating an obstacle in Lord Ram ascending the throne. (7) 


Then she began praising Bharat lavishly in glowing terms, extolling his good 
manners, virtuous, noble, affable and auspicious nature, his excellent character, the 
purity of the virtues of love and affection that he had (for Lord Ram), and how he was 
worthy of good name and reputation. 

[To wit, this lady calmly narrated the entire sequence of events from the 
beginning, from the point of king Dasrath’s decision to anoint Lord Ram to the throne 
of the kingdom of Ayodhya, right up to the present when Bharat was going to meet 
the Lord in the forest. This way, she also made it clear that the two princes before 
them were the younger brothers of Lord Ram, i.e. they were Bharat and Shatrughan 
respectively.] (8) 


alo, Weld Ware Tra tet fret che ast Wy I 
Wat AAT TIS AT AT HT SITS UW VV UI 
doha. 
calata payadem khata phala pita dinha taji raju. 
jata manavana raghubarahi bharata sarisa ko aju. 222. 


She said: ‘Lord Ram had proceeded to the forest on foot on the orders of his father, 
and he has been eating fruits to sustain himself since then. 
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Bharat is going to the forest to plead and ask for forgiveness from Lord Ram, 
the most exalted of king Raghu’s family (raghubarahi), and persuade the Lord to 
return home. With this background, there is no doubting of the fact that there is no 
one as good, noble and virtuous as Bharat is, to be found anywhere in the world’, 
(Doha no. 222) 


[Note—'We have already read till now* that Bharat has been universally praised by 
everyone, right from the citizens of Ayodhya, to the gods, the holy pilgrim place 
known as Triveni, as well as the exalted sage Bharadwaj, and later on we shall read 
that even Lord Ram has highly praised Bharat and his excellent character#. 

{*Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 4-5 that 
precede Doha no. 184 (citizens); (11) Doha no. 205 along with Chaupai line nos. 6-8 
that precede it (Triveni and the gods); (i11) Chaupai line no. 8 that precedes Doha no. 
298; Chaupai line nos. 2-6 that precede Doha no. 210 (sage Bharadwaj). 

#Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes 
Doha no. 231—to Chaupai line no. 8 that precedes Doha no. 232.'] 


dio, WAT et WC SPA | had GAT Ta SO STAI 2 Il 
WH fas Hea a ake Ais 1TH ae Be HTS FS ll 2 


caupa’. 


bhayapa bhagati bharata acaranu. kahata sunata dukha dusana haranu. 1. 
jo kichu kahaba thora sakhi so'l. rama bandhu asa kahé na ho’. 2. 


[The women folk continued with their praise for Bharat, telling each other—] 


‘Bharat’s immaculate character that exemplifies the virtues of brotherly affection, 
selfless devotion and noble conduct is so exemplary and pure by its nature that merely 
thinking of them, or listening and talking about them is auspicious, for it is able to 
decimate all faults and evil tendencies that might taint the mind and heart of others 
who listen to and talk about Bharat’s glories and virtues. 

[To wit, everyone would benefit by thinking, talking or listening about 
Bharat’s exemplary character, excellent virtues and noble conduct, as this would serve 
to act as a guideline and benchmarks for others to implement in their own lives.] (1) 


Oh dear friend (sakhi), whatever is said in praise of Bharat is too little, for indeed he 
is so great and glorious, and his virtues are so lofty, that there is no match to be found 
anywhere for Bharat’. (2) 


[Note—'A similar idea in praise of Bharat is expressed in Ram Charit Manas, 
Ayodhya Kand, (i) Chaupai line no. 1 that precedes Doha no. 208; Chaupai line no. 6 
that precedes Doha no. 210 (by sage Bharadwaj); (ii) Chaupai line no. 8 that precedes 
Doha no. 218 (by the guru of the gods); (iii) Chaupai line no. 8 that precedes Doha no. 
231; Chaupai line no. 4 that precedes Doha no. 259 (by Lord Ram). ] 


BA UT AS Wales CA 1 VSS MT Tot GT ST 3. 
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ft 7a éhe car ufsarél | chong waft airy aa ATet vt 


hama saba sanuja bharatahi dékhem. bha'inha dhan'ya jubati jana lékhem. 3. 
suni guna dekhi dasa pachitahim. kaika'i janani jogu sutu nahim. 4. 


By seeing Bharat along with his younger brother (Shatrughan), we consider ourselves 
very blessed and fortunate; nay, we are the most fortunate ones in the entire 
community of women folk anywhere in the world, and though we are of a humble 
origin and very ordinary people but now we are counted as members of a select group 
of honourable women folk who are most lucky, privileged and blessed’.’ (3) 


Observing the excellence of Bharat’s virtues, nature and character, as well as the 
purity of his heart, and the depth of his devotion and affection for Lord Ram, the 
ladies rued and felt sorry for him even as they lamented that he was not fit to be called 
a ‘son’ of a mother who is as evil as Kaikeyi. (4) 


[Note—'Even the exalted sage Bharadwaj had no reservations in making a similar 
observation when Bharat met him. The sage says that by seeing Bharat he considers 
himself very blessed and fortunate, and thinks that all his penances, austerities and 
other spiritual practices have borne fruits for him by rewarding him with the 
opportunity to meet Bharat. {Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line 
nos. 3-6 that precede Doha no. 210.} 

What does this imply? The answer is this: More than Lord Ram himself, it is 
the Lord’s devotee who is more important, and this fact has been affirmed by saintly 
crow and one of the greatest devotees of Lord Ram, i.e. sage Kaagbhusund, in Ram 
Charit Manas, Uttar Kand, Chaupai line no. 16 that precedes Doha no. 120. Refer also 
to Tulsidas’ “Dohawali’’, verse nos. 473, 528. 

And, why is it so? It is because Lord Ram loves his devotees more than 
anyone else; even the creator Brahma would have no importance for Lord Ram if the 
former lacks the virtue of devotion for the Lord. This fact has been unequivocally 
declared by Lord Ram himself in unambiguous terms in Ram Charit Manas, Uttar 
Kand, Chaupai line nos. 7-10 that precede Doha no. 86.] 


mls he Gad Ube Aes | fate ae abs sate ST ATS ATU & Ul 
we SH cieh Oe fate shit org faa per erate Beit & 
safe Hea Hila HAT | He Ae ata TI UAT 9 ti 

ate stig ahahtay Ufa UAT 1S AEs HeaG STAT Uf 


ko'u kaha dusanu ranihi nahina. bidhi sabu kinha hamahi jo dahina. 5. 
kaham hama loka béda bidhi hini. laghu tiya kula karatiti malini. 6. 
basahirh kudésa kugamiva kubama. kaham yaha darasu pun'ya parinama. 7. 
asa anandu aciriju prati grama. janu marubhumi kalapataru jama. 8. 


Some of the ladies in the group, however, thanked their luck for enabling them to see 
Bharat. They said: ‘Actually we should not fault the queen (Kaikeyi) and blame her 
for doing what she did (by first sending Lord Ram to the forest, and then compelling 
Bharat to come to the forest in search of the Lord), because all was a device devised 


2695 


by the Creator who is very benign and favourably inclined towards us. [Why do they 
praise the Creator? The answer is given in the next verse. ] (5) 


Well, here are we who are excluded from doing all religious practices and are 
neglected by the world, we are most lowly of birth and our deeds are lowly too, we 
are deprived of all honours and privileges, --- (6) 


--- We are tribals who live in wooded areas and remote villages that are shunned by 
civilized society as it regards these places as backward, uncultured and wild, our way 
of life and practices are primitive. 

In this scenario, where would we ever have got this rare privilege and a lucky 
chance to see the most honourable Bharat, which surely is a reward for doing great 
meritorious deeds and religious practices’ (which we have never done), had it not 
been for the grace of a benign and favourable Creator who has been exceptionally 
kind on us, for this opportunity was beyond our dreams’!’ (7) 


In this way, there was great excitement, joy and amazement amongst the country folk 
in all the villages and hamlets passed by Bharat. 

It seemed that an evergreen tree known as Kalpa Tree (Kalapataru) has struck 
its root in a desert, for the wave of cheer, joy, happiness and excitement that was 
created in all the places where Bharat went lasted even after his passage, leaving a 
long-lasting impression on the people who were fortunate to see him’. (8) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 3-6 that 
precede Doha no. 210. 


“When Lord Ram had passed by these villages and hamlets, the humble people had 
reacted in a similar way—apropos: Ram Charit Manas, Ayodhya Kand, (i) Chaupai 
line nos. 1-6 that precede Doha no. 114; (ii) Doha no. 120 along with Chaupai line 
nos. 7-8 that precede it; (iii) Chaupai line nos. 2-4 that precede Doha no. 122. 


°A similar situation had prevailed when Lord Ram passed through the countryside and 
its villages and hamlets, for wherever the Lord went there was cheer and joy all 
around, and the Lord had created such a strong impression on the humble people that 
after he had gone everyone remembered him, and enshrined his image in their hearts 
for all times to come. {Refer: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 118; 
(11) Chaupai line nos. 7-8 that precede Doha no. 120; (ii1) Doha no. 121 and Chaupai 
line no. 5 that precedes it; (iv) Chaupai line nos. 1-3 that precede Doha no. 122; (v) 
Doha no. 123.} 

To wit, long after Bharat and his party had left these places, the story related 
to Lord Ram’s going to the forest, and of Bharat going to ask for forgiveness from the 
Lord and plead with him to return home, was told and retold countless numbers of 
time as it became a legend that was discussed and narrated over and over again by the 
people of every village and hamlet in the remotest parts of the countryside. This story 
gave them happiness and joy, and so it became a favourite pastime for everyone. 

Refer also to Chaupai line no. | that follows Doha no. 223 herein below. ] 


Go, UAT AY a Wes AT NTS HT ATT | 
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we fracas vas fate ae YT VarT 223 I 
dona. 


bharata darasu dékhata khule'u maga loganha kara bhagu. 
janu singhalabasinha bhaya'u bidhi basa sulabha prayagu. 223. 


The auspicious sight of Bharat had opened the box of good luck for the people of the 
wayside villages and hamlets as if the citizens of Ceylon, the present-day island of Sri 
Lanka (singhalabasinha), have had the good fortune, by the grace of a favourable 
Fate, to get an easy access to the holy pilgrim place known as Prayag (which is 
considered as a ‘king of all holy places’, and where the three holy rivers, Ganges, 
Yamuna and Saraswati, meet each other), because ordinarily it was beyond their 
reach, but if, by a stroke of good luck, they got such an opportunity in their lives, then 
they considered themselves as being very blessed, lucky, privileged and fortunate’. 
(Doha no. 223) 


[Note—'In ancient times, travel across an ocean to a far-away land was very difficult, 
risky and cumbersome. So, the people who lived in the remote island of Ceylon, that 
was far away in the south and separated from the mainland by the ocean, would yearn 
for a chance to go and perform religious rites and take a holy dip in the rivers at 
Prayag, but physical distance and countless natural hurdles prevented them from 
fulfilling their desires for generations. So if they got a chance to fulfill their dream- 
pilgrimage, they considered themselves as exceptionally lucky and privileged. 
Similarly, these humble people of far-flung villages and hamlets had never 
dreamt that they would ever have the chance to see Lord Ram first, and then his 
younger brother and great devotee Bharat. But luckily they had this opportunity. 
Hence, this very thought made them all feel excited and exhilarated, because they 
considered this opportunity as a great blessing and a rare boon that was granted to 
them by a favourable Creator in their otherwise dull, mundane and humdrum lives. ] 


dio, Ft a ated Wa WA Me | art wife Para TATA Ul 8 Ul 
dia AP sire arena | Pha Paste ats WATAT Ul 2 
Tel TA AMS Te UE | Sear TA Ue USA AE II 3 I 


caupa’. 


nija guna sahita rama guna gatha. sunata jahim sumirata raghunatha. 1. 
tiratha muni asrama suradhama. nirakhi nimajjahirn karahim pranama. 2. 
manahim mana magahim baru ehu. siya rama pada paduma sanéhi. 3. 


As Bharat wended his way through the countryside, he heard his praises as well as the 
glorious virtues of Lord Ram being narrated and applauded, while he himself 
constantly remembered the Lord of the Raghus (“raghunatha”; Lord Ram) as he 
steadily moved ahead on his path. (1) 


Whenever Bharat came across a holy place, or the dwelling place of sage, hermit or 
an ascetic, or some shrine of a god or deity, he would visit it, take a bath’ and pay his 
obeisance by bowing his head. (2) 
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While offering prayers and paying obeisance at these holy places, Bharat would 
silently ask for a boon that he should be blessed to have abiding love and affection for 
the lotus-like holy feet of Lord Ram and Sita. (3) 


[Note—'Normally, all shrines of gods, and dwelling places of sages, hermits and 
ascetics are located near some kind of water body, be it a pond, lake, river, stream or 
even a well. It is practical to do so, because water is an essential thing for survival. 
So, when Bharat passed through a place and saw any such sight, he would pause for a 
while, refresh himself with a bath, offer prayers at the shrine of the god, or pay his 
respects to the sage or hermit who lived there, and then move on in his journey for the 
next destination. | 


free fara aret arate | arte ae Vt Sara tt ¥ 1 
oR WA Gore Sie aat  his aA ST TH SRT NG I 
AUY SATAN Aa Heel | ale che SA ey Heat UG UI 


milahim kirata kola banabasi. baikhanasa batu jati udasi. 4. 
kari pranamu pumchahirh jéhi téhi. kKehi bana lakhanu ramu baidéhi. 5. 
té prabhu samacara saba kahahim. bharatahi dékhi janama phalu lahahim. 6. 


On the way he also met many hill-and-forest dwelling tribes and their members called 
Kirats and Kols. [These people of different tribes living in the forest and hills were 
usually hunters. ] 

He also encountered mendicants, ascetics and recluses, as well as religious 
students (who were either travelling to their respective destinations, or lived in these 
small religious communities in the remote parts of the countryside and forests). (4) 


Whoever Bharat met, he would bow his head before the stranger and enquire from 
him about the forest in which Lord Ram, Laxman and Sita (Vaidehi) lived. 

[To wit, Bharat would ask everyone whom he met on the way if they could 
give him any information about Lord Ram, such as the place where the Lord lived and 
in which direction should Bharat go so that he could meet the Lord.]' (5) 


They would inform Bharat everything they knew about Lord Ram’, and at the same 
time these strangers who saw Bharat felt themselves to be very lucky and blessed as if 
they have been amply rewarded for taking a birth as a human being in this world’. (6) 


[Note—'This verse clearly shows that Bharat or anyone else in his party had no idea 
where Lord Ram was and where he lived. This also means that sage Bharadwaj had 
not given Bharat a detailed and specific direction regarding the path he must follow, 
except to tell him in a general way to go in the direction of Chitrakoot (apropos: Ram 
Charit Manas, Ayodhya Kand, Chaupai line nos. 1-3 that precede Doha no. 216). 

It was perhaps because the sage wanted to see how sincere and diligent Bharat 
was in his effort to meet Lord Ram: would he persist in his effort and doggedly pursue 
his objective of finding Lord Ram no matter where he was, or would he return home 
after some futile search done in a perfunctory manner just for a show of formality. 
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During the course of our reading and observations that we have made 
alongside, Bharat had not visited sage Valmiki. It was because, as noted earlier, Guha 
Nishad, who was Bharat’s guide in the woods and far-away lands, had left Lord Ram 
on the banks of river Yamuna, from where the Lord proceeded to sage Valmiki’s 
hermitage—apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 111 along with 
Chaupai line nos. 1-2 that follow it. 

Hence, Guha Nishad too had no idea that the Lord had gone to meet Valmiki, 
for had Nishad been aware of it then he would have guided Bharat to the sage’s place, 
and from there any easy and direct direction could be got to Chitrakoot. For 
remember, it was sage Valmiki who had advised Lord Ram to abide for a while in 
Chitrakoot—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 2-3 that 
precede Doha no. 132. 

Meeting solitary wayfarers and travellers moving in groups or caravans on 
long-distance journeys was common in those days, and even Lord Ram had met such 
strangers on the way to the forest (apropos: Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 3 that precedes Doha no. 112). Since these people pass through 
different lands they have a fair idea of the places through which they had passed. 
When they met their fellow travellers and wayfarers, they would exchange greetings 
and news of the places they had visited, and this was handy information that would 
alert others of any danger they might encounter further down or up the road, or of the 
facilities that were available for them ahead. 

So, Bharat too met many such travellers and wayfarers, some of them religious 
students going from one hermitage to another for further education, some were 
religious teachers, sages and other religious men on routine visits to some other sage 
or hermitage, some were traders on their journey from one place to another in the 
course of their business, some were tribals doing their routine chores, and so on and 
so forth. Bharat would greet them all and ask them if they could kindly advise him 
about anything they knew of Lord Ram. 


*Fortunately for Bharat, almost everyone he met and asked about Lord Ram had some 
good information for him about the Lord. The reason is that ever since Lord Ram 
made Chitrakoot his abode, a steady stream of sages, mendicants, hermits, ascetics, 
religious teachers and students, ordinary travellers, and members of the different local 
tribes living in the hills and forests would come to pay a visit to him; they would seek 
his blessings, bow before him, and offer prayers and gifts to the Lord*1. In the small 
hermitage Lord Ram established at Chitrakoot, there used to be regular meetings 
where visiting sages and other religious men would sit around Lord Ram and have a 
discourse with him on various spiritual, metaphysical and religious subjects*2. In fact, 
a visit to Lord Ram’s hermitage became a sort of a pilgrimage for pious souls who 
passed that way. A time came that Lord Ram decided to leave Chitrakoot because of 
the increasing numbers of visitors to his place, as the growing crowd robbed him of 
the serenity, loneliness, peace, quiet and tranquility of a forest life that he wished to 
hive*s. 

{Refer: *1=Ram Charit Manas, Ayodhya Kand, (i) Doha no. 134 along with 
Chaupai line nos. 1-2, 5-8 that precede it; (ii) Chaupai line no. 1 that precedes Doha 
no. 135—to Chaupai line no. 4 that precedes Doha no. 137. 

*2= Ram Charit Manas, Ayodhya Kand, Doha no. 237 along with Chaupai 
line nos. 1-8 that precede it. 

*3= Ram Charit Manas, Aranya Kand, Chaupai line nos. 1-3 that precede 
Doha no. 3.} 
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The idea is that Lord Ram had become so famous and revered in that part of 
the world that everyone whom Bharat met was acquainted with the Lord, and hence 
Bharat did not have to face the problem of learning about the Lord, about his welfare 
and well-being, as well as the Lord’s exact location from those he met on the way to 
Chitrakoot. 

Whoever Bharat met and asked him about Lord Ram, the person responded 
with a huge praise for the Lord, and then upon learning that Bharat was the Lord’s 
brother who was going to the forest to meet him and plead with him to return home, 
they raised their hands and applauded Bharat and his glories too. This is endorsed by 
verse no. | that follows Doha no. 223 herein above. 


*Refer to: Ram Charit Manas, Ayodhya Kand, Doha no. 221 along with Chaupai line 
no. | that follows it.] 


BoM Hele HA TA SS 0 fra TH ASA GA MSI I 
ue fate agra wate Fart qa Wa AAAS HET lf Ul 


jé jana kahahim kusala hama dékhé. té priya rama lakhana sama lékheé. 7. 
ehi bidhi bujhata sabahi subani. sunata rama banabasa kahani. 8. 


If any person told Bharat about the welfare and well-being of Lord Ram, and that he 
had met or seen the Lord personally, Bharat felt so glad that he would treat that 
person as if he was an image of Lord Ram and Laxman themselves’. 

[*This verse can be read as follows also: “When Bharat met anyone who told 
him that he has personally met Lord Ram, and that the Lord was happy and doing 
well, Bharat felt so glad that he treated that person with great affection as if by 
meeting the latter he was meeting Laxman and Lord Ram in person.”’] (7) 


In this way, making polite enquiries about the Lord and his welfare from anyone he 
met on the way (@hi bidhi bujhata sabahi subani), and hearing about the many 
incidents related to Lord Ram and his life in the forest (Sunata rama banabasa 
kahant), Bharat cheerfully moved ahead on the path to the forest. (8) 


ao. ate erat ofa wieal Get Aa TATE | 
WA Ste cht CTA VTA GR AA ATA lt 2X Il 
doha. 


téhi basara basi pratahim calé sumiri raghunatha. 
rama darasa kt lalasa bharata sarisa saba satha. 224. 


After making a halt for the day (in the evening), the party invoked the auspicious 
memory of Lord Ram the next morning and started for it’s onwards journey (to the 
forest). Like Bharat, everyone had a strong desire to have an auspicious sight of Lord 
Ram (as soon as it was possible). 

[So therefore, as soon as the day broke, everyone got up and prepared to move 
quickly, without wasting any time. This verse also shows that there was great 
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enthusiasm in the people accompanying Bharat, and everyone was eager to reach 
Chitrakoot as soon as it was practically possible so that they can meet their beloved 
Lord Ram quickly.] (Doha no. 224) 


dio, WIT WP elle Wa he | tens Gad facie ATE Ul 8 Ul 
wate aed wast sere | fates wa fates ce aE ui 21 


caupa’. 


mangala saguna hohim saba kahu. pharakahim sukhada bilocana bahu. 1. 
bharatahi sahita samaja uchahi. milihahim ramu mitihi dukha dahi. 2. 


Auspicious signs and omens occurred to everyone; their arms and eyes began 
fluttering! to indicate that good news was in the offing, and that their desire to meet 
Lord Ram would be fulfilled. (1) 


These auspicious signs and good omens made Bharat and his party excited and 
jubilant as they indicated that they would soon meet Lord Ram, and therefore their 
worries, grief and sufferings are about to come to an end. (2) 


[Note—'It is believed that if any good is to happen then the right eyelids and arms of 
men flutter, while the opposite side, i.e. the left organs, of women flutter. Such 
fluttering of muscles is considered as good omen. 

Bharat and his party are in the vicinity of Chitrakoot, hence these omens 
occurred to indicate that everything was fine and they would soon reach their 
destination to meet Lord Ram. In this context, refer to verse nos. 5-6 herein below. ] 


ated Fae we ret are aT SAS AT Tat BT 3 
fafaet air on an Sit Sree i farsa cert OH et ares tt & UI 


karata manoratha jasa jiyam jaké. jahirn sanéha suram saba chaké. 3. 
sithila anga paga maga dagi dolahim. bihabala bacana péma basa bolahim. 4. 


Everyone was immersed in one’s own thoughts and fancies, and the people walked on 
eagerly and with agility as if intoxicated by the wine of affection for Lord Ram. (3) 


Their bodies were numbed and weary with emotions; their legs tottered; and they 
were so overwhelmed with that now and then they would mutter something and say 
some incoherent words that seemed to be soaked in the virtue of love (for Lord 
Ram)'. (4) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 4-7 that 
precede Doha no. 234 when Bharat had reached the vicinity of Chitrakoot. ] 


Taal ae wre Sara | Aet Para Gest Gera tt & 
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WT SAT At Ta ANT | Ser SAT TAPE VAS ST UG 


ramasakham’ téhi samaya dékhava. saila siromani sahaja suhava. 5. 
jasu samipa sarita paya tira. siya saméta basahim do'u bira. 6. 


At that time (i.e. very soon), the friend of Lord Ram (i.e. Guha Nishad) pointed out 
the honourable mountain (or hill) that was naturally beautiful and pleasant to behold. 


(5) 


Near it was the river with its pristine clear and sweet water, and on the banks of it 
dwelt the two brothers (Lord Ram and Laxman) along with Sita.' (6) 


[Note—'Bharat and his entourage had by this time arrived in the vicinity of the hills 
surrounding Chitrakoot. These undulating hills had natural beauty, and were very 
pleasant to behold. Sage Valmiki had praised these hills (or small mountains) of 
Chitrakoot when he advised Lord Ram to stay there. It was here that the Lord abided 
for a while before moving further down south to go into the denser parts of the 
forested land. {Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 3 that 
precedes Doha no. 132—to Chaupai line no. 5 that precedes Doha no. 133. 

The natural beauty of Chitrakoot has been briefly narrated in Ram Charit 
Manas, Ayodhya Kand, Chaupai line no. 4 that precedes Doha no. 137—to Chaupai 
line no. 6 that precedes Doha no. 139.] 


efe até wa ds wart taal wa aie Sites TAT 9 
WH WT Sta Wet GAT ae feat stat Get TETT I CU 


dékhi karahim saba danda pranama. kahi jaya janaki jivana rama. 7. 
préma magana asa raja samaju. janu phiri avadha calé raghuraju. 8. 


When the citizens saw the hills (where Lord Ram lived), all of them prostrated before 
the place with great reverence even as they raised their voice to praise the hills and 
invoke the blessings of Lord Ram, saying: ‘Glory to Lord Ram who is the life (i.e. 
most beloved) of Sita, the daughter of king Janak (janaki jivana rama)!’ (7) 


The mere sight of the hills of Chitrakoot, and the certainty of them meeting Lord Ram 
now, was such an overwhelming feeling of joy and achievement for all the citizens 
that they felt very exhilarated as if Lord Ram was indeed returning home with them. 


(8) 


ao. wd aa ate ara wa da ale Geng AAI 
aplate ana Fatt Tay, Be Aa ATT FATT U1 B24 
doha. 
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bharata premu téhi samaya jasa tasa kahi saka'i na sésu. 
kabihi agama jimi brahmasukhu aha mama malina janésu. 225. 


Bharat’s overwhelming sense of love and affection for Lord Ram, as well the ecstatic 
feeling he experienced during that time were so great that even Lord Seshnath (the 
legendary celestial Serpent with a thousand tongues) would not be able to describe it. 

This sublime feeling of bliss, ecstasy, beatitude and satisfaction that Bharat 
experienced was so marked and profound that even wise poets and bards can’t 
describe it, for it was like the feeling of profound bliss, ecstasy, beatitude and 
fulfillment that a spiritual seeker experiences when he realizes Brahm (i.e. attains 
enlightenment and realizes the ultimate Truth), something that is beyond 
comprehension of ordinary creatures who are engrossed in affairs of this humdrum 
material world of grossness. (Doha no. 225) 


[Note—'The idea is that the sort of joy, happiness, bliss and beatitude that Bharat 
experienced at that time were stupendous and of the highest order, like the one 
experienced by spiritual seekers when they have successfully achieved their goal of 
Brahm-realisation. It is a very sublime feeling that is not felt by ordinary creatures of 
this gross material world. ] 


dio, Weel Ute fafa Tat ch MT Hla Ss ferent Sth Il 8 
wel ae fa aa fafa ote vate wes taarar fata 2 


caupa’. 


sakala saneha sithila raghubara kem. ga'é kosa du'i dinakara dharakem. 1. 
jalu thalu dekhi basé nisi bitérn. kinha gavana raghunatha piritem. 2. 


Everyone who accompanied Bharat were overwhelmed and intoxicated with emotions 
of love and affection for Lord Ram, the most exalted of the Raghus (raghubara). 

By the end of that day, when the sun was about to set, they had traveled a 
distance of two Kosas (roughly four miles). (1) 


When they found a suitable place with availability of water and a ground fit to pitch 
camp for their stay for the night, the party halted. 

At day-break the next morning, Lord Ram’s dear brother Bharat (raghunatha 
piritem) embarked on the next lap of the journey. (2) 


[Note—'Let us remember that it was a hilly and a rough terrain that was infrequently 
used. Besides this, there were other factors that slowed down the progress of the 
party: for instance, whenever Bharat met someone coming down the road he would 
stop and have a chat with him, asking the traveller if he had any news of Lord Ram; 
another factor was that the people were very tired after a long and arduous journey on 
foot from far away Ayodhya; then they were all emotionally drained which further 
sapped their energy and made them lose the initial vigour with which the party had 
started from Ayodhya. The cumulative effect of these factors was that by the time the 
party reached the vicinity of Chitrakoot, its progress was very slow, and during the 
course of the day they could cover only four miles approximately. ] 
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Sat WA TT Brae | TT Stet AO BTA ST 3 I 
Clot VAST TT ST ST Tet Perey ae A ATT UY UI 
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uham ramu rajani avasésa. jagé siyam sapana asa dékha. 3. 
sahita samaja bharata janu a’é. natha biyoga tapa tana ta’e. 4. 
sakala malina mana dina dukhari. dékhim sasu ana anuhari. 5. 


Meanwhile, here (in his hermitage or abode at Chitrakoot) Lord Ram got up during 
the last phase of the night. Sita had seen a dream during the night (and she told the 
Lord about it as soon as the couple woke up). (3) 


In the dream that Sita had, she saw a vision of Bharat coming there with a large party 
of citizens, and everyone of them were sad, and the grief of separation from the Lord 
has had an adverse affect on their bodies as all of them seemed to be emaciated and 
weak. (4) 


All appeared to be gloomy, distraught and saddened in their hearts. Further, to add to 
her consternation, she saw her mothers-in-law extremely remorseful and attired as if 
in a state of mourning. 

[To wit, Sita had a vision that her mothers-in-law were dressed like widows, a 
shocking vision indeed, and that coupled with the saddened face of the citizens and 
the gloom that was writ large on Bharat’s face portended an ill-omen, that something 
was seriously amiss. | (5) 


UP fra Gort ot et APT LT erat Giret FATT & 


CRE TU ae aie Tels lHlord Hale GAste His ll Il 
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suni siya sapana bharé jala locana. bha'é socabasa soca bimocana. 6. 
lakhana sapana yaha nika na ho'l. kathina kucaha suna’'ihi ko’. 7. 
asa kahi bandhu saméta nahané. puji purari sadhu sanamane. 8. 


Upon hearing about the dream which Sita had seen, Lord Ram’s eyes were filled with 
tears’. The Lord who dispels worries and troubles of others became worried and 
troubled himself, what a wonder and an irony of fate it was indeed!” (6) 


The Lord turned to Laxman and expressed his apprehension: ‘Laxman, this dream 
does not portend good. I feel someone would tell us a very bad news.’ (7) 


After that, Lord Ram and his brother (Laxman) took their morning baths and offered 
prayers to Lord Shiva (puji purari). Then they welcomed some holy men who had 
come to visit them (Sadhu sanamané). (8) 
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[Note—'The dream meant that some grave development has taken place at home in 
Ayodhya. The way the mothers appeared dressed in the dream, i.e. like widows, 
meant that his father, king Dasrath, was no more. 

When the Lord had departed from Ayodhya, he had seen the way the citizens 
had grieved and lamented for him, and he also remembered how he had to 
surreptitiously sneak out in the dark of night leaving them behind so that they don’t 
pursue him, but would return home. {Refer: Ram Charit Manas, Ayodhya Kand, (i) 
Chaupai line no. 3 that precedes Doha no. 81; (ii) Chaupai line no. 4 that precedes 
Doha no. 84—to Doha no. 86.} 

Further, Bharat was expected to ascend the throne, but in the dream he was 
seen coming to the forest with a large retinue and huge detachment of the army. What 
does all this signify? Lord Ram pondered and became pensive. 


“Indeed it was a matter of wonder that Lord Ram would become worried and troubled 
when he heard this news. The question is: Why was the Lord worried, and if it is true 
that he was all-knowing, as well as dispassionate and detached from everything in this 
gross mundane world, being the Supreme Being himself in the form of a human 
being, then what surprised and worried him, was he not supposed to know what was 
coming or going to happen, and why should he be upset so much that tears would well 
up in his eyes? 

Well, the answer is simple and straightforward: Here the Supreme Being was 
in the form of a human being known as Lord Ram, and so he was playing the part of a 
‘human being’ to perfection. Being a perfect and skilled ‘actor’ who lives his 
character while playing the role on the stage, the Lord had to act like an ordinary 
human being, and for the time being forget that he was the ‘Supreme Being’. That is 
all there is to it. But for all those who could not see what played behind the curtain, 
the physical actions and deeds of Lord Ram, such as the present scene of him being 
worried and his eyes getting wet, make them wonder why it was so. ] 


So, wWrMaht a ym aie ao sax fata cad UTI 8 I 
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chanda. 


sanamani sura muni bandi baithé utara disi dékhata bha’é. 1. 
nabha dhiri khaga mrga bhiri bhagé bikala prabhu asrama ga’é. 2. 
tulast uthé avaloki karanu kaha cita sacakita rahé. 3. 

saba samacara kirata kolanhi a'i tehi avasara kahé. 4. 


After offering his obeisance and prayers to the gods and welcoming honoured guests 
such as sages and other holy men, the Lord sat down and looked in the northern 
direction. (Chanda line no. 1) 


[And what did he see?] He saw a huge cloud of dust in the sky, and observed that 
animals and birds were running in hordes towards his hermitage’. (Chanda line no. 2) 
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Tulsidas (the saintly poet who penned Ram Charit Manas) says that Lord Ram stood 
up to examine the cause of what he saw, and his mind appeared to be astonished as 
the Lord wondered what the sight means. (Chanda line no. 3) 


Just at that moment, the Kirats and the Kols (the tribals who lived on the hills and 
constantly kept vigil on the surrounding areas of Chitrakoot in order to offer their 
service and protection to Lord Ram, Sita and Laxman) came in and informed the Lord 
about the developments. [To wit, these tribesmen came rushing in to tell Lord Ram 
that Bharat is approaching with a huge company. | (Chanda line no. 4) 


[Note—'The dust was raised by the huge entourage of Bharat, that included not only 
the citizens but also a huge detachment of the army, carriers, mules, horses, chariots 
etc. walking on the dusty forest path. 

The wild animals and birds were so terrified by the din and noise caused by 
the movement of such a large body of men that they thought some people have come 
to hunt them down. So terrified they were that these poor creatures ran towards the 
hermitage of Lord Ram as they had previously experienced that this place was very 
peaceful and secure for them, and they were also sure that Lord Ram would protect 
them from anyone out to kill them. ] 


Glo, QAd Gace ot WA Wale WA Ue ATI 
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soratha. 


sunata sumangala baina mana pramoda tana pulaka bhara. 
sarada saroruha naina tulasi bharé saneha jala. 226. 


No sooner Lord Ram heard these auspicious words from the Kols and the Kirats (that 
Bharat was coming to the Lord’s hermitage with a huge company), but the Lord 
became exhilarated and extremely happy so much so that his body was thrilled and 
tears of love and remembrance (of Bharat as well as devoted citizens) filled his 
eyes'—as if dew drops had appeared on the petals of a lotus flower during the autumn 
season. (Sortha no. 226) 


[Note—'We have read just a while ago that when Lord Ram heard about the dream of 
Sita, he had become pensive and worried, and also that tears had come in his eyes— 
apropos: Chaupai line no. 6 herein above. But now we read that when the Kols and 
Kirats came and told him about the approaching party, the Lord felt very happy— 
apropos: Chanda line no. 4 herein above. 

The reason for the Lord feeling worried earlier, when he heard about the 
dream in which Sita saw her mothers-in-law attired as widows, was that it meant his 
father, king Dasrath, had died. 

But the news that the Kols and Kirats brought made the Lord extremely happy 
because the news meant that he would have an opportunity to see his beloved brother 
Bharat as well as his devoted citizens once again. It ought to be remarked here that 
though it is not specifically said that the Kols and Kirats informed Lord Ram about 
‘Bharat’ coming to meet him, but it is understood that they did so because they had 
met Bharat themselves earlier*1, and so it is obvious that they would inform Lord 
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Ram about Bharat while telling him in detail about the incoming party. {*1=Refer: 
Ram Charit Manas, Ayodhya Kand, Chaupai line no. 4 that precedes Doha no. 224.}] 


dio, aight raed FY PA | HN HAT WAT SITTIN 8 
Wh SS STH Hel TAN LAT ST ET A TT 2 


caupa’. 


bahuri sOcabasa bhé siyaravanu. karana kavana bharata agavanu. 1. 
éka a'i asa kaha bahori. séna sanga caturanga na thori. 2. 


After an initial feeling of happiness and joy upon hearing the news brought by the 
Kols and the Kirats, Lord Ram, the beloved husband of Sita (Siyaravanu), once again 
became thoughtful, wondering about the reason for Bharat coming to meet him in the 
forest. (1) 


Meanwhile, someone else (i.e. some other Kol or Kirat) came in and informed the 
Lord that a huge army consisting of its four wings was also coming along (with 
Bharat and the citizens). (2) 


[Note—'The new informant told Lord Ram that Bharat was also accompanied by a 
huge army consisting of its four wings—viz, the infantry, chariots, cavalry and 
elephants. Not only this, there were countless carriers bearing palanquins, and mules 
carrying supplies. In brief, it appeared that Bharat was accompanied by a large 
numbers of citizens as well as a huge army as if he was going on an expedition. This 
bit of news worried Lord Ram. ] (2) 


at art wate at atta are isa fag Ger sa Sey AHA 3 Ul 
Wd Gus Aalst A Atel wey fara feat fer orera Aree tt ¥ 1 


sO suni ramahi bha ati socu. ita pitu baca ita bandhu sakocu. 3. 
bharata subha'u samujhi mana mahim. prabhu cita hita thiti pavata nahim. 4. 


When Lord Ram heard this (i.e. when he learnt about the army accompanying Bharat) 
he became thoughtful and worried. On the one hand there was the word of his father, 
and on the other hand he had his brother (Bharat). (3) 


When the Lord considered the nature, character and virtues of Bharat, he found it 
difficult to console his mind and find a way to anchor his distraught heart”. (4) 


[Note—'Lord Ram was literally on the horns of a dilemma. He was bound by the 
orders of his father that he had to live like a hermit in the forest for fourteen years. 
This meant that he cannot go back to Ayodhya, and also that he must not raise his 
arms against innocent persons because a hermit is not expected to fight and shed 
blood unnecessarily, especially engage in a battle with his own brother, his kin and 
countrymen. So, in case Bharat decides to challenge Lord Ram for a duel, what would 
he do? Should he yield, or should he fight Bharat? 
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After all, why did Bharat bring an army with him? It ought to be noted here 
that this episode shows us how a person loses balance of thoughts when he is faced 
with uncertainties. The reason why Bharat brought the army along was to provide 
security to the large entourage that accompanied him, as it included his mothers, the 
queens, his guru, sage Vasistha and his wife Arundhati, as well as courtiers, ministers, 
senior citizens, Brahmins and the common men of Ayodhya. Army was absolutely 
necessary for security and protection against robbers and thugs and wild savages that 
way laid travellers, attacking and killing them. But surely and certainly, this army was 
not at all meant to fight with Lord Ram! 

Hence, it was out of practical reasons and necessities that Bharat brought the 
army with him. 


The Lord also knew how much Bharat loved him and was devoted to him. So then, if 
Bharat fell down at the Lord’s feet and clasps it firmly, vowing not to leave them 
unless the Lord promises to return home inspite of what their father had ordered, what 
would the Lord do then? Obviously, the Lord can’t talk rudely with Bharat and deal 
sternly with him, for that would be completely unacceptable, and against Lord Ram’s 
nature and reputation. How can Lord Ram unceremoniously turn Bharat away; how 
can he deny Bharat the permission to enter his hermitage? 

Such ethical questions and moral dilemmas churned inside Lord Ram’s mind 
and left his heart in a quandary. | 


PAM AT UT AE ATT | AA HS AE ATE] PAT | Ul 
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samadhana taba bha yaha jané. bharatu kahe mahum sadhu sayané. 5. 
lakhana lakhé'u prabhu hrdayam khabharu. kahata samaya sama niti bicaru. 
6. 


Sooner rather than later, Lord Ram found a solution for his dilemma which ended his 
wotries, for he realized that Bharat had an immaculate character, was extremely good 
natured, and very devoted and obedient to the Lord, so much so that he is called a 
very pious and saintly soul by the community of saints and pious people. 

[So therefore, thought Lord Ram, there was nothing to worry with respect to 
Bharat: He would do nothing that would embarrass the Lord; he would never disobey 
the Lord; he would never impose his will on the Lord; he would never do anything 
that would bring infamy and dishonour to either himself or Lord Ram. This was a 
very reassuring thought, and it calmed the Lord down.] (5) 


Meanwhile, when Laxman observed that Lord Ram had become thoughtful and 
pensive (after the news of Bharat’s arrival came in), he (Laxman) thought over the 
matter himself and spoke to the Lord politely in accordance with the need of the 
circumstances. 

[To wit, Laxman wished to reassure the Lord that he need not worry at all, for 
he can rely upon Laxman to take care of any unforeseen situation. ] (6) 


fart 7S He Hes Tres Aa waa a ate fears i 9 it 
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aes aera ferrets caret 1 sats afer mes sri ui ¢ 


binu puchérhn kachu kaha'um gosa'im. sévaku samayami na dhitha dhitha'im. 
rp 
tumha sarbagya sirOmani svami. apani samujhi kaha'un’ anugani. 8. 


Laxman said to Lord Ram: ‘Oh my Lord, I beg your pardon for speaking without your 
permission, but if the circumstances so demand, as it happens to be at present, a 
servant’s impertinence and his speaking out of turn are not to be regarded as improper 
and imprudent. (7) 


I understand that thou knowest everything as thou art all-knowing and most wise, but 
still, as thy loyal and faithful servant, I feel obliged that I must let thee know what I 
think of in my mind (for indeed, a true servant ought naught to conceal aught from his 
Lord). (8) 


[Note—'Laxman essentially says that though it is not proper for him to say anything 
to Lord Ram without the Lord seeking his opinion on any matter, but the present 
situation seems to be grave, and it is not the time to remain bounded and restrained by 
formalities and protocols. It was his (Laxman’s) duty to serve Lord Ram and ensure 
that the Lord is happy and cheerful, but he finds himself obliged to speak because he 
has observed that the Lord has become worried and pensive upon hearing the news of 
Bharat’s arrival with a huge entourage that includes the army. The call of duty comes 
first and foremost, and it is his responsibility to see that his Lord (Sri Ram) does not 
have to worry about anything. 

And therefore, said Laxman, though he may be violating norms that a servant 
ought to observe, which is not to say anything to his Lord unless he is asked to give 
his advice on any matter, yet keeping silent would also not be proper at this crucial 
juncture. | 


ao, Ata Wed Ufo act fad diet ae Fert 
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natha suhrda suthi sarala cita sila sanéha nidhana. 
saba para priti pratiti jiyam jani'a Apu samana. 227. 


[Laxman continued—] ‘Oh Lord, thou art of a kind, gracious, compassionate and 
merciful heart, and art amiable and affable by thine inherent nature, as well as art 
simple and straightforward, as thou hast no trace of conceit and deceit in thee. 
Further, thou art an abode of the virtues of goodness, good manners, courteousness, 
affection and love for all. 

Indeed, thou hast shown faith and trust on everyone, for thou always treat 
everyone alike, and regard everyone to be as free from falsehood and deceit as thine 
own self’. (Doha no. 227) 
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[Note—'In essence, Laxman tells Lord Ram that he thinks Bharat has no ill-will 
against him, and it is so because the Lord has a simple and pious heart who shows 
affection for everyone. The Lord thinks that since he has not done any harm to Bharat, 
and on the contrary has voluntarily left the throne vacant so that Bharat can occupy it, 
so Bharat won’t think of causing any harm to the Lord too. But this is because the 
Lord has a very simple and affectionate nature who sees a friend even in his arch 
enemy; the Lord does not realize that everyone is not like him. 

With this preamble, Laxman would go on to warn Lord Ram that he has a 
premonition that Bharat has a bad intention in coming to the forest, and that he does 
not think that Bharat will reciprocate the gesture of goodness, goodwill and brotherly 
love that the Lord had shown to him, but that something serious, and contrary to what 
the Lord imagines and expects, seems to be in the offing. This apprehension of 
Laxman is explicitly articulated by him in the verses that follow herein below 
{apropos: Chaupai line no. 1 that precedes Doha no. 228—to Doha no. 229}.] 


dio, faag sila Us Wes | Ae Ale ae elle SATS Ul 8 
UTE Aft Tt Ale] ISAT 1 WY We WE Gee AT AT 2 
AH A WA Ug Us | Act ITA AIST HeTS Ul 3 I 


caupal. 


bisa'l jiva pa'i prabhuta'l. murha moha basa hohim jana’. 1. 
bharatu niti rata sadhu sujana. prabhu pada prému sakala jagu jana. 2. 
te'U aju rama padu pa’. calé dharama marajada meta’. 3. 


[Said Laxman—] ‘Those creatures who are prone to falling prey to the temptations of 
sensual pleasures and enjoyment of the material charms of this gross world (bisa’T 
jiva) are very easily deluded, for such fools (murha moha basa) fall astray from the 
path of auspiciousness, righteousness, probity and propriety if they get an opportunity 
to acquire power and authority (pa'i prabhuta'l -- hohim jana‘), for they think 
themselves to be above everything and immune to all repercussions. (1) 


It is no doubt that Bharat is very diligent in upholding the laws of good conduct, 
probity and propriety (bharatu niti rata). He is also saintly and a thorough gentleman 
indeed (Sadhu sujana). 

Further, the whole world knows that (Sakala jagu jana) he has great affection 
for the august feet of the Lord (i.e. Lord Ram) (prabhu pada prému). (2) 


It is such an irony that the same Bharat has today thrown all caution to the wind by 
sweeping aside and transgressing all norms of good conduct, all sense of rule, probity 
and propriety, once he has acquired the stature of being the King of Ayodhya with its 
implied position of power and authority. (3) 


let Hay Harare arent ST WH SAAT Wenteht it ¥ UI 
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kutila kubandhu ku'avasaru taki. jani rama banabasa ekaki. 4. 
kari kumantru mana saji samaju. a'é karai akantaka raju. 5. 
koti prakara kalapi kutila'l. a'é dala batori do'u bha’l. 6. 


The wicked and evil-hearted brother seized the opportunity when he learnt that Lord 
Ram was all alone in the forest. (4) 


So he devised an evil mechanism in his mind, collected a large group of citizens, and 
has come here with the intention that he would henceforth rule over the kingdom 
unchallenged and unopposed. 

[To wit, Bharat secretly wishes to fight and either kill or capture and imprison 
Lord Ram, the only one who he fears could pose a serious challenge to him by 
claiming the right to the throne once the period of fourteen years ended. But he kept 
this evil scheme close to his heart and pretended before the citizens that he is going to 
the forest to bring Lord Ram back. Why, does he not know that the Lord won’t return 
before the designated time period of fourteen years is over, for the Lord is true to his 
word? So therefore, there is no other reason for Bharat to show such haste and come 
to the forest with a well-armed army but to get rid of his only opponent and challenger 
to the throne, viz. Lord Ram. | (5) 


Verily indeed, harbouring a nefarious design in their hearts and having countless 
ambitions of various kinds, the two brothers (Bharat and Shatrughan) assembled a 
huge army and have come to the forest with ill-intentions, to give shape to their evil 
scheme. (6) 


Wit fat Sift a Hue Garett 1 cafe atari ter auf sre 1 9 1 
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jaurh jiyany hoti na kapata kucali. kéhi sohati ratha baji gajalli. 7. 
bharatahi dosu dé'i ko ja'ém. jaga baura'i raja padu pa'ém. 8. 
Say, had they no evil thoughts and any sort of vile mechanism lurking somewhere in 


their crooked hearts, why would they show off a well-armed army with war chariots, 
horses, elephants (and infantry). (7) 


Actually, why would one blame Bharat for harbouring such evil ambitions, for it is a 
common knowledge that the entire world (i.e. every living being, without exception) 
gets deluded once it gets access to unbridled power and authority? (8) 
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[Giving examples to support his observations, that power and authority makes 
everyone deluded, wild and mad with arrogance so much so that the creature throws 
all caution to the wind, and behaves most impertinently, impudently, irrationally and 
rashly, without bothering about the consequences of his actions, Laxman makes the 
following observation—] 


“The Moon God was so rash with passion that he committed adultery with the wife of 
his guru, sage Brihaspati'; king Nahush became so arrogant and haughty that he 
mounted a palanquin that was carried by Brahmins on their backs’; and king Vena 
was so vile and void of wisdom that he not only debunked, derided and ridiculed the 
ancient scriptures such as the Vedas but also opposed established traditions and norms 
of good behaviour coming down through the ages’.’ (Doha no. 228) 


[Note—'The story of the Moon God: Sage Brihaspati (represented by the planet 
Jupiter) is the guru of all the Gods, including the Moon God. Once upon a time, the 
Moon God performed a fire sacrifice called the “Rajsuya Yagya”. During that 
religious function, the sage came to attend with his wife named Tara (pronounced 
Tara), and when the Moon God saw her beauty, he got very infatuated with her so 
much that he forcibly took her away to have a sexual relationship with her. Sage 
Brihaspati appealed to Indra, the King of Gods, who tried to persuade the Moon God 
to give Tara back to the sage, but the latter refused. A tremendous battle followed in 
which the demons took sides with the Moon God. Ultimately, the old patriarch 
Brahma, the Creator, intervened, and he managed to prevail upon the Moon God to 
return Tara to her rightful husband, sage Brihaspati. The relationship between the 
Moon God and Tara produced an off-spring called ‘Buddha’ (represent by the planet 
Mercury). This is why Buddha is called the ‘son of the Moon God’. 

Snatching a guru’s wife and having a sexual relationship with her is totally 
unacceptable by any means. This unpardonable sin was committed by the Moon God 
due to his rashness and lascivious nature. That is why the Moon is always associated 
with desires, passions and love. 


*The story of king Nahush: There is a legendary story how once sage Agastya had 
converted king Nahush as a serpent. The story goes that once Indra, the king of Gods, 
was demoted from his exalted stature due to the curse of killing some Brahmins, and 
king Nahush had taken his place. Nahush lustfully eyed the consort of Indra, named 
Indrani. To punish him, Brihaspati, the moral preceptor of Gods, devised a stratagem 
by which Indrani requested Nahush to come to her riding a palanquin that was never 
used by anyone earlier. Overcome and blinded by passions, Nahush forgot everything 
about propriety and probity, and he summoned all the great sages and seers of the 
time to act as carriers or bearers of his palanquin. Humble sages and seers did not 
mind because Nahush was now elevated to the stature of Indra, the king of Gods. 
Nahush was so eager to reach heaven as quickly as possible that he kept prodding and 
scolding these sages to walk faster. Enraged, astonished and peeved at this nonsense 
being perpetrated by the haughty king, sage Agastya had then cursed him to become a 
great and poisonous snake. This story appears in Mahabharat, Anushaashan Parva, 99- 
100. 

King Nahush’s example is often cited to show how stubbornness, adamancy 
and an arrogant nature more often than not backfires, and is detrimental to one’s own 
good well-being. It is cited in Tulsidas’ epic Ram Charit Manas where Lord Ram has 
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used it as an example to try and dissuade Sita to abandon her determination to 
accompany him to the forest, and instead heed his advice to stay home and serve her 
mother-in-law (Kaushalya) in deference to his wishes, for if she does not heed him 
she would get nothing but misery and pain in the bargain. {Refer: Ram Charit Manas, 
Ayodhya Kand, Doha no. 61.} 

Laxman too cites king Nahush’s example here in this Doha to say how 
arrogance and haughtiness makes a person act wildly without thinking the evilness he 
is perpetrating. 


*The story of king Ven appears in Srimad Bhagwat, 4/13-15, and in Mahabharat, 
Shanti Parva, Canto 59. He tried to eliminate or destroy 'Dharma' misusing his 
powers. But by the curse of sages he died while Dharma survived. 

The story of king Ven in brief is as follows. In the clan of Dhruv, the great 
devotee of Lord Vishnu, there was a king named Anga. His wife was Sunitha, the 
daughter of Mritu, the God of death. Ven was their son. Since he was a grandson of 
Mritu, he inherited negative traits from his mother, and became cruel and merciless 
since birth. He used to kill innocent humble animals in the forest, and mercilessly beat 
his companions for no rhyme or reason. His father Anga was extremely frustrated and 
peeved at his misdeeds, and tried his best to correct Ven, but failed. So one day he 
renounced the kingdom and went incognito to the forest to become a hermit. The 
royal courtiers were left with no choice but to anoint Ven to the throne. Instead of 
having any guilt that he was the cause of his father going to the forest and mending 
his ways, Ven became more arrogant and reckless once he was made the king. 

He issued a proclamation that he is to be worshipped as a living God, arguing 
that a king takes the care of his subjects on behalf of the Lord God and therefore is an 
incarnate God. All the Gods lived in the body of the king and act through him. So 
henceforth, all his subjects were required by royal mandate to offer all their worship 
only to him, and not to any other deity. The elders in the kingdom did their best to 
make him come to senses, but he was so stupid and stubborn that he paid no heed. 

The sages and saints of the time determined that he was a living Satan, and so 
they destroyed him by using their curse by way of an angry deep-throated guttural 
sound of ‘hum’ which was so fierce that it instantly killed Ven by its fiery spell that 
sucked the life out of his body. 

His mother Sunitha however managed to keep his body intact (in the way 
mummies are preserved in today’s world) by employing her mystical powers. Since 
the throne became vacant as Ven had no sons, and the tradition was that only someone 
who was a direct descendant of the king was to ascend the throne, the elders churned 
the left thigh of the embalmed body of Ven to produce an off spring. From this 
churning was born Nishad. From him emerged the tribal clan who hunted and ate 
flesh. 

Then these elders churned Ven’s arms, and from it was produced the great 
king Prithu after whom the earth was named as ‘Prithivi’. His wife was Archi. 

The various factors determining the destiny of the soul of Ven were such that 
he was destined to become a king. In fact, he was born in a royal family and 
eventually ascended the throne. But unfortunately he did not put the golden 
opportunities to good and proper use, and so had to suffer infamy and death. 

The example of king Ven, his arrogance and impertinent attitude that made 
him opposed to the Vedas and established traditions, ridiculing and deriding them, 
which led to his downfall from a high position, has been cited by Laxman to highlight 
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how power and authority often leads a person to become rash and impudent in his 
behaviour that boomerangs on him. ] 


do, WeTeg ay frie che a ase She HeH Ue 
Wd cae ae Shad Sas 1 Ry RA Ta A Was TSH Il 21 
caupa’. 


sahasabahu suranathu trisanku. kéhi na rajamada dinha kalankd. 1. 
bharata kinha yaha ucita upa't. ripu rina ranca na rakhaba ka'u. 2. 


[Laxman has cited three examples in Doha no. 228 herein above, and now in this 
verse no. | he cites three more as follows—] 


‘Say, Sahastrabahu (the king with a thousand arms)’, Indra (the king of gods)’, as well 
as king Trishanku (who was one of the ancestors of king Dasrath of Ayodhya)’—who 
has not fallen pray to the temptations of committing grave sins and having their 
reputation tarnished and scarred forever due to the arrogance and rashness that 
corrupts their wisdom due to their having acquired power and authority. (1) 


Bharat thinks that he is doing the right thing, because there is the adage that says that 
one should not treat an enemy and debt lightly (because no one can be certain when 
they would become so formidable at a later date that it would be impossible to 
overcome them)’. (2) 


[Note—'The story of Sahastrabahu: There was once a thousand-armed Kshatriya 
(warrior class) king known as ‘Sahastraarjun’ or ‘Arjun with a thousand hands’. He 
was the son of king Kritvirya whose kingdom was known as Anup; its capital city was 
known as Maahismati and it was situated on the southern bank of river Narmada. 

In his early life he was a very righteous and conscientious person, a man of 
upright thoughts and noble conduct. After the death of his father when the court 
ministers wished to anoint him on the throne of the kingdom, he refused, saying: 
‘Kingdom leads a king to hell if he cannot live upto the expectations of his subjects 
and rule according to the principles of Dharma (righteousness and probity). The main 
source of income of a king is ‘tax collected from his subjects’, but if this tax is 
collected in an improper way, and if it is not utilized for the welfare of the subjects of 
the kingdom in accordance with the principles of Dharma which say that the main use 
of state revenue is to ensure that traders are given all facilities and protection for 
carrying out legitimate trade, are not looted by thieves, the subjects of the kingdom 
are given due protection and their interests are always kept ahead of everything else, 
and so on and so forth. So unless I acquire such powers and abilities by doing Tapa 
(penance), I will not accept the throne.’ 

When Sahastrabahu said this, the great sage Garg advised him that if he indeed 
wishes to do Tapa and acquire mytical powers to rule the vast kingdom in accordance 
to Dharma then he should go and serve Lord Dattatreya, an incarnation of Lord 
Vishnu. Dattatreya lived in a cave of Mt. SahyaParvat and did Tapa there 
(Markandeya Puran, Canto 18). So, Sahastrabahu went to Lord Dattatreya and began 
serving him diligently for a long period of ten thousand years. 
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According to Padma Puran, Sristi Khand, Canto 12, when Dattatreya was 
pleased with his service and austerities, he granted him four boons: (1) First, the king 
asked for one thousand arms. (ii) Second, he wished that no one in his kingdom would 
even dare to think in an unrighteous and sinful way. (iii) Third, he wanted to conquer 
the whole earth and rule over it. (iv) Fourth, that if he has to die then it must be in the 
battle-field at the hands of a warrior who is superior to him in every way. 

According to Markandey Puran, Canto 18, verse nos. 14-18, the king was 
granted ten boons as follows: (i) The powers and authority to rule over his subjects 
without acquiring sins. (ii) The ability to know the thoughts of others. (iii) No one 
should be able to face in the battle-field (i.e. he should become invincible). (iv) 
During a war he should have a thousand arms so as to fight his opponent with all of 
them at once. [This is also mentioned in Harivansha Puran, Canto 33, verse no. 14.] 
(v) He should have unhindered access to all places in the sky, water, earth, mountains 
and the nether world. (vi) If he has to die then it should be at the hands of someone 
stronger than him. (vii) If by chance he goes astray and falls on the wrong path, then 
he must have a chance to get good advice and company of saintly persons (i.e. he 
must be given an opportunity to mend his ways). (viii) He must have illustrious 
persons as his guests so that he can serve them and get their blessings. (1x) His wealth 
should never diminish even after liberal charities and giving of alms regularly; there 
should be no shortage of wealth in his kingdom. (x) The virtue of Bhakti (having 
devotion for Lord God) should be firm and perpetual in him. 

In Mahabharat, Van Parva, Canto 115, verse no. 12, it is said that by the grace 
of Dattatreya the king acquired an air-plane made of gold; that he ruled over the entire 
earth; and that no one could stop his chariot. He was a great Emperor who conquered 
the whole world and made liberal charities. He is also regarded as a great scholar of 
Tantra Shastra. 

He was so powerful and mighty that when he bathed in the ocean and thrashed 
it with his thousand arms, he could turn the tide backwards. He would splash the 
water so heavily that marine creatures were tossed into the air like ninepins. [Brahm- 
Vaivarta Puran, Ganesh Khand, Canto 23-27. ] 

But the Laws of Creation are such that every good thing has to come to an end 
one day; nothing is eternal and permanent in this mortal gross world. This also 
applied to Sahastrabahu. As time passed, he became extremely haughty and cruel. He 
started subjugating even the Gods so as to remove all challenges to his authority and 
power. It is said that he ruled for eighty-five thousand years before he was killed by 
sage Parashuram. 

Once he was asked by the Fire God for alms, and the noble king could not 
refuse. The Fire God used this grant to burn everything and cause havoc everywhere, 
because he was certain that Sahastrabahu would not stop him. During this burning 
spree, the Fire destroyed the hermitage of sage Aapava (who was later on known as 
sage Vasistha according to Brahm Puran during its description of the race of Yayaati). 
The sage cursed king Sahastrabahu that his arms, relying upon whose strength the Fire 
God had destroyed his hermitage and was wreaking havoc on earth, would be cut by 
sage Parashuram. [Refer: Mahabharat, Shanti Parva, Canto 49, verse nos. 35-45; and 
Padma Puran, Sristi Khand, Canto 12.] 

One day, he was wandering along the shore of the ocean and out of his pride 
and haughtiness he covered it with thousands of arrows. The Ocean assumed a form 
and appeared before him to plead that he stop showering arrows into the water as all 
the marine creatures that live in the water would die. Sahastrabahu accepted the 
prayer but asked the Ocean to tell him about someone who could face him in battle, as 
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he was itching for a face-off with anyone who could claim to be stronger than him as 
he wished to conquer the opponent and become an unchallenged warrior in this world. 
The Ocean told him to go sage Jamdagni whose son Parashuram would be fit 
opponent for him and would welcome him in battle. [Refer: Mahabharat, Ashwamegh 
Parva, Canto 29.] 

Such was Sahastraarjun’s sense of ego and pride that he could not bear that 
someone stronger be there on earth in his presence. So he collected his huge army and 
went to the hermitage of sage Jamdagni. 

The sage duly welcomed the king and extended warm hospitality to him. 
Sahastraarjun was however astonished at the lavish way the forest-dwelling hermit 
had entertained him. So he wanted to know the reason. Upon finding out that the sage 
managed to do this miracle because he possessed a divine cow known as ‘Kamdhenu’ 
or Kapila cow which could produce anything desired in an instant, the greedy king 
was filled with jealousy. Driven by avarice and rapacity, he demanded that the sage 
give this cow to him. Obviously Jamdagni refused. So the king forcefully snatched the 
cow from him and in the ensuing tussle he killed Jamdagni. 

At that time, Jamdagni’s brave son Parashuram was not there. When he 
returned, home he found his mother grieving. Coming to know of the reason, he 
immediately took the vow that he will eliminate all the Kshatriya kings from the 
surface of the earth by killing all of them. His mother had beaten her chest twenty-one 
times as a sign of mourning, so he declared that he will continue to wipe out the 
Kshatriya kings for an equal number of times, i.e. for twenty-one generations. 

He comforted his mother and attacked Sahastraarjun, severed all his thousand 
arms with his battle-axe and then killed him. [This story is narrated in Mahabharat, 
Ashwamegha Parva, Canto 29.] 

Extremely peeved by the Kshatriya race to which this king belonged, 
Parashuram vowed to eliminate the entire race from the surface of the earth as a 
revenge for the killing of his father. This was the reason why Parashuram had fought 
and killed thousands of Kshatriya to avenge the killing of his father by Sahastraarjun. 


The story of Sahastrabahu and how Ravana, the king of the demon race who ruled in 
Lanka, was humiliated by him, is narrated in Valmiki’s Ramayana, Uttar Kand, Canto 
nos. 31-33; Veda Vyas’ Adhyatma Ramayan, Uttar Kand, Canto 2, verse nos. 55-57; 
and in Anand Ramayan, Sarkand, Canto 13, verse nos. 90-95. 

Briefly it is as follows: Sahastrabahu was the son of Kritvirya and the king of 
Mahishmati situated on the banks of river Narmada. By the blessings of sage 
Dattatreya he could get a thousand arms when he so desired. One day when he was 
enjoying himself with his ladies and mistresses in the river, Ravana had too gone 
there to offer worship to Lord Shiva. Ravana’s attendants had collected flowers for 
offering to Lord Shiva. In the meantime, Sahatrabahu, who was showing off his 
majesty to impress the women, had used his thousand arms to block the flow of water 
in the river, which therefore flooded the banks and flowed upstream. The flowers that 
Ravana’s attendants had collected for worship were washed away, which gravely 
annoyed Ravana as it disrupted his worship. On learning the cause of this flood, 
Ravana immediately went to challenge Sahastrabahu and started a fierce battle with 
his soldiers. Upon learning that Ravana has destroyed the entire army, Sahastrabahu 
himself came to face him. A severe battle ensued. As soon as the chief commander of 
the demon army, named Prahasta, fell, the rest of the demons fled; and then followed 
a one-to-one duel between Ravana and Sahastrabahu. These two mighty warriors used 
massive war-maces to hit each other. Finally, Sahastrabahu hit Ravana so hard that he 
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tottered and swooned, and was so dazed that he sat down to recover himself. Seizing 
the moment, Sahastrabahu captured Ravana and held him tight in his thousand arms, 
using these arms like ropes to ensnare him so firmly that Ravana could not wriggle 
out. After this, Sahastrabahu brought Ravana to his capital city and imprisoned him 
like an ordinary prisoner of war. Later on, sage Pulastya went to plead with 
Sahastrabahu, and he not only succeeded in getting Ravana released but also in 
forging a friendship between the two. {This version is according to Valmiki’s 
Ramayana, Uttar Kand, Canto nos. 31-33.} 

The example of Sahastrabahu has been cited by Laxman to stress how power 
and authority often makes a person very wild and haughty so much so that he begins 
to act rashly that leads to his ruin. 


°The story of Indra: Indra, like the Moon God, too is very lascivious by nature. He 
had violated the modesty of sage Gautam’s wife, Ahilya, and as a curse got his body 
filled with a thousand holes resembling chicken pox. That is why Indra is also called 
by the name ‘Sahastraaksha’, which literally means to have thousand eyes. He is 
called so because his whole body is covered by thousands of holes resembling the 
marks left on one’s body after chicken-pox or some serious skin disease. He had got 
them as a result of a curse by sage Gautam to punish him for being sexually pervert as 
he had the vile temerity of having attempted sex with the sage’s loyal wife in his 
absence by employing deceit. The lecherous Indra had assumed the physical body of 
the sage to satisfy his lust, but was caught by the sage. So the sage cursed him to have 
a thousand holes in his body. These ‘holes’ represented the female vagina, and the 
curse was in the form of sarcastic curse on Indra so that now onwards he would be 
able to see a woman’s sexual organs spread all over his own body with thousands of 
eyes instead of only two to satisfy his lust and perversions. It was also intended to tell 
the world in a symbolic manner about the punishment that one gets by being 
excessively lustful in the sense that one instance of lecherousness would create 
thousands of horrible spots that would taint a man’s character and personality forever, 
no matter how socially established or well-placed he may be. After all, Indra was a 
king of Gods, and one can imagine his discomfiture that he would have to remain with 
a pot-holed and scarred body for the rest of his life. 

Ahilya was however liberated from her curse by Lord Ram when he touched 
her stone-like form by his feet while going to Janakpur with sage Vishwamitra to 
attend the bow-breaking ceremony of Sita that would lead to the Lord getting married 
to her. {Refer to: Ram Charit Manas, Baal Kand, Chaupai line nos. 9-12 and Chand 
line nos. 116 that precede Doha no. 211.} 

The sinful way Indra acted by outraging the modesty of sage Gautam’s wife 
Ahilya by using deceit shows how lascivious he was. In Tulsidas’ Ram Charit Manas, 
Laxman uses Indra’s instance to stress how power and authority often leads to wild 
behaviour and makes a person lose all wisdom and a sense of propriety. 


°The story of king Trishanku: He was one of the great kings of the Raghu dynasty. 
Once he asked his Guru sage Vashistha to perform a fire sacrifice so that he can go to 
heaven with his physical body instead of in a spirit form after death. Vashistha told 
him that it is impossible and violative of the laws of Nature. Trishanku then 
approached the sage’s sons and asked them to do the fire sacrifice to fulfill his wishes 
by offering them the incentive of the post of royal priesthood to replace their father 
Vashistha. They also expressed their inability to do so, but sage took umbrage at this 
selfish and infidel mentality of Trishanku and cursed him to become a Chandal, a 
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person of low birth. Trishanku sought the help of another sage, Vishwamitra, who had 
a running feud with Vashishtha of one-upmanship, each claiming to be more exalted, 
senior, learned and powerful than the other; they were always at loggerheads with 
each other. Trishanku requested Viswamitra to send him bodily to heaven, which the 
sage agreed to do and actually managed to accomplish by the dint of his mystical 
prowess acquired by doing penances and austerities. But it violated the laws of Nature 
and creation, besides causing insult to Guru Vashistha. 

So, Trishanku was pushed out of the heaven, and he came down tumbling 
upside down towards the mortal world. Peeved, sage Viswamitra attempted to resend 
him to heaven, while the curse of Vashistha acted as a heavy millstone around 
Trishanku’s neck, pulling him downwards. The net effect was that two formidable 
forces started acting simultaneously upon Trishanku, one force represented by sage 
Viswamitra’s penances and austerities pushed him up, and the other one representing 
sage Vashistha’s curse pulled him down. Since he was pushed down from heaven 
because of the Guru’s curse, Trishanku came down tumbling towards the earth head 
first, but was held in mid air by the upward thrust of his other patron sage Viswamitra 
who was determined not to let him come down. So he became dangled in the middle 
of the sky between the heaven and the earth, upside down! 

This incident is cited in Gowami Tulsidas’ book “Dohawali” in its verse no. 
324. The story of Trishanku is narrated in Valmiki Ramayana, 1/57-60 too. 

Laxman uses this instance to emphasize how arrogance and too outlandish and 
impractical ambitions lead to a person’s ruin. 


“Laxman says that Bharat has decided to get rid of Lord Ram as he treats the Lord as 
his only opponent who could raise his claim to the throne later on at the end of the 
period of fourteen years of forest exile that his father, king Dasrath, has mandated. In 
order to pre-empt this from happening, Bharat thought to wage a war on Lord Ram 
while the Lord is alone in the forest, without the privilege of getting any help from an 
army, something that Bharat has. So Bharat thinks it is wiser to nip the bud before it 
blooms into a flower. 

In this context, Laxman cites two sayings: viz. (i) an enemy and (ii) a debt 
ought not to be taken lightly, for one day they would become so huge that it would 
then be difficult to tackle them. 

This observation of Laxman is an extension of what he has said a little while 
ago in Chaupai line nos. 1-6 that precede Doha no. 228 herein above. | 
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eka kinhi nahim bharata bhala'l. nidaré ramu jani asaha’. 3. 
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So though Bharat seems to be acting smart and in accordance with the proverb cited 
above (in verse no. 2) by doing away with his would-be competitor to the throne (i.e. 
Lord Ram), but nevertheless he has erred on one count—and it is that inspite of 
knowing fully well that Lord Ram is alone and without any sort of support or help in 
the forest, he should come here with a huge army to challenge and hoping to defeat 
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the Lord, to either kill or imprison him (so that all chances of opposition for his 
grabbing the throne are eliminated). (3) 


Well, Bharat would learn a bitter lesson of his life now when he sees the true face of 
Lord Ram in his wrathful and ferocious form in the battle-field'.’ (4) 


[Note—'To wit, till now Bharat has been acquainted with an affable, amiable, 
merciful, compassionate, forgiving, loving, affectionate and smiling form of Lord 
Ram, so he thinks that the Lord is very docile, meek, weak and incompetent as a 
warrior. But now Bharat would see the fiery form of Lord Ram when the Lord lashes 
out at him with a ferocity Bharat has never ever imagined in his wildest of dreams. 
His ambitious dreams of neutralizing his opponent in the form of Lord Ram would 
return to haunt him like a nightmare that would scare the wits out of his ghost. ] 
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étana kahata niti rasa bhila. rana rasa bitapu pulaka misa phula. 5. 
prabhu pada bandi sisa raja rakhi. bolé satya sahaja balu bhasi. 6. 


Saying this, Laxman became so excited and vehement with a surge of anger within 
him that while talking about probity and propriety just a while ago vis-a-vis Bharat’s 
conduct, he himself forgot about following norms of proper conduct and failed to 
exercise restraint upon himself, as if a tree symbolizing the virtues of wisdom and 
calmness of demeanours has suddenly sprouted flowers of bravery, valour and daring 
that are the hallmarks of a warrior who is provoked. (5) 


Thus stoked, Laxman bowed his head at the august feet of Lord Ram and put its dust 
on his head to invoke the Lord’s blessings as he said in an honest show of strength, 
valour, bravery and courage. (6) 
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anucita natha na manaba mora. bharata hamahi upacara na thora. 7. 
kaham lagi sahi'a rahi'a manu marém. natha satha dhanu hatha hamareém. 8. 


[Laxman said very sarcastically, and his comments show how vehement and 
determined he was to settle old scores with Bharat—] 


‘Oh Lord, please don’t take me in the wrong light, nor think that I am being impudent 
and impertinent in any way. But our relationships with Bharat have been soured for 
quite a long time, and we do not lack in resources to find a remedy for this illness. (7) 


Say oh Lord, for how long are we going to suffer in silence, and bear with the insult 
that has been heaped upon us and rubbed salt on our injured self-respect and dignity? 
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Well, we have our bow and arrow with us, we have our hands with which to 
defend our honour and dignity.’! (8) 


[Note—'Laxman says angrily: “My Lord, enough is surely enough. We have had 
enough of rough handling and shoddy treatment, but till now we have exercised self- 
control and patience. Yet the thing does not seem to end there, for our calmness and 
keeping quiet has been misinterpreted by others as a sign of our weakness, meekness, 
incompetence, and humble submission to powers-that-be. Say, why should we be 
subjected to further humiliation? After all, what use will be our bows and arrows if we 
don’t put them to good use to defend our honour, self-esteem and dignity? Are we 
cowards and imbeciles to stand with a lowered head like a falsely convicted person 
does before an emperor, waiting for a predetermined judgment that would mercilessly 
nail him to the cross of his death? Why, that would bring shame and infamy to us 
because we belong to a proud and upright race called the ‘Kshatriyas’ (i.e. the 
watriors race) that never bows its head before an enemy, no matter how mighty it may 
be. {Refer—Doha no. 229 herein below. } 

We can’t allow ourselves to be kicked around in this manner any more. See, I 
am determined to put this drama to an end, so please oh Lord, don’t say: ‘let’s leave 
this place and go elsewhere in order to avoid a clash with Bharat’.”’] 


Go, Bla Wiha Tape WAN WH ST a | 
wrag art ata Far shea ar eft PATA tl 222 1 
doh. 


chatri jati raghukula janamu rama anuga jagu jana. 
latahum marém carhati sira nica ko dhtri samana. 229. 


[Laxman says—] ‘I am born in the brave Kshatriya (warrior) race, and that too in the 
illustrious family of king Raghu (that is renowned for its brave, valiant and 
courageous kings). Further, I am a younger brother of Lord Ram which the world well 
knows about. [So therefore, I simply can’t lie down and cope with any more 
humiliation and insults. | 

See, the dust is such a lowly and despicable entity that even when one kicks it, 
it will shamelessly rise up and go to land on one’s head.'’ (Doha no. 229) 


[Note—'The ‘dust’ here refers to Bharat and the crown of Ayodhya. Laxman says that 
Lord Ram had kicked away the crown of Ayodhya and forgone all relations with 
Bharat like a man shakes the dust off his feet and washes it clean, to forget all about 
it. But Bharat is so lowly that instead of feeling ashamed of himself, he has collected 
an army to wage war with Lord Ram. What can be more contemptible than this? 

We can see obviously how much Laxman is extremely angry and so annoyed 
with Bharat that he calls him ‘the dust of a person’s feet’! It also shows how disgusted 
and disgruntled he is by the way Lord Ram was disinherited by his father at the behest 
of a woman (Kaikeyi) and made to exit Ayodhya in an unceremonious manner, 
because we see that Laxman likens the crown of the kingdom as worthless ‘dust’ that 
Lord Ram has ‘kicked’ away. 

The vehemence with which Laxman reacts to the news of Bharat coming with 
a huge army to the forest, and heading in the direction where Lord Ram stays, and his 
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determination to teach Bharat the lesson of his life by repulsing his military objectives 
and giving him the same medicine that he has planned to give Lord Ram, is almost 
like a suppressed volcano erupting with all its fury. 

In sage Veda Vyas’ narration of the epic story of the Ramayana, called the 
“Adhyatma Ramayan”, we come across an interesting episode which clearly endorses 
the view stated herein above that the present angry outburst and resentful diatribe of 
Laxman against Bharat was the result of his anger that he had suppressed for long. We 
read in Adhyatma Ramayan that when Laxman first came to know that king Dasrath 
has ordered Lord Ram to proceed to the forest, because he had meekly bowed to the 
demands of Kaikeyi who wished her son Bharat to take the crown and Lord Ram be 
banished from the kingdom, Laxman had burst angrily with vehemence; he minced no 
words in declaring his intention to capture and kill his father Dasrath and brother 
Bharat, along with all those who support them, and had asked Lord Ram to 
confidently defy Dasrath and challenge his outrageous and totally uncalled for and 
unethical order that the Lord should go to exile in the forest. At that time, Lord Ram 
had asked Laxman to calm down while briefly teaching him about the futility of 
longing for worldly gains, such as the crown of a kingdom, at the cost of disobeying 
the father and appearing to stand in the way of his dear brother Bharat acquiring the 
crown. {Refer: Veda Vyas’ “Adhyatma Ramayan”, Ayodhya Kand, Canto 4, verse 
nos. 14-44.}] 
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uthi kara jori rajayasu maga. manahum bira rasa sOvata jaga. 1. 
bamdhi jata sira kasi kati bhatha. saji sarasanu sayaku hatha. 2. 


Laxman got up, joined the palms of his hands in a prayerful mode to seek Lord Ram’s 
permission and blessing (to face Bharat in an encounter, and boldly repulse his 
miscalculated and misconceived adventure). 

Verily indeed, at that time it appeared that the grand old virtues valour, 
gallantry, courage and heroism had manifested themselves in the form of Laxman. (1) 


Laxman prepared himself for the encounter by tying the long lock of hairs in a tight 
girdle over his head, arranging the quiver properly around his waist, stringing his bow 
and mounting an arrow on it, ready to be shot off. (2) 
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Taking position for the forthcoming battle, Laxman declared boldly: ‘Let me acquire 
fame today as a loyal and trusted servant of Lord Ram, for I shalt teach Bharat the 
most bitter lesson of his life in the battle that is about to ensue. (3) 


I shalt teach him what the reward of insulting and humiliating Lord Ram is, for I shalt 
make the both the brothers (i.e. Bharat and Shatrughan) lie down and sleep for 
eternity on the bedstead of the battle-field. (4) 


3S TAT Met Peet SAT LTS eS Fee Urfeset SASL & UI 
fata at Pent ces PTS ols ae ora Fas ATTA & UI 
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It’s good that the whole group (that conspired against Lord Ram) has fallen pray to 
the temptations to come here together, for now I shalt vent my ire and unfold my old 
animosity with them to settle scores with all of them in one go. (5) 


Just like the lion, the king of animals, tears through a herd of elephants, killing them 
and making them run helter skelter for their lives, or the hawk swoops down on a bird 
(the lark) and grabs the latter in its claws to carry it away (to kill it subsequently), --- 


(6) 


--- So wouldst I trounce Bharat along with his younger brother (Shatrughan) and their 
troops and make them all bite the dust in the battle-field. (7) 


Even if Lord Shiva comes to their aid, I vow in the name of Lord Ram that still I 
wouldst (not spare them but) slay them’.’ (8) 


[Note—'In this context, refer to the observations appended to Doha no. 229 herein 
above, where it has been pointed out how Laxman had become extremely angry at the 
time when Lord Ram was asked to go to exile in the forest by his father, king Dasrath, 
and Laxman had threatened to capture and kill Dasrath and Bharat, along with anyone 
who sided with them, if Lord Ram does not object and prevent him from doing so. 
This episode is not narrated in Ram Charit Manas though, but it is narrated in detail in 
Veda Vyas’ “Adhyatma Ramayan”, Ayodhya Kand, Canto 4, verse nos. 14-17. 


*We have two other remarkable examples in the story when Laxman has poured 
brimstone, fire and venom when Lord Ram’s honour was at stake. These two 
occasions were during the bow-breaking ceremony at Janakpur. 

In the first incident, when all the assembled kings, princes, knights and 
warriors had failed to move the bow even an inch, what to talk of breaking it as the 
condition set by king Janak for marrying his daughter Sita, the host, i.e. king Janak, 
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had become very depressed and distressed that now his daughter would have to live 
unmarried. At that time, Janak, out of frustration, had remarked that had he known 
that the earth was devoid of warriors strong, powerful, bold and courageous enough to 
lift even an old and worn-out bow that actually belonged to Lord Shiva, he wouldn’t 
have called for this ceremony and made this ‘breaking of the bow’ a condition for his 
daughter’s marriage. This statement infuriated Laxman as it meant that Lord Ram too 
was inept, weak, incompetent, lacking strength, valour and courage like the rest of the 
assembled guests. So, Laxman stood up and poured out his anger at Janak boldly, 
criticizing him and using stern language against him, disregarding the latter’s high 
position as the king of the place, an honourable person, and the fact that he was the 
host of the assembly. Laxman did not even fear of the repercussions of his behaviour, 
because Janak could have asked his army to immediately arrest this boy for his rude 
and impertinent behaviour. At that time, Lord Ram had quietly asked Laxman to calm 
down and not to misbehave by breaking norms of protocol. {This episode is narrated 
in Ram Charit Manas, Baal Kand, Chaupai line no. 7 that precedes Doha no. 249—to 
Chaupai line no. 4 that precedes Doha no. 254.} 

The second incident happened quick on the heels of the first incident narrated 
herein above. When sage Parashuram heard of the breaking of the bow of Lord Shiva, 
he became very angry, and came to the venue to punish the person who had broken 
the bow. When he learnt that it was Lord Ram who had done it, the angry sage turned 
his ire on the Lord. Lord Ram remained calm and submissive before the great sage in 
deference to his exalted and high stature even though the sage kept on threatening the 
Lord with dire consequences. At that time too, Laxman stepped in to defend Lord 
Ram, and a hot and acrimonious verbal duel followed between Laxman and sage 
Parashuram*1. On this occasion too, it was Lord Ram who frowned and glared at 
Laxman, ordering him to maintain decorum and become quiet*2. Finally, sage 
Parashuram realized who Lord Ram actually was, and then he bowed before the Lord 
and went to the forest to do penance*2. {This episode is narrated in Ram Charit 
Manas, Baal Kand, *1 = Chaupai line no. 2 that precedes Doha no. 268—to Chaupai 
line no. 8 that precedes Doha no. 278; *2 = Doha no. 278; and *3 = Chaupai line no. 1 
that precedes Doha no. 279—to Chaupai line no. 7 that precedes Doha no. 285.}] 
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ati sarosa makhé lakhanu lakhi suni sapatha pravana. 
sabhaya loka saba lokapati cahata bhabhari bhagana. 230. 


Laxman spoke very angrily, and hearing his stern vow there was a great turmoil 
everywhere even as all the custodians or guardians of the different sectors of the 
world became so terrified (of the calamity about to unfold) that they started running 
away out of fear’. (Doha no. 230) 


[Note—'Laxman’s anger was legendary. He had threatened to pound the earth and 
break it into two like an old mud pitcher, and throw the world like a man throwing a 
stone by a sling when king Janak had observed that he bemoans that the earth has 
become deficit of brave and strong warriors. At that time, the earth shook and the 
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Diggajs (mighty elephants who are said to support the earth from its corners) 
squirmed uneasily, while everyone present at the venue became terrified out of their 
wits. This episode is narrated in Ram Charit Manas, Baal Kand, Chaupai line no. 3 
that precedes Doha no. 253—to Chaupai line no. 2 that precedes Doha no. 254.] 
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jagu bhaya magana gagana bha’i bani. lakhana bahubalu bipula bakhani. 1. 
tata pratapa prabha'u tumhara. ko kahi saka'i ko jananihara. 2. 


The whole world seemed to be numbed and paralysed by the threat of Laxman. At 
that time, a voice was heard from the sky (heavens) that praised Laxman and his 
bravery, as well as the strength of his arms in lavish terms. (1) 


The voice said: ‘Dear (tata), who does not know about your glories, virtues, qualities 
and valour, as well as the profound influence that you can exert over others. Who can 
sufficiently narrate them, and who can sufficiently know them in their entirety?’ (2) 


[Note—'To wit, said the voice from the heavens, Laxman’s greatness was so 
immense and his influence over others so overriding and well known in this world 
that they do not require any special mention to highlight them, for they are self- 
illuminated. 

The voice praised Laxman when it said: “Oh Laxman, who does naught wot 
that there is no match for thee and thine glories, valour and virtues” in order to calm 
him down and sooth his anger, because it is a common observation that when a person 
is angry, then the best way to make him calm down is to praise his qualities instead of 
criticizing him, as the latter option would only add fuel to the raging fire and infuriate 
the person further. If an angry person is praised for his goodness and good qualities, 
then he would feel ashamed of himself that he has undermined his positive character 
by becoming angry, as anger only highlights his negative side; his sub-conscious 
would tell him to behave properly and live up to the standard for which he is being 
praised, for continuing to be wrathful and angry would only undercut his own 
reputation of being a good person. 

Hence, praises act like spraying water on fire, whilst criticism is like adding 
fuel to it. The praise of the voice from the sky quietened Laxman a lot.] 
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One ought to always think before taking any action, because doing anything rashly 
and without proper thought to its consequences may be counter-productive. 
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So, it is well advised that before doing anything one ought to weigh its pros 
and cons, to consider whether or not what one is about to do is proper and in 
accordance with norms. (3) 


Doing anything hastily and rashly now, only to regret for it later, is not a wise thing, 
and anyone who acts without thinking is not a wise man either: so says the Vedas 
(scriptures) as well as wise men.’ (4) 
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Hearing these words of warning given by the gods (i.e. by the voice from the sky), 
Laxman became hesitant, embarrassed and bashful (because he immediately realized 
that what he had said in a fit of anger was wrong and unacceptable). 

Seeing him feeling downcast and guilty (of showing arrogance and 
impertinence, of being hasty in making declarations and heaping accusations on 
Bharat without ascertaining the facts), Lord Ram and Sita intervened affectionately to 
sooth his nerves and cheer him up by showing respect to his loyalty and love for them 
which had made him so angry in the first place. (5) 


They told Laxman politely and in affectionate terms: ‘Dear (tata), what you have said 
is indeed true and it is supported by an old adage, that the most difficult temptation to 
resist and overcome is the arrogance and haughtiness that comes to a person when he 
acquires power and authority associated with his being elevated to a great position 
such as ascending the throne of a great kingdom or position of power in a 
government’. (6) 


But only those people (kings) who have never had a chance to meet and interact with 
saints and pious souls think and behave in this way (i.e. they become influenced and 
are affected by the negative effects of acquisition of power and authority). (7) 


Listen Laxman, Bharat’s case is absolutely different and unique, for there is no one in 
the entire creation crafted by the Creator who can match with Bharat in virtuousness, 
goodness, excellence of character and other stellar qualities”. (8) 


[Note—'Laxman has made this statement in Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 8 that precedes Doha no. 228. 
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“Earlier, sage Bharadwaj has also praised Bharat in Ram Charit Manas, Ayodhya 
Kand, Chaupai line no. 7 that precedes Doha no. 207—to Chaupai line no. 7 that 
precedes Doha no. 210. 

Prior to that, the deity of Triveni at Prayag had also praised the virtues of 
Bharat in Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 6-8 that precede 
Doha no. 205.] 
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bharatahi ho'i na rajamadu bidhi hari hara pada paii. 


kabahum ki kamji sikarani chirasindhu binasa‘i. 231. 


[Lord Ram told Laxman—] ‘Verily indeed and without gainsay, I can vouchsafe that 
Bharat wilt never ever have the negative trait of arrogance and haughtiness associated 
with acquisition of power and authority that comes to a person when he becomes a 
king (nrpamadu) even if he gets to ascend the throne that would make him as exalted 
as the Trinity Gods, such as the Creator (Brahma), Lord Hari (Vishnu) and Lord Hara 
(Shiva) themselves. 

Say, can a few drops of a fermented liquid called ‘Kanji’' ever ruin an ocean 
filled with milk? [No, never. So similarly, a few specks of worldly honours here and 
there, a few worldly titles and royal robes now and then, are definitely not going to 
affect or disturb the calmness of the ocean of Bharat’s immaculate character and 
stellar virtues as to make him greed for power and get overwhelmed with jealousy for 
his own elder brother whom he loves, respects and adores so much. Hence, oh 
Laxman, do not harbour such erroneous thoughts regarding Bharat in thy mind as they 
would negatively affect thine own reputation, corrupt thine wisdom, and have an 
adverse effect on thy peace of mind, rather than affecting Bharat and his reputation in 
any way. Hence, banish all such unwarranted thoughts from thy mind.]’ (Doha no. 
231) 


[Note—'Kanji (kanji) is a fermented drink prepared by dissolving powdered rye 
seeds in water and then allowing the mixture to stand for a few days, so that the liquid 
becomes sour and acquires a bitter twang in its taste. It is often used in traditional 
Indian cuisine in place of vinegar. 

Say, how will a few drops of this Kanji spoil the water of the ocean, or for that 
matter even of a river or a lake so as to make it’s water change its taste? ] 
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masaka phimka maku méru ura'l. ho'i na nrpamadu bharatahi bha'. 3 


[Lord Ram reiterates his support for Bharat by endorsing his excellent character and 
virtues. The Lord cites other examples in the following set of verses to stress that the 
impossible things he mentions now may happen perchance, but Bharat won’t be 
influenced by negative thoughts, nor would he get distracted from the steadfastness 
with which he follows the path of virtuousness. ] 


Lord Ram told Laxman: ‘It may perchance happen that the darkness (of night) may 
swallow the splendorous disc of the midday sun, or the sky, in which everything is 
immersed (or which encompasses and harbours everything in creation) may itself be 
devoured by the cloud, --- (1) 


--- Or it may perchance happen that sage Agastya (who was born out of a pitcher; 
“ghatajonr’), who had swallowed the ocean in mere three gulps by lifting it in 
cupped palms, get drowned in the water collected in a shallow hollow formed by a 
cow’s hooves, or the Mother Earth abandons her famed nature of being eternally 
forgiving and tolerant (as the earth never complaints about the way it is being 
mercilessly and relentlessly exploited for its natural resources and tormented 
endlessly by getting dug, bored, gored, sheared and trampled upon), --- (2) 


--- Or it may also happen that the huge mountain known as Sumeru (the legendary 
golden mountain which is the abode of the gods) may be dislodged and blown away 
by the puffing of a mosquito, but oh my dear brother Laxman, it is impossible that 
Bharat wouldst ever have the negative trait of arrogance and haughtiness associated 
with acquisition of a position of power and authority that comes to a person when he 
becomes a king (nrpamadu). (3) 
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Oh Laxman, I confidently vouchsafe and swear in thy name as well as that of our 
respected father (Dasrath) that there cannot be a brother as pure-hearted, devoted, 
virtuous and excellent in character as Bharat is. (4) 


The Creator has created this creation by the process of mixing two liquids having 
opposite characters: one is milk representing goodness and virtuousness, and the other 
is water representing wickedness and evil nature’. (5) 


By taking birth in the form of a symbolic swan in the lake representing the family of 
king Raghu (of Ayodhya), Bharat has shown (by his actions and deeds) the difference 
between what is good, righteous and virtuous, and what is to the contrary”. (6) 
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[Note—'Upanishads say that the Creator has used three basic characters, called the 
‘three Gunas’, to give shape to the character of the world (Nature) that he had crafted. 
These three Gunas are Sata (best and positive qualities in a creature), Raja (medium 
qualities) and Tama (dark or negative qualities) respectively. 

The resultant product, which we call the world in which we live, is an 
admixture of these three qualities. So therefore, all the three qualities are present 
everywhere, in all individuals, at all times. The difference between a good individual 
on one side of the scale, and an evil one on the opposite side of the scale, is dependent 
on the ratio or proportion of these three Gunas that are present in the individual’s 
character. 

To wit, no one can claim that he is totally free from any of the three Gunas, 
because such claim is against the very basic structure that the Creator has designed. 
But at the same time an excellent person can certainly claim that the proportion of the 
Sata Guna in him is nearly its highest mark, while the other two Gunas, the Raja and 
Tama, are almost negligible to have any perceivable or discernible effect on his 
character. The three Gunas in different proportions and ratios, in different 
permutations and combinations, present a huge canvas of endless possibilities of 
character traits that the creatures would have. 

The Creator was like a researcher working in a laboratory when he first set 
about in the process of creating something new from the basic ingredients he had— 
viz. a liquid representing good qualities (symbolized by milk), and a liquid 
representing bad qualities (symbolized by water). He mixed the two to produce a third 
liquid—which obviously had the qualities of the two basic ingredients used to 
produce it. To wit, this new product, viz. the ‘creation’, would have both the ‘good’ as 
well as the ‘bad’ qualities in it in varying proportions that would depend upon the 
amount of milk and water used to produce a particular sample. 

Pure milk invariably has water as one of its main constituent, because 
anything that is not dry and solid must have a component of “water element’ in it. But 
at the same time, ‘pure milk’ has countless nutrients and nourishing properties that its 
adulterated counterpart won’t have. The more water is added to pure milk, the more 
diluted the latter becomes, thereby making it lose its stellar nourishing qualities and 
virtues of purity, although it will continue to look ‘white’ to the beholder. This means 
that what we physically see in this world is often misleading and away from the truth. 

The same thing applies in the context of Bharat. On the surface it may appear 
that he was going to the forest to have a face-off with Lord Ram, and the army which 
accompanied him gives rise to such suspicion, as it did to Laxman. But when explored 
and examined closely and deeply one would discover that Bharat was a pious soul 
fully devoted to Lord Ram and upholding the laws of Dharma. This is what Lord Ram 
means here in these verses. 


*Kaikeyi and Bharat were members of the same family; Kaikeyi was not only 
Bharat’s mother but also a senior queen in the royal household of king Dasrath. The 
way they had acted and behaved were diametrically opposite of each other, and it 
brought to the fore the stark difference between what constitutes wickedness and evil 
(symbolized by Kaikeyi) on the one hand, and what is goodness, righteousness, 
probity, propriety, ethical conduct and piety (Bharat) on the other hand.] 
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By accepting milk of goodness representing virtuousness and righteousness, and 
discarding water’ of wickedness, evilness, selfishness and greed, Bharat has 
established his glories and made them shine in the whole world.’ (7) 


While thus praising the virtues and glories of Bharat as well as his pious nature and 
good character, Lord Ram became very emotional, so much so that the Lord virtually 
got submerged in an ocean of love and affection for Bharat. (8) 


[Note—'In verse no. 6 herein above, Bharat has been likened to a ‘swan’ floating in a 
lake representing the family of king Raghu. The swan is reputed as a bird that would 
drink only pure milk, and if it is diluted with water the swan has the natural ability to 
filter the water out and suck in only the pure part of milk. 

So, Bharat was able to stand against all temptations and refuse all baits 
dangled before him by way of everyone trying to persuade him to accept the crown of 
the kingdom, but instead he decided to go to the forest to ask for forgiveness from 
Lord Ram for the mischief his mother had created, and bring the Lord back home. 
This action of his made him famous in the world as a very righteous prince with an 
excellent character. ] 
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When the gods heard the affectionate words of Lord Ram in praise of Bharat and they 
observed the Lord’s immense love for him, the gods themselves were overwhelmed. 
They praised Lord Ram unanimously, saying: ‘Who else would be as merciful, 
compassionate, gracious and benevolent as Lord Ram is in this world?'’ (Doha no. 
232) 


[Note—'The gods meant that Lord Ram is so nice and forgiving that he did not take 
offense at all against Bharat though it was because of the latter that the Lord had to 
suffer so much by being sent to the forest. Say, who else would have thought so 
lovingly about his brother as Lord Ram did vis-a-vis Bharat in the backdrop of the 
developments that had taken place? This in itself is enough to prove how merciful, 
gracious, forgiving, kind, compassionate, benevolent and magnanimous Lord Ram is, 
that instead of looking at the negative side of a person, he would highlight his positive 
side. 

It is to be remarked at this juncture that the wisdom, forbearance, patience and 
foresight shown by Lord Ram in the face of provocative statements of Laxman had 
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helped to avoid a great and ignominious fratricidal war, and its accompanying 
horrible consequences and bloodshed. ] 
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Praising Bharat and endorsing Lord Ram’s views about him, the gods unanimously 
declared: ‘Had not Bharat been born in this world, who else would have set an 
example and championed the cause of Dharma by upholding its stellar principles of 
righteousness, probity, propriety, ethical conduct and noble thoughts? (1) 


Bharat’s glories and virtues are so profound and extensive that even the wisest and the 
most learned of bards and poets are unable to fathom them and describe them in their 
entirety. Oh Lord Ram, the Lord of the Raghus (raghunatha), no one else knows as 
much about Bharat as you do. 

[So therefore, since you have lauded Bharat’s virtues, since you have praised 
and honoured him so much yourself, then surely and without doubt Bharat deserves to 
be praised and honoured by one and all in this world. Surely, Bharat is a 
personification of goodness, and all that is good, virtuous, righteous and noble in this 
world—there is no doubt about it.]’ (2) 


When Laxman, Lord Ram and Sita heard these words of the gods in praise of Bharat, 
they felt very glad and exhilarated (because it meant that Bharat’s glories and virtuous 
nature were true as they have been acknowledged and endorsed even by the gods, 
which was no small thing as the gods were revered by all others in this world, and 
they won’t make false statements just to please someone). (3) 
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[Now we shall pick up the thread of the story from where we had left it a little while 
ago, where we have read that Bharat had reached the outskirts of Chitrakoot on the 
last leg of his journey, and was almost on the doorstep of Lord Ram’s hermitage near 
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the banks of river Mandakini. Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line 
no. 5 that precedes Doha no. 225—1to Chaupai line no. 2 that precedes Doha no. 226.] 


Meanwhile, Bharat and his entourage reached the holy river Mandakini in which 
everyone took a bath. (4) 


Asking everyone to stay in a camp near the banks of the river, and taking permission 
from the mothers, his guru (sage Vasistha) and the ministers who accompanied him, -- 


- (5) 


--- Bharat took his younger brother (Shatrughan) and Guha Nishad along with him, 
and proceeded in the direction where Lord Ram’s hermitage was (nestled in the valley 
of the hills of Chitrakoot). (5) 
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On his way, Bharat had countless wild thoughts and evil conjectures swirling through 
his distraught mind even as he pondered on the wicked deeds that were perpetrated by 
his mother (Kaikeyi), and the consequences that they may have precipitated, which in 
turn may upset everything he has planned. 

[To wit, Bharat was at a loss to be certain about the type of reception he would 
get from Lord Ram when they meet; he wondered if the Lord would sternly rebuke 
him and refuse to meet him at all, or worse, in order to shun Bharat the Lord may 
leave the place and go somewhere else even before Bharat reaches there. This doubt is 
clearly reflected in the following verse. ] (7) 


God forbid that when Lord Ram, Laxman and Sita hear my name (i.e. when someone 
tells them that I have come to meet them), they might leave the place and go 
somewhere else in order to shun me. 

[To wit, the forlorn Bharat thought gloomily: “Well, it is quite possible that 
the mere mention of my name might so much annoy Lord Ram that he may 
immediately leave his hermitage and go elsewhere in order to avoid me and seeing my 
face. Oh god, what will I do then?”]’ (8) 
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‘Thinking me to be an accomplice in the evil deeds and mischief perpetrated by my 
mother (Kaikeyi), whatever Lord Ram says by way of admonishing and chastising me 
will be in the fitness of thing and much less than the contempt and scorn I certainly 
deserve. 

On the other hand, I am also quite certain that the Lord would forgive me and 
accept my apologies by considering the fact that I have come to humbly submit 
myself unconditionally before him and seek pardon, then also there is no wonder in it 
because the Lord has a very kind, gracious, compassionate, benevolent and loving 
nature.’! (Doha no. 233) 


[Note—'One thing is to be remarked here, and it is that in the beginning when Bharat 
had declared his decision not to accept the crown and to proceed to the forest instead 
to ask for forgiveness from Lord Ram and try to bring him back home, he had 
expressed his confidence that the Lord would certainly forgive him and show 
affection towards him—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line 
nos. 1-8 that precede Doha no. 183. 

Two opposite thoughts have, however, confounded Bharat at this juncture. On 
the one hand he thinks that he would face Lord Ram’s anger for the wickedness his 
mother has done, and the Lord may accuse him of being hand-in-glove with his 
mother. This may result in things going sour, but Lord Ram would not be wrong if he 
sternly admonishes him (i.e. Bharat) because he certainly deserves punishment for the 
evil things that were done in his name. This kind of thought distressed Bharat a lot, 
and his legs felt heavy as lead even as he tried to drag them towards Lord Ram’s 
hermitage. 

The other thought, though, was very soothing and reassuring for Bharat, as he 
felt that he is unnecessarily getting upset, for nothing such thing would happen. Why? 
It is because Lord Ram is so merciful and forgiving that no sooner Bharat asks to be 
forgiven, but the Lord would rush forward to lovingly welcome and embrace him. 

These contradictory ideas overwhelmed Bharat so much so that for a moment 
he would totter as if about to fall down, and the other moment he would move briskly 
forward towards Lord Ram’s hermitage. He appeared to be like a person in a delirium. 
Refer to Chaupai line nos. 1-7 that precedes Doha no. 234 herein below. ] 
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Bharat continues to brood: ‘Whether the Lord discards me with the thought that I am 
evil and had conspired with my mother in perpetrating the wickedness she had done, 
or the Lord welcomes and accepts me by realizing that I am his devoted servant who 
is pure in his heart and mind, --- (10 
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--- In both the cases however, my only succour and solace lies in seeking refuge in the 
august feet of Lord Ram, for it is my only destination, and serving the Lord’s feet is 
my only objective. 

Indeed and in all sooth, Lord Ram is the most honourable and noble Lord of 
them all, and whatever has gone wrong in the entire episode is surely due to me, and I 
accept responsibility for it as being my own fault, for the Lord is not at fault at all’. 


(2) 


Surely, there are only two creatures in this world, viz. the bird ‘Chatak’ and the ‘fish’, 
who are certainly worthy of getting high honours and lavish praises with respect to 
someone adhering to the principles of loyalty and devotion towards the object of 
one’s affection, i.e. the rain-bearing cloud and the water respectively~.’ (3) 


[Note—'Bharat is very gracious here as he has unconditionally accepted that he alone 
should be held accountable for all the mischief his mother had done, and all the 
consequences that followed. Lord Ram is innocent, and he must not be accused for 
being angry or harsh, as well as being insensitive to the sufferings of the people of 
Ayodhya by leaving them wailing and weeping, at the time the Lord had left the city 
on his father’s instructions because Bharat’s mother wanted her son to ascend the 
throne. 

Bharat says that the Lord did what he did because he wished to honour his 
father’s orders, because he did not want to give the impression that he is an obstacle 
in Bharat taking over the reins of the kingdom, and not because he got angry at being 
denied the crown at the last moment. 

Further, Bharat says that though he was not a party to his mother’s evil 
mechanisms, yet he cannot shrug it off his shoulders and deny moral responsibility for 
whatever that had happened because he is her son, and the mischief was done by her 
in ‘his’ name, for Kaikeyi has explicitly demanded that Lord Ram be sent to the forest 
and Bharat be appointed to the throne in the Lord’s stead—apropos: Ram Charit 
Manas, Ayodhya Kand, Chaupai line nos. 1-3 that precede Doha no. 29. 

So therefore, Bharat says that he just can’t sit back and wash this episode off 
from his hands. 

Bharat’s remorseful mood and his sense of extreme regret is also evident 
elsewhere—refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 4 that 
precedes Doha no. 199—to Chaupai line no. 6 that precedes Doha no. 201. 


*Bharat cites two examples here. One is that of the bird known as ‘Chatak’ (sparrow 
hawk) which is reputed to be so enamoured of the cloud that it has vowed not to drink 
any other kind of water except in the form of rain drops that the cloud would make to 
fall directly in its beak. Hence, during the rainy season, the bird gazes at the sky and 
awaits the arrival of the rain-bearing cloud when it would open its beak and stare at it 
in the hope that a few drops of rain from the cloud fall directly into its mouth and 
quench its thirst. 

The other example is that of the ‘fish’. The fish loves water so much that its 
life depends on the latter, for as soon as the fish is removed from the water, it starts 
getting agitated and would die if not restored to water once again. 

Bharat means that though he claims that his love and devotion for Lord Ram is 
deep and unquestionable, but he fails the test, for the question arises that if it is so, 
then why did he leave the Lord and go to visit his maternal uncle*? {*Refer: Ram 
Charit Manas, Ayodhya Kand, (i) Chaupai line no. 5 that precedes Doha no. 14; (ii) 
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Chaupai line nos. 1-6 that precede Doha no. 18; (iii) Chaupai line no. 7 that precedes 
Doha no. 31; and (iv) Chaupai line nos. 1-3 that precede Doha no. 156.} 

His mother had carried out her evil design during his absence, and had he not 
gone away then the story would have been different, for then he would have 
immediately intervened, pushed aside his mother, and prevented the things from 
going out of hand. 

Both the sparrow hawk and the fish win hands down when it comes to being 
steadfast in their vows of love and devotion for the object they adore and worship, i.e. 
the rain-bearing cloud for the bird, and the water for the fish, but Bharat regrets that 
he has failed in this test. Why has he failed? Because he was away from Lord Ram for 
quite some time while visiting his maternal uncle, so he cannot claim that he can’t live 
without the presence of Lord Ram near him. The sparrow hawk would die of thirst 
and the fish would die too if they are made to live away from the object of their love 
and adoration, but Bharat lived happily away from Lord Ram while he was at his 
maternal uncle’s place. | 
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In this way, full of remorse, torn between two opposite thoughts, and riding on the 
horns of doubts and consternations regarding what kind of fate awaits him, Bharat 
quietly kept on moving ahead on the path. 

He was hesitant one moment and elated the other moment as the emotions of 
love and affections for Lord Ram overwhelmed his entire being, sending thrill 
through his body at one instant, and making it numb at the other instant’. (4) 


When he thought of his mother’s evil deeds, it seemed that his legs refused to move 
forward but rather dragged him backwards’; but then he sought courage by relying on 
the virtue of devotion that seemed to encourage him and lift his sagging spirits enough 
to make him gather courage and move forward. (5) 


When Bharat remembered the nature of Lord Ram (which was that the Lord was 
exceptionally merciful, compassionate, gracious, forgiving, loving, affectionate, 
benevolent and magnanimous)’, he became very excited and moved very swiftly (as if 
he would fly and reach the Lord as soon as he could). (6) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 5 that 
precedes Doha no. 198; (ii) Chaupai line nos. 5-6 that precede Doha no. 220; (iii) 
Chaupai line no. 4 that precedes Doha no. 225. 


*Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 7-8 that precede 
Doha no. 233. 
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*Refer also to: Ram Charit Manas, Ayodhya Kand, Doha no. 183 along with Chaupai 
line nos. 3-8 that precede it.] 
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The emotional condition of Bharat was such at that time that his gait and the manner 
of his steps were so erratic (i.e. slow now and swift the next moment; staggering now 
and steady the next instant; uncertain now and determined the next second) that they 
resembled the movement of a fly that is caught in the rapidly swirling water of the 
waves in a turbulent stream’. (7) 


When Nishad (who was constantly accompanying Bharat) observed the distressed 
state of mind that had made Bharat so worried, nervous, distraught, remorseful and 
uncertain on the one hand, and on the other hand feeling highly emotional and 
encouraged when he remembered Lord Ram’s good nature and how much the Lord 
loves him (as stated in the forgoing verses), he (Nishad) empathized with Bharat and 
himself became overwhelmed with emotions that reflected those of Bharat, i.e. grief 
and dismay at one moment, and encouragement and hope in the next moment. (8) 


[Note—'When a fly is caught in the rapids of a stream, it loses its bearing and is 
carried away uncontrollably by the waves; the fly tosses and turns wildly, sometimes 
moving clockwise and sometimes anti-clockwise; sometimes forward, sometimes 
backwards, and sometimes in circles. 

Bharat’s movement is likened here to the way the fly would move when 
caught in rapid currents of a river—because Bharat was so emotionally drained and 
overwhelmed that his steps were erratic as if a man who is intoxicated. ] 
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At that time, good omens appeared and auspicious signs became apparent. Nishad 
observed them and he interpreted them to be indicative of good tidings and success in 
the mission. 

So therefore, he reassured Bharat and told him: ‘Please stop worrying and 
feeling distressed so much, for these auspicious signs portend good for us, and I am 
sure that the result would provide happiness and joy very soon (ho'ihi harasu), but 
unfortunately (I must admit honestly) there would be sorrow and grief at the end of it 
(puni parinama bisadu).’’ (Doha no. 234) 
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[Note—'We will observe that Nishad seems to be good at reading signs of Nature. It 
is because in ancient times, forest dwelling people and those who lived in remote 
parts of the countryside had a knack to understand the clues provided by Nature 
regarding the things to come. We can say that they had some kind of a ‘sixth sense’ 
which would alert them about future developments. 

Another thing we note here is that being a simple-hearted country folk, who 
were straightforward in their dealings, had no pretensions, and did not know the tricks 
of diplomacy, Nishad tells Bharat what came to his mind, without concealing 
anything—that the omens and signs mean that in the beginning there would be 
success and cheer, but later on grief and sorrows would return. And sure enough, it 
did happen that way—because in the first phase of the meeting between Lord Ram 
and Bharat it seemed that the Lord would yield to Bharat and heed his requests to 
return home*1, but then the situation changed and Bharat had to return home without 
Lord Ram accompanying him, with the only solace being that the Lord gave him is 
wooden sandals to represent himself*2. 

{*1Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 1 that 
precedes Doha no. 263—to Doha no. 264. 

*2Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 6 that 
precedes Doha no. 304—to Chaupai line no. 8 that precedes Doha no. 307; (11) Doha 
no. 316 along with Chaupai line nos. 4-8 that precede it; (i111) Chaupai line no. 7 that 
precedes Doha no. 319—to Doha no. 322.}] 
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Bharat agreed with (Guha Nishad who was serving him as) his guide and companion 
(“seévaka”’; literally meaning a ‘servant’, but a word has many connotations and it 
must be interpreted in the right context and perspective), and knew that his (Nishad’s) 
words were true (or that he had interpreted the signs correctly, and was therefore 
speaking the truth when he had said that they would soon hear good tidings but 
everything may end in a sad note)!. (1) 


When Bharat saw in its entirety (SamajuU) the pristine beauty of Nature spread all 
around the place where Lord Ram dwelt, the verdant forests and virgin hills 
surrounding the area (of Chitrakoot) (bana saila), he felt very exhilarated as if a 
hungry person has sighted delicious food to satisfy his hunger’. (2) 


[Note—'If we refer to Doha no. 234 herein above in the context of what has been said 
in the present verse, there are three very interesting observations that we can make at 
this juncture. 

The first is that Bharat could read and correctly interpret the signs and omens 
presented by Nature as much as Guha Nishad could. The reason is that Bharat, being a 
prince of a great kingdom, had received, like Lord Ram and his other brothers, 
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excellent training and education in all the spheres of knowledge as is clearly 
mentioned in Ram Charit Manas, Baal Kand, Chaupai line nos. 3-4 that precede Doha 
no. 204. 

That simply means that amongst other fields of knowledge, Bharat was also 
trained and had become skilled in the art of minutely observing and correctly 
interpreting various omens and signals appearing in Nature. So therefore, what Guha 
Nishad had observed was observed by Bharat too, and Bharat’s interpretation of the 
signs that appeared matched with that of Nishad. This is why Bharat nodded his 
affirmation when Nishad told him in Doha no. 234 what he felt about the omens that 
appeared; Bharat agreed with what Nishad had prophesized. 

The second point that ought to be noted is this: Bharat had now become 
mentally prepared regarding two important things that had direct bearing on his 
mission. One was that his primary concern regarding the type of reception he would 
receive at the hands of Lord Ram, such as whether the Lord would show contempt for 
him and scold him for the mischief done by his mother Kaikeyi, or whether the Lord 
would decide not meet him at all and go somewhere else to avoid him before he even 
manages to reach the Lord’s hermitage, or whether the Lord would accept his 
apologies, forgive him and assure him of his enduring love and affection like it had 
always been since their childhood, or whether, on the contrary, the Lord would 
receive him warmly and affectionately and reiterate his brotherly affection for him— 
all such issues that had bothered Bharat till now were settled in his favour. The omens 
and signs clearly indicated to Bharat that he would succeed in meeting Lord Ram, that 
he would be warmly and most affectionately received by the Lord, that their love and 
affection for each other remains the same as it always had been, that the Lord had no 
ill-feelings against him and he would accept Bharat’s apologies and forgive him 
unconditionally, and that all worries and doubts that Bharat harbours in his mind are 
unwarranted and unfounded. 

The other important point was that no matter how hard he tries, he won’t be 
able to change destiny, and that he won’t succeed in forcing or compelling Lord Ram 
to come back home to Ayodhya before the period of fourteen years end. So therefore, 
he must show patience and resilience and bear with the circumstances to become 
mentally prepared for the outcome of his mission. 

To wit, the omens and signs forewarned Bharat to firm up and become 

prepared to face two things—that though the first part of his mission to seek 
forgiveness from Lord Ram and get an assurance from the Lord he knows that Bharat 
was innocent and not a party in his mother’s wicked deeds, that the Lord’s brotherly 
love and affection for Bharat has remained the same as it had always been, and that 
the Lord would ultimately accept the crown of Ayodhya, would succeed in totality, 
but the second part of his, which was to take Lord Ram back to Ayodhya 
immediately, would fail. This is absolutely clear in what Nishad had said in Doha no. 
234, and now acknowledged by Bharat himself in the present verse. 
Being forewarned of this possibility in advance of it actually happening was a sort of 
great help to Bharat because it gave him sufficient time to firm himself from the 
inside and get ready to bear with the shock of Lord Ram not accepting his request to 
return home when it actually came to hit him on his face. 

To wit, these omens and signs gave Bharat sufficient time to prepare and firm 
himself mentally and emotionally to accept the cruel prospect of failure in his mission 
of taking Lord Ram with him to Ayodhya, as he would be returning home alone. 

But this dark cloud had a brilliant silver lining too: and it was that now Bharat 
was assured that at last he will be warmly and affectionately received by Lord Ram, 
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Sita and Laxman; that his fears that the Lord would be hostile towards him, or that the 
Lord would leave the place and go away as soon as he came to know Bharat was 
approaching him, in order to avoid the latter, were unfounded. This was good and 
welcome news for Bharat. At last he felt happy that one of the basic reasons for his 
coming to the forest to meet Lord Ram—which was his desire to ask for forgiveness 
from the Lord and seek an assurance from him that his love and affection for his 
younger brother, who was honestly innocent, had not diminished even a wee whit— 
would be fulfilled. 

Now we come to the third important point which is very subtle and can easily 
miss observation, but becomes apparent on close analysis. It is this: We have read 
earlier that sage Bharadwaj had instructed the twin deities known as Riddhi and 
Siddhi to arrange for giving full comfort to Bharat and his entourage at Prayag. These 
two deities are responsible for providing all means of physical comforts and pleasures 
to a creature in this world. So therefore, it is understood that when they themselves 
intervened and created a magical camp for the night halt of Bharat’s party and 
arranged for their comfortable stay at the sage’s hermitage, nothing was left wanting, 
and the best sorts of things and sights that give comfort and pleasure, things that 
would please the senses, were created to entertain Bharat. But what happened; what 
sort of effect they had on Bharat? We read that Bharat was as restless and agitated that 
night as he had all along been since he learnt that Lord Ram had been forced into 
exile in his name. To wit, all efforts of Riddhi and Siddhi to please Bharat had failed, 
and as soon as the next day dawned, Bharat packed up and hastily departed from 
Bharadwaj’s hermitage and proceeded on his way to Chitrakoot. The charms and 
temptations of Riddhi and Siddhi had no effect on Bharat; he was forlorn, sad, 
distraught and distressed as before. {Refer: Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 7 that precedes Doha no. 213—to Chaupai line no. 3 that precedes 
Doha no. 216.} 

All through his journey along the picturesque countryside as he passed by 
villages, lush green meadows and verdant forests, Bharat’s mood was somber, sad and 
downtrodden. 

But suddenly his mood would change now, as will be clear in the verses that 
follow herein below*, for the same Bharat begins to enjoy the pleasant sights and 
sounds as well as the charming environment of the forests and hills of Chitrakoot. 
{*Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 2 that precedes Doha 
no. 235—to Doha no. 236.} 

So, what does it mean; what is its significance? It is this: Earlier Bharat was 
very worried; he was emotionally upset and mentally disturbed so much so that he 
remained absorbed and lost in his own thoughts so that he would pay no heed to his 
surroundings. Hence, the charming sights and pleasures that the physical world 
presented before him meant nothing to him. But the situation has suddenly changed 
now—the omens that appeared made it clear to him what he should expect for certain. 
This ‘certainty’ of what would happen helped to calm his nerves which were earlier 
on their tenterhooks. Further, the omens told him that the beginning would be good, 
though the end may not be in accordance to his liking. So Bharat felt happy that since 
it is now certain that he would get a chance to meet Lord Ram and plead his case, and 
that the Lord would warmly and affectionately receive him, then subsequently he was 
confident that he would succeed in persuading the Lord to fulfill his other wishes too. 
If the beginning is foretold to be good, the end can be somehow managed with skillful 
handling. This was a positive development that was reassuring and encouraging. 
Hence, Bharat’s mind became calm and peaceful, which in turn enabled Bharat to 
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become sensitive and receptive to his surroundings—i.e. he began to enjoy the sights, 
the sounds and the pleasant environment of Chitrakoot around him. 

By extension it means that when a person is at peace with himself, he would 
be able to enjoy life and its various charms; but if his mind is heavy with worries and 
tormented by fears, real or imaginary, he would be dulled and become insensitive. 

Bharat’s episode gives us three important lessons with regard to a person’s 
spiritual well-being: One is that the best and easiest way to find abiding peace and 
happiness, to find stability of mind and tranquility of heart, is to devote ourselves to 
the Lord God and always turn towards ‘him’ to seek solace and succour as Bharat had 
done with respect to Lord Ram. The Lord is so nice, compassionate, gracious and 
forgiving that he would have already forgiven us by the time we actually ask 
forgiveness from him! Indeed and in all sooth, this is a very comforting thought. 

The other lesson is this: Once we decide to turn our attention away from this 
mortal, mundane, delusory and gross world, and turn it towards Lord God instead, we 
must then not, never-ever, harbour any kind of doubt, fear, hesitation and perplexity 
in our mind. We must not doubt if the Lord would accept us, we must not doubt 
whether or not he would forgive us and grant redemption to us, we must not be 
worried about the fate of our souls, and so on and so forth, as these kinds of negative 
thoughts are unwarranted and baseless because the Lord is actually waiting for us 
with open arms to welcome us and redeem us, to grant us with the boon of 
deliverance, emancipation and salvation, with eternal peace, tranquility, bliss and 
abiding happiness, but unfortunately it is we who are avoiding him, it is we who 
doubt him, it is we who dither and hesitate! 

So therefore, when we turn towards Lord God, we must feel excited and 
exhilarated and enthusiastic, but surely not hesitant and doubtful. 

This is one error that Bharat had made, and which had robbed him of all the 
peace of his mind, making him gloomy and forlorn*1. On the one hand he was well 
aware of Lord Ram’s loving and forgiving nature and says that he is sure that the Lord 
would unconditionally forgive him and accept him with warmth*2, but on the other 
hand and in the same breath he doubts and hesitates to move forward to meet the 
Lord, saying he feels uncertain as to how, if at all, will he be received by the Lord*3. 
But once good omens assured Bharat that his worries are unfounded and that good 
news awaits him*4, he cheered up and his steps acquired new vigour as he moved 
briskly as if flying, or as if a hungry man makes a dash for food*5. While earlier he 
was numb with worries and showed no interest in anything, he now begins to observe 
the beauty of the surrounding forests and hills of Chitrakoot*6. This is the same 
Bharat who was virtually dragging his feet forward and staggering on the way a while 
ago*7. 

The third and not the least important is the lesson that after submitting 
ourselves before the Lord God, we must leave ourselves and our future, our destiny 
and our welfare and well-being in ‘his’ hand completely; let the Lord God decide 
what is good and right for us, for let us have faith and confidence in his judgment, 
because the Lord would certainly keep our interests in mind while making a decision. 
Since the Lord God is our Father, our Well-wisher and the best Friend, so therefore it 
is okay to tell him what we have in our mind, in our hearts just like a person confides 
with his worldly father, well-wisher and dear friend, and tells them what the matter is 
that has caused him worries. But after that, it’s best to leave things and the final 
course of action in the Lord’s hand instead of persisting on with our demands which 
might be not good for us in the long run, and therefore the all-knowing Lord God 
would not agree to accept it. 
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In the episode of Bharat we discover the same thing, and it gave him fame and 
peace of mind. In the beginning he was determined to bring Lord Ram back to 
Ayodhya*8; then when he met the Lord he poured out his heart like a child would 
do*9; but ultimately Bharat left it upon Lord Ram to make the final decision, and then 
he gladly accepted it*10. 

{*1Ram Charit Manas, Ayodhya Kand, (1) Chaupai line no. 4 that precedes 
Doha no. 222; (ii) Chaupai line no. 4 that precedes Doha no. 225. 

*2Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 3-6 that precede 
Doha no. 183. 

*3Ram Charit Manas, Ayodhya Kand, Chaupai line no. 7 that precedes Doha 
no. 233—to Chaupai line no. 7 that precedes Doha no. 234. 

*4Ram Charit Manas, Ayodhya Kand, Doha no. 234 along with Chaupai line 
no. | that follows it. 

*5Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 2-4 that precede 
Doha no. 235. 

*6Ram Charit Manas, Ayodhya Kand, Doha no. 236 along with Chaupai line 
nos. 1-8 that precede it. 

*7Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 5 that precedes 
Doha no. 198; (ii) Chaupai line no. 4 that precedes Doha no. 225; (ii1) Chaupai line 
nos. 4-5 that precede Doha no. 234. 

*8Ram Charit Manas, Ayodhya Kand, Doha no. 182—to Chaupai line no. 8 
that precede Doha no. 183. 

*9Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 4 that precedes 
Doha no. 255—to Chaupai line no. | that precedes Doha no. 257; (11) Doha no. 259-- 
to Chaupai line no. 1 that precedes Doha no. 263; (111) Doha no. 266—to Chaupai line 
no. | that precedes Doha no. 270; (iv) Doha no. 293 along with Chaupai line nos. 1-8 
that precede it; (v) Doha no. 296—to Chaupai line no. 5 that precedes Doha no. 301; 
and (vi) Chaupai line no. 5 that precedes Doha no. 307—to Doha no. 308. 

*10Ram Charit Manas, Ayodhya Kand, (i) Doha no. 254 along with Chaupai 
line no. 8 that precedes it; (11) Chaupai line no. 4 that precedes Doha no. 301; (iii) 
Chaupai line nos. 3-7 that precede Doha no. 307; (iv) Chaupai line nos. 5-8 that 
precede Doha no. 313; and (v) Chaupai line nos. 4-8 that precede Doha no. 306.} 


“When a hungry person sees tasty food spread all around him, he would make a mad 
dash for it; he would rush forward to grab as much of the food and as quickly as he 
can. This analogy has been cleverly employed here to give us a picture of how Bharat 
had proceeded very swiftly, almost with a gallop, towards the actual spot of Lord 
Ram’s dwelling in Chitrakoot. Whereas earlier he had walked with heavy and 
uncertain steps, almost seeming to drag his feet forward as he tottered and swayed 
like an intoxicated man*1, now his steps were quick and confident. He walked fast 
and with strident steps in order to reach Lord Ram’s hermitage ‘like a hungry man 
making a dash for food’. {*1Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai 
line no. 4 that precedes Doha no. 225; (ii) Chaupai line nos. 4-7 that precede Doha no. 
234.}] 


gta sitar aq wot gent | fafeer ara difsa Te ATT 3 
WS Uist Tes Gant etfs aca ala ate sent ut wu 


2740 


Tti bhiti janu praja dukhar'. tribidha tapa pidita graha mari. 3. 
ja'i suraja sudésa sukhari. hohim bharata gati tehi anuhari. 4. 


[The condition of Bharat, at his physical, emotional and mental level, has been 
described here by citing an example. ] 


Just like the case of the subjects of a kingdom who are suffering horribly (under an 
evil king) and are being tormented by a hostile gods, by the repeated appearance of 
evil omens that are harbingers of calamities’, by the three great fears” that are further 
aggravated by malignant stars, --- (3) 


--- Migrate to a kingdom where there is prosperity and all-round happiness as its king 
is good and caring, so was the case with Bharat too as he found solace, succour, 
comfort and peace at the sight of the forests and hills surrounding Chitrakoot’. (4) 


[Note—'Some of the evil signs that warn of fast approaching calamities are excessive 
rainfall or drought (which have the potential of wiping out entire civilizations and 
changing the contours of the landscape), appearance of vultures and locusts in the sky, 
howling of dogs and jackals, attack by rodents and termites (all portending death and 
destruction), dark clouds in the sky as if a huge dust storm was in the offing (as it may 
indicate an approaching army of an enemy), and so on and so forth. 


“The three great fears and uncertainties caused by unfavourable gods and stars are 
related to one’s spiritual well-being (Adhyatmic), worldly well-being (Bhautic), and 
destiny (Adi-Bhautic). 


*The analogy is very obvious and apt. Bharat was under great emotional stress, and 
his physical condition was no better. So, when he saw good omens which indicated 
that he would soon meet Lord Ram, and the Lord would warmly and affectionately 
receive him, as well as the beauty of Nature surrounding Chitrakoot which was very 
soothing and comforting for the tormented soul of Bharat, he felt in the same way as 
the suffering citizens of a kingdom leave the place and migrate to another place where 
they find peace and happiness for themselves. All of a sudden Bharat’s spirits were 
lifted, his sad and sullen mood and dejected heart found their comfort, and he felt very 
happy and calm. ] 


TH ATS SF Aalst AIST | ST WS GT UTS AATST UG 


faa ferry forsras are fof Gera Ulet ST IG 
ye wa Pan Get Tare | aif Gata Ghat Fart Wit i 9 
Tenet st aos Gs TA ae artsa Fart ATS Ul 2 


rama basa bana sampati bhraja. sukhi praja janu pa'i suraja. 5. 
saciva biragu bibéku narésu. bipina suhavana pavana désu. 6. 

bhata jama niyama saila rajadhani. santi sumati suci sundara rani. 7. 
sakala anga sampanna sura'U. rama carana asrita cita ca'U. 8. 
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[In these verses, the metaphor a good king and a prosperous kingdom which make the 
subjects of the king happy and contented is used to describe the atmosphere of peace 
and contentedness that prevailed all around the place where Lord Ram lived. By 
extension it also means that when a person becomes a devotee of the Lord, when the 
person begins to love the Lord, and forever feels the presence of the Lord near him or 
her, that person would always find happiness and peace wherever and in whatever 
condition he or she is. ] 


By the mere fact that Lord Ram lived in their midst, the forests and their surrounding 
hills (i.e. the forests and hills of Chitrakoot) were blessed with abundance of all sorts 
of bounties that Mother Nature could provide, just like the case of the subjects who 
live under a good king find an abundance of all sorts of happiness and prosperity 
surrounding them. (5) 


In this symbolic ideal kingdom ruled by Lord Ram, and characterized by all-round 
happiness, peace and contentedness, the chief minister is represented by the virtue of 
‘Vairagya’ (renunciation; dispassion and detachment from gross world and its equally 
gross material sense objects); the king himself is represented by the virtue of ‘true 
spiritual knowledge and enlightenment’ (known as ‘Gyan’ or gnosis); and the 
prosperous kingdom itself (here meaning the areas of Chitrakoot) is represented by 
virgin and pristine Nature with its green forests’. (6) 


In this kingdom, the virtues of ‘Yam’ and ‘Niyam’’ are the warriors who protect the 
citizens from outside attack; the hills (of Chitrakoot) represent the capital city of this 
kingdom; and the twin virtues ‘Shanti’ and ‘Sumati’ (respectively meaning the virtues 
of peace and tranquility on the one hand, and wisdom and refined intellect free from 
corruptions on the other hand) represent the two queens of the place. (7) 


A king with these glorious virtues and supported by equally glorious aides (as 
described herein above) is indeed the ruler of an equally virtuous kingdom and its 
happy and contented subjects. 

Verily indeed, in all sooth and without gainsay, if one seeks to live in such a 
glorious kingdom where there is abiding peace, contentedness and happiness, then 
one ought to surrender one’s mind and focus it on the holy feet of Lord Ram. 

[To wit, the easiest and the most certain way to find peace and happiness in 
one’s life is to be devoted to Lord Ram, and seek solace and succour with him.] (8) 


[Note—'The beauty and glory of Chitrakoot has been praised by sage Valmiki when 
he advised Lord Ram to make it his dwelling for sometimes. Valmiki has also told 
the Lord that large number of sages, hermits and ascetics lived in the area of 
Chitrakoot to do penances and other spiritual practices, and the Lord’s presence in 
their midst would make them feel blessed. This is clearly mentioned in Ram Charit 
Manas, Ayodhya Kand, Doha no. 132 along with Chaupai line nos. 3-8 that precede 
it. 

This is at the physical level. At another level where symbolism is used to 
describe a higher state of existence of a creature, we talk about a kingdom ruled by a 
king representing Gyan and he is aided and advised by the virtue of Vairagya. To wit, 
in order to find true and abiding peace and happiness, one must practice these two 
virtues in one’s life—viz. the virtues of Gyan and Vairagya. The sages, hermits and 
ascetics who lived in Chitrakoot were always happy and contented because they 
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practiced these two virtues which gave them peace at the spiritual level, while the 
calm surroundings of the forests gave them joy and peace of mind at the physical 
level. 

A well planned and prosperous city will have large open spaces and gardens 
and forested areas. In this metaphor, Chitrakoot is one such city where the king is 
Lord Ram, and the contented citizens are the many sages, hermits and ascetics who 
lived there. 


*“Yam and Niyam’ have been described in Adhyatma Ramayan, Uttar Kand, Canto 7, 
verse no. 68-72 as the virtue of restraint of passions, sense organs and mind-intellect 
apparatus etc. (called ‘Yam’), and following the path of righteousness, probity, 
propriety and nobility (called Niyam). 

The virtues of Yam and Niyam have been described in Skanda Puran, Bra. 
Dha. Maa. 5/19-21 in these words:- 


AeA _AAISSH SF _CATTAT] AT TAAS AAA | CA:_TaTet_Aleya_Agafa_Aar_eat 
VWts_eart_Tat_arat_ala sareqat_gaq sateen yeqevst_agtd_fraar:_ sat: 
(KHTo, FTo To ATo \/°I—2R)_ 


The ten ‘Yams’ are—(i) ‘Satya’ or truthfulness; (ii) ‘Kshama’ or forgiveness, (111) 
‘Asteya’ or not stealing, (iv) ‘Dhyaan’ or meditation and concentration of the mind, 
(v) ‘A-maan’ or being free from pride, ego and haughtiness, (vi) ‘Ahinsa’ meaning 
lack of cruelty and violence as well as having compassion and mercy, (vii) ‘Sanyam’ 
or restraint of mind and sense organs, (viii) ‘Dama’ or observing self restraint and 
enduring pain and suffering cheerfully, (ix) ‘Prasaad’ or to give charitably and accept 
whatever comes one’s way without yearning for more or complaining, (x) ‘Maadhura 
and Mridu’ or sweetness in demeanours as well as in words. 


The ten ‘Niyams’ are—(i) ‘Shauch’ and (ii) ‘Snaan’ or cleanliness and purification of 
body and mind, ablution and bath to clean and purify the external and the internal 
body; (iii) ‘Tapa’ or doing austerities and penances, to suffer for some great and noble 
cause; (iv) ‘Daan’ or giving alms and making charities; (v) ‘Maun’ or keeping silence 
and not talking unnecessarily; (vi) ‘Yagya’ or doing sacrifices and other auspicious 
deeds; (vii) ‘Adhyayan’ or to read and study the scriptures etc. with full attention and 
interest; self study; (viii) ‘Vrat’ or observance of auspicious vows, diligence in 
following righteous deeds and noble virtues; (ix) ‘Upvaas’ or keeping fasts, 
abstaining from indulgences; (x) ‘Upastha Danda’ or observing strict celibacy and self 
restraint of sense organs and their desire for gratification. (Skanda Puran, Bra. Dha. 
Ma. 5/19-21.) 


The Varaaha Upanishad of the Krishna Yajur Veda tradition, in its canto 5, verse nos. 
12 % --14 also describes these Yams and Niyams. 

The Trishikhi Brahmin Upanishad of Shukla Yajur Veda tradition, in its Canto 
2, verse nos. 32-32 describes Yam and Niyam in the following way—‘“Non-violence, 
truthfulness, non stealing, celibacy, continence or abstinence from sexual indulgences 
and other pervert activities of the body and mind, mercy and compassion, simplicity 
and humility (32), forgiveness, patience and fortitude, restrained eating, and purity of 
mind, intellect and body—these are regarded as the ten supreme Yams. ‘Tapa’, 
meaning austerity, penance, sufferance and hardships endured for some noble cause, 
‘Santosh’, meaning contentedness and satiety, to have belief on the doctrines and 
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teachings of the scriptures, to make charities and donations, the remembrance of the 
supreme Lord known as ‘Hari’ and devotedly serving him and contemplating upon 
him' (33), hearing Vedanta (the preaching of Upanishads), to have modesty, honour, 
dignity, self respect and shame, to have wisdom and intelligence, to repeat the holy 
Mantras or divine, ethereal words of the Lord, and to keep stern religious vows and 
observe fasting—these are ten Niyams.” 

According to Mandal Brahmin Upanishad of Shukla Yajur Veda tradition, 
Brahman 1, section 1, verse nos. 3-4, the Yam and Niyam are the following— 

“Verse no. 3 = To overcome the notion of feeling (excessive) heat and cold 
(and getting agitated about them), to have control over the urge to eat and sleep (more 
then necessary), to remain ever calm and tranquil (even during the greatest of 
adversities), to remain unwavering and steady (like a mountain and the flame of a 
lamp protected from the wind), and to be able to exercise control over the sense 
organs (of perception and action)—these are categorised as the various ‘Yams’ (3). 

“Verse no. 4=Devotion towards one’s moral preceptor, teacher and guide 
called a Guru, dedication and diligent pursuit of the path which is righteous, 
auspicious and noble, contentedness with whatever is available, residence in a 
secluded and serene place that gives peace, solitude, tranquility and calmness, non- 
attachment with and indifference towards anything and anyone in this world, 
diversion of the mind from the sensual pleasures and charming objects of the 
materialistic world, no expectation of any reward from any deed done or action taken, 
and a sense of exemplary renunciation—all these are the various ‘Niyams’ to be 
followed by the seekers of true knowledge of the Atma (4).”’] 


Go, vif are ufearel act Ulead farcten Ystey | 
Sd heh Us WL TS AIT Gane VBE UI 
dona. 


jiti moha mahipalu dala sahita bibéka bhu'alu. 
karata akantaka raju puram sukha sampada sukalu. 235. 


In this way, a righteous king representing the virtue of ‘Gyan’ (gnosis; truthful 
spiritual knowledge and enlightenment marked by self-realisation) has established an 
abiding reign of peace, tranquility, prosperity and happiness in a kingdom by 
conquering the king who represented the negative trait of ‘Moha’ (delusions, worldly 
attachments) along with the entire horde of his aides’. (Doha no. 235) 


[Note—'Moha and its many forms with their negative impact on a creature have been 
enumerated in detail by the saintly crow Kaagbhusund in Ram Charit Manas, Uttar 
Kand, Chaupai line no. 6 that precedes Doha no. 70—to Chaupai line no. 8 that 
precedes Doha no. 72. 

In these above referred verses, Kaagbhusund also reiterates that the only way 
to overcome the negative consequences of Moha is to take refuge with Lord Ram, for 
the Lord is like the sun where darkness representing by Moha simply can’t survive. 

How can ‘Moha’ be overcome? The answer is: ‘by having Gyan’. And what 
would be the benefit of this endeavour? It would be a life of abiding contentedness, 
peace, happiness and joy for the person concerned. ] 
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caupa’. 


bana pradésa muni basa ghanéré. janu pura nagara ga'um gana khéré. 1. 
bipula bicitra bihaga mrga nana. praja samaju na ja'i bakhana. 2. 


[In the following verses, we read about the enchanting beauty of Chitrakoot, about its 
mesmerizing sights and sounds. | 


In the extended areas of the forest there are many dwellings and hermitages of 
different sages and hermits that represent the many small and big towns as well as 
villages and hamlets that are spread across the vast realm of the symbolic kingdom 
mentioned earlier (in the previous verses). (1) 


It is not possible to describe how abundant and colourful are the forms of wild life 
represented by animals and birds of different species that abound in the forest who 
represent the countless happy and carefree people of different denominations and 
societies, of different castes, professions and races, who live and roam about freely 
and fearlessly in the many towns, villages and hamlets that are scattered all over that 
kingdom. (2) 


Taner at aft are ater | che Afee Fe ATS ATT Il 3 
ae faats atte Ue GM |e de AAS SA ATE Ut ¥ Ul 


khagaha kari hari bagha baraha. dekhi mahisa brsa saju saraha. 3. 
bayaru biha'i carahim éka sanga. jaham taham manahum séna caturanga. 4. 


The fascinating variety of wild animals that roam around freely in this forest, such as 
wild hares, elephants, lions, tigers, boars, buffaloes and bulls, evoke admiration from 
the beholder. (3) 


They abandon their natural animosity towards each other, and live amiably and 
practice cordial relationship with each other as they roam about freely and fearlessly. 
These animals and their hordes represent the four wings of the army of that kingdom 
(that stand guard and keep vigil everywhere)’. (4) 


[Note—'The four wings of an ancient army consisted of infantry, cavalry, chariots 
and elephants. The soldiers in an army come from varied backgrounds: they belong to 
different castes and families, have different attitudes towards life, different religious 
backgrounds, different education, and different mental and emotional setups. But as 
members of a well-disciplined army they are one and indistinguishable from one 
another; they eat together and live together, forming a cohesive group or a society in 
which all members have cordial and brotherly relationship with each other. 

Similarly, though the animals of different species tend to live in separate 
groups as they normally do not prefer to mingle with each other so easily and 
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comfortably, yet the situation in the forests of Chitrakoot was different because Lord 
Ram lived here. The mere presence of the Lord had a remarkable positive effect even 
on animals and birds, for they abandoned their natural animosity and hostility towards 
each other, but lived happily and amiably as if they belonged to the same family. 

Likewise, in a kingdom where the king is good and noble, there is not only an 
abundance of material prosperity and happiness all around, but his subjects too live 
like friends and members of a large and extended family, helping each other in times 
of need, and sharing their joys and sorrows together. ] 


wen sre Fa Tat es ae Pra fatetes fafer arse ui & 
Th UA adh Um fen A | psd AS Ae Aled AA Ug UI 


jharana jharahirn matta gaja gajahim. manahum nisana bibidhi bidhi bajahirn. 
5: 
caka cakora cataka suka pika gana. kujata manju marala mudita mana. 6. 


The sound of waterfalls and trumpeting elephants resembled the sound of musical 
instruments such as drums and trumpets that are played at various locations in a 
prosperous city that is always in a celebratory mode. (5) 


Delighted birds of all kinds of feathers and species, such as Chakva (ruddy goose), 
Chakor (Indian red-legged partridge), Chatak (sparrow hawk), Suka (parrot), Pika 
(cuckoo) and Maraal (swan), are frolicking around and chattering away merrily. (6) 


SHCA Wed Arad ANT 1S ATT ATT AG SINT I 9 U1 
ate faeu A Gael AHA | AT AAS Ys ATCT FET U2 


aligana gavata nacata mora. janu suraja mangala cahu ora. 7. 
beli bitapa trna saphala saphula. saba samaju muda mangala mila. 8. 


Groups of bumble-bees are humming and buzzing around, while peacocks dance in 
merry abundance, as if there is rejoicing and merry-making everywhere in a kingdom 
where the virtues of cheerfulness, happiness and joy reign supreme. (7) 


Nay, even the creepers, the trees and the twigs show signs of contentedness by 
bearing colourful forms, fruits of various kinds and abundance of greenery. 

Verily indeed, the overall atmosphere of the areas around Chitrakoot was 
heavenly and peaceful, one that was marked by cheerfulness and joy that comes to a 
kingdom that has prosperity and abundance of everything. (8) 


ao. wade aren Fria ova cee sifa Oy 
aaa aa taey Urs Tate Gat Part Aq 23g Ml 
doha. 
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rama saila sobha nirakhi bharata hrdayam ati pému. 
tapasa tapa phalu pa’i jimi sukhi siranérn nému. 236. 


Watching the heavenly charm and beauty of Lord Ram’s mountain (“rama saila”; 
here meaning the hills of Chitrakoot where Lord Ram lived), Bharat’s heart felt 
exhilarated as if an ascetic, who had been doing Tapa (practicing austerities and 
penances) for a long time, has been successful in achieving the reward of his efforts, 
which makes him feel excessively happy, contented and blissful’. (Doha no. 236) 


[Note—'Bharat was on the threshold of achieving success in his mission to reach 
Chitrakoot and meet Lord Ram. He felt contented and happy that his mission was 
about to end successfully. The auspicious omens he had just observed in Doha no. 234 
gave him peace of mind and assured him that things have turned in his favour. So 
therefore, Bharat felt very glad.] 


[PAUSE 5 FOR A NINE-DAY RECITATION] 


[PAUSE 20 FOR A THIRTY-DAY RECITATION] 


do, Wawhae He ale as 1 Hes UA VA UST GSTs I 2 
ara chaste faa fran | rent se Tae TAT It 2 UI 


caupa’. 


taba kévata Gmicém cadhi dha’. kahé'u bharata sana bhuja utha’. 1. 
natha dékhi'ahim bitapa bisala. pakari jambu rasala tamala. 2. 


Then Kewat (“kévata”; i.e. Guha Nishad who was the chieftain of the boatman 
community) swiftly ran up a raised ground (i.e. high mound or a small hillock) that 
overlooked the place where Lord Ram had his dwelling. 

Once there he could see the Lord’s hermitage nestled in the midst of lush 
green trees. So he lifted his arms excitedly and told Bharat --- (1) 


‘Oh Lord, I can behold a grove of large trees, such as the Indian fig tree (pakari), 
black plumb trees (jambu), mango trees (raSala) as well as black catechu plants 
(tamala). (2) 


forge Wears Hes ae Uret | Hey feraret cfs By ATT UN 3 I 
et PET USS Tet CC | SISNET Ble WAS AS ATCT Ul ¥ Ul 


jinha tarubaranha madhya batu soha. manju bisala dekhi manu moha. 3. 
nila saghana pallava phala lala. abirala chaham sukhada saba kala. 4. 
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Surrounded by these trees, in their middle, is a magnificent and stately banyan tree 
(batu soha) which looks so nice that its sight gives joy to the beholder’s Mana (heart 
and mind). (3) 


This tree has dense foliage with leaves that are dark in colour; its fruits are red and it 
has a shade that covers a wide area around it. 

The tree, with its dense foliage and an extended shade, provides cool comfort 
the whole year round, in all its seasons. (4) 


arte fafax sree wet | fareit fates deh fet Gora TG Ut 
Uae Gita Gite Was | TST UAeHSt Me BE Ng I 


manahum timira arunamaya rasi. biraci bidhi samkéli susama si. 5. 
é taru sarita samipa gosami. raghubara paranakuti jaham cha’. 6. 


The general impression that one gets by looking at this tree and the shade it provides 
is as if the Creator (bidhi) has used two opposite characters, viz. darkness and 
sunlight, to create a unique combination of an environment symbolized by that which 
exists around this banyan tree’. (5) 


Oh Lord (gOsami)! These trees are situated near the banks of a river, and it is here 
that Lord Ram has established his dwelling by erecting a thatched hut. (6) 


[Note—'The ‘darkness’ is represented by the dense foliage and the shadow of the tree 
that provides shade over a large circle around the banyan tree. 

The ‘sunlight’ is represented by the surrounding areas which are sunlit and 
bright. 

So therefore, the circle formed by the shadow of the tree is very cool and 
completely shaded from light, while the area outside the circle is brightly lit by the 
sun. | 


ert aear fafaer gene | He He fret HE CST OHTIT NN 9 Il 
ae Brat afeent oars | feet Frat ors GAT Gare ti 2 


tulasi tarubara bibidha suha'é. kahuni kahum siyam kahum lakhana laga’é. 7. 
bata chayam bédika bana'l. siyam nija pani sardja suha’. 8. 


Many kinds of Tulsi shrubs (the Basil plant) have been planted by Sita and Laxman 
here and there at that place. (7) 


Under the shade of the banyan tree there is a beautiful platform that has been 
designed, erected and given final touches by Sita with her own hands. (8) 


ao. Wet afte aPrr ated Fra faa 7a aa 
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Gals Har sites GS BAPTA FATA WATT Ut 239 1 
doha. 


jahan baithi munigana sahita nita siya ramu sujana. 
sunahim katha itihasa saba agama nigama purana. 237. 


It is on this platform that the honourable Lord Ram sits, surrounded by the many 
sages and hermits who come to visit him daily. During such meetings, the Lord hears 
stories and legends from the ancient scriptures such as Itishas, Purans, Vedas and 
Tantras being narrated and discussed by the visiting guests.’ (Doha no. 237) 


[Note—Refer also to Ram Charit Manas, Ayodhya Kand, Chaupai line no. 2 that 
precedes Doha no. 141 where we read that Lord Ram used to narrate stories from 
ancient scriptures to Sita and Laxman who would listen to them attentively and enjoy 
It. 

This indicates that Lord Ram kept himself busy by attending his honoured 
guests such as sages, hermits and ascetics who visited him regularly, and the Lord 
would hear narrations from many scriptures during such meetings, and at other times 
he would sit with Sita and Laxman and tell them such stories himself. ] 


dio, Cal aeat am faer Fant (Sat ara facet at it 8 
AA VATA el SIS UTE | HET Vila UNS AHS ll 2 1 


caupal. 


sakha bacana suni bitapa nihari. umagé bharata bilocana bari. 1. 
karata pranama calé do'u bha'l. kahata priti sarada sakuca'l. 2. 


Hearing these encouraging words of his friend (Guha Nishad), Bharat looked in the 
direction of the grove of trees, especially the banyan tree’. This sight was very 
welcome, and beholding it Bharat felt so emotional and filled with exhilaration that 
tears welled up in his eyes. (1) 


The two brothers (Bharat and Shatrughan) immediately bowed their heads in 
reverence in the direction of Lord Ram’s hermitage, and started to move swiftly in 
that direction. 

The intensity and depth of their love and affection were so profound during 
those moments that even goddess Saraswati (Sarada) would hesitate to attempt to 
describe it (because though she is the patron goddess of knowledge, speech and 
words, yet she felt herself incompetent to describe and do justice to the purity and the 
dimension of love and affection that sprouted in the heart of the two brothers when 
they saw Lord Ram’s hermitage and made a dash for it)”. (2) 


[Note—'When Nishad went up the hillock or the high mound to look around and saw 
the grove where Lord Ram had his dwelling, he called out to Bharat to come hither. 
Bharat ran up and stood alongside Nishad to look in the direction in which the latter 
had raised his hand to point the exact spot with his fingers. Lo and behold, what 
Bharat saw at a little distance thrilled him to his core; he saw Lord Ram’s hermitage 
right there. It was an unforgettable moment for Bharat, and he felt that at last his 
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prayers have been answered, that at last he has come to the doorstep of his beloved 
Lord’s hermitage at Chitrakoot. It was a highly satisfying and emotional moment for 
Bharat, like the case of the Creator creating favourable circumstances so that a lover’s 
affection for his beloved is requited. 

Say, what more would Bharat want now? In this context, refer to Doha no. 236 
herein above. 


*An important point to note here is that in the final leg of the mission of Bharat to 
reach Lord Ram’s hermitage after a long and arduous journey, only three persons 
would reach there first—viz. Bharat, Shatrughan and Guha Nishad. We would read 
soon that after the initial emotional moments when all the brothers meet and embrace 
each other, and Lord Ram affectionately meets his old friend Nishad too*1, after 
which Bharat pays his obeisance to Sita as well as the sages, hermits and ascetics who 
were present at that moment in the Lord’s hermitage*2, Guha Nishad would tell Lord 
Ram that a large group of sad and distressed citizens, led by the family’s guru (sage 
Vasistha) and the queen mothers, were waiting at a distance*3, hearing which Lord 
Ram immediately went forward to receive them*4. 

{Refer: *1Ram Charit Manas, Ayodhya Kand, Chaupai line no. 7 that 
precedes Doha no. 240—to Chaupai line no. | that precedes Doha no. 242. 

*2Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 2-7 that precede 
Doha no. 242. 

*3Ram Charit Manas, Ayodhya Kand, Doha no. 242 along with Chaupai line 
no. 8 that precedes it. 

*4Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-2 that precede 
Doha no. 243.}] 


eae Fria Wa Ue sieat |AE UTA WTS THT II 3 UI 
va far aft feat zane orale i cger foe ata ae oral ui x 


harasahim nirakhi rama pada anka. manahuni parasu paya'u ranka. 3. 
raja sira dhari hiyam nayananhi lavahirh. raghubara milana sarisa sukha 
pavahim. 4. 


On the way to the dwelling of Lord Ram, they (Bharat, Shatrughan and Nishad) could 
see the footprints of the Lord marked on the ground here and there. This sight made 
them exhilarated in their hearts as if a pauper has discovered the philosopher’s stone 
(because this sight would send thrill through the pauper’s entire being, as now 
onwards his poverty would be a thing of the past)'. (3) 


As soon as any such footprint of Lord Ram were seen, Bharat and his companions 
would pick up the dust of those marks and put it on their heads, touch their eyelids 
with it, and then clasp it to their bosoms. This gesture made Bharat and others feel as 
happy as if they have met Lord Ram himself in a symbolic way’. (4) 


[Note—'It implies that while moving towards Lord Ram’s hermitage, the three, 
Bharat, Shatrughan and Guha Nishad, had their eyes fixed on the ground, because 
otherwise it would have been impossible for them to see footmarks on the soil. A 
similar thing had happened earlier too when Bharat had become thrilled at the sight of 
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Lord Ram’s footprints on the ground—apropos: Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 2 that precedes Doha no. 199. 

From a more practical point of view however, the primary reason why they 
had their attention fixed on the ground ahead as they walked towards the Lord’s 
hermitage, is that it was a rough mountain path passing through a rough terrain of an 
uninhabited and dense forest. One must be very careful while walking through a 
hazardous path in an uncharted territory of a wild forest and a mountainous region, for 
there were all sorts of dangers and hurdles on the way, such as wild creepers, dense 
undergrowth, all sorts of thorns, stones of all shapes and sizes, insects, worms, snakes 
and other poisonous reptiles, as well as narrow ridges, crevices, precipices, soft and 
slippery ground, and so on and so forth, which needed special vigilance and to be 
carefully treaded upon in order to avoid some sudden accident from happening. This 
extra carefulness and attention enabled the three to discern the footprints of Lord Ram 
that were marked on the ground. 

How could they know that these marks were of the Lord? Well, Guha Nishad 
was a tribal, and by training he had developed the knack and the instinct to distinguish 
between different types of footprints marked on the ground. It is a common thing for 
forest-dwelling tribes to see pugmarks on the ground and easily tell whether a lion or 
a tiger or a wild boar or an elephant, for that matter which other wild animal has 
passed that way. Since Guha Nishad was Bharat’s guide from the very beginning*1, 
here too he led the way. So therefore, perceiving Lord Ram’s footprint was easy for 
this small group consisting of Nishad in the lead, followed by Bharat and Shatrughan. 

{*1Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 1 that 
precedes Doha no. 203; (ii) Chaupai line no. 4 that precedes Doha no. 216; (iii) 
Chaupai line nos. 3-4 that precede Doha no. 221; (iv) Chaupai line no. 6 that precedes 
Doha no. 233.} 


*A similar idea is expressed earlier in Ram Charit Manas, Ayodhya Kand, Chaupai 
line no. 2 that precedes Doha no. 199.] 


eke ura Tit ste stele 1 A TT AT aT SS STAT UNG I 
Tale ae fara aT yet laale Aer at aS Heir i & Ul 


dekhi bharata gati akatha ativa. prema magana mrga khaga jara jiva. 5. 
sakhahi sanéha bibasa maga bhula. kahi supantha sura barasahim phila. 6. 


Observing the immensity of Bharat’ love and affection as well as his emotional 
condition of Bharat that was indescribable, all those who beheld him, both the 
animate creatures such as animals and birds, as well as the inanimate things (such as 
trees and creepers) became overwhelmed with emotions themselves’. (5) 


The condition of all the three (Bharat, Shatrughan and Guha Nishad) was the same, so 
much so that even Nishad forgot in which direction he was to proceed and show 
Bharat the path ahead. 

[To wit, Nishad was so overwhelmed with emotions that he lost his bearing 
and the sense of direction like an intoxicated man. So though he was to lead the group 
and was supposed to show the proper way ahead to the two brothers, he himself got 
lost and did not know in which direction to proceed ahead. ] 
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When the gods observed this dilemma, they graciously decided to help by 
showering flowers from the sky on the path that would lead to Lord Ram’s hermitage. 
This gave a hint to Nishad about the path he was supposed to follow which would 
take him and his companions to Lord Ram’s dwelling’. (6) 


[Note—'Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-2 that precede Doha 
no. 217 also. 


“It’s a fantastic imagery. Let us remember that Nishad, Bharat and Shatrughan are 
walking through a dense forest path passing through hills full of wild animals. It is not 
a paved highway or an avenue of a city; it is un-chartered and wild territory. There are 
huge trees, dense mesh of wild creepers, and thick undergrowth spread all around. 
Probably sunlight also found it difficult to penetrate through thick foliage of large-tall 
trees. In this wilderness with its harsh environment, one can well imagine how 
someone would feel if he gets lost. 

Help came from the gods who showered flowers on a narrow stretch of land 
extending in a particular direction, resembling a footpath through the dense forest 
ground, thereby pointing the direction in which Nishad should take Bharat and 
Shatrughan forward. 

This covering of a narrow strip of ground, that resembled a footpath through 
the forest, with flowers was a gracious gesture of the gods who were symbolically 
spreading a ‘red-carpet welcome’ to Bharat as he proceeded towards Lord Ram’s 
hermitage. Remember that these are the same gods who did not like Bharat meeting 
Lord Ram, and they had wanted to prevent it from happening. First they sought help 
from their guru, sage Brihaspati, and when he sternly rebuked the gods for their 
negative thinking regarding Bharat*1, they approached goddess Saraswati, who too 
refused to help*2. In both the cases, however, we read that the gods realized that they 
were in the wrong, that Bharat was truly and doubtlessly a pious soul devoted to Lord 
Ram, and therefore he deserves highest honour, respect and reverence, but surely not 
jealousy and facing hindrances in his desire to meet Lord Ram and surrender before 
him*3. 

{*1Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 7 that 
precedes Doha no. 217—to Chaupai line no. 2 that precedes Doha no. 220. 

*2Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 7 that 
precedes Doha no. 294—to Chaupai line no. 8 that precedes Doha no. 295. 

*3Refer to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 3-4 that 
precede Doha no. 220; (41) Chaupai line no. 7 that precedes Doha no. 265—to 
Chaupai line no. 4 that precedes Doha no. 266.} 

So therefore, the gods decided that it was now the time for them to show their 
respect to Bharat by helping him achieve his objective rather than play the role of a 
devil by making him get lost in the wilderness. 

Here once again we draw a wonderful lesson: it is that if we are headed 
towards Lord God, then even the most powerful forces in this world would feel guilty 
if they think to create hindrance in our path. On the contrary, even the gods would 
come out to help us and show us the correct and the right path in case we somehow 
get lost in the way, but only as long as we are determined to attain our spiritual 
objective with a clean conscience and a pure heart. 

In this context we have read earlier also that the gods have showered flowers 
on the path upon which Bharat walked, in order to show their respects to him, as well 
as to soften the hard ground below Bharat’s feet—apropos: Ram Charit Manas, 
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Ayodhya Kand, Doha no. 216 along with Chaupai line no. 8 that precedes it. So it was 
nothing new. | 


Pre fag Seth SRT | Pest VAG STS CTT U9 UI 
Bla A UMA UTS WL AT | STAT TT STE a ATIC Il 


nirakhi sid'dha sadhaka anuragé. sahaja sanéhu sarahana lagé. 7. 
hota na bhutala bha'u bharata ko. acara sacara cara acara karata ko. 8. 


When Siddhas (mystics) and Sadhaks (spiritual seekers) (who lived a life of seclusion 
in the forests) saw this condition (of Bharat, Shatrughan and Nishad), they began to 
praise them and show their natural affection for them’. (7) 


Had Bharat not taken birth in this world, there would not have been any example 
which would show how the virtue of love and affection can have an enduring effect 
on all entities in this creation, whether they are animate beings (i.e. living beings) or 
inanimate things (such as trees), and how animate beings would turn so numb with 
emotions that they would resemble inanimate things, while inanimate things would 
become so responsive that they would resemble animate beings”? (8) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 3-6 
that precede Doha no. 217; (11) Chaupai line no. 5 that precedes Doha no. 220. 


°A similar idea has been expressed in Ram Charit Manas, Ayodhya Kand, Chaupai 
line no. 1 that precedes Doha no. 233. 

When animals, birds and country folks saw Bharat, they were very much 
influenced by him so much so that they almost lost awareness of themselves and stood 
numbed as if intoxicated by the symbolic wine of love and affection that Bharat had 
to offer them. In the same vein, elements of Nature, which are inanimate, also showed 
their happiness and went out of their way to help Bharat as much as they could. In this 
context, refer to: Ram Charit Manas, Ayodhya Kand, (1) Doha no. 216—to Chaupai 
line no. 3 that precedes Doha no. 217; (ii) Doha no. 221—to Doha no. 223. 

In the forests and hills of Chitrakoot where Lord Ram lived, animals and birds 
lived a merry and happy life; all species lived amiably, and discarded their natural 
animosity and hostility towards each other, showing how the glorious virtue of having 
love and affection for each other can have a binding effect even on those who are born 
to be inimical towards each other. This is clear in Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 2 that precedes Doha no. 235—to Doha no. 236.] 


ao, Un after tee fare are wafer eT 
aie wes Ur Urey fet Parhsey TANT it 23S 
doha. 


péma ami'a mandaru birahu bharatu payodhi gambhira. 
mathi pragate'u sura sadhu hita krpasindhu raghubira. 238. 
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[A lot of symbolism and metaphors have been used in this Doha. ] 


In order to benefit sages, saintly persons and pious souls who are devoted to the Lord 
and wish to find an easy path to attain bliss and happiness, Lord Ram, who is an 
ocean of mercy, compassion and grace, employed the ancient method of churning of 
the celestial ocean that produced nectar meant for the gods. 

With this objective in mind, the Lord decided to produce ‘nectar’ represented 
by the glorious virtue of love and affection that Bharat exemplified. For this purpose, 
Lord Ram used the grief of separation from him that Bharat suffered from as the 
‘churning-rod’ symbolising the mountain known as ‘Mandara’ that was used to churn 
the ancient ocean to produce nectar for the gods, and with it the Lord ‘churned the 
ocean’ represented by the immensity of sadness and distress that had filled the heart 
of Bharat. 

The resultant behaviour of Bharat, the way he responded and acted once he 
came to know that the Lord was sent to the forest on his account, and till the end 
when he would live a self-exiled life of a hermit throughout the period when Lord 
Ram was in the forest, would indeed serve as a benchmark for other devotees to 
emulate; they are expected to follow Bharat’s example if they wish to attain 
blissfulness and beatitude by having devotion for the Lord’. (Doha no. 238) 


[Note—'The idea is very simple. Bharat showed what true devotion and love for Lord 
Ram (representing Lord God) is. He was offered the crown of a great kingdom, and 
his guru, mother and ministers too insisted that he accept it, but Bharat flatly refused, 
saying that his true happiness and welfare lies in going to meet Lord Ram wherever 
he is. He had defied even his own guru, sage Vasistha, for the sake of going to meet 
Lord Ram, and miraculously no offense was taken. {Refer: Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 2 that precedes Doha no. 174—to Chaupai line no. 4 
that precedes Doha no. 184.} 

Remember what is said in Ram Charit Manas, Ayodhya Kand, Doha no. 185 
that “anything or anybody that creates hindrance in one’s way to reach Lord Ram, 
such thing or person should better burn and perish”. 

Later on, sage Bharadwaj too tried to tempt Bharat with extraordinary material 
comforts and pleasures, but Bharat remained unaffected. To wit, a true devotee should 
not be distracted from his chosen goal of attaining Lord Ram; no temptations should 
be so strong as to waylay him. {Refer: Ram Charit Manas, Ayodhya Kand, Chaupai 
line no. 7 that precedes Doha no. 213—to Doha no. 215.} 

Then we read about the way Bharat would react when he saw any sign related 
to Lord Ram and even heard someone uttering the Lord’s name; we also read how 
completely possessed he was with the single thought of Lord Ram so much so that 
nothing else concerned him. He had lost his appetite and interest in everything of this 
world. {Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 1-6 that 
precede Doha no. 178; (11) Chaupai line nos. 5-6 that precede Doha no. 182; (iii) Doha 
no. 198—to Chaupai line no. 4 that precedes Doha no. 199; (iv) Chaupai line nos. 5-6 
that precede Doha no. 201; (v) Chaupai line nos. 1-2 that precede Doha no. 212; (vi) 
Chaupai line nos. 6-7 that precede Doha no. 220.} 

Finally, when he became certain that he would succeed in meeting Lord Ram, 
he dashed towards the Lord’s hermitage like a hungry man making a mad dash for 
tasty food (apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 2 that 
precedes Doha no. 235).] 
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caupa’. 


sakha saméeta manohara jota. lakhe'u na lakhana saghana bana Ota. 1. 
bharata dikha prabhu asramu pavana. sakala sumangala sadanu suhavana. 2. 


Meanwhile, Laxman (who was keeping strict vigil and was on the lookout for 
Bharat’s arrival) could not see the pair of brothers (Bharat and Shatrughan) along with 
their friend (Guha Nishad), although they were on the threshold of the Lord’s 
hermitage, because the view was obstructed or screened by the density of large trees 
and their thick foliage that surrounded them. (1) 


But Bharat, on the other hand, could easily see the Lord’s auspicious hermitage, 
which was lovely to behold and most holy’. (2) 


[Note—'Lord Ram’s dwelling was in the middle of a clearing in the dense forest. It 
had trees and shrubs planted all around it by way of a surrounding hedge, to 
demarcate the area and protect it from predators, such as wild animals. In the center of 
this clearing was a large banyan tree where the Lord’s thatched hut was present. 
Being in an open space, the place was well lit by sunlight. 

On the contrary, the place where Bharat and others were was in the thickly 
covered part of the forest where there were large trees with thick trunks, dense foliage 
and abundance of creepers and undergrowth, where sunlight rarely would peep in— 
i.e. the place was dark and hidden from view with respect to the Lord’s hermitage. 

This is why Bharat and his companions could see Lord Ram’s hermitage 
easily, but Laxman could not perceive them approaching. | 


ata Ware fae CE aa 1ST SPT UTA Ura 3 
SS WNT CREA WY SIT 1 TS TT Head STAT Ul ¥ 
ae wer fe AP ue att iat ee at Ge Fy TANG I 


karata prabeésa mite dukha dava. janu jogim paramarathu pava. 3. 
deékhé bharata lakhana prabhu agé. pumché bacana kahata anuragé. 4. 
sisa jata kati muni pata bamdhém. tuna kasérm kara saru dhanu kamdheém. 5. 


No sooner Bharat entered the hermitage of Lord Ram, but the fire of his sorrows and 
grief that had been scorching him for a long time was immediately doused, just like 
the case of an ascetic who suddenly finds immense bliss, peace and comfort as soon 
as his spiritual efforts to attain enlightenment bear fruit, and he becomes God-realised. 


(3) 


Bharat saw that Laxman was standing in front of Lord Ram, and he was affectionately 
answering the Lord’s queries’. (4) 


ps ee) 


Bharat saw that Laxman had a crown of matted hairs on his head, wore clothes that 
are worn by hermits, had a quiver tied around his waist, held an arrow in his hand, and 
the bow was hung on his shoulder’. (5) 


[Note—'Once Lord Ram became aware that Bharat was fast approaching his 
hermitage*1, he had asked Laxman to be on the lookout and stand guard so that he 
may inform the Lord as soon as Bharat came near. But Laxman could not see Bharat 
until he had actually entered the hermitage because of the density of the surrounding 
forest*2. Meanwhile, Lord Ram kept asking Laxman for any sign of Bharat, and the 
two were discussing the matter just when Bharat entered the hermitage almost 
unnoticed as said in verse no. 3 herein above. 

{*1Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 3 that 
precedes Doha no. 226—to Chaupai line no. 3 that precedes Doha no. 227. 

*2 Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 1 that follows 
Doha no. 238 herein above. } 


*The beauteous and charming form of Laxman as a hermit that has been described 
here is also referred to earlier in Ram Charit Manas, Ayodhya Kand, Doha no. 115 
along with Chaupai line nos. 7-8 that precede it. ] 


ael Ut AT Grey AAS | ate Alsat Wott THATS & UI 
athe THT Steet Ay SAAT aT AT ae Hs Ut STAT HN 9 
at Huet ay Grete thee | fare at ae ara She ATA Mo 


bédi para muni sadhu samaju. siya sahita rajata raghuraju. 6. 
balakala basana jatila tanu syama. janu muni bésa kinha rati kama. 7. 
kara kamalani dhanu sayaku phérata. jiya ki jarani harata hamsi hérata. 8. 


On the platform in the center were seated Lord Ram and Sita surrounded by sages, 
hermits and ascetics (who came regularly to visit Lord Ram)’. (6) 


Lord Ram was attired in clothes made from leaves and the bark of the birch tree, and 
had a dark complexion. The magnificent sight of Lord Ram sitting with Sita was 
reminiscent of Kamdeo and his consort Rati’. (7) 


The Lord held his arrow and bow in his hands while he subtly smiled and slowly 
moved his fingers over them, as if caressing them. This sight appeared so encouraging 
for a devotee because it indicated that the Lord is all ready to eliminate all sorts of 
torments and sufferings that may be causing heartburn to his devotee*. 

[*This verse can be interpreted and read as follows also: “The Lord smiled 
subtly as he moved his fingers over the arrow and the bow which he held in his hands, 
as if the Lord wanted to hint to his devotees that his glance was enough to eliminate 
all their worries and heartburn, and in case more effort was needed on part of the 
Lord, then he was ready with his arrow and bow to protect the interest of his 
devotees.”] (8) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 237 along with Chaupai 
line no. 8 that precedes it. 
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*Kamdeo is the patron deity of beauty and charm, while Rati is his consort and 
equally beautiful to behold. The beauty of Lord Ram and Laxman as hermits has been 
described earlier too when Lord Ram, Laxman and Sita were on their way to the 
forest and passed by villages and hamlets that fell on the way, where amazed villagers 
and country folks would behold their charming forms and could not contain their joy 
and happiness at the sight. Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line 
no. 4 that precedes Doha no. 115—to Chaupai line no. | that precedes Doha no. 117.] 


ao. Wad Ae AM ect Bea Ha tye | 


Tat AU WT ay at orf Paar 238 Ul 
doha. 


lasata manju muni mandali madhya siya raghucandu. 
gyana sabham janu tanu dharém bhagati saccidanandu. 239. 


The fascinating sight of Sita and Lord Ram (raghucandu)' sitting in the midst of 
sages and hermits was charming to behold, and it resembled an assembly of wise and 
enlightened men focusing their attention on the central point of their spiritual pursuit 
which was to have ‘devotion’ (bhagati) for the Lord who represented the ultimate 
‘Truth’ that granted ‘bliss, tranquility, beatitude and felicity to the soul’ 
(saccidanandu)’. (Doha no. 239) 


[Note—'The word “raghucandu” is very interesting here. It means different things in 
different context. Some of the many interpretations are the following; 

If Sita is regarded as Chakor, the bird that is so enamoured of the moon that it 
keeps its gaze fixed on the latter in the night sky, then Lord Ram, the Lord of the 
Raghu family who ruled over the kingdom of Ayodhya, is the ‘Moon’ (raghucandu). 

If the assembly of sages and hermits that were seated around Lord Ram are to 
be regarded as stars in the sky, then Lord Ram, the Lord of the Raghus, is the ‘Moon’, 
for the latter is the brightest and the prominent body that is surrounded by countless 
stars in the night sky. 

From a purely spiritual and metaphysical perspective, if the surrounding world 
is like a dark night, then Lord Ram is like the full moon that eliminates darkness. In 
this metaphor, Sita would be the moon’s light because she always accompanies Lord 
Ram, and it is impossible to imagine Lord Ram without Sita even as it is impossible 
to imagine a full moon without its soothing light. 


*This part of the verse is another metaphoric interpretation of what has been said 
above. 

The main objective of all religious endeavours is to attain spiritual peace and 
bliss, which can only be attained by pursing the path of devotion. Similarly, the main 
aim of studying of scriptures and gaining knowledge, known as acquisition of ‘Gyan’ 
(gnosis, wisdom), is to become self-realised and attain enlightenment that comes with 
the knowledge of the ultimate Truth, which in turn grants bliss, tranquility, beatitude 
and peace—or Anand. 

These two, Bhakti or devotion represented by Sita here, and Gyan or wisdom 
represented by sages and hermits, have one thing in common and one common goal— 


Dla 


which is that they lead to attainment of the Supreme Being who represents the 
ultimate Truth that grants eternal bliss and tranquility to the soul. Realisation of this 
‘Truth’ gives ‘Anand’, happiness, joy, bliss and a feeling of ecstasy—i.e. attainment 
of saccidananda. | 


do, GAS Wal aaa WI aT I frat eee Glee TS GS TAT 2 
ule ater cafe onfe wires | yret OY he Ht ATE 2 
ST GU Cat USAT Leet WAT eet Foret ATA 3 


caupal. 


sanuja sakha saméta magana mana. bisare harasa soka sukha dukha gana. 1. 
pahi natha kahi pahi gosa'im. bhutala paré lakuta ki na‘im. 2. 
bacana sapéma lakhana pahicané. karata pranamu bharata jiyam jané. 3. 


Bharat as well as his brother (Shatrughan) and friend (Guha Nishad) felt so 
exhilarated in their hearts and minds that they forgot all their earlier joys and sorrows, 
all their previous pleasures and pains that had dogged them for so long, and had been 
upsetting and emotionally draining them all along. (1) 


Bharat exclaimed ‘Oh Lord save me, save me, for I submit myself before thee 
unconditionally!’ even as he fell down on the ground before Lord Ram like a stick 
(i.e. Bharat prostrated himself before Lord Ram to offer his obeisance to him). (2) 


Hearing these affectionate words of Bharat and seeing him prostrating on the ground, 
Laxman immediately realised that his brother was offering his obeisance (to Lord 
Ram). (3) 


ay ae are We aint isa Ufsa ar Ta ANT ¥ UI 


fate a sig aie Weta os | Genfa oar WA cht Tet SAS NG UI 
Ube Aa OT aS at aT a Gt CTS IG 


bandhu sanéha sarasa éehi ora. uta sahiba séva basa jora. 4. 
mili na ja'i nahim gudarata banal. sukabi lakhana mana ki gati bhana’. 5. 
rahé rakhi séva para bhartu. carhi canga janu khainca khelaru. 6. 


Laxman was in a dilemma, not knowing how to react. On the one hand there was a 
surge of affection in his heart for his brother Bharat (for Laxman wanted to rush 
forward and immediately embrace Bharat), but he hesitated because on the other hand 
he was standing on duty, and thus was bound by the norms of protocol and etiquette 
not to act emotionally and without the consent of his Lord (i.e. Lord Ram). (4) 


Laxman’s mental state of confusion and uncertainty, and the profound dilemma that 
he faced regarding what he ought to do, is hinted at by learned bards and those in the 
know when they say that: “Laxman was neither able to dash forward to meet Bharat 
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and embrace him, nor was he able to restrain himself from doing it, such was the 
piquant situation in which he discovered himself.” (5) 


But finally, he decided to follow the rules of duty (which forbade him from showing 
emotional outbursts and acting without Lord Ram’s consent), and hence kept on 
standing still even as emotionally he was on the edge. 

His tense condition was like that of a kite which is held taut against the force 
of the wind by the string, which restrains the kite from flying off with the flow of the 
wind . (6) 


[Note—'The kite would like to fly-off with the gust of the wind, but the string pulls it 
back and restrains its natural urge. Similarly, Laxman wanted to make a dash and 
meet Bharat affectionately, but the call of duty and his strict allegiance to Lord Ram 
acted as a break on him. At one instant he was about to rush forward towards Bharat, 
but just at the nick of time he pulled himself back and stood still in his assigned 
position as a lookout appointed by Lord Ram.] 


Hed MAA AS Als AAT | ALA WAT Het TIANA Ul 9 UI 
So TY Aft Aa steht pHs US HE Fret ry ATC 


kahata sapréma na'i mahi matha. bharata pranama karata raghunatha. 7. 
uthé ramu suni péma adhira. kahum pata kahum nisanga dhanu tira. 8. 


Fulfilling his duty to tell Lord Ram about the developments, Laxman immediately 
turned towards the Lord and informed him: ‘Oh Lord Ram, the Lord of the Raghus 
(raghunatha), Bharat is bowing before thee to offer his obeisance.’ (7) 


No sooner Lord Ram heard these most welcome words spoken by Laxman, but he 
became overwhelmed with affection for Bharat even as he got up immediately to 
receive him. The Lord had become so emotional and was in such a great haste to meet 
Bharat that his robes fell on one side, and his quiver, bow and arrow on the other side. 


(8) 


ao, aae fad Sars ST OI HUrtea4rs | 
ad Ta cal rah cha frat Gate start 2¥o II 
doh. 


barabasa li'é utha'i ura la'é krpanidhana. 
bharata rama ki milani lakhi bisaré sabahi apana. 240. 


Lord Ram, who is like an ocean of compassion, mercy and grace, forcefully lifted 
Bharat from the ground (where he lay prostrated), and then embraced him warmly and 
most affectionately by clasping him to his bosom. 

Observing the soulful meeting of Bharat and Lord Ram, everyone who 
watched them, and witnessed this union of two loving souls, were enthralled and 
mesmerized by this wonderful sight; everyone became overwhelmed with emotions 


Zio 


themselves so much so that they lost awareness of who they were, as well as of their 
surroundings. (Doha no. 240) 


[Note—Who were the ones that witnessed Lord Ram’s meeting with Bharat? Well, 
the answer is simple: Laxman and Sita, as well as the sages and hermits who had 
gathered at Lord Ram’s hermitage, and the gods in the heaven. All of them were 
exhilarated; all felt ecstatic; all were awe-struck and stood still as if enchanted by a 
magical spell. 

It was like the case of a ‘Jiva’ (creature; living being) meeting the Supreme 
Being; it was like the Atma (individual soul of a creature) realizing its dream of 
attaining the Parmatma (the supreme Atma, the cosmic Soul). The warmth and love 
with which Lord Ram received and embraced Bharat were infective; no one who 
witnessed this meeting was left unmoved and untouched. It was one rare moment that 
sent thrill through the entire being of all those who were witness to it. ] 


dio, fireatt wife feat aig cart | piso SAH TA A AT IU 
TRA OF OT Sts Us 1 fet fara stefatta fares Ut 2 


caupa’. 


milani priti kimi ja'i bakhant. kabikula agama karama mana bani. 1. 
parama pema purana do'u bha'l. mana budhi cita ahamiti bisara’l. 2. 


How can anyone describe or narrate the glory and ecstasy of that moment when Lord 
Ram and Bharat met each other most lovingly and affectionately, as it was so 
profound, so deep and so intense that it is beyond the reach and competence of even 
the wisest of bards and the most skilled of poets to sufficiently deal with it even if 
they tried all their expertise using their mental and physical prowess, as well as their 
skill with the use of words and their right expression to do so’. (1) 


The two brothers were filled to the brim with the nectar of love and affection for each 
other, and for the moment they had forgotten all about their personal egos, views and 
ideas vis-a-vis the developments that had physically separated them, for their mind, 
intellect, subconscious and heart had been swamped by the huge wave of emotions 
that overflowed their banks and had swept them off their feet, making the two 
brothers lose their individualities and become one and inseparable in this re-union. 
They were transported to a higher, sublime and transcendental state of existence 
where the ‘consciousness’ loses awareness of the physical world, and is aware of 
nothing but bliss, joy and beatitude. (2) 


[Note—'Refer also to verse nos. 5-6 that precede Doha no. 241 herein below.] 


HEE TUN Wie Hl Hts lchle SM Hla Ald SENS Il 3 Il 
cpfate sxe sirat ae Ata | steht aret alae A|S ATA UX 
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kahahu supéma pragata ko kara'l. kehi chaya kabi mati anusara’l. 3. 
kabihi aratha akhara balu samca. anuhari tala gatihi natu naca. 4. 


Say, who and how would anyone be able to reveal the glory and the immensity of 
love and affection that sprouted during those ecstatic moments when Lord Ram met 
Bharat. 

Say, what example a bard or a poet can cite to do justice to that meeting, for 
all attempts would be like a dark shadow of the real thing. (3) 


A bard and a poet rely on the use of language and its words to narrate and describe 
anything, but such attempts rob the spirit and the essence of the actual happening. 

A dancer and a theatre artist knows only how to make his moves in accordance 
with the training he has got to move with the rhythm of the music that is being played, 
and not more, because he does not know the actual emotions and sentiments that are 
behind the episodes on which the musical play is based, and which he is supposed to 
display by his acting. 

[Hence, though the dancer or the artist makes well coordinated and 
choreographed moves, yet their actions and moves are mechanical in nature; they lack 
the depth of emotions and sentiments that prevailed at the time of the actual 
happening of the incident upon which the particular musical play is based, and which 
the dancer or the artist is expected to display.]' (4) 


[Note—'Tulsidas uses this instance to emphasize that it is not at all possible for any 
third person to correctly and precisely describe the sort of love and affection that 
existed between Lord Ram and Bharat during those moments when they met each 
other. It was a private and a personal experience between the two brothers, and no 
third person can fully understand and measure it. 

The dancer or the theatre artist would make correct physical moves while 
enacting some play or drama on stage, but they cannot display the original emotions 
and sentiments of those who were directly involved in the ancient episode on which 
that musical play is based. ] 


SATA GAS UTA TIS Gal UE A aS Ty fare ale ae HT GU 
at 8 gata wet fe atdt vars aat fee areSt att ug u 


agama sanéha bharata raghubara ko. jaham na ja'i manu bidhi hari hara ko. 
5: 
sO maim kumati kahaum kéhi bhamti. baja suraga ki gamdara tamti. 6. 


The purity of emotion of love and affection that existed between Bharat and Lord 
Ram was so profound, so deep and so stupendous that it is not possible to measure it, 
to fathom it or to understand it, for it defies comprehension and imagination. 

In fact, even the mind of the great Trinity Gods, i.e. Brahma the creator, 
Vishnu the sustainer and protector, and Shiva the concluder of this creation, who are 
supposed to be all-knowing and most erudite, fail to comprehend and measure the 
intensity and depth of the mutual love and affection that existed between the two 
brothers’. (5) 
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This being the case, says the poet Tulsidas, how can I, who is dull-witted and a person 
of very limited intellect and understanding, ever, and in any way, measure and 
comprehend their love and affection for each other sufficiently enough so as to enable 
me to do justice to this glorious virtue by describing and narrating it properly. 

Say, can a stringed musical instrument that has its strings made from a cord 
using soft twigs ever produce good music like the one that has strings made in the 
traditional way by using dried intestines and skins of sheep (gamdara tamiti)’? (6) 


[Note—'We have read earlier that the revered deity of Prayag*1 and the exalted sage 
Bharadwaj*2 were unequivocal in their praise of Bharat and the purity of his devotion 
as well as love for Lord Ram. This present verse is merely an extension of that praise. 
{*1Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 6-8 that 
precede Doha no. 205. 
*2Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 3 that precedes 
Doha no. 208—to Chaupai line no. 6 that precedes Doha no. 210. 


“In this metaphor, Tulsidas compares himself to a stringed musical instrument whose 
strings are made from soft twigs. How can one expect such an instrument to produce 
good music? Good tunes and notes are produced if the string is made from dried 
intestines of sheep and other animals (gamdara tami), and when the cover of the 
drum to which these strings are attached is made from dried skin of the same animal. 

So, the saint-poet says that he is completely incompetent to describe in any 
reasonable way the depth and intensity of love and affection that existed between 
Lord Ram and Bharat just like case of one expecting to hear good music from a 
stringed musical instrument that has cords made from twigs instead of from dried 
intestines of sheep or other animals, for only the latter type of the musical instrument 
would produce excellent notes and tunes. 

Another classical example is the ‘bow’ whose string is made from dried 
intestines of selected animals. The bow’s string must be tough and strong; it must 
have enough of tensile strength to bear the stretch and pull exerted on it to shoot an 
arrow from the bow. How can a bow having a string made from, say, cotton thread, 
ever be used by a warrior in warfare, or by anyone who actually needs to shoot an 
arrow to kill? A bow with a cotton thread is only for show, and has nothing but 
ornamental value. ] 


frat facitfen ara Tat At LCT Aaa aenelent eect it 9 
TAIT GUTS AS APT aT WaT WaT TT I SU 


milani biloki bharata raghubara ki. suragana sabhaya dhakadhaki dharaki. 7. 
samujha'é suraguru jara jagé. barasi prasuna prasansana lagé. 8. 


Meanwhile, when the gods saw this affectionate meeting of the two loving brothers, 
they became fidgety and alarmed; their hearts beat faster even as fear of their hopes 
being dashed overcame their more rational thoughts’. (7) 


Their guru (sage Brihaspati) once again enlightened them and advised them not to 
worry and fear Bharat. 
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This dispelled the gods’ fears, and waking up from (or overcoming) their 
disillusionment they began showering flowers cheerfully (upon Bharat and Lord 
Ram)’. (8) 


[Note—'What was the fear of the gods; what was causing them so much heartburn 
and putting them on tenterhooks? Well, they feared that being compassionate and 
merciful, Lord Ram would bend to the wishes of Bharat and agree to return home. In 
case that happened, the entire plan of getting the demons eliminated would go down 
the drain. 

But this fear of the gods was unfounded and unwarranted, for they had been 
warned earlier by their guru, sage Brihaspati, not to meddle with Bharat and try dirty 
tricks to stop his meeting with Lord Ram. He had advised the gods not to fear Bharat 
as he was a very saintly and pious soul, and being a great devotee of Lord Ram he 
would not do anything against the Lord’s wish. Further, Lord Ram was well aware of 
his responsibilities towards the god*1. 

This obviously meant that if Lord Ram wanted to go to the forest to fulfill his 
mandate to eliminate the demons, as issue that has caused so much worry to the gods, 
then they ought to rest in peace because Bharat was surely not going to cause any 
obstacles in the path of Lord Ram. So therefore, there was no reason for the gods to 
fear Bharat. The gods’ guru has even gone to the extent of calling them ‘selfish’ for 
they think of only their own interests*2. 

{*1Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 1 that 
precedes Doha no. 220. 

*2Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 7 that 
precedes Doha no. 217—to Chaupai line no. 2 that precedes Doha no. 220; (ii) 
Chaupai line nos. 3-4 that precede Doha no. 266.} 

But inspite of this, we read here that the gods were on edge. This shows how 
selfishness deprives one of all rational thinking, how a selfishness-driven person 
throws all caution to the wind and loses all sense of prudence, probity and propriety in 
order to guard his interests, often at great cost to himself. The gods are worshipped by 
the world, they are supposed to be noble and righteous, and helpful to people in 
distress. But their selfishness gave them a tainted character, for now onwards the 
world would know that it can’t rely on these gods for they might try dirty tricks on it 
if their interests are not served. So therefore, in the future the world would shun them 
and would rather prefer to seek refuge in the feet of Lord Ram, because the Lord is 
very merciful and is sure to help the people of the world even if it meant defying their 
fate, for the Lord always keeps the wishes and interests and happiness of his devotees 
supreme; for the Lord, his devotee is supreme. This latter observation is not 
imaginary, but endorsed by verses of Ram Charit Manas itself—apropos: (a) Ram 
Charit Manas, Ayodhya Kand, (1) Chaupai line no. 7 that precedes Doha no. 219; (11) 
Doha no. 264; (b) Uttar Kand, (iii) Chaupai line no. 7 that precedes Doha no. 86; (iv) 
Chaupai line no. 16 that precedes Doha no. 120. 


*A similar situation had occurred earlier too—refer: Ram Charit Manas, Ayodhya 


Kand, Chaupai line no. 8 that precedes Doha no. 219—to Chaupai line no. 4 that 
precedes Doha no. 220.] 


qo. fafa aan ftqgeate mag des TH 
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oft set NS save CTT HTT VATA It V2 Il 
doha. 


mili sapéma ripusudanahi kévatu bhénte'u rama. 
bhiri bhayam bhénté bharata lachimana karata pranama. 241. 


Then, Lord Ram affectionately met Shatrughan (ripusudana), after which he met 
Kewat (i.e. Guha Nishad). 

In the meantime, as soon as Bharat saw Laxman reverentially bowing before 
him, he rushed forward and affectionately clasped the latter to his bosom. (Doha no. 
249) 


[Note—So we see that first Lord Ram meets Bharat; this is followed by the Lord 
meeting Shatrughan and Nishad respectively, and finally Bharat meets Laxman who 
was bowing before him to pay his respects. 

The affectionate meeting of the four brothers and Nishad has also been 
narrated in Veda Vyas’ “Adhyatma Ramayan”, Ayodhya Kand, Canto 9, verse nos. 1- 
7.] 


do, Yes wer cee og us vag Pore cite St TS 2 I 
UP Arr Ee Miss Se | sth safes Ug SAS NN 2H 


caupal. 


bhéente'u lakhana lalaki laghu bha’l. bahuri nisadu linha ura la’. 1. 
puni munigana duhum bha'inha bandé. abhimata asisa pa'i anandé. 2. 


Likewise, Laxman eagerly, and with the greatest of affection, met his younger brother 
(Shatrughan), after which he embraced Nishad lovingly’. (1) 


Thereafter, the two brothers (i.e. Bharat and Shatrughan) bowed their heads 
reverentially before the sages and hermits who were present in Lord Ram’s hermitage 
at that time’, and the two brothers felt very exhilarated when the sages and hermits 
reciprocated their gesture by blessing them profusely. (2) 


[Note—'We must mark here that a personal bond marked by abiding friendship, 
unmatched affection and great respect mutual respect for each other was created 
between Nishad and all the four brothers. This relationship was unique, and not 
replicated or mirrored by anyone else in the whole story. 

First, Lord Ram has unequivocally declared his friendship with Nishad*1, and 
Laxman too had become very friendly with him so much so that he has addressed 
Nishad with the words ‘friend’ and ‘brother’, affectionate terms used for someone 
who is very close and dear*2; Nishad was the only person who was allowed by the 
Lord to accompany him quite a long way on his journey to the forest, for Nishad had 
accompanied the Lord past sage Bharadwaj’s hermitage till the banks of river 
Yamuna from where the Lord asked him to return home*3. 

{*1Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 1-8 that 
precedes Doha no. 88; (ii) Chaupai line no. 2 that precedes Doha no. 196. 
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*2Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 4 that 
precedes Doha no. 92 (brother); and (ii) Chaupai line no. 6 that precedes Doha no. 93; 
Chaupai line no. 1 that precedes Doha no. 94 (friend—“Sakha’’). 

*3Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 3-7 that 
precede Doha no. 104; and (ii) Doha no. 111.} 


Then we read that Nishad had escorted the chief minister, Sumantra, to the outskirts 
of Ayodhya, till the banks of river Tamsa, when he found that the former was so 
distressed and depressed that he had parked his chariot on the side of the road and sat 
there like a man who has lost everything in this world. {Refer: Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 5 that precedes Doha no. 142—to Chaupai line no. 2 
that precedes Doha no. 147.} 


Now, when Bharat was on his way to meet Lord Ram, once again Guha Nishad lived 
upto his reputation and kept his vows of friendship with the family by accompanying 
and guiding Bharat and his party from his village in Sringberpur right upto 
Chitrakoot. Bharat too has called Nishad his ‘friend’, has shown him great love as if 
Nishad represented Laxman himself, and like two close and dear friends, they had 
often walked hand-in-hand, with Bharat seeking Nishad’s support to help him 
overcome his sadness. {Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line 
no. 7 that precedes Doha no. 193—to Chaupai line no. 4 that precedes Doha no. 194; 
(11) Chaupai line no. 5 that precedes Doha no. 198; (iii) Chaupai line nos. 1-4 that 
precedes Doha no. 203 (Nishad leads the party from the front, acting as a guide); (iv) 
Chaupai line no. 4 that precedes Doha no. 221 (Nishad walks alongside Bharat and 
Shatrughan); (v) Doha no. 237 along with Chaupai line nos. 1-8 that precede it 
(Nishad was the first one to spot Lord Ram’s hermitage); (v) Chaupai line no. 1 that 
precedes Doha no. 238, Chaupai line no. 1 that precedes Doha no. 239, and Chaupai 
line no. 1 that precedes Doha no. 240 (where Nishad is repeatedly called Bharat’s 
friend). } 


*Refer: Doha nos. 237 and 239 herein above. ] 


ast ata Sah sre | athe fax faa ue UE UAT 3 UI 
UP Uf cata Wars Sore: | Pat Ht HAST UA STC ll YU 


sanuja bharata umagi anuraga. dhari sira siva pada paduma paraga. 3. 
puni puni karata pranama utha’é. sira kara kamala parasi baitha’é. 4. 


Overcome with excess of affection and respect, Bharat and his younger brother 
(Shatrughan) fell down before Sita and put the dust of her lotus-like feet on their 
heads (dhari sira siya pada) as if they were picking up drops of nectar that drips 
naturally from a lotus flower (paduma paraga)*. 

[*This verse can be read in another way too as follows: “Overcome with 
excess of affection and respect, Bharat and his younger brother (Shatrughan) fell 
down before Sita and put their heads on the dust of her lotus-like feet (dhari sira siya 
pada), treating it as if it was nectar that had dripped out of a lotus flower (paduma 


paraga).”’] (3) 
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Seeing them repeatedly bowing before her, Sita lifted them and made them sit down 
before her even as she placed her lotus-like hands (kara Kamala parasi baitha'é) on 
their heads (Sira) (to affectionately caress and bless them)!. (4) 


[Note—'It ought to be noted here that Sita was treated most reverentially by all the 
three brothers, Laxman, Bharat and Shatrughan, and in turn she treated them like her 
own sons. 

At the time of going to the forest, when Laxman had gone to take permission 
from his mother Sumitra, she has expressly advised him to ‘treat Lord Ram as his 
father, and Sita as his mother in the forest’, and ‘serve them with this attitude’— 
apropos: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 2 that precedes 
Doha no. 74; (11) Chaupai line no. 8 and Chanda line nos. 1-2 that precede Doha no. 
75.] 


Ug ante dite wa areata aS Se Ger Ta Gt 
wa fate arta aka ata 1 Frarear sx ste citar tl & UI 


siyam asisa dinhi mana mahirh. magana sanéham déha sudhi nahi. 5. 
saba bidhi sanukula lakhi sita. bhé nisoca ura apadara bita. 6. 


Sita silently blessed them (Bharat and Shatrughan) from the depth of her heart; she 
was so overwhelmed with affection for them that she lost awareness of her own self’. 


(5) 


When they (Bharat and Shatrughan) discovered that Sita was favourably inclined 
towards them (and she harboured no ill-will, suspicion or anger), they were greatly 
pleased; all their hesitations, consternations and fears were dispelled’. (6) 


[Note—'Like a loving mother who never takes to heart any mischief done by her 
sons, Sita’s love for the two brothers overflowed from her heart even as she quietly 
blessed them from its depth. Besides this, Sita had heard what Lord Ram had said to 
Laxman regarding Bharat just a while ago*1. Hence, all doubts vis-a-vis Bharat and 
his intentions and characters were dispelled. Even the gods had endorsed Lord Ram’s 
praise for Bharat, and this praise was heard by Sita too*2. 

{*1Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that 
precedes Doha no. 231—to Chaupai line no. 8 that precedes Doha no. 232. 

*2Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 232 along with 
Chaupai line nos. 1-3 that follow it.} 


*To wit, when the two brothers found that Sita had no suspicion regarding them, that 
her motherly love for them was the same now as it had been earlier, they felt very 
happy and reassured. The reason is that though they were quite sure of Lord Ram’s 
attitude towards them, they had some secret doubts regarding how Sita felt for them. 
And their doubts were not completely unfounded too, for we have already read that 
even their own brother Laxman was up in arms against Bharat when the news arrived 
of his arrival at Chitrakoot. {Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line 
no. 6 that precedes Doha no. 227—to Doha no. 230.} 
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Hence, if Laxman could have doubts about Bharat’s intentions and integrity, 
Sita too could have it, for after all she came from a different family and background, 
and her relationships with Bharat and Shatrughan were because she had married their 
elder brother, Lord Ram. On the other hand, Laxman had a direct blood-relationship 
with them, being their own brother, and so if Laxman failed to correctly judge 
Bharat’s character, it is no wonder that Sita too could have doubted Bharat. | 


als fas hes 4 AIS fees Ger oe ser a Prt fe STH I 
ate staat hae eta aft sith at forad warg ale ¢ 1 


ko'u kichu kaha'i na kou kichu pimcha. préma bhara mana nija gati chamcha. 
7. 
tehi avasara kévatu dhiraju dhari. jori pani binavata pranamu kari. 8. 


It was a unique moment when everyone stood silently and no one uttered a word; 
neither did anyone say anything nor did anyone ask anything. Emotions of love and 
affection swelled in everyone’s heart and swept all those present on the occasion off 
their feet so much so that their minds became hollow and stopped thinking. (7) 


On this occasion however, Kewat (Guha Nishad) got his wits together and gathered 
courage to break the silence. He joined the palms of his hands and bowed his head as 
he spoke politely. (8) 


ato, ATT At APTA ch Ad Aone UT SAT | 
Aan SAG Ahara Ta sre farcret FIAT BX? I 
doha. 


natha satha muninatha ké matu sakala pura loga. 
sévaka sénapa saciva saba a’é bikala biyoga. 242. 


Guha Nishad said to Lord Ram: ‘Oh Lord, the queen mothers and the citizens, as well 
as the servants, ministers and members of the army have accompanied the guru (sage 
Vasistha). They are all stricken with grief of separation from you, and all have come 
here.'’ (Doha no. 242) 


[Note—'Earlier, Lord Ram had observed that a huge cloud of dust had risen in the 
northern sky, alarmed birds and animals were running towards his hermitage from all 
directions, and soon the Kols and Kirats came to inform the Lord that a large number 
of people were coming in the direction of the Lord’s hermitage—apropos: Ram Charit 
Manas, Ayodhya Kand, Chanda line nos. 1-4 that precede Doha no. 226. 

Besides this, Sita had seen a dream in which she saw Bharat coming with a 
large entourage of citizens, and that everyone had a sad face and looked distraught 
from grief of separation from Lord Ram—apropos: Ram Charit Manas, Ayodhya 
Kand, Chaupai line nos. 3-5 that precede Doha no. 226. 

Hence, Lord Ram was already in the know that Bharat was not alone, and that 
he was accompanied by a huge entourage consisting of citizens of Ayodhya. 
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Presently, the stunning silence that prevailed at the moment when Bharat 
entered Lord Ram’s hermitage and all the brothers met each other, was so overbearing 
that for some moments everyone stood dazed and immobilized, undecided what to say 
and how to react. This ice of silence and its attandent numbness was broken by 
Nishad who intervened and politely informed Lord Ram that a large number of people 
had come with Bharat, including the mothers, citizens, servants, ministers, army men 
and guru Vasistha, and that they were all waiting at a distance. ] 


dio, Pretheter Pt ae siete 1 Fer ate eres Feary Ut 8 
AA BAT WH Ae HTC hte a ee TATA U2 


caupa’. 


silasindhu suni gura agavanu. siya samipa rakhé ripudavant. 1. 
calé sabéga ramu tehi kala. dhira dharama dhura dinadayala. 2. 


No sooner did Lord Ram, who was an ocean of the virtues of goodness, politeness, 
courteousness, amiability and etiquette (silasindhu), hear of the arrival of his guru 
(sage Vasistha), he left Shatrughan (ripudavant) by the side of Sita’, --- (1) 


--- And the Lord, who was an epitome of patience (dhira), an upholder of the 
principles of Dharma (righteousness, probity, propriety, ethics, nobility in thoughts 
and conduct—‘dharama dhura’”) as well as merciful towards those who are 
distressed and humble (dinadayala), himself proceeded in all haste to receive the 
guru. (2) 


[Note—'Lord Ram left Shatrughan to be by the side of Sita while he hurriedly went to 
receive all those who had come with Bharat and were waiting at some distance from 
his hermitage. He took Laxman and Bharat along with him, so therefore the only one 
of the three brothers left to stay with Sita was Shatrughan. 

Lord Ram purposely left Shatrughan to attend Sita while he was gone to 
welcome the guests and bring all of them to his hermitage. One obvious reason was to 
guard Sita and keep company with her during the brief time the Lord was away. But 
there is another subtle and not-too-obvious reason for doing so: the Lord wanted to 
give Shatrughan an opportunity in private to explain things threadbare to Sita, to 
convince her that Bharat had no role to play in what his mother Kaikeyi had done, and 
thereby remove any misgivings that she might still have had vis-a-vis Bharat’s role in 
the entire unfortunate episode that culminated in her as well as Lord Ram’s and 
Laxman’s coming to the forest. It was absolutely necessary to do it now while Sita 
was alone and there was ample time for Shatrughan to explain things to her in detail 
in a private audience, because once the whole entourage entered the hermitage, there 
would be a large crowd and a lot of hustle and bustle so that such an opportunity to 
explain things and remove misunderstandings in a private setting would be lost 
forever. 

Shatrughan was the right person to discuss the matter in detail with Sita for the 
simple reason that he always stayed with Bharat, and was the latter’s close and 
constant companion and confidante. He was the proper person who could convince 
Sita that Bharat was completely innocent by telling her how Bharat had strongly 
condemned and sternly rebuked Kaikeyi once he learnt of her evil deeds after 
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returning home from abroad*1, how he (Shatrughan) had himself dragged Manthara 
by her hairs all along the courtyard of the palace, kicking and punching her*2, how 
Bharat had bluntly turned down the offer of the crown inspite of everyone trying to 
persuade him to accept it*3, with him saying that his best interests lay in serving Lord 
Ram and asking for forgiveness from him*4, and finally how even the deity of 
Paryag*5 as well as the exalted sage Bharadwaj had lavishly praised Bharat’s love 
and devotion for Lord Ram*6—there is no reason that after hearing the details from 
Shatrughan, Sita’s heart would brim over with love for Bharat, that she would forgive 
him sincerely, and that any trace of secret misgiving that might have lingered on in 
her heart till now would certainly be wiped away once and for all. 

{*1Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 5 that 
precedes Doha no. 161—to Doha no. 162. 

*2Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-7 that 
precede Doha no. 163. 

*3Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 3 that precedes 
Doha no. 174—to Chaupai line no. 2 that precedes Doha no. 182. 

*A4Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 3 that precedes 
Doha no. 182—to Doha no. 183. 

*SRefer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 6-8 that 
precede Doha no. 205. 

*6Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 207—to Chaupai line 
no. 6 that precedes Doha no. 210.}] 


Ihe Cha AST SANT SS WAT HUA WY ATT U3 
Urax ars fort St os 1 WH SAAT VS srs UTS I II 


gurahi dekhi sanuja anuragé. danda pranama karana prabhu lagé. 3. 
munibara dhaii li'é ura la’. prema umagi bhénté do'u bha’. 4. 


When Lord Ram saw his guru (sage Vasistha), he and his younger brother (Laxman) 
were overwhelmed with affection and reverence for the sage, and the Lord 
immediately began prostrating before him. (3) 


The exalted sage (“munibara”; Vasistha) rushed forward, lifted Lord Ram, and 
affectionately embraced him. 

Love surged in the heart of the sage as he met the two brothers (Lord Ram and 
Laxman) very endearingly. (4) 


WH Ucn hae cafe AM laab|e Ghd es WATT G I 
Trea Re ater Yet 13 Als cod AAS AA|T I & 


préma pulaki kévata kahi namu. kinha duri térm danda pranamu. 5. 
ramasakha risi barabasa bhénta. janu mahi luthata saneha sameta. 6. 
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Kewat (Guha Nishad) was thrilled all over when he saw the sage lovingly embracing 
Lord Ram and Laxman so much so that he announced his name from a respectable 
distance and fell on the ground to prostrate himself before the sage’. (5) 


The sage reciprocated the gestures of Lord Ram’s friend (“ramasakha”; Guha 
Nishad) by forcibly lifting and embracing him (inspite of Nishad’s shyness and 
reluctance at being shown such honours) as if he (i.e. the sage) was eagerly collecting 
a treasure symbolized by Nishad’s love and affection that lay spread on the ground 
before him”. (6) 


[Note—'Nishad was of a low and humble birth, being a tribal and a boatman by 
profession. As such, he was very reluctant and felt shy to go near sage Vasistha who 
was a Brahmin, a great and respected sage, the chief priest of the kingdom of 
Ayodhya, and the guru (preceptor, teacher, advisor and spiritual guide) of Lord Ram 
and the royal family. Earlier too Nishad had bowed before the sage from a safe and 
respectable distance in accordance to prevalent norms and protocols, but at that time 
too the sage had affectionately met him because Nishad was a friend of Lord Ram— 
apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 5-6 that precede Doha 
no. 193. 


*Nishad kept lying on the ground as he felt very shy when the great sage approached 
to embrace him. This is because Nishad knew that he was a tribal and of a low birth, 
and hence it would be highly improper for him to stand before the exalted sage and 
face him as if he was of a noble origin. Hence, when sage Vasistha found that Nishad 
was very reluctant to get up, he bent down to forcibly lift and embrace the latter. 

The point to note here is that Guha Nishad has been shown so much respect 
and honour by everyone by the virtue of his being a ‘friend of Lord Ram’, inspite of 
his low birth, humble background, tribal origin, and a very mundane and ordinary life; 
he was definitely not educated, nor was cultured and well-heeled like a city-dweller 
generally is. 

To wit, the only claim Nishad had to glory was his being a friend of Lord 
Ram, someone whom the Lord had shown great affection by embracing him and 
showing great preference*1. When Lord Ram returned to Ayodhya at the end of 
fourteen years in the forest, Nishad had accompanied him to the city where the Lord 
had treated him as his special guest. After sometime, when Nishad was sent home by 
the Lord, he was given gifts and promised abiding friendship by the Lord who asked 
him to keep coming back to visit him whenever he wishes to do so*2. 

{*1Refer: Ram Charit Manas, Lanka Kand, Chaupai line nos. 6-12 and 
Chanda line nos. 1-6 that precede Doha no. 121. 

*2Refer: Ram Charit Manas, Uttar Kand, Chaupai line nos. 1-3 that precede 
Doha no. 20.} 

The idea is that by being a devotee of Lord Ram, even a very humble creature 
is lifted to occupy a high and esteemed place in the society; the lowest becomes the 
highest. Such a person is revered and showed honour by those who are much higher 
than that person in the social hierarchy, as was the case of with sage Vasistha and 
Bharat showing great affection and respect for Guha Nishad by the virtue of his being 
a friend of Lord Ram. | 


Taate swift GT Ae VAM ale Et aftate Wer i 9 
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Ufe aa Fue Aha ars Tet las OSE Ga HT AT Tet Nc 


raghupati bhagati sumangala mula. nabha sarahi sura barisahim phula. 7. 
ehi sama nipata nica ko'u nahim. bara basistha sama ko jaga mahim. 8. 


Appreciating the importance of the virtue of devotion for Lord Ram, a virtue that is 
the root of all auspiciousness (as it has turned even a tribal and low-born Nishad an 
object of great respect and honour by someone as exalted as sage Vasistha)', the gods 
were exhilarant, and to show their joy they showered flowers from the heavens even 
as they praised the virtue of devotion as well as its practitioner, Guha Nishad. (7) 


The gods said unanimously: ‘Truly indeed, there is no one as humble and lowly as 
him (Guha Nishad), while there is no one else who is as exalted and honourable as 
sage Vasistha. (8) 


[Note—'A similar idea is expressed in Ram Charit Manas, Lanka Kand, Chanda line 
nos. 5-6 that precede Doha no. 121.] 


ao. whe aka orang c stfire feet afad APTS | 
Gl Gaara AST GAT WTS WATT WTS Ul OY I 
dona. 


jehi lakhi lakhanahu tem adhika milé mudita munira'u. 
SO sitapati bhajana ko pragata pratapa prabha'u. 243. 


Inspite of this wide difference in their stature and standing in the society, when the 
exalted sage saw him (Nishad) he embraced him with greater joy than was shown by 
him for Laxman. 

Verily indeed, in all sooth and without gainsay, it is a very obvious and 
remarkable result of remembering, adoring, worshipping and having devotion’ for 
Lord Ram, the Lord of Sita (sitapati)”’ (Doha no. 243) 


[Note—'The word used in the verse is “bhajana”, and in English its true spirit is 
expressed not by a single word that can be regarded as its equivalent, but by a 
combination of words such as devotion, worship, adoration and remembrance that 
would actually convey the meaning of this word in its entirety. It is to be noted here 
that this is a universal problem when translating or converting one word or phrase or a 
sentence from a particular language belonging to a particular culture and region into 
another language that is foreign to it, and pertains to a different culture and region, 
because in such cases an exact equivalent of a given word in a different language of a 
different culture is more often than not impossible to find. Hence, in such cases it is 
wiser to employ a group of words or phrases so that the true spirit and the wider 
meaning of the original word, and its use in the context of the text, are rertained, and 
not compromised or distorted. 


*A quite similar incidence took place on the banks of river Ganges at Sringberpur 
when sage Vasistha and Bharat met Guha Nishad for the first time. There too Nishad 


Adil 


has been highly praised by the gods and others who were present on the occasion. 
{Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 5 that precedes Doha 
no. 193—to Chaupai line no. 3 that precedes Doha no. 195.} 

Further, the importance of devotion and worshipping Lord Ram has been 
stressed by the saintly crow Kaagbhusund in Ram Charit Manas, Uttar Kand, (1) Doha 
no. 78 along with Chaupai line no. | that follows it; (ii) Chaupai line nos. 5-6 that 
precede Doha no. 84; (iii) Chaupai line nos. 7-8 that precede Doha no. 86; (iv) 
Chaupai line nos. 2 and 8 that precede Doha no. 90; (v) Chaupai line nos. 2-3 that 
precede Doha no. 96; (vi) Doha no. 194. 

At one point Lord Ram tells Kaagbhusund that the only quality in a creature 
that the Lord recognizes and appreciates is the virtue of devotion. If this virtue is 
lacking even in the mighty gods, they are of no importance for the Lord. On the other 
hand, if this virtue is present in the lowliest of creatures, the latter is very dear to the 
Lord. This is expressly stated in Ram Charit Manas, Lanka Kand, Chaupai line nos. 7- 
8 that precede Doha no. 86. 

This rule fits in well with Nishad, and hence he was honoured and praised by 
one and all.] 


do, SIA AUT Wa AS AMT | SAT GS TAT 2 
wit wife ret vet sifarerret vate ate & afe ate we wet i 21 


are fate cet ag Ba HE eels Sit TE STSA TEN 3 Il 
ae ats att Ta & Atel | fae ae aif we Ue wre i ¥ I 


caupa’. 


arata loga rama sabu jana. karunakara sujana bhagavana. 1. 

jo jehi bhayam raha abhilasi. téhi téhi kai tasi tasi rukha rakhi. 2. 
sanuja mili pala mahum’ saba kahi. kinha diri dukhu daruna dahi. 3. 
yaha badi bata rama kai nahim. jimi ghata koti 6ka rabi chahim. 4. 


Lord Ram, who is very merciful and compassionate by nature, as well as highly 
obliging and gracious, perceived that everyone was restless and very eager to meet 
him personally. (1) 


Hence, the Lord obliged all of them by reciprocating their individual likings and 
wishes, for the Lord fulfilled the wishes of everyone and satisfied them all’. (2) 


In a miraculous and mysterious way truly, Lord Ram and his younger brother 
(Laxman) met everyone individually within the span of a few moments, thereby 
removing their sorrows and the grief of separation from which they were all suffering 
intensely’. (3) 


Indeed, this apparent miracle was not impossible for Lord Ram to perform, and 
neither was it something unusual nor mysterious because the same sun would 
simultaneously be seen as a reflection in a number of pots filled with water, with each 
pot appearing to reflect an independent image of the sun, giving the impression that 
there are as many suns in the sky as there are water-filled pots on the ground’. (4) 
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[Note—'Refer also to Ram Charit Manas, Baal Kand, Chaupai line no. 3 that precedes 
Doha no. 241—to Chaupai line no. 8 that precedes Doha no. 242. 

The context here is the bow-breaking ceremony organized by king Janak. A 
huge gathering of competitors as well as spectators had assembled at the venue. When 
Lord Ram and Laxman walked in with sage Vishwamitra, the Lord’s charming image 
mesmerized the crowd. Each individual had his or her own opinion about Lord Ram, 
and so a miracle unfolded at that time too, because the Lord appeared to each 
individual in accordance to that person’s liking and imagination. Everyone saw Lord 
Ram in the way he or she wished to see him: some observed the cosmic form of the 
Lord as a Viraat Purush, someone viewed him as a prince, others as a friend, some 
viewed the Lord as a dear son, and someone else saw the Lord as a hermit present 
there to reward the individual’s spiritual efforts, while competitors present there saw 
in him their enemy. 

The same situation prevailed in Chitrakoot. Some saw and met him as their 
childhood friend, some as their beloved prince, some as if he was their family 
member, and so on and so forth. 


*A similar situation happened when Lord returned to Ayodhya from Lanka at the end 
of his fourteen years of forest exile. The whole city came out and every citizen wanted 
to meet and welcome the Lord personally. At that time too, Lord Ram performed a 
miracle of sorts by meeting each single person individually within a very short time. 
Everyone believed that Lord Ram has met him first, but the Lord met all the citizens 
simultaneously. {Refer: Ram Charit Manas, Uttar Kand, Chaupai line nos. 4-8 that 
precede Doha no. 6.} 

To explain this phenomenon, the example of the image of the same sun being 
seen as a reflection in the water of many pots is cited here. An ignorant person who is 
not aware of the fact, that there is only one sun high up in the sky and what he sees in 
the water is only its reflection, would be deluded to think that there are many suns, 
each pot having a sun. The truth, however, is that there is only one sun and it is high 
up in the sky, and not in the pot; what one sees in the water-filled pots are merely 
reflections of that single sun. 


*This verse draws from the metaphysical philosophy that the same Atma, or the soul 
representing ‘pure consciousness’, resides in the body of all living creatures. The 
primary form of this Atma is known as the ‘Parmatma’, or the Supreme Atma; it 
represents the ‘cosmic form of Consciousness’. This Parmatma is represented by Lord 
Ram here, while the individuals whom Lord Ram met represent the living beings or 
the creatures in whose body that cosmic Atma resides in the form of the individual’s 
own Atma. So therefore, it is like seeing an image of the same sun in the water of the 
many pots lined up on the ground. 

This metaphor is also apt from another viewpoint too. The body of all living 
beings is gross and perishable, just like the earthen pot. But ‘consciousness’ is a 
different and independent entity, for it is eternal and sublime, not gross and perishable 
like the body. The ‘consciousness’ represented by the Atma is a universal and all- 
pervading single entity that gives the gross body of a creature its life; without the 
Atma the creature is dead. If the ‘water’ is removed from the earthen pot, no 
reflection of the ‘sun’ would be seen inside it. Likewise, if the Atma is removed from 
the individual’s body, there would be no life in it. And since the individual Atma is a 
microcosmic form of the universal entity known as the macrocosmic Atma, or the 
‘Supreme Atma’, the ‘Parmatma’, at the higher cosmic level of existence, it follows 
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that what we see as ‘life’ in all living beings is merely an image of the cosmic 
Consciousness that is universal and all-pervading. 

In the present context of this verse, when it is said here that ‘Lord Ram met all 
the citizens simultaneously and individually’, it is merely an extension of the above 
metaphysical philosophy; it is merely another way of expressing what has been said 
herein above. | 
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After meeting Lord Ram and Laxman, everyone met Kewat (i.e. Guha Nishad) with 
affection overwhelming their hearts. All the citizens unanimously praised the luck and 
good fortune of Nishad'. (5) 


Next, Lord Ram saw his mothers who were so distraught and saddened with grief that 
they resembled creepers that have shrunk after being bitten by frost”. (6) 


[Note—'Its seems very odd on the face of it when we read here that the citizens 
would meet Guha Nishad at Chitrakoot, although he had accompanied Bharat and his 
entourage right from Sringberpur, Nishad’s home village. So, Nishad was with the 
procession, often leading it from the front as a guide, so obviously everyone knew 
him well. 

The probable reason for the poet Tulsidas mentioning such meeting between 
the citizens and Nishad here is that in the current scenario, Nishad stands close to 
Lord Ram and Laxman, just like a close friend and confidante would stand, and from 
the gestures exchanged between them it was obvious to others that a special bond 
existed between Lord Ram and Nishad. 

To wit, at present Nishad presents a completely different picture from what the 
people had thought of him earlier, for no one had an inkling that he was so very close 
to Lord Ram and his dear friend. 

Hence, all of a sudden their view and opinion of Nishad changed; what they 
had previously thought of him as being merely a tribal volunteering to be a guide of 
Bharat to enable him to travel through unknown territory in the wild forest, suddenly 
transmewed into someone significant and of great importance, someone who was very 
close and dear to Lord Ram. That is why sage Vasistha had himself met and embraced 
Nishad most affectionately just a while ago—apropos: Ram Charit Manas, Ayodhya 
Kand, Chaupai line nos. 5-8 that precede Doha no. 243 herein above. 

Emulating the sage, the citizens too showed their respect to Nishad by meeting 
him personally, to exchange greetings and praise his good luck. 


°A similar physical condition is described with reference to Kaushalya when Bharat 
first met her after returning home to Ayodhya from abroad—apropos: Ram Charit 
Manas, Ayodhya Kand, Doha no. 163.] 
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Lord Ram met Kaikeyi (Bharat’s mother and the one who was responsible for sending 
Lord Ram to the forest) first (before meeting his own mother Kaushalya, as well as 
Laxman’s mother Sumitra)’. 

The Lord’s show of politeness, gentle manners, genteel behaviour and 
courteousness helped the Lord to let Kaikeyi overcome her embarrassment and guilty 
conscious so much so that her mind bent towards the virtue of devotion and affection 
for the Lord’. (7) 


Lord Ram fell down at her feet and reassured her that he harbours no ill-will against 
her by telling her that whatever that had happened was none of her fault at all, but it 
was due to the turning of the wheel of time in a particular direction, driven by the fiat 
of fate, provisions of providence and the dictate of destiny over which no one has any 
control, and therefore she is not to be blamed for anything that had happened, and 
neither should she feel guilty or embarrassed at all about it. 

Thus, by casting the blame of the unfortunate developments of the past (which 
had led to so much turmoil in the kingdom, the death of king Dasrath, and Lord Ram 
coming to the forest) on the wheel of time, the cruelty of fate and the inviolable 
dictates of an equally cruel destiny that cannot be changed or deferred, Lord Ram 
helped to calm down Kaikeyi’s agitations and sooth her sense of guilt that had been 
bearing down heavily on her conscience for a long time. [It also softened Kaikeyi and 
mellowed her heart so much that she now developed affection and devotion for Lord 
Ram much like her son Bharat had, as well as her other sister-queens, Kaushalya and 
Sumitra, had.] (8) 


[Note—'When Lord Ram returned to Ayodhya at the end of the fourteen years of his 
forest exile, when he entered the royal palace, he first went and met Kaikeyi very 
affectionately to remove any remnants of embarrassment that she might still be 
having—apropos: Ram Charit Manas, Uttar Kand, Chaupai line nos. 1-2 that precede 
Doha no. 10. 


*Lord Ram’s gesture is very significant for many reasons. First, Kaikeyi’s son Bharat 
had proved by his conduct that he loves Lord Ram exceedingly, and so the Lord 
wished to tell him that he too harbours no ill-will against his mother, and that he has 
the same respect for her now as he always had for her in the past. 

Second, whatever Kaikeyi did had a subtle and silent consent of Lord Ram, 
who we must always remember was not an ordinary prince but the Supreme Being 
who had assumed the Lord’s human form with a mission to accomplish, which was to 
eliminate the scourge of the demons. This would not have been possible if the Lord 
hadn’t gone to the forest with Sita, which is proved by the subsequent developments 
that culminated in the War of Lanka, and the death of Ravana and his horde of 
ferocious demons. 

To wit, the credit of making it happen goes indeed to Kaikeyi, and in a way 
Lord Ram was very thankful to her for bearing with a lifetime of ignominy so as to 
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enable the Lord to accomplish his mission successfully, and in the process give us the 
epic story of the Ramayana. 

Third, it underlines the gracious, tolerant, benevolent and forgiving nature of 
Lord Ram who has no compunctions or reservations in being good, courteous and 
forgiving towards a person who has caused so much grief and misery to others by 
some selfish and wicked deed. 

Fourth, the Lord wants to give us a message that to move on in life 
successfully it is better and necessary too to forget about the past and look into the 
future; it is always good to bury the hatchet and make up with even those who appear 
to be inimical to us in the past, for no one can say who would be needed for some 
kind of help in a changed situation in the womb of the future, for it may be that a 
person who was our antagonist in the past might have regretted for his misdeeds and 
wishes to make amends if given a chance by going out of his way to help us 
somewhere down the line in the future when we find ourselves at sea, and even our 
so-called friends and well-wishers abandon us for it does not suit their own self- 
interests to support us in the changed situation. The lesson is: History can’t be 
changed, but surely the Future can be taken good care of. 

By showing courtesy and respect to Kaikeyi, Lord Ram endeared Bharat to 
himself more, the Lord won Bharat’s heart, for after all she was Bharat’s mother, and 
when a mother is shown respect by someone who has been made to suffer due to her 
wickedness, but who goes out of his way to prove that he still respects her like Lord 
Ram had shown for Kaikeyi, it is but natural that it will have a positive influence on 
her son. Bharat would now be totally committed to be loyal to Lord Ram for he 
realized that the Lord is a gem that is worth adoring and cherishing; he is a brother the 
like of whom is nowhere to be found in the whole of the Creator’s realm. 

Fifth, by showing respect to Kaikeyi, Lord Ram ensured that family goodwill 
and unity remains undiluted. The Lord’s gracious behaviour ensured that at least in 
the future, Kaikeyi will not try any more dirty tricks against any member of the 
family, for the embarrassment was too stifling for her to overcome, and so surely she 
won’t make the mistake to subject herself to scorn, castigation, ridicule, contempt and 
outright rejection in the future by repeating the same mischief that she had done in the 
past; Lord Ram’s courteous behaviour towards her was an insurance against such 
eventuality in the future. ] 
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Thereafter, Lord Ram met all other mothers (i.e. his own mother Kaushalya, as well 
as Laxman’s mother Sumitra), showed due respect to them, and comforted them 
satisfactorily by telling them that no one is to be blamed for the unfortunate 
developments of the past as everything in this world is under the control of the 
almighty God, and nothing happens against his wishes, so there is no sense in blaming 
anyone for one’s misfortunes’. (Doha no. 244) 
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[Note—'What Lord Ram tells his other mothers is a reiteration of what he has just a 
while ago said to Kaikeyi. This was another diplomatic move by Lord Ram to ensure 
that Kaikeyi is not singled out for condemnation by the other queens, that there should 
be no friction between them, that family ties and relationships continue to remain 
warm and affectionate. The Lord wanted to avoid a nasty situation where Kaikeyi 
would be forced into a corner and become as restless and ferocious as a trapped cat 
who would suddenly lunge forward to dig her teeth deep into the neck of her 
tormentor when it finds no way to escape. The Lord did not want Kaikeyi to make any 
more mischief in the future by helping to restore her dignity and self-respect in the 
eyes of others. 

Had Lord Ram shown any sort of annoyance towards Kaikeyi, directly or 
indirectly by any of his gestures, it would have had a negative impact on family peace 
and mutual goodwill between the queens. What is past is gone; what is future must be 
taken care of. Creating ill-will and hostility by stoking a fire symbolizing bad memory 
of the events of the past, a fire that is slowly dying, makes no sense; time is a great 
healer if one does not keep pricking old wounds and preventing them from healing 
themselves over time. | 
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The two brothers (i.e. Lord Ram and Laxman) bowed at the feet of the wife of their 
guru! to pay their respect to her, along with the wives of other Brahmins who had 
come with her. (1) 


They were shown due respect in the same way as one would show to goddesses 
Ganga and Gauri (i.e. the female deity representing the holy river Ganges, and 
goddess Parvati, the divine consort of Lord Shiva, respectively). 

The honourable wives of the Brahmins, including the wife of the guru, were 
pleased with the two brothers and blessed them by using pleasant words. (2) 


[Note—'The name of sage Vasistha’s wife was Arundhati—apropos: Ram Charit 
Manas, Ayodhya Kand, Chaupai line no. 5 that precedes Doha no. 187.] 
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Then the two brothers fell down at the feet of Sumitra (who was Laxman’s mother) 
who immediately picked them up and embraced them simultaneously as if a pauper 
has found an opportunity to grab a treasure. 

[To wit, Sumitra tightly clasped the two brothers in her arms just like the case 
of a poor person tightly clasping a bag of treasure. The poor person holds the bag 
close to his heart, and clutches it tightly so that it is not lost. Likewise, Sumitra 
clutched Lord Ram and her own son Laxman most affectionately in her arms, and 
lovingly embraced them.] (3) 


After that, the two brothers fell down at the feet of mother Kaushalya; their bodies 
were thrilled and they were very agitated by waves of love and affection that seemed 
to overwhelm them’. (4) 


The mother (Kaushalya) lifted them and clasped them to her bosom most 
affectionately even as tears rolled down her eyes to drench the two brothers. (5) 


[Note—'We see that Lord Ram and Laxman first met Kaikeyi, then Sumitra, and 
finally Kaushalya. 

Lord Ram had symbolically acknowledged and expressed his deep sense of 
gratitude for Bharat and Laxman for being loyal to him and having so much respect 
for him by choosing this sequence of meeting and showing respect to all the three 
mothers one by one. First the Lord met Kaikeyi who was the mother of Bharat; then 
he met Sumitra who was Laxman’s mother, and then, lastly, he met his own mother 
Kaushalya. This gesture of Lord Ram would certainly please Bharat and Laxman 
when they see that their elder brother preferred to pay his respects to their mothers 
first before meeting his own mother Kaushalya. 

Remember: All the citizens who had accompanied Bharat to Chitrakoot were 
closely watching everything. When they observed how Lord Ram showed respect to 
Bharat’s and Laxman’s mothers before his own mother, and treated them all equally, 
everyone cheered the Lord for his graciousness and virtuousness. 

Lord Ram’s gestures—of meeting Kaikeyi, Sumitra and Kaushalya with equal 
affection and respect, and also of comforting Kaikeyi by telling her that she ought not 
to feel guilty, embarrassed or ashamed of herself because whatever that had happened 
was none of her fault but was dictated by the fiat of fate—went a long way to foster 
goodwill and cordial relations within the family, and it also sent a positive signal to all 
those who were witnessing this meeting to tell them that everything was fine and there 
was no trace of friction in the royal family. 

This latter perception—that the royal family stood firmly united, and all its 
members had cordial relations with each other—was very crucial for the welfare of 
the kingdom, for it immediately preempted chances of any kind of conspiracy, 
backdoor intrigue or political drama from being played out by jealous factions and 
other vested interests who were inimical to peace and the good of the kingdom and 
welfare of the royal family, and who might have exploited dissension and friction in 
the royal family to settle their own selfish scores and somehow topple the cart to gain 
an upper hand on their rivals who were loyal and faithful to the family in particular, 
and the kingdom in general. If perchance this latter sort of development happened, it 
would be disastrous for the kingdom and a catastrophic situation for all its citizens. ] 
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The emotions of joy and sorrow that permeated all over at that time are as impossible 
for any poet to describe as a dumb man being unable to describe the taste of any 
delicious food he has eaten. (6) 


After Lord Ram and his younger brother (Laxman) had affectionately met all the 
mothers, they asked the guru (sage Vasistha) to accompany them to their hermitage. 


(7) 


On receiving relevant orders from the sage, the citizens found for themselves proper 
places to put up their camps, places which were reasonably comfortable for their stay, 
and from where water was near’. (8) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 197 along 
with Chaupai line no. | that follows it; (ii) Chaupai line nos. 4-5 that precede Doha 
no. 234. 

Let us not forget that it was a large party; there were large numbers of citizens, 
Brahmins, servants, army men, members of the royal family, ministers, courtiers, 
service providers, besides animals such as horses, mules, elephants etc. Everyone 
cannot be accommodated in the limited area within Lord Ram’s hermitage. So 
therefore, guru sage Vasistha ordered the different chiefs to make necessary 
arrangements for the groups under their command, and pitch camps at suitable places 
spread around the Lord’s hermitage. ] 
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[This verse tells us who accompanied Lord Ram to his hermitage. | 


Taking along Brahmins, ministers, mothers, the guru, and many other seniors with 
him, Lord Ram, together with Laxman and Bharat, proceeded towards the hermitage 
that was holy and sanctified. (Doha no. 245) 


[Note—As has been remarked in the previous verse, the majority of the people had 
pitched their camps in the vicinity of Lord Ram’s hermitage, with only a handful of 
important and senior people actually accompanying the Lord to his hermitage. 
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It is obvious that for some time, the area around Lord Ram’s hermitage must 
have turned into a large tent-city within the overall realm of the forest. Some pitched 
their tents in open ground, in some clearing in the woods, and others must have 
chosen the cover of surrounding trees as a good shady and cool place to rest.] 
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When sage Vasistha entered the hermitage, Sita came to touch his feet to seek his 
grace, and the sage blessed her that whatever auspicious wishes (ucita asisa) she had 
in her mind would be fulfilled’. (1) 


Thereafter, Sita met the wife of sage Vasistha (i.e. Arundhati) and other honourable 
Brahmin ladies who accompanied her. It is not possible to describe the immensity of 
mutual respect and affection that they expressed for each other. (2) 


Sita paid her respects to each of these honourable ladies by touching their feet, and in 
return she received liberal blessings from them that pleased her heart immensely’. (3) 


[Note—'Sage Vasistha was always very careful in granting his blessings. He left 
enough space so that if the person whom he blesses has some bad wish in his mind, it 
would automatically be set aside, for only good wishes would be fulfilled—this is 
evident from the phrase “ucita asisa”, meaning that the wish which is correct, right 
and proper would be granted, and not otherwise. 

Further, the sage would leave on the person to decide what he or she would 
like to have, what would be good and the right thing for him or her to do. This style of 
functioning by sage Vasistha is evident when he was sent by king Dasrath to go and 
inform Lord Ram that he must prepare himself to be crowned as the next king of the 
kingdom the next day. Being all-knowing, the sage knew that it was not to be so, that 
it would not be proper for Lord Ram to ascend the throne at this point of time, for he 
had another important mission of eliminating the scourge of the demons to 
accomplish before assuming the responsibility of ruling the kingdom of Ayodhya. 

So what did Vasistha do? He used his words in such a clever way that he was 
able to camouflage his advice to Lord Ram to be wary of ascending the throne then, 
for the Lord must remember about the primary cause of his coming down to earth as a 
prince of Ayodhya. It simply meant that the sage warned Lord Ram that ascending the 
throne of Ayodhya was not his primary concern nor was it the reason why he had 
descended from the heaven and came down to earth to become a human being known 
by the name of ‘Lord Ram’. This subtle warning alerted the Lord and he became 
serious. This would become clear to us when we read the following verses of Ram 
Charit Manas, Ayodhya Kand—viz. Chaupai line nos. 2-4 that precede Doha no. 10. 
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In the present context, Sita could have asked the sage to bless her in the same 
way she had asked the holy river Ganges to bless her earlier. What did she ask the 
holy river Ganges? This is narrated Ram Charit Manas, Ayodhya Kand, Doha no. 103 
along with Chaupai line nos. 2-8 that precede it. 


“When Sita had prayed to river Ganges, the latter had blessed her and it gave a lot of 
joy to Sita’s heart—apropos: Charit Manas, Ayodhya Kand, Chaupai line no. 1 that 
precedes Doha no. 104.] 
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When Sita’s mothers-in-law saw her, they closed their eyes in shock, grief and 
sadness at the dismal sight of her delicate frame standing before them (clad in a 
hermitress’ dress)*. 

[*There is another way in which this verse can be interpreted as follows: 
“When Sita saw her mothers-in-law, she was so overwhelmed with emotions that she 
shut her eyes as her delicate frame could not cope with the burden of sadness and 
grief this sight wrought on her.” (4) 


It appeared that a helpless she-swan had fallen victim to the snare laid out by a cruel 
bird-catcher', 

Alas! Say, what kind of cruelty and mischief had the Creator unleashed on 
someone who was innocent and helpless against his onslaught? (5) 


All the mothers-in-law felt exceedingly sorry, remorseful, dismayed and distraught 
when they saw Sita. They sighed and said despondently: ‘Alas, we have to bear 
patiently with whatever Fate decides for us, because there is no other alternative but 
to accept its fiat.’ (6) 


[Note—'In this metaphor, Sita is the ‘she-swan’, and the cruel Fate is the ‘bird- 
catcher’. ] 
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Then Sita, the daughter of Janak (janakasuta), brought courage to her heart even as 
tears filled her eyes that resembled a blue lotus flower’. (6) 


Sita went forward to meet her mothers-in-law. During those moments, grief and 
sadness spread everywhere. (8) 


[Note—'In this analogy where Sita’s eyes are compared to a blue lotus flower, we 
discover that the sclera and the cornea of her eyes were not white as it usually is, but 
softly ‘bluish’ in hue, resembling the colour of the sky. | 
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Sita touched the feet of all the honourable Brahmin ladies one by one as she met them 
individually and very affectionately to seek their blessings. 

They, in turn, were overcome with love for her, and they blessed her from the 
depths of their hearts thus: ‘May you lead a very happy married life without any fear 
of widowhood (rahi'ahu bhari sdhaga)’’. (Doha no. 246) 


[Note—'Sita has been blessed in a similar fashion ealier too. 

For instance, mother Kaushalya has blessed her in Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 8 that precedes Doha no. 69. 

Later on, Sita was blessed by countless elderly women folk of villages whom 
she met while on the way to the forest—apropos: Ram Charit Manas, Ayodhya Kand, 
Doha no. 117.] 
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After the preliminaries and formalities were over, the wise sage (Vasistha) observed 
that Sita and all the queens were feeling very uneasy and were wrought with grief. So 
he asked them all to sit down comfortably and relax themselves. (1) 


Then to give comfort, solace and succour to all those who were present there, the 
enlightened sage narrated some incidences from ancient scriptures highlighting the 
delusionary nature of this world and the unexpected way the things may happen in it’. 
The sage also gave them some discourse on spiritual matters’. (2) 
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[Note—'The sage had employed this method earlier too to provide comfort and moral 
support to those who were tormented by sorrows and grief. 

For instance, in Ram Charit Manas, Ayodhya Kand, (i) Doha no. 156 he 
comforts the queens upon the death of king Dasrath; (11) then in Doha no. 169 along 
with Chaupai line no. 8 that precedes it the sage comforts Bharat using the same 
method. 


*The method of giving metaphysical and spiritual discourse to grant peace and solace 
to one’s agitated heart is employed by Laxman to soothe Nishad as narrated in Ram 
Charit Manas, Ayodhya Kand, Chaupai line no. 3 that precedes Doha no. 92—to 
Chaupai line no. 1 that precedes Doha no. 94.] 


Fo AT ON Tay Aa LA TTA Tae TE UAT Ul 3 
Te og Prat Ag frat 1 athe ferent eft et at w UI 


nrpa kara surapura gavanu sunava. suni raghunatha dusaha dukhu pava. 3. 
marana hétu nija néhu bicart. bhé ati bikala dhira dhura dhari. 4. 


[These discourses prepared the ground and mentally firmed up Lord Ram, Laxman 
and Sita to cope with the bad news about king Dasrath’s death that would now be 
conveyed by the sage. ] 


The sage then told Lord Ram about the death of the king (Dasrath) by saying that he 
has gone to the abode of the gods in the heaven (Surapura gavanu sunava). 

Hearing this bad news about the passing away of the king, Lord Ram felt 
extremely dismayed and distressed. (3) 


The Lord’s distress and sorrows were exacerbated when he learnt that he was the 
cause of the death of his father (because Dasrath had died as he could not bear with 
the grief of separation from his beloved son, Lord Ram)' so much so that the Lord, 
who is reputed to be exemplarily calm, poised and self-restrained, as well as being 
courageous, resilient and bold in the face of adversities, became highly agitated and 
affected emotionally. (4) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 5 that 
precedes Doha no. 81—to Chaupai line no. 7 that precedes Doha no. 82; (ii) Doha no. 
155 along with Chaupai line nos. 5-8 that precede it.] 
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The news of Dasrath’s death was as harsh and piercing as the strike of a sharp weapon 
such as a dagger, and it caused intense grief to Laxman and Sita on the one hand, and 
renewed the miserable condition of the queens on the other hand. (5) 


The whole assembly was tormented by grief as if the king had died that day itself’. (6) 


[Note—'King Dasrath had died many days ago, and during the interval of his death 
and Bharat’s arrival at Chitrakoot so many things had happened so quickly that the 
initial grief arising out of the king’s death had subsided quite a lot as the people’s 
minds were occupied by other thoughts of immediate concern. 

But with the sage’s telling Lord Ram about the king’s passing away, that 
dormant fire of grief was stoked and it revived once again. The king was loved by his 
subjects, and his memory made everyone sad, gloomy and regretful. ] 


ar agh wa aaene | ated wart Gata Aer 1 9 
ad frig af fea wy ater ah He Wel re A TU 


munibara bahuri rama samujha'e. sahita samaja susarita naha’é. 7. 
bratu nirambu téhi dina prabhu kinha. munihu kahém jalu kahum na linha. 8. 


The sage (Vasistha) comforted Lord Ram once again, and then he, along with Lord 
Ram and the rest of the assembly, took a purifying bath in the auspicious river 
(Mandakini). (7) 


That day, Lord Ram fasted rigorously and abstained from drinking water also as part 
of his religious exercise. 

On the instructions of the sage, no one drank water that day as they all joined 
Lord Ram in fasting. (8) 


[Note—Abstaining from food and water for a day after taking a purifying bath is a 
traditional ritual and a custom to pay homage to a departed soul. ] 


ao. site ait tatenfe Sr aft strerg che 

THT WA AAT WY Al AA AAS HLS VV I 
doha. 
bhoru bha'ém raghunandanahi j6 muni ayasu dinha. 
Srad'dha bhagati saméta prabhu so sabu sadaru kinha. 247. 


The next morning at dawn’, Lord Ram (the honourable son of the family of king 
Raghu to which Dasrath too belonged; “raghunandanahi”) obeyed all the 
instructions that the sage (Vasistha) gave him in respect to paying homage to his 
father. The Lord carried out all his duties with great faith, devotion and diligence as 
was expected from him. (Doha no. 247) 


[Note—'This is the second day of Bharat’s arrival at Chitrakoot.] 
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dio, ait fad fear de wie oct 1 Y OAla Ute AT AT 8 
WY ATA Uleeh ST Te | Aa Monet ATT AST I 2 
GH A VAS Mey TAd Be | Aa Stra ATA TS 3 
caupa’. 


kari pitu kriya béda jasi barani. bhe punita pataka tama tarani. 1. 
jasu nama pavaka agha tula. sumirata sakala sumangala mila. 2. 
sud'dha so bhaya'u sadhu sammata asa. tiratha avahana surasari jasa. 3. 


Having performed his sacred religious duties for the departed soul (i.e. his father, king 
Dasrath) as prescribed by the Vedas, Lord Ram purified himself (bhé punita) and got 
over the dark shadow of sins' just like the sun gets rid of the darkness of night 
(pataka tama tarani). (1) 


The Lord whose holy name (“Ram/Raam/Ram’’) is so spiritually powerful and has 
such stupendous mystical powers that its mere utterance can burn (i.e. eliminate) all 
sins just like a tiny spark of fire would reduce a huge bundle of cotton to ash within a 
short time, as well as is so auspicious and holy that its mere remembrance grants the 
best of blessings and choicest of happiness to a creature’, --- (2) 


--- That same Lord Ram is said to have purified himself on the advice of saintly souls 
(here meaning sage Vasistha and other senior Brahmins as well as the sages who were 
present in his hermitage when Bharat’s party arrived) just to show respect to them and 
honour their words in the same way as river Ganges, the holy river of the gods which 
is pure in itself, is said to become purifying and made more holy when it passes 
through sacred places of pilgrimage when its powers to purify are invoked by pilgrims 
visiting such places*. 

[*The second half of this verse regarding Ganges can be interpreted to mean: 
“_--in the same way as river Ganges, the holy river of the gods which is pure in itself, 
is said to be made more holy and acquires purifying powers when it passes through 
consecrated places”.]° (3) 


[Note—' What kind of sin was it which cast a dark shadow on Lord Ram, a sin which 
Lord Ram had to wash off by diligently following the rituals as ordained by the 
Vedas? 

The answer is found in Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 
3-4 that precede Doha no. 247 herein above. It is this: Lord Ram felt guilty that his 
father had died due to grief arising out of separation from him. It means that had the 
Lord accepted Dasrath’s final plea to rescind on his decision to go to the forest*, it is 
likely that the king wouldn’t have died at all. {Refer: Ram Charit Manas, Ayodhya 
Kand, Chaupai line no. 5 that precedes Doha no. 77—to Chaupai line no. 2 that 
precedes Doha no. 78.} 

Hence, Lord Ram held himself responsible for his father’s death. This is the 
guilt which caused the dark shadow of the sin of being responsible for his father’s 
death which Lord Ram had to get rid of. 
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*The greatness, the holiness, the purity and the stupendous spiritual powers of Lord 
Ram’s name have been enumerated in detail in (a) Ram Charit Manas, Baal Kand, (i) 
Chaupai line nos. 1-5 that precede Doha no. 10; (ii) Chaupai line no. 1 that precedes 
Doha no. 19—to Chaupai line no. | that precedes Doha no. 28; and (b) Vinai Patrika 
(a book of prayers written by Tulsidas), verse nos. 46, 65-70. 


*Lord Ram was inherently and intrinsically auspicious, holy and pure; the Lord did 
not need anything external to make him more auspicious, holy and pure. But 
nevertheless, he took a purifying bath in deference to the wishes and to honour the 
advice given to him by the elderly Brahmins and sages in order to show respect to 
them, as well as to set an example for others that one must adhere to established 
traditions and respect ancient customs no matter what personal views are held by him 
or her on a given matter. 

The example of river Ganges is cited here in this context. Everyone knows that 
this river has descended from the heaven, and this is why it is called the ‘river of 
gods’ (SsuraSari) in the first place. As such, it is pure and holy in itself; it does not 
need a certificate for its holiness and purity. But nevertheless, when it passes through 
holy places and a person bathes in its waters, it is believed that the spiritual rewards 
are multiplied many times over. To wit, if a person takes a bath in river Ganges at 
some other place instead of a pilgrim place, he would surely be blessed and get 
spiritual merit. But if the person takes the same bath in river Ganges at some sacred 
site, the blessing is enhanced. 

Likewise, by obeying the advice of the sages and saintly people, that he must 
take a purification bath after paying homage to his dead worldly father king Dasrath, 
Lord Ram had just followed tradition and honoured the sages and saints. His holiness 
and purity and auspiciousness was neither less before the bath, nor had it become 
more after the bath.] 


Ge ut as aren Stet 1 ater ae eA a PTA & 

AT AMT ae FS TENT | he et et Big STANT UI 
ATs Wd Aaa Ge ara char Ate aot Fas ST STAT Ut & UI 
Me TAA UT MAST US | Bg gat sala WH U9 il 


agd hes Ua fas fears isha dig wa iter Ara Nc I 


sud'dha bha'ém du'i basara bité. bolé gura sana rama pirité. 4. 

natha loga saba nipata dukhari. kanda mula phala ambu ahari. 5. 
sanuja bharatu saciva saba mata. dékhi mohi pala jimi juga jata. 6. 
saba saméta pura dhari'a pa'u. apu iham amaravati ra'U. 7. 

bahuta kahé'um saba kiya'un’ dhitha’. ucita ho'i tasa kari'a gosami. 8. 


After two days had passed since the purification rituals’, Lord Ram spoke most 
affectionately to his guru (sage Vasistha) as follows. (4) 


Lord Ram said to sage Vasistha: ‘Oh Lord (natha)! All the people are very distressed 
and sad. They are surviving by drinking water and eating frugal meals consisting of 
roots, stems and fruits only. (5) 
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Everyone is suffering and distressed, including Bharat and his younger brother 
(Shatrughan) along with all the mothers. The sight of this sorrowful condition of 
everyone has made me very pitiful, anguished and sorry, so much so that every 
passing minute seems to be like ages for me (because the sufferings and agonies of 
the people seem to bear so heavily on my mind and conscious that time appears to 
have stopped moving). (6) 


I earnestly and most sincerely request thee to please proceed to go back to Ayodhya 
with everyone else” (because life in the forest is very tormenting and harsh, it is full 
of hardships and difficulties, and I am extremely hurt and feel distressed to see 
everyone suffering here due to me)’. 

Further, thou art here away from the city, and the king (Dasrath) hast gone to 
the city of gods known as Amravati (i.e. he has died)*. (7) 


Oh revered Lord (gdsami), please forgive me for being bold enough to speak before 
thee out of turn by giving thee unsolicited advice. But nevertheless, it was necessary 
for me to express my strong reservations as to the stalemate that has been created at 
present. Now I leave everything unto thee and rely on thine wisdom to take 
appropriate actions in this crucial matter.’ (8) 


[Note—'This is the 4" day since Bharat arrived in Lord Ram’s hermitage at 
Chitrakoot. The purification bath was done on the 1“ day of arrival*1; the next 
morning rituals to pay homage to Dasrath were done*2, then for the next two days the 
party relaxed according to this verse: 1+1+2 = 4 days. 

{*1 = Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 7-8 that 
precedes Doha no. 247. 

*2 = Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 247 along with 
Chaupai line no. 1 that follows it.} 


“It is abundantly clear from this verse that Lord Ram has no wish to return to 
Ayodhya at this point of time. The Lord had been pondering over the matter for two 
days, and he decided to take the guru in confidence as he was a wise and learned man, 
and would understand the Lord’s views and perspective in the correct light. Everyone 
would be obliged to obey sage Vasistha’s orders*1, and if the sage principally agrees 
with Lord Ram that it is better for all to return to Ayodhya, it would be so much the 
easier for the Lord, gradually, politely and in a subtle manner, to prevail upon Bharat 
and others to return home*2 because sage Vasistha too would join the Lord in turning 
the mind of the people in favour of returning home to Ayodhya. 

{*1 = Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 305. 

*2 = Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 7 that 
precedes Doha no. 304—to Chaupai line no. 3 that precedes Doha no. 307.} 


‘Lord Ram was extremely sad and distressed at the sight of the people enduring 
unnecessary hardships and difficulties in the harsh environs of the forest. So, he 
requests sage Vasistha to take everyone back home. A similar situation had developed 
at the time of Lord Ram leaving Ayodhya when almost the entire city had rushed 
behind him, because the distraught citizens declared that they can’t live without him. 
The people crowded around his chariot, wailing and declaring their intention to go 
where the Lord goes, and they went till rrver Tamsa where the Lord halted for the day. 
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Lord Ram was immensely moved by their plight, but he couldn’t turn back to oblige 
them. So he decided to sneak away in the dead of night while the tired and grieving 
people were asleep. The next morning, when the weary citizens woke up, they 
discovered that their beloved Lord was gone. They ran here and there searching for 
him frantically, utterly dismayed and crazy with grief, but unable to trace him they 
returned home crestfallen like someone who has lost everything in this world, but 
since death was not in their hands the citizens had to bear with a miserable life of 
grief and sorrows, surviving on the hope of seeing their Lord one day in the future 
when he returns home after fourteen years. That hope encouraged them to pull on 
somehow with the drudgeries of mundane life so that they could see the dawn of that 
day when Lord Ram returns home to be with them once again. This episode is 
narrated in Ram Charit Manas, Ayodhya Kand, Chaupai line no. 2 that precedes Doha 
no. 83—to Doha no. 86. 

We find that Lord Ram faces a similar situation and dilemma at Chitrakoot, 
but with a difference. Earlier he could deftly leave the place and the citizens behind 
on the banks of river Tamsa, with a heavy heart though, and move on with his journey 
to the forest as mandated by his step-mother Kaikeyi, but here in Chitrakoot he 
couldn’t adopt the same strategy. The reason is that while on the previous occasion he 
was on the move already and had the benefit of a chariot for quick exit, here in 
Chitrakoot he had established a dwelling by way of his hermitage of his own, and had 
settled in it to pass his days peacefully in the serene environment of the forest. 

Besides this, on the previous occasion he was followed by the common men of 
the city, but now at Chitrakoot the situation was sharply different, because he was not 
alone, as there was a large gathering of honourable citizens present in the hermitage, 
which included his family members, guru Vasistha, other senior Brahmins, ministers, 
courtiers and noble men and women of the kingdom, besides the common people. In 
this situation, sneaking away in the dead of night would be an unthinkable and a most 
dishonourable thing for Lord Ram to attempt. 

Hence, the only way out for the Lord was to quietly approach guru sage 
Vasistha, confide in him the Lord’s reservations regarding the issue of his returning 
home, and request the sage to tackle the situation tactfully. The Lord knew that since 
sage Vasistha was a wise man and all-knowing, he certainly is expected to be aware 
of the actual reason why Lord Ram was going to the forest, which was to eliminate 
the scourge of the evil demons, and hence the Lord was confident that the sage will 
never create any hurdle in the successful accomplishment of this mission. 


“The Lord means that Ayodhya has no one to look after it after the death of king 
Dasrath. At present none of the four brothers are present there to take charge. None of 
the ministers, councillors, army commanders, senior advisors and even sage Vasistha 
are not present in Ayodhya at this moment. This is a very dangerous situation, for this 
void might give the enemies a chance to attack. If there is no one to look after the city, 
there would be anarchy and chaos everywhere. Lord Ram says that it would be a very 
sinful thing if it does happen on his account, for it would bring more miseries to 
Ayodhya than what it is already suffering from, and the Lord would be morally 
responsible to provoke some greater calamity caused by negligence and childish 
behaviour on his part. So the Lord exhorts sage Vasistha to act with wisdom and 
prudence, and the only solution to this logjam is that the sage takes the initiative, to 
take command of the situation, and somehow prevail upon Bharat and the rest to go 
back home to Ayodhya and wait for the Lord to return home at the end of the 
designated time of fourteen years. Till that time, the sage should take charge of the 
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kingdom and its welfare as he was the senior-most person in it, and everyone respects 
and obeys him. ] 


Glo, et Ad HOA Ha A eg sta Wa | 


vint ghad fer gg ave cha cag fersrt Be UI 
dona. 


dharma sétu karunayatana kasa na kahahu asa rama. 
loga dukhita dina du'i darasa dékhi lahahum bisrama. 248. 


Sage Vasistha replied: ‘Oh Ram—thou art an embodiment of Dharma (i.e. you always 
uphold the principles of righteousness, probity, propriety, goodness in thought and 
conduct) as well as art most merciful and compassionate. So therefore, there is no 
wonder that thou art would say what thou have spoken’, 

Yes, it’s true that the people art suffering, that they art distressed, agonized 
and tormented. So (I suggest that) let them rest for few days, say two days, and let 
them have the opportunity to be with thee, to see thee and have thine company for a 
few more days before returning home. 

[Oh Ram, I request you to oblige them and let them have mental peace and 
recover themselves by remaining near you for few more days. I know that ultimately 
they have to go back to Ayodhya, but you are so merciful that it is expected from you 
that you won’t be so harsh to turn them back so quickly after the long and tiring 
journey they have all undertaken for your sake. A few more days, say two or three, 
won’t matter in the long run.]’ (Doha no. 248) 


[Note—'Sage Vasistha has cited two virtues of Lord Ram here. One is ‘Dharma’, and 
the other is his ‘merciful’ nature. 

As a responsible person it was Lord Ram’s moral duty to ensure that his 
charge, in this case the kingdom of Ayodhya, remains safe, protected and secure, and 
its citizens happy and free from sufferings. This is Lord Ram’s “Dharma”—moral 
duty and obligation. And when the Lord gave the first reason for asking Vasistha to 
return home, the sage appreciated the Lord’s views. 

The second virtue of ‘mercifulness’ is proved when the Lord says that he feels 
anguished when he sees the people suffering and surviving on frugal meals for his 
sake, for a forest is never a comfortable place to live. The citizens of Ayodhya had 
always lived a comfortable and privileged life surrounded by all sorts of material 
things that give comfort and pleasure, but now they have to do with a harsh 
surrounding for which they were not prepared. Their sufferings have pinched Lord 
Ram’s compassionate heart. He feels pity for them and wants their sufferings to end 
by their going back to Ayodhya. ] 


dio, WH ae ah ae Bay | ay eae ag ferenct FAT 8 Ul 
GP ae fier GT HET | IS AAS ATS STATHOT U 2 


caupa’. 
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rama bacana suni sabhaya samaju. janu jalanidhi mahum bikala jahaju. 1. 
suni gura gira sumangala mila. bhaya'u manahum maruta anukila. 2. 


When this conversation reached the ears of the citizens, the words of Lord Ram (that 
he wants the people to go back to Ayodhya) caused immense consternation and 
distress to the people who became afraid of the impending misfortune (that it seems 
that Lord Ram would not agree to return to Ayodhya) just like the passengers aboard 
a ship became extremely agitated and scared at the prospect of the ship sinking in the 
ocean when they are tossed about by high waves’. (1) 


But when they heard the words of the guru (who had asked Lord Ram to have 
patience and let the citizens live there for a few days more so that they can enjoy his 
company, as well as to enable Bharat to put forward his case before a final decision 
can be arrived at), which were like the root of all auspiciousness and hope, the 
citizens felt reassured and comforted (because now there were good chances that 
either Bharat or someone amongst them might be able to prevail upon Lord Ram to 
change his mind and accompany them back home). (2) 


[Note—'The ship begins to toss about wildly and lists dangerously on one side before 
actually sinking in a rough sea. The passengers are on tenterhooks as soon as they see 
huge waves approaching them, and then suddenly the ship starts tossing about wildly 
and listing dangerously. This situation makes the passengers panicky as they fear for 
their lives, and are afraid that they won’t cross over to the other side safely. 

In this metaphor, the citizens are like the passengers of the ship; the words of 
Lord Ram, that he wants sage Vasistha to take the people back home, are like the 
huge waves that rock the ship because the citizens lost their peace as they were unsure 
what would happen next; and the fear of the passengers that the ship would sink is 
like the fear of the citizens that Lord Ram would not return home and that all their 
hopes have been dashed, for they knew how harsh and difficult life would be for them 
without Lord Ram’s presence. ] 


Urert Ue fee caret Fetal 1 sit fereitfes ater sirer Tare 3 
Trent art aR at i Preate ate dead cat HR vu 


pavana payam tihum kala nahahirh. j6 biloki agha S6gha nasahim. 3. 
mangalamirati locana bhari bhari. nirakhahim harasi dandavata kari kari. 4. 


[The following verses, numbers 3-8, describe how the people spent their time while 
the party tarried at Chitrakoot for a while. ] 


The people took bath three times a day (morning, afternoon and evening) in the sacred 
waters of the river (Mandakini) which is so holy that by merely looking at its clean 
waters a person’s sins are washed off. (3) 


The river was an embodiment of auspiciousness, and the people beheld its waters till 
their eyes were satisfied by the view even as they bowed before it to pay their 
obeisance to the deity of this river. (4) 
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Ta Ast OA SE Wel | He WES WHT HHT SS ATT WG 
wen ste Garas ant | faferer araex Frfaer ga tt & 

facu afe qa srihra ardt | Het WE Wee TG TAT U9 
Ger fan Gas de oral srg art aA wher safe Urat tc 


rama saila bana dékhana jahim. jaham’ sukha sakala sakala dukha nahim. 5. 
jharana jharahim sudhasama bari. tribidha tapahara tribidha bayar'. 6. 
bitapa béli trna aganita jati. phala prastina pallava bahu bhamti. 7. 

sundara sila sukhada taru chahim. ja'i barani bana chabi kehi pahim. 8. 


[In the following verses, the beauty of Nature and its comforting influence upon a 
person are being described. ] 


They would go out to roam around, and to see and enjoy the pleasant view of the 
surrounding hills that had been made blessed by the presence of Lord Ram in their 
midst because the whole place was full of peace and pleasant sights as if sorrows and 
misfortunes had no place for themselves there. (5) 


Water as sweet as nectar fell down in streams and sprayed its nectarine freshness as it 
cascaded down waterfalls that abounded in those hills. 

Breeze that had all the three types of pleasant qualities, such as it being cool, 
soft and fragrant, blew all over the place. Its soothing touch eliminated all the three 
kinds of torments that afflict a creature, such as worldly worries, worries about the 
fate and destiny, and spiritual worries. (6) 


Trees, creepers and grass of a wide variety of species were present in abundance in 
the forest, and so were the fruits, flowers, leaves and twigs. (7) 


Pleasant rocks and boulders were strewn everywhere under the shade of large trees 
with a wide circle of shadow around them (where people could sit and relax). 

Verily indeed, in all sooth and without gainsay, the forest and hills (of 
Chitrakoot) were so bewitchingly beautiful and pleasant that it is not possible to 
describe them satisfactorily’. (8) 


[Note—'In this context, refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 
5 that precedes Doha no. 137—to Chaupai line no. 7 that precedes Doha no. 139.] 


ao. TR Btls wet faet Hota Asa wT | 
at ferta foreta farts wt fast ATCT Ul VF I 
doha. 


sarani saroruha jala bihaga kujata gunjata bhrnga. 
baira bigata biharata bipina mrga bihanga bahuranga. 249. 
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The ponds have beautiful lotus flowers in full bloom; water birds of all feathers were 
chirping and flocking around merrily. Bees were similarly buzzing around in merry 
abundance. 

Animals and birds of all species and varieties were cheerfully wondering 
around in the forest without any fear or animosity amongst themselves. (Doha no. 
249) 


[Note—Refer also to: Ram Charit Manas, Ayodhya Kand, Doha nos. 137 and 138. 

Later on in the story, we would get a chance to read extensively about the 
charm and beauty of Mother Nature when Lord Ram takes up residence for some 
times on a mountain or a large hill known as Mt. Prabarshan at Kishkindha: apropos: 
Ram Charit Manas, Kishkindha Kand, Chaupai line no. 10 that precedes Doha no. 
12—to Doha no. 17.] 


dio, cptet entra fect Gare | Ae feat Gat Fag aT AT BU 
at aft at get tha Bt lhe Wot et HT TT 2 
Tate ete ah fara wart i cafe ale tate Ve WA ATT I 3 
ats AMT ag Aer AT Creal | Tata WA alels Set Ul ¥ UI 


caupa’. 


kola kirata bhilla banabast. madhu suci sundara svadu sudha si. 1. 

bhari bhari parana putim raci rari. kanda mula phala ankura juri. 2. 
sabahi dehim kari binaya pranama. kahi kahi svada bhéda guna nama. 3. 
dehim loga bahu mola na léhim. phérata rama doha’l déhim. 4. 


The members of different forest-dwelling tribes, such as the Kols, Kirats and Bhills, 
came with a variety of eatables as gifts for the guests. These eatables were excellent in 
their sweetness, succulence, texture, taste and fragrance as if they were soaked in 
nectar or honey. (1) 


They included bulbs, edible roots, fruits and sprouts of all kinds, arranged in bowls 
made of leaves and twigs, and carried by the tribals in the cupped palms of their hands 
to be presented to the guests personally. (2) 


They placed these refreshments before all the guests individually with great respect 
and humility, telling each one of them the names and special qualities of each item. 


(3) 


When the people of Ayodhya (i.e. the ‘guests’) tried to reciprocate their gesture by 
giving something of equal value back to them, the tribesmen politely declined to 
accept anything by invoking the blessings of Lord Ram (saying that it was their 
honour that they are being of any service to the Lord and his guests, and that by the 
Lord’s grace they have everything worth having, and so want nothing more in 
return)”. (4) 


[Note—'The hill-dwelling tribals had been keeping strict vigil on the hermitage of 
Lord Ram, to protect the Lord from any untoward development. Earlier when Lord 
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Ram had come to stay at Chitrakoot, these simple and humble folks had pledged their 
allegiance in favour of the Lord and promised him that they are at his service. 

When the huge procession led by Bharat had entered the vicinity of 
Chitrakoot, they hurried to inform Lord Ram of the developments—apropos: Ram 
Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 4-6 that precede Doha no. 224; 
and (ii) Chaupai line no. 1 that precedes Doha no. 227. 

In the mean time, they readied themselves for all eventualities, in case 
something went wrong and unfavourable for the Lord. But when they discovered that 
Lord Ram had himself gone to welcome those who arrived at Chitrakoot, and took 
them personally to his hermitage, they became assured that these were friendly 
people. 


The remarkable thing to note here is that though the so-called ‘civilized world’ 
regarded these humble people as backward, uncivilized and oftentimes savage, the 
truth was completely different. These tribes had good manners; they knew how to 
treat guests of honour; they had natural instinct of being courteous and polite towards 
their guests; and they knew how to welcome and show respect to outsiders when they 
came a-visiting them. This is evident when we read that they came in large numbers 
and brought gifts and refreshments in the form of fruits, sprouts, edible stems and 
roots for Bharat and his party—because these were the only sort of things that were 
available in the forest. And the icing of this cake is their refusal to accept anything in 
return as a ‘price’ for the things they had brought for the guests. 

We have read already that when Lord Ram came to abide for sometime in 
Chitrakoot, these tribesmen had visited the Lord, bringing with them similar gifts of 
roots, stems, fruits etc. to welcome him and show their respects to him, and to tell the 
Lord that they are at his service as long as he wishes to stay there. {Apropos: Ram 
Charit Manas, Ayodhya Kand, Chaupai line no. | that precedes Doha no. 135—to 
Chaupai line no. 18 that precedes Doha no. 136.}] 


Hele US WM Ag At | At Sel UH USA Ut & UI 
ae Godt oa Area Prater | ura Seay WA Waar tl & I 
Bate sna atta ata GSN Te AS enh carey aT 9 
TH Huet Pore Aa | URS Wats ASST AA TST Ul f 


kahahim sanéha magana mrdu bani. manata sadhu péma pahicani. 5. 
tumha sukrti hama nica nisada. pava darasanu rama prasada. 6. 

hamahi agama ati darasu tumhara. jasa maru dharani dévadhuni dhara. 7. 
rama krpala nisada névaja. parijana praja'u cahi'a jasa raja. 8. 


The tribesmen were very courteous in their refusal to accept anything for the gifts or 
refreshments they had brought for the guests, for when they spoke their words were 
very polite and full of affection for the guests: ‘Oh thou respected guests! Noble, wise 
and saintly people can perceive the subtle feeling of affection that is behind any 
gesture and action of a person; they would recognize and appreciate it. 

[Therefore, it is hoped that you too would recognize our deep sense of 
happiness at being of service to you, and it is out of our affection and love for Lord 
Ram that we have brought these gifts for you, for the Lord’s guests are our guests as 
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well. We have not come here to trade these eatables with you; we are not merchants. 
We have brought these gifts out of affection and respect for you. So, please don’t hurt 
us and our feelings by putting a price to them, and trying to pay us back in kind to 
square up a deal as done in commercial transactions. It would hurt us—for this was 
not the reason why we brought these eatables for you. We humbly request thee to 
accept them graciously and affectionately, for it wilst be sufficient recompense for 


us.] (5) 


All of you are of high and noble birth, whilst we are humble, lowly and backward 
tribesmen’. It is out of Lord Ram’s grace that we have had the opportunity to see and 
serve you. (6) 


It is a rarity for us humble forest-dwelling people to be able to have any interaction 
with high people like you just like it is a far-fetched and unrealistic dream to expect 
the holy river Ganges to flow in a desert land. (7) 


Lord Ram has been so gracious upon Nishad (i.e. Guha Nishad, whom the Lord met 
and befriended at Sringberpur, and who is now a friend of Bharat as well, and has 
accompanied him to Chitrakoot) as to treat the latter as his dear friend. 

So, we expect that the Lord’s subjects would emulate the example of their 
Lord and treat us as their own friends too.” (8) 


[Note—'The actual word used in the text is “Nishad” (nisada). This word is usually 
used to mean the boatmen, but here the tribals who came with gifts for Bharat and his 
party were forest-dwelling people known as the Kols, Kirats and Bhills—apropos: 
Chaupai line no. 1 herein above). 

The point to take note here is that while reading and interpreting ancient texts, 
we must not be bogged down too much by technicalities and dictionary meanings of 
different words and phrases used in the text, but understand them in a wider context, a 
broader perspective, and with an open mind. 

To wit, the idea here is that all those who were living outside cities and other 
urban centers of great kingdoms were collectively called tribesmen, and there were 
many terms used to address them, such as Nishad, Kol, Kirat, Bhills etc. Basically 
they were all illiterate, lived in clusters in villages, formed closed-knit communities, 
used primitive arms and methods, and their general means of survival was by hunting, 
fishing and farming. 


*Guha Nishad and Lord Ram shared an equal status in their respective realms. Guha 
was the chief of the tribal community of boatmen. His command and influence 
extended from his immediate neighbourhood of Sringberpur where he had his capital, 
to as far-flung areas as Chitrakoot. He was well respected and received with honours 
by all the tribes in the region, such as the Kols, Kirats and Bhills. 

Lord Ram too commanded great respect and honour amongst kings and 
princes of that time; his influence was not only limited to Ayodhya which was his 
capital, but to far-flung realms of the word, in all its three divisions (heaven, earth, 
nether world). Proof of this? Well, refer to: Ram Charit Manas, Uttar Kand, Chaupai 
line no. 7 that precedes Doha no. 20 which explicitly endorses this fact. 

Hence, the friendship between Lord Ram and Guha Nishad was a friendship 
between two great chiefs of their respective communities. 
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Drawing a parallel with their friendship, the tribesmen who came to visit the 
citizens, who had come to Chitrakoot with Bharat, told them that they too should 
emulate the example of Lord Ram and Guha Nishad by becoming friends of one 
another. 

And therefore, when one friend visits another friend, and the host friend brings 
refreshments for his honoured guest, the latter must not insult the former by trying to 
pay for such refreshments. Rather, they should vow for a lifetime of friendship and 
affection for each other. 

This, in short, is what the Kols, Kirats and the Bhills told the citizens of 
Ayodhya. } 


ao. ae etait Garg af after aig aha Ag 
Bats PACA HC Cl Teel TA SiH Og Ul 24 ll 

doha. 

yaha jiyam jani samk6cu taji kari’a chohu lakhi néhu. 

hamahi krtaratha karana lagi phala trna ankura léhu. 250. 


Keeping this in view, oh honourable guests, sweep aside all formalities and 
hesitations, and taking into account our deep sense of respect for you, please oblige us 
by graciously accepting the humble offerings of fruits, twigs (green edible stems and 
roots) and sprouts that we have brought for you.’ (Doha no. 250) 


dio, dee fra Uga OA UT ae 1 Aa ANT TT SAT 8 


aa Chie SH deele arars i serq ore fenara frag i 2 
ae Saket sifa ats Aas | eles A ATS TEA ANTS Ul 3 I 
Ba WS vita sia wa ard tafe Hare Hata Horct ut ¥ i 


caupa’. 


tumha priya pahuné bana pagu dharé. séva jogu na bhaga hamare. 1. 
déba kaha hama tumhahi gosami. indhanu pata kirata mita'l. 2. 

yaha hamari ati badi sévaka'l. I@him na basana basana cora’. 3. 

hama jara jiva jiva gana ghati. kutila kucalt kumati kujati. 4. 


The simple and honest tribesmen continued: ‘Thou art our honoured guests whom we 
all welcome heartily in the forest, but being humble and lacking the necessary 
wherewithal we are not lucky and able enough to give proper service to thee. (1) 


What can we give you, oh respected lords? Friendship with us forest-dwelling people, 
known as ‘Kirats’ (kirata mita'l), can have only such humble things as firewood and 
leaves as reward (Indhanu pata). 

[To wit, we have only simple things such as firewood and leaves to offer to 
our guests and friends. What we have brought for you, such as fruits, edible roots and 
stems as well as sprouts, are the only thing available to us to offer to our guests. So, 
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please don’t mind us offering them to you, and accept them graciously. We don’t have 
anything of more worth to give you as gifts. However, we have no shortage of forest 
produce, such as firewood and leaves and twigs, which you shall need to light a fire to 
cook food. Don’t hesitate to ask us for it, for we have it in abundance, and we shall be 
happy to provide these provisions to our respected guests.] (2) 


To speak the truth, it is a great service on our part that we don’t rob and steal the 
belongings, such as clothes and utensils, of visitors (or travellers) who come to the 
forest (basana basana cora'l)’. (3) 


We are uncivilized people, uncultured and uneducated, almost savage in nature 
(hama jara jiva), who are cruel towards other living beings (jiva gana ghati). 

We are evil, wicked, do bad deeds, have a corrupt and unrefined mind, and 
belong to backward communities (Kutila kucali kumati kujatt). (4) 


[Note—'In ancient times, this was a great scourge that travellers had to face while 
traversing through remote forests and hills where robbers would waylay them and rob 
them of everything they had. The traveller would be lucky if he is set free after being 
stripped of everything, for more often than not these savage forest-dwelling tribes 
would kill them at the slightest provocation. 

The Kirats, Kols and Bhills mean that they are treating Bharat and his party as 
their honourable guests, and this is why they have come to welcome them, offer 
eatables as gift, and express their willingness to be friendly with them. Otherwise, left 
on their own account, they are wild people who could have easily ambushed the party 
even before it reached Lord Ram’s hermitage, and looted the whole entourage. That 
they did not do so was in itself a great service as far as they, the tribals, were 
concerned, for had they chosen to waylay the procession in the wilderness of the 
forest in an alien surrounding, Bharat’s army would have been decimated and fallen 
like nine-pins. 

These tribesmen wish to warn the well-heeled people of Ayodhya as well as 
the well-armed and well-trained army that accompany them, that they must not treat 
the former as lowly and outcast people in their own land, but rather show them due 
regard as equals. If any disregard is shown to these tribals, directly or indirectly, by 
gesture or word, by any member of Bharat’s party, inspite of the humility and 
goodwill shown by the former, the consequences might be serious. ] 


Ug cata fare aret ael i ale We cofe ale Ue srearet uv & 
WONG eH Ges Ha HTS 1S TEAST STA WTS Ul & 
wa d wey ug Ug Prat | fe Gas Ta sa FATT 9 UI 
Set Ud TST ST ers ANT ATT ATT US 


papa karata nisi basara jahim. nahim pata kati nahim peta aghahim. 5. 
Sapanéhum dharama bud'dhi kasa ka'd. yaha raghunandana darasa prabha'u. 
6. 

jaba tem prabhu pada paduma nihare. mité dusaha dukha dosa hamaré. 7. 
bacana sunata purajana anuragé. tinha ke bhaga sarahana lagé. 8. 
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Our days and nights (i.e. our whole lives) are spent in committing sins and offenses of 
different kinds. Neither do we have proper clothes to wear and wrap around our 
waists, nor are our stomachs filled sufficiently by food inspite of committing all evil 
things to fulfill these basic necessities of life. 

[To wit, we hunt wild animals for food, and rob travellers every day for petty 
things. But alas, our needs are never satisfied, and so our entire lives are spent in 
continuing with this vicious cycle, day in and day out.] (5) 


In this context, the sudden thought of abstaining from waylaying and looting your 
party, and instead of doing that evil deed, to bring gifts for you in the form of fresh 
fruits, edible roots and stems, sprouts, firewood and bowls made of leaves, is surely a 
result of Lord Ram’s grace upon us that has changed our basic nature, purified our 
thoughts, and corrected our attitude. (6) 


Verily indeed, we unequivocally proclaim that ever since we have had the good 
fortune to see the lotus-like feet of Lord Ram, it has had such a profound influence 
upon us that all our wildness and wickedness, all our sorrows and wants, all our faults 
and shortcomings have been done away with. 

[To wit, ever since we have been blessed by Lord Ram, a sea-change has taken 
place in all of us. Our whole community has undergone a drastic change in its attitude 
and outlook for life. We have stopped looting and killing innocent creatures. We live 
a contended life with whatever is available to us. We love God and show respect to 
him. Virtues of love and affection, goodness and courteousness, friendship and 
brotherhood, piety and devotion, which were all alien to us, are now a part of our 
ethos. ]’ (7) 


When the citizens heard these submissions of the tribesmen, all felt very happy and 
began to praise the good luck of these humble people. 

[To wit, the people of Ayodhya realized the good effect that contact with Lord 
Ram could have on others. These tribals have changed for good, their lives have 
undergone a transformation, making them good people, worthy of respect and 
befriending. ] (8) 


So, ART ATS AMT Ga STU AT AAs | 8 I 
aah fart fra wa ae ag ARS GE Uae tt 21 
ae ae Preanté Ag Prot aft ater Rect cat FET 3 | 
Gert pur tesa cat cite ot citer Fee yu 


chanda. 


lagé sarahana bhaga saba anuraga bacana sunavahim. 1. 
bolani milani siya rama carana sanehu lakhi sukhu pavahim. 2. 
nara nari nidarahim néhu nija suni kola bhillani ki gira. 3. 
tulasi krpa raghubansamani ki loha lai lauka tira. 4. 


Everyone amongst the citizens of Ayodhya began to praise the good luck of these 
humble tribesmen, and spoke affectionately regarding them'. (Chanda line no. 1) 
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They appreciated the tribesmen’s way of speaking courteously, their good manners, 
the affectionate way they had welcomed their guest, as well as their devotion and 
affection for Lord Ram and his holy feet. This gave the citizens great joy. (Chanda 
line no. 2) 


When the males and the females (i.e. the citizens) heard the way the Kols and the 
Bhills spoke in polite terms, with a lot of courtesy and good manners, they felt shy 
and ashamed of themselves (that they had falsely claimed themselves to be civilized 
and have good manners, for even these illiterate and so-called wild people could be so 
nice and courteous in their behaviour by the grace of Lord Ram). 

[To wit, the citizens realized that whatever good things they have and boast 
about, are due to the blessing and grace of Lord Ram, and not due to their own effort. | 
(Chanda line no. 3) 


Tulsidas says that if Lord Ram is favourable and grants his grace, then a block of iron 
can float on water with a boat loaded on it. 

[Usually, a boat floats on water and a load of iron is placed inside it. If the iron 
is put directly on the surface of water, it would sink immediately. But the opposite 
may also happen, as if by some miracle, if Lord Ram so wants—i.e. a block of iron 
may float on water with a boat tied on its top. In the present context it means that 
these forest-dwelling people, who are by nature uncivil, wild, un-cultured and savage, 
are not expected to behave courteously and show good manners that are expected 
from educated, cultured and civilized people. But it is Lord Ram’s grace upon them 
that this is exactly how they behaved while interacting with the citizens of Ayodhya, 
which had left the latter awe-stricken. The citizens then realized that this miraculous 
transformation had happened by the grace of Lord Ram.]° (Chanda line no. 4) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 135; and (ii) 
Chaupai line no. 3 that precedes Doha no. 136. 


“In this context, refer also to: Ram Charit Manas, (a) Sundar Kand, (ii) Doha no. 16; 
(ii) Doha no. 33; (b) Lanka Kand, (iii) Doha no. 3 along with Chaupai line nos. 7-8 
that precede it; (c) Uttar Kand, (iv) Doha no. 119-b; (v) Doha no. 122-b.] 


Ho. foarte ar ug sit ulated vated cin Gar 
Bet Sal ATT ANT AT UT OTST WATT RU 


soratha. 


biharahim bana cahu ora pratidina pramudita loga saba. 
jala jyom dadura mora bha’ée pina pavasa prathama. 251. 


The people roamed cheerfully around the forest in all directions every day. They felt 
exhilarated and very happy just like the first shower of rain brings cheer to the frog 
and the peacock who begin to croak and dance merrily’. (Sortha no. 251) 


[Note—'We have read earlier that when Lord Ram came to abide for sometime in 
Chitrakoot, and the Kols and Kirats had come to pay their respects to the Lord, the 
latter had offered to serve the Lord in all possible ways, such as to escort him and 
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show him around the countless scenic spots of Chitrakoot, its lush green forests, 
meadows, dales and undulating hills, as well as to accompany the Lord should he like 
to go for game—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 5-8 
that precede Doha no. 136. 

Hence it is understood that the tribals offered a similar service to the citizens 
while they camped at Chitrakoot. They accompanied the people wherever they wished 
to go sightseeing, and pointed out to them many beautiful places worth noting. 

Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 5 that 
precedes Doha no. 249 herein above. ] 


dio, GUST AM atta Wet | arat aIfS Wet A Ste Ue UI 


Tes GY Ula TT SATS | ATaT HS UA AareHTsS Ul 2 
reat Fay We fey ae | Ae Wet fers Fret ATE tn 3 


ae arg Gar oe abet i fers wife ae fers safe Sra i ¥ 


caupa’. 


pura jana nari magana ati priti. basara jahim palaka sama biti. 1. 

Slya sasu prati bésa bana’l. sadara kara’'i sarisa sevaka'l. 2. 

lakha na maramu rama binu kahiim. maya saba siya maya mahim. 3. 
siyam sasu séva basa kinhim. tinha lahi sukha sikha asisa dinhirm. 4. 


All the citizens, the men as well as the women, were so ecstatic with joy and so happy 
that they lost track of time and day, for the time spent in merry-making and enjoying 
the beauty of Chitrakoot and its charming environment appeared to make the days fly 
away so swiftly as if they were merely a few moments’. (1) 


Meanwhile, Sita served all her mothers-in-law personally by assuming many forms to 

attend to them simultaneously, serving them all with equal affection, diligence and 
2 

care’. (2) 


No one could see the secret behind this magical feat of Sita (that she served all her 
mothers-in-law simultaneously, by assuming many forms at the same time) except 
Lord Ram who knew who she actually was’. 

It was the Lord alone who could understand that whatever was happening was 
a magical feat achieved by Sita who invoked her mystical powers to create a 
smokescreen that made things so surreal that no one had an inkling of the reality’. 

[To wit, Lord Ram knew that Sita was a personified form of ‘Maya’, the 
cosmic powers of the Supreme Being that can create magical scenes that are so real in 
appearance that the beholder is made to believe them to be true, though in reality they 
aren’t.] (3) 


However, Sita served all her mothers-in-law so sincerely and with due diligence that 
all of them were very contented by her service and blessed her profusely. (4) 


[Note—'Happy times always seem to fly away very quickly, whilst times of sorrows 
and grief appear to drag on endlessly. 
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We have read earlier how good times fly away so swiftly that a person won’t 
even realize that so many days have passed—in this context, refer to: Ram Charit 
Manas, Baal Kand, (i) Doha no. 195 along with Chaupai line no. 8 that precedes it; 
(11) Chaupai line no. | that precedes Doha no. 197 (celebration time in Ayodhya when 
Lord Ram and his brothers were born); (iii) Chaupai line no. 4 that precedes Doha no. 
312 (the wait of Lord Ram’s marriage party at Janakpur for the commencement of the 
marriage rituals). 

As for bad times that seem to drag on endlessly, refer to: Ram Charit Manas, 
(a) Ayodhya Kand, (i) Chaupai line no. 3 that precedes Doha no. 158 (Bharat’s 
feelings when he had a notion that something very serious had happened at Ayodhya 
during his absence); (b) Sundar Kand, (11) Doha no. 31 (how Sita spent her miserable 
days in captivity in Lanka). 


*We have read a short while ago that sage Vaisistha asked Lord Ram to have patience 
and let the distraught citizens rest for a few more days before returning to Ayodhya— 
apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 248 herein above. 

So, while the citizens spent their time outdoors wandering in the forest and 
hills of Chitrakoot, enjoying its natural beauty and charm, Sita spent her time in-doors 
serving her mothers-in-law. 

But, it will be interesting to note what Bharat was doing in the meanwhile? 
We shall read that he spent his time worrying if he would succeed in taking Lord Ram 
back to Ayodhya with him—apropos: Doha no. 252 herein below. 


°To wit, each mother-in-law thought that Sita was attending her exclusively at all 
times of the day, but this was made possible because Sita had assumed many forms by 
taking recourse to ‘Maya’ (magical powers that create delusions), the cosmic powers 
possessed by Mother Goddess known as ‘Shakti’, for it was Shakti which had 
revealed herself in the form of Sita to help the Supreme Being fulfill his mission of 
eliminating the demons. This fact is expressly stated in Ram Charit Manas, Baal 
Kand, Chaupai line no. 6 that precedes Doha no. 187 where the Supreme Being tells 
gods, mother earth and the sages that he would come down to earth personally and 
would be accompanied by his Shakti in order to eliminate the demons. 

Sita’s mystical form as a manifestation of ‘Maya’ is expressly stated by sage 
Valmiki in Ram Charit Manas, Ayodhya Kand, Chanda line no. | that precedes Doha 
no. 126. 

Sita’s mystical powers are also revealed in Ram Charit Manas, (a) Baal Kand, 
(1) Chaupai line nos. 2-4 that precede Doha no. 148; (b) Aranya Kand, (11) Chaupai 
line nos. 4-5 that precede Doha no. 24. 

Given this background, it is no wonder that she could assume many forms at 
the same time and serve her mothers-in-law simultaneously. 


“We have read earlier that when Lord Ram’s marriage procession arrived at Janakpur, 
Sita had invoked her mystical powers to create a wonderland of comfort and pleasure 
for the guests. At that time too only Lord Ram could understand the mystery behind 
what was happening. Refer to: Ram Charit Manas, Baal Kand, Chaupai line no. 7 that 
precedes Doha no. 306—to Chaupai line no. 3 that precedes Doha no. 307.] 


aka faa ated ore ats asl pfect Ut Ufa Stats UG 


2800 


stam wate areata eehs 1 ate a are fate dre a es ug 


lakhi siya sahita sarala do'u bha’. kutila rani pachitani agha’l. 5. 
avani jamahi jacati kaike'l. mahi na bicu bidhi micu na dé'l. 6. 


Observing the humility, courteousness and affectionate demeanours of Sita and the 
two brothers (Lord Ram and Laxman), the wicked queen (Kaikeyi) was overwhelmed 
with remorse so much so that she regretted immensely and could not console herself 
sufficiently regarding what she had done. (5) 


Kaikeyi’s sense of guilt, remorse and repentance were so intense that she prayed to 
Mother Earth and to Yam (the god of death) to relieve her from her mental torments, 
but none paid heed to her appeals. 

[To wit, Kaikeyi prayed to earth to open up and devour her. Similarly, she 
beseeched the god of death to grant her deliverance from the torments she is suffering 
from by ending her life. But none of them listened to her. Why? The answer is given 
in the following verse no. 7 herein below.] (6) 


tien ae fated cfs meet icra fare acl Ath A eT HN 
UE WAS Ga Hh AT Aral 1 TT ery Ferrer ataer fen ATeT ct 


lokahum béda bidita kabi kahahim. rama bimukha thalu naraka na lahahim. 7. 
yahu sansa'u saba ké mana mahim. rama gavanu bidhi avadha ki nahim. 8. 


It is well established in the world, and even the Vedas and wise people affirm that for 
those who are opposed to Lord Ram, those who are inimically inclined towards the 
Lord, there is no place for them even in hell'. (7) 


In the meantime, there was an issue that caused constant worry in everyone’s mind: 
‘Oh Creator (bidhi),’ they wondered, ‘will or will not Lord Ram return to Ayodhya?’ 
(8) 


[Note—'Refer also to: Ram Charit Manas, Aranya Kand, Chaupai line nos. 5-8 that 
precede Doha no. 2 (where we read that Jayant, the crow, who had pricked Sita and 
fled when Lord Ram shot a symbolic arrow in the form of a twig to punish him for his 
mischief, went in all the corners of the world to hide himself and escape the arrow, 
but no one gave him shelter against Lord Ram). 

A similar idea is expressed in umpteen numbers of verses in Ram Charit 
Manas. For instance, refer to: (a) Sundar Kand, (i) Chaupai line nos. 5-8 that precede 
Doha no. 23 (Hanuman advises Ravana to discard his animosity with Lord Ram for 
otherwise he would have no where to go); (11) Chaupai line nos. 1-5 that precede Doha 
no. 39 (Vibhishan’s advice to Ravana); (b) Lanka Kand, (iii) Chaupai line no. 8 that 
precedes Doha no. 6 (Mandodari’s stern warning to Ravana); (iv) Chaupai line nos. 1- 
2 that precede Doha no. 27 (Angad’s warning to Ravana in this respect); (v) Chaupai 
line no. 6 that precedes Doha no. 35; (vi) Chaupai line nos. 6-8 that precede Doha no. 
37 (Mandodari pleads with Ravana to stop being inimical to Lord Ram).] 
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ao. fifaadte afe se fer ong fanc ate are 
ha ate fart wrt wre He after PHT 242 11 
doha. 


nisi na nida nahim bhukha dina bharatu bikala suci soca. 
nica kica bica magana jasa minahi salila samk6ca. 252. 


Bharat’s mental condition was precarious; he was overcome with pious thoughts 
revolving around the prospect of Lord Ram returning to Ayodhya. He remained so 
agitated and emotionally upset that he could not sleep during the night, and neither 
did he have any appetite for food during the day. 

His condition can be likened to a poor fish which finds itself trapped in a 
shallow pool of dirty water, not sure how long the muddy water would be able to 
sustain it, when the water would completely dry up, or when would it have access to 
clean water, if that is possible at all before its death. (Doha no. 252) 


[Note—The poor fish becomes extremely alarmed when it finds that water in the pool 
is drying up fast with no certainty of what is in store for it in the future. 

Similarly, options before Bharat were very limited, and this kept him on 
tenterhooks. His worries were exacerbated when he learnt that Lord Ram has asked 
sage Vasistha to return home (apropos: Ram Charit Manas, Ayodhya Kand, Chaupai 
line nos. 4-8 that precede Doha no. 248). This clearly meant that the Lord has no 
intention to return home. 

Not only Bharat, but every citizen had this question on their mind—whether or 
not Lord Ram would oblige them by heeding their prayers to return home. Refer: 
Chaupai line no. 8 that precedes this Doha no. 252.] 


dio, caihe ard fra caret Hane isha sift Sta Ureha AeA Ul 8 Ul 
cate fater eis wa siftteaey ae Stace SUS AHN RU 
caupa’. 


kinhi matu misa kala kucalt. iti bhiti jasa pakata sali. 1. 
kehi bidhi ho'i rama abhiséku. mohi avakalata upa'u na ékd. 2. 


[The following verse nos. 1-7 are an extension of Doha no. 252 herein above 
inasmuch as they narrate the worries and doubts that clouded Bharat’s mind and kept 
him restless throughout the night. ] 


Bharat thought gloomily: ‘Well, misfortunes and the cruel fiat of fate disguised 
themselves as my mother (Kaikeyi) to wreak havoc on me even as attack of pests 
bring destruction to the crop just as it is getting ready to be harvested’. (1) 


How Lord Ram would be anointed to the throne: I don’t see anyway of it actually 
happening; I have no idea how it will come to fruition’. (2) 
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[Note—'In this metaphor, Bharat means that if his evil fate had not manipulated the 
mind of his mother then Lord Ram would have peacefully ascended the throne, and 
Bharat would have been spared of the huge ignominy that he has had to face in the 
wake of the stupidity his mother displayed by precipitating a crisis that threw the 
whole kingdom in a spin of miseries and grief. 

It is just like the case of a happy farmer is getting ready to harvest his crop 
when all of a sudden he is struck by misfortunes that reveal itself in the form of an 
attack by pests that ruin his harvest. 


“In this context, we must recall such doubts and fears had been bearing down heavily 
on Bharat’s mind for a long time, even before he had actually arrived at the Lord’s 
hermitage—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 that 
precedes Doha no. 233—to Chaupai line no. 8 that precedes Doha no. 234. 

Immediately thereafter, Guha Nishad and Bharat had observed certain omens 
while entering Chitrakoot, which hinted to Bharat that though initially he would be 
successful in his mission, which meant he would be able to meet Lord Ram who 
would welcome him warmly and affectionately, thereby removing one great cause of 
regret which had been provoked the greatest pain in Bharat’s heart, i.e. the thought 
that Lord Ram’s love for him has taken a hit, and the Lord thinks that Bharat was 
responsible for his forest exile so that he could usurp the kingdom, but in the end 
there would be grief, which means that ultimately he would fail to take the Lord back 
home. {Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 234 along with Chaupai 
line no. | that follows it.} 

Bharat’t fears were not completely unfounded though. We have read a little 
while ago that that Lord Ram has asked their guru, sage Vasistha, to take the party 
back to Ayodhya, which meant that the Lord was in no mood to return. Further, 
during this conversation, even the sage had not talked anything about his returning 
home, but only requested the Lord to have patience for a few more days so that the 
tired citizens could take rest and relax for a sometime while they get a chance to stay 
close to the Lord and enjoy his company for which they have strong longing. This 
obviously meant that the sage knew that ultimately they would have to return home, 
without Lord Ram. It ought to be remarked here that this conversation between sage 
Vasistha and Lord Ram was no secret as it had become known to everyone in the 
party so much so that it had made all the citizens sad and despondent. {Ram Charit 
Manas, Ayodhya Kand, Chaupai line no. 4 that precedes Doha no. 248—to Chaupai 
line no. 2 that precedes Doha no. 249.}] 


state fee ax aera art ah oft ee we ofa rT I 3 
Wid Hee Sets TTS WA SA go ola fe GTS ¥ il 


avasi phirahim gura ayasu mani. muni puni kahaba rama ruci jani. 3. 
matu kahéhum bahurahim raghura'U. rama janani hatha karabi ki ka't. 4. 


It is true that the Lord would certainly obey the guru’s command in this respect, but 
the big question is that the sage would speak to him to return home only if he realizes 
that the Lord wishes to do so. 


2803 


[To wit, sage Vasistha would never force anything on Lord Ram. The sage 
would say only such and such thing which Lord Ram would approve, but nothing to 
the contrary.]' (3) 


There is another option: Lord Ram (“raghura'U”; the Lord of the Raghus) can also 
return home if his mother (Kaushalya) says so. But once again, will the mother insist 
on it; would she be able to impose her will on the Lord? I doubt it”. (4) 


[Note—'This is already clear in the developments of the past. For instance, the sage 
did not stop the Lord from going to the forest, and neither did he intervene in the 
family feud to override Dasrath’s instructions in this regard, though theoretically he 
could do so as he was the chief priest of the family as well as the kingdom, and 
everyone respected him and obeyed his commands. Lord Ram had gone to Vasistha’s 
home to take his blessings before leaving Ayodhya for the forest, and even at that 
time the sage kept mum. {Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 
1 that precedes Doha no. 80—to Chaupai line no. 2 that precedes Doha no. 81.} 

Then once again, Bharat had lost his confidence in the ability of sage Vasistha 
to be affirmative enough to prevail upon others and enforce his orders on them, as 
Bharat had himself defied the sage’s earnest requests to accept the crown, and 
Vasistha could not do anything about it. {Refer: Ram Charit Manas, Ayodhya Kand, 
(1) Chaupai line no. 2 that precedes Doha no. 171—to Chaupai line no. 6 that precedes 
Doha no. 176; (ii) Chaupai line no. | that precedes Doha no. 182—to Chaupai line no. 
2 that precedes Doha no. 183.} 

This being the case, there is but feeble chance that the sage would say 
anything that Lord Ram would not like to do, and since the Lord had no intention to 
return home*, the chances of sage Vasistha insisting on the Lord to accept the crown 
and come back to Ayodhya were almost nil. {*This is evident when the Lord had 
refused to heed Sumantra’s pleadings to return home. Refer: Ram Charit Manas, 
Ayodhya Kand, (i) Chaupai line no. 4 that precedes Doha no. 94—to Chaupai line no. 
3 that precedes Doha no. 96; (ii) Chaupai line no. 5 that precedes Doha no. 99—to 
Chaupai line no. 2 that precedes Doha no. 100.} 


“Once again, Bharat’s doubts were not without reason. If mother Kaushalya could not 
stop Lord Ram from going to the forest in the very beginning*1, though she 
theoretically could have done so as she was his ‘mother’, and a “mother’s orders take 
precedence over the father’s*2”, then what chances are there now that she would 
prevail upon Lord Ram to rescind on his vows to spend fourteen years in the forest 
when he is already there? To wit, the chances are nil. 

{Refer: *1 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 5 that 
precedes Doha no. 53—to Chaupai line no. 4 that precedes Doha no. 57. 

*2 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 1 that precedes 
Doha no. 56.}] 


Tie sre ant cafe ora vate we Haas aA faewar i & 
Wi go wets a Fre Ga atti fe Aa aT 


mohi anucara kara kétika bata. tehi maham kusama'u bama bidhata. 5. 
jaum hatha kara'um ta nipata kukaramd. haragiri ter guru sevaka dharamu. 
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6. 


[Bharat rues despondently—] ‘When the chances of the guru, sage Vasistha, and the 
mother, Kaushalya, being able to prevail upon Lord Ram to accept the crown and 
return home are as good as nil, say then what chance I stand have, for I am a mere 
humble servant of the Lord. And the matter is made worse by the fact that the Fate is 
against me and so is the Creator. [Hence, even if there was a thin chance of my being 
able to somehow successfully plead with the Lord to return home and accept the 
crown, my evil Fate and unfavourable Creator would throw a spanner in the wheel, 
and derail everything.] (5) 


On the other hand, suppose I show adamancy and become stubborn in my insistence 
of Lord Ram returning home and accepting the crown, well say then it would be 
highly objectionable for me to behave that way; it would be highly unrighteous and 
totally unacceptable for me to force my will on my Lord—for it would be a grave sin, 
and a most reprehensible thing for me to contemplate doing. 

This is because the duty of a servant is more difficult to perform than the 
lifting of Mt. Kailash where Lord Shiva has his abode. 

[To wit, it is possible to lift a heavy mountain such as Kailash, but to perform 
one’s duty towards one’s Lord, obediently and diligently, without asking questions, is 
a difficult task. I am not supposed to question Lord Ram’s decisions; I am not 
expected to force my will upon him; I just can’t do it.]’ (6) 


Urs Wt TAA Seer | ara adie Ch faert tio 
We Fels ule far ats 1 dod aw Reet aren ic 


éka'u juguti na mana thaharani. socata bharatahi raini bihani. 7. 
prata naha'i prabhuhi sira na’. baithata patha'é risayam bola’. 8. 


In this way, Bharat was very confounded; he could not decide on any device or means 
by which he could be sure that his aim of anointing Lord Ram to the throne and taking 
him back home’ would be realized. 

He spent the night in making wild speculations, till the day dawned. (7) 


In the morning, Bharat took his bath and was about to sit down near Lord Ram when 
sage Vasistha sent a message, calling for him. (8) 


[Note—'Bharat had two clear goals in mind—one was to take Lord Ram back to 
Ayodhya*1, and the other was to anoint him on the throne of the kingdom in a 
symbolic way in the forest itself*2, so that no time is wasted. 

These two aims are clearly spelt out by him in Ram Charit Manas, Ayodhya 
Kand, *1 = Chaupai line nos. 1-8 that precede Doha no. 183; and *2 = Chaupai line 
nos. 2-3 that precede Doha no. 187.] 


alo, WU HAT WAY chit aS saa Us | 
far HEIs Ufaa Aa FL MUTA Bs Ul 243 I 
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doha. 


gura pada kamala pranamu kari baithé ayasu pa’i. 
bipra mahajana saciva saba jure sabhasada a’i. 253. 


Bharat went and bowed before the lotus-like holy feet of his guru (sage Vasistha), and 
sat down when ordered by the guru to do so. 

Brahmins, senior citizens, ministers, courtiers and royal advisors etc.—all 
came and assembled there. (Doha no. 253) 


[Note—This was the first conference held at Chitrakoot. It was called by sage 
Vasistha to thrash out a solution for the vexed problem, and it was attended by Bharat 
and all important persons in the party. 

It was summoned by the sage to discuss and devise the strategy to be adopted 
and the line of action to be taken so that some acceptable solution can be found. It was 
held in private, and away from earshot of Lord Ram. 

Briefly, during this meeting it was decided that Bharat and his younger brother 
Shatrughan would offer themselves to go to the forest in the place of Lord Ram and 
Laxman, so that the Lord could return home in the stead of Bharat*1. Bharat gladly 
accepted this option. Then, the whole group went to meet Lord Ram to see what could 
be done*2. {Refer: Ram Charit Manas, Ayodhya Kand, *1 = Chaupai line nos. 3-5 
that precede Doha no. 256; and *2 = Chaupai line no. 5 that precedes Doha no. 257 
herein below. } 

Only seniors attended this meeting, whilst the rest of the citizens spent their 
time either relaxing in their camps, or going out sightseeing around Chitrakoot as is 
clearly mentioned in Ram Charit Manas, Ayodhya Kand, Chaupai line no. 5 that 
precedes Doha no. 249.] 


dio, ote Uae AAs GAM | SAG SMTA UCT ASAT U8 Ul 
ee ett Wee AML UIST WY Cage WTA UN 2 UI 
Aaa Uletee aft A TT A AT ATT STU 3 
Ty fag arg aes sat | act eet aes Ga ferent tt ¥ I 
vitfa vite Uae Fae] VATS AT AA IT MTT & 


caupal. 


bolé munibaru samaya samana. sunahu sabhasada bharata sujana. 1. 
dharama dhurina bhanukula bhanu. raja ramu svabasa bhagavantu. 2. 
satyasandha palaka sruti sétG. rama janamu jaga mangala hétu. 3. 
gura pitu matu bacana anusari. khala dalu dalana déva hitakari. 4. 
niti priti paramaratha svarathu. ko'u na rama sama jana jatharathu. 5. 


Addressing the gathering, the exalted sage (Vasistha) spoke words that were 
appropriate for the occasion: ‘Listen all the councilors and the gentleman Bharat 
(bharata sujana). (1) 
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In all sooth, Lord Ram is an expert in the principles of Dharma (righteousness, 
probity, propriety, goodness of thought and conduct) (dharama dhurina); he is like a 
sun of the Solar Race (bhanukula bhand). 

Being a King (raja ramu), he is not dependent upon anyone and neither 
fettered by anything (svabasa), and he has all the virtues that elevate him to the high 
pedestal of Godhood (bhagavanu). (2) 


Verily indeed, the Lord is steadfast in upholding the sanctity of Truth (Satyasandha), 
and is a protector of the discipline of the Vedas (palaka Sruti séti). 

Lord Ram has taken birth in this world for its good and well-being (rama 
janamu jaga mangala héti). (3) 


He is obedient to his guru, father and mother, and follows their instructions (gura 
pitu matu bacana anusari). 

On the one hand he is a vanquisher of all those who are evil, wicked and sinful 
(khala dalu dalana), and on the other hand he looks after the welfare of the gods and 
those who have god-like characteristics (déva hitakari). (4) 


No one else knows and understands in depth the real meaning and the practical import 
of such virtues as (KO'u na rama sama jana jatharathu) ‘Niti’ (rules of proper 
conduct; propriety and probity), ‘Priti? (having cordial relations; being amiable; 
virtues of love, affection and endearment), ‘Parmartha’ (spiritual values; high ideals 
of life with a bearing on one’s spiritual welfare), and ‘Swartha’ (interests related to 
the world and how one would ensure one’s own good in it) (niti priti paramaratha 
svarathu). (5) 


[Note—In the above verses, sage Vasistha outlines the outstanding qualities of Lord 
Ram in his opening statement. It was done with the purpose of preparing everyone 
psychologically to be ready to accept the final decision of Lord Ram, instead of 
arguing with him and trying to impose their own will on him. 

The sage implies that at the end it would be good for all to let Lord Ram have 
the final say in the matter, because whatever the Lord decides would be the best thing 
to do under the prevailing circumstances—apropos: Doha no. 254 herein below. The 
Lord’s decision should be accepted by everyone, for the Lord would never do 
anything that is against anyone, that harms the interest of anyone, or which violates 
the principles of Dharma and the sanctity of Truthfulness. Since Lord Ram is 
compassionate and merciful, he would always take into consideration the feeling of 
others while deciding on any matter, but often times it becomes necessary to endure a 
bit of suffering for larger good, and one must gladly accept it for a better future. 

It ought to be noted that sage Vasistha was aware that ultimately Bharat’s 
request to Lord Ram to accept the crown and return home will not be accepted by the 
Lord, so the wise sage decided to build a background and mentally prepare Bharat to 
face that eventuality. 

In the context of the qualities listed here, there are umpteen numbers of verses 
in Ram Charit Manas where they are also reiterated. For instance: (a) Baal Kand, (i) 
Chanda line nos. 1-4 that precede Doha no. 51; (ii) Doha no. 121; (ii1) Chaupai line 
no. | that precedes Doha no. 137; (iv) Chanda line nos. 1-9, 11-16 that precede Doha 
no. 186; (v) Doha no. 191; (vi) Doha no. 192; (vii) Chaupai line nos. 5-6 that precede 
Doha no. 197; (viii) Chaupai line no. | that precedes Doha no. 200; (ix) Chaupai line 
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nos. 5, 7-8 that precede Doha no. 205; (b) Ayodhya Kand, (x) Chaupai line no. 4 that 
precedes Doha no. 28; (xi) Chaupai line no. 1 that precedes Doha no. 82; (xii) Chanda 
line nos. 1-2 and 4 that precede Doha no. 126; (xiii) Chaupai line no. | that precedes 
Doha no. 220; (xiv) Chaupai line nos. 1-2 that precedes Doha no. 243; (c) Uttar Kand, 
(xv) Chaupai line no. 7 that precedes Doha no. 20.] 


fafa ek ge ate ta feftoren | ara site awa apfet Are It & 1 
sien afea we aa was 1 Sint fag PeTARTA TE 19 It 
weft fora feet cag Ae er wang ata Taet Hic i 


bidhi hari haru sasi rabi disipala. maya jiva karama kuli kala. 6. 
ahipa mahipa jaham lagi prabhuta'l. joga sid'dhi nigamagama ga’. 7. 
kari bicara jiyam dékhahu nikém. rama raja'i sisa sabahi kérm. 8. 


[In the following verses, sage Vasistha emphasizes that the entire creation, from the 
top of the hierarchy right to its bottom, are governed by the Supreme Being known as 
Lord Ram. All of them bow their heads before the Lord and obey his commands. |] 


Every entity, every single unit of this creation, starting from the Trinity Gods such as 
Brahma, Vishnu, Shiva (bidhi hari haru), followed by the Moon and the Sun (Sasi 
rabi), the various custodian-Gods of the different directions (disipala), Maya (the 
deluding powers of the Supreme Being—‘maya”), Jiva (the creature; the living 
being—‘jiva”’), all Karma (actions of creatures) and Kaals (time factors; eras; 
periods) (karama kuli kala), --- (6) 


Those who support the earth, both by holding it aloft from below, such as the celestial 
serpent (who is said to hold the earth on its hoods—“ahipa”), as well as those who 
look after it on its surface, such as the many kings whose rule extend over the surface 
of the earth (mahipa jahani lagi prabhuta’l), Yogis (ascetics; spiritually powerful 
people—“joga”’), Siddhas (those who have mystical powers; all deities who preside 
over success and achievement—‘sid'dhi”) as outlined by the Vedas and Purans 
(nigamagama ga’), --- (7) 


Well, think carefully and contemplate over the matter seriously, and you will discover 
that (kari bicara jiyam’ dékhahu nikér) all of them, without exception, are obedient 
to Lord Ram, and they carry out his orders with a bowed head (or, they bow their 
heads before Lord Ram and obediently carry out his instructions, without arguing or 
questioning him) (rama raja'i sisa sabahi kérm). 

[To wit, this being the case, how can we go against the wishes of Lord Ram? 
Hence, though it is alright for us to put our case before Lord Ram just like a subject of 
a kingdom has the right to approach his king with a petition to put forward his case, 
but after that we must be prepared to accept the decision of the Lord without fuss and 
regrets. We must be ready to obediently accept whatever Lord Ram tells us to do just 
like the case of the subject of a kingdom graciously accepting the decision of the king 
when he delivers his judgment on his petition.]' (8) 
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[Note—'One must obey Lord Ram’s commands with a bowed head and without 
asking questions*1 as the Lord always thinks of the good of his devotee*2. 

{*1 = Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 7 that precedes 
Doha no. 266; (ii) Doha no. 269 along with Chaupai line no. 5 that precedes it; (iii) 
Chaupai line no. 7 that precedes Doha no. 298; (iv) Chaupai line no. 7 that precedes 
Doha no. 307. 

* = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 7 that precedes Doha 
no. 208.}] 


ao. Ta Wa wis wa aa Wa at fea BSI 
aft GAM axe sta Ta fafer GAT BS Ut BUY II 
doha. 


rakhém rama raja'i rukha hama saba kara hita ho’i. 
samujhi sayané karahu aba saba mili sammata so'i. 254. 


Thus, it will be in our interest, and it would serve us well, to obey the wishes of Lord 
Ram and follow his instructions. 

All of you are wise and intelligent. So therefore, keeping what I have said in 
mind, think over the matter collectively and decide on the course of action 
unanimously.’ (Doha no. 254) 


ho, Wa whe Tae TH sae Ae He Wet AT HN I 
cfs fafer tact aes Tah | Hag Valsts HR SATS Ul 2 UI 


caupal. 


saba kahum sukhada rama abhisékG. mangala moda mila maga ékié. 1. 
kehi bidhi avadha calahim raghura'U. kahahu samujhi so'i kari'a upa'u. 2. 


The sage continued: ‘It is indeed true (and I agree myself) that Lord Ram’s 
anointment to the throne will give happiness to all, and it is the only way and the 
single root that would provide joy, cheer and auspiciousness to everyone’. (1) 


So now, how Lord Ram would come back to Ayodhya so that his anointment can be 
done is a matter that all of you must first consider seriously, and then articulate it so 
that we can give effect to that plan. (2) 


[Note—'Earlier, sage Vasistha had observed how everyone had preferred that Lord 
Ram be brought back from the forest and anointed as the next king—apropos: Ram 
Charit Manas, Ayodhya Kand, (i) Chaupai line no. 1 that precedes Doha no. 183—to 
Chaupai line no. 2 that precedes Doha no. 185; and (ii) Chaupai line no. | that 
precedes Doha no. 186. 

So, now he wants to make clear that personally he too would like the same 
thing to happen, that Lord Ram returns to Ayodhya and accepts the crown of the 
kingdom. The wise sage wished to allay any misgivings and doubts in the minds of 
the people that he secretly was against Lord Ram coming back to Ayodhya or of his 
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anointment to the throne, because his earlier statements had shown that he was not 
emphatic regarding Lord Ram’s return and his appointment as the King, but rather 
preferred to remain silent on the matter by adopting a wait-and-watch posture and 
skirting the main issue by cleverly circumventing it as can clearly be interpreted from 
what he has said in Ram Charit Manas, Ayodhya Kand, Doha no. 254 along with 
Chaupai line nos. 1-8 that precede it. ] 


Ue Aeat A AAA AAT | AA WAN FANT TAT Ul 3 
SAS FT Ba INT IT TL | at FAS ATS AT HT SAT NB I 


saba sadara suni munibara bani. naya paramaratha svaratha sani. 3. 
utaru na ava loga bha’e bhore. taba siru na'i bharata kara joré. 4. 


Everyone in the assembly listened very carefully, and with due reverence, to the wise 
and well considered words of the learned sage, words that were imbued with wisdom, 
were in accordance with established rules of conduct, conforming to traditions and 
the principles of probity and propriety, as well as balancing the twin purposes of 
future welfare and immediate concerns. (3) 


The members of the assembly were bewildered and dumbfounded, not knowing what 
to say in reply. 

Seeing their predicament, Bharat decided to intervene; bowing his head and 
joining the palms of his hands, he spoke politely (as follows). (4) 


UTS AT YT TAT | steleh Tee dt Uh ASTI 4 I 
Waa tq We che faq ara | eee Gara es farerar tt & 


bhanubansa bha'é bhupa ghaneré. adhika éka tem éka bareéré. 5. 
janama hétu saba kaham pitu mata. karama subhasubha dé'i bidhata. 6. 


Bharat addressed the assembly in general and sage Vasistha in particular: ‘There have 
been many noble and great kings and princes, one greater than the other, in the 
illustrious ancient family that belongs to the Solar Race (i.e. the royal family of the 
kingdom of Ayodhya to which Lord Ram and his three brothers belonged). (5) 


All those who are born in this mortal, gross world are given births by their respective 
parents, and then it is the Creator (bidhata) who judges each one of them in 
accordance with the deeds done by that individual to decide what kind of fruit that 
person deserves, should the person be rewarded for leading an auspicious life marked 
by goodness and nobility, or be punished for being evil and wicked during his tenure 
in this world’. (6) 


[Note—'There is a great message of profound importance that is to be taken note of 
here. It is this: Though a person has no control over his birth, but he certainly has 
control over his destiny. He cannot decide about his birth, but definitely he can decide 
what he will make of his life, over how he would lead his life, over what he would do 
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and avoid, over the aim of life that the individual fixes for himself, and then how to 
achieve that aim. It is therefore no use of blaming one’s parents or birth for the 
misfortunes that one faces later on in life because of one’s own misdeeds, wicked 
actions and wrong decisions. | 


ale Ca Ass Tae HIT | ta seta WSR WT AT 9 
at trae fater aft BE Sat ans Hl ak te at Satie i 


dali dukha saja'i sakala kalyana. asa asisa ra'uri jagu jana. 7. 
SO gosa'im bidhi gati jeéhim chénki. saka'i ko tari téka jo téki. 8. 


[Turning to sage Vasistha, Bharat praised him and said—] Oh Lord, thy blessings and 
benedictions have such stupendous powers that, if thou so wish, all misfortunes that 
surround an individual can be eliminated, and instead, one can enjoy auspiciousness 
and all-round welfare. 

The whole world knows these special mystical abilities of thy majesty’s 
blessings (ra'uri jagu jana). (7) 


Oh exalted Lord (g6sa'im)! Thou hast in the past thwarted even the will of the 
Creator and the provisions of Providence by successfully defying them’. 

Verily indeed and in all sooth, who can go against thine wishes; who can defy 
thee; who can challenge what thou dictate? [To wit, no one can ever succeed in going 
against what sage Vasistha wants. | (8) 


[Note—'Sage Vasistha: Sage Vasistha is one of the well known ancient sages and 
mentioned even in the Rig Veda (refer Rig Veda, 7/33/14). He is one of the great 
celestial sages known as Sapta Rishis—or the seven great sages. According to another 
version, he was born in a Kumbh or a pitcher as a son of the Varuna God (the Water 
God). Another great sage named Agastya was his twin brother. 

Vasistha is credited with one of the greatest treatises on Vedanta, called Yog 
Vasistha. It is also called Maha Ramayan. 

Arundhati, also known as Akshamala and Urjaa, was the most erudite, 
sagacious and wise wife of sage Vasistha. She was the daughter of Prajapti Kardama 
and his wife Devahuti. Sage Atri’s wife Anusuiya was her sister, and sage Kapil was 
her brother. Her famous son was sage Shakti. She was a preacher and a well known 
scholar of the scriptures in her own right, and was no less enlightened than her 
husband Vasistha. 

His son was sage Shakti. Sage Parashar was his grandson, and sage Veda 
Vyas, who is the legendary classifier of the Vedas and the author of the Purans, was 
his great grandson. 

The celebrated sage Kapil, who is said to the proponent of the great school of 
Hindu philosophy known as Shankya Shastra, was the brother-in-law of sage 
Vasistha, being the brother of his wife Arundhati, and the only son of sage Kardama 
and his wife Devahuti. He taught even his mother spiritual wisdom in Bhagavata, and 
hence this part of this scripture is called ‘Kapil Gita’ in which the sage has expounded 
upon the philosophies of Sankhya Shastra, Ashtanga Yoga (the eight-fold path of 
Yoga) and Bhakti-yoga (the path of devotion for and submission to the Lord) (3/25- 
33). 
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There are a number of legends associated with Vasistha. One such tale 
narrates how his all-wish fulfilling cow named Nandini was attempted to be stolen by 
king Vishvarath, the son of Gaadhi. The attempt failed miserably. This king was so 
determined and in awe of Vasistha’s mystical powers that had prevented him from 
acquiring this cow that he did severe Tapa (austerity and penance) to acquire similar 
powers. Thus, he became sage a great sage known as Vishwamitra. 

The Sharva Upanishad of Atharva Veda, in its verse no. 22 stresses the 
greatness of Lord Shiva known as Maheshwar by saying that even such great sage as 
Vasistha had praised and prayed to the Lord, implying that if Vasistha had 
worshipped Shiva then the latter must surely be a great Lord. 

There are a number of instances which prove that sage Vasistha’s will prevails 
even against the will of providence and fate. 

(1) Vaivaswat, the seventh Manu, had no son. Sage Vasistha advised him to 
perform a fire sacrifice dedicated to the God known as ‘Mitraavarun’. Manu’s wife, 
named Shraddha, went to the chief priest presiding over the rituals and expressed her 
wish to have a daughter. In accordance to Shraddha’s wish, the chief priest offered 
oblations to the sacred fire with that objective, and as a result she was blessed by a 
daughter named Ilaa. Manu was not pleased as he wanted to have a son; so he asked 
sage Vasistha how and why the things went wrong, and instead of a son his wife 
begot a daughter. Vasistha closed his eyes and meditated; he came to know what had 
actually transpired during the fire sacrifice as narrated herein above. 

The sage, however, promised Manu that he would invoke his special mystical 
powers to fulfill the wish of his patron. Hence, Vasistha meditated and successfully 
pleased the Supreme Being, known as the ‘Adi-Purush’ or the Viraat Purush, and got 
a boon from the Lord that Manu’s daughter would transform into a son. So, Ilaa got 
changed to a son who was named ‘Sudyumna’. 

One day, while on a hunting expedition Sudyumna entered a private forest of 
Lord Shiva in the foothills of Mt. Kailash. This forest was used by Lord Shiva and his 
consort Parvati to roam around, and to protect it from outsiders and prying eyes, the 
Lord had cast a spell on it that anyone who enters it without permission would be 
transmewed into a female. So therefore, Sudyumna and his companions became 
females. 

Meanwhile, Buddha, the son of the Moon God, was doing penance in a nearby 
forest. When he saw the female form of Sudyumna, Buddha was infatuated by her 
beauty, and so was Sudyumna by Buddha’s handsome form. The result was that they 
started living together. Sudyumna, however, remembered his past, and regretted the 
subsequent developments that had trapped him into a female body. 

He prayed to sage Vasistha who visited him. The sage was appalled at his 
condition and felt pity for him. The sage then prayed to Lord Shiva to bless 
Sudyumna so that his curse can be dispelled. Shiva told him that it is not possible to 
completely reverse the process, yet he would bless Sudyumna so that he would live as 
a male for one month to look after the work of his kingdom, and a female for one 
month (to live as Buddha’s consort), and this cycle would continue. {This story is 
narrated in Srimad Bhagwad Mahapuran, Skandha 9, Chapter 1. 

(11) King Dasrath had no son. Sage Vasistha blessed him so that the king got 
four sons (Lord Ram, Laxman, Bharat and Shatrughan) when he was about sixty 
thousand years old! {Refer: Ram Charit Manas, Baal Kand, Chaupai line nos. 1-4 that 
precede Doha no. 189.] 

(111) Vasistha was the mind-born son of the creator Brahma. When Brahma 
asked his son to become a priest in the illustrious family of the Solar Race because 
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one day the Supreme Being would be born in it as Lord Ram, and then Visistha would 
be immensely blessed to be able to serve the Lord and enjoy his company from close 
quarters, Vasistha was very reluctant to accept his father’s advice in the beginning, 
but he later on agreed because it would give him the rare privilege to serve Lord Ram. 
{Refer: Ram Charit Manas, Uttar Kand, Chaupai line no. | that precedes Doha no. 
48—to Chaupai line no. | that precedes Doha no. 50.} 

Nevertheless, Vasistha was in a quandary—because this conversation took 
place in ‘Sata Yug’, the first quarter of the four-quarter cycle of creation and 
destruction, while Lord Ram was supposed to be born in ‘Treta Yuga’, meaning the 
‘third quarter of this four-quarter cycle’. That era was very far away in the distant 
future, and sage Vasistha lost patience to wait for so long. 

So, employing his supernatural powers, sage Vasistha managed to reverse the 
sequence of Yugas by making ‘Treta Yuga’ immediately follow ‘Sata Yuga’, instead 
of allowing the Yugas to follow their natural cycle of first having Sata Yuga (the 1“ 
era), followed by Dwapar Yuga* (2" era), Treta Yuga (3™ era), and lastly the Kali 
Yuga (the 4" and the current era). {*“Dwapar Yuga” literally means the ‘second era 
of the four-era cycle of creation and destruction’ .} 

(iv) Sage Vishwamitra (whose fire sacrifice Lord Ram and Laxman had 
protected, and was instrumental in the Lord’s marriage with Sita) had done severe 
penance and austerities with the objective of being declared a ‘Brahma-rishi’, i.e. a 
sage who has acquired a spiritual state that makes him as exalted as Brahm, the 
Supreme Being himself. Pleased by his penance and austerities, Brahma declared him 
to be a ‘Brahma-rishi’, but Vishwamitra was not satisfied, for he asserted that unless 
sage Vasistha declares him to be a ‘Brahma-rishi’, he won’t relent. This episode 
implies that sage Vishwamitra assigned a greater importance to sage Vasistha to 
endorse his spiritual achievements than to what even the creator Brahma had declared. 
It is not authoritatively established, however, if sage Vasistha had actually declared 
sage Vishwamitra as a ‘Brahma-rishi’, because the former insisted that unless 
Vishwamitra completely overcomes his ego he is not entitled to be elevated to the 
stature of a Brahma-rishi, and it is not clear whether it actually materialized. 

There is an interesting story of sage Vishwamitra and sage Vasistha being in 
conflict with each other as follows: 

Once Vishwamitra gathered a huge army and went to the forest to hunt. There, 
he stayed in the hermitage of sage Vasistha who had a magical cow known as 
‘Kamdhenu’ which had the mystical power to give anything one wishes. Vasistha fed 
the entire army and made arrangements for their comfort on the strength of this cow. 
Vishwamitra eyed the cow because he thought that she was more useful for a king 
than a hermit or a sage. When Vasistha refused to give her, Vishwamitra tried force, 
but was utterly defeated. All his sons were killed except one. Vishwamitra handed 
over the charge of the kingdom to him and went to do Tapa to acquire powers so that 
he can get the Kamdhenu from Vasistha. As a result of the Tapa he acquired great 
weapons from Lord Shiva, but again failed to snatch the Kamdhenu from Vasistha. 
Ashamed, he did severe Tapa once again to attain the exalted stature of a Brahma- 
rishi, a stature that Vasistha already possessed. To wreck vengeance upon Vasistha, 
he had cursed the latter’s sons and reduced them to ashes. Later on, however, the two 
sages became friends when one day Vasistha heard that Vishwamitra has great respect 
for his Brahmin-hood and spiritual powers. 

The story of sage Vishwamitra is narrated by sage Satanand to Lord Ram in 
the famous epic “Valmiki Ramayan”, in its Baal Kand, Canto 51, verse no. 17—to 
Canto 65, verse no. 29. Many interesting stories related to him are narrated here, and 


2813 


one such story is that he had created a heaven for his patron king Trishanku, and his 
conflict with sage Vasistha and his ultimate elevation to the status of a Brahma-rishi, 
i.e. a sage who has acquired the highest stature which makes him equivalent to the 
stature of Brahm, the Supreme Being. 

(v) During the wedding ceremony of king Dilip and queen Sudakshina, the 
ends of their bridal costumes were tied in a strong knot. When sage Vasistha enquired 
why that was done, he was told that if this knot got untied, the couple would die. So, 
the sage employed his mystical powers to override this destiny, meaning that even if 
the knot got untied, the king and the queen won’t die.] 


Glo, GStat Ailes SUS Sta GT Ta AT STUNT | 
OP PAA TAT TT ST SPT STAT MN RQY UI 
doha. 


bujhi'a mohi upa'u aba so saba mora abhagu. 
suni saneéhamaya bacana gura ura umaga anuragu. 255. 


[Bharat faced sage Vasistha and said—] ‘Oh Lord, it is such an irony that though you 
are all-knowing and possess such stupendous mystical powers as being able to change 
the course of destiny if you so desire, you still ask us to give you advice as to what 
course of action should be adopted by us!’ 

Hearing these words of Bharat, which though seemingly were sarcastic but 
nevertheless were soaked in affection for the sage and indicated how frustrated Bharat 
felt, the wise sage was impressed by his frankness and the purity of the virtue of love 
and affection that he had (because this had made Bharat fearless in speaking so boldly 
before the sage, who was not merely a priest of the kingdom but his guru, a moral 
preceptor and spiritual guide, as well, and therefore it was quite odd for Bharat to 
speak so courageously before such a senior person as sage Vasistha, and even 
question the sage’s wisdom in seeking opinion of others when he himself was 
competent to take decisions)”. (Doha no. 255) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 254. 


*Sage Vasistha did not take offense at all by Bharat’s sarcastic remarks. The sage 
knew that Bharat had great respect for him as is clear from what he had just said 
(apropos: Chaupai line nos. 7-8 that precede this Doha). Further, when a person is 
under immense mental and emotional stress, his behaviour becomes odd and 
unconventional, and should not be paid much attention to, for he is unable to think 
coherently and act decently. If such persons happen to commit some impertinence, 
then they should be forgiven by those who are saintly, wise and intelligent, for they 
realize that an emotionally upset person has no control over his mind, and his acts are 
often impulsive and driven by grief rather than by rational thinking. This principle has 
been clearly stated in Ram Charit Manas, Ayodhya Kand, (i) Doha no. 97; (ii) 
Chaupai line no. 8 that precedes Doha no. 177; and (iii) Chaupai line no. 1 that 
precedes Doha no. 258 where this situation is highlighted. 

So therefore, the wise sage remained calm and he treated Bharat with a lot of 
sympathy and understanding as will be evident in the sage’s response in the following 
verses. | 
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dio, aa ara HAT Te Harel we fers afer aor AreT tt g 
UhUS Aa Hed Uh AMA | Be Male Tel GLAS ATA Ul 2 
caupa’. 


tata bata phuri rama krpahim. rama bimukha sidhi sapanéhum nahim. 1. 
sakuca'um tata kahata éka bata. aradha tajahim budha sarabasa jata. 2. 


Sage Vasistha replied to Bharat with a lot of affection, sympathy and understanding: 
‘My dear son (tata)! What you have said is indeed true, for whatever happens is in 
accordance with Lord Ram’s wishes; everything is to be regarded as a result of his 
grace. 

Verily indeed and without gainsay, there is nothing to be gained by opposing 
Lord Ram and defying his wishes, for it leads to nowhere. (1) 


However, my dear son (tata), I must say that there is an old adage that one should be 
wise enough to accept whatever is available, even a half of what one would normally 
expect to have, in cases where being adamant on certain issues may result in losing 
the whole thing. 

[To wit, when the situation is so precarious that one faces the prospect of 
losing entirely if one is not ready for making some sort of compromise, the best 
option wilts be to accept whatever gain comes one’s way instead of being stubborn to 
get the whole thing and losing it entirely.]'’ (2) 


[Note—'It is another important message that we must remember in our own lives and 
gain from it by applying it in practice in our day-to-day dealings in the world. 

Though it is not bad to aim high and great, to make efforts to achieve full 
success in any endeavour, but in case this is not possible due to any reason 
whatsoever, then the best course of action would be to accept whatever is available, 
instead of fretting and fuming for that which can’t be had.] 


Ge HMA Wears as is | Hfetle Cra Gat Ta I 3 
OM Gaert Sa Sts Ural 1 Y Wale GR TAT Ul & 1 


tumha kanana gavanahu do'u bha'l. phéri‘ahirn lakhana siya raghura’. 3. 
suni subacana harasé do'u bhrata. bhé pramoda paripurana gata. 4. 


Sage Vasistha continued: ‘I would suggest that you two brothers (i.e. Bharat and 
Shatrughan) proceed to the forest in place of Lord Ram and Laxman, and let them 
return home (to Ayodhya).'’ (3) 


Hearing this proposal of the sage, the two brothers (i.e. Bharat and Shatrughan) felt 
jubilant; they warmly welcomed the sage’s advice even as they were thrilled and 
excited to give effect to it”. (4) 
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[Note—'The sage threw this teaser to put Bharat through a tough test. The sage 
wanted to judge the depth and sincerity of Bharat’s love and devotion for Lord Ram, 
as well as to test his integrity and truthfulness about whatever he has said till now 
with reference to his wishes to take Lord Ram back to Ayodhya and anoint him on the 
throne. Is Bharat ready to sacrifice his own conveniences and comforts so that Lord 
Ram is freed from the inconveniences and discomforts that he faces in the wilds; is 
Bharat ready to suffer the hardships and troubles of forest life so that Lord Ram is 
freed from them? Or, is that whatever Bharat had been saying till now just a ruse to 
free himself from the burden of infamy and scorn that he has been subjected to for 
being the cause of the calamity that had befallen on the family and the kingdom? 


*Bharat’s response was extremely positive as he welcomed the sage’s advice. This 
endeared him not only to the sage but also to everyone else present in the conference, 
and it permanently sealed their respect for him for all times to come. 

As we shall be reading in due course of time, Bharat took this advice of sage 
Vasistha very seriously. During the public conference that was held later on, Bharat 
would propose to Lord Ram that he would willingly like to go to the forest with his 
younger brother Shatrughan so that the Lord and Laxman could return home, as 
advised by the sage—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 7 
that precedes Doha no. 268—to Chaupai line no. 2 that precedes Doha no. 269. 

But as it transpired, Bharat had to bow to Lord Ram’s wish— which of course 
was the correct thing for him to do, and was also in accordance with the sage’s advice 
as stated in verse no. | herein above— and return to Ayodhya with the Lord’s wooden 
sandals as token presence of the Lord. Back home, Bharat had installed those wooden 
sandals on the throne of the kingdom as a symbolic representation of Lord Ram sitting 
on it as the King, and he himself went to live a self-imposed life of a reclusive hermit 
in the suburbs of the city for the entire period of fourteen years till the Lord returned 
home. During this period, Bharat led a life exactly as an ascetic would do in the 
forest, doing penance and observing strict austerities. {Refer: Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 2 that precedes Doha no. 324—to Chaupai line no. 4 
that precedes Doha no. 326.}] 


TH Waa ot oe forte 1 oy ret TS TAT TST NG 
BEd TY ANTS AT St 1 AA Ce Yaa Gat Was WT UG 


mana prasanna tana téju biraja. janu jiya ra'u ramu bha’'é raja. 5. 
bahuta labha loganha laghu hant. sama dukha sukha saba rovahim rani. 6. 


Bhara’t Mana (heart and mind) was very glad to hear this proposal of sage Vasistha; 
his body bristled with excitement and energy as if Lord Ram has already become a 
king. (5) 


Bharat quickly weighed the pros and cons in his mind and came to the conclusion that 
it was the best option that was available—for it provided great benefits with minimal 
loss or harm. The citizens would have a lot to gain and very little to worry about or 
lose’. 
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It would not make any difference to the queens (i.e. the mothers) either as they 
would be subjected to a similar type of sorrows and happiness that they have at 
present’. (6) 


[Note—'The citizens had special affection for Lord Ram and they loved him a lot as 
is evident in Ram Charit Manas, Baal Kand, Chaupai line no. 6 that precedes Doha 
no. 198. 

It is also evident when Lord Ram was proceeding to the forest. As the Lord 
exited the city, virtually the whole population ran after him, weeping, wailing and 
grieving, declaring that they can’t live without him, and wherever Lord Ram stays 
they will stay with him—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line 
no. 3 that precedes Doha no. 83—to Chaupai line no. 7 that precedes Doha no. 84. 

Hence, if Lord Ram returns to Ayodhya as sage Vasistha advised, it would 
give immense cheer to the citizens and would fulfill their wishes. Bharat proceeding 
to the forest in the stead of Lord Ram would be not of much consequence to the 
citizens. 


*This is because the mothers, here specially referring to Kaushalya and Sumitra, the 
mothers of Lord Ram and Laxman respectively, treated all the four brothers alike. For 
them, there was no difference between Bharat and Lord Ram, or between Laxman and 
Shatrughan. 

Therefore, their grief would remain the same whoever out of the four brothers 
goes to the forest, and similarly their consolation at having two of them living in 
Ayodhya would not be affected by who those two are. 

In fact, as far as Sumitra was concerned, it was the same thing whether 
Laxman stayed with her or Shatrughan, because both were her sons. Her happiness at 
Laxman being with her will be the same as Shatrughan staying with her; and at the 
same time her sadness at Shatrughan going to the forest would be similar to her grief 
at Laxman going away. 

As far as Kaushalya was concerned, we have already read how she loved 
Bharat and treated him with the same affection as she would have treated her own son 
Lord Ram—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that 
precedes Doha no. 163—to Chaupai line no. 5 that precedes Doha no. 169. 

Further, when the royal court was held and sage Vasistha tried to persuade 
Bharat to accept the crown, Kaushalya had unequivocally endorsed the sage’s 
proposal to make Bharat the king of Ayodhya in the absence of Lord Ram, 
Kaushalya’s son—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-6 
that precede Doha no. 176. 

This proves that Kaushalya saw no difference between Lord Ram and Bharat. 

As for Kaikeyi, she was in a dire strait. Her son Bharat had not only sternly 
rebuked her*1 but had even vowed not to see her face and talk with her as long as he 
lived*2, so whether he goes to the forest or stays at home was the same thing for her. 

{Refer: *l1= Ram Charit Manas, Ayodhya Kand, Chaupai line no. 1 that 
precedes Doha no. 161—to Doha no. 162; and *2 = Geetawali Ramayan, Uttar Kand, 
verse no. 37.}] 


male Utd APT Hal A bs i cHep wT viters afer ers 19 
rr ats SA at are Ue a stern A BOTT I 
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kahahim bharatu muni kaha so kinhe. phalu jaga jivanha abhimata dinhe. 7. 
kanana kara'um janama bhari bast. éhim térh adhika na mora supasi. 8. 


Bharat declared in an unequivocal term: ‘What the exalted sage has proposed is the 
best thing to do, as it would fulfill the wishes of all the people in this world (with 
special reference to the subjects of Ayodhya). (7) 


As for me, I am ready to volunteer myself to stay in the forest for the rest of my life. I 
can’t imagine that there would be anything easier or better than this option given by 
the sage.’ (8) 


ao, Stara wag faa dee WaT US | 
wit Ge Hag a AT Fat Hts TAT WATT B45 I 
dona. 


antarajami ramu siya tumha sarabagya sujana. 
jaum phura kahahu ta natha nija kiji‘a bacanu pravana. 256. 


Bharat exhorted sage Vasistha emphatically to implement his plan when he said: ‘Oh 
Lord. Thou art all-knowing and very wise (tumha sarabagya sujana). Lord Ram 
and Sita too are all-knowing and they are aware my inner thoughts (antarajami ramu 
siya)’. 

Therefore, oh Lord (natha), if what thou havest proposed and what I havest 
accepted cheerfully has been done in good faith and with God as witness, then let it be 
put into effect by thee. It is now upon thee to implement thine own words and see that 
they bear fruits (for I am ready on my part).”’ (Doha no. 256) 


[Note—'Refer also to Ram Charit Manas, Ayodhya Kand, Doha no. 257 herein 
below. 


*Bharat turned the table on sage Vasistha by throwing the ball back in his court. While 
sage Vasistha had tried his trick to judge Bharat and make him fall in the clever trap 
laid by him when he had proposed that Bharat and Shatrughan should go to the forest 
if they want Lord Ram and Laxman to return home (refer: verse no. 3 that precedes 
this Doha no. 256), for the sage had thought that this proposal would trip Bharat and 
put him on the back-foot as it was highly unlikely that he would accept it, but he was 
wrong. 

Bharat gladly accepted it, and his acceptance, though hailed by everyone and 
evoked universal praise and applause, put sage Vasistha on a sticky wicket 
nevertheless. Now, it was upto him to implement his own plans; matters were made 
complicated for the sage because he was bound by his words, and to exacerbate things 
further for him he was the guru and the chief priest of the kingdom whose advice was 
accepted by everyone. What will he do now; how will he extricate himself from the 
snare of his own creation? To wit, he was caught in his own pincers. First he had tried 
to trap Bharat and catch him in a denial mode, but it backfired on the sage himself, for 
now he himself would have to go back on his words because he knew that Lord Ram 
will never return to Ayodhya! 
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The lesson we learn from this episode is this: “Never try to tease and test Lord 
Ram’s true devotee, for it will certainly backfire.” 

There are specific instances in Ram Charit Manas where this principle is 
unequivocally stressed—apropos: (a) Ayodhya Kand, (i) Chaupai line nos. 1-3 that 
precede Doha no. 218 (as said by sage Brishaspati, the guru of the gods); (ii) Chaupai 
line nos. 4-8 that precede Doha no. 295 (as reiterated by goddess Saraswati); and (b) 
Uttar Kand, (ii1) Chaupai line nos. 1-3 that precede Doha no. 113 (as affirmed by the 
saintly crow Kaagbhusund). | 


dio, wt Ta UM cha we 1 aT Glad AM UU fads gu 
Ute Ter ae Senet Mart ata orf] ae steer ST tt 2 


Tae Ue weary feat Vet | orate Ara A fea SAT UB 


caupa’. 


bharata bacana suni dékhi sanehu. sabha sahita muni bha'é bidéhu. 1. 
bharata maha mahima jalarasi. muni mati thadhi tira abala si. 2. 
ga caha para jatanu hiyam héra. pavati nava na bohitu béra. 3. 


Hearing the affectionate words of Bharat, and perceiving the depth and immensity of 
his love (as well as devotion) for Lord Ram, the sage (Vasistha), along with all others 
present at the conference, were spell-bound; they were so exceedingly happy and 
thrilled that for a moment they forgot about everything, including the awareness of 
their own bodies’. (1) 


Verily indeed, Bharat’s glories and virtues were like a vast and fathomless ocean, 
whilst the wit and wisdom of sage Vasistha resembled a helpless woman who was 
standing on the shore of that ocean [2],--- trying to find a way to cross over it, but 
how hard she tried she could not find any means, such as a boat or ship, to get across 
[3]°. (2-3) 


[Note—'To wit, observing how pious Bharat was, and how clean his heart and pure 
his mind were, everyone present on the occasion was transported to a higher level of 
consciousness that transcended this mortal existence. They were ecstatic with joy and 
wondered why they themselves could not achieve the level of devotion and love that 
Bharat had for Lord Ram. 


*Sage Vasistha had tried many tricks to fathom Bharat’s devotion and love for Lord 
Ram, to judge his truthfulness, sincerity and integrity, to test his sense of piety, 
nobility, probity and propriety, but Bharat succeeded in outsmarting the sage. At last, 
sage Vasistha had to acknowledge that Bharat’s virtues and glories were peerless; no 
one can match Bharat in the field of these qualities and virtues that he embodies. 

Earlier we have already read that the deity of Prayag*1, as well as the exalted 
sage Bharadwaj*2 have hailed Bharat and declared him as a very pious and saintly 
person who is loved by Lord Ram as much as he loves the Lord. 

{*1 = Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 6-8 that precede 
Doha no. 205. 

*2 = Ram Charit Manas, Ayodhya Kand, Doha no. 207—to Chaupai line no. 8 
that precedes Doha no. 210.} 
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But in this connection, one thing is to be remarked here. Even sage Bharadwaj 
had tried to see how truthful Bharat was when he declared that he has no interest in 
acquiring the crown and its associated comforts and pleasures, and that his only 
concern was to serve Lord Ram with humbleness as he is not interested in enjoying 
material comforts of this world at the cost of inflicting inconveniences on the Lord— 
by creating a magical camp that had all material comforts and pleasures one can 
imagine of for Bharat’s stay at his hermitage. But the sage was astonished to see that 
Bharat was not at all influenced by them, but he had spent the night very 
uncomfortably as if lying in a trap and eager to break free from it, for as soon as the 
day dawned the next morning, he got up to move swiftly onwards to Chitrakoot to 
meet Lord Ram, without a moment’s delay. This development left sage Bharadwaj in 
awe of Bharat*, almost like sage Vasistha is at present. {*Refer: Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 7 that precedes Doha no. 213—to Chaupai line no. 3 
that precedes Doha no. 216.}] 


site aie at sta ats | ace Site fen Fetey GATS Iw I 
wd Ate aa tat ae ats SATS Ta UPS SAT & UI 


auru karihi ko bharata bara'l. sarasi sipi ki sindhu sama’. 4. 
bharatu munihi mana bhitara bha'é. sahita samaja rama pahim a’é. 5. 


What more can be said in honour and praise of Bharat than to say that to try to fathom 
his love and devotion for Lord Ram, as well as to measure his stellar qualities of 
piety, saintliness and integrity is like trying to collect the vast ocean in the small 
hollow of a shell of a snail that lives in a shallow pool of water. 

[To wit, just as it is impossible to collect the ocean in a small snail’s shell, or 
in a small puddle or a pool, so it is also impossible to fathom or measure Bharat’s 
glories and stellar qualities by applying the limited resources of one’s mind and 
intellect.]' (4) 


Bharat won the heart and mind of sage Vasistha; he was liked by the sage immensely. 
After this private conference, the sage and Bharat, along with the whole 
company, came to where Lord Ram was’. (5) 


[Note—'In this context, refer to Goswami Tulsidas’ book “Geetawali Ramayan”, 
Lanka Kand, verse no. 11, stanza nos. 4-5. 


*We have read in verse no. 8 that precedes Doha no. 253 herein above that sage 
Vasistha had summoned Bharat as he was paying his respects to Lord Ram in the 
morning and was preparing to sit down near him. Lord Ram understood that the sage 
wished to have some private discussion with Bharat, and so the Lord waited patiently 
for all of them to come to him to see what course of action can be taken, and how the 
vexed issue can be resolved to the satisfaction of all.] 


WY Waa at dhe Bae 1a Wa Gt APT SATE I § I 
Stet Aae Get FA | SA HTT STATA STE I 9 Ul 
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Org WA Marea STAT | area At WA Ta PASAT Uf 


prabhu pranamu kari dinha su'asanu. baithé saba suni muni anusasanu. 6. 
bolé munibaru bacana bicari. désa kala avasara anuhari. 7. 
sunahu rama sarabagya sujana. dharama niti guna gyana nidhana. 8. 


Everyone bowed their heads before Lord Ram to pay their obeisance to the Lord, and 
then they sat down when instructed by sage Vasistha. (6) 


The wise sage spoke words after taking into consideration all the aspects of the 
current situation, its gravity and implications, both for short term as well as for the 
future. (7) 


Sage Vasistha began to speak: ‘Listen oh Lord Ram; thou art wise, all-knowing, good 
natured and gentlemanly. 

Indeed, thou art an upholder of the virtues and principles of Dharma (right 
conduct and thought; probity and propriety; auspiciousness and righteousness) and 
Niti (rules and laws as mandated by the scriptures as well as tradition and culture); 
thou art an embodiment of all the Gunas (all the best of qualities and virtues) and 
Gyan (knowledge; wisdom; gnosis).' (8) 


[Note—'Refer also to: Ram Charit Manas, (a) Baal Kand, (i) Chaupai line nos. 9-10 
that precede Doha no. 28; (ii) Chanda line nos. 1-4 that precede Doha no. 51; (b) 
Ayodhya Kand, (iii) Chaupai line no. 5 that precedes Doha no. 41; (iv) Chaupai line 
no. 6 that precedes Doha no. 77; (v) Chaupai line no. 5 that precedes Doha no. 127; 
(vi) Doha no. 256; (vii) Chaupai line no. 4 that precedes Doha no. 304; (viii) Chaupai 
line no. 3 that precedes Doha no. 305.] 


Glo, TAH Bt Bat Gag WE AS HAS! 
USM Vert ate fea Sls Al HlSst SATS Il VU II 
doha. 


saba ké ura antara basahu janahu bha'u kubha'u. 
purajana janani bharata hita ho'i so kahi'a upa'u. 257. 


Sage Vasistha continued: ‘You live in the subtle heart of all living beings (as their 
Atma, their soul and true self that is pure consciousness), and by virtue of this you 
know the inner feelings and thoughts of everyone’. 

Now, you should do whatever is for the good and welfare of the citizens, your 
mothers, Bharat and others’. (Doha no. 257) 


[Note—'Refer also to Ram Charit Manas, Ayodhya Kand, Doha no. 256 herein 
above. 


°A similar situation if observed in Ram Charit Manas, Ayodhya Kand, Chaupai line 
nos. 1-4 that precede Doha no. 10. Here the sage was sent by king Dasrath to inform 
Lord Ram about his decision to anoint him on the throne of Ayodhya. While 
interacting with the Lord, sage Vasistha was circumvent in his advice to him; after 
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informing Lord Ram that the king has initiated preparations to crown him, the sage 
skirted the main issue by not emphatically telling the Lord to get ready to accept the 
crown, but telling him instead to ponder over the matter seriously and do what he 
thinks fit and proper under the circumstances. That clearly hinted to Lord Ram that 
sage Vasistha has his reservations in the matter of his immediate ascension to the 
throne. 

We discover that the sage adopted the same strategy now too. He presently 
tells Lord Ram to do what he thinks if for the good and welfare of others, instead of 
being emphatic and telling the Lord that everyone wants him to go back to Ayodhya, 
and that Bharat has offered himself to replace Lord Ram in case it is obligatory for 
someone to stay in the forest in deference to king Dasrath’s words. 

To wit, by being circumvent and deflecting the matter cleverly, sage Vasistha 
once again hinted to Lord Ram that he was not in favour of the idea of his immediate 
return. Why? Because being ‘all-knowing and wise’, sage Vasistha was aware of the 
mission of Lord Ram, which was to eliminate the demons, and this could only be 
achieved if the Lord goes into the deeper parts of the forest and beyond to Lanka 
where the demons are to be mainly found. And the sage did not want to create a 
hurdle in this mission. | 


dio, sta mete fort +t ars | Get ASME ST ATS Ul 8 
OPt APT Ta Hea TITS ATT GSTS STA SATS Ut 2 Ul 


caupa’. 


arata kahahim bicari na ka'u. sujha ju'arihi apana da'u. 1. 
suni muni bacana kahata raghura'u. natha tumharehi hatha upa'u. 2. 


[Sage Vasistha warned Lord Ram to be alert and careful while deciding on the plea of 
Bharat and others to return home when he told the Lord—] ‘Those who are distressed 
and emotionally upset tend to speak without paying due thought to the gravity of the 
situation and the long-term import of what they say’. It is like the case of a gambler 
who only thinks of his own moves and how to win a game, irrespective of how he 
manages to do it. 

[To wit, just like a gambler has only one thing in mind, and it is to somehow 
win the game at any cost, so is also the case with emotionally disturbed people who 
would like to have things done in the way that suits them, rather than based on 
merit.]’ (1) 


Upon hearing sage Vasistha’s advice, Lord Ram replied: ‘Oh Sage, the solution of the 
vexed problem lies in your hands. 

[“Oh sage”, said Lord Ram, “thou art wise, intelligent and learned enough to 
suggest to us some way so that both the objectives can be achieved—viz. Bharat’s 
wish could be fulfilled, as well as my mission to remove the scourge of the evil 
demons too can be accomplished successfully. You see, from the practical point of 
view, both objectives can’t be fulfilled simultaneously. Either it’s what Bharat wants, 
i.e. I must return home and accept the crown of the kingdom, or I proceed to the forest 
to successfully confront and eliminate the demons directly. So therefore, since thou 
art our guru and the senior-most advisor of the family and the kingdom, tell me then, 
how doth thou plan to implement these two diametrically opposite objectives.” |’ (2) 
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[Note—'Refer to the note appended to Doha no. 257 herein above. Sage Vasistha 
warned Lord Ram not to be unduly moved by emotions and get distracted from his 
objective of coming down to earth from the heaven—which was to eliminate the 
demons. If the Lord bows to Bharat’s wishes and returns home, the entire plan to get 
rid of the cruel demons would crumble. 

The idea that when a person is under immense emotional stress, his mind does 
not work properly, and his words and actions are driven more by his emotions rather 
than by rational thoughts, has been reiterated elsewhere in Ram Charit Manas also. 
For instance, refer to: Ayodhya Kand, (i) Chaupai line no. 8 that precedes Doha no. 
177; (1) Chaupai line no. 8 that precedes Doha no. 300.] 


*Like Bharat in the earlier case, Lord Ram puts the ball back in sage Vasistha’s court, 
telling the sage to advise him what to do so that Bharat’s wishes are honoured while 
the mission of eliminating the demons, which the Lord had promised gods, mother 
earth and the sages a long time ago, and for which it was necessary to proceed to the 
forest instead of returning back to Ayodhya, could also be accomplished. How does 
the sage plan to bring about a synergy between these two opposite goals. 

Once again, sage Vasistha was left wondering what to do, for he could not 
deny that being the chief priest and advisor of the kingdom he had a great 
responsibility in his hands, that he had moral obligations to fulfill, and he simply 
cannot say that he would prefer to step aside and wash his hands off everything. ] 


aa ant fed SE Ta Te | ster few afad He ATA 3 
Was ST seg A HE BS | are aes at fer] are tw 
Uf aie He We Hee Tens 1a wa uta afefe Aaenrg i & 


saba kara hita rukha ra‘uri rakhem. ayasu ki'6ém mudita phura bhasem. 3. 
prathama jo ayasu mo kahum ho'l. mathém mani karaum sikha so’. 4. 
puni jehi kaham jasa kahaba gosa'im. so saba bhamti ghatihi sevaka'im. 5. 


Everyone’s welfare can be taken care of, and at the same time the wishes of the king 
(Dasrath) could also be honoured—please tell me how it can be done, and all of us 
would be too glad to obey thy commands”*. 

[*There is however another way to interpret and read this verse as follows: 
“Everyone’s welfare lies in honouring thy (sage Vasistha’s) wishes. So please order 
us what is to be done, and all of us would gladly comply with thine orders.”’] (3) 


Whatever you order me to do, I shall bow my head and do it at first instance (i.e. I 
shalt carry out thine orders without questioning). (4) 


Then oh revered Lord (gOsa'Im), whatever thee tell others to do, all of them will obey 
thy commands forthwith and eagerly serve thee.’ (5) 


He AAT WT Ae Ase MTT | a Ge fora] A TST NE 
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afe a mes aerht aert tara wate ae ug ates ATT I 9 
A SM wed Sha Tet at caihsrar at qe fea Great ti 2 


kaha muni rama satya tumha bhasa. bharata sanéham bicaru na rakha. 6. 
téhi tern kaha'um bahori bahori. bharata bhagati basa bha'i mati mori. 7. 
morém jana bharata ruci rakhi. jo kiji'a so subha siva sakhi. 8. 


Sage Vasistha replied to Lord Ram: ‘Ram, whatever you have said is true, but you 
have not considered Bharat’s affection and love for you. 

[To wit, you have not taken into consideration what repercussion it would 
have on Bharat should it be decided that it would be far better for you to proceed to 
the forest in deference to king Dasrath’s orders that you live in the forest for fourteen 
years. Don’t you realize that Bharat has such profound love for you and is so 
faithfully devoted to you that he had openly defied the same king’s orders which you 
want to honour, that he must take charge of the kingdom in your absence. See, Bharat 
had no compunctions or regret to disobey his father because he loves you so intensely 
and deeply. How can you neglect this aspect? Say, when Bharat learns that you have 
preferred to bluntly disregard his request to return home inspite of his intense love and 
devotion for you, tell me how will he feel; tell me what the world would say; tell me 
if your heart agrees to it?]' (6) 


I say repeatedly and emphatically that Bharat’s virtue of devotion has left me spell- 
bound, and my mind is so mesmerized by it that I cannot fathom the depth of his love 
and devotion for you. (7) 


Well, since you ask me I would say that we ought to take into consideration the 
wishes of Bharat, and whatever we do in this regard, I say in the name of Lord Shiva, 
would be auspicious.’ (8) 


[Note—'Sage Vasistha was by now extremely impressed by Bharat, and so he 
decided to become his advocate in front of Lord Ram. When the sage quietly 
observed the sad and despondent face of Bharat while Lord Ram and he were 
conversing, he was filled with pity for Bharat, and decided that he must intervene on 
his behalf. 


*Sage Vasistha has unequivocally endorsed Bharat’s glories. In this connection, let us 
not forget how another great sage Bharadwaj too has done the same thing in Ram 
Charit Manas, Ayodhya Kand, Doha no. 297—to Chaupai line no. 7 that precedes 
Doha no. 210.] 


ao. aed fara Urar UPiat Har fearare sere 
SRS AAA AHH AT JOA FTA FAT VES 
dona. 


bharata binaya sadara suni'a kari'a bicaru bahori. 
karaba sadhumata lokamata nrpanaya nigama nicori. 258. 
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[Sage Vasistha continued—] ‘So, it would be in the fitness of things to first listen to 
what Bharat has to say, and then we shall weigh the pros and cons of the matter and 
think over it to decide on the course of action, what we ought to do, in accordance 
with the views of other pious souls so that it conforms to established norms and 
customs, as well as the rules of polity, probity and propriety as applicable to 
inheritance and ascension to the throne by the heirs of a dead king, all done in 
compliance with the rules set by the scriptures in this regard.'’ (Doha no. 258) 


[Note-'Sage Vasistha is being wise and clever once again here. First he tells Lord 
Ram to honour Bharat’s wishes as it would be the only auspicious thing to do, and the 
sage also invokes the name of Lord Shiva to stress that what he says is true (apropos: 
verse no. 8 that precedes this Doha no. 258 herein above), but now he makes a course 
correction, so to say, by putting a condition to honouring Bharat’s wish—that after 
hearing what Bharat wishes to say, they will all sit down to thoroughly examine his 
proposals from every angle, and take into consideration the views of other seniors, see 
what the scriptures, traditions and rules that govern administration of kingdoms and 
inheritance etc. have to say in such matters, before arriving at a final decision. 

This means, that it is not obligatory or necessary for Lord Ram to do what 
Bharat says, but at least he must hear him first so that Bharat gets an opportunity to 
vent his feelings, and thereby set his mind and heart to rest and peace. After that, 
when the issue will be thoroughly examined in the presence of Bharat, and then if any 
other decision is taken, Bharat too would agree with it, because since he would be 
participating in the discussions, he would be able to see the reasons why a particular 
course of action has been decided upon. This method would put Bharat at ease. ] 


dio, ULSAN wea UT Seat 1 WH eee sirig farast ue i 
Wale ee telat et Aah A AT AT Ut 2 


caupa’. 


gura anuragu bharata para dékhi. rama hrdayam anandu bisési. 1. 
bharatahi dharama dhurandhara jan. nija se¢vaka tana manasa bani. 2. 


When Lord Ram perceived the extent of affection and trust that their guru (sage 
Vasistha) had for Bharat, the Lord felt excessively glad in his heart (for he too loved 
Bharat intensely)’. (1) 


The Lord knew that Bharat was exceptionally well-versed in the laws of Dharma (i.e. 
rules pertaining to probity, propriety and goodness of thought and conduct) and 
practiced them diligently. 

The Lord also was aware that Bharat was completely devoted to him in his 
deeds, mind and words’. (2) 


[Note—'Lord Ram has also praised Bharat highly, and says that no one in this world 
is more lucky and honourable than Bharat is, in Chaupai line nos. 4-8 that precede 
Doha no. 259 herein below. 


“Bharat was well versed in the laws of Dharma, he was an expert in the laws of 
righteous conduct, probity, propriety, ethics and morality—apropos: Ram Charit 
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Manas, Ayodhya Kand, (i) Chaupai line no. 2 that precedes Doha no. 207; (ii) 
Chaupai line no. 8 that precedes Doha no. 304. 


Bharat would always act in a way that would please Lord Ram, his mind was 
always thinking of serving the Lord loyally and faithfully, and whatever Bharat said 
was in accordance to the Lord’s wishes—“nija sévaka tana manasa bani”. Bharat 
would never go against the wishes of Lord Ram, and the Lord reciprocated this 
sentiment of Bharat by always ensuring that Bharat is happy under all 
circumstances—apropos: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 7- 
8 that precede Doha no. 205; (ii) Chaupai line nos. 4-8 that precede Doha no. 260; 
(iii) Chaupai line no. 6 that precedes Doha no. 300. 

The fact that Bharat was obedient to Lord Ram, and would always do what the 
Lord wanted, without questioning the Lord or answering back, is clear in Ram Charit 
Manas, Ayodhya Kand, (i) Doha no. 254 along with Chaupai line no. 8 that precedes 
it; (ii) Chaupai line no. 7 that precedes Doha no. 266; (iii) Doha no. 269 along with 
Chaupai line no. 5 that precedes it; (iv) Chaupai line no. 7 that precedes Doha no. 
298; (v) Chaupai line no. 7 that precedes Doha no. 307. 

The extent of mutual love and affection that existed between the two brothers 
has been affirmed by (a) sage Bharadwaj in Ram Charit Manas, Ayodhya Kand, (i) 
Chaupai line nos. 1-8 that precede Doha no. 208; and (b) by king Janak in Chaupai 
line nos. 5-8 that precede Doha no. 289.] 


Set Wl STATS STIHOM | TAT AS Yq ATTIC Ul 3 
ae aay fad at sels | TAS A USM ONT AA Ts Ul YU 


bole gura ayasa anukila. bacana manju mrdu mangalamila. 3. 
natha sapatha pitu carana doha’. bhaya'u na bhu'ana bharata sama bha'. 4. 


On receiving the permission of his guru (sage Vasistha), Lord Ram spoke words that 
were truthful, pleasant to hear, and endorsed what the sage had said vis-a-vis Bharat. 


(3) 


Addressing sage Vasistha, Lord Ram said: ‘Oh Lord (natha)! I say on oath in your 
name as well as by invoking the respect that I have for the august feet of my father 
(king Dasrath), that there is no one to match Bharat as a brother anywhere in this 
world. 

[To wit, there is no other brother like Bharat in the whole world. The virtues 
of Bharat and his brotherly qualities are unique and matchless. Bharat is unique and 
one like no one else is.]' (4) 


[Note—'This idea that Bharat is incomparable in this world is reiterated by king 
Janak in Ram Charit Manas, Ayodhya Kand, Doha no. 288.] 


WU Ue Sa SOM 1a cites SAE TSHTTT | UI 
UST TT UT Se STMT | al Ale Tens ATA HT ATTA & 
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jé gura pada ambuja anuragi. té |Jokahum’ bédahum barabhadi. 5. 
ra'ura ja para asa anuragu. ko kahi saka'i bharata kara bhagu. 6. 


Those who are devoted to, and have affection for, the lotus-like feet of their guru 
(moral preceptor; spiritual guide; teacher and guide in one’s life) are very fortunate 
indeed, as such persons are invariably praised by the world as well as by the Vedas 
(scriptures). (5) 


And when you yourself, being our guru, have such great affection for Bharat, and are 
unequivocal in your praise for him, then say who can sufficiently praise Bharat’s good 
luck and glories? 

[To wit, no one can measure Bharat’s good fortunes and judge how lucky he is 
because it is a great honour for a person if he is praised by his guru as sage Vasistha 
has done for him.]' (6) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 1-5 that 
precede Doha no. 257; (ii) Doha no. 258 along with Chaupai line nos. 6-8 that precede 
it. 

As we move on with our reading of this episode, we shall see that even king 
Janak (who too had come to Chitrakoot when he heard of the developments) was 
mightily pleased by Bharat’s character and behaviour—apropos: Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 1 that precedes Doha no. 288—to Chaupai line no. 8 
that precedes Doha no. 289. | 


we wey Sey alex AHals | HUA ASA UT WN TSTS U9 I 
Utd hele Ais few sens 1 ate Hs Wa SITES No 


lakhi laghu bandhu bud'dhi sakuca’l. karata badana para bharata bara’. 7. 
bharatu kahahim so'i ki'6m bhala'l. asa kahi rama rahé araga’l. 8. 


Lord Ram further said: ‘I understand that Bharat is my younger brother, so I feel 
hesitant to praise him so lavishly on his face (as it would make him feel embarrassed). 


(7) 


Hence, I agree with thee that it wouldst be good for us to do whatever Bharat says'.’ 
Saying this, Lord Ram became silent. (8) 


[Note—'In this context, refer to sage Vasistha’s advice to Lord Ram in Ram Charit 
Manas, Ayodhya Kand, Doha no. 258 along with Chaupai line nos. 7-8 that precede 
it. 

Lord Ram had once again reiterated his willingness to do as Bharat says in 
Ram Charit Manas, Ayodhya Kand, Doha no. 264 along with Chaupai line no. 8 that 
precedes it.] 


ao. AA AM ale Uta A Ba Genres ahs ara 
purbey fret sel GA Hag EST GH ATTN 24 Il 
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doha. 


taba muni bolé bharata sana saba samkOcu taji tata. 
krpasindhu priya bandhu sana kahahu hrdaya kai bata. 259. 


Then, the sage (Vasistha) turned to Bharat and said: ‘My dear (tata), keep aside all 
your hesitations (Saba samk@6cu taji), and freely and frankly tell your dear brother 
(priya bandhu), who is an ocean of mercy, compassion and grace (krpasindhu), 
whatever there is in your heart; speak up and say what is in your mind clearly, without 
any sort of reservations.’ (Doha no. 259) 


do. Ghar ar wave od qe alee spt sa 8 
aha snr far ag we uns lafe a Gals He ele forarea tl 2 1 


caupa’. 


suni muni bacana rama rukha pa'l. guru sahiba anukula agha’. 1. 
lakhi apaném sira sabu charu bharu. kahi na sakahim kachu karahim bicaru. 
2. 


Hearing the words of his guru (sage Vasistha—who has asked Bharat to speak his 
mind frankly, without holding back anything)' and observing the intention of Lord 
Ram (who has said that it will be good to do whatever Bharat says)”, Bharat was very 
satisfied because he found that both the guru and his master (i.e. Lord Ram) were 
favourable towards him, hold him in high esteem, and have full trust in him. (1) 


This being the case, Bharat discovered that the burden of finding a solution to the 
vexed issue is now squarely on his own shoulders. This was a great responsibility 
which made him pensive and speechless for a while’. (2) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 8 that 
precedes Doha no. 258; and (11) Doha no. 259. 


“Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes Doha no. 
259: 


*Bharat realised that he has to steer the course of things now onwards, which caused 
him to became so thoughtful that for a while he could not say anything, unable to 
decide what to and what not to say. He was in a great predicament, for now he would 
be held solely responsible for the outcome of the whole enterprise of coming all the 
way to Chitrakoot. 

He wondered what would be the correct thing to do: whether it would be 
correct thing to insist that Lord Ram return to Ayodhya and accept the crown at this 
point of time, whether Bharat and Shatrughan should go to the forest in the stead of 
Lord Ram and Laxman, whether he should return back home and wait out the period 
of fourteen years for the Lord to return home after fulfilling the commands of his 
father as well as the promise made by him to the gods, earth and sages that he would 
personally eliminate the demons by going after them in the remote areas of the dense 
forests and mountains in the south, and further on to Lanka where the demons lived? 
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Bharat was in a quandary; earlier he had insisted on a particular course of 
action because he had thought that he would manage to stay in the background by 
making sage Vasistha or Lord Ram the ones to take a final call and be held 
responsible for the outcome, but now he was in the dock himself, for it was upon his 
own shoulders now to steer the course of discussion and take it into a particular 
direction, either in a direction favourable to his own personal wishes (which was to 
take Lord Ram back to Ayodhya and make him accept the kingdom’s throne right 
now), or in a direction that is opposite to his way of thinking but conforms to Lord 
Ram’s wishes (which was to honour Dasrath’s orders to stay in the forest for fourteen 
years before returning home). So therefore, Bharat was dumbfounded and vexed. 

In this context, refer also to Tulsidas’ book “Geetawali Ramayan”, Ayodhya 
Kand, verse no. 70.] 


Ue Gat aut aT STS AT aT AS AT STS 3 
wee A Apres Fare | ute a sifeten chal A caret ut ¥ 
Hares Ft area gers | stenrfarg Ut lS A ATS I & 


pulaki sarira sabham’ bha’'é tharhé. niraja nayana néha jala barhé. 3. 


mairh jana'um nija natha subha'u. aparadhihu para koha na ka'u. 5. 


With a thrilled body, Bharat stood up in the assembly to address it, even as tears of 
affection gushed out of his lotus-like eyes. (3) 


Bharat spoke very politely: “Whatever I had to say has already been said by the 
revered sage (Vasistha)'. What more do I have to say about anything? (4) 


I know for certain the gracious nature of my Lord—that he never, ever, gets angry on 
those who may commit any kind of mistake’. (5) 


[Note—'What has the sage said that succinctly summarises Bharat’s intentions? In 
this context, refer to: Ram Charit Manas, Ayodhya Kand, Doha no. 257. In this verse, 
the sage has told Lord Ram that “he must do whatever is for the good of citizens, the 
mothers, as well as ‘Bharat’ ”’. 

So, Bharat has deftly put the ball back in Lord Ram’s court, telling the Lord in 
a polite and subtle manner that whatever the Lord decides will be accepted by him in 
the end. 

But, Bharat has to express his wishes as per request of both sage Vasistha and 
Lord Ram. So therefore, he goes on to express his wish in a very polite manner in the 
verses that follow— by first reminding Lord Ram the profundity of mutual love that 
the two brothers had for each other since childhood, how his mother Kaikeyi played 
spoil-sport and disrupted their brotherly affection by creating a nasty drama which led 
to the split in the family by compelling Lord Ram to go to the forest and trying to 
force Bharat to accept the crown in his place, how Bharat was totally innocent in this 
evil scheme and wished it undone so that the bond of love and affection that existed 
between him and the Lord could be refreshed and re-affirmed once again. This clearly 
meant, though indirectly, that the Lord ought to come back to Ayodhya so that he can 
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assume the charge of their dead father’s kingdom, and allow Bharat to be at his side at 
all times and serve him as his junior. 


"Here, Bharat is asking for forgiveness for all the mischief that has been done in his 
name. And to make sure that Lord Ram will forgive him, he publicly cites the Lord’s 
nature in this regard, which in turn implies that the Lord is obliged to forgive him for 
the misdeeds done by his mother Kaikeyi in his name. 

Thus, with Lord Ram forgiving Bharat, one of latter’s objectives would be 
accomplished. 

Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 3-6 
that precede Doha no. 183; (ii) Chaupai line no. 6 that precedes Doha no. 233—to 
Chaupai line no. 6 that precedes Doha no. 234.] 


AT at par ag feat | aera Sra Ft Hare SET Ug 
fagqar a ues 7a ag FHS A AT ATU tt 
Hay or fa feet set ang Ger rarafe aret  ¢ u 


mo para krpa sanéhu bisési. khélata khunisa na kabahiim dékhi. 6. 

sisupana tém pariharé'um na sangu. kabahum na kinha mora mana bhangi. 
rp 

maim prabhu krpa riti jiyany johi. haréhum khéla jitavahirn mahi. 8. 


[Being assured of forgiveness, Bharat next makes sure that the bond of love and 
brotherly affection that existed betwixt him and Lord Ram ever since their births has 
remained intact and robust inspite of the evil fiat of fate that led to the unfortunate 
developments which tried to drive a wedge between them. ] 


[Addressing Lord Ram, Bharat continued—] ‘You have always had great affection for 
me, and were so kind and gracious towards me that even during our childhood days I 
had never seen you finding fault with me when we played any game together, nor had 
I seen you getting angry at me if I committed any error or broke any of the rules of 
the game. (6) 


Ever since our childhood days, I have never left being by your side, I had always 
stayed with you. 

On your part, you had never done or said anything which would break my 
heart and make me sad’. (7) 


Oh Lord, I have closely observed your gracious nature that when we used to play 
games during our childhood days, you would willingly lose a game so that I could win 
it and feel happy for it. [Obviously it was because you loved me so much that you 
wanted to see me happy. If I lost the game, I would have felt sad and down, 
something which you didn’t want to happen. So therefore, the best thing you could do 
was to voluntarily lose the game so that I could win it. (8) 


[Note—'Bharat has cleverly told Lord Ram that a situation has arisen now which 
would test this nature of the Lord—for if the Lord does not accept his request to 
return home, it would definitely break Bharat’s heart and make him very sad. 
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So, would the Lord allow it to happen; would the Lord like Bharat to feel sad 
in his heart? Lord Ram must have been amused at this particular statement of Bharat, 
for the Lord could have seen what Bharat hints at. 

The reader will observe how Bharat is gradually building up his case in a 
diplomatic manner before actually putting forth his request to the Lord to oblige him 
by returning home and accepting the crown, the main purpose why Bharat has come 
to Chitrakoot. 


*In this context, refer also to “Geetawali Ramayan’, Baal Kand, verse no. 45, stanza 
nos. 4-5.] 


ao, TE WAe VA Te ATE Hel TA 
QE Gta 7 sitet oth Ue Pasa AAU 2G 
doha. 


mahim sanéha sak6ca basa sanamukha kahi na baina. 
darasana trpita na aju lagi péma pi'ase naina. 260. 


I too had never stood up and spoken on your face out of my love for you, for I was 
always reluctant to break the principles of decency and etiquette in this regard. [I did 
not wish to show disrespect to you by countering you and speaking back to you.| 

My eyes had always longed to see you from close, and this longing still 
persists till this day’. (Doha no. 260) 


[Note—'Bharat cleverly tells Lord Ram that he wants to stay close to him so that he 
can see him daily, whenever he so wished. Say, how would that be possible if Lord 
Ram proceeds to the forest and Bharat is compelled to go back to Ayodhya? 

As we have commented in the note appended to the Chaupai line no. 7 herein 
above, that precedes this Doha no. 260, Bharat is building up his case for Lord Ram’s 
return, slowly and diplomatically. ] 


dio, fafa acs af ar gem Abe ate et fra oT 8 
Fes Hed Alls Sy A SAT | Vt Gast ST Aa AT ATU 2 


caupa’. 


bidhi na saké'u sahi mora dulara. nica bicu janani misa para. 1. 
yaha'u kahata mohi aju na sobha. apani samujhi sadhu suci ko bha. 2. 


The over-jealous Creator (bidhi), who determines one’s destiny and fate, could not 
tolerate the greatness of love and affection that was shown to me by the Lord (Ram), 
and so in order to vent his ire upon me and disrupt the happiness I had been enjoying, 
the evil Creator used my equally evil mother as a medium to bring disrepute to me 
and dash my hopes of perpetual joy at being loved so much by my Lord’. (1) 


But it does not behoove good for me to even say so at this juncture, for who has come 
to be recognized as being good and noble by declaring it himself? 


2831 


[To wit, if I say that I am noble-hearted, saintly and pious, because of which 
Lord Ram loves me so much, and I am not at fault for his going to the forest, as this 
evil scheme was hatched by a jealous Creator who plotted against me and used my 
mother to give effect to his nefarious designs—it would seem to be a pretentious self- 
praise and a boastful talk. Indeed, it is not wise and good to proclaim one’s own self 
as being saintly and pious. It is for others to judge and proclaim a person to be 
righteous, saintly and pious, and therefore worthy of honour.]’ (2) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 8 and 
Chanda line no. 1 that precedes Doha no. 201; (ii) Chaupai line no. 4 that precedes 
Doha no. 202. 


*This marks Bharat’s humility, prudence and straightforwardness. He has clarified his 
position, while at the same time successfully deflected any criticism of self-praise and 
pretension of uprightness. ] 


Wd Ae Harel Geet (St ate BA Hl Harcit 3 
tats fee alae atfet Tae | ead Weal fen Hach Are UY 


matu mandi maim sadhu sucali. ura asa anata koti kucall. 3. 
phara'i ki kodava bali susali. mukata prasava ki sambuka kali. 4. 


To say or claim that my mother (Kaikeyi) is wicked and evil, whilst I am virtuous, 
pious and saintly—well even imagining such a thing seems to be incredulous and puts 
me in a piquant situation that is tantamount to speaking a thousand lies. [This is 
because it is ridiculous to say that a son is holy while his mother is evil, and no one 
would ever believe this to be true.]' (3) 


Say, how can an inferior quality of seed of the rice plant ever produce high quality 
rice grains? 

Similarly, how can a sickly and dirty black oyster ever produce pristine white 
pearl? 

[To wit, since these two things are impossible to happen, so it is also unlikely 
that a wicked woman would ever produce a son who has a character that is just the 
opposite of his mother.] (4) 


[Note—'In this context, refer also to the following verses of Ram Charit Manas, 
Ayodhya Kand, where Bharat has not only been exceptionally harsh at Kaikeyi but 
has also regretted that he was her son: (i) Chaupai line no. 6 that precedes Doha no. 
161—to Doha no. 162; (ii) Chaupai line nos. 4-8 that precede Doha no. 164; (111) 
Doha no. 178; (iv) Chaupai line no. 1 that precedes Doha no. 180—to Chaupai line 
no. 1 that precedes Doha no. 181; (v) Chaupai line nos. 4-6 that precede Doha no. 
201.] 


MAE SAH AT A HTS UAT STITT Saha STATIS NG Ul 
faq wget Fret sre afore arts ret Sa fe Sere & 
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sapanéhum dosaka lésu na kahi. mora abhaga udadhi avagahu. 5. 
binu samujhém nija agha paripakd. jari'um jayam janani kahi kaku. 6. 


Verily indeed, no one ought to be accused of the slightest fault or of committing any 
kind of wrongdoing, for I must acknowledge that every bit of unfortunate 
development owes its origin to my misfortunes and evil fate. (5) 


I also must acknowledge that I have wrongly accused my mother (Kaikeyi) for 
wrongdoing without considering that everything that had happened was a 
consequence of my accumulated sins and misfortunes.' (6) 


[Note—'In these two verse nos. 5-6, Bharat regrets that he had been wrongly accusing 
his mother Kaikeyi for being the cause of all the unfortunate developments leading to 
king Dasrath’s death and Lord Ram going to the forest, for since he had been named 
as the primary reason why Kaikeyi had wanted Lord Ram to leave Ayodhya so that 
Bharat ascends the throne, it is obvious that though he himself was not directly 
involved in any thing that had happened, but it was his evil fate and the accumulated 
results of his misdeeds of the past that compelled his mother to create a mighty 
nuisance that precipitated in the form of the unfortunate events. 

So, why did Bharat’s evil Fate chose his mother to carry out her evil scheme? 
It is because such developments would give Bharat a very bad name, and load him 
with a huge burden of ignominy and guilt for all times to come. Bharat’s cunning 
‘Fate’ knew that it would be virtually impossible for it to manipulate Bharat himself, 
so it decided upon this stratagem to indirectly wreak havoc on his reputation by 
involving his own mother, because then it would be very difficult for Bharat to prove 
his innocence. 

In this context, refer to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line 
nos. 1-7 that precede Doha no. 47; (ii) Chaupai line no. 6 that precedes Doha no. 48— 
to Chaupai line no. 1 that precedes Doha no. 49 (citizens of Ayodhya); (ii) Chaupai 
line nos. 5-8 that precede Doha no. 165 (Kaushalya); (iii) Chaupai line no. 5 that 
precedes Doha no. 179 (Bharat); (iv) Chaupai line nos. 1-8 that precede Doha no. 180 
(Bharat); (v) Chaupai line nos. 4-6 that precede Doha no. 201 (Bharat’s regret); (vi) 
Chaupai line nos. 4-5 that precede Doha no. 202 (citizens of Ayodhya at Sringberpur); 
and (vii) Doha no. 206 along with Chaupai line no. 8 that precedes it (sage 
Bharadwaj). 

It ought to be noted here that sage Bharadwaj’s words to Bharat*— wherein 
the sage has comforted Bharat by telling him that Kaikeyi should not be blamed for 
the misfortunes and the unfortunate events that unfolded in Ayodhya, and hinted that 
when the Creator, who determines the fate of a living being, becomes inimical for any 
reason, then he would create situations that sabotage everything that is good for the 
person concerned, and on the contrary create things that put the person to immense 
discomfort, misery and hardship, and therefore Bharat should not unnecessarily feel 
guilty and perturbed for no fault of his own—has had a profound impact on Bharat’s 
mind, and it is reflected in what he says during this meeting in Chitrakoot. {*Refer: 
Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes Doha no. 206— 
to Chaupai line no. 7 that precedes Doha no. 207.} 

To wit, Bharat’s humility and good nature comes to the fore here when he 
blames his own fate and providence, instead of Kaikeyi, for all the wrong things that 
had happened at Ayodhya, and says that he can’t absolve himself of responsibility for 
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whatever that happened. Bharat regrets that he had been blaming and taunting Kaikeyi 
unnecessarily, for whatever that had happened was the consequence of his own sins.] 


Gea SR aS Va Bint Wale Ufa AAHE vet ANT UI 
Tr Wrets aes Fea wy ett Arle Aten UAT CU 


hrdayam héri haré'um saba Gra. ékahi bhamti bhaléhim bhala mora. 7. 


I have mentally explored all possibilities and avenues I could think of, but feel 
frustrated as I fail to find an alternate solution—for the only solution that I could 
arrive at which would grant me welfare and provide deliverance to me from the 
perplexity I find myself in, is (as follows) --- (7) 


--- That I declare that my revered guru (sage Vasistha) is my moral guide and advisor 
(gura gosa'im), while Lord Ram and Sita are my two lords and masters (Sahiba siya 
ramu). 

This being the case, if I leave my fate and destiny in their hands, if I let them 
decide what is good for me and my future, I will be doing a wise and the most correct 
thing I can think of.'’ (8) 


[Note—'This is Bharat’s answer to sage Vasistha’s instructions to speak his mind 
freely and frankly*1, as well as Lord Ram’s declaration that he is ready to do what 
Bharat wants*2. 

{*1 = Ram Charit Manas, Ayodhya Kand, (i) Doha no. 258 along with 
Chaupai line no. 8 that precedes it; and (ii) Doha no. 259. 

*2 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes 
Doha no. 259.} 

To wit, Bharat has deftly put the responsibility to decide what should be done 
on the shoulders of sage Vasistha and Lord Ram. This decision of Bharat was very 
right and correct, because when his guru and beloved elder brother were present, it 
would be highly indecent and ill-mannered for him to appear to be the determining 
authority and make a final statement that must be obeyed by everyone else. It is 
obvious that if Bharat said that he wants such and such thing to happen, then both 
sage Vasistha and Lord Ram would have to agree to it as they themselves have 
declared that whatever Bharat wants to done would be good for all. 

Bharat was a highly wise, saintly, righteous, prudent and disciplined person, 
so he would never like to impose his views on either sage Vasistha or Lord Ram. He 
would like to obey what they told him to do, rather than the other way round. So 
therefore, he put the ball back in the court of sage Vasistha and Lord Ram—by 
declaring that the solution for the vexed problem is to be found by them, and not him. ] 


alo. Bey BUT AT Wey Preme Hes Gael Aaa | 


WH Word for Bo THe WIS APT TITS Ul AER UI 
doha. 
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sadhu sabham gura prabhu nikata kaha'um suthala satibha'u. 
préma prapancu ki jhutha phura janahim muni raghura'u. 261. 


Bharat continued: ‘This is an august company attended by sages, my guru and my 
lord (i.e. Lord Ram). Besides this, this place of the Lord’s hermitage is in a holy site 
(known as Chitrakoot). 

In such a situation, I can’t dare to speak a lie; whether my love is true or 
pretentious, whether what I say is true and spoken honestly, or is a bunch of lies said 
with deceitful intent—well, being all-knowing it is easy for the sage (Vasistha) as 
well as Lord Ram to see through it.'’ (Doha no. 261) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, Doha no. 256 where Bharat 
has clearly stressed this point. 

Bharat wished to emphasize that whatever he was submitting was from the 
depth of his heart, and he is not being pretentious or cunning in any way whatever; he 
was not trying to gain cheap popularity by pretending to be very obedient to his guru 
or elder brother, but he is absolutely honest in his words when he says that whatever 
they suggest or command he is willing to obey it, as he is sure it would be for his 
welfare and good. 

That whatever Bharat says is honest, truthful and straight from the heart, 
words that are devoid of deceit, conceit and pretensions, is also reiterated in Ram 
Charit Manas, Ayodhya Kand, Chaupai line no. 4 that precedes Doha no. 167.] 


dio, Ufa at Oa Oy TT LT Hala SAT Aa ATE I 8 
éhe 4 wile fare neat oie Cae BOE A TT 2 


caupa’. 


bhupati marana péma panu rakhi. janani kumati jagatu sabu sakhi. 1. 
dékhi na jahim bikala mahatarim. jarahim dusaha jara pura nara narim. 2. 


[Bharat’s sense of guilt, grief and sorrow once again overtook him, and unable to 
restrain himself he lamented sorely—] ‘The king (Dasrath) had died to uphold his 
vows of love (for Lord Ram, that he would not live without the Lord’, and the whole 
world bears witness to the wickedness of my mother (Kaikeyi) (which I can’t deny)’. 


(1) 


It is impossible to see how tormented and grieved all the mothers (i.e. Kaushalya, 
Sumitra) are’. 

Similarly, the citizens of Ayodhya are also tormented by the heat of grief that 
virtually roasts them alive, making them very miserable’. (2) 


[Note—'Refer to: Ram Charit Manas, (a) Baal Kand, (i) Chaupai line nos. 4-7 that 
precede Doha no. 151; (b) Ayodhya Kand, (ii) Chaupai line nos. 6-7 that precede 
Doha no. 82; (iii) Chaupai line no. 5 that precedes Doha no. 155—to Chaupai line no. 
2 that precedes Doha no. 156. 


*Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 1-7 that precede Doha no. 
47; (ii) Chaupai line nos. 2-3 that precede Doha no. 51; (iii) Chaupai line no. 3 that 
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precedes Doha no. 84; (iv) Chaupai line no. 6 that precedes Doha no. 110; (v) 
Chaupai line no. 2 that precedes Doha no. 122; (vi) Chaupai line no. 4 that precedes 
Doha no. 201; (vii) Chaupai line no. 4 that precedes Doha no. 223. 


*Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 3-4 that precede Doha no. 156. 


“Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 6 that precedes Doha no. 
46—1to Chaupai line no. 2 that precedes Doha no. 49; (ii) Chaupai line nos. 4-7 that 
precede Doha no. 51; (iii) Chaupai line no. 5 that precedes Doha no. 83—to Chaupai 
line no. 7 that precedes Doha no. 84; (iv) Chaupai line no. 5 that precedes Doha no. 
156.] 


Fel Peet SRA aT HoT at at aaa ales Gat Ger 3 
Pt oF Ted are Tee leat AP ae ora fea ATT UN ¥ I 
faq Urtes varefe Unt | dane UThe wes Wie ATT G I 


mahim sakala anaratha kara mila. so suni samujhi sahi'um'saba sila. 3. 
suni bana gavanu kinha raghunatha. kari muni besa lakhana siya satha. 4. 
binu panahinha payadéhi pa'ém. sankaru sakhi rahé'um éhi gha'ém. 5. 


And I alone am the root cause of all misfortunes’. Hence, keeping this in mind I have 
to somehow bear with the sharp criticism and pain that it inflicts upon me’. (3) 


When I heard that Lord Ram (the Lord of the Raghus; “raghunatha”) has gone to the 
forest attired as a hermit, with Sita and Laxman who accompanied him’, --- (4) 


--- Walking barefoot*: I say under oath, with Lord Shiva as my witness that I ain’t 
speaking falsehood, that it was the reason why I immediately decided to proceed to 
meet the Lord in the forest itself (primarily to ask for forgiveness, and also to plead 
with the Lord to return home)’. (5) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 6 that 
precedes Doha no. 48; (11) Chaupai line nos. 4-8 that precede Doha no. 164; (iii) 
Chaupai line no. 1 that precedes Doha no. 178; (iv) Chaupai line nos. 2-3 that precede 
Doha no. 179; (v) Chaupai line nos. 6-8 that precede Doha no. 181. 


Refer: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 160; (ii) Chaupai line no. 4 
that precedes Doha no. 167—to Chaupai line no. 8 that precedes Doha no. 168; (iii) 
Chaupai line nos. 1-5 that precede Doha no. 212. 


*Bharat had come to learn of it directly from mother Kaushalya—trefer to: Ram Charit 
Manas, Ayodhya Kand, Doha no. 165—to Chaupai line no. 4 that precedes Doha no. 
166. 

Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 3 that 
precedes Doha no. 179; (11) Chaupai line nos. 6-8 that precede Doha no. 182; (iii) 
Chaupai line no. 2 that precedes Doha no. 188. 
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“Refer to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 4-8 that precede 
Doha no. 203; (ii) Chaupai line no. 5 that precedes Doha no. 216; (111) Doha no. 222. 


Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 5 that precedes Doha 
no. 182—to Chaupai line no. 1 that precedes Doha no. 183.] 


agh fakt Frere ag | pfera aio St was 7 ATI g I 
aa UG Bikes Gas ats | fora sila We Wag Ves i ol 
ref Pre an aifat stat i aafé fers fag ara atest 


bahuri nihari nisada sanehu. kulisa kathina ura bhaya'u na behu. 6. 
aba sabu amkhinha dékhe'um a’. ji'ata jiva jara saba'i saha’. 7. 
jinhahi nirakhi maga sampini bichi. tajahirh bisama bisu tamasa tichi. 8. 


Thereafter, when I observed the depth of Nishad’s affection for Lord Ram, it is such 
an irony that still my heart, which seems to be stiffer (harsh, hard, stubborn, difficult 
to mend) than the hardest thing in existence (“kulisa kathina”), did not break from 
grief and repentance. 

[Bharat lamented gravely and remorsefully: “I survived blow after blow 
without my heart bursting with grief and letting me die an honourable death. First it 
was the news of the death of my father; then I saw the whole family as well as the city 
submerged in grief and buffeted by waves of excess of sorrows. As if this agony was 
not enough, I heard of the horrifying news that my beloved Lord Ram was banished to 
the forest with Sita and Laxman. These blows should have been enough to crack my 
heart, but it was so stubborn that it survived. Finally I came to realize how immense 
Guha Nishad’s love for the Lord was. It is a matter of great shame for me that I could 
dare to stand before him and talk to him inspite of knowing that I was the only cause 
of this sorrowful story unfolding. Under normal circumstances, a person would have 
been buried alive out of shame, sense of guilt and burden of eternal ignominy after all 
this, but woe betide me that I stood boldly and bore with it, that I had the courage to 
stand before Nishad and talk to him without my head slumping in shame, just because 
my stubborn heart refused to collapse and let me get over everything.”’] (6) 


Woe betide me and curse to my fate that I saw everything unfolding before my eyes, 
and yet survived. Indeed it is so because it is a punishment for me so that I can suffer 
perpetual ignominy and grief for the rest of my life without relief of any kind. 

[“Had my heart collapsed, it would have been the end of all my sufferings. But 
as it kept me alive, it has put me in a situation wherein I would have to suffer for a 
long time till my end comes. I will be tormented and virtually roasted slowly 
throughout my life like a great sinner is hauled over hot charcoal in hell.”’] (7) 


[Expressing disgust and utter contempt for Kaikeyi for her wickedness and heartless 
action of sending Lord Ram, Sita and Laxman to the forest, Bharat pours scorn on her 
as he said bitterly, with sarcasm in his words as is clear in this Chaupai and the Doha 
that follows it—] 
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Even the poisonous snakes and the scorpions on the forest path had abandoned 
their poisonous and vicious nature when they beheld Lord Ram, Sita and Laxman 
(walking barefoot), --- (8) 


ao. as tad creay faa srfed art sae 
ae Wa ast Tae TE es Galas Hifs il 2E2 Ml 
doha. 


té'i raghunandanu lakhanu siya anahita lagé jahi. 
tasu tanaya taji dusaha dukha dai'u sahava'i kahi. 262. 


The same Lord Ram, Laxman and Sita (whose mere sight motivated the snake and the 
scorpion to abandon their poisonous and vicious nature) were deemed inimical by her 
(Kaikeyi, my evil mother) (so much so that she chose to punish them by banishing 
them to the forest). 

Whom else will the jealous Gods choose to vent their ire and inflict 
interminable pain and sufferings other than me by making me her son?’ (Doha no. 
262) 


[Note—Bharat taunts Kaikeyi as well as the Gods when he says sarcastically: “Gods 
has become so jealous of me, because I lived a happy and contented life as I loved 
Lord Ram and the Lord loved me too, so much so that they decided to pull the rug 
from under my feet. Towards this end, they put their heads together and devised a 
means to accomplish their nefarious design by trapping my mother and making her an 
accomplice. She was so stupid that she could not see through the dirty tricks of the 
Gods, and fell for the bait. The rest is history that is well known to everyone. I was 
unfortunately dragged in and made a party without my knowledge and consent, but by 
the time I realized what had happened it was too late for me to make amends. Woe to 
Kaikeyi and cursed she be that she saw an enemy to her interests in the persons of 
Lord Ram, Sita and Laxman, who are so merciful, benign and compassionate by their 
inherent nature. 

It is so incredulous and absurd a proposition to even imagine that Lord Ram, 
Sita and Laxman will be someone’s enemy when even a snake and a scorpion, who by 
their innate nature are unforgiving and vicious, decided to abandon their hostile 
character, and become friendly and docile instead, when they saw the three, i.e. Lord 
Ram, Sita and Laxman. Say, how then can they become an enemy of Kaikeyi; how 
can they do anything that would harm her? She seems to be worse than a serpent and 
a scorpion, and unfortunately I was made her son by Fate. I don’t know what to say 
and how to shake off this ignominy cast upon my shoulders by Providence.”’] 


dio, OP ata facet ara at art | site vite fora Aa ArT I 8 UI 
Bee WA AS GT GUTS | AAS HAST ST UNS TANS 2 Ul 
caupa’. 


suni ati bikala bharata bara bani. arati priti binaya naya sani. 1. 
soOka magana saba sabham khabharu. manahum kamala bana paré'u tusaru. 
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Z: 


Hearing the words of Bharat, words that expressed his intense mental agitation, his 
anxiety, his agony as well as the depth of his love and affection (for Lord Ram), his 
humility and a sense of submission, his willingness to conform to rules of 
righteousness, probity and propriety—all spoken with prudence and great politeness, - 


> LE] 


--- The whole assembly was plunged in a bout of sorrow and gloom; everyone was 
overwrought with excessive sadness and despondency, as if frost has hit a bed of lotus 
flowers! [2]. (1-2) 


[Note—'Lotus flowers wither away in frost. Likewise, Bharat’s pitiful face, his sad 
demeanours and distraught expressions, the pain in his voice and words, left everyone 
dismayed and full of sorrows and remorse. A pall of gloom and _ helplessness 
descended on the whole assembly; every person sat with a lowered head, with sadness 
writ large on his face.] 


wale atte fate Hor UM | eet Weltel abe APT Tar 3 
alet Shad Seat aig | ferent Het ata TA AGU ¥ Ul 


kahi anéka bidhi katha purani. bharata prabodhu kinha muni gyani. 3. 
bole ucita bacana raghunandu. dinakara kula kairava bana candu. 4. 


[After a pause when there was a pin-drop silence, it was sage Vasistha who spoke 
first. He used his wit and skills to comfort Bharat and assuage his feeling of guilt, 
shame and sadness that had so much confounded him and made him so overwrought 
with grief. ] 


By telling him (Bharat) many kinds of incidents and legends from the past that were 
similar to his case (and supporting them by citing ancient traditions and scriptures), 
the wise and learned sage (Vasistha)' comforted Bharat and soothed his tormented 
heart. (3) 


Then Lord Ram—the illustrious son of king Raghu’s family (raghunandw), the Lord 
who was like a moon for the lily flowers (kairava bana candu) symbolizing the 
Solar Race (dinakara kula)’—interceded, and he spoke wise words that were fit for 
the occasion. (4) 


[Note—'We have read earlier that during the conference held at Ayodhya after the 
last rites of king Dasrath had been completed, sage Vasistha had used the same 
method to comfort Bharat and help him overcome the sense of profound grief that had 
confounded him—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 2-4 
that precede Doha no. 171. 

During that meeting, the sage had explained the situation in detail to Bharat 
and tried in vain to persuade him to accept the crown of the kingdom in the absence of 
his brother, Lord Ram—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line 
no. 5 that precedes Doha no. 171—to Chaupai line no. 8 that precedes Doha no. 175. 
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To cite ancient legends in order to give comfort to a distraught and grieving 
person is a standard method employed by elders even today. Sage Vasistha had done 
it frequently as narrated in Ram Charit Manas—apropos: Ayodhya Kand, (i) Doha no. 
156; (ii) Chaupai line nos. 6-8 that precede Doha no. 247. 


*The lily flower blooms when the full moon rises in the sky. This metaphor is used to 
say that Lord Ram provides joy to all the members of the Solar Race to which his 
illustrious family belonged, and which descended from an ancient king whose name 
was ‘Raghu’. 

After sage Vasistha had done his bit to comfort Bharat, Lord Ram spoke up to 
complete the process. | 


are are Foret arg Tet sa stalls Sita Tet AT NG 1 
att caret fast Aa AL | Gahaetren art AT aT NG 


RAMA de WH feels | ag citeh Weil AAT U9 
arg tfé safe we ag are ae ary wor af AE 2 


tata jayam jiyam karahu galani. isa adhina jiva gati jani. 5. 

tini kala tibhu'ana mata morem. pun'yasiloka tata tara torém. 6. 
ura anata tumha para kutila'l. ja'i loku paraloku nasa’l. 7. 

dosu dehim jananihi jara te'l. jinha gura sadhu sabha nahim se’. 8. 


Lord Ram said to Bharat: ‘My dear (tata)! You ought not to regret and feel so 
remorseful because a living being’s fate and destiny (jiva gati) is in the hands of God 
(isa adhina)'. (5) 


In my opinion there has not been, is not at present, and shall not be in the future 
anyone who is as virtuous and glorious as you are anywhere in the world, in any of its 
three divisions (i.e. in the heaven, on the earth, as well as in the nether world). (6) 


If anyone thinks ill-will of you, if anyone casts aspersions on you and your 
immaculate character, if anyone doubts your integrity, honesty and truthfulness, if 
anyone thinks you are wicked, evil and crooked—then I say such a person is doomed 
and is liable to lose all merit and credentials; his fate is doomed in this world while he 
is alive, and so will be his fate in the afterlife’. (7) 


Further, only those persons who are ignorant and stupid, those who have not served 
either their guru or had a communion with saintly persons, would accuse the mother 
(Kaikeyi) of wrongdoing”. 

[To wit, she should not be blamed for anything that had happened, for again I 
will reiterate that it was the will of Providence, the fiat of Fate and the dictates of 
Destiny that impelled her to do what she did (apropos: Chaupai line no. 5 herein 
above).] (8) 


[Note—'To wit, a person has no control over the course of developments in his life. 
What, however, he has control over is how he reacts to such developments, and what 
he does in response. Though he cannot change the situation, yet he can definitely 
control how he deals with it, what he does in response to it, as his actions would then 
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decide his future as well as him immediate present. What has already happened is part 
of history and time gone by; it cannot be changed by any means. But one can certainly 
change what comes next. Sitting and grieving, regretting and lamenting, making 
accusations and pointing fingers at others for things and events that have already 
become a part of history won’t help in the least; what would help is to keep bygones 
as bygones, and look at the future. 

Sage Bharadwaj had also told Bharat not to unnecessarily regret over what had 
happened. Refer: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 206; (ii) Chaupai 
line no. 2 that precedes Doha no. 209. 

Earlier, Guha Nishad had too comforted Bharat by advising him to stop 
lamenting and regretting: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 7-8 
that precede Doha no. 201. 

Nishad had gone as far as telling Bharat that whatever had happened is a thing 
of the past, but he must find peace that the future holds good for him because Lord 
Ram loves him very much—apropos: Ram Charit Manas, Ayodhya Kand, Chanda 
line no. 4 that precedes Doha no. 201. 

Kaushalya too had a similar opinion, for she too tells Bharat that he ought not 
to regret for no fault of his—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai 
line nos. 5-7 that precede Doha no. 165. 

As for sage Vasistha, he had told Bharat a similar thing during the meeting at 
Ayodhya—apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 171 along with 
Chaupai line no. | that follows it. 

The revered deity of Triveni at Prayag has also told Bharat that he must not be 
regretful at all for whatever that has happened—apropos: Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 8 that precedes Doha no. 205. 


“Refer to a similar opinion about Bharat that the wise citizens of Ayodhya had*1, as 
well as sage Bharadwaj’s own views regarding him*2 in Ram Charit Manas, Ayodhya 
Kand, *1= Doha no. 48 along with Chaupai line nos. 6-8 that precede it; and *2 = (i) 
Chaupai line no. 1 that precedes Doha no. 208, (ii) Chaupai line nos. 1-6 that precede 
Doha no. 210. 


*In this connection, there are many verses in Ram Charit Manas, Ayodhya Kand, that 
reiterate this view. For example: (1) Doha no. 35 (Dasrath); (11) Chaupai line no. | that 
precedes Doha no. 49 (citizens); (111) Chaupai line no. 4 that precedes Doha no. 92 
(Laxman to Nishad); (iv) Chaupai line nos. 2-3 that precede Doha no. 122 (villagers 
on the way: they say that it is their good fortune which had prevailed over Kaikeyi 
and Dasrath to send Lord Ram to the forest so that these humble folks can have a 
glimpse of the Lord and derive immense joy and blissfulness); (v) Doha no. 171 along 
with Chaupai line no. | that follows it; and (vi) Doha no. 206 (sage Bharadwaj). | 


ao, fates aa wie va aftact srine a 
wich Ustg Weil GE Aaa A TFET Ul 2G 3 I 
doha. 


mitihahim papa prapanica saba akhila amangala bhara. 
loka sujasu paraloka sukhu sumirata namu tumhara. 263. 


2841 


[Lord Ram praised Bharat for his glorious virtues and declared unequivocally as 
follows—] ‘Verily I say that the burden of a person’s sins of all kinds would be 
eliminated in this world, and so would all other types of misfortunes and ill-fate that 
may torment him if he remembers you and your glories. 

At the same time, if a person invokes your auspicious name (e.g. uses your 
name to make an oath or to prove that he is honest and speaking the truth), then he 
would gain good fame and reputation in this world while he is alive, and happiness 
and joy even after death in the afterlife.’' (Doha no. 263) 


[Note—'In this connection, refer also to: Ram Charit Manas, Ayodhya Kand, (i) 
Chaupai line nos. 1-2 that precede Doha no. 217; (ii) Chaupai line nos. 1-3 that 
precede Doha no. 223; (iii) Doha no. 223. 

Sage Bharadwaj too was highly appreciative of Bharat, and he has also 
lavishly praised him in Ram Charit Manas, Ayodhya Kand, (1) Doha no. 207—to 
Chaupai line no. 7 that precedes Doha no. 210. 

Bharat’s glories had, in the meanwhile, become well known by the time he 
had met Bharadwaj—apropos: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line 
nos. 1-2 that precede Doha no. 206; (11) Chaupai line nos. 4-5 that precede Doha no. 
220; (iii) Doha no. 223 along with Chaupai line no. | that follow it. 


What has been said in praise of Bharat by Lord Ram, in Doha no. 263 and Chaupai 
line nos. 5-8 that precede it, can be summarised as follows: “There is no one 
comparable to you (Bharat) in the entire world having three dimensions (the past, the 
present and the future; the heaven, the earth and the nether worlds) in possessing all 
the virtues that are considered grand, sublime, divine, holy, auspicious, righteous, 
proper and noble. Anyone who casts aspersions on you (Bharat) or doubts your 
integrity and devotion is sure to be condemned in the world and lose whatever good 
name he might have in this life, besides ruining his future (i.e. even after his death 
people will not forgive him for his ill-spoken words for you). Verily, by remembering 
your auspicious name, all negativities and the burden of inauspiciousness, evil and 
sins vanish, and one is not only able to acquire good name and fame in this world but 
also ensure all happiness and joys in the world hereinafter.”’] 


dio, thes Gus wel faa areal | ora ft te Tse TT 8 
Ad Sates ee BT aT 1 aT a aS IS TTT 2 


caupa’. 


kaha'unt subha'u satya siva sakhi. bharata bhdmi raha ra'uri rakhi. 1. 
tata kutaraka karahu jani ja'em. baira péma nahim dura'i dura'ém. 2. 


Lord Ram continued: ‘Oh Bharat, I always speak the truth as it is my nature 
(kaha'um subha'u satya), and furthermore I invoke Lord Shiva to bear witness to 
what I say now (Siva sakhi): that all the good characters on earth are there because 
Bharat takes care of them and ensures that they are well protected, because he is the 
lord and the king of those virtues (bharata bhimi raha ra'uri rakhi)'. (1) 
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My dear (tata)! Please don’t engage in unwarranted and wrong hypothesis about 
yourself’, for one’s affection as well as hatred for another cannot be disguised by 
anyone, nor can they be hidden and kept secret for long’. (2) 


[Note—'Refer also to: Ram Charit Manas, (a) Baal Kand, (i) Chaupai line no. 7 that 
precedes Doha no. 197; (b) Ayodhya Kand, (ii) Chaupai line no. 1 that precedes Doha 
no. 233; (iii) Chaupai line no. 8 that precedes Doha no. 238. 

Sage Bharadwaj has also praised Bharat and glorified him in Ram Charit 
Manas, Ayodhya Kand, Chaupai line no. 6 that precedes Doha no. 210. 

Lord Ram has called Bharat a “king who supports the earth”. The Lord implies 
that since Bharat represents all imaginable good virtues in this world, and since a king 
is responsible for protecting his subjects, so therefore whatever goodness is there on 
this earth (i.e. in this world) are sustained and protected by Bharat; it is he who 
ensures that the virtues of righteousness, probity, propriety, goodness and 
auspiciousness of character that are present on this earth are able to flourish and are 
taken good care of. 


*Lord Ram tells Bharat: “My dear, don’t think that I have lost trust in thee; that I don’t 
love thee; that people doubt thine integrity, that the world thinks thou had a secret 
hand in the scheme Kaikeyi hatched that led to my coming to the forest, and so on and 
so forth, an imaginary situation that has made thee so regretful, sad and distraught. 
Believe me that there is no cause for it. There is no reason why thee shouldst try to 
prove that thou lovest me, thou havest affection for me, thou art devoted to me, and 
thou wert shocked when thou learnt what thy mother had done. Everyone is aware of 
thine innocence, as well as thy deep love and devotion for me, and I too am fully 
aware of it. Thou need not prove it; it is well known. So therefore, there is no reason 
whatsoever that thou shouldst feel so shameful, remorseful and guilty as thou art 
feeling at present. My dear Bharat, please get over it, and cheer up.” 

In this connection, refer to what Lord told Laxman in Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 8 that precedes Doha no. 231—to Chaupai line no. 8 
that precedes Doha no. 232. 

What Lord Ram tells Bharat here is an extension of what he has already said a 
while ago in Chaupai line nos. 4-7 that precede Doha no. 263 herein above. 


*Lord Ram explains in the following verses, by giving an example, why what he says 
is true regarding it being difficult for one to concel one’s feeling either of affection 
and friendliness or of hatred and animosity for another person. ] 


af wa fre fan aT aret Vareren afer fercitfon ueret tt 3 
fea arated 0g Us ST LATS a A art Pre ut ¥ U1 


muni gana nikata bihaga mrga jahim. badhaka badhika bilOki parahim. 3. 
hita anahita pasu pacchi'u jana. manusa tanu guna gyana nidhana. 4. 


Birds and animals go near a sage or any other pious soul without having any fear, but 
when they see a hunter they run away as fast as they can. (3) 
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Why? It is because they (birds and animals) realize by their natural instinct what is 
good for them and what is not’. 

So therefore, if an animal and a bird can know by instinct what is in their 
interest and what isn’t, a human being would naturally know what is in his interest 
and what is not much better than them, because he has far greater intelligence, is more 
wise and learned, and is deemed to be an embodiment of knowledge that grants him 
analytical abilities to ascertain what the truth is behind any development or situation 
as compared to the humble animal and the bird who are not privileged enough to be 
able to do so.” (4) 


[Note—'An exactly similar idea is expressed elsewhere also—apropos: Ram Charit 
Manas, Ayodhya Kand, Chaupai line no. 2 that precedes Doha no. 19 (Manthara tells 
Kaikeyi). 


*Lord Ram explains why he knows that Bharat is devoted to him and loves him, that 
he is innocent and sincerely wants Lord Ram to forgive him and return home. So 
therefore, Bharat need not explain it and try to prove it. 

To drive home his point, Lord Ram uses the example of animals and birds. 
These poor creatures with rudimentary intelligence know by instinct what is harmful 
for them and what is not. They know that a sage would be friendly towards them, so 
they go near him without fear. On the contrary, when they see a hunter they know by 
instinct that they would be killed if they ventured near, so they flee. 

A human being obviously would know it better as he has far greater 
intelligence and wisdom than animals and birds; he can analyse things and 
circumstances to arrive at the truth behind a development. He can know by instinct, 
which we would like to call one’s ‘sixth sense’, if the other person is friendly or 
inimical. Even an ordinary person has the ability to sniff what is good or bad for him. 
Lord Ram, on the other hand, is extremely wise, enlightened and all-knowing*. So 
therefore, nothing can remain a secret from the Lord. {*Refer: Ram Charit Manas, 
Ayodhya Kand, Doha nos. 256 and 257.} 

Hence, Lord Ram tells Bharat, it is not difficult for him to determine that 
Bharat is honest, truthful and sincere in whatever he has said. So therefore, Bharat 
ought naught to worry on this count and try to prove his innocence any more than 
what he has already done. ] 


ala deefe Ff ars ate at are steara SAH VG 
Tes Wa ae fe aT ay OReS Oe OT PTT HG 


tata tumhahi maim jana'um nikém. karaurn kaha asamanijasa jikérn. 5. 
rakhé'u rayam satya mohi tyagI. tanu pariharé'u péma pana lagi. 6. 


My dear (tata)! I know deep in my heart the truth about you; I know it fully well, and 
I need not be told anything about you. 
But the circumstances are such that I am in a dilemma, not knowing what to 


do. (5) 
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The king (Dasrath) had abandoned me (i.e. sent me to the forest) to uphold his 
commitment to truth’, and as a result of which he had to leave his own body (i.e. he 
had to die) to prove how much he loved me”. (6) 


[Note—'King Dasrath had made two promises to Kaikeyi in some ancient time, and 
she reminded him to keep his words when demanding that Lord Ram be sent to the 
forest, and Bharat, her son, be appointed to the throne instead. The king was caught 
unawares—he was left with no choice. Either he had to go back on his words, which 
would mean he lies, or he had to keep his words, which meant he had to do what 
Kaikeyi demanded. Left with no alternative, the distraught king preferred to uphold 
the virtue of truthfulness and agreed to both the demands of Kaikeyi. 

{Refer to—Ram Charit Manas, Ayodhya Kand, (i) Doha no. 27—to Chaupai 
line no. 4 that precedes Doha no. 29; (ii) Chaupai line nos. 4-7 that precede Doha no. 
30.} 


“The result was that Dasrath died in the grief of separation from Lord Ram whom he 
loved more dearly than his own life. To wit, Dasrath abandoned Lord Ram to uphold 
the virtues of truthfulness, and he abandoned his own body to uphold his abiding love 
for Lord Ram. 

{Refer to—Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 1-3 that 
precede Doha no. 33; (ii) Chaupai line no. 8 that precedes Doha no. 81—to Chaupai 
line no. 8 that precedes Doha no. 82; (iii) Chaupai line no. 5 that precedes Doha no. 
155—to Chaupai line no. 2 that precedes Doha no. 156.}] 


Ae Tet Hed AA Ale late A sthren Geer Pa UI 
a Ut ae aie stag cher | state sit Hag wes Gis HAT 2 


tasu bacana métata mana socu. tehi tern adhika tumhara samk6ci. 7. 
ta para gura mohi ayasu dinha. avasi jo kahahu caha'um so'i kinha. 8. 


[Lord Ram continued—] ‘It puts me in a very piquant situation—because on the one 
hand my heart hesitates and feels exceedingly reluctant to disobey such a great and 
honourable king’s words by going against them (i.e. return home before the end of 
fourteen years he had ordered me to live in the forest), and on the other hand I have a 
greater hesitation and am more reluctant to go against your wishes (1.e. return home as 
you demand). (7) 


On the top of it is my guru’s (i.e. sage Vasistha’s) orders that I ought to do what you 
say. Hence, I would like to do what you wish me to do. (8) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 257 along with 
Chaupai line nos. 7-8 that precede it; (ii) Doha no. 258 along with Chaupai line nos. 
6-8 that precede it; (111) Doha no. 259.] 


ao, WH Wea ah apa at Hag ail Gs BIT | 
ATA TIS TST GPT UT GAT PATS Ul 2a% Ul 
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doha. 


manu prasanna kari sakuca taji kahahu karaum so'i aju. 
satyasandha raghubara bacana suni bha sukhi samaju. 264. 


‘This being the case’, said Lord Ram, “become cheerful in your heart and freely, 
without any hesitation, tell me what I am to do, and I would do accordingly’.’ 

When the assembly heard these words of Lord Ram, everyone felt happy as 
they knew that the Lord would keep his promise (of doing according to what Bharat 
wants) because he is true to his words (Satyasandha raghubara bacana)*. (Doha 
no. 264) 


[Note—'This is in compliance to sage Vasistha’s instructions to Lord Ram as 
mentioned in Ram Charit Manas, Ayodhya Kand, Doha nos. 258 and 259. 


“Everyone wanted that Lord Ram returns home. We have read earlier that when 
Bharat declared his intention to go to the forest to bring Lord Ram back, a wave of joy 
spread throughout Ayodhya; every single person in the city was jubilant*1. Now that 
goal was on the verge of bearing fruits. Once Lord Ram declared that he is ready to do 
what Bharat says, there was little doubt left in the minds of the people that their aim 
has been accomplished successfully. But little did these unfortunate souls know that 
there is an adage that says “there is a gap between the cup and the lip”. When it was 
almost certain that Bharat would put forward his request to Lord Ram to return home, 
and even go the extent of volunteering to go to the forest himself on behalf of the 
Lord*2, no one could imagine that at the end of it everything would be in vain, and 
they would have to return empty-handed to Ayodhya to lead a life of grief as they had 
been leading before going to Chitrakoot*3. 

{*1 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 1 that precedes 
Doha no. 183—to Chaupai line no. 2 that precedes Doha no. 185. 

*2 = Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 3-8 that precede 
Doha no. 256; (ii) Doha no. 268—to Chaupai line no. 2 that precedes Doha no. 269. 

*3 = Ram Charit Manas, Ayodhya Kand, (1) Chaupai line no. 6 that precedes 
Doha no. 315—to Chaupai line no. 3 that precedes Doha no. 317; (ii) Doha no. 322 
along with Chaupai line nos. 1-8 that precede it. ] 


do. Gum alsa aya GAM | arale aed SF STATI 8 
BAd SAS HU HS Wel WTA AT Aa TA Tet tl 2 
caupal. 


sura gana sahita sabhaya surarajU. socahim cahata hona akaju. 1. 
banata upa'u karata kachu nahim. rama sarana saba gé mana mahim. 2. 


The king of the gods (i.e. Indra), along with all the other gods, became afraid and very 
perturbed that their entire scheme was about to miscarry'. They brooded over the 
matter and pondered if some mechanism could be found to prevent Bharat’s objective 
from bearing fruit. (1) 
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But no matter how hard they tried, they could not think of a device that would serve 
their purpose. So ultimately they took refuge with Lord Ram (to seek his help; they 
left everything in the hands of the Lord with a request to do something that their 
interests are protected). (2) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, Doha no. 217 along with 
Chaupai line nos. 7-8 that precede it. 

Why were the gods so worried? It was because if Lord Ram yields to Bharat’s 
pitiful pleadings, and out of compassion for him decides to return home, then the 
entire plan whereby the Lord was to go after the demons who lived deep in the forest, 
and beyond in the island of Lanka, to eliminate them, would come to a naught. The 
fear of the gods was exacerbated because Lord Ram has declared his willingness to do 
what Bharat says*1, and sage Vasistha too has supported him*2. 

Earlier, the guru of the gods had advised them to exercise restraint, because 
Bharat is a great devotee of Lord Ram, and so therefore if the gods played dirty tricks 
against Bharat, it will be to their own peril*3. They should rather seek refuge with 
Lord Ram as well as Bharat, for then they would be morally bound to look after the 
interests of the gods too. Bharat is by nature a pious soul, and totally devoted to Lord 
Ram. Lord Ram, in his turn, is always vigilant towards protecting the interests of the 
gods*4. So though Bharat wants the Lord to return home, the Lord himself would 
manage things politely and skillfully as he knows that it would be against the interests 
of the gods to return to Ayodhya at this juncture. 

Hence, there is nothing to worry for the gods if they submit themselves before 
Lord Ram and pray to him for salvation, for then Lord Ram would privately confide 
with Bharat the reason for going to the forest, and surely and certainly Bharat would 
agree, as he is very obedient to the Lord*5. 

The gods remembered this wise advice of their guru, and that is why we read 
in these present verses the they quickly decide to submit themselves before Lord Ram 
and seek help from him instead of creating some nasty mischief with Bharat. 

As we shall see shortly, this decision of the gods stood them in good stead, for 
soon Bharat would realize that a great burden has been put on his shoulders*6, and it 
is not a simple issue as he thought it to be in the beginning. So, Bharat wisely and 
prudently decided that it would be best for him to leave things in the hands of Lord 
Ram, and just follow whatever the Lord orders*7. 

{*1 = Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 6-8 that precede 
Doha no. 264. 

*2 = Ram Charit Manas, Ayodhya Kand, (i) Doha no. 258 along with Chaupai 
line nos. 6-8 that precede it; (41) Doha no. 259; and Chaupai line no. 8 that precedes 
Doha no. 264. 

*3 = Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 1-5 that precede 
Doha no. 218; (ii) Chaupai line no. 8 that precedes Doha no. 219. 

*4 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 1 that precedes 
Doha no. 220. 

*5 = Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 1 that precedes 
Doha no. 220; (ii) Chaupai line nos. 7-8 that precede Doha no. 266. 

*6 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 that precedes 
Doha no. 266. 

*7 = Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 7-8 that precede 
Doha no. 266.} 
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agit frank urea weet i cqafa sora orate ae steat 3 
aia ah state qrarar | ae areata Fra]e Parent ¥ 1 


bahuri bicari paraspara kahahim. raghupati bhagata bhagati basa ahahim. 3. 
sudhi kari ambarisa durabasa. bhé sura surapati nipata nirasa. 4. 


The gods discussed the matter amongst themselves and came to the conclusion Lord 
Ram is under the influence of his devotees by the virtue of the powerful force of 
‘devotion’ that they have’. (3) 


No sooner they concluded about the immensity of the influence that a devotee has on 
Lord Ram, but they were immediately plunged in another bout of gloom and dismay, 
because they remembered the episode pertaining to sage Durbasa and king Ambarish 
which made them feel hopeless and helpless’. (4) 


[Note—'Lord Ram is under the sway of his devotee; the Lord cannot defy the wishes 
of his devotees for he is under the spell or influence of his devotees by the virtue of 
devotion that they have for him, and so the Lord willingly does what the devotee 
wishes. This fact highlights the great spiritual value of Bhakti—the grand virtues of 
having devotion, love and faith in the Lord God as exemplified by Bharat. 

In this context, refer to: Ram Charit Manas, (a) Ayodhya Kand, (i) Chaupai 
line nos. 1-7 that precede Doha no. 219 (advice of the guru of the gods); (b) Uttar 
Kand, (ii) Chaupai line nos. 7-10 that precede Doha no. 86. 


“In this context, refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 that 
precedes Doha no. 218 where this story is narrated in brief as a footnote. 

The gods felt helpless that they have no power against a devotee of Lord Ram, 
and if a choice has to be made by Lord Ram between his devotee’s wish and anyone 
else’s wish, the Lord would always prefer his devotee. Since from all evidence so far, 
Bharat was bent in taking Lord Ram back to Ayodhya at all costs, gods fell distraught 
and hopeless that their wish to get the demons eliminated with the help of Lord Ram 
would come a cropper. | 


Be AES TE chit farsa | waht few WS WeeTET NN & I 
ART ART HM Hele IPT AAMT | STA AT HTT UT Oh ATT Ul & I 


sahe suranha bahu kala bisada. narahari ki'é pragata prahalada. 5. 
lagi lagi kana kahahim dhuni matha. aba sura kaja bharata ké hatha. 6. 


The gods lamented and rued over the matter gravely. They recollected that in some 
ancient time, when the gods were being tormented by another demon (named 
Hiranyakashyap), it was one of the greatest devotees of the Lord, a boy named 
Prahalad (ironically, the son of the aforesaid demon himself), who had made it 
possible that the Lord reveal himself (in the form of Lord Narsingh or Nrisingh; the 
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half-lion and half-man incarnation of Lord Vishnu) and get rid of that cruel demon’, 


(5) 


This thought gave them some hope. They touched their own ears and beat their heads 
(as a sign of regret that they had planned to create mischief with Bharat, and asking 
him to forgive them), and unanimously decided that the work of the gods is no in the 
hands of Bharat’. (6) 


[Note—'The story pertaining to Prahalad and demon Hiranyakashyap has been 
narrated in volume | of this Book (Ram Charit Manas) as a footnote appended to 
Chaupai line no. 4 that precedes Doha no. 26 in Baal Kand (which is Canto 1 of this 
Book). 

When the demon Hiranyakashyap had transcended all boundaries of decency 
and normalcy, tormenting the creatures and playing havoc with the rule of law set by 
the Supreme Being, it was Prahalad, the demon’s son, who became instrumental in the 
revelation of Lord Nirsingh, the half-lion and half-man incarnation of Lord Vishnu, 
who then killed the demon. 

It implies that it was a ‘devotee’ of the Lord who had come to the aid of the 
gods by getting this demon eliminated, though the demon was his own father. So 
likewise, the gods now hoped that Bharat would help them by enabling Lord Ram to 
go further into the forest, though it would mean a lot of physical sufferings to the 
Lord whom Bharat loved so much. 

To wit, the gods unanimously concluded that Bharat, being a pious and helpful 
soul, would not come in the way of fulfillment of their wishes —1.e. in the elimination 
of the demons led by Ravana, by allowing Lord Ram to continue with his journey into 
the forest. 


°To wit, the gods reflected on the matter and concluded that it is best to leave their 
welfare in the hands of the Lord’s devotee, in this case Bharat. Just like in the 
previous case when no one could help the gods to get rid of the demon 
Hiranyakashyap, it was one of the devotees of the Lord, i.e. Prahalad, who had helped 
them by being instrumental in revealing Lord Nirsingh who killed the demon. So 
therefore, the gods now pinned their hopes on Bharat and hoped that he would give 
precedence to the importance of their work over his own limited agenda of taking 
Lord Ram back home. 

The guru of the gods too had given them a similar advice earlier—apropos: 
Ram Charit Manas, Ayodhya Kand, Doha no. 219 along with Chaupai line no. 8 that 
precedes it. 

The gods had felt very happy and had showered flowers on Bharat on that 
occasion—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 3-4 that 
precede Doha no. 220.] 


BMA SUS FT Chas aT | AAT TW Waa SAT 9 UI 
fea aaa aiteg wa arate 1 Prot aa tet Wa aa Geis Ut oH 


ana upa'u na dékhi'a déva. manata ramu susévaka séva. 7. 
hiyam sapéma sumirahu saba bharatahi. nija guna sila rama basa karatahi. 8. 
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The gods got into a huddle, and after extensive discussions they found no other means 
except to submit themselves before Bharat—for they realized that Lord Ram gives 
great credit to those who serve his devotees. 

[The gods concluded that the only way to please Lord Ram is to please his 
devotee. Hence, if they wanted their work done, it is of paramount importance to take 
Bharat into confidence. If Bharat is satisfied, if he agrees, then the rest would be 
smooth sailing.] (7) 


So, the gods told each other: ‘We ought to have affection for Bharat in our hearts and 
remember him with great reverence, because his virtues and goodness has had a such 
a profound influence upon Lord Ram that the Lord has declared his intention of 
abiding with Bharat’s wishes even if it means breaking his own vows to uphold the 
sanctity of his father’s words'.’ (8) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 264 along with Chaupai 
line nos. 6-8 that precede it. ] 


Go, QM Aad AUN Hes Vo GN FS ATI 

GHA GATT Tet AT ACT AT SAT REG I 
doha. 
suni Sura mata suragura kahe'u bhala tumhara bara bhagu. 
sakala sumangala mula jaga bharata carana anuragu. 265. 


When the guru of the gods (i.e. sage Brihaspati) heard what the gods said, he was very 
glad, and replied: ‘Your decision is welcome; it is your extremely good fortune that 
you have decided to seek Bharat’s refuge in order to fulfill your wishes. Indeed, to 
have affection for Bharat and to pay respect at his feet is the root of all auspiciousness 
and good luck. 

[So therefore, now that you have submitted yourselves before Bharat, rest 
assured that your objective of letting Lord Ram proceed to the forest to eliminate the 
demons would be successfully accomplished.]'’ (Doha no. 265) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 219; and (ii) 
Chaupai line nos. 3-4 that precede Doha no. 220.] 


dio, Plratafdt Geen Aatchs | HM Ga GA Gers I 8 
We fst Teak AA Bis | aag Grey faret aa SATS Ut 2 


caupa’. 


sitapati sevaka sévaka'l. kamadhénu saya sarisa suha’l. 1. 
bharata bhagati tumharérn mana a’. tajahu socu bidhi bata bana’. 2. 


[The guru of the gods continued to address them—] ‘Serving (S@€vaka’l) a servitor 
(“sevaka”; a ‘devotee’) of Lord Ram (who is the Lord, or the husband, of Sita; 
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“sitapati”) is as rewarding and pleasant an exercise as serving the mystical cow called 
‘Kamdhenu’, the cow that can fulfill all the wishes of those who serve her. (1) 


That you have now developed devotion for Bharat is a good thing for you, and now 
therefore you should stop worrying at all and be rest assured that Fate and Providence 
have ensured that the things would turn in your favour'.’ (2) 


[Note—'Sage Brihaspati, the gods’ guru, said: “Listen, by submitting yourselves 
before Bharat, who is an ardent devotee of Lord Ram, you have done well, as it will 
ensure that your desires would surely be fulfilled*1. Had you not done so, the chances 
of your wishes being fulfilled—that Lord Ram continues with his journey to the forest 
to eliminate the demons—would have been doubtful, because Lord Ram would have 
found it extremely difficult to refuse to oblige Bharat, who, remember, is not only 
devoted to Lord Ram but loves him much more than any one of you*2. You all are 
driven by selfishness*3, but Bharat is selfless as is evident from the fact that he has 
refused to accept the crown when it was offered to him by his own guru, sage 
Vasistha*4, and the Lord would have certainly sided with him. Lord Ram has himself 
declared that he would always keep the wishes of his devotee above all other 
considerations*5, and that his devotee is far dearer to him than his own self*6. 

But now since you have decided to leave your fate in the hands of Bharat 
himself, you are lucky as Bharat, being a noble, pious and holy soul, will feel it 
obligatory to not do anything that would harm the interest of others. So therefore, 
once he realizes that the fate of the gods is in his hands, and their interest would be 
best served if Lord Ram goes to the forest instead of returning home to Ayodhya, he 
would willingly sacrifice his own happiness so that those who have sought refuge 
with him and seek his help are kept happy, and that their wishes are upheld on and 
above his own wishes*7.” 

*1 = Ram Charit Manas, Ayodhya Kand, Doha no. 265. 

*2 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 2 that precedes 
Doha no. 259. 

*3 = Ram Charit Manas, (a) Ayodhya Kand, (i) Chaupai line nos. 6-7 that 
precede Doha no. 12; (ii) Chaupai line no. 2 that precedes Doha no. 220; (iii) Chaupai 
line no. 3 that precedes Doha no. 295; (b) Lanka Kand, (iv) Chaupai line no. 2 that 
precedes Doha no. 110. 

*4 = Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 2 that precedes 
Doha no. 174—to Chaupai line no. 7 that precedes Doha no. 176; (ii) Chaupai line no. 
1 that precedes Doha no. 177—to Chaupai line no. 2 that precedes Doha no. 183. 

*5 = Ram Charit Manas, (a) Ayodhya Kand, (i) Chaupai line no. 7 that 
precedes Doha no. 219; (b) Uttar Kand, (ii) Doha no. 87-a. 

*6 = Ram Charit Manas, Uttar Kand, Chaupai line no. 8 that precedes Doha 
no. 16. 

*6 =The next two verses, Chaupai line nos. 3-4, go on to endorse the views 
stated herein above. } | 


ay canta att Ws | aest Gurest fares TTS Ul 3 
TH fat aE ca SS Tel | ales STA Wa Ure UY 
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dékhu dévapati bharata prabha'd. sahaja subhayam bibasa raghura'u. 3. 
mana thira karahu déva daru nahim. bharatahi jani rama parichahim. 4. 


[Then the guru turned to Indra, the king of the gods, and said to him—] “Oh the King 
of Gods (dévapati)! Observe how excellent and immaculate the nature and character 
of Bharat is that he has successfully influenced Lord Ram so much that the Lord 
prefers to obey him and do as he (Bharat) wants’. (3) 


Now that you have decided to submit yourselves before Bharat and leave your fate in 
his hands, be happy and feel rest assured that you have nothing to worry and fear from 
anything any more—because you must realize that Bharat is like a shadow of Lord 
Ram (and therefore, like the shadow that always follow a person and never goes in the 
opposite direction, Bharat too would always do what Lord Ram wishes to do himself, 
and he would never defy the Lord’s wish)’.’ (4) 


[Note—'This fact is endorsed in the following verses of Ram Charit Manas, Ayodhya 
Kand: (i) Chaupai line nos. 7-8 that precede Doha no. 205 (deity of Triveni); (ii) 
Chaupai line nos. 3-6 that precede Doha no. 208 (sage Bharadwaj); (iii) Chaupai line 
nos. 7-8 that precede Doha no. 258 (sage Vasistha); (iv) Chaupai line nos. 2 and 8 that 
precede Doha no. 259 (Lord Ram). 


*Put simply it means that Bharat would always follow Lord Ram’s wishes, and never 
go against it, just like a shadow silently follows a man, and never goes in the opposite 
direction. 

Since Lord Ram’s wish is to go to the forest so that the scourge of the demons 
is eliminated, as this was the very reason why the Supreme Being had come down to 
earth in the form of Lord Ram*1, it is sure that Bharat won’t stand in the way to stop 
the Lord from doing it. 

{*1 = Ram Charit Manas, (a) Baal Kand, Chaupai line nos. 1-8 that precede 
Doha no. 187; (b) Aranya Kand, (ii) Doha no. 9 along with Chaupai line nos. 5-8 that 
precede it.}] 


OP Gar at aaa Are | staat wafs AeA GU 
Fra fax ore ora fret Sat ara eof farfer St STAT Ng UI 


suni suragura sura sammata sOcl. antarajami prabhuhi sakoct. 5. 
nija sira bharu bharata jiyam jana. karata koti bidhi ura anumana. 6. 


Hearing the conversation between the gods and their guru, and learning what they 
concluded at the end of their conference (as described in the forgoing verses), Lord 
Ram, who knows the inner thoughts of everyone (antarajami prabhuhi)', became 
very pensive and uncomfortable’. (5) 


Meanwhile, Bharat too realized the gravity of the situation, as well as the fact that a 
huge burden has been cast on his head (i.e. a great responsibility has devolved on him, 
putting his mind is a churn). 

He began silently to contemplate and weigh all the pros and cons, all the 
possibilities and scenarios that he could think of in his mind.’ (6) 
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[Note—'Refer to: Ram Charit Manas, (a) Ayodhya Kand, (i) Chaupai line no. 4 that 
precedes Doha no. 66 (Laxman); (11) Chaupai line no. 6 that precedes Doha no. 72; 
(111) Doha no. 201 (Nishad to Bharat); (iv) Chaupai line no. 3 that precedes Doha no. 
211; (v) Doha no. 256; (vi) Doha no. 257; (vii) Chaupai line no. 1 that precedes Doha 
no. 267; (viii) Chaupai line no. 1 that precedes Doha no. 298; (b) Aranya Kand, (ix) 
Chaupai line no. 9 that precedes Doha no. 6 (sage Atri); (x) Chaupai line no. 7 that 
precedes Doha no. 9 (all the sages when Lord Ram asked them about the heap of 
bones he saw along the road to the forest); (xi) Chaupai line no. 19 that precedes 
Doha no. 11 (sage Sutikshan); (x11) Chaupai line no. | that precedes Doha no. 39 
(Lord Shiva to Uma, his consort); (xiii) Chaupai line no. 2 that precedes Doha no. 42; 
(c) Sundar Kand, (xiv) Chaupai line no. 5 that precedes Doha no. 49 (Vibhishan); (d) 
Uttar Kand, (xv) Chaupai line no. 4 that precedes Doha no. 36 (Lord Ram knows the 
inner thoughts of all living being). 


*Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 5-8 that precede 
Doha no. 264. As we have read in these verses earlier, Lord Ram was in a fix, not 
being able to decide what to and what not to do, as he had to balance the wishes of his 
father king Dasrath, his guru sage Vasistha, and Bharat. Now, added to the list of 
those whose wishes the Lord had to consider were the ‘gods’. 

Obviously the Lord was perplexed, wondering whom to oblige and whom not 
to. 


*Bharat was caught in a vice-like grip symbolizing a grave dilemma. Earlier he had 
thought that he would have his own way as he knew how much Lord Ram loved 
him*1, and how it would be virtually impossible for the Lord not to oblige him after 
their guru too had advised the Lord to pay attention to what Bharat wants*2. 

But the situation has changed drastically now—for Bharat now had to consider 
two important things: one was not to put Lord Ram in a situation where the Lord finds 
himself embarrassed to be forced to break the words he had given to his father that he 
would willingly live in the forest for fourteen years if it pleases him*3, and the other 
was the decision of the gods to depend upon Bharat to fulfill their wish that Lord Ram 
does not return home but continues his journey to the forest so that the demons are 
eliminated*4. 

{*1 = Ram Charit Manas, Ayodhya Kand, (1) Chaupai line nos. 3-8 that 
precede Doha no. 183; (41) Chaupai line nos. 1-6 that precede Doha no. 234. 

*2 = Ram Charit Manas, Ayodhya Kand, (i) Doha no. 258 along with Chaupai 
line nos. 6-8 that precede it; (11) Doha no. 259. 

*3 = Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 5 that precedes 
Doha no. 41—to Chaupai line no. 2 that precedes Doha no. 42; (ii) Chaupai line nos. 
1-5 that precede Doha no. 46; (iii) Doha no. 88 along with Chaupai line no. 8 that 
precedes it; and (iv) Chaupai line nos. 6-7 that precede Doha no. 264. 

*4 = Ram Charit Manas, Ayodhya Kand, Doha no. 11.}] 


alt faare Wa chet Stent WTA Tae SATA AAT 9 
Pret 0 aS TS WF ANT 1 BIg VAG Hs ARS ANT US 
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kari bicaru mana dinhi thika. rama rajayasa apana nika. 7. 
nija pana taji rakhe'u panu mora. chohu sanehu kinha nahim thora. 8. 


After thoroughly analyzing the situation and taking into account the seriousness of the 
issue at hand, Bharat prudently decided in his heart that his best interests and welfare 
lay in obeying whatever Lord Ram tells him to do’. (7) 


The very fact that the Lord preferred to set aside his own vows (to honour his father’s 
words and stay in the forest for fourteen years) in order to keep my wishes’ is nothing 
short of showing great honour to me, and so it is enough as far as I am concerned, for 
it proves how much the Lord loves me.*’ (8) 


[Note—'In this context, refer to: Ram Charit Manas, Ayodhya Kand, Doha no. 254 
along with Chaupai line nos. 1-8 that precede it. 

In the above cited verses it has been clearly said that one would do best for 
one’s own self if he or she follows what Lord Ram wants to be done, instead of 
arguing and compelling the Lord to do what the he or she wants to be done. It is 
because the Lord knows what is good for his devotees, and what is not. 


*Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 4-8 and that precede 
Doha no. 259. 


°The three important lessons that this episode teaches us are: (i) We must submit 
ourselves to the Lord and let him take care of our fate, as this approach frees us from 
a heavy burden of constant worries and feeling of uneasiness; (ii) The Lord loves his 
devotees so much that he would rather break his own vows to satisfy the wishes of his 
devotees; (iii) The Lord knows far better what is in our interests, and what would 
serve us well, as compared to ourselves deciding on the matter, because our minds 
have a limited understanding and it cannot see into the future. ] 


Glo. abe ste afta ata wa fate ator | 
HT VAT Ae AT AUT CAST SLT STAT REE I 
doha. 
kinha anugraha amita ati saba bidhi sitanatha. 
kari pranamu bole bharatu jori jalaja juga hatha. 266. 


Realising how immense is Lord Ram’s love for him, how much the Lord has been 
graceful towards him, and how it is impossible for him to measure it, for which he felt 
exceedingly obliged and grateful, Bharat finally submitted himself before the Lord 
and said prayerfully by joining the palms of his lotus-like hands. [What Bharat said 
follows in the verses herein below.] (Doha no. 266) 


dio. chet areal car sa caret i por staffer siarcaratt ut 2 
Thr Wes Ulea styepett | fret afer wa Heth Ger Ul 2 
TST SIS FI Ara AGS 1 fale 4 erg ta fafa yet 3 
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caupal. 


kahaum kahavaum ka aba svami. krpa ambunidhi antarajami. 1. 
gura prasanna sahiba anukula. miti malina mana kalapita sula. 2. 
apadara daré'um na soca samulém. rabihi na dosu déva disi bhulém. 3. 


Bharat submitted most humbly before Lord Ram: ‘Oh my Lord (Svami)! What can I 
say anymore, and what can I expect others to say on my behalf. Thou art an ocean of 
mercy, compassion, kindness and grace (krpa ambunidhi), and nothing is a secret 
from thee as thou art all-knowing as well (antarajaml)’. (1) 


My guru (sage Vasistha) is favourable towards me’, and so is my Lord (Ram)°. What 
more would I want; what more would I expect? 

This is indeed a rare honour and a privilege for me to have both the Guru and 
the Lord show so much affection to me, and this has removed my grief, the feeling of 
sadness and despondency that had clouded my mind and heart, as well as the 
imaginary sense of regret and remorse from which I had been suffering. [I don’t want 
anything else; I am fully contented and peacefull in my heart; my conscience is at rest 
now. | (2) 


I was unnecessarily worried and afraid (that after all the evil developments, your 
affection and love for me had been compromised, as it was natural under the 
circumstances for you to think that I am guilty for all that had happened); there was 
no ground why I should have had so much regret and fear ignominy for no fault of 
mine. 

I was mistaken and lost my bearings" just like a man losing his way when he is 
highly upset emotionally and his mind does not work properly, and then he accuses 
the sun for misleading him. (3) 


[Note—'Bharat means to say that since Lord Ram knows everything, being ‘all- 
knowing’*1, there is no purpose served by saying anything that the Lord already 
knows. And since he is full of compassion and kindness, it naturally follows that he 
would never be harsh against Bharat. {*1 = Ram Charit Manas, Ayodhya Kand, Doha 
nos. 256, 257. 


*Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 1-5 that precedes Doha no. 
257; (11) Chaupai line no. 7 that precedes Doha no. 258—to Chaupai line no. | that 
precedes Doha no. 259. 


*Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 8 that precedes Doha no. 
231—1o Chaupai line no. 8 that precedes Doha no. 232; (i1) Chaupai line nos. 2, 4-8 
that precede Doha no. 260. 


“There were two main reasons why Bharat was feeling so sad and remorseful. One 
was that though he had no hand in the evil scheme hatched by his wicked mother 
Kaikeyi, whereby Lord Ram was sent to the forest for fourteen years, with Laxman 
and Sita following him, and which led to the death of king Dasrath, but nevertheless 
he was held to be the primary suspect obviously because it was he who was to be the 
beneficiary of the whole scheme, as he was to be given the crown of Ayodhya once 
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Lord Ram is out of the way. This naturally burdened him with ignominy and taint for 
life. 

The other reason is that he loved Lord Ram very dearly, and the Lord too 
loved him equally dearly since their childhood days. But the nasty development of 
recent past had created a rift and caused a crack to appear in this otherwise perfect, 
inviolable and solid relationship marked by affection and love that existed between 
two loving brothers. 

But as it turned out eventually, Bharat discovered that he was mistaken, 
because both his guru, sage Vasistha, and dear brother, Lord Ram, loved and 
respected him with as much warmth and sincerity now as they had been doing since 
the beginning. Had they harboured any doubt about his integrity, honesty and 
truthfulness, it is obvious that their attitude towards him would have been different. 

This realization was very reassuring and soothing for Bharat’s heart and mind; 
his conscience was at rest; his overriding sense of guilt and shame was put to rest; his 
fears that his dear brother Lord Ram, whom he loved and revered so much, has 
become angry with him were dispelled. Bharat’s agitations and emotional upheaval 
calmed down. His soul was at peace with him. 

Bharat says that he was wrong to think that Lord Ram was annoyed with him 
and thinks that Bharat was guilty of betrayal and selfishness. Now he realizes how 
great and strong was the bond of love and affection that existed in the heart of Lord 
Ram for him. 


Refer also to: Ram Charit Manas, UttarKand, Chaupai line no. 4 that precedes Doha 
no. 73. 

In olden days, travellers used the sun to set their course, and determine 
direction and time. By seeing the point on the horizon where the sun rose in the 
morning, and by following its course through the sky during the day till it set in the 
west in the evening, the wayfarers could determine the direction of their travel as well 
as the time of the day. But it often happened that due to a host of reasons these 
travellers lost their way and sense of direction; it would not be proper for them to 
blame the sun for misleading them because their loss of direction was due to factors 
other than the sun, for the sun never changed either its time of rising and setting, or its 
course through the sky. 

A similar idea of a man getting lost and losing his sense of direction and 
bearing due to doubts, confusions and delusions is expressed in Ram Charit Manas, 
Uttar Kand, Chaupai line nos. 3-8 that precede Doha no. 73.] 


A stan Ad Hlecns | fate ata fares caret Hforrs ti ¥ 
Urs Ufa aa Pater AS ATT | WATT OT SIT OTT UN & UI 


mora abhagu matu kutila'l. bidhi gati bisama kala kathina'l. 4. 
pa'u ropi saba mili mohi ghala. pranatapala pana apana pala. 5. 


Four factors, such as my misfortunes and bad luck (mora abhagu); the wickedness 
and perversity of my mother (matu kutila’); the will of the Creator who was 
unfavourably inclined towards me (bidhi gati bisama); and the cruel fiat of Fate that 
made the tide of time hostile towards me (kala kathina'l), had worked against me. (4) 
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These four had worked in tandem and joined their hands together to conspire against 
me to ruin my fate and cause immense heartburn for me. 

But oh Lord, your merciful and kind nature which obliges you to offer refuge 
to those who come to surrender before you', has saved the day for me as it has given 
me succour and hope of salvation. (5) 


[Note— This virtue of Lord Ram is reiterated elsewhere also in Ram Charit Manas— 
apropos: Sundar Kand, Chaupai line no. 7 that precedes Doha no. 43—to Chaupai line 
no. 5 that precedes Doha no. 44 (with respect to Vibhishan, the brother of the demon 
king Ravana, who had come to surrender before Lord Ram and seek the Lord’s 
protection). ] 


ae ag tifa a Usk Ss i viens Se fated ate aig 1g 
WY SAT Ao Uh WAS | HlSst SS Met HTT Aes U9 
os cade aha Gas larga faqa a rele ATS i ¢ 


yaha na'i riti na ra'uri hO'l. |O6kahum’ béda bidita nahimh go". 6. 
jagu anabhala bhala éku gosa‘Im. kahi'a ho'i bhala kasu bhala'im. 7. 
de'u dévataru sarisa subha'u. sanamukha bimukha na kahuhi ka't. 8. 


This nature and habit of yours (that you give hope, succour and salvation to those who 
come to seek refuge with you) is well known and established in the world. It is well 
documented in the Vedas (ancient scriptures) as well; it is nothing that is secret or 
little known, for it is in the public domain’. (6) 


Truly indeed, even if the whole world becomes hostile to a person but you are 
favourable to him, say what harm can come to such a person? Who can cause injury 
to a person upon whom you are merciful and kind? (7) 


My Lord, you are like the heavenly tree of the gods that grants all wishes. It is willing 
to fulfill a person’s righteous wishes, but thinks of harming none’. (8) 


[Note—'Refer also to: Ram Charit Manas, (a) Ayodhya Kand, (i) Chaupai line no. 6 
that precedes Doha no. 183; (11) Chaupai line nos. 7-8 that precede Doha no. 200; (b) 
Sundar Kand, (iii) Doha no. 45; (c) Lanka Kand, (iv) Chaupai line nos. 4-5 that 
precede Doha no. 44. 


*The tree of the gods is known as the “Kalpa Taru”. It is reputed to grant all the 
wishes that a person makes to it, but it is subject to the condition that such wish does 
not harm anyone. Similarly, Lord Ram grants all the wishes of his devotees, subject to 
the condition that such wishes are not aimed against anyone, to cause harm or pain to 
others. 

Refer also to: Ram Charit Manas, Sundar Kand, Chaupai line no. 7 that 
precedes Doha no. 43—to Chaupai line no. 5 that precedes Doha no. 44.] 


ao. wig fae ufeantt ae ore wat wa are 
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AUTH SHMATT Oat SAT UWS TH MET UT U 2EV9 UI 
doha. 


ja'i nikata pahicani taru chaham’ samani saba sGca. 
magata abhimata pava jaga ra'u ranku bhala poca. 267. 


[Comparing Lord Ram to the all wish-fulfilling Tree of the gods in heaven, Bharat 
continued—] 

‘When one goes to the Tree of the gods in heaven (known as the Kalpa Taru) 
with full awareness of (or after recognizing and being convinced of) its mystical 
qualities and excellent virtues (i.e. that it can fulfill a person’s wishes), and seeks 
shelter under its shade, then all his torments and sufferings are automatically 
dispelled. 

The whole world asks and gets its wishes fulfilled by this Tree, irrespective of 
who the person is, whether he is a king or a pauper, whether he is a good person or an 
evil one, everyone’s wish is fulfilled by this divine Tree.'’ (Doha no. 267) 


[Note—'A person who is suffering from heat of the sun goes to a tree with a wide 
circle of shade around it to get relief. As soon as he reaches the shadow of the tree, he 
feels comfortable and happy. All the torments and suffering inflicted on him by the 
scorching sun are immediately dispelled. This comes automatically, without asking, 
as it is in the nature of a tree to provide shade and comfort to all those who come to 
seek shelter under it, irrespective of who that person is. The tree would give shade to a 
king as much as to a pauper, and likewise a wicked man finds comfort under its shade 
as much as does a good man. 

But the ‘tree’ that is being referred to here is no ordinary tree, but one 
possessed with mystical powers that enables it to fulfill all the wishes of those who 
approach it with this purpose in mind. Hence, the great comfort an ordinary tree’s 
cool shade automatically provides to a weary traveller suffering from the heat of the 
sun as soon as he reaches the tree, is employed here to mean that as soon as a person 
approaches the Kalpa Taru, all his sufferings and wants end as all his desires are met 
automatically, without him even asking for them to be fulfilled specifically. 

This verse is an extension of verse no. 8 herein above where Bharat has 
compared Lord Ram to the mystical ‘tree of the gods’, known as the ‘Kalpa Taru’, 
that is famous for its gracious nature and magical ability to fulfill the wish of anyone 
who comes to it to ask for anything. This ‘tree’ never turns anyone away; it gives 
liberally without any kind of distinction between two persons. It does not treat a king 
with any more favour than it treats a pauper. 

The idea behind this metaphor is simple: Like the Kalpa Taru that fulfills the 
desires of all those who ask for anything from it, Lord Ram too is very obliging and 
liberal in his grant of largesse in the form of fulfilling the wish of his devotees. 

Bharat has cleverly hinted to Lord Ram that this being the case, and it being 
his famed reputation, he expects the Lord to fulfill his (Bharat’s) wish too, 
irrespective of the correctness or otherwise of his (Bharat’s) wish, or the 
consequences that would follow. 

Having said this, Bharat however immediately realized that it was his moral 
duty not to cause any kind of embarrassment to Lord Ram; he ought not to compel the 
Lord to break any rule of law and probity just in order to fulfill Bhara’t wish, as it is 
not proper for a true devotee or a servant to put his Lord in an embarrassing situation 
by being stubborn and insistent that his desires be fulfilled at any cost. This mental 
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churn of Bharat, the piquant situation and the dilemma that he faced, and his ultimate 
decision not to compel Lord Ram to do anything against his own wish, as it would not 
be the correct thing for Bharat to do, will be clear shortly in verse nos. 2-7 that follow 
herein below after this Doha no. 267.] 


dio, oa aa fare ae tare ag 1 Pres wey Als WA ASEM 8 UI 
HA HOTA Hiss Ae 13 fea wy Fert Bey A BTS lt 2 


caupa’. 


lakhi saba bidhi gura svami sanehu. mite'u chobhu nahim mana sandéhi. 1. 
aba karunakara kiji'a so’. jana hita prabhu cita chobhu na ho’. 2. 


[Bharat continued—] ‘I have realized (seen, perceived) how much my guru (sage 
Vasistha) and my Lord (Ram) have immense love and affection for me’, and this 
realization has removed all grief and remorse that had afflicted my heart and mind till 
now, causing immense sadness for me. I have no doubt in the regard any more. (1) 


Now, therefore, oh Lord who shows mercy, kindness and compassion on others 
(karunakara), please be gracious to do that which does not cause any kind of 
embarrassment to you, that which does not make you feel perturbed or hesitant just 
for the sake of obliging me, who is but your obedient servant, and at the same time, 
that which would be for my good and ensures my best of interests. (2) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 1-5 that 
precede Doha no. 257; (41) Chaupai line no. 7 that precedes Doha no. 258—to 
Chaupai line no. | that precedes Doha no. 259 (sage Vasistha). 

Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 8 that precedes Doha 
no. 231—to Chaupai line no. 8 that precedes Doha no. 232; (11) Chaupai line nos. 2-8 
that precede Doha no. 259 (Lord Ram). ] 


wt aay oleate Geared | Fro feat aes arg ala aret  3 u 
tan fed Olea Waals lt GaAct Ge ory fares I ¥ UI 


jO sévaku sahibahi samk6ci. nija hita caha'i tasu mati poci. 3. 
sévaka hita sahiba sevaka'l. karai sakala sukha lobha biha’. 4. 


If a servant puts his Lord in an embarrassing situation or creates a situation that would 
make his Lord perplexed and hesitant just in order to get his wishes fulfilled, then 
surely such a servant is most contemptible, and his mind most lowly and despicable’. 


(3) 


A servant’s interest lies in serving his Lord with great diligence, honesty and loyally; 

he should serve his Lord without bothering about his own conveniences, happiness or 
we 

gain’. (4) 
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[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 7 that 
precedes Doha no. 269 herein below. 


*To wit, a good and praise-worthy servant is he who keeps the interest, happiness and 
comfort of his Master or Lord above everything else. The servant should take care 
that his Master or Lord is never subjected to any kind of hesitation, perplexity or 
embarrassment due to him. A good servant is one who never demands anything from 
him whom he serves. Whatever the Master or the Lord gives as a reward or gift or 
remuneration must be accepted by the servant with grace. | 


Tay Ae fet Aeret cat | fend tars cAfe Farrer AteaT ul & 
TS TAN WANA GRA | Teel Gepd taet Etta PTT UG 


svarathu natha phirérn sabahi ka. ki'ém raja'i kOti bidhi nika. 5. 
yaha svaratha paramaratha saru. sakala sukrta phala sugati singaru. 6. 


Oh Lord, everyone’s interest lies in your returning home to Ayodhya, but at the same 
time obeying your orders would be millions of times good and most welcome by 
everyone as it would be the right thing to do for all. (5) 


This in brief is the essence of every option that is available before us, for doing as 
aforesaid would serve the interest of everyone, both in terms of the temporal world as 
well as the spiritual world; it would be the best and the most auspicious thing to do.' 


(6) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, Doha no. 266 along with 
Chaupai line nos. 6-8 that precede it. 

Refer also to a similar advice that Lord Ram gives in Ram Charit Manas, Uttar 
Kand, (1) Chaupai line no. 8 that precedes Doha no. 16; and (ii) Chaupai line no. 5 
that precedes Doha no. 43.] 


oa Ue fort at at | Shad Sis Ta HLT TENT Ut 9 
freien GATS AST Ge SIT | HST Get WY Gt AT AAT UN 2 


déva eka binati suni mori. ucita ho'i tasa karaba bahonri. 7. 
tilaka samaju saji sabu ana. kari'a suphala prabhu jaurn manu mana. 8. 


Bharat said to Lord Ram: ‘Oh my revered Lord (d€éva), please listen to one prayer of 
mine first, and then do whatever you deem to be appropriate in view of my 
submission, as well as after weighing in all other factors related to the matter. (7) 


I have brought along with me all the necessary paraphernalia and accoutrements that 
are necessary for the ceremony to anoint you on the throne of the kingdom of 
Ayodhya’. 

Now Lord, if you think it proper and have no hesitation against it, then please 
be gracious enough to put them to use (i.e. if you think it is proper, then be kind to 
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make use of these things and allow us to anoint you as the king of the kingdom right 
now, here itself)”. (8) 


[Note—'What was the most important component amongst all the things that were 
needed for such anointment ceremony? It was a collection holy waters and herbs that 
were gathered from different religious places. All such samples of waters were 
collected in a pot to which all the herbs were added, and then this mixture was 
sprinkled on the king-to-be to the accompaniment of chanting of holy Mantras and 
recitation of hymns from the scriptures. 

In this context, refer to Ram Charit Manas, (a) Ayodhya Kand, (i) Chaupai 
line nos. 1-2 that precede Doha no. 6; and (b) Uttar Kand, Chaupai line no. 4 that 
precedes Doha no. 12. 

As to the question ‘what happened to the mixture of the holy waters that were 
collected from different religious places and brought by Bharat for the anointment 
ceremony of Lord Ram in the forest itself’, we shall shortly find an answer in Ram 
Charit Manas, Ayodhya Kand, Doha no. 307—to Doha no. 310. 


*We have already read earlier that at the time of departure from Ayodhya, Bharat had 
ordered that all necessary paraphernalia and accoutrements that were necessary for the 
ceremony to anoint Lord Ram on the throne be taken along, because his wish it to 
anoint the Lord without any delay, in the forest itself, without waiting for his return to 
the city for an elaborate and formal ceremony; it can be organized later on. {Refer: 
Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 2-4 that precede Doha no. 
187.4 

Now, Bharat is carrying out the orders of guru Vasistha; the sage had asked 
Bharat to tell Lord Ram frankly, without hesitation or demurring a bit, whatever he 
wanted to say, whatever there was in his heart. {Refer: Ram Charit Manas, Ayodhya 
Kand, Doha no. 259.} 

That said, there were other factors that were worrying Bharat; he faced a 
piquant situation where his personal wish as well as the collective wish of the 
citizens*1 clashed head-on with the wish of the gods, for the latter wanted Lord Ram 
to continue with his journey to the forest with the objective of eliminating the scourge 
of the demons*2. Had the gods made their own efforts to stop Lord Ram from going 
to the forest against Bharat’s wish, then no matter how powerful they were, Bharat’s 
wish would have prevailed, and Lord Ram would obviously prefer to oblige Bharat*3 
rather than the gods. But the big problem here was that now the gods had surrendered 
themselves before Bharat, and had left the fulfillment of their wish—which however 
was for the wider good of the world at large as the cruelty, the ferocity and the 
tyranny of the demons had reached a climax, and it was absolutely essential to control 
them—in the hands of Bharat*4. 

Bharat had a great responsibility on his shoulders*5, because he was said to be 
the one who is responsible to take care of the welfare and well-being of all the 
creatures in this mortal world, and it is precisely for this reason that he was named 
“Bharat” by his guru at the time of his birth*6. So therefore, to protect the world was 
Bharat’s primary duty, responsibility and concern. Fourteen years was of no 
consequence when measured against the long period of time Lord Ram would rule the 
world once he became its King; it was merely a fraction of that time, and so it really 
did not matter. 

What mattered more for Bharat was his fear that the mischief created by his 
mother Kaikeyi had created a wide rift between him and Lord Ram whom he revered 
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and loved more than anyone else*7, and his sentiments were reciprocated by the Lord 
in equal terms and measures*8. Bharat was confounded and worried as how to bridge 
the artificial gulf of misunderstanding his mother had created. But during the initial 
hours of his warm and affectionate meeting with Lord Ram, the way the Lord rushed 
forward to clasp him to his bosom*9, and his subsequent interaction with the Lord, 
this imaginary fear and doubt had been removed, and Bharat has openly 
acknowledged it as being the source of the greatest satisfaction for him*10. 

Hence, Bharat decided to stop being stubborn, especially in the context of the 
gods’ wish for the wider good of the world, and not to insist on anything that would 
cause vexation for Lord Ram and make him feel embarrassed as he would not be able 
to decide whose wish to fulfill, of the gods’ or of Bharat. 

So, Bharat wisely skirted the issue of bluntly telling Lord Ram that he wants 
the Lord to return home—as that would unravel the planning of the gods and would 
also go against the words of honour that the Lord had given to his father, king 
Dasrath*11, and instead requested the Lord to allow himself to be anointed on the 
throne of the kingdom as it would fulfill one of Bharat’s wish, and at the same time 
allow the wish of the gods’ to be fulfilled too. 

As it turns out eventually, Lord Ram had politely declined to accept this offer 
of Bharat. What was the reason for Lord Ram declining to accept this option given by 
Bharat, though he has himself said that he will follow what Bharat tells him to do*12? 
Well, the answer is simple and straightforward—tt is this: The Lord was bound by the 
words of honour he had given to his father, king Dasrath, that he would live in the 
forest in the habit of a hermit*13, and a hermit and a recluse are not expected to wear 
a crown of any kingdom on their heads. Being a torch-bearer of Dharma, an 
embodiment of the highest principles of probity, propriety, immaculacy of character, 
ethics and morality*14, it was obligatory for Lord Ram not to break established and 
well respected regulations, rules and laws, i.e. not to do anything that goes against 
established tradition of life as a hermit. 

{*1 = Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 2 and 8 that 
precede Doha no. 183; (ii) Chaupai line no. 6 that precedes Doha no. 185; (iii) 
Chaupai line no. 1 that precedes Doha no. 187; and (iv) Chaupai line no. 5 that 
precedes Doha no. 268. 

*2 = Ram Charit Manas, (a) Baal Kand, (1) Chaupai line nos. 1-8 that precede 
Doha no. 187; (b) Ayodhya Kand, (ii) Doha no. 11; (iii) Doha no. 217 along with 
Chaupai line no. | that precedes it; (iv) Chaupai line nos. 1-2 that precede Doha no. 
255. 

*3 = Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 2-8 that precede 
Doha no. 259. 

*4 = Ram Charit Manas, Ayodhya Kand, Doha no. 265 along with Chaupai 
line nos. 6-8 that precede it. 

*5 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 that precedes 
Doha no. 266. 

*6 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 7 that precedes 
Doha no. 197. 

*7 = Ram Charit Manas, Ayodhya Kand, Doha no. 178 along with Chaupai 
line nos. 1-8 that precede it. 

*8 = Ram Charit Manas, Ayodhya Kand, (i) Doha no. 231—to Chaupai line 
no. 8 that precedes Doha no. 232; (ii) Doha no. 300. 

*9 = Ram Charit Manas, Ayodhya Kand, Doha no. 240. 
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*10 = Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 2 that precedes 
Doha no. 267; (ii) Chaupai line no. 1 that precedes Doha no. 268. 

*11 = Ram Charit Manas, Ayodhya Kand, (i) Doha no. 53 along with Chaupai 
line nos. 6-7 that precede it; (ii) Doha no. 88. 

*12 = Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that 
precedes Doha no. 264. 

*13 = Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 88. 

*14 = Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 8 that 
precedes Doha no. 257; (ii) Chaupai line no. 5 that precedes Doha no. 304.} 

In the verses that follow herein below, it will be evident from what Bharat 
would say that he has come round to contend with the situation that Lord Ram would 
not return to Ayodhya at that point of time. ] 


Glo. UN vagal Atle ot ahifstat Wale GATeT | 
ade tates ay srs ATar aeit H Arar Ves 
doha. 


sanuja patha’i'a mohi bana kiji'a sabahi sanatha. 
nataru phéri'ahim bandhu do'u natha calaum maim satha. 268. 


[Then Bharat made his second submission before Lord Ram—] ‘Lord, send me and 
my younger brother (Shatrughan) to the forest, as it would please everyone’. 

In case it is not possible for you to do so (and you insist that you have to go to 
the forest yourself in order to fulfill your obligations to the gods and to our father), 
then please send the two younger brothers (i.e. Laxman and Shatrughan) back home 
and I myself will accompany you to the forest”. (Doha no. 268) 


[Note—'This proposal of Bharat was in line with what sage Vasistha had asked him 
to do—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 2-3 that 
precede Doha no. 256. 


*This second option was Bharat’s own initiative. He knew by instinct that the chances 
of the first option being accepted by Lord Ram were extremely thin, but the second 
option might be acceptable to him, as now the Lord would be able to continue with 
his mission, with the only difference being that Laxman would be replaced by Bharat. 

But there was a subtle catch here which Bharat did not realize. It was this: 
Laxman’s mother had willingly ordered her son to accompany Lord Ram to the forest; 
she had ordered him to serve Lord Ram and Sita like his parents; she had also ordered 
him to stay in the forest because he has no work or reason to stay in Ayodhya while 
the Lord lives in the forest. {Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai 
line nos. 2-8 that precede Doha no. 74; (ii) Chaupai line no. 8 and Chanda line nos. 1- 
8 that precede Doha no. 75.} 

Now, obeying one’s mother was more important than obeying the father. 
{Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. | that precedes Doha 
no. 56.} Hence, Laxman was bound by his mother’s orders to live in the forest and 
serve Lord Ram and Sita, and as long as the Lord lived in the forest, Laxman was 
under obligation to stay with him, and not return home. 
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Bharat’s situation was just the opposite. First, he was supposed to get the 
crown of Ayodhya under the same set of conditions which led Lord Ram to the 
forest*1. And second, his mother had never asked him to go to the forest and serve 
Lord Ram as Laxman’s mother had done. So therefore, Bharat would violate both the 
conditions if he went to the forest with Lord Ram, but this aspect did not occur to 
him, and this is why Lord Ram could not accept his proposal. {*1 = Ram Charit 
Manas, Ayodhya Kand, Chaupai line nos. 1-3 that precede Doha no. 29.}] 


do, ade wife an dfs ag i agher ata alsa Tas 1 2 
wie fafa wy wea aa ad leat GER aaifser Gs 1 2 


caupa’. 


nataru jahim bana tini'u bha’l. bahuri'a siya sahita raghura’. 1. 
jehi bidhi prabhu prasanna mana ho’. karuna sagara kiji'a so’. 2. 


[Bharat continued—] ‘Another alternative is that we three brothers (i.e. myself, 
Shatrughan and Laxman) would go to the forest, and in exchange of it Lord Ram and 
Sita would go back home’. (1) 


Oh Lord, thou art an ocean of mercy and compassion (prabhu -- karuna sagara)! 
Out of these different proposals or options that are available, you can choose to do 
any one which pleases you and makes you happy, as well as is appropriate for the 
occasion’. (2) 


[Note—'This is the fourth option that Bharat gave Lord Ram (the other three have 
been mentioned in the previous verses)—1.e. the Lord should return to Ayodhya, and 
in his place all his three brothers will go to the forest. Little did Bharat realize that out 
of the four proposals that he has made, this was the worse, and certainly not to be 
accepted by the Lord. 

What was so bad with this fourth proposal? Well, come to think of it, had Lord 
Ram accepted this option and returned home while his other three brothers went to the 
forest in his stead, what would it mean, and how would the world react to it? It would 
certainly portray Lord Ram as being very selfish, pervert, greedy for the crown, and 
revengeful. The world would say that Lord Ram accepted this option to settle scores 
with Kaikeyi and her son Bharat by sending the latter to the forest along with his 
younger brother Shatrughan, and secretly told Laxman to keep a close watch on them 
so that they go away from Ayodhya as much as it was possible, and later on when the 
time came to return home, Laxman should devise a device by which they are 
prevented from coming back. Meanwhile, the skeptical world would invariably say 
behind Lord Ram’s back that he has returned to the city to grab the throne and 
concentrate all powers in his hands, and by-and-by put Kaikeyi to immense 
sufferings, even imprisoning her, and deftly ensuring that her son Bharat never returns 
home to challenge the Lord. 

Besides this, Lord Ram would be committing the great error of disobeying his 
father, king Dasrath, on two counts. The king had ordered Lord Ram alone to go to 
the forest, and none of the other three sons. Hence, if Lord Ram returned to Ayodhya, 
it would be a double-edged sin as it would entail breaking the words of his father on 
two counts—one, to abandon living in the forest for the next fourteen years and return 
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home much before that period ends; and two, to send Bharat to the forest while the 
father and his mother Kaikeyi wanted him to be crowned as the next king. 

There is one other very important reason why Lord Ram could not return 
home now; it is this: There were countless sages, hermits, ascetics and devotees of the 
Lord who had been living a reclusive life in the forest, spending their time in doing 
penances, observing austerities, doing meditation and contemplation, keeping 
religious vows such as observing fast and silence, and so on and so forth with the 
objective of spiritual welfare and salvation. Many had been living with the hope of 
meeting meet Lord Ram one day so that their spiritual practices can be rewarded, and 
they can attain bliss, deliverance and emancipation by the grace of the Lord. One such 
sterling example is of the old lady named Sabari (or Shabri) whom her mentor, sage 
Matang, had advised to wait in her hermitage patiently as one day Lord Ram would 
visit her to provide her deliverance and salvation. {This fact has been specifically 
mentioned in Veda Vyas’ “Adhyatma Ramayan”, Aranya Kand, Canto 10, verse nos. 
10-19; 41-41.} 

Sabari’s was a specific case that has been cited here, but like her countless 
other souls, from great sages right upto humble tribals such as the Kols, Bhils and the 
Kirats, from the gods in the heaven to the mountains, rivers and animals on earth, had 
benefited by having had the good fortune of seeing and worshipping Lord Ram, a 
human form of the Supreme Being himself, personally, and from close quarters; they 
had talked with the Lord, walked alongside him, and derived immense bliss and 
happiness by this direct communion with the Supreme Being*1. We read that sage 
Valmiki had asked Lord Ram to proceed to the forest so that numerous sages, ascetics 
and hermits living there could be blessed by the Lord’s presence amidst them*2. Even 
ordinary and humble creatures like the birds and animals, the trees and the ground 
below, the mountains and the rivers, the villagers and the travellers—et al reveled and 
felt joyous with their communion with Lord Ram*3. 

{*1 = Ram Charit Manas, (a) Ayodhya Kand, (i) Chaupai line no. 1 that 
precede Doha no. 134—to Chaupai line no. 3 that precede Doha no. 137; (b) Aranya 
Kand, (ii) Chaupai line nos. 1-5 that precede Doha no. 9; (iii) Chaupai line nos. 1-4 
that precede Doha no. 14; 

*2 = Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 7-8 that precede 
Doha no. 132. 

*3 = Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 1-2 that precede 
Doha no. 110; (ii) Chaupai line nos. 1-8 that precede Doha no. 113; (iii) Chaupai line 
nos. 1-3 that precede Doha no. 114; (iv) Doha no. 122 along with Chaupai line nos. 1, 
6 that precede it; (v) Chaupai line no. 8 that precedes Doha no. 123—to Chaupai line 
no. 2 that precedes Doha no. 124.} 

The underlying idea is that had Lord Ram returned home to Ayodhya instead 
of proceeding to the forest, numerous souls and humble creatures, both the animate as 
well as the inanimate components of this world, would have been deprived of the 
spiritual bliss and happiness, the sense of fulfillment and contentedness, the joy of 
being blessed by the Supreme Being himself, that they were fortunate enough to have 
had. 


*We will remark here that while addressing Lord Ram, Bharat has used the epithet 
‘karuna sagara’ for the Lord. Well, his intention is obvious—he wanted to tell Lord 
Ram that while arriving at a decision he must remember his famed reputation of being 
an ‘ocean of mercy, compassion, kindness, benevolence and grace’, and therefore he 
must factor in Bharat’s good and his emotions while deciding on anything. Bharat 
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hinted to the Lord that though his decision will be binding on all, including Bharat 
himself, yet the Lord is expected to not be harsh on him and keep his happiness in 
mind. 

So we see here that Bharat has played his cards, so to say, very wisely, leaving 
the final decision on Lord Ram, yet reminding the Lord to be careful while choosing a 
particular line of action. 

He leaves it upon the Lord to decide whether he would prefer to go on to the 
forest to fulfill his obligations to the gods and his father, or if he would like to return 
to Ayodhya to oblige Bharat and the citizens who all want him back. 

This approach would ensure that the Lord is not embarrassed for he will not be 
compelled to do anything under Bharat’s pressure; the choice would be his and not 
Bharat’s. 

Bharat has already declared that the Lord’s decision would be accepted by 
him—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 7-8 that precede 
Doha no. 266. So, there was no problem to him regarding what the Lord decides to 
do. 

Then, if Lord Ram’s decision was to be accepted without question, why did 
Bharat make these proposals? He could simply have asked Lord Ram what he wanted 
to do, instead of telling the Lord what were the options open to him. The answer is 
this: Sage Vasistha had ordered Bharat to tell Lord Ram frankly and freely what he 
had in his mind and heart, without holding back anything*1, but at the same time the 
sage had also asked Lord Ram to do what is fit and proper after hearing Bharat’s 
submission*2. Hence, Bharat was simply carrying out the orders of his guru. {Refer 
to: *1 = Ram Charit Manas, Ayodhya Kand, Doha no. 259; *2 = Ayodhya Kand, 
Doha no. 258.}] 


aa dhe ag ile sts ae ata a ere fares tt 3 
HES THT TA TARA ST | Lad A BINA H Frat Aa ¥ Ui 


dévam dinha sabu mohi abhari. morém niti na dharama bicari. 3. 
kaha'um bacana saba svaratha héti. rahata na arata kém cita céti. 4. 


Oh Lord, you have put the entire burden of taking the final call and making a decision 
on my humble shoulders’. 

Well, I am neither well versed in principles of jurisprudence that are related to 
matters of such gravity, nor am I therefore competent to pass judgments and take 
decisions on such serious matters’. (3) 


Whatever I have said’ are motivated by my thoughts that are centered around my own 
limited goals which I perceive are for my good and would serve my own interest. 

The reason is that when a person is in dire straits, when he is emotionally and 
mentally highly upset, he is unable to think, speak and act wisely and coherently; 
everything he does is awkward. 

[To wit, please excuse me for having the impertinence and the temerity of 
speaking before thee and making bold proposals, without considering that such an act 
of mine would put thee in a fix, because by making specific proposals I have limited 
thy choice. But I am so upset and under stress, both mental and emotional, that I can’t 
think and act properly. Hence, oh merciful Lord, overlook my words as I ought to be 
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pardoned by thee. See, thou art free to make a decision that thou thinkest fit, and I 
shalt be most happy to obey thine commands. |] (4) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 3 and 8 that 
precede Doha no. 259; (ii) Doha no. 264 along with Chaupai line no. 8 that precedes 
it. 


*This submission of Bharat shows how simple, humble and unpretentious he was. 
Further, he has deftly deflected the possibility of Lord Ram feeling vexed for 
undermining Bharat’s emotions by taking any decision unilaterally without taking 
Bharat into confidence. With his statement Bharat has clearly indicated that in such 
serious matters of gravity and long time consequences, he is not fit and competent to 
take decisions. So therefore, it is best that the decision be left in the hands of Lord 
Ram, and whatever the Lord decides is acceptable to him. 


*Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 5 that precedes Doha no. 
268—to Chaupai line no. | that precedes Doha no. 269.] 


Sie os UM tara Was 1 Aas Cia OST OTS NG I 
ata & start safer srmey_ | cara GAS GTS STL & Ut 


utaru de'i suni svami raja'l. so sevaku lakhi laja laja’l. 5. 
asa maim avaguna udadhi agadhi. svami sanéham sarahata sadhi. 6. 


A servant who questions the wisdom and the rationale of the instructions that his 
master or lord has given him after hearing it, commits a grave error of impudence and 
a de-facto disobedience that are so great and unpardonable that even ‘Shame’ itself 
would be ashamed of such a person’. 

[To wit, a true and loyal servant is one who does not frown at, who does not 
show dislike or express reluctance to carry out the orders of his master or lord. Asking 
for clarity on some specific matter so that the orders are carried out properly is 
different from questioning the propriety and the rationality behind the order itself.] (5) 


[Showing immense modesty and courteousness, Bharat says—] I am nothing but an 
ocean of all the faults and shortcomings one can imagine of, but it is out of his love 
for me’ that my Lord has preferred to overlook them and call me a pious and saintly 
soul’, 

[And so for this graciousness of the Lord, I am extremely obliged and highly 
grateful to him.] (6) 


[Note—'With this statement Bharat has made it clear that he has no intention to defy 
Lord Ram’s instructions; whatever the Lord orders him to do will be accepted by him 
without asking questions. 

In this context, refer also to: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 
254 along with Chaupai line no. 8 that precedes it; (ii) Chaupai line no. 7 that 
precedes Doha no. 266; (iii) Chaupai line no. 7 that precedes Doha no. 298; (iv) 
Chaupai line no. 7 that precedes Doha no. 307. 
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*Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 5-8 that precede 
Doha no. 260. 


*Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-8 that precede 
Doha no. 259.] 


BS HUret Alls A Aa Ma | Mapes Tas WA VS AT Ura Uv 9 tt 
WY Ue HUY hes Ala MS IAT Ae fet UH STH Alc I 


aba krpala mohi so mata bhava. sakuca svami mana jain’ na pava. 7. 
prabhu pada sapatha kaha'um sati bha'U. jaga mangala hita éka upa'u. 8. 


Now oh merciful Lord (krpala), it is my well considered view that whatever 
proposition that does not make you feel hesitant or awkward, that does not cause any 
kind perplexity or embarrassment to you, that does not put you in a dilemma’, --- (7) 


--- I say in all good faith and on oath by invoking the holiness of thy feet that it is the 
only way by which the good of the world can be taken care of. 

[Hence, it would be the best thing for all of us to do, as it would be for the 
good not only of us but for the whole world as well. So therefore, whatever you order 
us to do we shall obey it willingly and cheerfully, for we know that your commands 
will always be for the good of the world at large.]”’ (8) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 2-3 that 
precede Doha no. 268. 


*Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 7 that precedes 
Doha no. 266. ] 


Jo, WY Wea WA apa ahs ait wife srg a 
at far aft at ake ag fafete sm] stata tt 268 1 
doha. 


prabhu prasanna mana sakuca taji jo jeéhi ayasu déba. 
so sira dhari dhari karihi sabu mitihi anata avaréba. 269. 


Bharat concluded his submission by saying, ‘Oh Lord, whatever you freely choose to 
instruct us to do, with a cheerful heart and without having any kind of reservations or 
hesitation in your mind, verily indeed I declare that all of us, every individual 
amongst us, would obey thy commands with a bowed head and with the greatest of 
reverence to you. 

In this way (by obeying your commands), all grounds of confusions, 
vexations, difficulties and consternations (that have worn us down and weighs heavily 
on the collective conscience of every one of us) would be done away with, and it will 
be a great relief for everyone.'’ # (Doha no. 269) 
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[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 4 that 
precedes Doha no. 294. 

What Bharat declares here is in perfect sync with and conforms to what Lord 
Shiva has asserted in Ram Charit Manas, Baal Kand, Chaupai line no. 7 that precedes 
Doha no. 52, wherein he says that “whatever Lord Ram, in his primary form as the 
‘Supreme Being’, had designed as the fate of an individual is bound to happen that 
way, and therefore it is futile to waste time and lose one’s peace of mind trying to go 
against it”. 

Bharat says: “Oh Lord. Different people have different views and different 
priorities, and so it is difficult to reach a consensus. For instance, we all want to take 
you back home to Ayodhya, but the gods have a different view, for the latter want you 
to proceed to the forest*1. 

Even amongst us, there are contradictory opinions—for instance, our guru 
sage Vasistha and our ministers want that I should ascend the throne*2, whereas the 
citizens are loathe to this idea, and they want you to return and ascend the throne*3. I 
am in a fix, so it is better and wiser to leave the decision in your able hands, for 
whatever you decide will be for the good of all*4.” 

{*1 = Ram Charit Manas, Ayodhya Kand, Doha no. 11 along with Chaupai 
line nos. 6-8 that precede it. 

*2 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 2 that precedes 
Doha no. 174—to Chaupai line no. 7 that precedes Doha no. 176. 

*3 = Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 1 that precedes 
Doha no. 184—to Chaupai line no. 2 that precedes Doha no. 185; (ii) Chaupai line 
nos. 2-4 that precede Doha no. 280. 

*4 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes this 
Doha no. 269 herein above. } 


#This is the end of the first meeting between Lord Ram and Bharat at Chitrakoot, and 
it concluded without any decision being taken, except Bharat’s declaration that he is 
willing to go along with Lord Ram’s decision. ] 


dio, St Tat Olea APT GT aes ATe] STs GAT AT TAT I 
SAAS TA steer Tara | wafed Ast aaa aT UN 2 UI 


caupa’. 


bharata bacana suci suni sura harasé. sadhu sarahi sumana sura barasé. 1. 
asamanjasa basa avadha névasi. pramudita mana tapasa banabasi. 2. 


Hearing the words of Bharat, the gods felt very happy (because it essentially meant 
that Bharat will not insist on Lord Ram returning to Ayodhya, but would do as the 
Lord pleases, which obviously meant his willingness to let the Lord proceed to the 
forest as hoped by the gods). 

The gods were so pleased at this development that they showered flowers on 
Bharat and hailed him as being a saintly soul (because Bharat had put the wider 
interest of the world above his own personal interests)’. (1) 


On the contrary, the citizens of Ayodhya were vexed and did not know how to react 
(because they were surprised at this sudden change in Bharat’s stance, for whereas he 
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had earlier shown his determination to take Lord Ram home, but now he has virtually 
backtracked and seemingly was ready to make a compromise on the issue)’. 

Meanwhile, those who lived in the forest, such as the many sages, ascetics and 
other saints who did penances and austerities in pursuit of their spiritual goals’, as 
well as the countless humble people such as the tribals known as the Kols, Kirats, 
Bhils etc. were very glad at this development (because now they will have more 
opportunity to freely interact with Lord Ram, and consequently derive more pleasure 
and blessedness, something they would have been deprived of had Bharat insisted in 
taking Lord Ram back to Ayodhya). (2) 


[Note—'Bharat’s personal interest would have been served if Lord Ram returned to 
Ayodhya, as it was the very objective of Bharat when he decided to go all the way to 
Chitrakoot in the first place. But, being a saintly soul, Bharat ultimately decided to set 
aside his own interests for the sake of the larger good of the world—because the gods 
had wanted Lord Ram to go to the forest with the principle objective of eliminating 
the demons who had been tormenting the world and its innocent creatures. The other 
noble objective that would be served by the Lord going ahead with his mission to the 
forest would be to provide spiritual blessedness to countless souls who live there, and 
who would be benefited by their direct contact with the Lord. 

The Lord’s visit would give joy and fulfillment to both the animate creatures, 
including the numerous tribals, birds and animals who lived in the wilds, along with 
the sages and others who were engaged in spiritual practices, longing for salvation 
and emancipation, as well as the inanimate elements of creation such as the members 
of the plant kingdom, the mountains, the rivers, mother earth, and so on and so forth. 

In this context, refer to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line 
nos. 1-8 that precede Doha no. 112; (11) Chaupai line nos. 4-8 that precede Doha no. 
132; (iii) Chaupai line no. 5 that precedes Doha no. 134—to Chaupai line no. 3 that 
precedes Doha no. 136. 


“The ordinary citizens had sincerely longed to take Lord Ram back to Ayodhya, and 
they had undertaken the long and arduous journey to ensure it happened, and they 
could support Bharat in his effort to take Lord Ram home if the need so arises. But to 
their utter dismay, the situation suddenly changed, for Bharat has become soft on the 
issue of taking Lord Ram home; he has yielded ground and his earlier determination 
seems to have been lost. He has become pliant and seems to have lost his earlier 
confidence on the issue. 

But what could these poor citizens do in the situation. It would be extremely 
outrageous for them to intervene in the matter as it would amount to indiscipline and 
tantamount to open defiance against the will of their own prince and king. 

So, the citizens were crestfallen; their hopes were dashed. They became 
somber and remorseful. This is evident in Ram Charit Manas, Ayodhya Kand, (1) 
Doha no. 301 along with Chanda line no. 4 that precedes it; (ii) Chaupai line nos. 4-7 
that precede Doha no. 302; (iii) Doha no. 322 along with Chaupai line nos. 1-2 that 
precede it. 


*Some of them were also present in that conference. We have read earlier that during 
Lord Ram’s stay at Chitrakoot, a steady stream of pious souls, such as the many 
sages, hermits, ascetics and those engaged in doing Tapa (penances) and Yoga 
(meditation) in the forest, used to come to meet Lord Ram in his hermitage, and they 
derived immense spiritual blissfulness by this interaction. {Refer to: Ram Charit 
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Manas, Ayodhya Kand, (1) Chaupai line nos. 5-8 that precede Doha no. 134; (ii) Doha 
no. 237 along with Chaupai line nos. 2-8 that precede it.} 

So, when it became clear to such sages and saints that in all probability now, 
Lord Ram will stay in their midst instead of returning home to Ayodhya by being 
forced to oblige Bharat, this made them all exhilarant. | 


gulé Tes Pare 1 wey ats the Gan wa Bret i 3 
wren ad afe steer sme 1 ahr afes at ahr arene ni ¥ 


cupahim rahé raghunatha samkoci. prabhu gati dekhi sabha saba soci. 3. 
janaka dita téhi avasara a'é. muni basistham suni bégi bola’é. 4. 


Lord Ram, being of a compassionate and considerate nature, remained silent as he 
could not immediately decide how to respond to Bharat’s suggestion’. 

Observing that the Lord was in a dilemma and was feeling vexed, the whole 
assembly was perturbed (as they not only stared at an uncertain future but also felt sad 
that their beloved Lord has been put to such a mental strain on their count). (3) 


In the meanwhile, messengers of king Janak arrived’. When sage was informed of 
their arrival, he ordered them to be brought in with all haste. (4) 


[Note—'Bharat has offered three options to Lord Ram*1, but unfortunately none 
could be accepted by the Lord because conceding to even one of them would violate 
other more important moral issues and laws of Dharma that the Lord had to consider. 
This point has been explained elaborately as notes appended to the relevant verses. 

Sage Vasistha has said that everyone wants Lord Ram to be anointed as the 
next king of Ayodhya and return home*2. Bharat too has reiterated what the sage 
said, and told Lord Ram that he has brought all the necessary articles to anoint him as 
the king of Ayodhya with the hope that the Lord would oblige him by not letting them 
go to waste*3. 

But at the same time both sage Vasistha and Bharat have said that the Lord’s 
wish is supreme and would grant welfare to everyone, so all would gladly accept it*4. 

{*1Refer = Ram Charit Manas, Ayodhya Kand, Doha no. 268 and Chaupai 
line no. 1 that follows it. 

*2Refer = Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-2 that 
precede Doha no. 255. 

*3Refer = Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 5 and 8 that 
precede Doha no. 268. 

*Refer = Ram Charit Manas, Ayodhya Kand, Doha nos. 254 and 269.} 

This situation obviously made Lord Ram perplexed; he could not decide what 
to say and how to react immediately. On the one hand he felt that if he bluntly 
declined to accept Bharat’s requests, it would break his heart as well as of everyone 
else. The Lord saw that every citizen was sad and distraught; grief and tensions 
arising out of uncertainty were writ large and clear on their faces. On the other hand, 
conceding to the demands of Bharat and the citizens— which were primarily two: one 
that the Lord agree to be anointed as the king of Ayodhya immediately, and two, that 
he would return home—would mean not only breaking the words of honour that the 
Lord had given to his father, that he would stay as a hermit in the forest for fourteen 
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years, but also spoil the grand plan to eliminate the demons as well as to grant 
spiritual bliss, deliverance and salvation to countless souls living in the forest and 
waiting for arrival of the Lord. 

The reason for the Lord’s perplexity and the cause of his dilemma was that 
since he was extremely compassionate, loving and kind by nature, he could not decide 
immediately whom to please and whom not to, for either way one group of souls was 
bound to be adversely affected by the Lord’s decision. For instance, if he decides to 
return home and ascend the throne, it would definitely please Bharat and all other 
citizens of Ayodhya, except perhaps his step mother Kaikeyi, but surely the main 
objective of the Supreme Being assuming a human form as Lord Ram would be left 
unfulfilled. On the other hand, if the Lord continues with his journey to the forest, it 
would definitely fulfill this later objective, which was to eliminate the demons and 
free the world from their terror and cruelty, as well as to grant spiritual fulfillment to 
countless creatures living in the forest, but it would surely break the heart of Bharat 
and the citizens. 


“When a pall of silence descended on the assembly and everyone sat with a lowered 
head, all of a sudden news arrived that some messengers of king Janak have arrived. It 
was like some god-sent much needed break that broke the gloomy silence and gave 
some breathing space to everyone so that those who were attending the conference 
and participating in the discussions would have some time to think over the matter 
and explore the different options that were on the table. 

We shall read in the verses that follow that spies of king Janak had informed 
him about the developments in Ayodhya, and as soon as he learnt that Bharat has 
departed for Chitrakoot in an effort to ask forgiveness from Lord Ram and take him 
back home, Janak decided to go there himself and see how he can help in the matter. 

Remember: After the death of king Dasrath, Janak was the senior-most person 
related to the royal family of Ayodhya, as he was the father of Sita and father-in-law 
of Lord Ram. His other daughter, Urmila, was married to Laxman. {Refer: Ram 
Charit Manas, Baal Kand, Chanda line nos. 5-8 that precede Doha no. 323 (Sita); and 
Chanda line nos. 8-10 that precede Doha no. 325.} 

It appears that Providence itself had intervened at that time to provide some 
succour by creating a pause for some time so that everyone gets an opportunity to 
reflect upon the matter seriously and overcome the mental logjam that they are facing 
at present, so that some solution can be thrashed out for the vexed issue. 

In such situations as is being narrated here, when one faces a logjam on an 
issue and no one can decide the matter, often times a little break and help from some 
third person, who is not directly involved or interested but is nevertheless wise and 
prudent enough to give good advice, to steer the dialogue forward in the correct 
direction, and bring the vexed issue to an acceptable solution, is most welcome. In our 
case, such a person turns out to be king Janak.] 


aah ware fore ta Pret ay eh ae Pra]e gar & I 
Gee Uae Get arat | heg fads WT Hae it & UI 


kari pranama tinha ramu niharé. besu dekhi bha'é nipata dukharé. 5. 
dutanha munibara bujhi bata. kahahu bidéha bhupa kusalata. 6. 
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The messengers of king Janak first bowed their heads before the sage (Vasistha) and 
then looked intently at Lord Ram. 

When they observed the Lord’s attire of a hermit, they felt very sad and utterly 
dismayed’. (5) 


Meanwhile, the sage asked the messengers, ‘Say, tell me how is everything with king 
Videha (i.e. king Janak who was also known by this name); please tell me about his 
welfare and how he is doing’. (6) 


[Note—'The last time any citizen of Janakpur, as the city of king Janak was known, 
had seen Lord Ram was as a lively and magnificent groom of Sita, the daughter of 
king Janak, looking excepetionally charming with his bewitching physical beauty and 
his attire of a royal prince, complete with ornaments and royal robes. Obviously, that 
picture was in stark contrast with the present form of Lord Ram in the habit of a 
heremit. 

Hence, the sight of Lord Ram as a hermit living in a forest, instead of a prince 
attired in a magnificent way behooving his exalted stature, a great prince dressed in a 
way that creates a visible aura of majesty and splendour about him, was shocking for 
the messengers. They were speechless and appalled for a while at the sight they 
beheld. ] 


aft aeparg Ag af Tre | are aT aT AE STAT 9 Ut 
AAA US Wat Me lHAT Sq A WAS TAS Itc 


suni sakuca'i na'i mahi matha. bolé cara bara jorérn hatha. 7. 
bujhaba ra'ura sadara sa'im. kusala hétu so bhaya'u gosa'’im. 8. 


When the messengers heard what the sage had said, they felt embarrassed and 
disconcerted'. 

Recovering themselves and retrieving their composure, they bowed their heads 
before the sage, joined the palms of their individual hands, and replied courteously to 
him. (7) 


‘Oh Lord (ra'ura)! Your courteous enquiry about the king (Janak) and his welfare 
itself shows the great affection and respect you have for him, and therefore it is 
enough to ensure that everything would be fine with him.” (8) 


[Note—'Why were the messengers so abashed when sage Vasistha asked them about 
king Janak’s welfare? Well, we have just read that as soon as they presented 
themselves before the sage, then instead of talking with the sage and exchanging 
customary pleasantries with him, such as telling the sage that king Janak has sent 
greetings to him, their attention was immediately diverted towards Lord Ram, and 
what they saw made them so numbed that they stared at the Lord in a dazed and 
transfixed manner. {See verse no. 5 herein above.} 

They were in a kind of stupor, forgetting for a moment the various courtesies 
and formalities they were supposed to show to all the other senior members present in 
the assembly. They were supposed to smile in a cheerful manner and bow to everyone 
present there as messengers are normally required to do. But instead of it, they 
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suddenly became gloomy and despondent as struck with frost. Their demeanours and 
sad expressions gave the impression that some grave calamity had struck their lord, 
i.e. king Janak, and that they have come to convey some seriously bad news. 

So, instead of there being a stir caused by the unexpected and sudden arrival 
of these royal messengers in the otherwise sedate conference that was underway, like 
a stone that causes ripples when dropped in the calm waters of a lake, the behaviour 
of these messengers only added to the gloom and the heaviness of the atmosphere. 

So, when sage Vasistha asked them how king Janak was, the messengers 
recovered themselves as if they woke up from a dream. This made them feel highly 
embarrassed. 


*As soon as the messengers recovered their composure, they knew how to adequately 
respond to sage Vasistha’s enquiry. Their answer was very polite and tactful, and said 
in a most graceful manner that reflected well on the high culture of their lord, king 
Janak. Their answer was indeed in accordance with the respectful, courteous and 
courtly manners messengers of kings were trained in, and were expected to put into 
practice when representing their king in some other king’s court. 

By their answer, the messengers have shown great reverence to sage Vasistha, 
as their answer meant that anyone who is lucky enough to be shown affection by the 
exalted sage, about whom the sage is concerned, then such a person can have nothing 
but welfare in his life. Even his misfortunes would transmew into good fortunes by 
the grace of the sage. ] 


Go, Ae a HMA AA Sh MT Hac Ws ATT | 
fatirent ataer fora ft SUT Wa WAS STATA Ml Wo I 
doha. 


nahim ta kosala natha kem satha kusala ga'i natha. 
mithila avadha bisésa tem jagu saba bhaya'u anatha. 270. 


[The messengers continued—] ‘Had it not been for the courtesy of thy grace upon us 
all which ensured everybody’s welfare and protected us like an umbrella, everything 
would have been in a state of ruin after the demise of the great king of Ayodhya (i.e. 
king Dasrath). 

This calamity has affected the whole world which has lost a great sovereign 
(in the person of king Dasrath), but it has specially affected both the kingdoms of 
Ayodhya and Janakpur, and they have suffered equally.’ (Doha no. 270) 


[Note—King Dasrath was known as a ‘Chakravarti King’—i.e. a king whose 
influence and dominion spread over a large area forming a gigantic geographical 
circle (“Chakra = circle”). He was actually an ‘Emperor’, and not merely a King of a 
particular kingdom; his writ extended far beyond the physical boundaries of Ayodhya. 
Even the gods welcomed him. {Refer: Ram Charit Manas, Ayodhya Kand, (i) 
Chaupai line nos. 3-4 that precede Doha no. 98; (ii) Chaupai line nos. 5-7 that precede 
Doha no. 173.} 

Hence, with Dasrath’s death, the world in general lost a great ruler, a great 
sovereign, but Ayodhya and Janakpur were more directly affected because of the 
matrimonial relationship between the royal families of these two kingdoms: King 
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Dasrath’s four sons (Lord Ram, Laxman, Bharat and Shatrughan) were married to the 
four princesses of Janakpur, the kingdom ruled by king Janak. Lord Ram and Laxman 
were married to the two daughters of king Janak (Sita and Urmila respectively), while 
Bharat and Shatrughan married the two daughters of Janak’s brother named Kusketu 
(viz. Mandavi and Srutkirti respectively). {Refer: Ram Charit Manas, Baal Kand, 
Chanda line nos. 1-16 that precede Doha no. 325.}] 


dio, caleetata That Gt STH 1 TA cites Alem TT ANT I 8 Ul 
wie oe ate ana fads 1A Ge Ta ANT TH VU 


caupa’. 


kosalapati gati suni janakaura. bhé saba loka soka basa baura. 1. 
jehim dekhe téhi samaya bidéhu. namu satya asa laga na kéhu. 2. 


[The messengers of king Janak gave their report to sage Vasistha as follows—] 


‘When king Janak as well as all his relations and the citizens of Janakpur heard of the 
fate of king of Kaushal (i.e. about the death of king Dasrath), a pall of gloom 
descended upon everyone as everyone became sad and benumbed with grief. (1) 


Had anyone seen king Janak at that time, it would have been hard to believe that he is 
honoured by the title of ‘Videha’, i.e. someone who remains dispassionate and 
detached from the outside world, someone who remains calm and composed and 
unaffected by any kind of situation’. (2) 


[Note—'To wit, the news of death of king Dasrath had so greatly upset king Janak 
that the latter lost his famed calmness and dispassionate attitude, a character that gave 
him the epithet of ‘Videha’. The word means ‘one whose body is not affected by 
external influences’; or ‘one who remains detached from the outside world so much 
so that external stimuli fail to evoke any kind of response from him’. So, when people 
observed how profoundly Janak was affected when he heard of the death of king 
Dasrath, they wondered if the epithet ‘Videha’ really was correctly applicable to him, 
because Janak’s behaviour seemed to be the opposite of what the word ‘Videha’ 
implies. 

There is one other occasion when Janak had been so profoundly moved 
emotionally that it looked as if the epithet of ‘Videha’ was wrongly applied to him. It 
was the occasion of his first meeting with Lord Ram at Janakpur where the Lord had 
gone with sage Vishwamitra to attend the bow-breaking ceremony organized by the 
king. The first sight of Lord Ram mesmerized the great king so much that for a while 
he lost awareness of himself. Janak had himself acknowledged how greatly he was 
affected by seeing Lord Ram. Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line 
no. 8 that precedes Doha no. 215—to Chaupai line no. 5 that precedes Doha no. 216.] 


Uh Gate aid Rares det aes ae A fay ares tt 3 1 
ad Wat TIER GAaTA | ut fafrerats eee SAT XU 


2875 


rani kucali sunata narapalahi. sujha na kachu jasa mani binu byalahi. 3. 
bharata raja raghubara banabast. bha mithilésahi hrdayam haramsu. 4. 


When he (Janak) heard of the queen’s (i.e. Kaikeyi’s) wicked deeds, he was 
confounded and stunned, not knowing how to react to this unprecedented 
development. His condition was so distraught and hopeless at that time that it 
reminded one of a serpent who had lost its ‘Mani’’. (3) 


To aggravate matters further, he learnt that Bharat was given the crown of the 
kingdom (of Ayodhya), and his elder brother, Lord Ram (who was the rightful heir to 
the throne) was banished to the forest. 

This news caused immense heartburn to Janak, and it added fuel to the fire of 
agitation that was already causing great torment to the king. (4) 


[Note—'The word ‘Mani’ means a gem. A special category of serpents carry a 
transparent sac on their hoods; this sac is filled with some kind of a glowing viscous 
secretion that oozes out from the glands present in the skin of the reptile. It is believed 
that the serpent comes out of its hole in the night to scout for food, and the light 
emanating from this sac enables it to see its surrounding area. If the sac is removed, 
the serpent becomes virtually blind, and dies of hunger. 

Hence, removal of the sac makes the serpent extremely agitated and distraught 
as it faces certain death due to starvation. 

This analogy is used to indicate that king Janak was extremely upset no sooner 
than the news of king Dasrath’s death had arrived. ] 
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nrpa bujhé budha saciva samaju. kahahu bicari ucita ka aju. 5. 
samujhi avadha asamanjasa do'u. cali'a ki rahi'a na kaha kachu ko't. 6. 


The king (Janak) immediately summoned all his ministers and councilors for an 
urgent consultation, asking them, ‘Please weigh all the pros and cons of the situation 
and advise me what is appropriate for the occasion. Tell me what I am supposed to do 
now.’ (5) 


The situation was so sticky and sensitive that everyone was in a dilemma. Giving 
serious thoughts to the developments in Ayodhya, no one could determine on a 
particular course of action. No one could confidently advise whether the king should 
proceed to Ayodhya or stay at home’. (6) 


[Note—'It was a sticky situation because whatever had happened in Ayodhya was an 
internal family matter of the royal household. Further, all the four sons of king 
Dasrath were married to princesses belonging to the household of king Janak. Had the 
crisis in Ayodhya been caused by some external force, such as an attack from an 
enemy, it would be easy to decide to go to help the king of Ayodhya. But in the 
present scenario, everyone wondered if it would be proper to interfere in matters that 


2876 


were strictly private and related to family squabble. Who gets the crown and how 
inheritance matters are settled in a foreign state ought to be left to the ministers and 
councilors of the concerned state to decide upon, and Janak must not appear to be 
interfering uninvited. Janak’s intervention, no matter how well-intentioned and done 
in good faith, might be interpreted as being tantamount to unwarranted interference in 
some other state’s internal affairs, something that might not go down well with the 
people of that kingdom, resulting in a rift and friction in the otherwise cordial 
relationship that existed between the two kingdoms at present. 

Besides this, since Bharat and Lord Ram were married to sisters of the same 
royal family, any interference by king Janak would look like taking side with one of 
the brothers at the cost of the interest of the other brother. 

So therefore everyone was in a fix, not knowing what to advise king Janak on 
the issue of whether it would be proper to proceed to Ayodhya, or stay neutral and 
keep quiet. ] 


wate eit aft cea frat 1 dew staat aay UT ATT Ut 9 
aa Wit Ala MIS HAS | sUE ART 7 els ASS Il 2 


nrpahirh dhira dhari hrdayam bicari. patha'é avadha catura cara cari. 7. 
bujhi bharata sati bha'u kubha'u. a'ehu bégi na ho'i lakha'u. 8. 


The king (Janak) meanwhile reflected upon the matter, and after giving it serious 
thought he decided to send four clever and trusted spies of his (catura cara Carl) to 
Ayodhya, with a clear instructions to them: (7) 


‘Go to Ayodhya secretly (in disguise) and find out what the fact is. Ascertain how 
Bharat has reacted to the developments, whether or not he is happy with what has 
happened there, and if he is at all involved in the conspiracy in any manner. Having 
accomplished your mission, make all haste to come here, but ensure that no one sees 
you there, no one gets any hint of your presence in the city. Keep your commission 
top secret.'’ (8) 


[Note—'When king Janak first heard of the developments in Ayodhya, he could not 
believe his ears; it was a rude shock for him because from what he could understand 
about the royal family of Ayodhya during the brief interaction he had with members 
of this family, especially king Dasrath and his four sons, at the time of the marriage of 
the four princesses of Janak’s household to the four sons of Dasrath, there was a 
perfect and inviolable bond of mutual love and affection between the four brothers, 
and king Dasrath was a stellar example of a noble heart and exemplary virtues. There 
was strict discipline in the family; there was perfect brotherly relationship between the 
four brothers; good manners and excellence of behaviour marked every member of 
the royal family of Ayodhya; and bonhomie and amiability effused naturally from 
them like fragrance from a flower. Besides that, the family had the renowned and 
most wise sage Vasistha as its guru, chief advisor and priest. 

In this backdrop, it seemed extremely unlikely and incredulous that such a 
horrible development would ever unfold in Ayodhya, especially with a queen of king 
Dasrath being directly involved in it and the king himself being unable to stop the 
wicked plan from going ahead. The doubt factor was enhanced because what the news 
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conveyed meant a direct clash between Lord Ram and Bharat, something Janak could 
not digest. How could it ever be so that Bharat would want to grab the kingdom by 
ousting his beloved elder brother Lord Ram to the forest? 

Janak was totally confused and extremely perturbed. After all, all the four 
brothers had wives who were sisters and belonged to the same family. Janak was 
confounded because he could not decide with whom to side. 

This is also the reason why his advisors had kept mum when their king asked 
them for advice—for they could not decide what to advise him as his family was 
directly related to the affected family of Ayodhya by matrimonial ties, and no one 
could be sure how Janak would respond personally to these developments. Hence, 
none of his own courtiers and advisors wished to take the risk of annoying king Janak, 
for it would be a great risk and prove a peril for them if suppose their advice does not 
go down well with the king. 

Under the circumstances, king Janak thought it wise to send his personal 
trusted spies to Ayodhya to ascertain facts. 

It is to be remarked here that Janak has sent ‘four spies’ instead of only one. 
Why? Because it is always better to have more than one person on such sensitive 
missions so that they can support each other in case of emergency, as well as consult 
each other if a doubt arises. ] 
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doha. 


ga’é avadha cara bharata gati bujhi dékhi karatuti. 
calé citrakutahi bharatu cara calé terahuti. 271. 


The four spies went to Ayodhya and thoroughly investigated the matter. They found 
out about Bharat’s attitude and intentions, the way he had reacted to the 
developments, and discovered that he was innocent. 

No sooner had Bharat made his departure for Chitrakoot, than the four spies 
made haste to return to ‘Tirhut’ (which was another name for Janakpur, the capital 
city of king Janak)'. (Doha no. 271) 


[Note—'It is clear from this verse that the four spies of king Janak had abided in 
Ayodhya for some time, and waited there till the time Bharat and his entourage 
departed for Chitrakoot to meet Lord Ram. It gave them ample time and a first hand 
knowledge of the reality of the situation—about the facts of the case, about Bharat’s 
immaculate character and his innocence, about how the common citizen had reacted 
to the developments about Lord Ram’s going to the forest as well as Bharat declining 
to accept the crown, and finally the destination where Bharat and his entourage were 
headed to. This is how king Janak came to know where to go himself—and so he 
immediately made arrangements and proceeded to Chitrakoot. {Refer: Ram Charit 
Manas, Ayodhya Kand, Chaupai line nos. 3-5 that precede Doha no. 272 herein 
below.}] 
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ar ufc afaa veto 1d aa area ae farmer arf 2 it 


caupa’. 


dutanha a'i bharata ka'i karani. janaka samaja jathamati barani. 1. 
suni gura parijana saciva mahipati. bhé saba soca sanéham bikala ati. 2. 


The messengers (“dUtanha”; i.e. the spies) came back and narrated before the 
assembly of king Janak, to the best of their abilities, everything they had learnt about 
Bharat and what he had done. (1) 


Hearing their report, everyone in the court, including the guru of the royal family (i.e. 
sage Sadanand), members and relations of the family, the ministers of the kingdom, as 
well as the king himself, become pensive and overcome with emotions. (2) 


art eitta at urd aete | fore que Get Sets Ul 3 
WT OC Sa URS TSM 1 Fa TS WA AE AT SAAT Ul ¥ UI 


dhari dhiraju kari bharata bara’l. lie subhata sahani bola’. 3. 
ghara pura désa rakhi rakhavaré. haya gaya ratha bahu jana samivaré. 4. 


Gathering their wits and showing patience, they praised Bharat and his character. 
Then they summoned skilled servants, commanders and soldiers of the army. 


(3) 


Proper arrangements were made for taking care of the city and its households, as well 
as the administration of the kingdom in general by appointing competent persons at 
important posts to take charge of the affairs and ensure proper maintenance of law and 
order. [To wit, they were instructed to take proper care of the kingdom during the 
absence of king Janak.] 

At the same time as making due arrangements for proper governance of the 
kingdom in general and the city of Janakpur in particular, instructions were given to 
get ready the horses, elephants and chariots as well as all other sorts of logistics that 
were needed for the long journey (to Chitrakoot, such as mules and other carriers to 
carry supplies etc.)'. (4) 


[Note—'We have read earlier that Bharat too had made similar arrangements prior to 
his departure for Chitrakoot—apropos: Ram Charit Manas, Ayodhya Kand, (i) 
Chaupai line nos. 2-8 that precede Doha no. 186; (ii) Doha no. 187. 

The procession of Bharat had the same components as that of king Janak— 
horses, elephants, chariots, a strong contingent of the army, and assorted other kinds 
of vehicles for transporting people and supplies, such as mules and carriers. {Refer to: 
Ram Charit Manas, Ayodhya Kand, (1) Doha no. 186; (ii) Chaupai line nos. 6-7 that 
precede Doha no. 187; (iii) Chaupai line no. 4 that precedes Doha no. 189.}] 
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dughari sadhi calé tatakala. ki'é bisramu na maga mahipala. 5. 
bhorahim aju naha'i prayaga. calé jamuna utarana sabu laga. 6. 


After arrangements were put into place, the king ascertained (from royal astrologers) 
the proper time for departure and immediately set forth on his journey. The king 
(Janak) moved swiftly, without even taking a break anywhere on the way. (5) 


Today morning he had taken a bath at Prayag (1.e. at Triveni), and soon thereafter the 
procession started to cross river Yamuna. (6) 


Gat cH ea Vau Aen | fre cHfe ste Ale Aas ATT 9 UI 
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khabari lena hama patha’é natha. tinha kahi asa mahi naya'u matha. 7. 
satha kirata cha sataka dinhé. munibara turata bida cara kinhé. 8. 


[The messengers explained to sage Vasistha the reason why they had come to meet 
him—] ‘Oh Lord, we were told to go ahead as an advance party to scout and collect 
information.’ 

Saying thus, the messengers bowed their heads before the sage and became 
silent. (7) 


The exalted sage (munibara) instructed six or seven Kirats' to accompany the 
messengers while granting them leave to return. (8) 


[Note—'These Kirats were the tribals who were in attendance during the conference 
that was underway at the time the messengers arrived, or may be these Kirats had 
accompanied the messengers themselves because they had acted as guides to them 
when they were searching for Lord Ram’s hermitage in the wilderness of the dense 
forests and hills around Chitrakoot. } 
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sunata janaka agavanu sabu harase'u avadha samaju. 

raghunandanahi sakocu bara soca bibasa suraraju. 272. 


No sooner did the news of king Janak’s arrival spread amongst the citizens of 
Ayodhya, there were contradictory reactions to it—for while everyone amongst the 
citizens felt very glad and happy, Lord Ram became pensive and the king of the gods 
became very worried’. (Doha no. 272) 
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[Note—'The news of king Janak coming to meet Lord Ram ignited hope in the hearts 
of the citizens of Ayodhya who by this time had become hopeless; it was a welcome 
news for them. 

On the other hand, Lord Ram was in a fix, for now he would be under pressure 
to comply with king Janak’s wish too in addition to that of Bharat. The Lord had 
observed that Bharat was gradually falling in line and would be easy to tackle*1, but 
king Janak’s approach was unknown. It would be mighty difficult for the Lord to 
override Janak’s words as he occupied a position that was equal to that of king 
Dasrath himself. So, suppose if Janak intervened determinedly and told Lord Ram that 
it is in the interest of all that he return home and accept the crown, as the good of the 
citizens should be the top priority for a king, the Lord would have no choice left; it 
would be impossible for him to defy king Janak who was a fatherly figure. 

The worry of the gods and their king is understandable. They had somehow 
managed to manipulate Bharat’s conscience and bend him to toe their line*2, but as 
for Janak, they weren’t so sure. Their worry was that if Janak asked Lord Ram to 
return home, it would be very difficult for the Lord not to do so, and then the entire 
plan to eliminate the demons, the primary reason for Lord Ram coming to the forest in 
the first place*3, would go for a toss. 

{*1= Ram Charit Manas, Ayodhya Kand, Chaupai line no. 1 that precedes 
Doha no. 268—to Doha no. 269. 

*2= Ram Charit Manas, Ayodhya Kand, Chaupai line no. 1 that precedes 
Doha no. 265—to Chaupai line no. 6 that precedes Doha no. 266. 

*3= Ram Charit Manas, (a) Ayodhya Kand, Doha no. 11; (b) Aranya Kand, 
Doha no. 9 along with Chaupai line nos. 5-8 that precede it.}] 
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caupa’. 


gara'i galani kutila kaike'l. kahi kahai kéhi dUsanu dé’. 1. 
asa Mana ani mudita nara nari. bhaya'u bahori rahaba dina cari. 2. 


The wicked Kaikeyi, meanwhile, was buried in shame and guilt. She did not know 
with whom to share her sadness, with whom to confide with the extent of her remorse, 
the torment her heart was subjected to, and the emotional upheaval she was suffering 
from due to her thoughtless deeds’. (1) 


While Kaikeyi was surrounded by a pall of gloom and distress, the citizens, the men 
and the women (who had accompanied Bharat to Chitrakoot), on the other hand, were 
very glad at the news of king Janak’s arrival, because it would give them a chance to 
abide at Chitrakoot and enjoy Lord Ram’s company for some more time, say for 
another four-five days (rahaba dina cari)’. (2) 


[Note—'The poor Kaikeyi had no friend; she felt herself completely isolated and 
marooned, being shunned by one and all; no one wished to be seen talking with her. 
She was loathed and hated by everyone. 

Now when she came to learn what the messengers of king Janak had told sage 
Vasistha about the all-round condemnation Kaikeyi got when the news of her evil 
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deeds reached Janakpur*1, she felt so mightily ashamed of herself, so heavy with a 
sense of shame and guilt that she wished that the earth opened below her feet and 
swallow her. She had never ever imagined that her infamy would spread so far and 
wide, that her selfishness would make her a pariah of the entire civilized world. 

{*1 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 3 that precedes 
Doha no. 271.} 


*Before the news of king Janak’s arrival reached the hermitage of Lord Ram, the 
meeting between the Lord and Bharat seemed to be heading for a quick conclusion. 
Though there seemed to be a logjam but it would soon be sorted out because Bharat 
had clearly expressed his willingness to obey what the Lord says*2. 

From all available hints, the citizens had concluded, as if by a hunch, that Lord 
Ram would not return home at this juncture, and so in all probability the conference 
would end the next day and then they would be required to pack up and get on the 
road to travel back home. They were in a fix; the citizens wished to spend more time 
at Chitrakoot—for two reasons. First, they wanted to spend as much time near their 
beloved Lord Ram as was possible; and two, they had been thoroughly enjoying the 
scenic beauty of Chitrakoot*3. They had led almost their entire lives in a prosperous 
city of Ayodhya, an urban center of pomp and pageant, but this had deprived them the 
bliss, the peace, the joy and the thrill that one gets in the lap of un-tampered, pristine 
Nature, something that Chitrakoot provided them with. So obviously, they wanted to 
enjoy this opportunity for some more days, and the arrival of king Janak gave them 
this window of opportunity to stay at Chitrakoot for some more time; it was a much 
appreciated breather for all the citizens. 

{*2 = Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 2 and 7 that 
precede Doha no. 269. 

*3 = Ram Charit Manas, Ayodhya Kand, (i) Doha no. 248—to Doha no. 249; 
(ii) Doha no. 251 along with Chaupai line no. 1 that follow it.}] 
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ehi prakara gata basara so'U. prata nahana laga sabu ko'u. 3. 
kari majjanu pujahim nara nari. ganapa gauri tipurari tamari. 4. 


In this way, that day* passed away (gata basara so'U). 

[*Which day? The day the first conference was held between Bharat and Lord 
Ram, at the end of which messengers of king Janak had arrived. ] 

The next morning, everyone got up and began taking their baths#. 

[#Where did the people bathe? Obviously, in the river Mandakini that flowed 
nearby. | (3) 


After taking bath and cleaning themselves, the people, the males as well as the 
females, offered worship to Lord Ganesh (ganapa), goddess Gauri (“gauri”; i.e. 
Parvati, the divine consort of Lord Shiva and the mother of Lord Ganesh; the Mother 
Goddess), Lord Tripurari (“tipurari”; i.e. Lord Shiva; the Lord who vanquished the 
demon named Tripura; the Lord of the three worlds), and the Sun God who removes 
darkness of the night (tamari). (4) 
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rama ramana pada bandi bahori. binavahim anjuli ancala jori. 5. 
raja ramu janaki rant. anamda avadhi avadha rajadhani. 6. 


Then the people bowed before the holy feet of Lord Vishnu and goddess Laxmi 
(rama ramana), and prayed to them reverentially with joined palms of their hands. 


(5) 


They sought the blessings of the divine couple (Vishnu and Laxmi) that Lord Ram be 
the eternal king of Ayodhya with Sita as the queen, and that there be all-round 
happiness and joy in the kingdom of Ayodhya at large, as well as in its capital city 
that bears the same name’. (6) 


[Note—'Refer to: Ram Charit Manas, Uttar Kand, (i) Chaupai line no. 7 that precedes 
Doha no. 20—to Doha no. 23; (ii) Chaupai line no. 1 that precedes Doha no. 27—to 
Doha no. 29.] 


Waa aes fat afea Gare | ate Wey AE FSATST 9 
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subasa basa'u phiri sahita samaja. bharatahi ramu karahum jubaraja. 7. 
éhi sukha sudham sinci saba kahu. déva déhu jaga jivana lahi. 8. 


The citizens prayed that good times come back to Ayodhya once again, and all sorts 
of auspiciousness and cheer rule the city. Once Lord Ram ascends the throne, let it be 
so that he appoints Bharat as the crown prince of the kingdom’. (7) 


They prayed: ‘Oh Lord, please shower such nectar-like blessings upon us so that our 
parched souls find succour and solace, and we shalt offer our immense gratitude and 
thankfulness to thee. Oh Lord, please give us an opportunity that we can enjoy the 
fruit of our lives to its full extent.’ (8) 


[Note—'This verse clearly shows that the citizens harboured no ill-will against 
Bharat. Whatever they might have thought of him in the beginning*1, but as 
developments unfolded, all cloud of doubt was removed and the people realized 
eventually that Bharat was innocent and he loved Lord Ram more than anything or 
anyone else, which realization had made Bharat endeared to all the citizens*2. 

{*1 = Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 6 that precedes 
Doha no. 48; (41) Doha no. 158 (Bharat gets a very cold reception from the citizens 
when he returned to Ayodhya after the death of king Dasrath and Lord Ram’s 
banishment to the forest; no one wanted to greet him or even look at him). 

*2 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. | that precedes 
Doha no. 184—to Chaupai line no. 2 that precedes Doha no. 185.}] 
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gura samaja bha'inha sahita rama raju pura ho'u. 
achata rama raja avadha mari'a maga sabu ko'u. 273. 


[The citizens prayed—] ‘Oh Lord! Let there be the rule of Lord Ram as the king- 
emperor of Ayodhya, with sage Vasistha as the guru and the chief priest, and all the 
brothers in attendance and joining hands with the Lord while he governs the kingdom. 

Let Lord Ram be the eternal ruler of Ayodhya, and let us die while he is its 
king.’ 

This was the way everyone prayed to the deities mentioned herein above (i.e. 
Ganesh, Parvati, Lord Shiva, the Sun God, and Lord Vishnu and goddess Laxmi). 
(Doha no. 273) 
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caupa’. 


suni sanehamaya purajana bani. nindahim joga birati muni gyani. 1. 
ehi bidhi nityakarama kari purajana. ramahi karahim pranama pulaki tana. 2. 


When the sages, hermits and ascetics who were prided themselves for their spiritual 
achievements and knowledge, heard the words of the citizens of Ayodhya (words that 
were soaked in nectar-like beauty of emotions of love and affection for Lord Ram, the 
manifested form of the Supreme Being himself), they felt abashed and ashamed of 
themselves and their boast of spiritual knowledge and successes’. (1) 


In this way, after finishing their daily purification routine and offering of prayers to 
revered deities, the citizens paid their reverence to Lord Ram joyously by bowing 
before him and a thrill passing through their bodies. (2) 


[Note—'The sages, ascetics and hermits undertook extreme steps and endured 
hardships in order to attain bliss of god-realisation; they lived austere lives, did 
severed penance, abstained from pleasures and comforts of the world, yet bliss and 
beatitude were a distant dream for them; they weren’t sure if they would attain 
nearness with the Lord God in their lives. 

When they heard the prayers of the citizens of Ayodhya, they realized how 
fortunate these people were, and how wrong they themselves were while seeking bliss 
and beatitude. The sages, hermits and ascetics had to endure so much hardship and 
sufferings to get something which the citizens would get while enjoying the comforts 
and pleasures of life. Didn’t this prove that they were less fortunate than the citizens 
of Ayodhya? This realization made the sages, hermits and ascetics involved in doing 
Tapa and other spiritual practices feel abashed that their boast of moral high ground 
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was actually hollow, and that the real blessed ones were the ordinary citizens of 
Ayodhya who live in so close proximity of the Lord that they have direct access to 
him anytime of the day and night they want to meet the Lord. These citizens had 
sweets in both their hands—for they could enjoy the comforts of the material world at 
the same time as deriving spiritual bliss that comes with being near to the Lord God.] 
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Unica nica madhyama nara nari. lahahirn darasu nija nija anuhari. 3. 
savadhana sabahi sanamanahim. sakala sarahata krpanidhanahim. 4. 


All categories of citizens, those of high stature as well as those of medium and low 
standing in the society—everyone paid obeisance to Lord Ram, sought his blessings 
and thoroughly enjoyed the company of the Lord in accordance with the individual’s 
personal equation with the Lord’. (3) 


Lord Ram was careful to show attention to each person and respect the individual’s 
emotions for him. 

This personal attention of the Lord for every single citizen drew widespread 
praise, and everyone lauded the Lord who was an abode of grace, mercy and 
compassion’. (4) 


[Note—'Each individual, whether a male or a female, had established some sort of 
personal equation with Lord Ram—some treated him as a friend, others as their Lord, 
some as a Master and still others as a son, a brother, a close or distant relation, and in 
this way there was no limit to the different ways in which the people had established 
their personal bond with the ever-obliging Lord Ram, who would respond to each 
individual in accordance with his or her relationship with him. 

A similar situation has prevailed in Janakpur and has been narrated in Ram 
Charit Manas, Baal Kand, Chaupai line no. 4 that precedes Doha no. 241—to Chaupai 
line no. 8 that precedes Doha no. 242. 


°The fact that Lord Ram responded to each individual personally is amply proved 
when we read that at the time of his arrival in Ayodhya at the end of fourteen years, 
the Lord has met every single citizen personally by assuming countless forms— 
apropos: Ram Charit Manas, Uttar Kand, Chaupai line nos. 3-8 that precede Doha no. 
6. 

Everyone felt happy with the thought that Lord Ram has met him or her 
personally, without realizing how it was managed by him that he would give a 
personal touch by meeting thousands of people simultaneously. It was indeed a 
miracle of sorts. ] 
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larika'ihi tem raghubara bani. palata niti priti pahicani. 5. 
sila sakoca sindhu raghura'u. sumukha sulocana sarala subha't. 6. 


Right from the very days of his childhood, it is a well-known word of honour given 
by Lord Ram that he knows how to respect and respond to one’s affection for him, 
and how to act in a righteous and proper manner accordingly’. (5) 


Indeed, in all sooth and without gainsay, Lord Ram is an ocean of grace and modesty. 

He has a cheerful face (who never shows annoyance at anyone; who never 
scowls or frowns upon anybody). 

His eyes are also sweet (i.e. affection seems to pour out from the Lord’s eyes 
when he sees someone). 

And likewise, the Lord’s nature, his temperament is exceptionally amiable and 
simple (i.e. he has a friendly disposition, is easily approachable, and has no 
crookedness, pretensions or deceit in his heart)’. (6) 


[Note—'Refer: Ram Charit Manas, (a) Baal Kand, (i) Doha no. 28-a along with 
Chaupai line nos. 4-11 that precede it; (ii) Chaupai line nos. 1-7 that precede Doha no. 
200; (b) Uttar Kand, (iii) Doha no. 47 along with Chaupai line nos. 1-8 that precede it. 


“In this context, verse nos. 100 and 223 of Vinai Patrika are very relevant. Even sage 
Vasistha has praised the nature of Lord Ram in Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 1 that precedes Doha no. 10.] 


ed TA TT ST | aat PAST ATT GTT APT U 
Ba GA Ut Ost aT atte forete Wg Bt HAR AIT I eI 


kahata rama guna gana anuragé. saba nija bhaga sarahana lagé. 7. 
hama sama pun'ya punja jaga thoré. jinhahi ramu janata kari moré. 8. 


Showing affection for Lord Ram and praising lavishly his glories and virtues as well 
as his excellent nature, the citizens began to praise their own good fortune and luck 
(that they have a Lord like Lord Ram, that they are citizens of a kingdom with such a 
magnanimous, benevolent and graceful Lord as their king). (7) 


The citizens exulted: ‘Indeed and in all sooth, there are very few people in this world 
who would be as lucky and fortunate as we are whom Lord Ram recognizes as being 
his very own, as being very close to him, as being his subjects and close associates.” 


(8) 


[Note—'In this context, refer also to: Ram Charit Manas, (a) Baal Kand, (i) Chaupai 
line nos. 1-2 that precede Doha no. 16; (b) Ayodhya Kand, (ii) Chaupai line nos. 1-8 
that precede Doha no. 113; and (c) Uttar Kand, (iii) Chaupai line no. 7 that precedes 
Doha no. 4. 

Refer also to the Book “Dohawali’, verse no. 141.] 
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ao. Wau afe aaa wa af stad fafa 
Uist ae Hum sos erp et TT Ut Vox 
dha. 


préma magana tehi samaya saba suni avata mithilésu. 
sahita sabha sambhrama uthe'u rabikula kamala dinésu. 274. 


When the citizens were thus enjoying their proximity with Lord Ram and interacting 
with the Lord on a virtual one-on-one basis, word came in that king Janak was coming 
soon. 

Hearing this news, Lord Ram, who was like a sun for the illustrious family 
belonging to the Solar Race, got up immediately in all haste along with all those who 
were assembled there on that occasion. [To wit, no sooner the news arrived that king 
Janak was near the Lord’s hermitage and could come in any moment, but Lord Ram 
and other members of the assembly got up to get ready to warmly receive the great 
king.] (Doha no. 274) 


[Note—King Janak had sent his messengers as an advance team to scout for the exact 
location of Lord Ram’s hermitage while his entourage was still crossing river Yamuna 
after taking bath at Prayag—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai 
line nos. 6-7 that precede Doha no. 272. 

After meeting sage Vasistha and others, these messengers were sent back by 
the sage with a group of local tribesmen, the Kirats, to go and bring the king to the 
Lord’s hermitage—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 
that precedes Doha no. 272. 

Then we read that evening descended on that day, and early next morning the 
citizens took their bath and assembled near Lord Ram to offer their respects to him 
when the news of king Janak’s arrival reached them. 

This clearly means that the king arrived on the next day of the visit of his 
messengers to Lord Ram’s hermitage, sometimes during the afternoon of the previous 
day. | 


dio, Ig Arata Wl USM Aa | SIT Tay HS TPATAT U8 Ul 
fiftee dha snot saat taht Wary Tea ans Tae tl 2 


caupa’. 


bha'i saciva gura purajana satha. agém gavanu kinha raghunatha. 1. 
giribaru dikha janakapati jabahim. kari pranamu ratha tyagé'u tabahim. 2. 


Accompanied by his brothers’, ministers, guru (sage Vasistha) and senior citizens, 
Lord Ram led the way to go forward and receive king Janak. (1) 


Meanwhile, when king Janak beheld the chain of excellent hills that constituted the 
hilly terrain of Chitrakoot, he felt exhilarated, and out of reverence for them he got 
down from his chariot and bowed before the hills”. (2) 


2887 


[Note—'Though it is not specifically mentioned who were the ‘brothers’ whom Lord 
Ram took along with him while he hastened to meet and welcome king Janak, but in 
all probability he left behind the youngest brother, Shatrughan, to keep company of 
Sita and guard her during the Lord’s brief absence from the hermitage, while he took 
along with him Laxman and Bharat. 

That the Lord would most probably do so is supported by an earlier instance 
when he had gone to meet and welcome sage Vasistha and the rest of the party, taking 
Bharat and Laxman with him, and leaving Shatrughan to guard Sita. {Refer: Ram 
Charit Manas, Ayodhya Kand, Chaupai line nos. 1-4 that precede Doha no. 243.} 


*King Janak was not an ordinary king; he was exceptionally wise and enlightened, and 
had great knowledge of geography and history of the wider realm surrounding his 
actual kingdom. He must have sent his spies and messengers in all the directions, and 
they must have enquired in detail about the importance and other relevant details of 
Chitrakoot. As we have read earlier, this place was praised even by sage Valmiki who 
had advised Lord Ram to stay there in the vicinity of river Mandakini, a stream of 
river Ganges, because a lot many great sages, hermits and ascetics, one being the 
exalted sage Atri whom Valmiki named particularly, dwelt in that area to do penances 
and lead an austere life to pursue their spiritual goals, and who would be immensely 
benefited by Lord Ram’s presence amongst them. {Refer: Ram Charit Manas, 
Ayodhya Kand, Doha no. 132 along with Chaupai line nos. 3-8 that precede it. } 

The hills of Chitrakoot and its surrounding forests had an aura of holiness and 
spirituality pervading all around. 

This special character of Chitrakoot, along with the fact that Lord Ram 
himself was present there at the moment, motivated king Janak to show high respect 
to the area by stepping down from his chariot and bowing his head before the hills in 
a general way. 

We must not forget that Janak had subtly realized that Lord Ram was no 
ordinary prince, but someone very special, someone who resonated with the higher 
state of Consciousness that transcended mundane level of existence, a state that a 
mystic attains during later phases of meditation when he rises above the mundane 
existence and attains a transcendental state of existence where his ‘individual self? 
virtually merges with the ‘cosmic Self’. This ‘cosmic Self’, or the cosmic 
Consciousness, was represented by Lord Ram. This is evident when we read the 
following verses of Ram Charit Manas: Baal Kand, (i) Doha no. 215—to Chaupai line 
no. 7 that precedes Doha no. 216; (ii) Chaupai line no. 4 that precedes Doha no. 217. 

Considering all these factors together, it is evident why king Janak showed so 
much reverence to this particular place known as Chitrakoot.] 


TH AA HTH SSE LUT HA Te Holy A ATE U3 Ul 
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rama darasa lalasa uchahi. patha Srama lésu kalésu na kahi. 3. 


mana taham jaham raghubara baidéhi. binu mana tana dukha sukha sudhi 
keh. 4. 


Janak and the rest of his company had a great longing to have a glimpse of the divine 
form of Lord Ram, and they were all very excited about it. 
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So, the weariness of the long and tiring journey was not at all felt by anyone of 
them. (3) 


With their minds and hearts being there where Lord Ram and Sita were, with the 
thoughts of the Lord and the joy of meeting him completely occupying their minds 
and hearts, there was no scope left for anyone to feel or perceive anything else, 
because when the mind is lost in some thought, when the mind is occupied 
somewhere else, no one has any care for the condition of the physical body, for it is 
the mind that first perceives all inputs of the sense organs of the body and then it 
guides the creature to respond accordingly. (4) 


stad Wey ae Ue stat ate wart We Ala ATT & 
ama fren) ef art | ata Pert UAT CTT I & UI 


avata janaku calé éhi bhaniti. sahita samaja préma mati mati. 5. 
a’é nikata dékhi anuragé. sadara milana parasapara lagé. 6. 


King Janak and his entourage were thus coming towards the hermitage of Lord Ram 
at Chitrakoot with all eagerness and in a mesmerized manner, as everyone was 
intoxicated and overwhelmed with the emotion of love and affection for the Lord. 

[To wit, the people moved swiftly and eagerly, not desiring to waste any time, 
for they wanted to see Lord Ram and Sita as soon as it was possible. Like those who 
are under the influence of an intoxicating drink, they did not feel tired also, and 
neither did they think of anything else but to have the chance to see Lord Ram and 
Sita as quickly as possible.] (5) 


Finally, when the two groups (one led by Lord Ram, and the other led by king Janak) 
came face to face, there was a rush of emotions as the people met and embraced each 
other most respectfully and affectionately’. (6) 


[Note—'It was indeed a fascinating sight. We can visualize this meeting and how the 
two parties mingled with each other, rushing forward with outstretched arms and a 
loud cheer of welcome as soon as they came within sight of each other, when we 
compare it with a situation when two great rivers meet, such as at Triveni, to become 
one great mass of turbulent water. The people lost their composure and restraint, and 
there was a great uproar of joyous cheer as everyone met and embraced his 
counterpart from the opposite camp with enthusiasm and warmth. 

It would be really interesting to contrast this meeting with the situation when 
two opposing armies clash head-on in a hand-to-hand combat. 

For some moments, it was difficult to distinguish between who belonged to 
the party from Ayodhya and who was from Janakpur. ] 
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lagé janaka munijana pada bandana. risinha pranamu kinha raghunandana. 7. 
bha'inha sahita ramu mili rajahi. calé lava'i saméta samajahi. 8. 


King Janak began bowing before the sages who had accompanied Lord Ram as he 
went to receive the guests, while the Lord (raghunandana; “the son of king Raghu’s 
family”) himself began to bow and pay his respects to the sages who had 
accompanied king Janak. (7) 


Lord Ram, together with his brothers, personally met the king (Janak) and showed 
respect to him, and then the Lord escorted the king and led his entire entourage to the 
hermitage. (8) 


Slo, SISTA UN Aid Ta OT Ue UT | 
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doha. 


asrama sagara santa rasa purana pavana pathu. 


i ie 


séna manahum karuna sarita li'én7 jahirh raghunathu. 275. 


Lord Ram’s abode (hermitage; “aSrama”) was like an ocean that was filled with the 
water of peace, serenity and tranquility, while the army of king Janak (“seéna”’; i.e. his 
entourage) was like a river that was much agitated by the presence of turbulent 
currents symbolizing emotions driven by love and affection for the Lord, and the Lord 
escorting this company to his hermitage was like guiding a great river along a holy 
path towards the ocean to finally make the river merge with the latter and help it attain 
calmness of the ocean. (Doha no. 275) 


[Note—This is a wonderful imagery. The river is turbulent and swelling as it passes 
over varied terrain along its long journey from the mountains to the ocean. The ocean 
meanwhile is a vast and stable reservoir of water. The river moves towards the ocean, 
and not vice versa. Once the river falls in the ocean, it loses its own identity and 
character, but becomes one like the ocean itself. 

In this metaphor, Lord Ram is leading the agitated company of king Janak to 
his hermitage which is calm and tranquil, where peace and serenity pervades 
everywhere. Once the company reaches the Lord’s hermitage, its agitation would 
subside, and it would become as calm as the people of Ayodhya were. 

Another remarkable thing about this metaphor is that it reminds one of king 
Bhagirath, an ancestor of Lord Ram. Bhagirath is credited for bringing the holy river 
Ganges from heaven down to earth, and then make it follow behind his chariot as he 
headed towards the place where the remains of his ancestors, the sixty thousand sons 
of king Sagar, were lying near the shore of the ocean, so that by the touch of the water 
of the holy river they all can find deliverance. According to the Purans, this is how 
river Ganges went and fell in the ocean at a place called ‘“Ganga-Sagar’ on the east 
coast of the Indian sub-continent. | 
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Gra Sara GA aa | eit de Awat HT AT 2 
caupal. 


borati gyana biraga kararé. bacana sasoka milata nada nareé. 1. 
soca uSaSa Samira taranga. dhiraja tata tarubara kara bhanga. 2. 


This symbolic river flooded its banks representing Gyan (gnosis; enlightenment and 
wisdom) and Vairagya (renunciation, dispassion) as it flowed towards the ocean 
represented by Lord Ram’s hermitage’. 

The deep sighs and sorrowful utterances of the people in Janak’s entourage 
were like the many rivulets and streams that fell in this river en-route to the ocean’. 


(2) 


[Note—'To wit, both Gyan and Vairagya lost their value as they were swamped by 
the turbulent waters of loving emotions exhibited by the members of Janak’s party. 
Though king Janak was famous as being a most self-realised and enlightened king, 
one who was rarely affected by external factors and had exemplary control over his 
emotions, but when it came to his relationship with Lord Ram, everything took a 
backseat, and the king lost his legendary calmness and dispassionate nature. 


*The people sighed and talked in a sorrowful manner as they moved towards the 
hermitage of Lord Ram. One of the topics that was dominant and which caused much 
agitation was the sight of Lord Ram dressed as a hermit. We have read earlier that 
when the messengers who were sent as scouts by king Janak had seen Lord Ram in a 
hermit’s habit, they too were moved to sorrow—apropos: Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 5 that precedes Doha no. 270.] 


forma forse arate amr 1 er we way stad START U3 
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bisama bisada toravati dhara. bhaya bhrama bhavantra abarta apara. 3. 
keévata budha bidya badi nava. sakahim na khé'i aika nahim ava. 4. 


Sorrowful lamentations and sound of sighs, as well as the fear of what would happen 
next were like the currents and strong winds as well as the violently churning 
whirlpools that lashed at and undercut the trees symbolizing patience and courage that 
were present along the banks of this river, resulting in felling them down one by one’. 


(3) 


The wise men present in the company of king Janak were like the expert boatmen 
(who could have given direction to the people, providing them with advice that would 
calm them down), but even they failed to bring some semblance of calmness and 
stability to the group as they themselves were at a loss to fathom the gravity of the 
situation and find a solution to it”. (4) 


[Note—'To wit, the people were so sorrowful that they could not desist from sighing 
and lamenting, which in turn broke their patience and undercut their courage to bear 
with the adversity of the circumstance in a calm manner. Their mind churned and they 
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feared for the worst. As a result, it became difficult for the people to maintain their 
composure and calmness no matter how hard they tried. 


“These wise men themselves were mightily affected by the developments so much so 
that they found it hard to control their own emotions, what to talk of advising others. 
Though under ordinary circumstances, wise men act as an anchor that would help give 
stability to the masses when they are highly agitated and need moral support and 
guidance, but ironically these men themselves had lost their patience and were on 
edge. Sorrow and grief had clouded their minds, and they were not in a position to 
help others. 

In short, this symbolic river was very turbulent, and there was no boat in sight 
that the people could hail to take them on board so that their fears of drowning were 
dispelled. ] 
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banacara kdla kirata bicaré. thaké bildki pathika hiyamharé. 5. 
asrama udadhi mill jaba jal. manahum uthé'u ambudhi akula’. 6. 


Meanwhile, the humble forest-dwelling tribals, such as the Kols and the Kirats, 
themselves felt dismayed and sad when they observed the distressed and agitated 
condition of the guests, thinking that it was due to the weariness caused by a long and 
arduous journey’. (5) 


Finally, when this symbolic river characterized by sorrows, lamentations, sighs, 
dismay and distress entered the hermitage of Lord Ram to merge with the ocean of 
peace, serenity and tranquility present there, there was a great turmoil, and the 
calmness and placidity of the Lord’s hermitage was disturbed by the emotional and 
physical churning this caused’. (6) 


[Note—'The humble tribesmen did not realize the real cause of the distress of the 
people of Janakpur. Their sighing and lamentations were interpreted by these poor 
and simple-hearted tribals as being caused by the stress of a long and tiring journey. 

These simple folks did not even know that the guests were from a kingdom 
whose people had seen Lord Ram in the magnificent finesse of a princely groom, 
finely attired, well decorated with royal ornaments and robes befitting a great prince 
of a great kingdom, exuberant with an aura of majestic charm and fantastic attraction 
effusing out of his entire persona like the invisible pull of a natural piece of magnet 
that draws every piece of iron around it towards itself. So, when these people of 
Janakpur saw Lord Ram dressed as an ordinary hermit, they were crestfallen; their 
sadness and dismay knew no bounds. 

This was something that the humble tribals could not fathom, so they thought 
that the sighs and lamentations emanating from the guests, as well as the way they 
virtually dragged themselves with heavy legs as they trudged along slowly towards 
the hermitage of Lord Ram was caused by weariness of a long and tiresome journey. 
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“As we have observed, Lord Ram and his companions met king Janak and his party at 
some distance from the Lord’s hermitage. The hermitage itself was an oasis of peace, 
tranquility, serenity and calmness. So, when the huge mass of people who were 
lamenting and sighing and feeling very tired entered the precincts of the Lord’s 
hermitage, it is but natural that its tranquility and calmness would be disturbed. There 
was a lot of commotion with a lot of jostling and bustling around just like it would 
happen when a huge crowd of newcomers enter a camp where the people already 
present there had settled down peacefully in the places allotted to them. 

Even at a place where a river opens into an ocean or a sea, there is a lot of 
churning and splashing of the water. ] 
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soka bikala do'u raja samaja. raha na gyanu na dhiraju laja. 7. 
bhupa rupa guna sila sarahi. rovahim soka sindhu avagahi. 8. 


No sooner the two royal communities (i.e. one belong to Ayodhya, and the other to 
Janakpur) met each other, but there was a huge turmoil; everyone felt very distressed 
and sad, everyone felt the emotional pain of his counterpart from the other group so 
much so that during those poignant moments there was a complete loss of sense of 
protocol, wisdom, patience and self-restraint amongst the members of the two 
communities. (7) 


Remembering and praising the handsome form of the late king Dasrath, extolling the 
immensity of his glories and virtues, everyone wept and sorely lamented. It appeared 
that the two communities were being virtually drowned in and ocean of grief and 
sorrows while condoling the death of the great king Dasrath'. (8) 


[Note—'We have already read that everyone in Janakpur knew about the death of 
king Dasrath—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-2 
that precede Doha no. 271. 

So, when the two groups met for the first time, as Janak’s entourage entered 
the hermitage of Lord Ram where the citizens of Ayodhya had already pitched their 
camps and had been staying for some time since their arrival there, it turned out to be 
a sort of a condolence meeting. We must observe here that the people of Janakpur had 
become greatly distressed when they saw Lord Ram in the habit of a hermit at the 
time the Lord had gone out to receive them on the outskirts of his hermitage, but now 
as the group from Janakpur entered the hermitage and met the people of Ayodhya 
already present there, there was a fresh cause of outburst of emotions as the memory 
of the late king Dasrath was revived. 

The people of Janakpur had seen and some of them had also personally 
interacted with Dasrath when he had gone there to participate in the marriage 
ceremony of Lord Ram. He had struck a cord of friendliness and had fostered such a 
close, amiable and cordial relationship with everyone in Janakpur, right from the royal 
family of king Janak down to the ordinary citizens, that he had endeared himself to 
them so much so that the news of his death struck the people hard at a virtual personal 
level. 
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The matrimonial relationship established between the two great royal families 
of the time, of Ayodhya and Janakpur, with the four princes of the former marrying 
four princesses of the latter family, resulted in a bond of brotherliness and friendship 
between the two peoples of Ayodhya and Janakpur, who, though separated by 
geography, were eternally united and joined by mutual respect and affection for each 
other. 

The death of king Dasrath had emotionally affected the peoples of Ayodhya 
and Janakpur equally. Hence, during this first meeting between the two communities, 
there was an expression of grief and sadness as they condoled with each other and 
regretted the king’s death. ] 


Bo, Bante en ays rats a Ae AaHet ANT eI 
tae Gane Sue Aes ara fate are Har il 2 11 
a fing ade sihism a cha car fads wrt 3 | 
Tent 4 eer ais St aft we att BS STU ¥ 


chanda. 


avagahi soka samudra socahim nari nara byakula maha. 1. 
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All the citizens, the males as well as the females, were very agitated and virtually 
drowned in an ocean of grief and sorrows. (Chanda line no. 1) 


They angrily blamed the Creator for all the misfortunes that had befallen upon 
everyone, saying: ‘What has this Creator done, why hast we done that wouldst make 
him become so antagonized and opposed to us?’ (Chanda line no. 2) 


Meanwhile, the great gods, mystics, sages, recluses, hermits and ascetics who were 
present on the occasion (in the hermitage of Lord Ram) felt very distressed 
themselves when they observed how sorry and sad Janak was feeling. (Chanda line 
no. 3) 


Tulsidas says that it is true that it is beyond the ability of anyone to cross a river 
symbolised by love and affection when it is in spate and its currents are sweeping 
violently’. (Chanda line no. 4) 


[Note—'Tulsidas, the saint-poet who composed Ram Charit Manas, rues and says that 
when it comes to the emotions pertaining to love and affection for someone whom a 
person respects very much and has established a close relationship with, every other 
consideration and factor becomes secondary, with this emotion taking a prime stand. 

This is evident when one observes the case of king Janak. This king was 
highly enlightened and wise; he was honoured by the epithet ‘Videha’, i.e. a person 
who is not affected by the surrounding world as he is not even aware of physical 
sufferings or comforts of his own body, being immune to all stimuli and perceptions 
related to the mundane world. But even such an exalted and self-realised, wise and 
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enlightened soul as king Janak was feeling emotionally upset at the death of his close 
friend and brotherly king Dasrath*1. Janak was also moved when he saw Lord Ram, 
and for a time he forgot that he was supposed to remain dispassionate and neutral 
under all circumstances*2. 

{Refer: *1 = Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-2 that 
precede Doha no. 271. 

*2 = Ram Charit Manas, Baal Kand, (i) Chaupai line no. 8 that precedes Doha 
no. 215—to Chaupai line no. 5 that precedes Doha no. 216; (ii) Chaupai line nos. 1-4 
that precede Doha no. 217.}] 
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ki'é amita upadésa jaham taham lo6ganha munibaranha. 
dhiraju dhari‘'a narésa kahé'u basistha bidéha sana. 276. 


Meanwhile, the great sages and wise souls who were present on the occasion 
intervened, and used their wisdom and wit to comfort the distressed people. 

Sage Vasistha personally comforted king Janak, requesting him thus: ‘Oh 
King (narésa), please have courage and forbearance, please show patience and 
resilience.’ (Sortha no. 276) 


dio, Wg ary te va Fre aren oer feet At ret Forenrear tl 8 UI 
de fer are wae Penis | ae fra wa ae TSTs I 2H 
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jasu gyanu rabi bhava nisi nasa. bacana kirana muni kamala bikasa. 1. 
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[Talking about king Janak, Tulsidas further observes—] ‘He whose knowledge and 
wisdom were so high as to resemble the splendorous light of the sun inasmuch as they 
removed the darkness of ignorance from others just like the light of the sun dispels the 
darkness of the night, and he whose wise words would cheer even great sages just like 
the bright light of the sun’s rays makes the lotus flowers bloom, --- (1) 


--- Can delusions, worldly attachments and emotions ever move or affect such a self- 
realised, wise and enlightened person as Janak was? 

[No; certainly not. Then why was Janak so much affected? Well, the answer is 
this—] It is the glory of Lord Ram and the profound mystical powers of the virtue of 
having affection for him that is exerted upon a soul that even a great dispassionate 
king as Janak was not spared from its magical spell, and as a result he was so greatly 
influenced by it’. (2) 


[Note—'Janak has himself acknowledged the fact that the sight of Lord Ram has 
swept him off his foot, he is feeling helpless, and for once all his claim to spiritual 
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enlightenment and worldly dispassion has gone for a toss. {Refer: Ram Charit Manas, 
Baal Kand, (i) Chaupai line no. 8 that precedes Doha no. 215—to Chaupai line no. 5 
that precedes Doha no. 216; (ii) Chaupai line nos. 1-4 that precede Doha no. 217.}] 
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bisa'l sadhaka sid'dha sayané. tribidha jiva jaga beda bakhané. 3. 
rama sanéha sarasa mana jasu. sadhu sabham bara adara tasi. 4. 
soha na rama péma binu gyanu. karanadhara binu jimi jalajanu. 5. 


The Vedas (scriptures) have said that there are basically three types of creatures or 
living beings in the world (tribidha jiva jaga)—viz. those who are engrossed in 
enjoying the material world and pleasures of the sense organs though these are gross 
and transient (bisa'l); those who are spiritual seekers who renounce such attachments 
in search of truthful joy and eternity (Sadhaka); and those who are wise, self-realised 
and enlightened as they have already achieved success in their spiritual journey 
(sid'dha sayané). (3) 


But a person whose heart and mind are soaked in love and affection for Lord Ram, a 
person who is drenched in this nectar like virtue (i.e. a person who has devotion for 
Lord Ram), such a person finds great honour and respect in the community of sages, 
seers and wise ones. [It is because such a person is very dear to Lord Ram.] (4) 


Without having love and affection for Lord Ram (i.e. without having the virtue of 
Bhakti or devotion), merely to have Gyan (gnosis; spiritual wisdom; theoretical 
knowledge of the scriptures) is just like having a ship with no captain to guide it to its 
destination’. (5) 


[Note—'The Lord has himself declared the importance of ‘Bhakti’— meaning to have 
devotion for Lord Ram, and which has love and affection for the Lord as its most 
important feature— in Ram Charit Manas, (a) Aranya Kand, (i) Chaupai line nos. 4-6 
that precede Doha no. 35; (ii) Chaupai line nos. 4-10 that precede Doha no. 43; (b) 
Uttar Kand, (111) Chaupai line nos. 6-8 that precede Doha no. 16; (iv) Chaupai line no. 
1 that precedes Doha no. 44—to Chaupai line no. 4 that precedes Doha no. 45; (v) 
Doha no. 46 along with Chaupai line nos. 1-8 that precede it; and (vi) Chaupai line 
no. 3 that precedes Doha no. 85—to Doha no. 87.] 


aft agrater face AASTe | WHS Wa CNT ANT Nl & 
Phe Gh GHA ATA at arse SAS Foy ATT 9 


Wg GT Wire Taare Sere | fra URS oat cals fora tl 2 


muni bahubidhi bidéhu samujha'é. ramaghata saba loga naha’é. 6. 
sakala soka sankula nara nari. so basaru bité'u binu bari. 7. 
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pasu khaga mrganha na kinha aharu. priya parijana kara kauna bicaru. 8. 


The sage (Vasistha) comforted king Janak (Videha) in different ways. Then everyone 
took a bath at Ram Ghat (ramaghata)’. (6) 


Everyone was so overcome with sorrows and emotionally upset that the day passed 
without anyone as much as drinking water (what to talk of eating anything). 

[To wit, the day king Janak’s party arrived at Chitrakoot, no one ate or drank 
anything; everyone fasted.] (7) 


The whole atmosphere was so poignant and heavy with an air of gloom, grief and 
despondency that its effect was felt even by the humble animals and birds” who too 
did not partake of anything that day, so there was no wonder that human beings fasted 
that day as no one had any appetite or thirst left for anything. (8) 


[Note—'The word “ramaghata” consists of two parts—viz. “Ram” and “Ghat”. The 
‘Ghat’ is the common name applied to the bank of a river which usually has steps 
leading to the water, and it is used by people to descend to the river from the land near 
its banks to take a bath. The spot on the bank of river Mandakini near Lord Ram’s 
hermitage, where the Lord would go and take his daily bath, as well as from where 
drinking water was collected for use in the hermitage, was named after him as ‘Ram 
Ghat’. 


°There are three words used in the text, viz. “pasu khaga mrganha”. These words 
taken independently mean an animal (pasu), a bird (khaga), and a four-footed animal 
such as the deer (mrganha). 

But a bird who can fly, a four-footed animal who uses legs to walk on land, as 
well as reptiles who are more earth-bound—all come under the classification of the 
being members of the animal kingdom. 

Hence, this verse may be interpreted as follows: “Animals of all kinds, such as 
the birds who could fly, as well as those animals who were land-bound, including the 
four-footed ones such as the deer, and others such as the reptiles who move closer to 
earth—every sort of animal was deeply affected by the gloomy atmosphere that 
prevailed at the time so much so that they ate and drank nothing that day.”’] 


ao. ats Garet MRRTS TTS ASM UT 
Ad UA Ae fara A WA AeA Ha Aa Ul V9 il 
doha. 


do'u samaja nimiraju raghuraju nahané prata. 
baithé saba bata bitapa tara mana malina krsa gata. 277. 


The next morning, all the members of the two communities, one belonging to the 
kingdom ruled by the descendants of king Nimi (i.e. the citizens of Janakpur), and the 
to the kingdom ruled by the descendants of king Raghu (i.e. the citizens of Ayodhya), 
took their bath and sat down under the shade of the huge banyan tree in the hermitage 
of Lord Ram (where it was a common practice that those who visited Lord Ram 
would assemble everyday for a meeting)’. 
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Everyone’s heart was heavy with a pall of gloom and sadness clouding it, and 
their bodies showed signs of weariness (which reflected their mental state marked by 
grief, despondency, sadness and uncertainty, and the physical distress of a long 
journey and prolonged fasting). (Doha no. 277) 


[Note—'There was a huge banyan tree in the center of the hermitage of Lord Ram 
under the shade of which visiting sages and hermits would assemble on a routine 
basis, almost daily, to interact with the Lord. Around the tree a platform was erected 
where everyone would sit and talk. 

This tree acted as a landmark that was seen by Guha Nishad when he stood on 
a hill to look around and find the exact location of the Lord’s abode to help Bharat 
proceed in that direction—apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 237 
along with Chaupai line no. 8 that precedes it. ] 


dio, Wafear cera ut aret iat fafererate are Prareit eu 
Sa FS We ae UM | Ss AT AAT OTT TAT U2 
CH Her Saea steht | Aled aa Aa fate farstear tl 3 


caupal. 


jé mahisura dasaratha pura bast. jé mithilapati nagara nivasi. 1. 
hansa bansa gura janaka purddha. jinha jaga magu paramarathu sodha. 2. 
lagé kahana upadésa aneéeka. sahita dharama naya birati bibeka. 3. 


As the grand assembly settled down, the learned Brahmins (mahisura) of both the 
kingdoms, i.e. those who lived in the city of king Dasrath as well as those who lived 
in the city of king Janak (i.e. Ayodhya and Janakpur respectively) ---, (1) 


--- Including the guru and the chief priest of king Janak (i.e. sage Sadanand; “gura 
janaka purddha”), who was wise and enlightened and regarded as being pure as the 
legendary Swan (a bird used as a metaphor for wisdom and purity; “hansa bansa”), 
as well as other senior Brahmins who were enlightened and were in the know of the 
falsehood of this gross world and the path of spiritualism that grants eternal peace and 
beatitude ---, (2) 


--- All of them got together to preach in a variety of ways in order to give solace, 
succour and comfort to the distraught assembly. 

They used their wisdom and skills to expound upon the different principles of 
Dharma (right conduct and thought), elaborating on the many rules and regulations 
that are proper and appropriate for situations like the one faced by the people 
currently, as well as on the importance of practicing dispassion, detachment and 
renunciation in all matters related to this mundane existence in order to attain stability 
of the mind and peace for the soul. (3) 


alfa nfs afe aon ait | aqend wa Gen Gari ¥ 1 
aa THETA Hisense Heh | ATA cHlfet Vet fad Ga TSS UNG UI 
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Aft ame staat Hed Tas | ras aifa fer vex ares 1g 1 


kausika kahi kahi katha puranim. samujha’ saba sabha subanim. 4. 
taba raghunatha kausikahi kahé'U. natha kali jala binu sabu rahé'u. 5. 
muni kaha ucita kahata raghura'’l. gaya'u biti dina pahara arha’. 6. 


Meanwhile, the exalted sage Vishwamitra (Kausika)' also lent a helping hand to 
pacify the assembly by narrating many different episodes from the ancient scriptures 
that had a resemblance to the current situation, explaining their meaning and 
relevance so that the people would find comfort by hearing them. (4) 


Then Lord Ram (the Lord of the Raghus; “raghunatha”) told sage Vishwamitra 
(kausika): ‘Oh Lord (natha), the people have not drunk (nor eaten) anything since 
yesterday.’ (5) 


The sage (Vishwamitra) agreed with Lord Ram and said that what the Lord says is 
true, as a day and a half have already passed (biti dina pahara arha’l) with everyone 
fasting’. (6) 


[Note—'When king Janak was on his way to Chitrakoot, he visited sage Vishwamitra 
whose hermitage lay near the kingdom of Janakpur. We must remember that it was 
sage Vishwamitra who had taken Lord Ram and Laxman to Janakpur to attend the 
bow-breaking ceremony organized by king Janak, which culminated in Lord Ram and 
his three brothers marrying the four princesses of Janak’s household. 

Janak decided to bring Vishwamitra along as he knew that the sage was highly 
respected by all members of king Dasrath’s family, especially Lord Ram and Laxman. 
So the king thought that in case someone was needed to preside over the conference 
that was sure to be held at Chitrakoot, and that ‘someone’ should be senior enough so 
that his word would be final and binding on all, especially upon Lord Ram, in case 
there was a logjam and no one could decide on any matter, then in this scenario sage 
Vishwamitra would play a crucial role. Further, his advice would be binding on Lord 
Ram as his own father, king Dasrath, had told Vishwamitra that he was like a father 
for Lord Ram and Laxman at the time he sent the two brothers with the sage to protect 
the latter’s fire sacrifice. {Refer: Ram Charit Manas, Baal Kand, Chaupai line no. 10 
that precedes Doha no. 208.} 

Hence, it would be difficult, or well nigh impossible, for Lord Ram to defy 
sage Vishwamitra’s instructions. King Janak was very skeptical about sage Vasistha’s 
ability to actually enforce his word on anyone in Ayodhya, as was evident in his 
inability to stop Lord Ram from going to the forest, to declare null and void Kaikeyi’s 
demands as being an outrageous interference in matters of state, such as who would 
inherit the throne of the kingdom which was a matter to be decided by the council of 
ministers and not governed by squabbling in the royal family, as well as his utter 
failure to prevail upon Bharat to accept the crown in the absence of Lord Ram. Janak 
expected nothing from Vasistha. So in his wisdom he thought it prudent to take sage 
Vishwamitra along with him to Chitrakoot as he believed the sage had the needed 
influence upon Lord Ram and others to actually change the course of events if things 
went out of hand. 
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The people hadn’t eaten or drunk anything on day of their arrival at Lord’s 
hermitage, which was yesterday, i.e. the day prior to this meeting*1. Now it was 
almost afternoon. Hence, the sage talked about ‘a day and a half’. {*1 = Ram Charit 
Manas, Ayodhya Kand, Chaupai line nos. 7-8 that precedes Doha no. 277.}] 


Rift ea ake we aefers i gat faa afe stat STATI 9 UI 
el UT Met Aas MSM | US WMA et ASAT Uf Ul 


risi rukha lakhi kaha térahutiraji. iham’ ucita nahirh asana anaji. 7. 
kaha bhupa bhala sabahi sohana. pa'i rajayasu calé nahana. 8. 


Seeing what the sage meant or implied (that he wished the people ate something and 
break their fast), the king of Tirhut (i.e. king Janak; “térahutirajU”) intervened and 
suggested that it would not be proper for the people to partake of cereals (bread, rice 
etc.) here’. (7) 


The king’s advice was liked by everyone and they readily agreed with him. Taking his 
permission, everyone went to take their evening bath. (8) 


[Note—'Why was it not proper for anyone to eat cereals in Lord Ram’s hermitage at 
Chitrakoot? The reason is that during his stay in the forest, Lord Ram, Laxman and 
Sita had not eaten any kind of cereal in any form, cooked, boiled, roasted, sprouted or 
any other kind. They had to live like a hermit and as such had to survive on things 
available in the forest, such as fruits as well as edible stems, roots and flowers. We 
read in Ram Charit Manas that everyone who met Lord Ram had offered him such 
eatables—for instance there was Guha Nishad*1, then there were the villagers*2, the 
Kols and the Kirats*3, and later on Sabari, the old devotee whom Lord Ram blessed 
on his way to the forest*4. 
So it would be highly improper for the people to light a fire and cook a full meal 
consisting of cereals and other things when Lord Ram himself abstained from it. 

Another reason is that the general atmosphere was of grief and worry; it was 
not a picnic place for the party to cook and enjoy meals. Even the citizens of Ayodhya 
had been observing strict austerities while staying at Chitrakoot*5. What did the 
people of Ayodhya eat while they stayed at Chitrakoot? Well, they were well 
provided with fruits, stems, roots and other sweet eatables produced in the forest by 
the Kols, the Kirats and the Bhils*6. 

In this situation, it would be highly improper for the citizens of Janakpur to 
engage in eating and drinking like they did when at home. 

{Refer: *1 = Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-2 that 
precede Doha no. 88. 

*2 = Ram Charit Manas, Ayodhya Kand, (i) Doha no. 114 along with Chaupai 
line no. that follow it; (ii) Chaupai line no. 1 that precedes Doha no. 120. 

*3 = Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-2 that precede 
Doha no. 135. 

*4 = Ram Charit Manas, Aranya Kand, Doha no. 34. 

*5 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes 
Doha no. 247. 
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*6 = Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-4 that precede 
Doha no. 250.}] 


Go, Ale Aa Het Hel AST AST BTA WAT 
wg me are farget sit aft Brahe ATU Vd I 
doha. 


tehi avasara phala phila dala mula anéka prakara. 
la'i a'€ banacara bipula bhari bhari kamvari bhara. 278. 


On that occasion, the forest-dwelling tribals brought in ample quantities of fruits, 
edible flowers, roots and stems of various kinds, all loaded in baskets tied to poles 
that were carried by them on their shoulders’. (Doha no. 278) 


[Note—'Refer also to Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-4 that 
precede Doha no. 250. This was the occasion when the tribesmen had brought 
eatables for the people of Ayodhya when they arrived at Chitrakoot. 

We must remark here how courteous and hospitable these humble and 
seemingly backward tribesmen were. They knew how to entertain their guests. 

We have read that when Lord Ram arrived at Chitrakoot, these simple hearted 
folks had promised the Lord that they would always be ready to serve him, they 
would feel glad at it, and that he should never hesitate in seeking their service in any 
manner he deems fit—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 
8 that precedes Doha no. 135—to Chaupai line no. 8 that precedes Doha no. 136.] 


do, cprae Y fi wa water | stacttend aided faretet i 2 
ae Gitar ot afar Pare 1 SAT SAS STMT 2 


caupa’. 


kamada bhé giri rama prasada. avalokata apaharata bisada. 1. 
sara sarita bana bhumi bibhaga. janu umagata anamda anuraga. 2. 


By the grace of Lord Ram, all the hills of Chitrakoot transformed themselves into an 
enthralling environment of exceptional beauty and magnificence that was cheering for 
the mind and the heart of the guests, satisfying all their desires for happiness, 
pleasures, comforts and peace. 

Merely seeing them was an exhilarating experience, and the sight removed all 
their sorrows and grief. (1) 


Everywhere there, in the lakes, the ponds and the rivers, in the surrounding forest and 
the ground below, it appeared that happiness, joy, love and pleasure were spilling all 
over the place’. (2) 


[Note—'In this context, refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 
5 that precedes Doha no. 137—to Chaupai line no. 7 that precedes Doha no. 139. 
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There is no wonder that such a miraculous transformation would be witnessed 
in Chitrakoot which was so fortunate as to find favour with Lord Ram who chose it to 
make it his abode in the forest*1, as well as the fact that it was the habitat of countless 
great sages, hermits and other pious souls who lived in its peaceful and serene environ 
to do Tapa, Yoga, Dhyan etc., i.e. to pursue all kinds of spiritual practices such as 
penance, austerities, meditation and contemplation*2, but we shall be reading by-and- 
by that even the spot where Lord Ram landed with his army in Lanka, which was 
otherwise a dry and cursed place inhabited by cruel and blood-thirsty demons, would 
transmew into a lush green mini-forest with trees of all seasons and species blooming 
with fruits and flowers and having an abundance of foliage to provide ample shade to 
the Lord’s army, irrespective of whether or not it was the right season for them to 
bloom and bear fruits and flowers*3. 

{Refer: *1 = Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 5-6 that 
precede Doha no. 133; (ii) Chaupai line no. 5 that precedes Doha no. 134. 

*2 = Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 7-8 that precede 
Doha no. 133. 

*3 = Ram Charit Manas, Lanka Kand, Chaupai line no. 5 that precedes Doha 
no. 5.} 

A similar idea is found in Tulsidas’ book “Dohawali”, verse no. 173 which 
says that a person on whom Lord Ram shows his grace, all trees bloom and bear fruits 
and flowers for him irrespective of the season and the place. ] 


ater facet UI AH MH | Aleta GT AT Btfet STH I 3 
ate staat ar sift sore | faferer Ga Gas Ga HTS I ¥ 1 
Wig A atta Wales 1 Ale eels WH EATS NG It 


béeli bitapa saba saphala saphula. bolata khaga mrga ali anukula. 3. 
tehi avasara bana adhika uchahu. tribidha samira sukhada saba kahu. 4. 
ja'i na barani manoharata’. janu mahi karati janaka pahuna’. 5. 


Trees and creepers were laden with fruits and flowers. Birds, animals and black bees 
made cheerful sounds (indicative of their happiness and contentedness. (3) 


The wind that blew was fragrant, soft and sweet, and it gave comfort to everyone. 

All in all, the place overflowed with auspiciousness and cheerfulness, and 
pulsated with positive energy during that time when the citizens of Janakpur and 
Ayodhya came to visit Lord Ram at Chitrakoot. (4) 


The beauty, charm and magnificence of Chitrakoot (as well as the comfort and 
pleasure provided by the place) cannot be described sufficiently, and it appeared that 
the Earth itself was doing its best to personally play a gracious host to king Janak and 
extend warm hospitality to him and his entourage in the best possible way it could be 
done. (5) 


Wa Ta AMT Als Als WA Ah APT STA UTS Ul Il 
tha tha aver SANT 1 Ae AS TS SAT ATT I 
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aol eet Fet che fate AMT | OTe Gat Fal AAMT Ul 2 A 


taba saba loga naha'i naha’l. rama janaka muni ayasu pa’. 6. 
dékhi dékhi tarubara anuragé. jaham taham purajana utarana lagé. 7. 
dala phala mula kanda bidhi nana. pavana sundara sudha samana. 8. 


Then the citizens of Janakpur took their bath to refresh themselves, and after receiving 
permission from Lord Ram, king Janak and the sages present there (i.e. sages 
Sadanand, Vasistha, Vishwamitra and others), they began to select places under trees 
that they liked, and pitched their camps there. (6-7) 


Meanwhile, abundant quantities of fruits, edible roots and stems and bulbs of all 
kinds, that were fresh, sweet and nectarine by nature, were made available to them. 
[How? This is narrated in the next verse that follows herein below. ] (8) 


ao. Met aa He WHT usw aft sat se 
Ufst frat ae sifafer ae ORT ATA ETT Ul 2198 I 
doha. 


sadara saba kahami ramagura patha'é bhari bhari bhara. 
puji pitara sura atithi gura lagé karana pharahara. 279. 


The guru of Lord Ram, i.e. sage Vasistha, sent an abundant amount of such eatables 
and refreshments to the guests (i.e. the citizens of Janakpur), in basketfuls, and with 
due honour to them. 

The guests first offered their oblations to their respective ancestors and gods 
by offering them the food that was brought for them, and thereafter they began to 
partake themselves of the food that was sent to them by the courtesy of sage Vasistha. 
(Doha no. 279) 


dio, Whe fater ora cited ant 1g Pree ae aT ET U8 
ge wars ata ofa a are | fog fea wr faa et ATT Ut 2 
caupa’. 


ehi bidhi basara bité cari. ramu nirakhi nara nari sukhari. 1. 
duhu samaja asi ruci mana mahim. binu siya rama phiraba bhala nahim. 2. 


In this way (@hi bidhi)', four days were spent as the people, the males and the 
females, found great comfort and joy as they watched Lord Ram and enjoyed his 
company. (1) 


The two societies (i.e. the citizens of Ayodhya as well as of Janakpur) had one desire 
in their minds, which was that it would not be good to return home without Lord Ram 
and Sita accompanying them. (2) 
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[Note—'“This way”; what way; what was the routine of the people while they stayed 
at Chitrakoot? Well, they would get up early morning, take their bath and perform 
their daily worship routine. Then they would assemble under the banyan tree and sit 
around Lord Ram, listening to discourses by various sages present on the occasion. In 
the afternoon, they would take their second bath of the day, and then some would take 
rest, while others would go roaming in the charming environment of Chitrakoot, 
enjoying its scenic beauty. Some would sit huddled together to discuss the situation 
and debate on the future course of action. In the evening, they would take their 
evening bath, then eat something, such as fruits, bulbs and other forest produce 
available to them, and then retire for the day in their respective camps. 

The fact that the people took bath ‘three times a day in river Mandakini’ is 
explicitly stated in Chaupai line no. 6 that precedes Doha no. 280 herein below. | 


tet 1a aT ata aaife staat Ge Aare 3 
Uhelt char a acest i sife we are ara fare cet uw U 


sita rama sanga banabasu. koti amarapura sarisa supasu. 3. 
parihari lakhana ramu baidéhi. jehi gharu bhava bama bidhi tehi. 4. 


The people were of an unanimous view that to live in the forest in the company of 
Lord Ram and Sita would be as auspicious and welcomed as an opportunity to live in 
the heaven. (3) 


And anyone who likes to live in his home without Lord Ram and Sita (Vaidehi, the 
daughter of king Videha, i.e. Janak) being around is indeed very unfortunate, and 
surely the Creator is deemed to be against the well-being of such a person.! (4) 


[Note—'The idea expressed in these two verses find a resonance in what Sumitra had 
told her son Laxman while granting her permission to him to accompany Lord 
Ram*1, as well as the citizens of Ayodhya who decided to follow the Lord out of the 
city at the time of his departure for the forest*2. Later on, sage Vasistha tells Lord 
Ram a similar thing when the Lord went to meet him prior to the grand conference 
that was to be held later that day at Chitrakoot*3. 

{Refer: *1 = Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 2-8 that 
precede Doha no. 74; (ii) Chaupai line no. 7 that precedes Doha no. 75. 

*2 = Ram Charit Manas, Ayodhya Kand, Doha no. 84 along with Chaupai line 
nos. 4-8 that precede it. 

*3 = Ram Charit Manas, Ayodhya Kand, Doha no. 290 along with Chaupai 
line no. 8 that precedes it.}] 


alert ass Sis Wa Gael 1TH AAT alas GA TaN ING I 
Hatten as fag Are TA ake Ae ATCT ATCT I & 


dahina da'i'u ho'i jaba sabahi. rama samipa basi'a bana tabahi. 5. 
mandakini majjanu tihu kala. rama darasu muda mangala mala. 6. 
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The people said: ‘Verily indeed, it is only when the Gods are favourable towards a 
person that it becomes possible for that person to get an opportunity to live in the 
company of Lord Ram in the forest. 

[To wit, a person who is able to accompany Lord Ram wherever the Lord 
goes, forest or no forest, is indeed very lucky and blessed. Surely the Gods are 
favourably inclined towards him, for otherwise this privilege is not possible even in 
one’s dreams.]' (5) 


We shall take a bath in the holy waters of river Mandakini three times a day (morning, 
noon and evening), and spend our time in close company of Lord Ram, enjoying the 
privilege of watching him to our heart’s content as it is the root of all kinds of 
auspiciousness, joy and happiness. [Say, what more would anyone want in his or her 
life if not this opportunity? ] (6) 


[Note—'In this context, refer to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line 
nos. 1-8 that precede Doha no. 113; (11) Chaupai line nos. 7-8 that precede Doha no. 
120; (i11) Chaupai line no. 6 that precedes Doha no. 122; (iv) Chaupai line nos. 1-2 
that precede Doha no. 124.] 


seg Ta PR at ae er | Stay SifAst GA He Wet eT 9 II 
GE Wad Gad Fs AAT | Tet aa alls AT PSS STAT I SU 


atanu rama giri bana tapasa thala. asanu ami'a sama kanda mula phala. 7. 
sukha saméta sambata du'i sata. pala sama hohim na jani'‘ahim jata. 8. 


We shall go sight seeing and roam around in the hills and the forests near this place 
(in Chitrakoot) where Lord Ram lives, and visit the numerous hermitages of great 
sages, hermits and other pious souls who abound around here. 

We shall partake of nectar-like fruits, edible roots and stems and other eatables 
offered by the forest in abundance. (7) 


In this way, we shall pass the fourteen years of Lord’s forest exile in a utopian world 
where joy and happiness is available aplenty, and this being the case, the long years 
would fly as if they were merely some moments, without our even noticing them go 
by. 

[Then say, why should we return home if Lord Ram does not accompany us? 
Well, we are better off here.]’ (8) 


ao. Ue Ga TA aT We Hels Het srg ATT 

BET QUT GAT SE WA ATT SEAT 2Lo I 
doha. 
6hi sukha jOga na ldga saba kahahirh kaham asa bhagu. 
sahaja subhayam samaja duhu rama carana anuragu. 280. 
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While welcoming the possibility of such a great and good fortune actually becoming a 
reality for them, the two societies or communities (i.e. the citizens of Ayodhya and 
Janakpur) however were skeptical of this happening in practice, for they regretted that 
they were not so lucky to be able to enjoy this rarest of rare privilege. 

In this way, the two peoples contemplated and rued over the dilemma they 
were in and the piquant situation they faced even as love and affection for the holy 
feet of Lord Ram overwhelmed their conscience’. (Doha no. 280) 


[Note—'Given a choice, the citizens would have whole-heartedly preferred to stay in 
the forest with Lord Ram for the fourteen years he was supposed to live there in 
accordance with the mandate of his father, king Dasrath, but unfortunately it was not 
going to be so. The Lord had other important things on his mind—and the chief issue 
that overrode every other concern for him was the need to go deeper into the forest 
and start the mission of elimination of the demons one by one, something that could 
not be accomplished by staying put at Chitrakoot. 

This was a secret mission, and none of the citizens were aware of it. However, 
only sage Vasistha was privy to it because he was the son of the creator Brahma, and 
his father did tell him all about the mission of Lord Ram when he asked his son, sage 
Vasistha, to accept the chance to serve Lord Ram by becoming the chief priest of 
Ayodhya. This is clearly mentioned by Vasistha himself in Ram Charit Manas, Uttar 
Kand, Chaupai line no. 1 that precedes Doha no. 48—to Chaupai line no. 1 that 
precedes Doha no. 50. 

Obviously, this is the precise reason why sage Vasistha had not interfered with 
Lord Ram going to the forest, and neither did he assertively exercise his powers and 
authority to nullify Kaikeyi’s demands that forced king Dasrath to send the Lord to 
the forest, because sage Vasistha wanted to help the Lord to accomplish his mission 
instead of creating hurdles in his path. ] 


dio, Whe fare Gat WANT Htel LAST GO Ge A BRT NN 8 
Ua ard ae AAS ols | aTat aha Ysa STP U2 
Bae Ot Aa FAs AT | AAS VACHS TAT 3 
Hae Bet Sa | sires faw Gas A ST ¥ UI 


caupa’. 


ehi bidhi sakala manoratha karahim. bacana sapréma sunata mana harahim. 
1. 

Slya matu téhi samaya patha'im. dasim dékhi su'avasaru a'im. 2. 

savakasa suni saba siya sasu. aya'u janakaraja ranivasu. 3. 

kausalyam sadara sanamani. asana di’é samaya sama ani. 4. 


In this way (as narrated in the forgoing verses), the people wished the course of events 
would turn favourable for them, and their words were so much soaked in the nectarine 
virtues of love and affection for Lord Ram that anyone who heard them also felt the 
same sort of exhilaration in his heart. (1) 
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Meanwhile, some of the maids of the mother of Sita (i.e. queen Sunayana, the wife of 
king Janak), who were sent by her to the camp of her sister queens from Ayodhya, 
came to the latter as soon as they got an opportunity to do so. They bought the news 
that their queen (Sunayana) wants to pay a visit. (2-3) 


Hearing that the mothers-in-law of Sita were free to attend her, the mother of Sita 
came to the former’s camp. 

Kaushalya welcomed her guest with due honour, and respectfully gave her a 
seat to sit down. (4) 


Ue WAg Genet FE Bint Uae Cha GA Hora HSAT 4 I 
Uete fataret ot aR factrat i ate ae forest ori Wa STAT I & 


silu sanéhu sakala duhu ora. dravahim dekhi suni kulisa kathora. 5. 
pulaka sithila tana bari bilocana. mahi nakha likhana lagi saba socana. 6. 


There was an excess of courtesy and affection on both the sides, and the two queens 
met each other with such warmth that even the hardest of souls would be mellowed if 
it witnessed the interaction between them. (5) 


Their bodies were thrilled and tears gushed out of their eyes. They had their eyes 
fixed on the ground before them even as they scratched it with the nails of their toes 
because they were so overcome with emotions that they did not know how to start a 
conversation.’ (6) 


[Note—'This meeting between Sunayana and Kaushalya was held in the backdrop of 
a great tragedy that had struck the two families. King Dasrath had died, leaving 
Kaushalya and his other queens widowed; Lord Ram and Sita were sent to the forest 
which directly affected both the families as Sita was the daughter of king Janak and 
Lord Ram a son of king Dasrath. This meeting was sort of a condolence meeting held 
between the two royal families for the first time after Dasrath’s death. The atmosphere 
was of mourning and grief. Hence, the imagery painted here refers to that atmosphere. 
A similar narration of Sita sitting down with a lowered head, staring at the 
ground before her, weeping and scratching the ground with her toe nails is described 
in Ram Charit Manas and pertains to the time when Sita went to Kaushalya as soon as 
she learnt that her husband, Lord Ram, was going to the forest. Sita wanted to 
accompany the Lord, but she was in a fix as how to seek permission from her mother- 
in-law in this regard. Looking down, weeping and scratching the ground with the nails 
of the toe without saying anything are gestures indicative of nervousness and shyness, 
with its attendant inability to boldly express what is in one’s mind. {Refer to: Ram 
Charit Manas, Ayodhya Kand, Chaupai line nos. 2-7 that precede Doha no. 58.}] 


wae fea wa tifa fer fa ota ay Het ag ae forata U 
ta ured me fates afer atent 1a oa ty a Ufa eter c ti 
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saba siya rama priti ki si murati. janu karuna bahu bésa bisurati. 7. 
siya matu kaha bidhi budhi bamki. j6 paya phénu phora pabi tamki. 8. 


Everyone was like a living image of the virtues of love and affection for Lord Ram 
and Sita. They appeared to be a personification of pity and sadness that marked the 
occasion. (7) 


The mother of Sita (i.e. Sunayana) rued that the ways of the Creator are often very 
crude and rude inasmuch as he uses the sharp razor-like edge of Vajra (the weapon of 
Indra, the king of the gods) to cut through the foam that forms on the surface of milk’, 


(8) 


[Note—'The foam on the surface of milk is extremely soft and delicate. To use a 
sharp instrument to cut through it shows how cruel and heartless the person who does 
it is. In this case, Sunayana accuses the Creator for being unwarrantedly harsh on 
everyone—for he has laid one tragedy upon another in quick succession so that no 
one gets time to breathe. ] 


qo. Gfrst ger efaraifs wet Wa edit HTT | 
We We chleh Seleh Ah AMS Mapa ATCT 228 Il 
dona. 


suni'a sudha dekhi'ahim garala saba karatuti karala. 
jaham taham kaka uluka baka manasa sakrta marala. 281. 


[Resenting the cruel, unpredictable and crafty ways the Creator works, and of his of 
being malicious towards ordinary creatures by creating unnecessary delusions for 
them so that the latter finds it hard to distinguish between the truth and the falsehood 
which in turn would serve the Creator well in his crooked plans to keep the creature 
trapped in a web of delusions and falsehood, the distraught queen Sunayana expresses 
her frustration as follows—] 


‘The Creator produces a delusion that would mislead everyone, for he creates a 
situation where one would hear that nectar is present somewhere, but when one 
actually approaches it, it turns out to be a poison’. 

All his (Creator’s) workings and actions are whimsical and harsh; they defy 
reasoning and logic. For instance, he has created countless birds of a variety of 
feathers that fill the entire world around us, birds such as crows, owls and herons that 
are of no good, but the swan, which is regarded as a symbol of purity and cleanliness, 
is limited to a distant lake known as Maan-Sarovar (located far away in the higher 
reaches of the Himalayas) which is difficult for the common man to reach’. (Doha no. 
281) 


[Note—'A similar idea is expressed in Ram Charit Manas, Ayodhya Kand, (i) 
Chaupai line no. | that precedes Doha no. 49; (ii) Chaupai line nos. 1-4 that precede 
Doha no. 119. 


2908 


*The Creator does not want creatures to be happy; he does not want them to live in 
good company and derive pleasure thereby; he would always create a situation that 
cause unnecessary tension and vexation for the creature. He created birds of so many 
different varieties, but all have some or the other kind of fault in them. He did create a 
fine bird known as the ‘swan’, but regretfully limited it to a far-away lake in the 
higher reaches of the Himalayan mountain range, making it almost out of reach of the 
common man. So what good does it serve? Could he not have made the swan live 
amongst the common folks instead of filling the world with worthless species of 
birds? 

The remorseful queen Sunayana, the mother of Sita, means that while every 
other member of king Dasrath’s household was good natured, Kaikeyi turned out to 
be the dark spot in it. She was like that malicious Creator who becomes jealous of his 
own creation, for he does not like his creatures to live a peaceful and contented life. 
Kaikeyi could not bear that the citizens would live a happy and contented life under 
Lord Ram’s reign, the Lord who was a fountainhead of compassion, grace, love and 
benevolence, but like the malicious Creator she became jealous of them, and hence 
threw the spanner in the wheel by suddenly upturning the whole cart and creating a 
situation which was just the opposite of what the citizens had hoped for. Instead of 
happiness and joy, the citizens were burdened by grief and lamentations, courtesy the 
malicious and crooked ways of Kaikeyi. 

Here, Sunayana has used the Creator as a medium to vent her disgust and 
repugnance for Kaikeyi, at her malicious nature and evil actions. | 


dio, Of ware we eta afta | fate ata ats feat fares ue 
ST Ot Ulels BS TENT | ater chfet Ga fara ala AAT 2 


caupa’. 


suni sasoca kaha débi sumitra. bidhi gati badi biparita bicitra. 1. 
jO srji pala'i hara'i bahori. bala kéli sama bidhi mati bhor'. 2. 


Hearing what queen Sunayana had said, Sumitra (the mother of Laxman) too 
endorsed her view, lamenting that the ways of the Creator (bidhi) were indeed, more 
often than not, very strange, unpredictable and malicious’. (1) 


It is such an ironical situation that the Creator is the one who creates this world, but 
instead of having any affection and compassionate feeling for it, he enjoys destroying 
his own creation, first causing its ruin and then recreating it once again to repeat the 
cycle over and over again, without having any regrets, and as if he is not certain of 
what he wants to do, just like a mischievous child who would make and destroy many 
shapes out of clay or plaster while playing with it*. (2) 


[Note—'There are umpteen numbers of verses in Ram Charit Manas that express the 
same idea. For instance: Ayodhya Kand, (i) Chaupai line no. 1 that precedes Doha no. 
47; (ii) Chaupai line no. 2 that precedes Doha no. 48; (iii) Chaupai line no. 1 that 
precedes Doha no. 49; (iv) Chaupai line no. 4 that precedes Doha no. 58; (v) Chaupai 
line no. 3 that precedes Doha no. 76; (vi) Chaupai line nos. 1-4 that precede Doha no. 
119; (vii) Chanda line no. 1 that precedes Doha no. 201; (viii) Chaupai line no. 4 that 
precedes Doha no. 202; (ix) Chaupai line no. 8 that precedes Doha no. 206. 
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*A child would make so many figures with clay or plaster, and then break it to 
remodel another set of figures according to its fancy. The child has no regrets over 
destroying its own creation. Similarly, the Creator (Bidhi) has no compunctions in 
repeatedly doing and undoing his own creation; he neither regrets nor has any feeling 
for the sufferings he is causing to others. ] 


MACH He VY A hls lana frad Ta TE Bla cE Ul 3 Ul 
HOt HA Met BT feretay 1ST AM SAM ahet Veet STAT Ul YU 


kausalya kaha dosu na kahu. karama bibasa dukha sukha chati lahu. 3. 
kathina karama gati jana bidhata. jo subha asubha sakala phala data. 4. 


Kaushalya (the mother of Lord Ram) however showed wisdom, forbearance, 
tolerance and patience when she said: ‘I feel no one ought to be blamed for anything, 
for all sorrows and joys are dependent upon one’s deeds that beget results that 
conform to the nature of the deed itself’. (3) 


The Creator has a difficult and tough task before him: he knows the type of deed a 
creature does, and what kind of reward or punishment he is entitled to in accordance 
with the deeds done by him. So, the Creator is left with no choice, for it is obligatory 
for him to reward or punish the creature according to the auspicious or the evil deed 
done by him respectively’. (4) 


[Note—'An exactly similar philosophy has been expressed by Laxman when he 
comforted and pacified the sorrowful Guha Nishad at Sringberpur: refer to Ram 
Charit Manas, Ayodhya Kand, Chaupai line no. 3 that precedes Doha no. 92—to 
Chaupai line no. 4 that precedes Doha no. 93. 

Even the guru of the gods has reiterated this view in Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 4 that precedes Doha no. 219. 

Refer also to Sumantra’s similar ovservation in this respect in Ram Charit 
Manas, Ayodhya Kand, Chaupai line nos. 5-7 that precede Doha no. 150. 


*Mother Kaushalya shows high level of wisdom here. She defends the Creator and 
says that it is wrong to blame him for all the misfortunes faced by the world. The 
Creator is himself bound by certain protocols; he has to conform to the laws and 
regulations he himself has laid down to regulate the functioning of the world he 
created, for otherwise there would be total chaos and anarchy. If the Creator punishes 
someone for the latter’s misdeeds, there is no use in grumbling, for the punished 
creature must realize that justice is being done to him, and it is he himself who is to be 
blamed for the misfortunes that have befallen him, and not the Creator, as the latter is 
simply doing his duty as a neutral judge. 

In this context, refer to the advice Sumantra, the chief minister, had given king 
Dasrath in Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 5-8 that precede 
Doha no. 150. This advice resonates with what Kaushalya says now. ] 


2a tas ate aaet & | saute fata ca faag stat 4 
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ofa Are Te Aitherst aret | fore Were STH STeIeT STAT NG 


Isa raja'i sisa sabahi kem. utapati thiti laya bisahu ami kem. 5. 
debi moha basa soci'a badi. bidhi prapancu asa acala anadi. 6. 


One must honour the Will of God, for whatever he ordains is to be accepted 
respectfully’. Everything in this world, every aspect of it, right from its origin, its 
sustenance to its destruction, is in the hand of the Supreme Lord. Whether a situation 
is liked or not by someone, whether it is nectar-like or poison-like, no purpose will be 
served by grumbling and complaining against the Lord. (5) 


Oh honourable lady (débi)! There is no purpose served by falling prey to delusions, 
and unnecessarily lamenting and expressing resentment—for the ways of the Creator 
has been the same ever since the creation came into being, from time immemorial, 
and would continue the same way till eternity. 

[This being an irrefutable fact of existence, what is the use of lamenting and 
regretting and expressing frustration over things over which one has no influence or 
control? Such attitude would only aggravate matters and make them unbearable, while 
showing calmness, courage, patience, resilience and forbearance would help one to 
overcome adversities easily.]’ (6) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 5-8 that 
precede Doha no. 255.] 


yufa fare ara St ait atfaet aha afta fra fea art io 0 
aes ad He Ae Tart | gedit safer staerata wit 2 


bhupati jiiaba maraba ura ani. sOoci'a sakhi lakhi nija hita hant. 7. 
Slya matu kaha satya subani. sukrti avadhi avadhapati rant. 8. 


[Addressing queen Sunayana, mother Kaushalya continued—] ‘Oh dear friend 
(sakhi)! Remembering king Dasrath and regretting at his death is futile and driven by 
worldly considerations of gain or loss’. (7) 


The mother of Sita (Slya matu; queen Sunayana) said: ‘Yes, what you have said is 
true. You are very noble and an epitome of virtues, and it behooves of you to speak 
such nice words of wisdom as you are the wife of the illustrious king of Ayodhya 
(king Dasrath). [Being the queen of king Dasrath and the mother of Lord Ram, it is 
expected of you that you would speak such enlightened words imbued with wisdom 
and spiritual philosophy.]’ (8) 


[Note—'To wit, the soul has no relations whatever, and every individual lives his or 
her own life independently, interacting with others only as much as is needed to fulfill 
one’s worldly obligations, and nothing more. We regret at king Dasrath’s death 
because he was the guardian and patriarch of the family, and with his death we have 
lost our great lord and king known for his excellent virtues and exemplary glories, 
even as we have become widows due to his death. But come to think of it from the 
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perspective of spiritualism and metaphysics, and we discover that it is wrong to think 
so. His soul fulfilled its duties and exited from the world; the gross physical body of 
Dasrath was not his true identity as it is of no living being, for the truth of the matter 
is that the real ‘self’ of any individual, of any living being, is the person’s soul that is 
also known as the Atma. King Dasrath had lived an auspicious life, and he died in the 
remembrance of Lord Ram. What better death can one expect to have? Hence, there is 
no sense in regretting for him.] (7) 


ao. wa wy fea wre oF et ORT Oe 
Treat feat we calfaen aife wat HT GT 222 UI 
doha. 


lakhanu ramu siya jahum bana bhala parinama na pGcu. 
gahabari hiyam kaha kausila mohi bharata kara sOcu. 282. 


[The queens contemplated over the available options before them with respect to what 
possible things could be done in order to resolve the vexed question faced by 
everyone regarding the prospect of Lord Ram returning home. ] 


Kaushalya sighed and said: ‘Lord Ram, Sita and Laxman proceeding to the forest may 
be a good thing, and certainly not something bad (as the Lord would be obeying the 
words of his father, which is an honourable thing to do). 

But what worries me most is the consequences it would have on Bharat, for I 
feel greatly concerned about his well-being and how he will cope with the prospect of 
being separated from them (for fourteen long years).’ (Doha no. 282) 


dio, Sa Wale Sea TEN At Aaa Sarah aT It 8 
wa aus W aie a IS Va Ht Hes Gat fa UH 21 


caupal. 


isa prasada asisa tumhari. suta sutabadhu devasari bari. 1. 
rama sapatha maim kinhi na ka'U. so kari kaha'um sakhi sati bha't. 2. 


[Kaushalya continued to address Sunayana—] ‘By the grace of God and your 
blessings, I have been very fortunate to have a son (Lord Ram) and a daughter-in-law 
(Sita) who are stellar examples of virtues and excellent character, making them as 
worthy of respect and praise as the waters of the holy river Ganges (“deévasari bar’’; 
the river of the gods). (1) 


My dear friend (Sakhi)! I have never taken any oath in the name of Lord Ram, I have 
never sworn in his name, but I may take the liberty to do so today as what I say now 
(in the verses that follow herein below) is absolutely true and sincere, and therefore I 
may be excused for invoking the name of my dear son Lord Ram so as to certify my 
sincerity and good faith in what I have to say. (2) 
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wed UNag ht Aid eta aE ay fee as Seite ut ¥ 
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bharata sila guna binaya bara’. bhayapa bhagati bharosa bhala’. 3. 

kahata saradahu kara mati hicé. sagara sipa ki jahim ulicé. 4. 

jana'um sada bharata kuladipa. bara bara mohi kahé'u mahipa. 5. 

kasérn kanaku mani parikhi pa'ém. purusa parikhi'ahirn samayam subha'em. 
6. 


[In these verses, Kaushalya praises Bharat in laudatory terms and expresses her 
immense appreciation for him. ] 

‘Verily indeed, in all sooth and without gainsay, Bharat’s courteous, amiable 
and polite nature, his immaculate character and excellent virtues, his glories and noble 
values, are truly great and exemplary, and so is his devotion for his elder brother 
(Lord Ram). 

It will be good for everyone to have faith in Bharat and his integrity, and to 
rely on him in all matters (because no matter what, Bharat will stand firm in his 
values, and he will never fall prey to temptations or delusions of any kind). (3) 


Even the goddess of knowledge and speech, i.e. goddess Sharda (Saraswati), would 
falter and fail to sufficiently praise Bharat’s glories. Say, is it ever possible to scoop 
out the water of the ocean by using the shell of an oyster as a ladle? 

[To wit, even as it is impossible to empty the water of the ocean by using the 
small shell of an oyster, so it is also impossible to enumerate the virtues and glories of 
Bharat in its entirety. One can just say that it is enough to trust him and offer one’s 
reverence to him.] (4) 


I have always recognized Bharat as being like a lamp in the family, someone who 
shows light to others by his own example. Nay, even the king (Dasrath) had always 
said so to me. 

[To wit, whenever we had a private audience with each other and discussed 
different matters at a personal level, my husband was all praise for Bharat. Even when 
Kaikeyi had revealed her dark side and demanded that Bharat be appointed as the 
crown prince, the king was very willing to do so. The only thing that troubled him 
was why Lord Ram should be banished to the forest for no fault of his’. But even in 
that, the king had no doubt about Bharat’s innocence. | (5) 


Just like the purity of gold is determined by rubbing it on the touchstone (kasém 
kanaku) and the value of a gem can only be determined by an expert jeweller (mani 
parikhi pa'ém), so is the character and worth of a person becomes known only when 
the time comes to test him (purusa parikhi'ahirn samayam subha'ém). 

[To wit, though we all had great respect for Bharat and always praised and 
trusted him, but his true worth and immaculate character shone like the radiance of 
the sun only when he was tested on the touchstone of time, for as soon as he came to 
know what evil has been done in his name by none other but his own mother, he was 
utterly dismayed and shocked beyond belief so much so that he had sternly upbraided 
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his mother and her co-conspirator, the maid named Manthra’, vowing never to see her 
face for the rest of his life’. He had bluntly refused to accept the crown even though 
everyone amongst the council of ministers, including his own guru sage Vasistha, 
tried to persuade him to accept it, saying that his only good lies in serving Lord Ram. 
He determined to proceed to the forest to meet the Lord and bring him back home’. 
Not only that, the way he behaved throughout the long journey to Chitrakoot, and 
even brushed aside sage Bharadwaj’s attempts to test his nature by tempting him with 
the offer of worldly comforts’, speaks volume for his excellent character. All these 
incidents prove the truth of the adage that only time helps to test a person’s real 
character, for had thing been smooth and Kaikeyi hadn’t created the mischief she did, 
Lord Ram would have ascended the throne and there would have been no chance to 
test Bharat’s true character. In fact, what seemed to be unfortunate events by others 
was actually a boon for Bharat, as these events brought out the shine in Bharat’s 
character and unequivocally established his glories in the realm of history, to be 
cherished for all times to come. | (6) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 that 
precedes Doha no. 31—to Chaupai line no. 8 that precedes Doha no. 32. 


*Refer to: Ram Charit Manas, Ayodhya Kand, Doha no. 160—to Chaupai line no. 5 
that precedes Doha no. 163. 


*Refer to: (a) Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes 
Doha no. 162; (b) Geetawali Ramayan, Uttar Kand, verse no. 37. 


“Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 2 that precedes Doha 
no. 174—to Chaupai line no. 8 that precedes Doha no. 183. 


Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes Doha 
no. 213—to Doha no. 215.] 


BTfad SI HT STAT ANT | Glee GAS GAMAT ANT 9 
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anucita aju kahaba asa mora. soka sanéham sayadnapa thora. 7. 
suni Surasari Sama pavani bani. bha'im saneha bikala saba rani. 8. 


But I do acknowledge that whatever I have said in favour of Bharat is not at all 
sufficient to describe how noble and a thorough gentleman he actually is, because 
when someone is in grief and overcome with the burden of sorrow, one’s wisdom is 
clouded, and one loses one’s ability to express one’s true feeling sufficiently and in 
clear terms. 

[To wit, Bharat is so nice and so thoroughly a gentleman that all that I have 
said in his favour is just like scratching the surface of his glories. This is because I am 
so overwhelmed with sorrow and grief that I am not able to do full justice to him in 
his praise.]’ (7) 
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Hearing these words of Kaushalya, words that were as pure and rejuvenating as the 
waters of the holy river Ganges, all the queens! felt exhilarated with a surge of 
affection for Bharat. (8) 


[Note—'One point is to be remarked here—and it is that this meeting was attended by 
queens Sunayana, the mother of Sita and the wife of king Janak, Kaushalya, the 
mother of Lord Ram, and Sumitra, the mother of Laxman. But Kaikeyi was absent; no 
mention of her is made anywhere. 

The reason is that she was so ashamed of herself and overcome with a sense of 
guilt*1 that she preferred to hide herself in her camp and avoid public glare. She was 
stared at with contempt and repugnance by anyone who happened to be near her. One 
selfish act of Kaikeyi, at the instigation of her wicked maid Manthra, had made her a 
pariah for the rest of her life. {*1 = Ram Charit Manas, Ayodhya Kand, Chaupai line 
no. 1 that precedes Doha no. 273.}] 


alo, THIACM he att at arg ef fafa | 


al fasenhite aecute drole Weng Sata Nl 223 I 
doha. 


kausalya kaha dhira dhari sunahu débi mithilési. 
ko bibékanidhi ballabhahi tumhahi saka'i upadési. 283. 


Kaushalya politely told queen Sunayana: ‘Oh respected and honourable queen. Thou 
art the wife of a wise and enlightened king Janak, so who can advise you as to what 
the truth is and what is not. 

[To wit, since thy husband, king Janak, is so highly knowledgeable and wise, 
it is naturally expected that whatever I have told thee about Bharat must be already 
known to thee. I had no intention to try to remove any doubts that thou might have 
vis-a-vis Bharat and his character, for I know that thou art fully aware of the facts and 
that nothing is hidden from thee. Yet, I took the liberty to vent my feelings before thy 
honourable self just in a friendly manner as part of a courteous conversation, and 
there is nothing more to it.]’ (Doha no. 283) 


[Note—Kaushalya felt that it might have been wrong on her part to focus her entire 
conversation with Sunayana exclusively in praising the character of Bharat as if 
Janak’s family harboured some sort of doubt about him, and therefore it ought to be 
clarified that Bharat was a nice person and not the villain as he may appear to be. 

So, Kaushalya collected herself and made up for her seemingly unnecessary 
comments regarding Bharat. She thought that it would have been more better if she 
had asked about the welfare of king Janak and his family, about how they fared, and 
about the next course of action, instead of spending her time praising Bharat as if she 
was consciously trying to cover up his guilt and hide his subtle bad character by 
polishing it with superficial praise. | 


dio, UMW at staae Us | Tot ails meet GaEATS Ue 
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at Wet Wey te Sara AL Sey ATT HT ATT 3 
Te WAS Wet A Atel 1 te Ate Ae cra ATT Ut ¥ UI 


caupa’. 


rani raya sana avasaru pa'l. apani bhamti kahaba samujha’. 1. 
rakhi‘ahim lakhanu bharatu gavanahim bana. jaum yaha mata manai 
mahipa mana. 2. 

tau bhala jatanu karaba subicari. morém socu bharata kara bhari. 3. 
gurha sanéha bharata mana mahim. rahérm nika mohi lagata nahim. 4. 


[Kaushalya continued—] ‘Oh queen (Sunayana)! Whenever you find an opportunity, 
please speak to the king (Janak) and give him an advice as if you were speaking on 
your own initiative. 

[Let him feel that this advice is from your side, and don’t give him any hint 
that I have suggested it to you, for it would not look nice and decent if he comes to 
know that I have asked you to speak to him on my behalf. Since you are his wife, you 
have the right to discuss things with him in confidence. See, after the death of king 
Dasrath, king Janak is the most senior member of our two families, and therefore it 
becomes obligatory for him to intervene in this matter resolutely, with a firm mind. ] 


(1) 


Advise him that it would be good to keep Laxman and send Bharat to the forest with 
Lord Ram’, if this option appears proper to the king for implementation. [Just make 
this suggestion to king Janak, and tell him that if he thinks it proper and fit, it can be 
done this way to resolve the vexed issue.] (2) 


So, if the king finds this option right and proper after due diligence and paying careful 
thought to it, then he must make an effort to give effect to it. 

I am very worried about Bharat and his fate (because I fear that if he is 
compelled to return to Ayodhya without Lord Ram, then he may die just like his 
father had died in grief of separation from Lord Ram). (3) 


Verily, Bharat has deep sense of love for Lord Ram, and I have serious doubts if he 
would like to live at home without the Lord; I have apprehension of some grave 
consequences unfolding with regard to this matter.’ (4) 


[Note—'We have already read that sage Vasistha has also made similar suggestions, 
and it was gladly accepted by Bharat*1. 

Bharat himself had made a similar offer to Lord Ram*2, and so if it was 
proposed to him officially, he would grab the opportunity with all cheer. 

{Refer: *1 = Ram Charit Manas, Ayodhya Kand, Doha no. 256 along with 
Chaupai line nos. 3-8 that precede it. 

*2 = Ram Charit Manas, Ayodhya Kand, Doha no. 268 along with Chaupai 
line no. 2 that follow it.}] 


ae Gus UA Set Ta 1 AST AS IT HST TH TT HG 
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lakhi subha'u suni sarala subani. saba bha'i magana karuna rasa rani. 5. 
nabha prastna jhari dhan'ya dhan'ya dhuni. sithila sanéham sid'dha jogi 
muni. 6. 


Seeing how simple hearted Kaushalya was and hearing her unpretentious words, all 
those who were present there were overwhelmed with respect for her, declaring that 
she was an embodiment of compassion, kindness and grace’. (5) 


Flowers showered down on her from the sky” even as applause for her resonated in all 
the directions. Even great mystics, recluses and sages felt overwhelmed with affection 
for her (Kaushalya). (6) 


[Note—'Kaushalya’s sincerity was very infective; it was evident to all that what she 
was saying came from the depth of her heart. Her facial expression and gestures, and 
the unpretentious way she expressed that she fears for the welfare of Bharat more than 
anything else, as well as her lavish praise for him in the face of his being the primary 
cause for her own son Lord Ram being sent to the forest and made to endure so much 
hardships there, made all those who heard her very appreciative of Kaushalya’s 
greatness and the nobility of her heart. 


*The gods had showered flowers on Kaushalya from the heavens. ] 


ag thrarg faut aha wa ae aft eit aftrat Hes 9 
afer cs aT ST Stet TT A APT Sat Steet cu 


sabu ranivasu bithaki lakhi rahé'U. taba dhari dhira sumitram’ kahé't. 7. 
debi danda juga jamini biti. rama matu suni uthi sapriti. 8. 


The entire royal household was speechless for some time. Then, Sumitra gathered her 
wits together to break the silence. (7) 


Sumitra said to Kaushalya: ‘Oh honourable madam (débi)! Nearly two hours of the 
night have already elapsed. [It is getting too late in the night. So we must take leave of 
each other for the time being. ]’ 

Hearing her, Lord Ram’s mother (Kaushalya) got up politely to end the 
meeting. (8) 


@o. afturs afar ace we ate Afara | 
Bat at ata Sa la ch fafarera Geral Vex 

doha. 

bégi pa'u dhari'a thalahi kaha sanéham satibhaya. 

hamareém tau aba isa gati kai mithilésa sahaya. 284. 
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She (Kaushalya) told queen Sunayana very courteously: ‘Please return to your camp 
(as it is getting late in the night). Verily, we have God as our only refuge, and at the 
same time our only hope lies with king Janak.'’ (Doha no. 284) 


[Note—'While taking leave of Sunayana, Kaushalya exhorted her to persuade her 
husband, king Janak, to assertively intervene and resolve the issue. Kaushalya 
expresses her helplessness as her own husband was dead, and going by her experience 
during the meeting held at Ayodhya, she doubted if sage Vasistha would have any 
influence on anybody, because she had witnessed that Bharat swept aside Vasistha’s 
advice and refused to accept the crown inspite of the sage trying his best to prevail 
upon Bharat to accept it. So this being the case, she was skeptical if Vasistha would 
be able to steer the course of events in a positive direction. 

The gods she knew won’t help; after all, they hadn’t done anything positive till 
now. So in this backdrop, she says that the only hope she had was from king Janak.] 


dio, Aka ate aM oer forte | sepia te Uret TATAT ue Ul 
ote stad site fara aeent | carer at wa Wea 2 
Wy so rag street 1 stir eps Fire fare fers ere 3 


caupal. 


lakhi sanéha suni bacana binita. janakapriya gaha paya punita. 1. 
débi ucita asi binaya tumhari. dasaratha gharini rama mahatari. 2. 
prabhu apané nicahu adarahim. agini dhuma giri sira tinu dharahim. 3. 


Observing how much Kaushalya had love and respect for everyone, and how 
courteous she was as was evident from the way she spoke politely, the beloved wife 
of king Janak (“janakapriya”; Sunayana) bowed down to clasp her august feet (gaha 
paya punita)’. (1) 


Sunayana replied: ‘Oh honourable and noble lady (dé@bi)! It is very appropriate for 
you to speak so kindly and politely to me, and to submit your request to me in a 
prayerful mode’, for it is expected of you to be so nice and courteous as you are the 
wife of the illustrious king Dasrath and the mother of Lord Ram (both of whom are 
renowned for their gracious nature, politeness, good manners and excellent virtues). 


(2) 


It indeed behooves of a great person of an exalted stature to be humble and polite with 
others in all matters (and it goes down well with their noble upbringing and high 
stature). 

See for instance, the ‘fire’ (which is considered pure and holy, and is revered 
by everyone as it is used to make offerings during a religious ceremony) holds the 
‘smoke’ over its head and allows it to hover overhead, and similarly the mighty 
‘mountain’ does not feel shy in holding the humble ‘twig’ over its top and sides, and 
allowing it to flourish there (instead of crushing it underneath, and preventing the 
latter from riding on its top)’. (3) 
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[Note—'In Hindu society, the parents of the groom are regarded with respect by the 
parents of the bride. Therefore, Kaushalya, being the mother of Lord Ram and the 
senior-most queen of the groom’s family, she was deemed to be senior to Sunayana, 
the mother of Sita. Hence, it was appropriate for Sunayana to bow before and touch 
the feet of Kaushalya instead of the other way round. 

As far as Kaushalya’s feet being called “august”, it is also apt for she was the 
mother of Lord Ram, the eldest of the four brothers and a revered prince. 


*What did Kaushalya say to Sunayana in a polite way which the latter refers to here? 
The answer is found in Ram Charit Manas, Ayodhya Kand, Doha no. 283 along with 
Chaupai line nos. 1-4 that follow it, and we have just a while ago read all about it. 


*The ‘fire’ occupies a respected place, is brilliant by its inherent nature, gives life and 
warmth, and is considered as holy and purifying, while the ‘smoke’ is dark and 
chocking, and symbolic of things that are not pure and holy, characters just the 
opposite of fire. Yet, the fire has no regrets to let the smoke live on its top and rise up 
above its head to snake upwards in the sky as a sign of its misplaced sense of 
greatness and high stature. But this physical phenomena does not in any way reduce 
the high and noble stature of the ‘fire’ vis-a-vis the lowly standing of the ‘smoke’. On 
the contrary, it shows how courteous and polite the fire is in letting the smoke hover 
on its head. 

Similarly, the ‘mountain’ is so lofty and majestic in comparison to the lowly 
and humble ‘twig’ or a ‘tree’, but it never feels insulted if the twig or the tree grows 
on its top. On the contrary, it shows how noble and gracious the mountain is by 
allowing the inconsequential twig or the tree to boldly and proudly stand erect on the 
top of the mountain which humbly accepts this arrogance and haughtiness of the 
former. 

The simple idea is that those who are really great and noble do not mind if 
those who are much lowly and junior to them feel a bit of happiness to show-off 
themselves. This gesture of showing courtesy and graciousness to others, no matter 
how lowly and humble the latter may be, only elevates a noble person to a higher 
pedestal than what he or she already occupies, and it elicits respect from others for 
that person. | 


Aah US HUA WT a | Aer Mars ASS AAA Ul ¥ 1 
TH BT ANY ST HTS at Gee fe ferent AS HG I 


sévaku ra'u karama mana bani. sada sahaya mahésu bhavani. 4. 
ra'uré anga jogu jaga ko hai. dipa sahaya ki dinakara sohai. 5. 


[Reciprocating Kaushalya’s courtesy, Sunayana further said:] ‘The king (Janak) is at 
your service at all times and with all his abilities; he will not shy in serving your 
interests with his actions, his intelligence and his words. Meanwhile, Lord Mahesh 
(Shiva) and goddess Bhavani (Shiva’s divine consort, goddess Parvati), are always 
there to help us all. (4) 
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However, who is competent enough to be of any special help to you (for you are able 
in all respects). Say, can an ordinary earthen lamp aid the sun to light up the world?1 


(5) 


[Note—'Sunayana means that the mother of Lord Ram and the queen of late king 
Dasrath, i.e. Kaushalya, occupies a high stature in society; she is wise, well respected 
by everyone, and her words are obeyed by all. This being the case, her seeking help 
from king Janak shows how courteous and humble she is, because she is competent 
enough to decide on any issue based on its merit by her own, instead of seeking any 
other person’s help. It is like asking the humble oil lamp to help the sun to illuminate 
the world. That the lamp is requested to help the sun to light up the world is done only 
to show respect to the lamp; it is a noble gesture on behalf of the sun which actually 
does not need any help from any quarter to illuminate the world.] 


U4 Wg oF GR A HY | stat staergy HRS TAL & Ut 
SAT ANT AT TSI 1S aAalS STUY STITT ACTIN U1 
ae ae water cfs Urea | efer 7 Sls HEM AM ATT UN 2 UI 


ramu ja'i banu kari sura kaju. acala avadhapura karihahim raju. 6. 
amara naga nara rama bahubala. sukha basihahim apanérn apanem thala. 7. 
yaha saba jagabalika kahi rakha. debi na ho'i mudha muni bhasa. 8. 


Lord Ram would go to the forest to fulfill his obligations towards the gods (which is 
to eliminate the scourge of the cruel demons), and then he would return to Ayodhya to 
be crowned as the king and rule over it. (6) 


With this success (elimination of the tyrannical rule of the demons), the Lord would 
restore order in the world so that the gods (in the heaven), the serpents (representing 
the creatures of the subterranean world), and the humans (and all other living beings 
living on the surface of the earth) would be able to live peacefully and happily in their 
respective abodes by the courtesy of the strength of Lord Ram’s arms. (7) 


Oh honourable madam (débi)! All this has already been pronounced by sage 
Yagyawalkya, and the sage’s words cannot go in vain.’' (8) 


[Note—'Refer to: Ram Charit Manas, Baal Kand, (i) Chaupai line nos. 1-2 that 
precede Doha no. 30; (ii) Chaupai line no. 1 that precedes Doha no. 44—to Doha no. 
47. 

Yagyawalkya was a great sage of his time. Even king Janak had accepted the 
sage’s exalted stature as the most wise and enlightened sage of his time, and 
acknowledged him as one of his gurus, for Janak had engaged Yagyawalkya in a 
personal one-on-one question-answer session regarding esoteric questions pertaining 
to metaphysics and spiritualism, and was so impressed by the sage’s knowledge and 
wisdom that he accepted to be initiated by the latter and accept him as his moral guide 
and preceptor. There is an Upanishad called the ‘Brihad Aranyaka Upanishad’ 
belonging to the Shukla Yajur Veda tradition where a detailed narration is available 
which elaborately describes these incidents. {Refer: Brihad Aranyaka Upanishad, 
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Cantos 3 and 4. This humble author has written an elaborate commentary on this 
Upanishad in English as part of his voluminous work on all the 108 Upanishads in 
English. It is available on-line at the same site from where the esteemed reader had 
accessed this Book ‘Ram Charit Manas’.} 

This being the case, it is expected that Sunayana would be aware of the story 
of Lord Ram as narrated by this great sage, for it is certain that her husband, king 
Janak, too must have heard it either directly from Yagyawalkya, or indirectly from 
someone else who must have himself heard it being narrated by the sage.] 


ao. stat cafe oT UR Un sift fea fea fara aA | 


faa eae Farag cat cei Bsa Us tl Btu UI 
doha. 


asa kahi paga pari péma ati siya hita binaya suna’i. 
Siva sameta siyamatu taba call su'ayasu pa'i. 285. 


Saying this, Sunayana bowed at the feet of Kaushalya, and requested her to give 
permission to Sita so that she can accompany her mother (Sunayana) to her own 
camp. 

After this, having obtained permission from Kaushalya, Sita’s mother left her 
to go back to her own camp accompanied by Sita. (Doha no. 285) 


dio, fra uftafe fact aeet ist af sinq atta ate set ne 
are ae Stent eat | aT ae facet ferare forest 2 1 


caupa’. 


priya parijanahi mili baidéhi. jo jéhi jogu bhamti téhi téhi. 1. 
tapasa bésa janaki dékhi. bha sabu bikala bisada bisési. 2. 


Sita (“baidéhr’”; the daughter of king Janak who was also known as ‘Videha’) met and 
greeted the dear ones from her parent’s family (who had accompanied king Janak and 
queen Sunayana to Chitrakoot) in accordance with their status in the family hierarchy 
as well as her personal equation with them’. (1) 


When they saw Sita dressed as a hermitress, they were shocked and agitated beyond 
measure as an overwhelming sense of sorrow filled their hearts”. (2) 


[Note—'Some, such as her close family members, the attendants of the palace where 
she was born and grew up, her maids and close associates, and her friends etc., were 
very close to Sita while she grew up and lived in Janakpur. All had come to meet her. 
Then there were other members of the camp, such as the wives of the citizens of 
Janakpur and wives of Brahmins, who too loved Sita but were not as close to her at a 
personal level were some of her friends who had played with her during her childhood 
days, as well as the attendants of the royal household who had seen her born, grow up 
and get married. To wit, every individual had a different set of equation with Sita, and 
she met all of them in accordance with it. 
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*This was the first time the female members of king Janak’s camp had seen Sita. The 
last time they had seen her was in her bridal finery in Janakpur, wonderfully dressed 
and wearing glittering ornaments behooving a princess of a great kingdom who was 
just married to a fine prince of another great kingdom, and was about to leave her 
parental home for her husband’s home in Ayodhya. 

Thus, the sight of Sita dressed like someone living a life as a hermit in the 
forest shocked her kinsfolk beyond measure. It was a very sorrowful and painful 
experience for all her friends and relations. 

Earlier we have read that a similar shock was felt by the male members of 
king Janak’s party when they saw Lord Ram in the habit of a hermit; all were 
overcome with grief and distress—apropos: Ram Charit Manas, Ayodhya Kand, 
Chanda line nos. 1-4 that precede Doha no. 276.] 


Trem THA Wt stag Us | act sete fra Sat ars 3 I 
wire Os SW Seat | OTe Ure OH UT AT 


janaka rama gura ayasu pa'l. calé thalahi siya dékhi a’. 3. 
linhi la'i ura janaka janaki. pahuni pavana péma prana ki. 4. 


Meanwhile, king Janak (who was sitting with other senior members of both the 
camps) took permission from sage Vasistha (the guru of Lord Ram; “rama gura’”’) 
and went to his own camp so that he can meet his daughter Sita. (3) 


Janak lovingly embraced his beloved daughter Janaki (i.e. Sita) with the greatest of 
affection and respect he could muster for her, for he loved her as dearly as his own 
life’. (4) 


[Note—'A heart-touching scene is described in Ram Charit Manas of the moment 
when Lord Ram’s marriage party was about to depart from Janakpur for Ayodhya. No 
sooner king Janak had learnt of the departure of the marriage party from Janakpur, but 
he was overwhelmed with sorrows and the prospect of separation from his dear 
daughter whom he loved as dearly as his own life. The final moments of parting are 
heart-wrenching and would bring out tears from the most hardened of souls. This 
episode is narrated in great detail in Ram Charit Manas, Baal Kand, Chaupai line no. 
1 that precedes Doha no. 333—to Chaupai line no. 3 that precedes Doha no. 339. {To 
be more specific vis-a-vis king Janak’s overwhelming sense of grief when he learnt 
that the groom’s party was making preparation to depart, refer to: Baal Kand, Chaupai 
line no. 4 that precedes Doha no. 339—to Chaupai line no. 3 that precedes Doha no. 
339; | 


ST SANS Bah STAT | TS IT A AS TINT & 
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ura umagé'u ambudhi anuragi. bhaya'u bhipa manu manahun’ payagi. 5. 
siya saneha batu barhata joha. ta para rama pema sisu soha. 6. 


An ocean symbolizing his emotions and love for his daughter swelled high in his 
heart, and it appeared that his Mana (heart and mind) had been transformed into a 
personified form of Prayag’. (5) 


Janak’s love and respect for Sita grew by the moment in an imperceptible way just 
like the huge banyan tree present on the banks of Triveni that grows gradually over 
time’. 

And on this symbolic tree, there was present a magnificent young fruit in the 
form of love for Lord Ram that Sita had for her Lord, a fruit that gave glory and 
magnificence to the tree (ta para rama péma sisu soha), and which Janak too very 
much appreciated’. (6) 


[Note—'“Prayag” is that sacred place where three holy rivers, viz. the Ganges, the 
Yamuna and the Saraswati, meet at a spot known as ‘Triveni’, i.e. the meeting place 
of three rivers. 

It is obvious that when three rivers meet each other there would be a great 
turbulence in the water; it would heave and splash in every direction. Besides this 
physical factor, there is another interesting point to note about Triveni—and it is that 
though it is believed to be the meeting point of ‘three rivers’, yet only ‘two’ are 
visible on the surface, viz. Ganges and Yamuna, while the ‘third’, Saraswati, is 
believed to be under the surface, probably as a subterranean river. 

In the present analogy, Sita and Janak represent the two visible rivers, while 
the joy of meeting each other and the mutual love between a father and his daughter 
were hidden from view like the invisible third river. 

This place known as Prayag is called the ‘king amongst all the holy places’; it 
is regarded as very holy, sacrosanct and pure. Hence, by using the metaphor of Prayag 
in relation to the meeting of Janak and Sita, it is impressed that this meeting had all 
the ingredients of auspiciousness and the purity of love and affection that exist 
between a loving father and his devoted daughter who has proved her stellar character 
and virtues by living up to her father’s expectations by upholding the laws of Dharma 
and the duties of a loyal and faithful wife. 

Hence, the purity of affection that Janak had for Sita acquires a special quality, 
a special significance, and is therefore compared to “Prayag”. Indeed, Janak was 
mightily proud of his daughter for upholding the laws of Dharma and being diligent 
towards her responsibilities by accompanying her husband, Lord Ram, to the forest to 
share his fate and sufferings like a loyal and faithful wife is expected to do inspite of 
everyone trying to convince her not to do so*1. By her actions, Sita had brought glory 
to both the families, of her father Janak as well as her father-in-law king Dasrath. In 
fact, Janak and his family were all praise for Sita and lauded her virtues in lavish 
terms*2. 

[Refer: *1 = Ram Charit Manas, Ayodhya Kand, (i) Doha no. 57—to Chaupai 
line no. 4 that precedes Doha no. 68 (mother Kaushalya and Lord Ram); (11) Doha no. 
78 along with Chaupai line nos. 3-8 that precede it (king Dasrath). 

*2 = Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-6 that precede 
Doha no. 287 herein below. } 
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“There is a huge ‘Banyan Tree’ known as “Akshaya Vat” on the banks of Triveni. It is 
believed to be as old as Triveni itself. It has deep roots and is believed to be an eternal 
tree. 

Here, this analogy implies that the affection Janak had for Sita was eternal and 
firmly rooted, and it grew more robust when Janak came to know of his daughter’s 
decision to join Lord Ram when he was going to the forest. Sita’s actions had made 
Janak proud of her, and his love and affection for her, as well as esteem and high 
thinking of her, grew manifold times. It became as deep and robust as the ‘Akshaya 
Vat’ on the banks of Triveni. 


*The most important component of all this was the “virtue of love for Lord Ram” that 
everyone had, a virtue that united everyone by a common thread, and was equally 
appreciated by all. It was this love for the Lord that compelled Sita to abandon the 
comforts of her home and accompany the Lord to the forest*1; it was this love for the 
Lord that had swept king Janak off his feet when he had first met the Lord*2, and 
later on even at the time of departure of the groom’s party from Janakpur for 
Ayodhya, Janak was overwhelmed with it so much so that he could not conceal his 
affection for the Lord*3. 

{Refer: *1 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 that 
precedes Doha no. 64—to Chaupai line no. 4 that precedes Doha no. 68. 

*2 = Ram Charit Manas, Baal Kand, (i) Chaupai line no. 6 that precedes Doha 
no. 215—to Chaupai line no. 7 that precedes Doha no. 216; (ii) Chaupai line no. 4 that 
precedes Doha no. 217. 

*3 = Ram Charit Manas, Baal Kand, Chaupai line no. 2 that precedes Doha 
no. 341—to Chaupai line no. 7 that precedes Doha no. 342.}] 


Parsiteat aft Ta fora SH LSA SS STS STATA U9 
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cirajivi muni gyana bikala janu. burata laheé'u bala avalambanu. 7. 
moha magana mati nahim bidéha ki. mahima siya raghubara sanéha ki. 8. 


Those sages who had eternal lives and were embodiments of Gyan (gnosis; those who 
were highly wise, self-realised and enlightened) too became upset when they came to 
learn about how Janak was moved when he met Sita. But however, they regained their 
composure when they realized that Janak was moved because his daughter had 
immense love for Lord Ram, whom Janak treated as his own son’. (7) 


Verily indeed and without gainsay, king Videha was not under any kind of delusions 
nor was he trapped in a web of attachment and worldly relations that had made him so 
emotionally moved when he met Sita, but actually it was his love for Lord Ram 
(whom he knew to be a manifestation of the Supreme Being)’ that had made him so 
emotional at the time. (8) 


[Note—'To wit, the great sages felt happy that the reason why Janak lost his famed 
composure was that he was overwhelmed with respect for his daughter Sita as she had 
great love for Lord Ram. Janak too loved Lord Ram intensely, and he treated the Lord 
as his own son. So therefore, the sages drew comfort from the fact that everyone had 
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great love and respect for Lord Ram, and it was the common thread of love for the 
Lord that bound everyone in an eternal bond of kinship. 


*Refer to: Ram Charit Manas, Baal Kand, (i) Chaupai line no. 6 that precedes Doha 
no. 215—to Chaupai line no. 7 that precedes Doha no. 216; (ii) Chaupai line no. 4 that 
precedes Doha no. 217; (111) Chaupai line no. 2 that precedes Doha no. 341—to 
Chaupai line no. 7 that precedes Doha no. 342. 

It is to be remarked especially that king Janak has been called “Videha” here. 
The word means one who is detached from his physical body at the spiritual level; 
one who is detached from the gross body and remains aloof from how it interacts with 
and influenced by the external world of sense objects. This being the case, it 
apparently seems contradictory that while Janak is expected to be detached from 
worldly relationships and hence deal with Sita in a neutral way, though she might be 
his daughter, and stand true to his title of being called ‘Videha’, yet he was greatly 
moved and emotionally upset at the time he met her because huge waves of love and 
affection buffeted his inner being. 

The answer is that it was because Sita reminded king Janak of Lord Ram, and 
her devotion for the Lord reminded the king of his own devotion for the Lord—whom 
he knew to be a personified form of the Supreme Lord and the Father of the world. 
This love was therefore not of a worldly kind; it was a transcendental and a pure form 
love that exists between the soul of an individual living being and the Supreme Soul 
of this creation that is the parent of the individual’s soul. It’s like the love that 
naturally exists between an infant child and his doting father. This is why the phrase 
“lahe'u bala avalambanu” have been used in the main text of these verses, for a 
father finds no other pleasure that is greater then being able to shower his love on his 
child, and in times of distress the father finds solace in his child, and clasping the 
latter to his bosom gives him great comfort. ] 


ao, faa faq arg we aa facet A at Say 


entra eta ets was aeng fart ui 22g 1 
doha. 


siya pitu matu saneha basa bikala na saki sambhari. 
dharanisutam dhiraju dharé'u sama'u sudharamu bicari. 286. 


The mother and father of Sita had become very emotional and were so overwhelmed 
with affection for her that they found it difficult to control themselves. 

They however comforted Sita and told her: ‘Oh daughter of mother Earth 
(dharanisutam)'! Have courage in this time of adversity, and be happy that you are 
following the auspicious and the right path of Dharma.”’ (Doha no. 286) 


[Note—'Sita is called the “daughter of mother Earth” because she was discovered in a 
pitcher while king Janak was cleaning the ground to perform a fire sacrifice. This is 
clearly narrated in Veda Vyas’ “Adhyatma Ramayan’, Baal Kand, Canto 6, verse nos. 
59-60. 

The use of the word “dharanisutam” is very significant here, for it clearly 
implies that both Janak and Sunayana had known that Sita was not their biological 
daughter. Hence, their affection for her revolved around the fact that Sita loved Lord 
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Ram very dearly and had sacrificed her life for the sake of the Lord, and not because 
she was their daughter. 


*Janak and Sunayana appreciated the fact that Sita had honoured the great tradition of 
in the society that a wife should be loyal and faithful to her husband, that she must 
share the joys and sorrows of her husband, that she must dedicate her life to him, and 
that she must sacrifice her own comforts in favour of her husband’s comfort. This is 
exactly what Sita had told Lord Ram while she was convincing him to take her along 
with him to the forest. {Apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line 
no. 8 that precedes Doha no. 64—to Chaupai line no. 8 that precedes Doha no. 67.} 
These qualities in Sita were appreciated by her parents when they comforted 
her and told her that she had done the right thing by following the path of Dharma. | 


dio, are aa wa faa cet | tas Ug Ub fora eu 
Ufa utes feu Got ath LATS Tat AT He AT HTS Il 2 11 


caupa’. 


tapasa besa janaka siya dekhi. bhaya'u pému paritosu bisési. 1. 
putri pabitra ki'é kula do'u. sujasa dhavala jagu kaha sabu ko't. 2. 


When Janak saw Sita attired in the habit of a hermitress, he felt very contented, and 
affection for her blossomed in his heart’. (1) 


Janak said to Sita: ‘Oh daughter (putri)! Thou hast brought laurels to both our two 
families (i.e. thine parent’s family, as well as the family of thine parents-in-law); thou 
hast indeed sanctified both the families. 

In all sooth, thine conduct hast been lauded the world over, and everyone who 
became aware of thy response to adversities and misfortunes have unanimously 
declared that thine stellar virtues and glories hast illuminated the world (like the 
brilliant and taintless light of the sun). [Oh my dear daughter, thou havest shone a 
light to others and set a benchmark for all future generations to emulate.]? (2) 


[Note—'The difference between the response of king Janak when he saw Sita dressed 
as a hermitress and other members of his family is very stark. We have read a little 
while ago*1 that when Sunayana took Sita with her to meet other members of her 
family, such as her kith and kin, her childhood friends, her close companions, her 
attendants who had served her since her infant days, and associates who were very 
close to her during her days at her parent’s home prior to her marriage, they were all 
shocked and utterly distressed when they saw Sita in the attire of a forest-dwelling 
hermit. 

But now we read that Janak has expressed his satisfaction, and goes on to add 
that Sita has brought laurels to the family by her conduct. Janak shows no sign of 
regret or sorrow at seeing his daughter in a hermitress’ habit. This behooves well for 
him as he lived up to his famed title of being ‘Videha’*2, which implies he had the 
reputation of being an enlightened king who remains detached from all worldly 
affairs, who remains dispassionate and uninvolved in matters related to the gross 
body, and therefore he knows that actually there is no real relationship between any 
two individuals in this world, as the ‘true self? of a person is not his or her gross 
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physical body but it is the Atma that is the ‘true self’, and the Atma has no 
relationships. 

Though this is true that Janak remained dispassionate most of the time, yet we 
have seen that sometimes he is affected and seems to be emotionally involved, as was 
the case when he met Sita when a surge of affection overwhelmed his heart and he 
embraced her like any worldly father would do when he meets his dear daughter after 
a long time, and especially under difficult conditions*3. But then, it has been 
immediately clarified that this emotional reaction of Janak had a sublime aspect to it: 
he had been overwhelmed with love for Sita not because she was his worldly daughter 
but because she had proved by her conduct that she is a true and ardent devotee of 
Lord Ram, the manifested form of the Supreme Being, and as a true devotee for 
whom no other relationship matter but his dear Lord, and who would sacrifice 
everything in order to serve his or her Lord, Sita too had sacrificed everything so that 
she can serve Lord Ram in the forest. Janak has acknowledged that Sita was not his 
daughter in the conventional meaning of the word, for she was the ‘daughter of 
mother Earth’*4; he had only adopted her. This being the case, even from a practical 
point of view, there is no reason why Janak should be too much emotionally attached 
with her. 

Hence, the only bond that existed between Janak and Sita was the common 
respect, dedication, devotion, love and affection that they had for Lord Ram. So, the 
meeting between Janak and Sita was more like a meeting between two loving 
devotees of Lord God rather than between a father and his daughter. 

{Refer: *1 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 2 that 
precedes Doha no. 286. 

*2 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes 
Doha no. 286. 

*3 = Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 4-5 that precede 
Doha no. 286. 

*4 = Ram Charit Manas, Ayodhya Kand, Doha no. 286.} 


*Janak’s comments assume significance in the light of what he had advised her at the 
time of her departure with Lord Ram for her in-law’s home—that she ought to live a 
righteous life, honour the virtues and traditions for which her family is renowned, as 
well as follow all the principles and rules of conduct that are mandated for a married 
woman by the scriptures and traditions. {Apropos: Ram Charit Manas, Baal Kand, 
Chaupai line no. 1 that precedes Doha no. 339.} 

Even Sita’s close friends and her mother, queen Sunayana, had advised her 
regarding the many rules that a married lady ought to remember and follow in her life. 
{Apropos: Ram Charit Manas, Baal Kand, Chaupai line nos. 6-71 that precede Doha 
no. 334.} 

Obviously, this advice includes how a wife should invariably share the 
sorrows and joys of her husband throughout her life. For a wife, the best thing for her 
is to serve her husband under all circumstances. This fact is endorsed in another 
context when we read that Parvati’s parents had advised her exactly this thing after 
her marriage with Lord Shiva, at the time when she was leaving her parents to go with 
her husband to his abode in Mt. Kailash. {Refer to: Ram Charit Manas, Baal Kand, 
Chaupai line nos. 2-3 that precede Doha no. 102.} 

Hence, Sita’s decision to join her husband, Lord Ram, in his journey to the 
forest was a most welcome decision on her part, and her worldly father, king Janak, 
expresses his immense satisfaction with her conduct on this account. ] 
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fata arak ania ak ant iraq abe far sis Her i 3 
THT stats ater HT TST 1 US few Arey PAT TAT Il ¥ I 


jiti surasari kirati sari tori. gavanu kinha bidhi anda karori. 3. 
ganga avani thala tini baréré. ehim ki'é sadhu samaja ghaneré. 4. 


The river of thine glories hast much surpassed the glories of the holy river Ganges 
itself, and it has spread thine fame and unequivocally established it in all the corners 
of the world created by the Creator—.e. in the entire universe consisting of numerous 
worlds (bidhi anda karori)’. (3) 


River Ganges has given glory to only three places on earth (though it flows through 
an extensive area of land mass)°, but your goodness and virtues have found a 
respectful place in the hearts of countless pious souls and sages (who love Lord Ram 
and are devoted to him)°.’ (4) 


[Note—'This is merely a figure of speech to say a simple thing that Sita’s excellent 
conduct has been lauded by everyone in the world, and she has become famous by the 
virtue of her deeds and character. 


*River Ganges originates in the higher reaches of the Himalayan mountain range, at a 
place called ‘Gangotari’. It is a glacier that feeds this river. After cascading down the 
mountains, the river descends on the plains and traverses its path eastwards to finally 
enter the eastern ocean, known as the “Bay of Bengal’, at a place known as ‘Ganga- 
Sagar’ in the east coast of India. 

There are three places during the long course of the river through the plains 
that are regarded as holy and have been assigned the honour of being great pilgrim 
centers. These are (i) Haridwar, at the foothills of the Himalayas, (11) Prayag, also 
known as Triveni, in central India, and (iii) Ganga-Sagar, the place where Ganges 
meets the eastern ocean. 


*But Sita has found an honourable place in the heart of every saint and pious soul who 
love Lord Ram and is devoted to him, as she is not only his consort who is very dear 
to the Lord, who had dedicated herself and her life in the service of the Lord, but she 
was also a personified form of goddess Laxmi, the Mother Goddess and the divine 
consort of Lord Vishnu who had manifested himself as Lord Ram. From a 
metaphysical point of view as enunciated in the Upanishads, such as the Ram Tapini 
Upanishad, Ram Rahasya Uanishad, and Sita Upanishad, Sita represents Maya while 
Lord Ram represents the Supreme Being known as Brahm. In this context, refer also 
to: Ram Charit Manas, (a) Baal Kand, (i) Chanda line nos. 1-3 that precede Doha no. 
51; (41) Chaupai line nos. 2-3 that precede Doha no. 246; (b) Ayodhya Kand, (iii) 
Chanda line nos. 1-2 that precede Doha no. 126; (c) Uttar Kand, (iv) Chanda line nos. 
1-2 that precede Doha no. 14; (v) Chaupai line no. 8 that precedes Doha no. 48; (vi) 
Doha no. 85-a. ] 
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Uff fag ug cite song i fire antes fea die Gere ig 0 


pitu kaha satya sanéham subani. siya sakuca mahum’ manahum samani. 5. 
puni pitu matu Iinhi ura la'l. sikha asisa hita dinhi suha’l. 6. 


Her father (king Janak) had spoken the truth in praise of Sita, but it made her feel very 
so shy and abashed out of embarrassment for being praised so highly in public that 
she seemed to drown in an ocean of discomfiture. [This shows how modest she was. ] 


(5) 


Meanwhile, her mother (Sunayana) repeatedly embraced her and clasped her to her 
own bosom even as she blessed Sita and gave her many good advices that would 
stand her in good stead in life’. (6) 


[Note—'Refer also to Ram Charit Manas, Baal Kand, Chaupai line nos. 2-7 that 
precede Doha no. 334 where we read a similar narration at the time of Sita’s departure 
from Jankpur to go with her husband, Lord Ram, to her new home in Ayodhya. | 


wefa a ate aeafa wa oral i gat cae Tort vet are I 9 0 
aie wea UR Wares WH 1 eee Meet HS ATS lf I 


kahati na siya sakuci mana mahim. ihant basaba rajanim bhala nahim. 7. 
lakhi rukha rani janaya'u ra'd. hrdayam sarahata silu subha'u. 8. 


Sita was hesitant to express her view that it would not be proper for her to stay there 
(in her father’s camp) during the night. [To wit, Sita wished to return to her hermitage 
and stay with Lord Ram as was her daily routine. She did not think it fit to spend the 
night away from Lord Ram, in her parent’s camp.]| (7) 


The queen (Sunayana) realized what was in the mind of Sita (for surely Sita must 
have hinted it to her mother that it was getting late in the night, and that she wanted to 
return back to the hermitage, as it would not be proper for her to stay at her parent’s 
camp for the night, away from her husband), and she confided about it with the king 
(Janak). 

Both of them, i.e. Janak and his wife Sunayana, were greatly impressed by the 
good nature and virtues of Sita. (8) 


ao. arecan fate afe faa faer athe ara 
chat ae fat oe Tifa TPT Gents art Vc UI 
doha. 
bara bara mili bheénti siya bida kinhi sanamani. 
kahi samaya sira bharata gati rani subani sayani. 287. 


Both the parents repeatedly embraced Sita most affectionately, and respectfully gave 
her their permission to leave. 
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After Sita left, the king and the queen sat down to talk with each other. At this 
opportunity, the good queen told her husband politely about Bharat and his doleful 
condition’. (Doha no. 287) 


[Note—'We have read earlier that when Kaushalya had met Sunayana, the 
misfortunes that had befallen upon the family were discussed in detail, and during it 
the subject of Bharat and his sorrowful condition was talked about at length between 
them*1. Kaushlaya had requested Sunayana at that time to seek an appointment with 
king Janak, and at the opportune moment raise the subject of Bharat and what 
probable course of action can be taken with regards to finding an acceptanble solution 
to the vexed issue present before everyone. Sunayana had agreed to do so. Kaushalya 
had also expressed her opinion that it would not be proper for Lord Ram to return 
home before the fourteen years had ended as it would violate the words of king 
Dasrath. Since he is dead now, it becomes all the more imperative to keep his words. 
So she had suggested that Bharat should accompany Lord Ram in the forest, and 
Laxman should return home*2. Sunayana had assured Kaushalya that she would take 
up the matter with her husband, king Janak, and do her best as suggested by the 
Kaushalya*3. 

{Refer to: *1 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 4 that 
precedes Doha no. 281—to Doha no. 283. 

*2 = Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-5 that precede 
Doha no. 284. 

*3 = Ram Charit Manas, Ayodhya Kand, Doha no. 284—to Chaupai line no. 8 
that precedes Doha no. 285.} 

This was the best time for Sunayana to discuss the matter with her husband, 
for they were alone in the night and had ample time to talk in private. It was the last 
opportunity that Sunayana had, for the very next day a grand conference would be 
held, and the issue at hand—i.e. who will proceed to the forest and who will return 
home—would be discussed and finalized then. If she lost this opportunity, it may be 
too late for her. So, after Sita left her parents’ camp to go back to her hermitage, 
Sunayana asked her husband to spare some time for her so that she can talk with him 
in private regarding Bharat and what probable line of action that would be acceptable 
to all could be taken. During the course of this conversation, Sunayana eloquently told 
king Janak about Bharat’s condition as briefed by Kaushalya. ] 


dio, GP WUret Utd Alas AT Geta Get APS ATS Ul 8 Ul 
We Uae TAT oleh TT LAT AST AT Aad FAT Ul 2 


caupal. 


suni bhupala bharata byavaharu. sona sugandha sudha sasi saru. 1. 
mudé sajala nayana pulake tana. sujasu sarahana lagé mudita mana. 2. 


When the king heard the conduct of Bharat (especially certain aspects of it that was 
not public but limited to his interaction with Kaushalya and others who were close to 
him)', he concluded that Bharat and his character were a rare amalgam of fragrance 
and gold’, or represented the essence of the ambrosia meant for the gods that is said to 
be stored for their in the moon*, which is the believed to be the heavenly receptacle 
for it. (1) 
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The king was so overwhelmed with reverence and affection for Bharat that he closed 
his eyes that had become wet with tears even as his body felt a thrill passing through 
it. 

Janak began to lavishly praise Bharat’s glories and virtues with an exhilarated 
heart and mind (mudita mana). (2) 


[Note—'King Janak had already heard about Bharat and his conduct through his 
spies—apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 271 along with 
Chaupai line no. 1 that follow it. 

Now, these spies learnt only those things that were public knowledge—such 
as the meeting that was held to persuade Bharat to accept the crown and his refusal to 
do so, and his decision the proceed to the forest to meet Lord Ram and ask for 
forgiveness as well as persuade the Lord to return. But these spies had no way to 
know what happened within the walls of the palace, of what transpired when Bharat 
met his mother Kaikeyi and Kaushalya; they also did not know what opinion 
members of his family had for him. It’s very natural that a mother would know many 
things about her son that others aren’t aware of. Hence, when Sunayana told king 
Janak what Kaushalya had told her, the king felt mightily pleased, and his opinion of 
Bharat was raised to a higher level. 


*Gold is a metal that has no fragrance of its own. But suppose if some subtle fragrance 
is added to it by some means, and an ornament is crafted from this scented gold, it 
would be nothing short of a miracle and a unique masterpiece of jewelry that would 
be priceless. It would spread its fragrance naturally and anyone who wears it would be 
drawing attention from all those around. 

Similarly, the stellar character of Bharat, his righteousness and good conduct, 
his sense of probity and propriety were so exemplary that king Janak praised him as 
being a rare jewel of an exceptional quality. 


*The moon is the receptacle for the ambrosia that the gods use. Hence, Bharat’s 
conduct and his character are rejuvenating and invigorating for the soul in as much as 
by his conduct Bharat has shown what ‘devotion’ (Bhakti) for Lord Ram, the 
Supreme Being, actually means, and how it can be actually practiced. This will be 
more marked later on in the story when we read more about Bharat and how he lived 
a life doing severe penance and observing austerity after returning to Ayodhya, which 
was highly praised and glorified by all the great saints and sages of the time. 
{Apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 2 that precedes Doha 
no. 324—to Sortha (Doha) no. 326.}] 


Waa Uy Fake aera | aca Hart wat set fortress ui 3 
ea Usa Salas | sat Marafa A Wares tt XU 
at ofa aie oa afearal las care wlet Sarfet F Bret UG I 


savadhana sunu sumukhi suldocani. bharata katha bhava bandha bimocani. 3. 
dharama rajanaya brahmabicaru. iham jathamati mora pracaru. 4. 
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so mati mori bharata mahimahi. kahai kaha chali chu'ati na chamhi. 5. 


Recovering his composure, the king told Sunayana: ‘Oh gentle lady with pretty face 
and eyes (Sumukhi, sulocani), please pay attention to what I have to say. The story 
of Bharat (that narrates his conduct, virtues and character, as well as his devotion for 
and dedication to Lord Ram), is so holy and purifying that it enables a person to find 
liberation and deliverance from the snare of this gross mundane existence. 

[This is because it teaches the person who listens it carefully how to have 
devotion for Lord Ram, how to dedicate one’s life and all its deeds to Lord Ram, how 
one should be loyal to the Lord and brush aside all criticism and adversities that stand 
in the way of his submission before the Lord. Bharat’s story teaches one ‘Bhakti’, the 
stellar spiritual virtue of having devotion and love for the Lord God.] (3) 


It is true that I have some reasonable understanding and knowledge of subjects 
pertaining to the principles of Dharma (that relate to the virtues of righteousness, 
probity, propriety, ethics and noble conduct in one’s life), to the principles of polity 
and statecraft, as well as the metaphysical philosophy as enunciated in the scriptures 
that deal with Brahm (the Supreme Self represented by the cosmic Consciousness). 

[I can discuss on any of these topics at length with confidence, and I can safely 
say that I have some depth of knowledge vis-a-vis these subjects. | (4) 


But to speak the truth, this intellect of mine (that has access to the aforesaid esoteric 
subjects) fails when it comes to understanding the glories and virtues of Bharat in 
their entirety. So, how can I be competent to say anything or express my opinion of 
the exemplary character and stellar virtues of Bharat. 

Indeed, in all sooth and without gainsay, I must concede that my so-called 
wisdom and intellectual prowess are unable to come even within reach of the shadow 
of Bharat’s glories and virtues no matter what stratagem they adopt, so therefore it is 
impossible for me to do justice to Bharat by attempting to actually describe his 
virtues, glories and character sufficiently.’ (5) 


[Note—'King Janak was famed for his wisdom, intelligence and knowledge of 
virtually all topics under the sun. Yet he acknowledges here that he fails to fathom 
Bharat’s true glories and the immensity of his virtues vis-a-vis his devotion for Lord 
Ram and his dedication to the Lord. This is a great tribute to Bharat for it comes from 
king Janak who was one of the most illustrious, wise, knowledgeable and enlightened 
person of that age. ] 


fafa wate steatea fia ane | cnfa caries ger afeg ferarte i & 1 
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Wed Ud Tae aa le aha arankt ofa Pax eng ttc 
bidhi ganapati ahipati siva sarada. kabi kobida budha bud'dhi bisarada. 6. 


bharata carita kirati karatuti. dharama sila guna bimala bibhuti. 7. 
samujhata sunata sukhada saba kahu. suci surasari ruci nidara sudhahu. 8. 


2932 


[In the following three verses, king Janak lists great souls all of whom find immense 
joy and derive a lesson for themselves when they hear Bharat’s glorious virtues and 
the purity of his devotion for Lord Ram. ] 


The Creator (Brahma), Lord Ganesh (the chief of the attendants of Lord Shiva), the 
Lord of the subterranean world (i.e. Lord Sheshnath, the legendary Serpent), Lord 
Shiva, goddess Sharda (Saraswati, the goddess of learning, wisdom and speech), wise 
poets and expert bards, those who are learned and intelligent, those who pride 
themselves for their knowledge and wisdom, et al --- (6) 


--- Bharat’s glories, virtues and character, his conduct and goodness, his allegiance to 
the principles of Dharma, his courteousness and good manners, and all other qualities 
that he possesses are so exemplary and auspicious that --- (7) 


--- They provide immense joy and happiness to all those (such as the ones listed 
herein above, for instance) who understand them and hear about them (samujhata 
sunata sukhada saba kahu). 

Indeed and in all sooth, Bharat’s glories and virtues as well as his exemplary 
conduct are as purifying as the waters of the holy river Ganges, the river of the gods. 
In fact, they are so sweet, refreshing and rejuvenating for the soul that they put to 
shame even the ability of pure nectar to grant these blessings to the creature.'’ (8) 


[Note—'In this context, refer also to: Ram Charit Manas, Ayodhya Kand, Doha no. 
326 along with Chaupai line nos. 3-8 and Chanda line nos. 1-4 that precede it.] 


@o. Fraft qa Fea geq arg ara aa PT 
walest ae for ae aa facet Ala Peary Ul Wee Ui 


doha. 


niravadhi guna nirupama purusu bharatu bharata sama jani. 
kahi'a suméru ki séra sama kabikula mati sakucani. 288. 


Janak continued to extol Bharat’s glories: ‘There is no measurement of his qualities. 
There is no person with whom Bharat can be compared. In fact, one must regard 
Bharat as unique, and one like his own self. 

Say, can the weight of the mighty mountain known as ‘Sumeru’ (where the 
gods live) be ever compared to the meagre weight known as a ‘Sera’ (Séra)'? 

Verily, this is why the intellect and wit of the wisest of persons fail to narrate 
the glories of Bharat (because it is beyond their reach).’ (Doha no. 288) 


[Note—'The ‘sera’ is an Indian measurement of weight that is equivalent to 2 pounds. 
How can the mighty mountain known as the ‘Sumeru’ be ever weighed in terms of the 
‘sera’? It is just like the case of trying to measure the distance between two farthest 
galaxies using the meagre scale of centimeters and inches; it’s sheer madness even to 
think of doing so. Likewise, it is not possible for anyone to comprehensively describe 
the glories, virtues and qualities of Bharat. Even the learned ones who can 
comfortably explain the Upanishads and expound on their metaphysical philosophy 
would throw their hands up to surrender if asked to describe the glories, the virtues 
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and the qualities of Bharat, especially that pertains to his personal equation of Bhakti 
that he has for Lord Ram, i.e. his devotion for and dedication to Lord Ram.] 


dio, Sha dale aed araett | Pht ere A TY TAT 8 
Utd siftra ae Sa Tat Uae a a Peele TSP U2 


caupa’. 


agama sabahi baranata barabarani. jimi jalahina mina gamu dharani. 1. 
bharata amita mahima sunu rani. janahim ramu na sakahim bakhani. 2. 


Further glorifying Bharat, king Janak said: ‘It is impossible for anyone to describe the 
glories and virtues of Bharat in entirety just like the case of it being impossible for a 
fish to walk on dry land. (1) 


Listen oh Queen (Sunu rani)! Bharat’s greatness is so immense that even Lord Ram 
cannot narrate it fully, though of course the Lord is aware of it.’ (2) 


at aan ard squire i fra fare eat Part ARS Hes TS I 3 U1 
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barani sapréma bharata anubha'u. tiya jiya ki ruci lakhi kaha ra’t. 3. 
bahurahim lakhanu bharatu bana jahim. saba kara bhala saba ké mana 
mahim. 4. 


Even as he lavishly praised Bharat and extolled his glories, king Janak had also 
sensed what his wife wished in her heart and wanted to share her views with him. So 
the king said--- (3) 


‘If Laxman returns home and Bharat proceeds to the forest in his stead, it would a 
welcome move and liked by everyone, for this is what everybody wants’. (4) 


[Note—'How did Janak know that this option was a viable alternative that would be 
liked by everyone, and Bharat would gladly accept it? 

Well, there are two possibilities: One is that Sunayana had herself briefed 
king Janak of this possibility while she was telling him about what she learned of him 
during her conversation with Kaushalya—apropos: Ram Charit Manas, Ayodhya 
Kand, Doha no. 287. 

The other is that sage Vasistha had told the king about this offer which was 
made by the sage himself and accepted by Bharat during their meeting earlier*1, and 
later on openly made by Bharat personally during his meeting with Lord Ram in the 
first conference held between them*2. We must note that before coming to meet Sita, 
king Janak was sitting and conversing with sages, and it is especially mentioned that 
he took permission from sage Vasistha to leave so that he could go to his camp to 
meet Sita*3. Hence, sage Vasistha had ample time to tell the king about the most 
viable option that might be acceptable to all. 
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{Refer: *1 = Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 3 and 8 
that precede Doha no. 256. 

*2 = Ram Charit Manas, Ayodhya Kand, Doha no. 268 along with Chaupai 
line nos. 1-2 that follow it. 

*3 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 3 that precedes 
Doha no. 286.}] 


ofa ata Utd TEST at ifr weitfa sag Ale arent & It 
Wd Stata GAS AAA cht | Tea Ty ST AAT HH & I 


debi parantu bharata raghubara ki. priti pratiti ja'i nahirn taraki. 5. 
bharatu avadhi sanéha mamata ki. jadyapi ramu sima samata ki. 6. 


But my honourable lady (debi), it is not possible to fully understand and judge the 
extent of mutual love and affection that exist between Bharat and Lord Ram, the 
exalted Lord of the illustrious family of king Raghu (raghubara); it is beyond 
conception and imagination. (5) 


For while Bharat is to be regarded as an epitome of the divine virtues of love and 
affection (for Lord Ram), the Lord himself is a perfect example of one who treats 
everyone alike, without distinction between any two individuals. 

[Therefore, I don’t see why Lord Ram will side with Bharat and concede to his 
request to let him accompany the Lord to the forest at the cost of sending Laxman 
back home, for it is well known that Laxman’s love, affection and devotion for the 
Lord is no less than that of Bharat. Hence, I don’t think Lord Ram will displease 
Laxman just in order to oblige Bharat, for the Lord treats all individuals alike, and 
since both Laxman and Bharat have equal love and devotion for him, it is unlikely 
that he would prefer one over the other.]'’ (6) 


[Note—'This is king Janak’s take in response to Sunayana’s proposal that it would be 
welcomed if Bharat is given permission to accompany Lord Ram to the forest by 
replacing Laxman who would be advised to return home. 

Janak says that he has strong reservations in this regard for he doubts very 
much if this option would work, even though everyone may approve of it. The reason 
Janak cites is very logical—that since Lord Ram is known to be dispassionate and 
neutral, since he knows that both Laxman and Bharat love him dearly, that they are 
equally devoted to him, it is obvious that the Lord would find it impossible to side 
with one in order to oblige him or accommodate him and displease the other in the 
process. 

Besides, there was another ticklish problem. King Dasrath had given his word 
to Kaikeyi that Bharat would get the throne, for this was the main reason why Kaikeyi 
had raised a storm and wanted to remove Lord Ram from the scene to prevent him 
creating any obstacle in Bharat’s path by putting forward his claim to the throne by 
the virtue of his being the eldest of the four brothers, and hence has the right to inherit 
the crown. On the contrary, Laxman was not bound by any conditions; he was not 
even in line to be declared as a crown prince by Dasrath, for there was no mention of 
it at any time. Laxman had accompanied Lord Ram to the forest out of his own free 
will, with the full knowledge of the king who had not objected to this. Hence, if 
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Bharat is to go to the forest and Laxman was to be sent back, it would be a double 
violation of the words of Dasrath—because, one, Bharat does not get the crown, and 
two, he goes to the forest instead, neither of which Dasrath had wished. 

These arguments simply mean that this solution— of Bharat accompanying 
Lord Ram to the forest, and Laxman returning home— is not workable, for it is sure 
that Lord Ram would not let Laxman down by ordering the latter to go back to 
Ayodhya, as it would break Laxman’s heart. It ought to be noted at this juncture that 
the Lord had himself given Laxman his permission to come along to the forest*1, so 
would it not mean that the Lord is going back on his own words if he tells Laxman to 
return at this point of time? {*1 =Ram Charit Manas, Ayodhya Kand, Doha no. 72 
along with Chaupai line no. 1 that follow it.}] 


TRAST CAA GES AT 1 TAT AT TS TS Fare no 
ares fakes wa wT Ag 1 ais cha Ua UA Aa TEU CI 


paramaratha svaratha sukha saré. bharata na sapanéhum’ manahuni niharé. 
7. 
sadhana sid'dhi rama paga nehu. mohi lakhi parata bharata mata ehu. 8. 


[Continuing with his praise for Bharat, king Janak says:] ‘Bharat pays no attention to 
anything such as what is good for his fate in the spiritual sphere (paramaratha) or 
what would serve his interests in the worldly realm (Svaratha). 

He has never paid any heed to what would give him happiness and joy either 
in the present world of wakefulness, or in the world of his dreams. (7) 


In my view, as far as Bharat is concerned, there is only one source that would give 
him all sorts of happiness and successes in this world, and it is to have undiluted 
affection for the august feet of Lord Ram.’ (8) 


ao. ME aa a Ufereals Was WA TAS | 
HRS TF Aly GAS TA Hes YU facvaTsS Ul 228 Il 
doha. 


bhoréhun bharata na pélihahirn manasahum rama raja'i. 
kari'a na sOcu sanéha basa kahé'u bhupa bilakha'i. 289. 


Concluding his views vis-a-vis Bharat and his relationship with Lord Ram, Janak 
became overwhelmed with emotions as said to Sunayana: ‘In my opinion, Bharat 
would never go against the wishes of Lord Ram under any circumstance. Hence, you 
must not be unduly perturbed in this regard due to your affection for him (Bharat)."’ 
(Doha no. 289) 


[Note—'King Janak told his wife Sunayana that she must desist from getting unduly 
upset about the prospects of what course the things would take with regards to the 
outcome of the conference between Lord Ram and Bharat. She must not insist that he, 
i.e. king Janak, should put pressure of any kind during the meeting in order to 
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influence Lord Ram to take Bharat with him and let Laxman return home. It would be 
best to leave it to the Lord to decide the matter, for if the Lord does not want Bharat to 
disobey their father Dasrath by going with him to the forest even though Bharat would 
like to do so, then it is sure that Bharat would prefer to obey the Lord and keep his 
wish above everything else. Lord Ram may also not like to make Laxman feel sad and 
betrayed if he allows Bharat to accompany him to the forest and order Laxman to 
return home. Surely, Lord Ram will not let Laxman down at any cost. Hence, the 
option of Laxman returning home and Bharat replacing him is not feasible. 

Bharat has such a close relationship with the Lord, a relationship that exists at 
a transcendental level of the Consciousness, that the two can converse with each 
other, they can share each other’s views and wishes on any given subject, at a plane 
that no other person can understand. This idea is amply clear in what Janak says in 
Chaupai line nos. 5 and 7-8 that precede this Doha no. 289 herein above. ] 


dio, WH Ud TA a Seed | fafa cafate were aa sitet it eu 
TS GAT We ST SIT 1 STS VTS AL ST OTT UN 2 
caupal. 


rama bharata guna ganata sapriti. nisi dampatihi palaka sama biti. 1. 
raja samaja prata juga jagé. nha'i nha'i sura pujana lagé. 2. 


The night passed very quickly as if in an instant while the couple (king Janak and his 
wife Sunayana) fondly recounted the different virtues and glories of Lord Ram and 
Bharat. (10 


As the day dawned the next morning, both the royal camps (Janak’s and Bharat’s) 
woke up from their sleep. People took their daily bath and offered worship to the 
gods. (2) 


T Fels We Us Tau late UM alot SES Ue Il 3 I 
AA Wd USM Feat Vater fornet STATA TEST tt ¥ 


ge naha'i gura pahim raghura’l. bandi carana bole rukha pa’. 3. 
natha bharatu purajana mahatari. soka bikala banabasa dukhari. 4. 


Lord Ram took his bath and went to meet his guru, sage Vasistha. The Lord paid his 
respects at the holy feet of his guru, and having received the latter’s permission, the 
Lord said --- (3) 


‘Oh Lord (natha)! Bharat, the citizens and the mothers—all of them are enduring 
hardships and suffering a lot in the forest'. (4) 


[Note—'In this context, refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai 
line nos. 4-8 that precede Doha no. 248 where we read that Lord Ram had approached 
sage Vasistha and said a similar thing. ] 
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fea wars Us fafaere aga fears IT Ged Hera I & UI 
Sfad Sis Gls Hifaat Are | feat Gast HT UT Sa Ug 


sahita samaja ra'u mithilésu. bahuta divasa bha'é sahata kalesu. 5. 
ucita ho'i so'i kiji'a natha. hita sabahi kara raurém hatha. 6. 


Not only the citizens of Ayodhya, but even the king of Mithila (i.e. king Janak) and 
his party have also been suffering for so many days. (5) 


Oh Lord, therefore it’s my earnest request to thee to do something that is fit for this 
occasion. Everyone’s good and welfare lie in thy hands’. (6) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that 
precedes Doha no. 248.] 


aa cafe sift apa Ts IAP Ue cia ict BUTS U1 9 1 
re fay Wa Pact TS SST 1H UE SE UST AATST I CI 


asa kahi ati sakucé raghura'u. muni pulake lakhi silu subha'u. 7. 
tumha binu rama sakala sukha saja. naraka sarisa duhu raja samaja. 8. 


Saying this (as narrated herein above), Lord Ram (the Lord of the Raghus; 
“raghura'u”) felt very hesitant to elaborate anything further or say anything 
decisively in the matter under the present situation’. 

Sage Vasistha was thrilled to observe Lord Ram’s polite manners and good 
nature. (7) 


The sage said: ‘Oh Lord Ram! Without you, all the comforts and pleasures of home 
and the world at large are like hell for the subjects of both the kingdoms (i.e. for the 
people of Ayodhya as well as Janakpur)’. (8) 


[Note—'Lord Ram wished that sage Vasistha, being the senior most sage in the 
company as well as the Lord’s revered guru, must intervene decisively and chalk out a 
plan that would end the stalemate. The Lord was very upset by the suffering everyone 
was subjected to because of him, and he saw no way out of the vexed issue as he was 
obliged to proceed to the forest in order to fulfill his twin mandates, one being to obey 
his father’s words, and the other being the eliminating the demons. Both these two 
objectives would fail if he yielded to emotions and accepted Bharat’s and others’ wish 
to return home to Ayodhya. Hence, the Lord sought sage Vasistha’s guidance in this 
regard. 


°To wit, a devotee would want nothing else but closeness with the Lord so that he can 
serve the Lord he loves dearly from his heart. Material comforts and pleasures of the 
gross world do not attract him in the least. 

The sage mentions the subjects of two kingdoms—viz. “duhu raja samaja”, 
a clear reference to Ayodhya and Janakpur, for these were the two kingdoms that 
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were directly affected by the developments. The effect on Ayodhya is obvious and 
apparent because it was the kingdom of which Lord Ram was the prince, while that on 
Janakpur will be clear when we remember that it was the maternal home of Sita. It 
ought to be noted here that citizens of both the kingdoms had assembled at Chitrakoot 
in an attempt to persuade Lord Ram to return home. Those from Ayodhya had come 
with Bharat, while those from Janakpur had come with king Janak, the father of Sita 
and father-in-law of Lord Ram. The sufferings were equal for both the camps. 

We must remember that a similar sentiment was expressed by the people of 
Ayodhya at the time Lord Ram departed for the forest*1, and also by Bharat later 
on*2. 

{Refer: *1 = Ram Charit Manas, Ayodhya Kand, Doha no. 84 along with 
Chaupai line nos. 4-8 that precede it. 

*2 = Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-6 that precede 
Doha no. 178.}] 


do. WIN tae hagas Ga 


ase ats ad Grete We forete ferete fate ara it 280 I 
doha. 


prana prana ké jiva ké jiva sukha ké sukha rama. 
tumha taji tata sohata grha jinhahi tinhahi bidhi bama. 290. 


Oh Lord Ram! You are at the core of life itself; you are the very essence of one’s 
soul; and you are the primary joy amongst the host of joys that exist in this world. 

[To wit, there is no life without you; there is no soul without you; and there is 
no joy and happiness without you.] 

If anyone abandons you or turns away from you to find happiness and joy in a 
home, then surely and without gainsay the Creator is opposed to such a person. 

[To wit, a person is most unfortunate and stupid if he turns away from Lord 
God and finds attraction in the affairs of the gross mundane world. Such a__ person 
dooms his own destiny and is responsible for all the sufferings in life. Since the 
Creator is the one who had written about the person’s destiny, it is said here that the 
Creator is unfavourable towards this person as he has motivated this person to turn 
away from the Lord God represented by Lord Ram.]* (Doha no. 290) 


[Note—'A similar idea is also expressed elsewhere in Ram Charit Manas. For 
instance, refer to: (a) Baal Kand, Chaupai line nos. 6-7 that precede Doha no. 117; (11) 
Chaupai line no. 2 that precedes Doha no. 217; (b) Ayodhya Kand, (iii) Chaupai line 
no. 7 that precedes Doha no. 56; (iv) Chaupai line no. 6 that precedes Doha no. 74. 


*Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 5-7 that 
precede Doha no. 84; (ii) Chaupai line nos. 4-5 that precede Doha no. 280.] 
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caupa’. 


so sukhu karamu dharamu Jari ja'u. jaham' na rama pada pankaja bha't. 1. 
jOgu kujogu gyanu agyanu. jaham nahim rama péma paradhani. 2. 
tumha binu dukhi sukhi tumha tehim. tumha janahu jiya jo jéhi kéhim. 3. 


Where there is no love and devotion for the holy feet of Lord Ram, let all other 
blessings of the world such as happiness and joy, as well as merit accrued by such 
things as doing auspicious deeds and upholding the principles of righteousness, 
probity and propriety be burnt and reduced to ash. 

[To wit, if one does not have love and devotion for the Lord God, then all 
other joys, merits and blessings of the world become null and void for him; they are 
useless and without any value for him.] (1) 


If love for Lord Ram is not the central theme of Yoga and Gyan, if this is not their 
aim and objective in one’s life, then such Yoga and Gyan are worthless. 

[To wit, that ‘Yoga’ (meditation and contemplation that helps a person to 
establish oneness with the Lord God; the spiritual practice that brings about the union 
of the individual’s soul with the supreme Soul of creation) in which attainment of 
Lord Ram is not the aim or which does not have the Lord as its focal point, and that 
‘Gyan’ (gnosis; knowledge of the Truth; spiritual wisdom) that does not focus on 
Lord Ram and leads to God-realisation—both of them are fruitless and useless. ] (2) 


Without you everyone is unhappy; and whosoever is happy is because he has you with 
him. 

[To wit, the only way by which a person can find true happiness and peace in 
life is to be near to you, and hold you dear to his heart. This is the key to happiness 
and blissfulness in life.]' (3) 


[Note—'Sage Vasistha told Lord Ram: “That comfort and happiness, that deed and 
ritual, and that Dharma (duty and religious observance) in which there is no devotion 
for Lord Ram and which does not arouse love and submission for Lord Ram’s lotus 
like feet—let all them be burnt down. Any union should be regarded as sorrowful and 
bad, any knowledge should be deemed to be as useless as ignorance—if they do have 
love for Lord Ram as the main component. If anyone is happy it is because of you, or 
because of your company, or because you reside in his heart, or because you are 
pleased with him, and if anyone is unhappy it is because of the opposite 
circumstances than these. 

Let all Sukha (happiness and comfort), Karma and Dharma (deeds and laws of 
conduct) burn down where there is no love for the holy feet of Lord Ram. All 
righteous efforts become unrighteous, all good fortunes and luck turn to be 
misfortunes and ill-luck, and all types of knowledge and wisdom become as worthless 
as false and misleading knowledge—when there is no love for Lord Ram, or where 
love and devotion for the Lord does not dominate such efforts, such knowledge and 
such fortunes.”’] 
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ra'ura ayasu sira sabahi kem. bidita krpalahi gati saba nikem. 4. 
apu asramahi dhari'a pa'u. bhaya'u sanéha sithila munira'U. 5. 
kari pranamu taba ramu sidha’é. risi dhari dhira janaka pahim a’é. 6. 


[Sage Vasistha continued: ] ‘Oh Lord (ra'ura)! Thy majesty’s commands are to be 
accepted by all with a bowed head. [To wit, whatever you decide, whatever you say, 
whilst be accepted by everyone without questioning it. No one wouldst challenge it; 
no one wouldst ask questions. ] 

Thine merciful and compassionate self (krpalahi) art fully acquainted with the 
situation and all its aspects, as well as what everyone wants, and what wouldst be in 
their best of interests. [Oh Lord, thou knowest the different options that are available. 
This being the case, I have nothing to say in the matter. Thou art wise and intelligent; 
thou art an expert in all spheres and competent to take correct decisions on all matters 
after weighing all the pros and the cons. Hence, my humble submission is that instead 
of asking me to something to resolve the vexed issue, thou art ought to intervene in 
the matter and pronounce a course of action, which I assure thee, wouldst be accepted 
by one and all. Thou art compassionate, gracious and judicious; thine decision is sure 
to factor in all aspects of the matter, and wouldst be for the welfare and good for 
everyone in the long run; it wouldst be in the larger interests of not only the two 
societies of Ayodhya and Janakpur, but also the people of the world at large, as well 
as the gods. So therefore, my view is straight and simple: please take a final call on 
the matter and pronounce your decision.]' (4) 


Please return to thy hermitage (whilst I shalt go and brief king Janak about our 
meeting, so that further steps can be initiated in coordination with each other).”’ 

Saying this, the sage who was like a king in the society of sages (munira'U) 
became overwhelmed with affection (for Lord Ram). (5) 


Thereafter, Lord Ram bowed his head reverentially before the sage and departed from 
there (to return to his own hermitage). 

The sage, meanwhile, got up patiently and went to meet king Janak (to brief 
the latter about the conversation he had with Lord Ram). (6) 


[Note—'Ram Charit Manas, Ayodhya Kand, Doha no. 269. 


“We can easily conclude here that sage Vasistha has declined to intervene personally 
in the matter and suggest any direct solution to the vexed issue. The reason is 
obvious—he was fully aware of who Lord Ram actually was, and the primary reason 
why the Lord had gone to the forest. To wit, Vasistha knew that Lord Ram was not an 
ordinary human being but a manifested form of the Supreme Being who had come to 
earth with the primary mission of eliminating the scourge of the tyrannical reign of 
the demons so that the rule of law and principles of Dharma, that had taken a beating 
under the relentless onslaught of the ferocious demons, can be restored in the world, 
and people can live in peace. This objective can only be achieved if Lord Ram 
proceeds with his journey to the forest, and beyond to Lanka, the island infested by 
the demon race. 
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Further, the sage was also aware that Lord Ram loved all his three brothers, 
i.e. Laxman, Bharat and Shatrughan, equally, and therefore it would not be possible 
for him to take side with one and offend or cause sadness to the other for no fault of 
his. 

Hence, the wise sage decided to remain neutral in the matter, and let Lord 
Ram instead decide the matter, for the sage was sure that, one, the Lord’s decision 
would be judicious, and two, that it would be accepted by all concerned. ] 


Te Seat Te Fale GAT | Met VAS AMT GET N9 
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rama bacana guru nrpahi suna’é. sila sanéha subhayam suha’é. 7. 
maharaja aba kiji'a so’. saba kara dharama sahita hita ho’. 8. 


Whatever Lord Ram had told sage Vasistha', the latter recounted it before king Janak 
while emphasizing on the Lord’s courteous and good nature, his modesty and 
humility, and other excellent aspects of the Lord’s character. (7) 


After that, the sage said to king Janak, ‘Oh Great King (maharaja)! Please do 
something now that would conform to the principles of Dharma (i.e. would be in 
accordance to the principles of righteousness, probity, propriety, ethical conduct and 
good behaviour) besides being for the good and welfare for everyone.”’ (8) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 3-7 that 
precede Doha no. 290 herein above. 


°A very interesting observation can be made here. As any reader would have noted by 
now, no one amongst the seniors, such as Lord Ram himself*1, as well as sage 
Vasistha*2 and king Janak*3, wants to directly intervene. Everyone is putting the 
burden on the other person’s shoulders; everyone is deferring the matter and desisting 
from making any pronouncement. But in the end, all were of the unanimous view that 
what Lord Ram says would be accepted*4. 

{Refer: *1 = Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 8 that 
precedes Doha no. 259; (11) Doha no. 264; (111) Chaupai line nos. 3-6 that precede 
Doha no. 290. 

*2 = Ram Charit Manas, Ayodhya Kand, (i) Doha no. 254 along with Chaupai 
line no. 8 that precedes it; (ii) Chaupai line no. 8 that precedes Doha no. 258; (iii) 
Chaupai line no. 4 that precedes Doha no. 291. Here we find that Vasistha has 
cleverly deflected the onus of taking any decision himself, and put it on the shoulders 
of either Lord Ram or Bharat as the situation arose. 

*3 = Ram Charit Manas, Ayodhya Kand, Doha no. 289 along with Chaupai 
line nos. 2-8 that precede it (where we read that Janak has politely declined to accept 
his wife Sunayana’s proposal that he, being the senior-most member of the two 
families after the death of king Dasrath, should take a firm stand and decide the matter 
by proposing to send Bharat with Lord Ram to the forest, and let Laxman return 
home. 

*4 = Ram Charit Manas, Ayodhya Kand, (1) Doha no. 254 along with Chaupai 
line no. 8 that precedes it; (ii) Chaupai line no. 7 that precedes Doha no. 266; (111) 
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Chaupai line no. 2 that precedes Doha no. 269; (iv) Doha no. 289; (v) Chaupai line 
no. 4 that precedes Doha no. 291.}] 


@o, Tam Fart aa ata ae eile AAT 


ee fay Stes GT CHT TATA UPS HTT VV ll 
doha. 


gyana nidhana sujana suci dharama dhira narapala. 
tumha binu asamanjasa samana ko samaratha éhi kala. 291. 


[Sage Vasistha continued his request to king Janak to intervene in the matter and steer 
the course of action in a wise and judicious manner even as he praised the king and 
said—] ‘Oh noble King (narapala), thy art a treasure of knowledge and wisdom; thou 
art an expert in all matters related to statecraft, polity and diplomacy; thou art polite 
and courteous; thou art steadfast in practicing the principles of Dharma; and thou 
havest the valuable qualities of patience, forbearance and resilience to cope with the 
most adverse of circumstances. 

Verily, these virtues make you abundantly competent to find a resolution to 
the most complicated of problems. Hence, who else other than thee would be more 
suitable and able to find a solution to the dilemma faced by everyone at this crucial 
juncture?!’ (Doha no. 291) 


[Note—'Sage Vasistha now puts the burden to find a solution on Janak’s shoulders. 
Earlier he had deflected the issue, and instead of advising something himself he had 
asked Lord Ram to heed what Bharat had to say in the matter—apropos: Ram Charit 
Manas, Ayodhya Kand, Doha no. 258 along with Chaupai line no. 8 that precedes it. 

A little later, Vasistha once again puts the onus of taking a final call on what is 
to be done next upon the shoulders of Lord Ram, instead of assuring the Lord that he 
would intervene personally and decide the matter—apropos: Ram Charit Manas, 
Ayodhya Kand, Chaupai line nos. 3-5 that precede Doha no. 291.] 


dio, QP AM oe wate SER loka aha tary farrq PoRTT Ne 
faforet are Wa Wa aret | STe ser lS eT ATT 


caupal. 


suni muni bacana janaka anuragé. lakhi gati gyanu biragu birage. 1. 
sithila sanéham gunata mana mahim. a'é iham kinha bhala nahim. 2. 


Hearing the words of the sage (Vasistha), king Janak was overwhelmed with waves of 
affection and love for Lord Ram that swept over his inner being. 

His emotional condition was such that when those who were called 
enlightened, and who usually remained dispassionate and detached from the world, 
saw him, they themselves found it difficult to restrain their emotions and remain 
unaffected by the feelings of affection and love for the Lord that had so deeply 
influenced Janak'. (1) 
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The emotions of love and affection had numbed king Janak so much so that by this 
time he was finding himself dumbfounded and in a quandary, not knowing what to do 
and how to respond to what Vasistha had said. 

He rued over the matter and privately regretted: ‘I have not done the right 
thing by coming here (to Chitrakoot)’. (2) 


[Note—'To wit, Janak’s purity of heart as well as his emotions of love and affection 
for Lord Ram were very infective by their nature as they were of a holy kind. These 
emotions were not related to the gross world and the attachment that a worldly person 
has with it; they were of a higher plane of existence and pertained to the relationship 
that inherently exists between an individual creature’s soul and the Supreme Soul of 
this creation that was represented by Lord Ram. 

Janak was a widely respected as self-realized, wise and enlightened soul, and 
hence his relationship with Lord Ram must be understood in the right background and 
from a different angle that transcends the grossness of mundane existence. 

Thus, king Janak’s emotions and reactions when it came to Lord Ram had a 
divine aura about them, and he influenced all those who were around him in the same 
way as the brilliant rays of the sun radiate out from it to illuminate and provide 
warmth to the rest of the world around it. 

Therefore, other great souls who were like Janak himself, those who lived in a 
state of consciousness that transcended the mundane gross world, those exalted souls 
who had established a communion with Lord God and were god-realized like king 
Janak, i.e. those god-realized souls whose spiritual vibrations synchronized with that 
of Janak—they were the ones who were affected by Janak’s emotions for Lord Ram, 
because it resonated with their own emotions for the Lord. 


*Why did king Janak regret? Well, there are some obvious reasons for it. 

First of all, what happened in Ayodhya was primarily a family affair, having 
its genesis in a palace intrigue where one selfish queen (Kaikeyi) wanted to foist her 
own son (Bharat) on the throne of the kingdom by having him anointed as its next 
king, by prevailing upon the king, who was under some earlier obligation to her, and 
forcing him to undermine traditional rules of inheritance and superseding his eldest 
son (Lord Ram) who had the right to ascend the throne according to established laws. 

In the second place, no invitation had been sent by any authority of Ayodhya, 
such as a minister, councilor, advisor or commander, or for that matter any senior 
member of the kingdom’s administrative hierarchy, including king Dasrath or even 
Lord Ram who had the right to ascend the throne, to intervene and prevent the feud 
that had suddenly erupted in Ayodhya, and which may have catastrophic 
consequences for the stability, peace and security of the entire kingdom, from 
spiraling out of control, by acting as a mediator in order to find an amicable solution 
to the quagmire. 

When the word about the sad and unfortunate developments in Ayodhya 
spread far and wide, as was expected because at that time in history this kingdom was 
very famous, and any important development in it could not remain secret for long, 
the tidings had also reached the ears of king Janak*1 who then dispatched his trusted 
spies to find out what had happened. It were these spies of king Janak who had 
informed him of the developments in detail*2, but it ought to be noted that no direct 
word was sent to him by anyone from Ayodhya to come quickly and mediate. 

This being the case and the fact of the matter as it stands, even an ordinary 
common sense would tell us that in this background, it would be highly improper for a 
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great king of an independent kingdom to intervene uninvited in family matters and 
political intrigue of another independent kingdom. 

Janak actually had established such a close, friendly and emotional bond with 
the royal family of Ayodhya, that was further cemented by the fact that a matrimonial 
relationship had also been established between his family and that of king Dasrath, 
that for all practical purposes, king Janak had treated king Dasrath’s family as his own 
extended family. That is why he decided to intervene unilaterally. 

But by the time Janak came to know of the details from his spies, Bharat had 
already started on his journey for Chitrakoot. So, Janak had no option left but to 
proceed directly to the forest*3. 

{Refer: *1 = Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-7 that 
precede Doha no. 271. 

*2 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 7 that precedes 
Doha no. 271—to Chaupai line no. | that precedes Doha no. 272. 

*3 = Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 2-5 that precede 
Doha no. 272.} 

As far as this went, it was alright. Janak had thought that if he kept quiet even 
after learning about the sad developments in Ayodhya, it would not look good in the 
eyes of the world, especially in the backdrop of his family having a close matrimonial 
relationship with king Dasrath’s family, and with the death of Dasrath when the 
latter’s family was in the throes of a tumultuous development that has thrown the 
kingdom into a catastrophic spin of unprecedented proportions—in this situation, to 
keep mum and remain indifferent would invite ridicule and scorn from the world, for 
everyone would expect that Janak, being a wise and intelligent king as well as a senior 
member of the two families tied closely by matrimonial bonds, plays a positive, a 
constructive role and do his bit to end the crisis and bring normality. 

But the problem, as the distraught king Janak discovered when he actually 
reached Chitrakoot and got first-hand knowledge of the affair, was more complicated 
and much graver than what he had envisaged. He discovered that even the great sage 
Vasistha had found it difficult to resolve the issue, and no senior member of 
Ayodhya’s council of ministers and advisors was willing to interfere. Besides this, 
Lord Ram and Bharat themselves were unable to arrive at a consensus and find a 
common ground to resolve the vexed issue. As we have repeatedly observed, 
everyone was trying to deflect the issue and put the burden on someone else. Being 
the senior most member of the two families, as well as a wise, judicious and a highly 
respected king who was honoured for his enlightened view on any matter, he wanted 
to remain neutral and not show sides with anyone. 

This is why Janak found himself caught in a quandary—not being able to 
decide what to do and what not to do. This is also why he laments his decision to 
come to Chitrakoot uninvited, though his intentions were noble, sincere and pure. 

Janak himself expresses his regrets, and then goes on to explain why he is 
sorry that he came to intervene uninvited in verse nos. 3-4 that follow herein below. ] 
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ramahi rayam kahé'u bana jana. kinha apu priya préma pravana. 3. 
hama aba bana tem banahi patha'l. pramudita phiraba bibéka bara’. 4. 


The king (Dasrath) had ordered Lord Ram to go to the forest, and then the king had 
proved his love and loyalty for the Lord by laying down his own life as a sacrifice 
made on the altar of devotion for the Lord’. (3) 


But alas, it is such an irony that here we are who would now be sending the same 
Lord further and deeper into the forest instead of taking him back to his kingdom, and 
then we shall gladly return home as if we have done a great job over which we ought 
to gloat!”’ (4) 


[Note—'King Dasrath was forced by Kaikeyi under oath to send Lord Ram to the 
forest. The helpless king felt hapless as he could not resist Kaikeyi because he was 
bound under oath and reminded of an earlier word of honour that he had given to 
Kaikeyi but was still pending for redemption. It was this pending promise that 
Kaikeyi exploited. But unfortunately, Dasrath had to bear the brunt of ignominy and 
scorn from the world for sending Lord Ram to the forest, for everyone said that the 
king was equally to be blamed for the Lord being banished to the forest*1. It was so 
unfortunate that even Lord Ram himself had singled out the poor king for sending him 
to the forest for fourteen years and live like a hermit*2. 

King Dasrath however was a mere victim of circumstances, and he had felt 
absolutely broken and ruined by this development which he could not control; he 
lamented that he could not go against the tide of time*3. But he wanted to prove to the 
world that he was innocent; that his love, affection and devotion for Lord Ram must 
not be questioned; that the a malicious Creator, the evil fiat of Fate, the cruelty of 
Destiny, and harsh provisions of Providence were responsible for compelling him to 
do what he did not want to do. 

So, towards this end, Dasrath decided to sacrifice his own life to prove his 
point. He died while grieving and lamenting for Lord Ram, with the name of the Lord 
on his lips during his final moments*4. 

{Refer: *1 = Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 2 that 
precedes Doha no. 89; (ii) Chaupai line no. 6 that precedes Doha no. 110; (iii) 
Chaupai line no. 2 that precedes Doha no. 122. 

*2 = Ram Charit Manas, Ayodhya Kand, Doha no. 88. 

*3 = Ram Charit Manas, Ayodhya Kand, (i) Doha no. 29 along with Chaupai 
line nos. 4-8 that precede it; (11) Doha no. 35—to Chaupai line no. 1 that precedes 
Doha no. 37. 

*4 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 5 that precedes 
Doha no. 153—to Chaupai line no. 2 that precedes Doha no. 156.} 


*King Janak compares himself with king Dasrath. He laments sorely about his own 
misfortune and says: “Though the world accuses Dasrath for sending Lord Ram to the 
forest, yet the king had proven himself innocent and done enough of repentance by 
sacrificing his own life on the altar of love for the Lord to establish how greatly he 
loved Lord Ram actually, though he had become a helpless victim of circumstances. 

But look now, here we are all who openly profess love for Lord Ram and had 
even tried to show our affection and devotion for him by coming all the way from our 
kingdoms to Chitrakoot with the avowed aim of taking the Lord back to Ayodhya, but 
what do we actually do on the ground? Instead of taking him back, we would be 
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agreeing to send him further on into the depths of the wilds. Not only this; whereas 
Dasrath died when his attempts to prevail upon the Lord to return home failed, we 
will return home alive to live and enjoy life. 

How regrettable and lamentable and condemnable is this! Does it not prove 
that king Dasrath’s love for Lord Ram was purer than ours; does it not show that all 
our show of solidarity for the Lord, all our professed love and affection for the Lord, 
were superficial and pretentious? If it is not so, let me see who amongst us would die 
here, instead of returning home to live in a prosperous city while Lord Ram suffers 
the hardships of a forest life?’’] 
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tapasa muni mahisura suni dékhi. bha'é prema basa bikala bisest. 5. 
sama'u samujhi dhari dhiraju raja. cale bharata pahim sahita samaja. 6. 


Mystics, sages, learned Brahmins, and the Gods—when they saw Janak’s predicament 
and heard what he thought, all of them felt an overwhelming sense of distress 
themselves, and were overcome by emotions of love and affection just like Janak was. 


(5) 


Weighing all the pros and cons of the matter, and taking into consideration the 
practical aspects of the situation, king Janak collected his wits together and regained 
his composure’. 

Then he left his camp along with the members of his entourage, and went to 
meet Bharat. (6) 


[Note—'Janak realized that he had a crucial role to play: he was the senior most 
member of the two royal families, and everyone was now looking upto him to 
intercede and find a solution. He was a great king and a responsible person. A great 
responsibility was now on his shoulders; he could not afford to easily shrug it off. 

So, though he was emotionally upset and would have preferred to be left 
alone, yet he decided that at this juncture it would be highly improper for him to 
rescind on his responsibilities and shy away from sharing the burden with others. He 
decided that he must help and do his bit as best as he could under the circumstances. 
He knew that he won’t be able to change the course of destiny, but shying away and 
hiding himself would not only make him look like a coward but would also be a 
mockery of his reputation as a wise and intelligent king; it would be completely 
demeaning for his exalted stature. ] 
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When Bharat learnt that king Janak has come to meet him, he came forward to receive 
the king, and offered him a suitable seat to sit. (7) 


The king of Tirhut (i.e. king Janak; “térahuti ra'U’”’) said to Bharat: ‘My dear Bharat 
(tata bharata)! You are well aware of Lord Ram’s nature and disposition’. (8) 


[Note—'The virtues of Lord Ram to which Janak refers here are enumerated briefly 
in Doha no. 292 herein below. ] 
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rama satyabrata dharama rata saba kara silu sanéhu. 
sankata sahata sakoca basa kahi'a jo ayasu déhu. 292. 


Lord Ram upholds the virtue of ‘truth’ and keeps it sacrosanct (Satyabrata); he 
faithfully follows the principles of Dharma (righteousness, auspiciousness, probity, 
propriety, goodness in thought and conduct) (dharama rata); he has affection for 
everyone and is polite towards all (Saba kara silu sanéhu). 

He is facing a lot of dilemma and perplexities because of his modest nature as 
he does not want to make anyone feel sad on his account. [So therefore, Lord Ram 
might not be able to decide what to do, for he would not want that any of his decisions 
would make others feel sad, sorry or distressed. ] 

This being the case, you say what you want, and then we shall tell the Lord 
what your wish is. [This will help the Lord overcome his dilemma and come to a 
decision.]'’ (Doha no. 292) 


[Note—'Once again we find here that even king Janak desists from making any firm 
proposal from his own side. We have already remarked earlier that no one is ready to 
firmly decide on the matter of what is to be done vis-a-vis the question of Lord Ram 
returning home or going ahead on his journey into the forest. Everyone has put the 
burden of making a proposal on Bharat’s shoulders. Earlier it was sage Vasistha who 
had done so*l, and Lord Ram too told Bharat that he should tell him what is to be 
done next*2. Even the gods have left everything on Bharat’s shoulders*3. And now 
we have king Janak asking Bharat to declare what he wants to be done. 

{Refer: *1 = Ram Charit Manas, Ayodhya Kand, Doha no. 258 along with 
Chaupai line no. 8 that precedes it. 

*2 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes 
Doha no. 259. 

*3 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 7 that precedes 
Doha no. 265—to Chaupai line no. 6 that precedes Doha no. 266.} 

An interesting remark can be made here. By this time king Janak had become 
aware of the options that were available. First, he must have surely known the views 
of the citizens and what they wished* 1. 

Second, his wife Sunayana too had discussed with him the options that were 
on the table*2. 
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Third, Janak must surely have been briefed by sage Vasistha while the two had 
a personal meeting prior to the king going to meet Sita when she came to visit his 
camp. The fact that this meeting between Janak and Vasistha did take place is clearly 
hinted when we read that the king had sought Vasistha’s permission to go and meet 
his daughter Sita*3. 

{Refer: *1 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 1 that 
precedes Doha no. 280—to Chaupai line no. | that precedes Doha no. 281. 

*2 = Ram Charit Manas, Ayodhya Kand, Doha no. 287—to Chaupai line no. 1 
that precedes Doha no. 290. 

*3 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 3 that precedes 
Doha no. 286.} 


This being the case, the question now arises ‘why did Janak ask Bharat to disclose to 
him what was in his mind’. The answer is this: Janak wanted to know directly from 
Bharat what solution he proposed, because all earlier information that Janak had came 
indirectly to him, from other sources. So therefore, he wanted to have a first-hand and 
direct knowledge of Bharat’s views on the matter. | 
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suni tana pulaki nayana bhari bari. bole bharatu dhira dhari bhari. 1. 
prabhu priya pujya pita sama apu. kulaguru sama hita maya na bapiu. 2. 


Hearing the affectionate and polite words of king Janak, Bharat’s body was thrilled 
and tears welled up in his eyes even as he got himself together and replied to Janak 
with a lot of patience and self-control. (1) 


Bharat said: ‘My Lord (prabhu)! Thou art as revered for me as was my father 
(Dasrath). And as to my family’s guru (i.e. sage Vasistha), he is more benevolent and 
kind towards me than my own parents would ever be. (2) 
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kausikadi muni saciva samaju. gyana ambunidhi apunu aju. 3. 
sisu sevaku ayasu anugami. jani mohi sikha dé'i'a svami. 4. 


Present here in this assembly are great sages, including the exalted sage Vishwamitra 
(kausikadi muni), besides wise ministers. All of them are an ocean of wisdom in 
their own right, and the best thing is that thee, who are an embodiment of wisdom, 
enlightenment and gnosis, are present here thyself in their midst today. (3) 
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Treating me as thy child and a humble servant who always would follow thine 
instructions, I request thee, my respected Lord (Svaml), to give me an appropriate 
advice on the matter.’ (4) 


[Note—'As has been repeatedly observed by us, every time when the occasion arises 
when some firm decision is to be taken, those who are supposed to take it deflect the 
matter and put the burden on someone else to take a final call. We have seen this 
happening from the very beginning since Bharat came to Chitrakoot. 

That said, the primary reason why Bharat does not want to propose anything at 
this juncture personally is that very senior persons are present on the occasion—such 
as sage Vishwamitra, king Janak and senior ministers, and it would not look good and 
decent for Bharat to act wise and propose a solution by speaking on their faces. It 
would have an adverse effect and give a wrong impression: it would mean that other 
senior persons are now expected to follow what Bharat wants, and it would be 
tantamount to kind of dictating terms of the solution to them. Bharat was a very 
polite, courteous and decent person, and as such he did not want to appear to violate 
decorum and protocol by undermining the authority and senior position of elders. ] 
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In this august assembly attended by such wise and senior persons, as well as at a place 
(i.e. Chitrakoot) that is so holy, thine asking me for a solution makes me 
dumbfounded, for if I keep mum it would give the impression that I am deceitful and 
have some conceit hidden in my heart, and if I speak out it would mean that I am mad 
and have lost my wits. (5) 


Oh dear and revered Sir (tata), I am a very humble person and much junior to all of 
you in every respect. Hence, that I dared to speak before thee, and had been bold 
enough to open my mouth before thee, seems to be an impudent act on mine part for 
which I beg thee to forgive me in the view of the circumstances that my mind is under 
the influence of a malicious Creator (and therefore it is not working properly)’. (6) 


[Note—'Bharat has said a similar thing earlier also*l during the conference in 
Ayodhya when sage Vasistha was trying to convince him to accept the crown, which 
Bharat had bluntly declined. {*1 = Ram Charit Manas, Ayodhya Kand, Chaupai line 
nos. 7-8 that precede Doha no.177.} 
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agama nigama prasid'dha purana. sevadharamu kathina jagu jana. 7. 
svami dharama svarathahi birodhu. bairu andha prémahi na prabodhu. 8. 


The Tantras, the Vedas and the Purans (i.e. the ancient scriptures) have affirmed, and 
it is also well known in the world, that the duties of a servant are indeed very difficult 
to carry out faithfully and diligently. (7) 


Demands of doing one’s duties to a master faithfully are incompatible with serving 
one’s self interest’. 
Love and animosity are blind; they do not pay heed to wisdom and judgment’. 


(8) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 4-8 that 
precede Doha no. 203 where Bharat has made a similar observation regarding the 
duties of a servant. 

To understand this thing, let us suppose that a tired person wants to take rest, 
which is the interest of his body, but at the same time suppose the lord or the master 
asks that person to do something, such as to go on an errand. In this situation, a good 
and faithful servant would overlook his own interests, which lie in giving his body 
rest and comfort, but would willingly obey his master’s command to go out on an 
errand immediately, without paying heed to the need to give his body some rest. 

There are countless instances when a person’s personal interests go against the 
call of duty to obey the orders of his lord or master. 

In the case of Bharat, what he hints here is obvious—viz. his personal interest 
lies in accepting the crown and enjoying the pleasures and comforts that naturally 
come with being a king of a mighty kingdom, but his call of duty forbids him to do so, 
because his duty is to serve Lord Ram and obey the Lord’s commands, to serve the 
kingdom under the stewardship of Lord Ram as his trusted and faithful lieutenant, his 
comrade-in-arm, his aide and assistant, his junior prince. Bharat has made this amply 
clear in Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 1-3 that precede 
Doha no. 178; (ii) Doha no. 182. 


*Both ‘love’ and ‘animosity’ are said to be ‘blind’ because in these situations, the 
concerned person would be driven more by his emotions rather than by his rational 
mind. As such he would be prone to doing unimaginable and even most outrageous of 
things if he falls in love with anybody, or harbours animosity against anyone. He 
would be so mad and act so irrationally that he would fail to see the consequences of 
his actions and behaviour. 

Once again, Bharat cites this example to say that his mind is at present not 
working properly, for currently he is so much driven by the emotions of love, 
affection and devotion for Lord Ram that they have completely eclipsed his judgment, 
and have forced him to act impudently and irrationally. So, everyone must forgive 
him for his behaviour. 

Bharat also wants to say that besides this, like a man in love or a man under 
the influence of animosity who would not have anything but what he wants, he would 
not accept anything that would stand in the way of his expression of love and 
affection for Lord Ram, or in the way of his desire to serve the Lord devotedly. ] 
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rakhi rama rukha dharamu bratu paradhina mohi jani. 
saba kém sammata sarba hita kari'a pému pahicani. 293. 


Urging the august assembly to consider all aspects of the situation, and after due 
diligence, it should take a decision that is most appropriate, Bharat says: ‘Taking into 
account that I am not sufficiently independent to take any decision myself (because 
my mind is under the influence of a malicious Creator as well as overcome with 
emotions that has undermined my ability to think and decide on any matter properly 
and wisely), I earnestly beseech this august assembly to take a decision after 
judiciously considering and paying attention to all the aspects of the matter, such as 
the need to honour Lord Ram’s wishes, the need to adhere to the principles of Dharma 
and conform with them, the need to keep everyone’s welfare and interests in mind, 
and the need to factor in the bond of mutual love and affection that dominate our 
relationships (i.e. not only between me and Lord Ram, but also between all the four 
brothers).'’ (Doha no. 293) 


[Note—'Bharat says: “As I have already told you, my mind is under the influence of a 
malicious Creator*1, and it is also under the influence of emotions of love, affection 
and devotion for Lord Ram which has made me biased*2 and no less than a mad man 
who speaks incoherently*3. In this situation, what do you expect from me; how can I 
make a judicious suggestion as how to resolve this vexed issue? 

So please decide on the matter, but keep in mind the four things I have told 
you—viz. we must honour Lord Ram’s wish, we must adhere to the principles of 
Dharma, we must ensure that the welfare and good of all is ensured, and at the same 
time the love and affection that exist between all us four brothers, and especially that 
exists between me and Lord Ram, should also be kept in mind while arriving at a 
decision.” 

{Refer: *1 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 that 
precedes Doha no. 293. 

*2 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes 
Doha no. 293. 

*3 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 5 that precedes 
Doha no. 293.}] 
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Hearing the polite words of Bharat, and observing his stellar nature (marked by 
courteousness, humility, purity and simplicity), the king (Janak), along with the rest of 
the assembly, began to praise him and extol his virtues. (1) 


They unanimously said: ‘Bharat’s words are, prima-facie, plain and straightforward, 
hence easy to understand, but at the same time they have a lot of depth which makes 
them beyond the reach of understanding of a common man (Sugama agama). 

His words are sweet and spoken with politeness, but at the same time they are 
harsh and grave or serious in their intent (mrdu manju kathoré). 

The words are very brief and concise in their format (ati akhara thore), but 
their meaning is vast and encompass a wide canvass of principles (arathu amita). (2) 


The words of Bharat (or, what Bharat has said) baffle the mind because they are like 
the case of a person who tries to catch hold of his own reflection which he sees in a 
mirror that he hold in his own hands, but fails to do so’. (3) 


[Note—'A person sees his own face in a mirror and thinks that he would be able to 
touch it easily. But when he tries to actually do it, he fails, and this makes him feel 
baffled because he begins to wonder why is he unable to touch the person who is there 
right before him? He does not realize that the image seen in the mirror is merely a 
reflection and not the real thing. 

Similarly, it is easy to understand the words of Bharat as they are simple and 
straightforward prima facie, but when one closely examines his speech and tries to 
analyse it to understand its actual meaning and intent, one is unable to do it, because 
behind these simple sounding words of Bharat, a lot of meaning with a lot of depth lie 
concealed. 

It is easy to realize what Janak and others mean here. Bharat has laid down 
certain conditions that must be factored in while taking a decision, as is clear in Doha 
no. 293 herein above. Now, to fulfill all these conditions simultaneously seems a 
virtual impossibility because contradictory situations would arise. For instance, while 
the principle of Dharma ordains that the orders of a father must be obeyed, and hence 
Lord Ram ought to remain in the forest for fourteen years and Bharat should ascend 
the throne for the period*1, but that would be contrary to what Bharat and the rest of 
the citizens want, for all of them have only one desire that Lord Ram returns home 
immediately*2 and is forthwith crowned the king of the realm, even in the forest 
itself*3. Hence, the two objectives were so much diametrically opposite to each other 
that they can’t be reconciled. 

This is what Janak and the other members of the august assembly mean—that 
though it seems easy to do as Bharat says, but when one gets down to thrash out a 
solution that would incorporate all the principles hinted by Bharat, the solution would 
elude everyone’s intelligence. 

{Refer: *1 = Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 7 that 
precedes Doha no. 41—to Chaupai line no. 2 that precedes Doha no. 42; (11) Doha no. 
88 along with Chaupai line no. 8 that precedes it; (iii) Chaupai line nos. 6-7 that 
precede Doha no. 264. 

*2 = Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 2 that precedes 
Doha no. 183; (ii) Chaupai line no. 1 that precedes Doha no. 184; (iii) Chaupai line 
nos. 1-2 that precede Doha no. 255. 

*3 = Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 3 that precedes 
Doha no. 187; (ii) Chaupai line no. 8 that precedes Doha no. 268.}] 
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bhupa bharatu muni sahita samaju. gé jaham bibudha kumuda dvijaraju. 4. 
suni sudhi s6ca bikala saba lo6ga. manahum minagana nava jala joga. 5. 


Thereafter, king Janak, Bharat, the sages present on the occasion (such as Vasistha, 
Vishwamitra etc.) as well as all other members of the assembly went to the place 
where Lord Ram, who delights the gods just like the moon that gives joy to the lily 
flower’, was present. (4) 


When this news reached the people (the citizens), they became anxious and worried 
just like fish that gets agitated on coming in contact with water of the first shower of 
rain at the onset of the rainy season’. (5) 


[Note—'The lily flower open its petals during the night under the moon’s light. It is 
as if the flower enjoys the presence of the moon, or the moon gives a lot of joy to the 
flower so much so that it becomes thrilled and opens its petals in happiness. 

Likewise, Lord Ram gladdened the hearts of the gods who feel exhilarated in 
the presence of the Lord, as he is their protector and well-wisher. 


*Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 that precedes 
Doha no. 153. The first brief shower of the rain after hot summer days produces a lot 
of heat instead of having any cooling effect, because as drops of rain fall through hot 
air above the earth, they too become hot. Further, when rain drops fall on hot ground 
they immediately begin to turn into virtual steam, and steam is very hot and scalding. 

So, the poor fish feels agitated and nervous as it fears being boiled alive, 
because it does not realize that this is merely a transitory affair and soon the 
environment would be cooled by the rain. 

Presently, the citizens became anxious because they were uncertain about 
what would happen now. Earlier during the conference that was held before the 
arrival of king Janak, it was affirmed that what Lord Ram says would be obeyed, and 
everyone knew that Lord Ram would hardly go to the extent of breaking king 
Dasrath’s words in order to please anyone simply because it would be against the 
principles of Dharma. Even Bharat seemed to have abandoned his hard-line approach 
and had come around to the view that it would be better for him to do as Lord Ram 
wishes, instead of foisting his own will on the Lord. {Refer to: Ram Charit Manas, 
Ayodhya Kand, (i) Chaupai line no. 7 that precedes Doha no. 266; (ii) Chaupai line 
nos. 2-7 that precede Doha no. 268; (111) Chaupai line no. 2 that precedes Doha no. 
269.}] 
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dévani prathama kulagura gati dékhi. nirakhi bidéha sanéha bisési. 6. 
rama bhagatimaya bharatu niharé. sura svarathi hahari hiyam haré. 7. 
saba ko'u rama pémamaya pekha. bha’é alékha soca basa lekha. 8. 


The gods first observed the attitude of the family’s guru (kulagura)', sage Vasistha 
(and discovered that he would not be of any help to them as he would not insist on 
anything that goes against the wish of Bharat)’; then they closely examined and 
discovered that king Janak was overwhelmed with love and affection for Bharat 
(which meant that Janak would in all likelihood take the side of Bharat and endorse 
his wish to take Lord Ram back to Ayodhya)’. (6) 


Then they saw that Bharat himself was like a personified image of love and affection 
for Lord Ram (and therefore he would not want that his beloved Lord suffers 
hardships in the forest, which implied that he would insist for Lord Ram returning 
home)’. 

This situation caused a lot of bewilderment to the selfish gods (Sura 
svarathl)” who became disheartened and lost all hopes of having their own wish 
fulfilled. 

[To wit, the gods became nervous that all things point in the direction that in 
all probability it would be difficult for Lord Ram to continue with his journey to the 
forest to eliminate the demons as the gods had wished, because the Lord would find it 
too hard to resist Bharat’s pleadings to return home, more so because all seniors in the 
assembly would endorse Bharat.] (7) 


Verily, when the gods observed to their dismay that everyone was infused with love 
and devotion for Lord Ram, they became very worried, disheartened and discouraged. 

[The gods feared that Lord Ram would tend to honour the wish of his 
devotees, including Bharat and the rest of the citizens, and decide to return home for 
the present, keeping the mission of eliminating the demons pending for some future 
date. Should it happen, the whole planning of the gods would come crashing down. ] 


(8) 


[Note—'The word used in the text is “kulagura”. Now, the word ‘kula’ means a 
family, a race, a clan that has a common ancestor. Hence, the word ‘kulagura’ could 
also refer to sage Brihaspati, who is the ‘guru’ of the gods, besides sage Vasistha who 
is the guru of the race of illustrious kings of Ayodhya, called the ‘Raghu Kula’ or the 
‘Tkshwaku Kula’, to which Lord Ram belongs. 


*The gods had no hope from support either from their own guru Brihaspati or from 
Lord Ram’s guru sage Vasistha. 

Sage Brishaspati has already told the gods that they are on the wrong path by 
trying to interfere with Bharat and creating nuisance with him, and hence he had 
advised them to desist from their evil designs. {Refer: Ram Charit Manas, Ayodhya 
Kand, (i) Chaupai line no. 8 that precedes Doha no. 217—to Chaupai line no. 3 that 
precedes Doha no. 220; (ii) Chaupai line no. 1 that precedes Doha no. 265—to 
Chaupai line no. 5 that precedes Doha no. 266}. 

Similarly, sage Vasistha too has openly declared his view that the wish of 
Bharat stands sacrosanct, and what he says ought to done. {Refer: Ram Charit Manas, 
Ayodhya Kand, (1) Chaupai line nos. 1-2 that precede Doha no. 257; (11) Chaupai line 
no. 6 that precedes Doha no. 258—to Chaupai line no. 1 that precedes Doha no. 259}. 
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*King Janak’s view vis-a-vis Bharat are very obvious in the following verses of Ram 
Charit Manas, Ayodhya Kand: (i) Chaupai line no. 1 that precedes Doha no. 288—to 
Chaupai line no. 1 that precedes Doha no. 290. 

Hence, Janak speaking against Bharat’s wishes was absolutely unlikely to 
happen. 


“As for Lord Ram, his love for Bharat was legendary, and the Lord himself has 
minced no words to praise him*1. Besides it, even the great sage Bharadwaj has 
endorsed it as well*2. 

{Refer: *1 =Ram Charit Manas, Ayodhya Kand, *1 = Chaupai line no. 8 that 
precedes Doha no. 231—to Doha no. 232 (Lord Ram); 

*2 = Doha no. 207—to Chaupai line no. 1 that precedes Doha no. 208; 
Chaupai line nos. 3-6 that precede Doha no. 210}. 


The gods have been called ‘selfish’ (Sura svarath!) on different occasions in Ram 
Charit Manas—apropos: (a) Ayodhya Kand, (i) Chaupai line no. 6 that precedes Doha 
no. 12; (ii) Chaupai line no. 2 that precedes Doha no. 220; (iii) Chaupai line no. 2 that 
precedes Doha no. 220; (iv) Doha no. 295 along with Chaupai line no. 3 that precedes 
it; (b) Lanka Kand, (v) Chaupai line no. 2 that precedes Doha no. 110.] 
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ramu saneha sak6oca basa kaha sasoca suraraju. 
racahu prapancahi panica mili nahim ta bhaya'u akaju. 294. 


Indra, the king of the gods, became very worried and said in a pensive mood: ‘Lord 
Ram is (always) influenced by the virtue of love (that a devotee has for him, in this 
case it is Bharat) so much so that the Lord would rarely displease those who love him 
(and are devoted to him). 

This being the case, all of you get together and devise a clever stratagem (so 
that Bharat does not insist on taking Lord Ram back home, and the Lord can proceed 
with his mission to go further into the forest and fulfill his objective of eliminating the 
scourge of the tyrannical demons). Otherwise, everything will be ruined and all of us 
will be doomed.'’ (Doha no. 294) 


[Note—'In this context, refer to Chaupai line nos. 7-8 herein above that precede this 
Doha no. 294. 

Indra has lost all hopes of support from even his own guru, sage Brihaspati, 
for, as we have already read earlier that on two occasions, the guru had not only 
declined to intervene but has also chastised Indra for trying any kind of wickedness 
with Bharat—apropos: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 7 that 
precedes Doha no. 217—to Chaupai line no. 2 that precedes Doha no. 220; (ii) 
Chaupai line no. 1 that precedes Doha no. 265—to Chaupai line no. 4 that precedes 
Doha no. 266. 
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Hence, frustrated and dismayed, Indra decided to ask the gods to do something 
directly, for if they fail to prevent Lord Ram from going further on to the forest on his 
mission to eliminate the demons, then no one else but the gods themselves would 
have to suffer interminably, with no hope for redemption in the future. In fact, their 
horrors are bound to increase manifold because the demons would become more 
furious and ferocious once they come to learn that the Supreme Being had come down 
to the earth in the form of Lord Ram to help the gods get rid of the demons, but the 
same Lord had turned back half way and returned home. 

This would give a wrong signal to the cruel demons who would interpret Lord 
Ram turning back and returning home midway through his mission as, one, the Lord’s 
unwillingness to help the gods against the demons, and two, that the Lord realised that 
he is no match against the might of the demons, and so he prudently decided to save 
his face by returning home. This will only embolden the demons further, and they 
would unleash their worst of horrors on the gods as well as the rest of the creation to 
take revenge and punish the gods in a ferocious campaign of no-holds-barred act of 
retribution. | 


dio, Gee Aah areal Gteal | chet Sa GCANTA Tet tl 8 Ul 
taht ora ofa aft Fret aren | ore frat Hot He Set BAT Ul 2 UI 


caupa’. 


suranha sumiri sarada sarahi. debi déva saranagata pahi. 1. 
phéri bharata mati kari nija maya. palu bibudha kula kari chala chaya. 2. 


[The gods got together and recalled that goddess Saraswati, called “sarada’”, had 
come to their help on an earlier occasion too’. So they decided to seek her help now 
also. | 


The gods invoked goddess Saraswati (Sarada) and praised her for her qualities’. Then 
they prayed to her: ‘Oh Goddess (débi), all the gods (déva) have come to take refuse 
with thy holiness, and we bow before thee in all humility*, (1) 


Please employ thine powers of creating delusions (called “Maya”; “kari nija maya”) 
to somehow make Bharat change his mind and abandon his stubbornness with plans 
to take Lord Ram back home to Ayodhya. By doing thus, thy wouldst be doing a great 
service to the whole community of gods by extending thy protective shield on them 
and protecting them from being certainly doomed. (2) 


[Note—'The gods had sought help from Saraswati so that Lord Ram is prevented 
from ascending the throne, and instead is made to go to the forest. Saraswati had 
agreed to help them at that time because she thought she would be serving a good 
cause for the protection and betterment of the whole world. So, in order to oblige the 
gods as well as help to serve the wider interest of restoring peace and rule of law in 
the whole world by creating a situation whereby the cruel demons are got rid of, she 
went and twisted the minds of Manthara, the maid of queen Kaikeyi, as well as the 
queen herself, so that they together contrived a wicked plan to force king Dasrath to 
send Lord Ram to the forest and Bharat, Kaikeyi’s son, as the next king. {Refer: Ram 
Charit Manas, Ayodhya Kand, (i) Chaupai line no. 6 that precedes Doha no. 11—to 
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Doha no. 12; (ii) Doha no. 16; (111) Chaupai line no. | that precedes Doha no. 19; (iv) 
Chaupai line nos. 1-3 that precede Doha no. 29.} 


*When one has some kind of unconventional work to be got done through another 
person, and the chances are that the other person might feel reluctant to agree, then 
pampering the latter by praising him and glorifying his qualities, even if it is false and 
superficial, is a clever psychological tool or strategy to help break the barrier of 
resistance from the latter and make the other person more malleable, pliable and 
obliging, if nothing else than at least for the sense of good manners and courtesy— 
because the person to whom a request for help is being made would not like to do 
anything that would undermine the good impression that others have for him, and his 
ability and powers to help them. 

We shall be reading by-and-by in this fascinating story that Ravana, the king 
of the demons, had adopted a similar strategy when he went to Marich to seek the 
latter’s help to abduct Sita to settle scores with Lord Ram and Laxman for insulting 
his sister Supernakha whose nose and ears the Lord had got chopped off when she 
was creating nuisance to him. Ravana wanted Marich to assume the form of a golden 
deer for this purpose. Though inherently haughty and arrogant, but Ravana had 
become very polite and humble when he approached Marich, so that the latter would 
find it difficult, out of a sense of courtesy and good manners, to bluntly refuse to 
oblige. When a naturally wicked person, such as Ravana in this case, suddenly shows 
politeness and humility, it is a dangerous sign. This is narrated in Ram Charit Manas, 
Aranya Kand, Chaupai line nos. 6-8 that precede Doha no. 24. 

Incidentally, goddess Saraswati too had the same impression about the gods— 
that they are lowly, dumb-witted, pervert, and driven by self-interest. {Apropos: Ram 
Charit Manas, Ayodhya Kand, Chaupai line no. 6 that precedes Doha no. 12.} 

Presently we shall see herein below that on this present occasion too, 
Saraswati had a very poor opinion of the gods, and she not only chided them but 
refused to help them against Bharat like their guru had done earlier—apropos: Ram 
Charit Manas, Ayodhya Kand, Chaupai line nos. 3-8 that precede Doha no. 295. 


*Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 8 that 
precedes Doha no. 11; (ii) Chaupai line no. 5 that precedes Doha no. 12. 

We read in the above verses that on that earlier occasion too, like the gods are 
doing now, they had fallen at Saraswati’s feet repeatedly, with all humility, in order to 
make her agree to fulfill their request. ] 


frag fora aft ef cart | are at vara WS ST 3 
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bibudha binaya suni débi sayani. boli sura svaratha jara jani. 3. 
mo sana kahahu bharata mati phéru. locana sahasa na sujha suméru. 4. 


Hearing the prayers of the gods (bibudha) (asking her to play some dirty tricks with 
Bharat and force him to go back on his determination to take Lord Ram back home, 
and even nullifying his offer to go to the forest himself in place of the Lord), the wise 
goddess, being certain that the gods were truly selfish, pervert, and lowly in their 
minds’, sternly rebuked Indra (the king of the gods) when she told him thus: --- (3) 
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‘Listen to me Indra! You are telling me to change the mind of Bharat, but it is so great 
an irony, and I pity you, that you are unable to see Mt. Sumeru (the golden mountains 
where the gods have their abode) even though you have a thousand eyes (lOcana 
sahasa). 

[Indra, I pity your intelligence and regret that you can’t see even the obvious. 
It is like the case of someone having a thousand eyes being unable to see the lofty 
mountain that stands tall and is easily identifiable because of its unique golden colour 
(Sumeru). This is apparently because you are driven so much by selfishness that it 
has made you literally ‘blind’ to what is so clear and obvious; you aren’t able to ‘see’ 
that what you wish me to do would be an outright outrageous act which I shall never 
agree to do just in order to oblige you, and because you have shown so much courtesy 
to me as to bow repeatedly before me, which of course was also done by you out of 
your selfish nature.] (4) 


[Note—'Refer: Ram Charit Manas, (a) Ayodhya Kand, (i) Chaupai line no. 6 that 
precedes Doha no. 12; (ii) Chaupai line no. 2 that precedes Doha no. 220; (iii) 
Chaupai line no. 2 that precedes Doha no. 220; (iv) Chaupai line no. 7 that precedes 
Doha no. 294; (v) Doha no. 295; (b) Lanka Kand, (vi) Chaupai line no. 2 that 
precedes Doha no. 110.] 


fafer et et Ara ats UT Las A ate Alt Gens PERT I & I 
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bidhi hari hara maya badi bhari. so'u na bharata mati saka'i nihari. 5 

sO mati mohi kahata karu bhori. candini kara ki candakara cori. 6. 

bharata hrdayam siya rama nivasi. taham ki timira jaham tarani prakasid. 7 
asa kahi sarada ga’i bidhi loka. bibudha bikala nisi manahum koka. 8. 


Goddess Saraswati strongly admonished the gods, saying, ‘Listen oh Gods! The Maya 
(delusion creating powers) of Brahma (the creator), Vishnu (the sustainer and 
protector of creation) and Shiva (the concluder of creation) is very powerful. But even 
these individual forms of Maya are not able to even glance at Bharat with ill- 
intentions. 

[To wit, since Bharat, the younger brother of Lord Ram, has the grand and 
powerful virtue of Bhakti in his heart, the Maya is afraid to annoy him so much so 
that it dares not look at Bharat with an evil eye. Maya knows that the Lord God, 1.e. 
Lord Ram, will forgive her for all her mischief, but not for playing tricks with his 
devotee which Bharat was.] (5) 


And you (the gods) want me to delude the mind of Bharat! Tell me, can the moon’s 
humble light ever dull the blazing light of the splendorous sun? 

[To wit, you have been blinded by selfishness so much that you don’t realise 
what you are saying. Just as it is impossible for the moon’s light to outshine the light 
of the radinat sun, it is impossible ever for anyone to delude the mind of someone 
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who has devotion for Lord Ram in his heart. So, don’t ever think that I will be foolish 
enough to attempt to mislead Bharat just because you have asked me, for I am not as 


big a fool as thou obviously art to go the extent of fooling around with Lord Ram’s 
devotee. | (6) 


Lord Ram (the incarnate Supreme Being) and Sita (the incarnate Shakti of the Lord) 
are reverentially enshrined in the heart of Bharat. Say, can there ever be darkness 
where there is sunlight? 

[Having the Lord enshrined in one’s heart is a metaphoric way of saying that 
one has intense and the highest degree of the eclectic virtue of ‘Bhakti’ in him. Here, 
Bhakti has been compared to ‘sunlight’, and delusions to ‘darkness’. The two can 
obviously never co-exist.]'’ (7) 


Saying thus, goddess Saraswati went back to the abode of Brahma, the creator 
(sarada ga'i bidhi loka), leaving the gods confounded and distressed (as they lost all 
hopes of having their way in influencing Bhara’t mind) in the same way as a Chakva 
bird feels distressed during the night’. (8) 


[Note—'The fact that if a person has firm faith and devotion for Lord God, he 
remains out of bounds for Maya has been affirmed in the context of Bharat when it is 
said that Lord Ram and Sita are enshrined in the heart of Bharat like a deity is 
enshrined in a temple, and wherever there is the sun there can be no trace of darkness. 

This universal truth has been affirmed by no less an authority than goddess 
Saraswati, the patron goddess of knowledge and wisdom. She told the gods about the 
importance of Bhakti when they had prayed to her so somehow persuade Bharat to 
change his mind and go back to Ayodhya instead of insisting on Lord Ram returning 
home as that would be detrimental to the job of eliminating the demons for which 
Lord Vishnu had come down to earth as Lord Ram. 

The importance of Bhakti as a tool to overcome Maya is the focus of the advice 
contained in the aforesaid verses. 

The importance of having Bhakti as a tool to overcome the negative influences of 
Maya has been stressed by sage Kaagbhusund to Garud in Ram Charit Manas, Uttar 
Kand, Chaupai line no. 1-8 that precedes Doha no. 116. 


*This bird has a unique reputation that during daytime, the female and the male stay 
together, but as night falls they separate from one another. Hence, all through the 
night, both the male and the female bird remain distressed and confounded as each of 
them has lost its respective partner, and the whole world seems gloomy, hopeless and 
dark for them. The Gods were sorely disheartened and disappointed to find goddess 
Saraswati refusing to oblige them, and as they had pinned all their hopes on her. 

Earlier goddess Saraswati had come to the aid of the gods when they had 
requested her to do something so that Lord Ram could go to the forest and fulfill his 
mandate to eliminate the demons led by Ravana, for she had, at that time, influenced 
the mind of Manthara, and then of Kaikeyi, which culminated in the Lord being sent 
to the forest*1. 

At that time Saraswati had agreed to help because it was a simple matter of 
helping the Supreme Being to fulfill the promise he had made to the gods on an earlier 
occasion that he would come down as Lord Ram to eliminate the scourge of the 
demons*2, and it could only be done if the Lord went to the forest. 
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But now the situation was different: now Bharat, a true devotee of Lord Ram 
who loves the Lord more than his own life, has got involved. Doing anything that is 
against the will or the wish of the Lord’s devotee would annoy the Lord more than 
anything else. 

Hence, Saraswati declined to help the gods this time around, which in turn 
caused a lot of bewilderment to them. 

{Refer: *1 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 that 
precedes Doha no. 11—to Doha no. 12. 

*2 = Ram Charit Manas, Baal Kand, Chaupai line nos. 1-8 that precede Doha 
no. 187.}] 
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sura svarathi malina mana kinha kumantra kuthatu. 
raci prapanca maya prabala bhaya bhrama arati ucatu. 295. 


Realising to their dismay and consternation that goddess Saraswati has declined to 
help them, the selfish gods who were malicious as well in their hearts, and had 
crookedness in their minds, felt a lot of chagrin. 

Nevertheless, determined to go ahead with their nefarious scheme, they 
shamelessly got together to plan a crooked way to give effect to their wishes, which 
they accomplished by spreading a magical cloud of delusions that created fear, 
uncertainty, doubts, confusions, anxiety and vexation in the minds of all concerned, 
(Doha no. 295) 


[Note—'As we shall read shortly, the persons most affected by the cloud of delusions 
spread by the gods that led to a lot of confusion and vexation were the ordinary 
citizens of Ayodhya and Janakpur. They were getting tired, bored and anxious 
because there seemed to be no solution in sight, and the inconveniences and harshness 
of life in the forest were getting on their nerves even as they started longing for their 
families and homes. This will be clear in Ram Charit Manas, Ayodhya Kand, Chaupai 
line no. 4 that precedes Doha no. 302—to Chaupai line no. 1 that precedes Doha no. 
303. 

Though the web of delusions created by the gods spared none, including 
Bharat, but the question is “how much was Bharat affected; were the gods actually 
successful in deluding Bharat like others?” 

Well, the answer is that the gods, having discovered that no one would 
interfere with Bharat, and they themselves were unable to supersede him, decided to 
surrender themselves before him and seek his help directly. When Bharat found that a 
big responsibility now rests on his shoulders, he decided to oblige the gods, because 
what they intended to do was for the greater good of the whole creation. So, he 
decided to not press on with his own desire to take Lord Ram back home, but leave 
the final decision in the hands of the Lord. {Refer: Ram Charit Manas, Ayodhya 
Kand, (i) Doha no. 265 along with Chaupai line nos. 6-8 that precede it; (ii) Chaupai 
line nos. 6-7 that precede Doha no. 266.} 
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The next verse no. | that follows herein below also reiterates that the gods 
surrendered themselves before Bharat and left their fate in his hands. ] 


dio, Ht Healer Arad GAT | Mt VA Mea HIS STU 8 Ul 
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caupal. 


kari kucali socata suraraju. bharata hatha sabu kaju akaju. 1. 
ga’é janaku raghunatha samipa. sanamané saba rabikula dipa. 2. 


Even after creating nuisance or mischief by way of spreading the cloud of delusions 
that would cause a lot vexation, anxiety, boredom and doubts in the minds of 
everyone concerned, Indra, the king of gods, was in doubt himself if his endeavour 
would ever succeed at all without the help of Bharat; he concluded that the success or 
failure of his plans would ultimately depend on Bharat'. (1) 


In the mean time, king Janak (along with Bharat and the rest of senior members who 
were participating in the discussions to resolve the issue)” went to meet Lord Ram. 

The Lord, who was like a lamp in his illustrious family descending from king 
Raghu (rabikula dipa)’, welcomed everyone with due respect.* (2) 


[Note—'Indra and his brother gods were so nervous and agitated that they have 
prayed to Bharat earlier on two occasions to help them by not pressing on with his 
demand that Lord Ram return home, but let the Lord proceed to the forest to complete 
his mission of eliminating the demons. This would be clear if we glance over the 
following verses of Ram Charit Manas, Ayodhya Kand: (i) Chaupai line no. 8 that 
precedes Doha no. 219—to Chaupai line no. 4 that precedes Doha no. 220; (11) Doha 
no. 265 along with Chaupai line nos. 6-8 that precede it. 

This is the third time they are surrendering before Bharat and acknowledging 
the fact that without his help their plans won’t succeed. 

And what about Bharat; was he ready to help the gods? Yes, surely he was— 
as we have already discovered earlier that on the second occasion when the gods 
appealed to him to help them, Bharat had decided to change his discourse after 
considering the fact that a huge responsibility has been cast upon his shoulders, and so 
it would be wise and prudent on his part to leave the final decision of what to do on 
Lord Ram, and accept whatever the Lord decides—apropos: Ram Charit Manas, 
Ayodhya Kand, (i) Chaupai line nos. 6-7 that precede Doha no. 266; (ii) Doha no. 
293: 

Why was Indra so doubtful about the success of his plans without taking 
Bharat into confidence? It is because he knew that Bharat was a great devotee of Lord 
Ram, and the Lord is famous for his habit of never going against the wishes of his 
devotee. Besides this, both Lord Ram and Bharat loved each other immensely, which 
Indra himself has acknowledged. {Refer: Ram Charit Manas, Ayodhya Kand, Doha 
no. 294 along with Chaupai line nos. 7-8 that precede it.} 

To add to gods’ dismay, even Lord Ram as well as his guru sage Vasistha 
have publicly declared that they would go the way Bharat wants. {Refer: Ram Charit 
Manas, Ayodhya Kand, (i) Doha no. 258 along with Chaupai line no. 8 that precedes 
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it (sage Vasistha); and (ii) Chaupai line nos. 7-8 that precede Doha no. 259; (iii) Doha 
no. 264 along with Chaupai line nos. 7-8 that precede it.} 


*We have read a little while ago that Janak has had a meeting with Bharat where the 
king enquired from him what he wished to be done, and Bharat had told him that he is 
unable to give a decision in this matter. The best course would be to leave everything 
in the hands of Lord Ram and obey what he says. So, the whole assembly got up to go 
to meet Lord Ram. {Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 
that precedes Doha no. 292—to Chaupai line no. 5 that precedes Doha no. 294.} 

It is at this point that we have read how Indra and other gods had become 
nervous, and had sought the help of goddess Saraswati. 


*While referring to Lord Ram, this phrase “rabikula dipa” means that “the Lord was 
the glory of the race of kings descending from the ancient king Raghu of Ayodhya”; 
that “the illustrious family of king Raghu of Ayodhya had attained fame, and was 
glorified and honoured by having Lord Ram as its member”. 


“Now begins the second conference between Lord Ram and Bharat. The first has been 
narrated in Ram Charit Manas, Ayodhya Kand, Chaupai line no. 5 that precedes Doha 
no. 257—to Chaupai line no. 3 that precedes Doha no. 270.] 
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samaya samaja dharama abirodha. bole taba raghubansa purodha. 3. 
janaka bharata sambadu suna'‘l. bharata kaha'uti kahi suha’l. 4. 


Then, after everyone had taken their seats, the chief priest of the family of king Raghu 
(i.e. the wise sage Vasistha) spoke with wisdom as he kept in mind the need of the 
hour and what was appropriate in the present circumstances, as well as by keeping in 
view what the people wanted, and what would be in conformity with the laws of 
Dharma (i.e. what would be right and proper to say and do on such occasions as this). 


(3) 


The sage recounted the conversation between king Janak and Bharat’, and laid special 
emphasis on the words of wisdom that Bharat had prudently spoken on that occasion’. 


(4) 


[Note—'Sage Vasistha was narrating what transpired during the meeting between 
Janak and Bharat where he too was present—apropos: Ram Charit Manas, Ayodhya 
Kand, Chaupai line no. 6 that precedes Doha no. 291—to Chaupai line no. 4 that 
precedes Doha no. 294. 


*Refer to: Ram Charit Manas, Ayodhya Kand, Doha no. 293 along with Chaupai line 
nos. 1-8 that precede it. ] 
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OP tartar SR aT Ot | aitet Meat BT AS ATT NG 


tata rama jasa ayasu dehu. so sabu karai mora mata ehu. 5. 
suni raghunatha jori juga pani. bole satya sarala mrdu bani. 6. 


After giving an account of that meeting, sage Vasistha told Lord Ram: ‘My dear 
(tata)! It is my considered opinion that under the prevailing circumstances, whatever 
you instruct or order, it will be done by everyone. 

[Oh Lord, all of us have come to a unanimous decision that everyone would 
obey whatever you order. So therefore, please don’t hesitate and say what you want to 
be done.]’! (5) 


Hearing sage Vasistha, the Lord of the Raghus (i.e. Lord Ram), joined the palms of 
his hands in a prayerful mode and spoke words that were true, polite, and simple to 
understand (i.e. words that were straightforward, free from ambiguity, and spoken 
with sincerity and honesty). (6) 


[Note—'Sage Vasistha had made a similar assertion in his previous meeting—that it 
would be good for everyone to obey Lord Ram’s commands—when he was 
addressing an assembly called by him and attended by Bharat as well as all senior 
members of the community—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai 
line no. 8 that precedes Doha no. 253—to Doha no. 254. 

That aside, after hearing what Bharat had to say to king Janak during the 
meeting the sage is referring to here, Vasistha had concluded that Bharat would only 
do that which would please Lord Ram, and this is clear from Bharat’s own declaration 
in that meeting—trefer: Ram Charit Manas, Ayodhya Kand, Doha no. 293. 

Earlier we have read that Bharat had already made up his mind that it would 
be good for him to obey Lord Ram’s orders, instead of imposing his own will on the 
Lord—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 6-8 that 
precede Doha no. 266. 

Even king Janak acknowledges this fact that Bharat would never flout Lord 
Ram’s orders—apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 289. 

Hence, sage Vasistha, who being the chief priest of the family as well as a 
revered sage and a senior member of the assembly, one whose words were respected 
by everyone, decided to give his opinion that whatever Lord Ram orders would be 
acceptable to all. It was a sort of advice and a hint to the Lord that ultimately it is he 
who has to decide on the vexed issue. ] 
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bidyamana apuni mithilésG. mora kahaba saba bhamti bhadési. 7. 
ra'ura raya rajayasu ho’. ra'uri sapatha sahi sira so’. 8. 


[Lord Ram further said—] ‘When thy reverend self (i.e. sage Vasistha) and his 
majesty, the king of Mitihila (i.e. king Janak) are present in this august assembly, it 
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wouldst be highly impudent and absolutely improper for me to say anything and make 
any suggestion in the matter. (7) 


Whatever you and the king order wouldst surely be accepted by everyone, and I say 
on oath that there is no doubt that it wouldst be accepted by me as well.'’ (8) 


[Note—'By now it is evident that no one is willing to take the responsibility of taking 
a firm stand and deciding once and for all what has to be done to resolve the vexed 
issue, because it is very sensitive in nature, and has a tremendous emotional quotient 
attached to it. Besides this, the gods are doing their best at fiddling with things and 
trying to upset the cart at a subtle and invisible plane to suit their own selfish motives; 
this attitude of theirs has made it tougher for the wise decision-makers to fix their 
minds on anything with certainty. Hence, everyone is deflecting the responsibility on 
someone else’s shoulders—whether it is Bharat, Lord Ram, sage Vasistha or king 
Janak. 

In the present context vis-a-vis Lord Ram telling sage Vasistha and king Janak 
to give a suitable regarding what has to be done, on the pretext of it being improper 
for him to say anything when they were themselves present in the assembly, inspite of 
the sage requesting the Lord to decide on the matter and give necessary instructions 
that would be accepted by everyone (apropos: Chaupai line no. 5 that precedes Doha 
no. 296)— we have read earlier too that the Lord has avoided taking any decision 
himself when he declared that he would like to do what Bharat wants, instead of 
suggesting any solution from his own side—apropos: Ram Charit Manas, Ayodhya 
Kand, Chaupai line no. 8 that precedes Doha no. 259. 

On another occasion a similar thing has happened when Lord Ram had 
approached sage Vasistha with a request to him to do something to find a solution to 
the logjam—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 3-6 that 
precedes Doha no. 290. 

Hence, this is the third occasion when the Lord avoided making any personal 
suggestions or commitments in the matter that has defied a positive solution till this 
point of time.] 


ao. TH au a a wee WHS ST AA 
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rama sapatha suni muni janaku sakucé sabha sameta. 
sakala bilokata bharata mukhu bana'i na Utaru déta. 296. 


Hearing the declaration made by Lord Ram under oath, everyone in the assembly, 
including sage Vasistha and king Janak, became bewildered, embarrassed and 
pensive’. 

Everyone’s attention was then directed towards Bharat as they looked at his 
face in a quiet way of enquiry to see how he has reacted to what Lord Ram suggested, 
what his response was to the present situation, and what he has to say in the matter’. 
(Doha no. 296) 
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[Note—'The sage and the king became bewildered as they found themselves in a fix; 
they did not know how to respond to Lord Ram who has cast the responsibility of 
taking a final decision on the shoulders of both of them, jointly. Since this request 
came from the Lord himself, and since it was not denying the fact that they, sage 
Vasistha and king Janak, were the most senior and wise persons present on the 
occasion, persons who were in a position to take a decision and resolve complex 
issues by the virtue of their seniority and wisdom, a responsibility they weren’t 
expected to shrug off, they became pensive and embarrassed, because they neither 
could say ‘no’, nor did they want to get involved in the matter directly as it pertained 
to a very personal and emotional relationship between two loving brothers, Lord Ram 
and Bharat. 

They were flustered also because they were shying away from their 
responsibility and not conceding to the Lord’s request to intercede and resolve the 
issue, something that was unimaginable under ordinary circumstances, and which 
reflected negatively on their own reputation. They became pensive because they could 
not decide what to do; whom to please and whom to displease. Their embarrassment 
was apparent in their silence. 

The assembly was confounded as it had expected that both of them, i.e. sage 
Vasistha and king Janak, would now have an excellent chance, because Lord Ram has 
himself asked them to give an appropriate advice, to put forward the proposal that 
Lord Ram ought to return home and honour the wish of everyone. But as it turned out 
to the dismay of the assembly, the sage and the king kept silent. 

This left no other option before the assembly but to fall back on Bharat and 
hope that he would once again reiterate the wish with which he had left Ayodhya in 
the first place, and would also be able to prevail upon Lord Ram to honour his wish. 
What was Bharat’s wish when he left Ayodhya for Chitrakoot? Well, the answer is 
this: one, to ensure that Lord Ram returns home, and two, to symbolically crown him 
as the kingdom’s next King in the forest itself. {Apropos: Ram Charit Manas, 
Ayodhya Kand, (i) Chaupai line nos. 1-8 that precede Doha no. 183; (ii) Chaupai line 
no. 3 that precedes Doha no. 187. 


*We will recollect that Bharat has already made his position clear during the first 
round of the conference that was held before the arrival of king Janak. He had made 
four proposals to Lord Ram, but ultimately left it on the Lord to decide the matter, 
declaring that whatever the Lord says will be accepted by him unconditionally— 
apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 7 that precedes Doha 
no. 268—to Doha no. 269. 

So, the members of the present gathering looked at Bharat to see how he 
responds now, and what he prefers to do, when neither Lord Ram, nor sage Vasistha 
or king Janak were willing to decide on anything lest their decision might hurt the 
feelings and emotions of Bharat. ] 
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sabha sakuca basa bharata niharl. ramabandhu dhari dhiraju bhari. 1. 
kusama'u dékhi sanéhu sambhara. barhata bindhi jimi ghataja nivara. 2. 


When Bharat observed that the assembly is feeling very anxious and getting nervous, 
and has turned to him to steer the course of discussion in the correct direction, he 
exhibited exemplary self-restraint and exercised great control over his emotions so 
that he would not be swept away off his feet by the latter’. (1) 


A huge wave of love and affection surged through Bharat’s inner being, but he wisely 
reined it in considering that the prevailing situation was not conducive to yielding to 
such emotions in the same way as sage Agastya had prevented Mt. Vindyachal from 
rising in height”. (2) 


[Note—'Bharat realized that the ball was once again in his own court. No one was 
willing to take a stand himself, including sage Vasistha, king Janak, Lord Ram, as 
well as senior sages such as Vishwamitra, and all other senior advisors present in the 
assembly. 

In a way, it was a great honour for Bharat that all the seniors have turned to 
him to solve the vexed issue though all of them had the competence and the wisdom 
and the intelligence to do it themselves. In a sense, Bharat became the final authority 
on the issue at hand—for whatever he would advice would be acceptable to all, 
including Lord Ram. This latter fact is very clear when we read what the Lord has 
himself declared in the first round of the conference held earlier, as narrated in Ram 
Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes Doha no. 259. 

So naturally Bharat was overjoyed and became highly emotional by way of a 
silent ‘thank you’, saying quietly ‘I am grateful for the honour thou hast bestowed 
upon my humble self’. He was filled with affection for everyone for bestowing such 
honour to him. But the situation was very grave and the matter under discussion was 
very serious as it would have long term consequences, hence it could not be taken as a 
joke. Hence, being wise, intelligent and prudent, Bharat decided to exercise self- 
control over his emotions and act with prudence by preventing his feeling to get the 
better of him and impel him to commit some mistake. To wit, Bharat suppressed his 
emotions and prevented them from getting out of control. 


“The story of sage Agastya stopping Mt. Vindyachal from rising too high in the sky is 
narrated in the Mahabharat, Vanaparva, Chapter 104. Briefly it as follows: 

The Sun-God, who goes around Mt. Sumeru, the golden mountain, daily, was 
once asked by the patron deity of Mt. Vindyachal to go around this mountain as well. 
The Sun-God, however, declined, saying that his course or path through the heavens 
(sky) has been determined by the Creator, and hence he has no authority to violate it 
by going around some other mountain. This annoyed the deity of Mt. Vindyachal who 
decided to raise the mountain to such an height that it would stand in the way of the 
Sun-God’s course through the firmament, thereby obstructing his path and preventing 
him from circling Mt. Sumeru. 

The gods residing on Mt. Sumeru were alarmed and flummoxed at this sudden 
and extraordinary development. They approached the mighty sage Agastya and 
sought his help to restrain Mt. Vindyachal from getting higher and obstructing the 
path of the Sun. The sage devised a stratagem and went to the Mt. Vindyachal, and 
asked its deity to give him way so that he can move on towards the south direction 
from the northern plains. The deity representing Mt. Vindyachal prostrated before the 
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revered sage to pay respects to him, and allowed him to cross over its body (i.e. the 
mountain) to the other side. The sage went to the other side but asked the deity keep 
the mountain thus prostrated (i.e. lie low) till the time the sage came back from his 
mission. The deity had to obey the sage. However, the sage never returned that way, 
and hence Mt. Vindyachal kept on lying low ever since that time. In this way, the 
wise sage had successfully prevented Mt. Vindyachal from rising heavenwards and 
obstructing the path of the Sun.] 


Teh HAaA Ata St Vat forte TAT SATS 3 UI 
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soka kanakalocana mati choni. hari bimala guna gana jagajoni. 3. 
bharata bibéka baraham bisala. anayasa udhari téhi kala. 4. 


The bewilderment and perplexities that clouded everyone’s wisdom and filled their 
mind with doubts and confusions were like the demon ‘Hiranyaksha’ (referred to here 
as “kanakalocana”) who had stolen the ‘earth’ (referred to here as “jagajon’’) and 
hidden it (in the nether world, which had a grave consequence as it completely 
stopped the process of creation and its sustenance on earth, thereby interfering with 
the cycle of creation as ordained by the Supreme Being)'. (3) 


Just like the case at that time when Lord Vishnu had manifested himself as Lord 
Varaaha (the legendary Boar)’ and liberated the earth and provided freedom from 
vexation to its bewildered creatures, Bharat too played a similar virtuous and noble 
role now by using his wisdom, intelligence and wit to speak wisely and prudently so 
that the confusion, bewilderment, anxiety and uncertainty that had confounded the 
mind of everyone were dispelled, and peace and stability returned to them’. (4) 


[Note—'Earth is called “jagajOn?” because it harbours life in its womb; the earth 
fosters life on it and provides all things necessary to sustain it. The word “jagajonr’ 
has two parts, viz. world (jaga) + womb (joni). 

Similarly, the demon Hiranyaksha’ is referred to here as “kanakalocana” 
because the word “kanakalOcana” means ‘one with a golden eye {gold = kanaka; 


eye = locana) which is also the literal meaning of the demon’s name. Gold = Hiranya; 
eye = Aksha. 


“This story is narrated in Srimad Bhagwat Mahapuran, Book III, Chapter 13, 18 and 
19. In brief it is as follows: 

In the beginning of creation, Lord Brahma, the creator, produced Manu and 
Satrupa, the first male and female. The couple asked the creator to tell them what they 
are expected to do, at which Brahma told them to start the process of procreation and 
spread their off-springs on the ground, thereby propagating the human race. Manu 
was left flummoxed as he did not see any land to carry out his mandate. It was 
because the demon Hiranyaaksha had hidden it under water of the celestial ocean (or 
in the void of the nether world ruled by the demons). 

Finding no land to stand upon and start the process of procreation, Manu 
complained to Brahma; the latter meditated and discovered the reason for the earth’s 
disappearance. Brahma then appealed to Lord Vishnu, the ‘sustainer and protector of 
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this creation, and the second god of the Trinity’. Immediately, a Vishnu manifested 
himself as a tiny ‘Boar’, the size of a thumb, which grew in size to assume a 
phenomenal dimension. The Boar dug up the earth from where it was concealed, held 
it secure on its tusks and revealed it for Brahma. 

Meanwhile, when the demon Hiranyaaksha came to know of it, he faced Lord 
Boar with his gigantic mace and challenged the latter for a duel. In the battle that 
followed, Lord Vishnu, disguised as a Boar, slayed the demon and finally set the earth 
free from his clutches. 

An interesting development played out in the meantime. The rescued earth 
itself needed somewhere to be kept. It was like a huge ‘ball’. So, the Boar placed it on 
the surface of the celestial ocean from underneath of which it was rescued, and by his 
mystical powers made it float on it like a buoy. This is why the land mass of the earth 
seems to be surrounded by water from all sides. 


*This story is used as a metaphor here to say that just like the Boar ended the 
consternation and bewilderment that Manu and Brahma faced when earth was hidden 
by the demon Hinanyaaksha, Bharat too used his wisdom and prudent thinking to 
remove the consternation, anxiety, doubts and confusions that everyone in the 
assembly faced at that time, as a result of which peace and stability of mind returned 
to them all.] 
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Bharat bowed before the whole assembly, and joined the palms of his hands to pay 
especial reverence to Lord Ram, king Janak, his guru sage Vasistha and all other 
sages and pious persons present on the occasion. (5) 


Then, Bharat said with all the humility he could muster: ‘I beg forgiveness from all of 
you collectively because it is highly improper and very impudent for me to have the 
audacity to speak in front of this august assembly which is attended by so many 
learned, wise and illustrious personalities (but circumstances have forced me to speak 
though I would have preferred not to). 

I also seek forgiveness because what I am about to say may sound harsh and 
not in conformity with the exterior of politeness that I might portray with my 
courteous behaviour and soft-spoken words (but then again I am compelled to speak 
my mind, for otherwise I would be virtually disobeying the orders of my elders who 
are present here who have silently hinted to me to speak out what I have in my mind 
and heart)'. (6) 


[Note—'In this context, refer to Doha no. 296 herein above where we have read that 
everyone turned to Bharat and waited for his reaction. This clearly was a hint to 
Bharat to speak frankly and tell what is in his mind and heart, without fearing that his 
speaking would annoy anyone. 
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Though Bharat had a subtle permission to speak what he wants, and therefore 
he need not have been so hesitant or embarrassed to say anything before his seniors, 
yet this opening statement of his shows how nice, well-mannered, cultured and a 
decent person Bharat was. In fact, Bharat was an embodiment of the virtues of 
courteousness and good manners. His virtues, goodness and courteous nature had left 
sage Vasistha spellbound earlier—apropos: Ram Charit Manas, Ayodhya Kand, 
Chaupai line nos. 1-5 that precede Doha no. 257. 

Earlier, Lord Ram too had not minced any word to praise Bharat lavishly— 
apropos: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 8 that precedes 
Doha no. 231—to Chaupai line no. 8 that precedes Doha no. 232; (ii) Chaupai line no. 
4 that precedes Doha no. 263—to Chaupai line no. | that precedes Doha no. 263. 

Similarly, king Janak too had a very high opinion of Bharat as is evident in 
what he told his wife Sunayana in Ram Charit Manas, Ayodhya Kand, Chaupai line 
no. | that precedes Doha no. 288—to Chaupai line no. 2 that precedes Doha no. 289.] 
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hiyam sumiri sarada suha'l. manasa térh mukha pankaja ai. 7. 
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Before saying anything further, Bharat invoked the blessings of goddess Sharda (i.e. 
goddess Saraswati, the patron deity of speech and wisdom)’. 

The goddess blessed him so that the purity and sincerity of his heart as well as 
the noble and pious intentions he had revealed themselves in wise words that he 
spoke. (7) 


The words Bharat spoke were honest and showed the purity of his heart; they were 
spoken with wisdom and conformed to the principles of Dharma (righteousness, 
probity and propriety); they were spoken using polite and sweet words. 


[Note—'Bharat invoked goddess Saraswati to enable him, to empower him to speak 
wisely, coherently and in an intelligent manner so that he is able to put forward his 
case judiciously and comprehensively in a way that would be appreciated by 
everyone, without causing any offense to anyone, nor appearing to violate the 
principles of decorum and good manners, and at the same time would be in line with 
Lord Ram’s wishes so that he is not subjected to any kind of pressure to say either 
‘yes’ or ‘no’.| 
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Bharat observed that the assembly was perplexed and benumbed due to emotions of 
affection that had caused a lot of bewilderment and anxiety to the people regarding 
the outcome of the meeting. 

[The people were worried whether or not Lord Ram would return home; they 
were worried about what would happen to Bharat should Lord Ram refuse to oblige 
him; they were feeling so sad that they would have to return home empty-handed 
should the Lord decide to stay on in the forest and Bharat agrees to let him do so. | 

Bharat bowed his head before everyone, and invoking Lord Ram’s grace in his 
heart, he began to speak. (Doha no. 297) 
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caupa’. 


prabhu pitu matu suhrda gura svami. pujya parama hita antarajami. 1. 
sarala susahibu sila nidhanu. pranatapala sarbagya sujanu. 2. 
samaratha saranagata hitakarl. gunagahaku avaguna agha hari. 3. 
svami gosamihi sarisa gosa'im. mohi samana mairh sa'im doha'im. 4. 


Turning to Lord Ram, Bharat submitted: ‘Oh my revered Lord (prabhu)! Thou art 
like my father (pitu), my mother (matu), my most dear and fast friend (suhrda), my 
guru (teacher and moral advisor—‘gura’’), my lord and master (Svaml), the one 
whom I revere the most (piijya)' as I know that thou art my best well-wisher 
(parama hita)’, as well as the one who knows what I have in my heart (antarajami)’. 

[To wit, oh Lord, thou art the only relation that matters to me, and as far as I 
am concerned no other thing or no other person is of any consequence.] (1) 


[Now, Bharat lists the glorious virtues of Lord Ram.] Lord, thou art simple-hearted 
and most kind (Sarala); thou art a benevolent lord and master (Susahibu); thou art a 
treasury of courteousness, politeness and graciousness (Sila nidhanu); thou art a 
benefactor of all those who have bow and prostrate themselves before thee to seek 
thine blessings and help (pranatapala)*; thou art all-knowing and omniscient 
(sarbagya); and it is universally known that thou art most gentlemanly by thine 
inherent nature (sarbagya sujand)°. (2) 


Verily, thou art able and competent in all respects (Samaratha)®; thou art a well- 
wisher of those who come to seek refuge at thing holy feet and take good care of them 
(saranagata hitakari)’; thou wouldst acknowledge the goodness in a person and 
accept the latter for the good virtues that he has (gunagahaku); and thou wouldst 
ensure that the evil qualities present in a person are got rid of, thereby freeing him 
from the taint of sins and their evil consequences (avaguna agha hari). (3) 


Oh my revered Lord (svami)! I can confidently vouchsafe in the name thy majesty 
(sa'im doha'im) that on the one hand thou art an embodiment of all the excellent 
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virtues and the best of characters one can imagine of, thereby making thee the only 
lord and master of thy kind (i.e. thou art incomparable with anyone else—“gosamihi 
sarisa gOsa'irh”)*, and on the other hand I am unique inasmuch as I am most lowly 
and humble (that I have no comparison with anyone else in this respect—<mohi 
samana mairn sa'im’ doha'irhn”)”. (4) 


[Note—'Refer: Ram Charit Manas, (a) Baal Kand, (i) Chaupai line nos. 2-4 that 
precede Doha no. 77; (b) Ayodhya Kand, (11) Doha no. 63; (iii) Chaupai line nos. 3-4 
that precede Doha no. 177. 


°A similar idea has been expressed by sage Valmiki, albeit in a somewhat brief 
manner in Ram Charit Manas, Ayodhya Kand, Doha no. 130. 

Refer also to: Refer: Ram Charit Manas, (a) Baal Kand, (i) Chaupai line no. 2 
that precedes Doha no. 119; (b) Uttar Kand, (11) Chaupai line nos. 5-6 that precede 
Doha no. 47; (i11) Chaupai line no. 3 that precedes Doha no. 124. 


Refer: Ram Charit Manas, (a) Ayodhya Kand, (i) Chaupai line no. 4 that precedes 
Doha no. 66 (Laxman); (ii) Chaupai line no. 6 that precedes Doha no. 72; (iii) Doha 
no. 201 (Nishad to Bharat); (iv) Chaupai line no. 3 that precedes Doha no. 211; (v) 
Doha no. 256; (vi) Doha no. 257; (vii) Chaupai line no. 6 that precedes Doha no. 266; 
(viii) Chaupai line no. 1 that precedes Doha no. 267; (b) Aranya Kand, (ix) Chaupai 
line no. 9 that precedes Doha no. 6 (sage Atri); (x) Chaupai line no. 7 that precedes 
Doha no. 9 (all the sages when Lord Ram asked them about the heap of bones he saw 
along the road to the forest); (xi) Chaupai line no. 19 that precedes Doha no. 11 (sage 
Sutikshan); (x11) Chaupai line no. 1 that precedes Doha no. 39 (Lord Shiva to Uma, 
his consort); (xiii) Chaupai line no. 2 that precedes Doha no. 42; (c) Sundar Kand, 
(xiv) Chaupai line no. 5 that precedes Doha no. 49 (Vibhishan); (d) Uttar Kand, (xv) 
Chaupai line no. 4 that precedes Doha no. 36 (Lord Ram knows the inner thoughts of 
all living being). 


“Refer also to: Ram Charit Manas, (a) Sundar Kand, (i) Doha no. 22; (ii) Chaupai line 
no. 5 that precedes Doha no. 49; (b) Lanka Kand, (iii) Doha no. 20; (iv) Chaupai line 
no. 4 that precedes Doha no. 102; (c) Uttar Kand, (v) Chanda line no. 4 that precedes 
Doha no. 13; (vi) Chaupai line no. 5 that precedes Doha no. 37. 


Refer also to: Ram Charit Manas, Baal Kand, Chaupai line nos. 8-11 that precede 
Doha no. 28. 


°Refer also to: Ram Charit Manas, Uttar Kand, (i) Doha no. 119-b; (ii) Doha no. 122- 
b. 


"Refer also to: Ram Charit Manas, Sundar Kand, (i) Chaupai line no. 2 that precedes 
Doha no. 44; (ii) Doha no. 45. 


‘Refer to: Ram Charit Manas, (a) Baal Kand, (i) Chaupai line no. 4 that precedes 
Doha no. 28; (b) Uttar Kand, (ii) Chaupai line no. 4 that precedes Doha no. 124. 


°A similar idea is also expressed in Tulsidas’ book of prayers known as ‘Vinai 
Patrika’, in its verse nos. 171; 258. 
Refer also to: Ram Charit Manas, Uttar Kand, Doha no. 130-a.] 
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wy fag aan He ae Delt | strers get Wa BaeA NG 
WAT Tet Uest Ha ste Are | ter sre| WES ATU GI 
Wa Tals We WAT Tal | SST AAT HS HTS ATT Ul 9 

tt F wa fate mite fears wey At ae AareHTs Ul 2 


prabhu pitu bacana moha basa péli. aya'um iham’ samaju sakéli. 5. 
jaga bhala poca Gnica aru nici. ami'a amarapada mahuru mici. 6. 
rama raja'i méta mana mahim. dékha suna katahum k6O'u nahim. 7. 
SO maim saba bidhi kinhi dhitha’. prabhu mani sanéha seévaka’. 8. 


Oh Lord, I had been so much overcome by affection for you that I had lost my 
wisdom, and was so much driven by distress that I had overstepped prudence and 
probity by violating the words of our father (whereby you had to go to the forest and I 
was supposed to accept the crown) inasmuch as I gathered a crowd of people to come 
here (instead of obeying the father’s words myself, and let you obey them too by 
remaining in the forest for the designated period of fourteen years). (5) 


In this whole world, from the most wise and the exalted to the most lowly and 
ignorant, from the mortal beings to the immortal beings, --- (6) 


--- No one has ever seen or heard anyone daring to disobey the commands of Lord 
Ram even in one’s thoughts (i.e. even in one’s dreams)’. (7) 


But I had been so distressed and driven by my emotions that I had the temerity to defy 
protocol and endeavour to try and press you to accept the crown and return home in 
violation of the father’s words, yet oh Lord, you had been so gracious and kind that 
you had not taken umbrage at my impertinence, and instead you have shown 
compassion and understanding towards me by realizing that I have done what I did 
because I wanted to serve you’. (8) 


[Note—'Bharat refers to what Lord Ram had told Kaikeyi and king Dasrath, as well 
as Kaushalya: that he would willingly go to the forest as ordered by his father, and 
Bharat would get the crown as also ordered by him. {Refer: Ram Charit Manas, 
Ayodhya Kand, (i) Chaupai line no. 5 that precedes Doha no. 41—to Chaupai line no. 
4 that precedes Doha no. 42 (Kaikeyi); (11) Chaupai line no. 5 that precedes Doha no. 
45—1to Chaupai line no. 4 that precedes Doha no. 46 (Dasrath); (ii1) Chaupai line nos. 
6-7 that precede Doha no. 53 (Kaushalya).} 

The fact that no one can dare to disobey Lord Ram has been affirmed by sage 
Vasistha too in Ram Charit Manas, Ayodhya Kand, Doha no. 254 along with Chaupai 
line nos. 6-8 that precede it. 


“Refer also to Bharat’s declaration in this respect which he made during the meeting 
held in Ayodhya when he was advised by everyone, including sage Vasistha and 
mother Kaushalya as well as the chief minister of the kingdom, to accept the crown, 
as narrated in Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-2 that precede 
Doha no. 178. 
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Bharat had also declared that he is confident that though he is a sinner 
inasmuch as it is due to him that Lord Ram was made to go to the forest and suffer 
hardships, yet the Lord would surely forgive him when he realizes how much Bharat 
loves him, and that he was ignorant of the dirty scheme his mother had hatched. 
{Apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 183 along with Chaupai line 
nos. 3-8 that precede it.} 

We have also read that on the way to Chitrakoot, it often happened that Bharat 
felt his legs refused to move forward because he was in doubt regarding how Lord 
Ram would receive him, yet when he remembered the gracious and kind nature of the 
Lord he felt confident that the Lord would forgive him, which helped him regain his 
energy and move forward with enthusiasm. {Apropos: Ram Charit Manas, Ayodhya 
Kand, Chaupai line no. 7 that precedes Doha no. 233—to Chaupai line no. 6 that 
precedes Doha no. 234.}] 


ao. Hur vers street er HS Ue ANT 


Gat Y Wes Aa UAT UMS UE BATU Vez 
doha. 


krpam bhala'im apani natha kinha bhala mora. 
dusana bhé bhusana sarisa sujasu caru cahu ora. 298. 


‘Oh Lord (natha)! Thou hast done so much good to me by being so kind, merciful, 
compassionate and gracious upon me that by thy grace and benevolence my many 
faults and multiple shortcomings havest been forgotten by all, and instead of infamy 
and ignominy that otherwise I was sure to have, I have been bestowed with immense 
good fame and reputation that has made me a like a jewel in the world.’ (Doha no. 
298) 


[Note—Bharat is thanking Lord Ram for showing so much understanding and 
compassion for him. Earlier he had a fear lurking in his heart—that if Lord Ram 
decides not to receive him and forgive him for the evil doings of his mother Kaikeyi, 
there was no hope left for Bharat to ever clean his name before the world. History and 
the coming generations would always treat him as a villain and a rascal who betrayed 
the trust and love his elder brother had for him by backstabbing him and conspiring 
against him to surreptitiously grab the crown. The world would have called Bharat 
evil, vile, hateful and selfish, someone who would be loathed and denounced for all 
times to come. 

But Lord Ram warmly welcoming him and lavishly praising him before 
everyone turned the tide in favour of Bharat. What was a doomed fate for him 
suddenly turned to be his honour—because the world would now remember him with 
reverence and honour him as one of the greatest devotees of the Lord, someone who 
was truly loyal and faithful to Lord Ram. By his conduct, Bharat had set an example 
for others what true Dharma is, for by voluntarily denying the crown he showed the 
world that one must not overstep the principles of probity and propriety out of 
selfishness or greed. His courteousness and good manners, his virtues and exemplary 
character, would be remembered for all times to come. 

All this was made possible because Lord Ram had warmly received him and 
reciprocated his affection. Had the Lord shown even a trace of anger or annoyance at 
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Bharat, then no matter how much he had advocated his innocence or integrity, no one 
would have believed him. 

The lesson that is learnt here is that if a true Bhakta, a devotee of the Lord 
God, confesses his sins and comes to the Lord to surrender and ask for forgiveness, 
the Lord is so merciful, compassionate and forgiving that he immediately accepts him 
unconditionally. 

In the verses that follow herein below, Bharat reiterates this virtue of Lord 
Ram.] 


do, wet tifa gat ass isa fated Prrarra arg 1 2 
at Heat Get Hated aot ara Prete Prtta Pret 2 
aS UM GH Ue SIU | Apa Wary fens STOTT 3 
She ae Hag TST ST VP TA Se] GATT SAA II 


caupa’. 


ra'uri riti subani bara'l. jagata bidita nigamagama ga’. 1. 

kura kutila khala kumati kalanki. nica nisila nirisa nisanki. 2. 

té'u suni sarana samuhem a’é. sakrta pranamu kihém apana’e. 3. 
dékhi dodsa kabahum na ura 4né. suni guna sadhu samaja bakhané. 4. 


Bharat told Lord Ram: ‘Oh Lord! Your majesty’s noble principles, your noble attitude 
and your greatness are well established in this world, and they have also been extolled 
by the Vedas (ancient scriptures). (1) 


Even those who are evil and vile by all means, such as those who are cruel, wicked, 
pervert, wild, unscrupulous, of an evil mind, immoral and censured by the world, 
impudent, lacking good characters, non-believers, and reckless to the extent that they 
don’t fear for their own doomed destiny, --- (2) 


--- If such wild and wicked persons come to you to surrender and seek refuge at your 
august feet, and if they bow before you (asking for mercy and forgiveness), then 
surely and certainly you forgive them; you accept them cheerfully and 
unconditionally. (3) 


Inspite of seeing (knowing; being aware of) the faults of such people who have come 
to surrender before you and seek refuge with you, you have never paid attention to 
their follies and shortcomings. ' (4) 


[Note—'This same idea is expressed by Lord Ram while welcoming Vibhishan, the 
brother of Ravana, the demon king of Lanka, as narrated in Ram Charit Manas, 
Sundar Kand, (i) Chaupai line no. 7 that precedes Doha no. 43; (11) Chaupai line nos. 
1-7 that precede Doha no. 48. 

Refer also to Tulsidas’ Book of Wisdom, known as “Dohawali’, verse no. 47. 

To wit, the Lord is so graceful that he just neglects the faults of his devotees if 
they come to seek mercy and forgiveness from him. The Lord knows that no person is 
immune to faults, and what is important is to realize one’s faults and repent for them. 
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Even the most horrible of sinners and culprits are forgiven by the Lord when they 
come and submit themselves with humility and devotion before the Lord. ] 


al Olea AaenleS Aas | ST GATS ATT Te ATT UG I 
Fra erate a cafe aot | ae Wea ATs BT STAT HG I 


ko sahiba sévakahi névaji. Apu Samaja saja saba saji. 5. 
nija karatuti na samujhi'a sapaném. sévaka sakuca sOcu ura apanem. 6. 


Say, which other Lord or Master is so gracious, benevolent and considerate that he 
would himself devise a device and arrange things subtly in such a way that his servant 
is absolved of all accusations of wrong doings and evil conduct, and instead is 
bestowed with praise and gets applauded for good conduct and virtues’. (5) 


You are so graceful, benevolent and great a Lord that you never think, even in your 
dream, of what you have done for others (i.e. your devotees, servants and followers) 
in order to oblige them and help them in their needs, but instead you are always 
anxious to take care that your servants (Sé€vaka) are not subjected to any kind of 
difficulties or embarrassments they might face in this world. 

[To wit, you are so noble-hearted and magnanimous by nature that you never 
think of the help and graciousness that you have shown to others, but on the other 
hand you always worry that your servants, devotees and followers are happy and 
contended, and are not suffering in any way whatsoever. This is your majesty’s 
greatness that no other lord or master has.] (6) 


[Note—'In this context, please refer to Doha no. 298 and the note appended to it 
herein above. 

Refer also to: (a) Vinai Patrika, verse nos. 42, 165, 214, 215; (b) Ram Charit 
Manas, (a) Uttar Kand, (i) Chaupai line nos. 4-8 that precede Doha no. 16. 

A sterling example of this nature of Lord Ram, that he feels obliged to his 
devotees and always feels that he has not sufficiently rewarded them for their service, 
or has not sufficiently reciprocated their affection for him, is the case of the boatman 
who had ferried Lord Ram, Sita and Laxman across river Ganges. After crossing the 
river, the Lord felt so obliged to him that he felt embarrassed he has not given the 
boatman anything in return as his ferrying charges. He offered the boatman Sita’s 
finger-ring, which the kind boatman refused to take as he did not want anything in 
return from the Lord, knowing fully well that the Lord was attired as a hermit and had 
nothing valuable with him, and the finger-ring was a part of Sita’s bridal ornaments, 
and it would be a high sin to deprive her of it. But nevertheless, Lord Ram felt so 
highly obliged to the boatman that he granted the latter the boon of Bhakti (devotion) 
that would bestow spiritual deliverance and an eternal life of beatitude to the boatman. 
This event is narrated in Ram Charit Manas, Ayodhya Kand, Doha no. 102 along with 
Chaupai line nos. 1-8 that precede it. 

In the context of the present submission of Bharat, Chaupai no. 2 that precedes 
Doha no. 102 of the boatman’s episode is of special significance as it says that “Lord 
Ram felt very hesitant that he has not given anything to the boatman for ferrying him 
across the river”. 
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Another instance is when Vibhishan came to meet Lord Ram. The Lord 
wanted to reward him, and so he granted Vibhishan the kingdom of Lanka after it was 
freed from Ravana. The significance of this largesse is that though the Lord made 
Vibhishan the future king of Lanka, a grand gift in its own right, yet the Lord was 
hesitant that it was a small gift that he was giving to Vibhishan. This fact is absolutely 
clear in Ram Charit Manas, Sundar Kand, Doha no. 49-b. ] 


Gt tires Ae TER at | aS Sars HSS WA TT 
UY Aad OH US WaT 1A Mit AS UlSeh Streit UN 2 A 


SO gosa'im nahirh disara kop. bhuja utha'i kaha'um’ pana ropi. 7. 
pasu nacata suka patha prabina. guna gati nata pathaka adhina. 8. 


Verily indeed, I can raise my arms and declare unequivocally under a solemn oath 
that nowhere in this world one would ever find another Lord or Master with the afore- 
mentioned virtues that my dear Lord has. 

[Put simply, it means that Lord Ram is unique, and is the only Lord of his 
like.] (7) 


A pet animal dances according to the training he has got from its master, and a parrot 
would repeat what it has been taught by its master. The pet animal and the parrot are 
respectively praised for their skills, but the fact of the matter is that the real praise 
should go to their master who has trained them with so much effort and diligence that 
the otherwise useless creatures have been rendered worthy of honour and praise in the 
world . (8) 


[Note—'Bharat uses this metaphor to impress that whatever fame he has got for being 
righteous and a gentleman who has followed the principles of Dharma, is because of 
Lord Ram’s grace and love for him. He has stressed this basic principle throughout 
the verses that precede the present one. Refer specially to Doha no. 298 along with 
Chaupai line no. 8 that precede it herein above. 

To wit, though the world applauds the pet animal (such as a monkey, a bear or 
a dog) for its dancing skills and the parrot for its recitation of some memorized lines, 
but the actual credit should go to their master who has trained them, likewise though 
the world applauds and honours the goodness of Bharat, yet the actual honour and the 
applause should go to Lord Ram who has made it possible to happen by praising 
Bharat himself and showing so much love and affection for him. Otherwise, the same 
world would have treated Bharat with great contempt and scorn just like the case of 
the treatment that is given to an untrained wild animal or a bird (parrot in this case) 
who nobody cares about. | 


@o, at gent aaah wa few are fara 
wal Huet fort Unlete fartaratet ATSNT it V8 Ul 
doha. 
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yom sudhari sanamani jana ki'é sadhu siramora. 
ko krpala binu palihai biridavali barajora. 299. 


In the same way as cited by me by the example of the pet animal and the parrot herein 
above oh Lord, you not only reform your servants (“jana”; i.e. devotees and 
followers) and improve their character, but you also show great respect to them 
yourself, which in turn enables them to be elevated to a high pedestal of respect and 
honour that is usually reserved for pious and saintly souls (ki'é sadhu siramora). 

[To wit, you not only help your servants, devotees and followers to improve 
themselves by overcoming their shortcomings and faults, but you also show respect to 
them by overlooking their drawbacks, which in turn makes them worthy of respect 
and honour in this world. | 

In all sooth and without gainsay, who else is so merciful, kind and gracious a 
Lord and Master as you are who would diligently maintain high standards in all 
matters like your majesty does?! (Doha no. 299) 


[Note—'A similar idea is expressed by Hanuman when he first meets Lord Ram— 
apropos: Ram Charit Manas, Kishkindha Kand, Doha no. 3 along with Chaupai line 
nos. 1-8 that precede it. 

Another instance is in the context of Vibhishan, the brother of the demon king 
Ravana, meeting Lord Ram as narrated in Ram Charit Manas, Sundar Kand, (i) 
Chaupai line nos. 2-5 that precede Doha no. 44; (ii) Chaupai line no. 8 that precedes 
Doha no. 46—to Chaupai line no. 6 that precedes Doha no. 47.] 


dio, Gren are fer aie GUE | sas HS THT TT 8 
aag Hare St Frat sin i aafe aif set AAS ANT 2 


caupal. 


soka sanéham ki bala subha’éni. aya'um la'i rajayasu ba'ém. 1. 
tabahum krpala héri nija ora. sabahi bhamti bhala mané'u mora. 2. 


Driven by grief, affection for you, or simply due to my childishness, I have defied 
your orders (to accept the crown)' and had the audacity to come here without your 
permission. (1) 


Oh merciful, compassionate and kind Lord (krpala), yet when you saw me standing 
before you, you had forgotten all my shortcomings and failures (as well as the 
mischief that was caused in my name), and instead you had been gracious and done so 
much good to me in all possible ways. 

[To wit, oh Lord, you had warmly welcomed and embraced me most lovingly 
inspite of me being the cause of your sufferings’; you have declared that you would 
honour my wishes’ inspite of the fact that it would compel you to go against the word 
of honour that you had given to the father, that you will stay in the forest for the next 
fourteen years", because if you do what I wish you to do, then obviously you would 
have to accept the crown in the forest itself’ and return home to Ayodhya’. You had 
not bothered about your own reputation and what the world would say of you for 
breaking the father’s words, but you have preferred instead to oblige me and keep my 


2978 


wish supreme. Is it not a unique and a rarest of rare honour that you have shown to 
me? Truly, oh my revered Lord, what more would I want?’] (2) 


[Note—'Lord Ram had said— at the time when he came to know that his father had 
given a word of honour to his step-mother Kaikeyi that the Lord would go to the 
forest for fourteen years and Bharat would get the crown in his stead— that he (Lord 
Ram) would be very happy to see Bharat being anointed as the king right away, that 
very day, and before the Lord departs for the forest—apropos: Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 1 that precedes Doha no. 42. 

So therefore, Bharat’s observation that he had defied Lord Ram’s instructions 
regarding accepting the crown is correct. 

But why did he do it? He answers it himself: it was due to ‘overwhelming 
grief of separation from Lord Ram, and the immensity of his regret that he was the 
cause for the Lord being subjected to so much suffering and hardships in the forest 
*1° and ‘affection for Lord Ram*2’ that compelled Bharat to come to meet the Lord 
in the forest, and then ask the Lord to forgive him for being the cause of all the 
sufferings that the Lord has had to endure in the forest, and at the same time try to 
persuade the Lord let himself be anointed as the king and return home. There are 
umpteen numbers of verses in Ram Charit Manas, Ayodhya Kand, that would make it 
apparent. 

{Refer to for instance, *1 = (1) Doha no. 160; (ii) Doha no. 162; (111) Chaupai 
line nos. 5-8 that precede Doha no. 164; (iv) Chaupai line no. 4 that precedes Doha 
no. 167—to Chaupai line no. 8 that precedes Doha no. 168; (v) Chaupai line no. | that 
precede Doha no. 178—to Doha no. 183; (vi) Doha no. 252; (vii) Chaupai line nos. 3- 
5 that precede Doha no. 262; *2 = (1) Chaupai line no. 1 that precedes Doha no. 169; 
(11) Chaupai line no. 8 that precedes Doha no. 268.} 


*Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 240. 


Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 8 that precedes Doha 
no. 259; (ii) Doha no. 264 along with Chaupai line no. 8 that precedes it. 


“Refer: Ram Charit Manas, Ayodhya Kand, (1) Doha no. 41; (ii) Chaupai line no. 2 
that precedes Doha no. 42; (i1i) Doha no. 53 along with Chaupai line no. 6 that 
precedes it; and (111) Doha no. 88. 


Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 3 that precedes Doha 
no. 187; (ii) Chaupai line no. 8 that precedes Doha no. 268. 


°Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 1-2, 8 that precede 
Doha no. 183; (ii) Doha no. 268 along with Chaupai line no. 1 that follows it. 


Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 that precedes Doha no. 
300 herein below. ] 
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dékhé'um paya sumangala mila. jané'uni svami sahaja anukila. 3. 
barém samaja biloké'um bhagu. barim cika sahiba anuragu. 4. 


I have been so blessed and fortunate to see and submit myself at your holy feet that 
are embodiments of all sorts of auspiciousness and good fortunes, as well as to find 
that the Lord is favourably inclined towards me (and he has no ill-will against me). 

[Initially I was very doubtful if you will accept me, for I feared you would 
scorn at me and even refuse to meet me’. But somehow deep in my heart I had this 
feeling that the Lord loves me so much that he would never take umbrage of my faults 
and mistakes, but accept me. Luckily, my hunch proved correct’, and I was drowned 
in waves of joy and happiness to discover that I still occupied the same place in your 
heart that I enjoyed having since our childhood days*. So, I am thankful and grateful 
to you.] (3) 


[Bharat expresses his gratitude to Lord Ram and thanks the Lord very much when he 
says:--] Further, all this honour was bestowed by thee upon me in the presence of such 
an august and honourable assembly as is present now’, and the contrast is all the more 
sharper when I consider that thou hast shown so much affection for me and have 
given me so much love inpsite of my so many mistakes and shortcomings. (4) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 7 that precedes 
Doha no. 233—to Chaupai line no. 4 that precedes Doha no. 234. 


Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 3-8 that precede 
Doha no. 183; (ii) Chaupai line nos. 5-7 that precede Doha no. 234; (iii) Chaupai line 
no. 5 that precedes Doha no. 260. 


*Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-6 that precede Doha 
no. 241. 


“Refer: Ram Charit Manas, Ayodhya Kand, Doha no. 260 along with Chaupai line 
nos. 6-8 that precede it. 


°This conference was attended by all the senior members of two great kingdoms of the 
time—viz. Ayodhya and Janakpur. It was attended by king Janak and his ministers, by 
sages such as Vasistha and Vishwamitra*1, by ministers, courtiers and royal advisors 
of Ayodhya, along with Brahmins and elders of the societies of the two sides*2. 
Besides them, there were also present many sages, ascetics and other pious souls who 
lived around in the vicinity of Chitrakoot and used to come to meet Lord Ram 
frequently*3. 

{Refer: Ram Charit Manas, *1 = Ayodhya Kand, Chaupai line no. 4 that 
precedes Doha no. 278 (sage Vishwamitra). 

*2 = Ayodhya Kand, (i) Doha no. 253; (ii) Chaupai line no. 4 that precedes 
Doha no. 294. 

*3 = Ayodhya Kand, Doha no. 237 along with Chaupai line no. 8 that 
precedes it.}] 
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TET AT Ge TaTS | STO tet Toes EMS 1g 


krpa anugrahu angu agha'l. kinhi krpanidhi saba adhika’. 5. 
rakha mora dulara gOsa'‘im. apaném sila subhayam bhala'im. 6. 


Oh Lord who art a treasury of kindness and grace (krpanidhi), thou hast shown so 
much kindness, compassion and benevolence upon me, and that too to such a great 
extent that I did not deserve them. (5) 


Thou art so amiable, noble, courteous and obliging by thine inherent nature that thou 
hast kept my honour and dignity above everything else by bestowing so much 
affection and love upon me. (6) 


Ta Fue Tf aife fears | carte cart Genre farets ui 9 1 
stare fara sarefa art i ofate es ata sinfa rt i 2 1 


natha nipata maim kinhi dhitha'l. svami samaja sakOoca biha’l. 7. 
abinaya binaya jatharuci bani. chamihi dé'u ati arati jani. 8. 


[Addressing Lord Ram, Bharat continues—] Whereas you have been so polite and 
courteous towards me, I, on the other hand, had shown impertinence by speaking so 
boldly and acting impudently by assuming that all my follies would be forgiven by 
you and the assembly, thereby undermining the dignity of this august assembly as 
well as your majesty’s courteousness. (7) 


Oh Lord (dé'u)! Considering that I am extremely distressed and overwhelmed with 
grief, I request thee to overlook my words, whether they are spoken politely or 
impolitely, and forgive me for whatever I say, as I am extremely upset and not in a 
proper frame of mind to speak coherently. (8) 


qo. Gee uss Galeate aga wea ats GI 
STAY seat Sa Ba Mas Yat ATT tl oo I 


doha. 


suhrda sujana susahibahi bahuta kahaba badi khori. 
ayasu dé'i'a déva aba saba'i sudhari mori. 300. 


It is too great a folly and highly impudent for me to speak too much before a Lord 
who is my best well-wisher, who is so exceptionally courteous and good natured, and 
who is so intelligent and wise as you are. 

Therefore, oh my gracious Lord, whatever thou wouldst order me wouldst be 
accepted by me willingly, as it wouldst be for my best interest and serve my welfare 
the best.'’ (Doha no. 300) 
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[Note—'A similar idea has been expressed by Bharat on other occasions too. Refer: 
Ram Charit Manas, Ayodhya Kand, (1) Chaupai line no. 7 that precedes Doha no. 266 
(Bharat); (41) Doha no. 269 along with Chaupai line no. 8 that precedes it (Bharat); 
(111) Chaupai line no. 7 that precedes Doha no. 298 (Bharat); and (iv) Chaupai line no. 
7 that precedes Doha no. 307 (Bharat). 

We have read earlier that guru sage Vasistha too had advised Bharat that to 
obey Lord Ram will be in the best interest of all—apropos: Ram Charit Manas, 
Ayodhya Kand, Doha no. 254 along with Chaupai line no. 8 that precedes it. 

A true Bhakta, i.e. a true devotee of the Lord God, wants only one thing—and 
it is to have love and devotion for the Lord, and be able to serve him selflessly. His 
other wish is to obey the Lord’s commandments as exemplified in the character of 
Bharat. ] 


dio, WYUC USA WMT Clels lA GHA GS Ae GETS i 8 
a aft wes feu aat at 1 ofa ara Slat ATA ST Ut 2 
Beet Ue tally Vachs | TAA Bet Tet AT fares it 3 1 
BET AA A Tees Aa LAT Was ST UTS aT YU 


caupa’. 


prabhu pada paduma paraga doha’. satya sukrta sukha sivam suha’. 1. 
so kari kaha'um hi'é apané ki. ruci jagata sOvata sapané ki. 2. 

sahaja sanéham svami sévaka'l. svaratha chala phala cari biha’. 3. 
agya sama na susahiba séva. so prasadu jana pavai déva. 4. 


Bharat declared his commitment to the Lord when he affirmed: ‘I swear by invoking 
the holiness of the dust of the lotus-like feet of Lord Ram, the dust that epitomizes the 
glorious and beautiful virtues of ‘spiritual truth’ (Satya), ‘spiritual merit and 
auspiciousness’ (Sukrta), and ‘true spiritual happiness and bliss’(sukha sivanv 
suha'l) --- (1), 


--- And I hereby declare the desire that I have in my heart, every moment of day and 
night, whether I am awake or asleep or dreaming, --- (2), 


--- And it is to serve the Lord selflessly, lovingly and affectionately after abandoning 
all deceit and pretensions, and not expecting any of the four rewards that accrue to a 
person for meritorious deeds’. (3) 


Further, there is no better way to serve the Lord than to obey his commands. Oh Lord, 
now let me have this command from you, and it is sacrosanct for me. [To wit, please 
tell me what you want me to do, for your wish is my wish!]’ (4) 


[Note—'To wit, Bharat says that he has only one aim is to have natural love and 
devotion for the Lord and be able to serve him without any selfish interest or goal, 
without expecting anything in return, such as the four legendary fruits or rewards that 
accrue to a person for leading an auspicious and meritorious life of goodness. Bharat 
declares that he wants nothing else. 
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The four legendary rewards or fruits mentioned herein above for all 
meritorious deeds done by a person in this world are the following: ‘Artha’—wealth 
and prosperity; ‘Kaam’—fulfillment of desires; ‘Dharma’—fame for goodness; and 
‘Moksha’—liberation and deliverance of the soul. 

The word “sivam ” means that which is true, that which is blissful, that which 
is beautiful, and that which is eternal. This word is usually applied to Lord Shiva as he 
empitomises these virtues. | 


ate chfe Wa fares MT AT Utes SA Pa ATT UG UI 
WY Us Hat Te AHS | AAS Hg A A hfe BS 1G I 


asa kahi prema bibasa bha'é bhari. pulaka sarira bilocana bari. 5. 
prabhu pada kamala gahé akula’l. sama'u sanéhu na so kahi ja’. 6. 


After having made his above submission, Bharat became so highly emotional that his 
body became thrilled and tears welled up in his eyes. (5) 


Unable to restrain himself any longer, Bharat fell down agitatedly and clasped the 
lotus-like august feet of Lord Ram’. The intensity of his love for the Lord and the 
depth of his emotions were such that they cannot be described in words’. (6) 


[Note—'We read in Ram Charit Manas that there are other occasions also where a 
devotee has become so overwhelmed with emotions that he had become very agitated, 
and unable to restrain himself any further he has fallen down at the feet of Lord Ram 
and clasped them emotionally. One instance is that of the boatman*1, the other is of 
sage Sarbhanga*2, and another is that of Hanuman*3. 

{Refer: *1 = Ram Charit Manas, Ayodhya Kand, Chaupai line no. 4 that 
precedes Doha no. 102. 

*2 = Ram Charit Manas, Aranya Kand, Chaupai line nos. 20-21 that precede 
Doha no. 10. 

*3 = Ram Charit Manas, Kishkindha Kand, Chaupai line no. 5 that precedes 
Doha no. 3.} 


°To wit, words have their own limits; there are situations for which they are totally 
inapt, for no matter how expert the narrator is, the only tool available to him to 
describe a situation and express his own thoughts on the subject is the medium of 
‘words’, and due to their inherent limitations it is not possible for anyone to do justice 
to the virtues of love, affection, and their associated emotions by limiting their depth 
and immensity with the use of any kind of word. Emotions of love and affection have 
a transcendental reach, and they are such elements that cannot be butted and bounded 
by the use of artificial means, such as words, with their grossness and limited reach. ] 


puree Saat Fart | ore wate aS UH 1 9 
ud fara am tha gers | faferet GS WAT TINTS Ul 6 
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krpasindhu sanamani subani. baitha’é samipa gahi pani. 7. 
bharata binaya suni dékhi subha'u. sithila sanéham sabha raghura'u. 8. 


Lord Ram, who is an ocean of grace, mercy, compassion and kindness (krpasindhu), 
reciprocated Bharat’s affection for him by speaking to him most sweetly and 
affectionately. The Lord lifted Bharat, and holding the latter by his hand, the Lord 
made him sit by his side. (7) 


Hearing Bharat’s polite submission, seeing his disposition, and observing his 
excellent virtues and character, Lord Ram was so intensely affected that he himself 
became overwhelmed with affection for Bharat so much so that he was numbed by the 
attendant emotions (and rendered speechless). (8) 


So, Tats fafa arte are wars At farfere ert 2 
TH Ue edt ea Mere ee cht ASAT SAT 2 
wate Weed feral aT TAT ATTA Atel G1 3 | 
det forarat aa cit at ware Prana afters St Ut 


chanda. 


raghura'u sithila sanéham sadhu samaja muni mithila dhani. 1. 

mana mahum sarahata bharata bhayapa bhagati ki mahima ghani. 2. 
bharatahi prasansata bibudha barasata sumana manasa malina sé. 3. 
tulasi bikala saba loga suni sakucé nisagama nalina se. 4. 


Everyone present in that august assembly, such as Lord Ram, sages and saintly 
people (like Vasistha, Vishwamitra and others), king Janak, and other notable 
members of the congregation—all of them were immensely affected (by Bharat’s 
submission and his disposition) so much so that they became numbed by emotions 
themselves (like Bharat was). (Chanda line no. 1) 


All the attendees praised Bharat in their hearts, and they lauded the sincerity, the 
immensity and the depth of his brotherly love and affection for Lord Ram. (Chanda 
line no. 2) 


Meanwhile, though the gods had been weary of Bharat and had gloomy thoughts for 
him a while ago, yet they could not restrain themselves from showering flowers on 
him (because Bharat’s goodness had overwhelmed them too, and since the gods are 
by their basic nature representatives of nice and auspicious virtues, so Bharat’s 
character resonated well with them, and for the time being they forgot about their 
fears and apprehensions vis-a-vis Bharat, and instead decided to show their 
appreciation and support for him by means of showering flowers over him)'. (Chanda 
line no. 3) 


Tulsidas says that when the people who were attending the assembly heard Bharat’s 
words (wherein he had told Lord Ram that whatever the Lord orders would be 
accepted by him)’, all of them were dismayed and became distraught’, just like the 
case of the lotus flower that becomes depressed and gloomy when night approaches 
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(because during the night it closes its petals, a symbolic way of expression of its 
unhappiness and depression). (Chanda line no. 4) 


[Note—'This is not the first time the gods have showered flowers on Bharat; they had 
done it earlier too inspite of their apprehension of Bharat—apropos: Ram Charit 
Manas, Ayodhya Kand, Chaupai line nos. 3-4 that precede Doha no. 220. 


*Refer to: Ram Charit Manas, Ayodhya Kand, Doha no. 300 herein above. 


*We have read that a similar situation had arisen earlier too when during the first 
round of the conference held before the arrival of king Janak, Bharat had declared that 
he would leave the final decision on what to do on Lord Ram, and would obey the 
Lord’s decision—apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 269 along 
with Chaupai line no. 2 that follows it. 

Why were the citizens so dismayed and felt distraught? It is because since 
Bharat has left the decision on Lord Ram, it is quite certain that the Lord would 
declare his intention to remain in the forest to fulfill his father’s words, and ask Bharat 
to return home and accept the crown also to fulfill the father’s words. In this scenario, 
all hopes of the citizens—that the Lord would return home and get anointed on the 
throne of the kingdom so that they can happily live under him as their kind and loving 
ruler, something they had very dearly wanted and longed for—would be dashed to the 
ground and crushed. ] 


Ho. cha gant dh gg wars AA aa 
WTA Teal Act AU AT WATT AST Il Bok I 
soratha. 


dekhi dukhari dina duhu samaja nara nari saba. 
maghava maha malina mu'é mari mangala cahata. 301. 


It is such an irony that Indra, the king of the gods, wished that something good and 
auspicious would accrue to him even though he saw that everyone in the assembly, 
the males and the female citizens, was sad and despondent! (Sortha no. 301) 


[Note—The gods are expected to be benevolent and merciful ones who would help 
those in distress and need; they are supposed to be kind and virtuous ones who are 
never expected to enjoy seeing others suffering, especially because of them. 

The irony in this case is that Indra felt happy that Bharat has left the decision 
on Lord Ram, as it bids well for the gods because Lord Ram would not fail to fulfill 
his words given to the gods that he would personally eliminate the demons by going 
the forest, though this means a lot of pain and grief for the citizens and Bharat. 

But, by the way, why is it so; why is Indra happy while the citizens are 
dismayed? The answer is plain and simple—the gods are “selfish”. There are a 
number of verses in Ram Charit Manas that reiterate this view. Refer to: Ram Charit 
Manas, (a) Ayodhya Kand, (i) Chaupai line no. 6 that precedes Doha no. 12; (ii) 
Chaupai line no. 2 that precedes Doha no. 220; (iii) Chaupai line no. 2 that precedes 
Doha no. 220; (iv) Chaupai line no. 7 that precedes Doha no. 294; (v) Doha no. 295 
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along with Chaupai line no. 3 that precedes it; (b) Lanka Kand, (vi) Chaupai line no. 2 
that precedes Doha no. 110.] 


do, Hue Garter det GAT ay stent fire SIT ATT 8 
wale TAT orem Tet | weit Bes Hag AT Weta Ul 2 


caupa’. 


kapata kucali sivam suraraji. para akaja priya apana kaju. 1. 
kaka samana pakaripu riti. chall malina katahum na pratiti. 2. 


Stressing on the selfish and pervert and deplorable nature of Indra, the king of the 
gods, it is further said here that he epitomizes the evil nature of a villainous person 
who perpetrates deceit and conceit in order to satisfy one’s own selfish interests, 
notwithstanding the suffering, hardships and pain such actions cause to others, for 
Indra has no compunctions in ruining the work of others and creating hindrance for 
them if it suits his own goals. (1) 


Unfortunately indeed, the ways and natural habit (rit!) of Indra, who is the slayer of 
the demon called Paaka, his enemy (pakaripu), is like a crow—with a wicked, 
deceitful and pretentious nature that is full of craft and maliciousness, one who would 
trust none and shows no mercy or compassion on others if it comes in the way of his 
own selfish goals’. (2) 


[Note—'Indra was not at all concerned about the grief and sorrows everyone would 
be subjected to if Lord Ram does not return to Ayodhya and continues with his 
onward journey to the forest. His only concern was that the good and the welfare of 
the gods are taken care of, irrespective of everything else. These verses are full of 
scorn for Indra, and he is treated with contempt. ] 


Waa Hud at Hus Geet 1 at sare Wa H fax Aer 3 
Barat wa eit farses vr We safer a Feresres un w 


prathama kumata kari kapatu samkela. sO ucatu saba kérh sira méla. 3. 
suramayam saba loga bimohé. rama préma atisaya na bichohé. 4. 


Indra contrived a cunning device whereby a cloud of disillusionment and 
despondency descended on the citizens so much so that they started feeling restless 
and bored, losing all hopes of arriving at a positive a solution by way of Lord Ram 
agreeing to return home, which consequently made them tired and fed up from the 
hardships of life in the surroundings of a forest, leading them to become homesick 
and a longing to go back home’. (3) 


But inspite of the gods’ overwhelming powers which they employed to delude the 
citizens and sow the seed of disillusionment amongst them as best as they could, yet 
the positive influence that Lord Ram’s grace had on these unfortunate people was so 
soothing and comforting that they did not become unduly restless and completely lose 
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faith on their fate inasmuch as they loved Lord Ram so immensely that they were sure 
that whatever the Lord decides would be for their good and welfare in the long run’. 


(4) 


[Note—'A similar situation has been observed earlier too when Bharat had expressed 
his willingness to follow what Lord Ram tells him to do instead of insisting on the 
Lord to return home, and the gods had tried to play their dirty tricks. Refer to: in Ram 
Charit Manas, Ayodhya Kand, Doha no. 269 along with Chaupai line nos. 1-2 that 
follow it. 

It was again repeated at the time king Janak had tried to mediate in the issue— 
apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 295. 


“Although the citizens were temporarily so distressed by the developments that they 
lost hope and wanted to go home, yet they were sure that Lord Ram loved them and 
would surely take care of their interests in the long run by returning to Ayodhya and 
accepting the crown at the end of fourteen years during which he is compelled to live 
in the forest on the orders of his late father. To wit, the evil design of Indra and the 
gods had only a temporary effect on the people by way of deluding them and causing 
disillusionment to them, for their faith and trust in either Bharat or Lord Ram 
remained unaffected and as robust as it could possibly be.] 


Wa sare aa aa fan Aral 1 A a Ofer BA Aes Alera tl & Ul 
gaa writ wet gant vatta ey ers ay art & 


bhaya ucata basa mana thira nahim. chana bana ruci chana sadana sohahim. 
5: 
dubidha manogati praja dukhari. sarita sindhu sangama janu bari. 6. 


The effect of the gods’ Maya (powers to create delusions) on the people was such that 
they became quite disillusioned and disenchanted by the prevailing logjam so much so 
that they their mind became fickle and wavering. 

One moment they loved the forest and its beautiful natural surroundings, and 
at the other moment they became homesick and wished to return home. 

[To wit, for a while they wanted to enjoy the natural beauty of the forest and 
hoped to live there longer, but soon they became bored and felt uneasy when they 
remembered the comforts of their homes and the prosperous city they lived in, making 
them homesick and igniting their longing to return home. | (5) 


These dual and contradictory thoughts made the minds of the citizens tumultuous and 
restless just like the case of the water when the river and the ocean meet each other 
(because at this point, the water becomes exceedingly turbulent and agitated as it 
splashes, whirls, churns and heaves high due to the differential of pressure and diverse 
physical dynamics that exist between the river and the ocean as their two waters clash 
with each other in force). (6) 


Shad Hee Uy a eet | Wea Wen GA AY A eT HN UI 
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ale fea df ae Hoary vate tar Waar Far Ul 2 1 


ducita katahunt paritosu na lahahim. eka €ka sana maramu na kahahim. 7. 
lakhi hiyam hamsi kaha krpanidhanu. sarisa svana maghavana jubaniu. 8. 


Because their minds were agitated and torn between two thoughts (viz. whether to 
stay in the forest longer to enjoy its pleasant surroundings, or to return home as life in 
the forest had its own hardships with which the citizens were unaccustomed), the 
people found no rest and peace at all. 

But they kept to themselves and shied from sharing their feelings with others 
(for the fear of what others would think of them, and for being called fickle-minded, 
attached to physical comforts instead being devoted to Lord Ram, and for not trusting 
Lord Ram and Bharat). (7) 


When Lord Ram, who was a treasury of the virtues of mercy, compassion and 
kindness (krpanidhani), observed this piquant situation’, he was amused and 
laughed internally as he muttered to himself: ‘Truly, there is no difference between 
the nature of a dog (Svana), Indra who is the patron deity of rains (maghavana)', and 
a youth (juband)’, for all of them act recklessly, are selfish, and impudent in their 
behaviour as they do not consider the consequences of their actions.°” (8) 


[Note—'Refer to: Ram Charit Manas, Baal Kand, Doha no. 125. 

In this verse it is said that Indra is like a dog who snatches dry pieces of bones 
from a lion’s kill even as the latter looks on with amusement at the dog’s greed and 
impudence to steal stealthily. 

Indra is the god who controls rains, hence the use of the word 
“maghavana”—.e. the patron deity of the rain-bearing clouds, for him. 


Refer to: Ram Charit Manas, Baal Kand, Chaupai line no. 8 that precedes Doha no. 
124. 

A youth is usually full of passion and driven by lust so much that he would not 
bother about the consequences of his amorous acts that would often cause lots of 
problems for him. Such a person is suspicious of everyone, and takes to his heels at 
the slightest hint of being caught in his outrageous acts. 

In the aforementioned verse it is said that a passionate and lustful man driven 
by amorous thoughts become so scared of being caught in his act that he becomes as 
fidgety and suspicious as a crow who waits longingly to grab a piece of food as soon 
as it gets a chance, but during this time it feels so insecure about its own safety that it 
keeps on looking left and right in a fidgety manner to see if anyone is watching it, for 
at the first hint of danger it would fly away. 


*Here we discover that even Lord Ram had great contempt for Indra, the king of gods. 
Worse still, Indra is compared to a ‘dog’! What worse could it be for Indra that even 
the Supreme Being has such a contemptuous view of him?] 


ao, WE WA AP ahaa Ure Geta farers | 
RT Saar als AAS] TT USN 30? tI 
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doha. 


bharatu janaku munijana saciva sadhu sacéta biha’i. 
lagi devamaya sabahi jathajogu janu pa'i. 302. 


The deluding effect of Indra’s powers could not influence Bharat, king Janak, the 
assembled sages and holy men, the ministers of the two kingdoms and other wise and 
intelligent persons in the assembly. But excepting them, the cloud of Maya 
(delusions) that the gods had spread affected everyone else according to the 
individual’s susceptibility to it. 

[To wit, those who were learned and wise were either not at all affected by this 
Maya or the least affected as they had a stable mind and knew the reality of things, 
while ordinary persons and those who were less enlightened had to bear the burnt of 
its negative effects.] (Doha no. 302) 


do, spuifaey aka cit gan | Frat are Gales wet ae 8 tt 
BU Ws WT Ae Hat | aad wala a oh Aft GT 2 UI 


caupa’. 


krpasindhu lakhi lo6ga dukharé. nija sanéham’ surapati chala bharé. 1. 
sabha ra'u gura mahisura mantri. bharata bhagati saba kai mati jantri. 2. 


Lord Ram, who is like an ocean of the virtues of compassion, kindness, mercy and 
benevolence (krpasindhu), sadly observed that the poor people were very distressed 
and sorrowful as they were suffering from a double whammy consisting of having 
affection for Lord Ram (which made them determined not to return home without the 
Lord), and the ruthless effect of Indra’s cruel stratagem (that made them feel bored, 
despondent and homesick)". (1) 


Everyone in the assembly, such as king Janak, gurus sage Vasistha and sage 
Vishwamitra, the elderly Brahmins, the ministers of the two kingdoms, and all others 
who were wise and intelligent, and were also deemed to be competent to find a 
solution, were, however, dumbfounded and confused, as if Bharat’s magical charm 
had enchanted them so much as to have virtually locked their minds and block their 
intelligence, thereby rendering incapable of thinking out a way for the logjam that 
prevailed. 

[To wit, though every one of them was competent to offer a solution to the 
vexed problem, but they were in a mental fix as no one wanted to say anything that 
would go against the wish of Bharat. Indeed it was a great dilemma that in an 
assembly where so many wise people were present, even a single person was unable 
to offer a solution for a simple and straightforward question. Again, they were unable 
to do so not because Indra or his gods could cast their notorious shadow of delusions 
upon them”, but it was because they were all so moved by pity for Bharat that they did 
not want to see him saddened or offended in any way.] (2) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 3-8 that 
precede Doha no. 302 herein above. 
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“Refer to: Ram Charit Manas, Ayodhya Kand, Doha no. 302 herein above. ] 


wate facdad faa fora S | Weed atetd Get FAS SU 3 
and vita ata fara Asis | Gd Fae TA HAS It ¥ UI 


ramahi citavata citra likhé sé. sakucata bolata bacana sikhé sé. 3. 
bharata priti nati binaya bara’. sunata sukhada baranata kathina’l. 4. 


Everyone in the assembly gazed at Lord Ram in a transfixed manner as if they were 
part of a portrait painted on a canvas'. They weren’t able to utter even a word as if a 
hypnotizing spell has made them speechless’. (3) 


Verily indeed, Bharat’s excellent character marked by exemplary virtues that are 
integral to him, such as the depth and sincerity of affection and love that he had for 
Lord Ram, his willingness to observe established laws, regulations and traditions, his 
good conduct and pious thoughts, his politeness, amiability and courteousness—all 
such and other virtues were glorious to the extreme. They are all very pleasant to hear, 
but it is very difficult to list and describe them in their entirety”. (4) 


[Note—'A similar tense situation—when everyone in the assembly gazed transfixed 
at Lord Ram, not knowing what would happen next—is witnessed at the venue of the 
‘bow-breaking ceremony’ at Janakpur when Lord Ram stood near the bow but had not 
touched it as yet—apropos: Ram Charit Manas, Baal Kand, Doha no. 260. 


*Earlier we have read that when Lord Ram asked king Janak to propose a solution to 
the vexed issue, the king himself became dumbfounded as he was not certain what to 
advice. At that time everyone turned one’s attention to Bharat and looked at him with 
an expectation that he would offer some positive suggestion that could be 
implemented practically, and would also be in accordance with the principles of 
Dharma (proper conduct and ethics). {Refer: Ram Charit Manas, Ayodhya Kand, 
Doha no. 296.} 

A similar situation prevails now, but this time the people attending the 
assembly look up to Lord Ram in the hope that he would give an advice that would be 
acceptable to all and make everyone happy. This idea is expressed clearly in Ram 
Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes Doha no. 257—to 
Chaupai line no. 1 that precedes Doha no. 258. 

Though it is true that not everyone was affected by the deluding effects of 
Maya spread by Indra, the king of the gods*1, yet even those who had retained their 
wisdom and could think rationally preferred to keep silent as they weren’t sure what 
Bharat actually wanted. Why is it so? It is because Bharat has taken two opposite 
stands: on the one hand he says that he wants Lord Ram to return home and accept the 
crown in the forest itself as Bharat has come prepared for it by bringing along all the 
necessary things needed for this ceremony*2, and on the other hand he says that he 
would not insist on anything but accept whatever Lord Ram orders*3. Besides this, all 
those who were wise and intelligent preferred to adopt a prudent stand by remaining 
neutral and non-committal, lest they would appear to be poking their noses uninvited 
in what essentially was a matter to be decided between two brothers. They also did 
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not wish to interfere in this case particularly because the all-powerful gods were out to 
create mischief and upturn the cart if things went against their wishes*4. 

{Refer: Ram Charit Manas: *1 = Ayodhya Kand, Doha no. 302. 

*2 = Ayodhya Kand, Chaupai line no. 8 that precedes Doha no. 268—to 
Chaupai line no. 1 that precedes Doha no. 269. 

*3 = Ayodhya Kand, (i) Chaupai line no. 7 that precedes Doha no. 266; and 
(ii) Chaupai line no. 2 that precedes Doha no. 269. 

*4 = Ayodhya Kand, (i) Doha no. 217 along with Chaupai line no. 8 that 
precedes it; (ii) Chaupai line no. | that precedes Doha no. 265; (iii) Doha no. 295 
along with Chaupai line no. 2 that precedes it.} 


*Regarding Bharat’s glories, and excellence of his character and virtues, there are 
ample instances in Ram Charit Manas where he has been praised in lavish terms by 
everyone who came in contact with him. Refer to: Ram Charit Manas, Ayodhya 
Kand, (1) Chaupai line nos. 6-8 that precede Doha no. 205 (deity of Triveni); (ii) 
Chaupai line nos. 1-6 that precede Doha no. 210 (sage Bharadwaj); (iii) Chaupai line 
no. 1 that precedes Doha no. 222—to Chaupai line no. 4 that precedes Doha no. 223 
(the ordinary country folk who saw Bharat while he was on his way to meet Lord 
Ram in the forest); (iv) Chaupai line no. 8 that precedes Doha no. 231—to Chaupai 
line no. 8 that precedes Doha no. 232 (Lord Ram to Laxman); (v) Chaupai line nos. 2- 
5 that precede Doha no. 257 (sage Vasistha); and (vi) Chaupai line no. | that precedes 
Doha no. 288—to Chaupai line no. 8 that precedes Doha no. 289 (king Janak). 

Refer also to: Ram Charit Manas, Ayodhya Kand, Doha no. 326 along with 
Chaupai line nos. 3-8 and Chanda line nos. 1-4 that precede it.] 


wig farcitfes saifat crarcte rr ars Aart Paar & UI 
fear arg ae fafa qerat | nfs quret quta fea gore ns 


ramahi citavata citra likhé sé. sakucata bolata bacana sikhé sé. 5. 
bharata priti nati binaya bara’. sunata sukhada baranata kathina’l. 6. 


Bharat’s “Bhakti” (devotion for Lord Ram) was of such a divine and pious nature that 
even a fraction of it that the sages (who were present on the occasion) and king Janak 
had observed was enough to make them overwhelmed with affection for him’. (1) 


Tulsidas (the poet-saint who penned Ram Charit Manas) says that this being the case 
(when even great souls such as sage Vasistha and king Janak had failed to measure 
Bharat’s devotion for Lord Ram in its entirety), how is it ever possible for him 
(Tulsidas) to narrate Bharat’s glories and virtues fully. 

Yet Tulsidas says that at the same time it is also true that the mere 
remembrance of Bharat’s excellent virtues makes him feel exhilarant in his heart as it 
ignites the glorious virtue of Bhakti in his own heart and encourages him to follow the 
example of Bharat (as an easy tool to please Lord Ram). 

[To wit, Tulsidas says that remembering Bharat and his virtues helps him to 
keep the virtue of Bhakti fresh in his own heart, and at the same time it makes him 
feel confident that by following Bharat’s example he would be able to please Lord 
Ram easily.]’ (6) 
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[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 1-5 
that precede Doha no. 257; (ii) Chaupai line no. 7 that precedes Doha no. 258 (sage 
Vasistha); (i11) Chaupai line no. 1 that precedes Doha no. 288—to Chaupai line no. 8 
that precedes Doha no. 289 (king Janak). 


*Refer also to: Ram Charit Manas, Ayodhya Kand, Doha no. 326 along with Chaupai 
line nos. 3-8 and Chanda line nos. 1-4 that precede it.] 


amg oie niet ats art afar att a apart ti 9 1 
cole 7 Gerla Wt Sta steers | Ala Tht Alot TAT Ht Als Ul SU 


apu choti mahima badi jani. kabikula kani mani sakucani. 7. 
kahi na sakati guna ruci adhika’. mati gati bala bacana ki na'l. 8. 


Emphasizing that Bharat’s glories and virtues are beyond anybody’s ability to 
measure, define, describe or enumerate in their entirety, Tulsidas says that they are so 
vast, innumerable and immeasurable, while the reach of the mind of a poet is so 
limited in its scope, that the community of wise poets and bards feel hesitant even to 
attempt to narrate even a fraction of Bharat’s glories and virtues. (7) 


Though the wise and expert poets and bards have a great desire to narrate Bharat’s 
virtues and glories (as it would give them immense joy and satisfaction), yet they feel 
completely helpless and incompetent to do so. 

The condition of these poets and bards can be compared to a child who wishes 
to say many things and express his views on many subjects that he comes across in 
the world, yet the poor child feels helpless because he cannot find words to fulfill his 
desire, nor is he competent enough to comprehend the magnitude, the dimension, the 
significance, the importance and the intricacies of things about which he wishes to say 
anything. [So, he would either keep quiet or make a joke of himself by saying 
incoherent things regarding subjects on which he has no understanding. | (8) 


ao, wet fanet wg fant fae quia aA HAy | 
Sted faret SA Sea AY Whe at Pane 303 tI 

doha. 

bharata bimala jasu bimala bidhu sumati cakorakumari. 

udita bimala jana hrdaya nabha ékataka rahi nihari. 303. 


Bharat’s glories and virtues are untarnished, radiant, adorable and charming like the 
brilliant disc of a full moon seen in a spotless sky symbolized by the pure heart of a 
devotee, while the mind of wise poet is like the female Chakor bird that is so 
enamoured of the moon that it keeps gazing, without blinking, at the latter as soon as 
it rises in the sky’. (Doha no. 303) 


[Note—'In this metaphor, the glories and virtues of Bharat are compared to a full and 
brilliant moon that shines in the sky and looks most adorable in the heavens. The sky 
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here is symbolized by the heart of Lord Ram’s devotees, where the virtue of Bhakti 
epitomized by Bharat shines like the full moon, while learned poets, represented by 
Tulsidas himself in this case, remain enchanted by observing the feeling of 
exhilaration and bliss that the devotee enjoys while remembering Bharat and his 
glorious virtues. ] 


dio, SRT gs a aa Pas org ale arate cafe SAE Ul 8 
Hed Grd Ait MS Wet HT | Mal WA Ue Sis A Ta ATI 2M 
fina wate oq wa ar ae a ery ate alte ara wT 3 Ut 


caupa’. 


bharata subha'u na sugama nigamahim. laghu mati capalata kabi 
chamahum. 1. 

kahata sunata sati bha'u bharata ko. siya rama pada ho’'i na rata ko. 2. 
sumirata bharatahi premu rama ko. jehi na sulabhu tehi sarisa bama ko. 3. 


It is not even possible for the Vedas (nigamahtm: i.e. ancient scriptures) to fully 
measure Bharat’s virtues and glories in their entirety, so how can I, a humble poet 
with limited knowledge and understanding, be expected to narrate them? 

Hence, I beg forgiveness from those who expect from me that I would say 
something more about Bharat’s character and qualities, or throw more light on him, 
for I am incompetent to do so, and therefore unable to oblige them in this matter. (1) 


Nevertheless, what I can vouchsafe with confidence is that by hearing and discussing 
the auspicious emotions of Bharat (Sati bha'u bharata kO) that revolved around his 
singular devotion, affection and love for Lord Ram, and which were the deciding 
factors for all his thoughts and actions, who would not develop such glorious virtues 
(of having devotion, affection and love for Lord Ram) himself; who would not 
become devoted to the holy feet of Lord Ram and Sita (siya rama pada ho'i na rata 
k6)'? (2) 


Verily indeed, in all sooth and without gainsay, even after remembering Bharat, and 
reading and hearing about the sort of puity of devotion, love and affection that he had 
for Lord Ram, if a person is not sufficiently inspired to follow his example and 
inculcate these virtues in himself, then without doubt there is no one more unfortunate 
and dumb than such a person. (3) 


[Note—'An exactly similar idea is expressed at the conclusion of this Chapter or 
Canto, which kind of summarizes the benefits of reading the episode of Bharat in 
‘Ayodhya Kand’, because it marks the high point of devotion and auspicious virtues 
that would grant a person’s soul unbound joy and grant him spiritual nearness with his 
Lord. {Refer to: Ram Charit Manas, Ayodhya Kand, Doha no. 326 along with 
Chaupai line nos. 3-8 and Chanda line nos. 1-4 that precede it.}] 


he Taret TAT aet hl TT AS SPT St Sit AT I 


2993 


ane ett ft 7a AMT | Gel GAs Ait TS AMT & Il 


dekhi dayala dasa sabahi ki. rama sujana jani jana ji ki. 4. 
dharama dhurina dhira naya nagara. satya sanéha sila sukha sagara. 5. 


Meanwhile, Lord Ram, who is merciful and compassionate incarnate (dayala), could 
understand the pitiful and distressed condition, both physical and emotional, of 
everyone; he was fully aware of what was going in the people’s minds because the 
intelligent and wise Lord is able to perceive the inner thoughts and emotions of others 
who serve him, people who are his devotees, followers and subjects (jana)'. (4) 


Verily indeed, Lord Ram is a strident observer of the principles of Dharma and strives 
to uphold them (dharama dhurina); he is patient, tolerant and resilient (dhira); he is 
an expert in the laws and rules related to prudence, wisdom, justice and diplomacy 
(naya nagara); he is an embodiment of the stellar virtues of truth, affection, 
courteousness and amiability (satya sanéha sila); and he is an ocean of bliss, 
comfort and beatitude (for he has these virtues in abundance) (Sukha Sagara). 


[Note—'This is because Lord Ram is “antarajami”: one who knows the innermost 
thoughts and feelings of others. There are umpteen numbers of verses in Ram Charit 
Manas that reiterate this fact—for instance, refer to: Ram Charit Manas, (a) Ayodhya 
Kand, (1) Chaupai line no. 4 that precedes Doha no. 66 (Laxman); (ii) Chaupai line 
no. 6 that precedes Doha no. 72; (111) Doha no. 201 (Nishad to Bharat); (iv) Chaupai 
line no. 3 that precedes Doha no. 211; (v) Doha no. 256; (vi) Doha no. 257; (vii) 
Chaupai line no. 6 that precedes Doha no. 266; (viii) Chaupai line no. 1 that precedes 
Doha no. 267; (ix) Chaupai line no. | that precedes Doha no. 298; (b) Aranya Kand, 
(x) Chaupai line no. 9 that precedes Doha no. 6 (sage Atri); (xi) Chaupai line no. 7 
that precedes Doha no. 9 (all the sages when Lord Ram asked them about the heap of 
bones he saw along the road to the forest); (x11) Chaupai line no. 19 that precedes 
Doha no. 11 (sage Sutikshan); (xiii) Chaupai line no. | that precedes Doha no. 39 
(Lord Shiva to Uma, his consort); (xiv) Chaupai line no. 2 that precedes Doha no. 42; 
(c) Sundar Kand, (xv) Chaupai line no. 5 that precedes Doha no. 49 (Vibhishan); (d) 
Uttar Kand, (xvi) Chaupai line no. 4 that precedes Doha no. 36 (Lord Ram knows the 
inner thoughts of all living being). ] 


og ale cha Bas Bare | afer either ores TTS & 
alet Get at Stag S i fet GRA Ga GS TS 9 


Aidt Old Gee aH eT i cites ae fag WA WaT 2 1 


désu kalu lakhi sama'u samaju. niti priti palaka raghuraju. 6. 
bole bacana bani sarabasu sé. hita parinama sunata sasi rasu sé. 7. 
tata bharata tumha dharama dhurina. loka béda bida prema prabina. 8. 


Lord Ram, the Lord of the illustrious family of king Raghu of Ayodhya (raghuraju), 
carefully weighed the pros and the cons of the situation by taking into consideration 
the different aspects of it, such as the place, the time and the circumstances that 
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prevailed at that moment, as well the condition of the people who had gathered in his 
hermitage at that time, for the Lord always did justice to all while conforming to the 
principles of prudence and wisdom as well as keeping in mind the emotive quotient 
revolving around the virtues of affection and love the people had for him. 

[To wit, Lord Ram acted patiently and judiciously and with due wisdom when 
dealing with any situation. He would take into account various factors that come into 
play before arriving at a decision. But more than anything else, he would always 
factor in the emotions and sentiments involved in a particular event before giving his 
judgment on it.] (6) 


[The above stellar characteristics and glorious virtues of Lord Ram have been marked 
out herein above in the backdrop of what he was about to say now, for what the Lord 
would say and advice on the subject under discussion would be greatly influenced by 
these excellent qualities that are inherent to the Lord, qualities that are an inseparable 
part of his nature. ] 


Lord Ram then spoke politely; his words presented the best example of a highly 
eloquent, diplomatic and comforting speech (bani sarabasu sé), for what the Lord 
said was meant for the good and happiness of the people in the long run (though 
temporarily they might not look to be in accordance with their short-term desires) 
(hita parinama). 

Indeed, Lord Ram’s words were nectarine in nature to hear, as they were 
sweet and soothing like the cool rays of the moonlight (Sunata Sasi rasu Sé). (7) 


Lord Ram spoke thus: ‘Oh my dear Bharat (tata bharata)! Indeed, thou art an expert 
in and a steadfast upholder of the principles of Dharma (righteousness, probity, 
propriety and ethics)'. 

Thou art as well an expert in the doctrines of righteous conduct as laid down 
in the Vedas (scriptures), as much as thou art in the traditions and customs of the 
society and the world, and the principles that govern the virtues of love and affection’. 


(8) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 2 that 
precedes Doha no. 259; (11) Chaupai line no. 6 that precedes Doha no. 288—to 
Chaupai line no. 2 that precedes Doha no. 289. 


*Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 7 that 
precedes Doha no. 258 (sage Vasistha); (ii) Chaupai line nos. 6-8 that precede Doha 
no. 289 (king Janak).] 


go, TA Oe AM fact Gee WAM Tes ATA | 
Te Wars AY Sel TT Hares fafa cafe ArT Box ti 
doha. 


karama bacana manasa bimala tumha samana tumha tata. 
gura samaja laghu bandhu guna kusamayam kimi kahi jata. 304. 
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Addressing Bharat, Lord Ram continued: ‘Verily indeed I affirm that thou art pure 
and pious in thy deeds, in thy words, and in thy heart, making thee unique and one of 
thine only kind. 

[To wit, whatever you do, whatever you say, whatever thoughts that occur to 
you in your mind, and whatever emotions that sprout in your heart—all are pure and 
refined; there is no trace of pretension, deceit or conceit in them.] 

However, it wouldst not be proper to say much about the glorious virtues of a 
younger brother and laud him in the front of an august assembly attended by seniors 
and illustrious persons, especially when the time and circumstances are unfavourable 
and not conducive to such talk (as it would seem irrelevant and nothing short of an 
attempt to divert attention from the main issue by trying to pamper you so that you 
would be moved by flattery and agree to follow what I am about to advise. even 
though you know that no one else would like it). (Doha no. 304) 


dio, WHE ad at Hot Met | aereter fig aati Wet eu 
TAS VAS AST TSM At Sere feat Srafet FA AT 2 
ele fated waet at ae | sire HIT are feet ATA 3 


caupal. 


janahu tata tarani kula riti. satyasandha pitu kirati priti. 1. 
sama'u Samaju laja gurajana ki. udasina hita anahita mana ki. 2. 
tumhahi bidita sabahi kara karamu. apana mora parama hita dharami. 3. 


Lord Ram continued to address Bharat affectionately: ‘My dear (tata)! You are well 
acquainted with the honour of our family and its well-respected traditions coming 
down from ages. 

You are also well aware of how our father was a strict adherent to the 
principles of Truth’, as well as of his world-wide fame and reputation’ as a 
compassionate and kind person who was righteous and noble. (1) 


You are also aware of the current situation and the testing times we are passing 
through, as well as the general feeling and expectations of the society (people), the 
decorum and the protocols that are to be mandatorily observed in the presence of 
elders and the guru’. 

Similarly, you know what would be liked by those who are dispassionate 
towards the world and are therefore neutral, as well as by those who are more 
concerned with the developments and their outcome due to their personal relationship 
with us, such as their being either our friends or our enemies’. (2) 


You are well aware of everyone’s duties: what is the right thing to do, and what is not. 

Similarly, you are also aware what would serve you well, and what would be 
good for me (i.e. you know what is best for us both), and how best we can observe the 
principles of Dharma together. (3) 


[Note—'Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 4-6 that 
precede Doha no. 28. 
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*Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 5-7 that precede 
Doha no. 173. 


*Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 that precedes Doha 
no. 304. 


“Lord Ram told Bharat: “My dear brother, listen. We have to be very diligent and 
careful in how we react to the prevailing situation, and what decisions we take. 
Remember that we have to keep in mind that though those who are dispassionate and 
neutral, such as hermits and enlightened sages, would not mind whatever is decided 
between us, as they remain detached from the world and its different reactions to any 
given situation, but on the other hand, we have to judiciously weigh the reactions of 
those who are either friendly towards us or are inimical to us. See, the reason is that 
those who are friendly with us would like this issue to be settled amicably and to the 
satisfaction of all so that our mutual love and affection are not affected, and peace and 
order is maintained in the society, whilst those who are inimical to us and envy our 
kingdom’s prosperity and fame, they would surely want that there is chaos and 
anarchy, and a deep chasm of mistrust, ill-will and jealousy is created between the 
members of our family and the society at large. Hence, we ought to be careful of these 
things.”’] 


Wife Ge ifs wera PENT | cafe Hes StaqaT STANT ¥ UI 
Ae cet fart Set SAN | Harel WHAT HUT FATT tt & 
Ade Wat Us utara i eafe alsa Ve ela WSs I & 1 


mohi saba bhamti bhardsa tumhara. tadapi kaha'unt avasara anusara. 4. 
tata tata binu bata hamari. kévala gurakula krpam sambhari. 5. 
nataru praja parijana parivaru. hamahi sahita sabu hota khu'aru. 6. 


I have full faith in you; I trust you completely (that you will take a correct decision 
keeping in mind all the aspects I have pointed out just now, and so I need not 
intervene in the matter and leave it on you to take a final decision in the matter). 

However, compelled by circumstances, I am constrained to say something to 
you in accordance with the prevailing contingencies. (4) 


My dear (tata), in the absence of our father, it was only due to our family guru (sage 
Vasistha), who had graciously extended his good offices, moral support and a helping 
hand to us, that we could get over the crisis during extremely testing times. (5) 


Otherwise, all of us, including the subjects of the kingdom, our relations (such as kith 
and kin, and all those with whom we have some or the other kind of dealings), as well 
as our family itself—all would have suffered immensely. (6) 


wit for storen store fargo ale Hag A Sls HT 9 UI 
aa sear ate fates are vat fafacrea uke ae cra 2 
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tasa utapatu tata bidhi kinha. muni mithilésa rakhi sabu linha. 8. 


Verily, it is like the case of the sun setting before its due time. Would this not cause 
unwanted calamity in the world; would not everyone in the world suffer if this ever 
happens?! (7) 


My dear (tata)! The malicious Creator (bidhi) has contrived a device that has caused 
a similar mischief for us (as illustrated by the alarming situation that would be caused 
if the sun suddenly changes its routine), but it was due to the grace and kind 
intervention of the sage (i.e. Vasistha) and the king of Mithila (i.e. king Janak) that 
the hopeless situation was tactfully tackled and brought around just in time from 
falling into a precipitous disaster’. (8) 


[Note—'Lord Ram is referring to the misfortune of his being banished to the forest, 
and the almost simultaneous untimely death of his father, king Dasrath. To add to the 
woes of the kingdom, Bharat had refused to accept the crown. This left a void as there 
was no one to oversee the administrative affairs of the kingdom. Everyone was left in 
the lurch; everything was turned upside down all of a sudden. It was a situation 
reminiscent of some doomsday when the sun would suddenly decide to set at an odd 
time, creating chaos everywhere: the cycle of seasons and the turn of day-and-night 
would be thrown out of gear, resulting in mayhem and a calamity of gigantic 
proportions. 

But the Lord says that in this situation, his wise guru, sage Vasistha, had 
played the role of a buoy and an anchor that helped to salvage a sinking ship and give 
stability to it. 


*Lord Ram had praised the role of sage Vasistha in verse no. 5 herein above, but then 
he realized that king Janak was also present in the meeting, and he too was a very 
senior person, a well-wisher of the family as well as closely related to it due to 
matrimonial ties that existed between the two royal families of Ayodhya and 
Janakpur. It would not look good to omit Janak from praise in helping the family 
during crisis, so the Lord immediately made amends and praised king Janak too in 
this verse. | 


Go, WH Mt Ve Cet Uf ea ent at aT 
Tyas ulete wate vet etete URATA B04 UI 
dona. 


raja kaja saba laja pati dharama dharani dhana dhama. 
gura prabha'u palihi sabahi bhala ho'ihi parinama. 305. 


[Lord Ram told Bharat—] ‘I assure you that every work relating to the administration 
of the affairs of the kingdom in a proper manner, all aspects of dignity and honour of 
the family and the kingdom, all manners of things that would have a bearing on the 
reputation and honour of everyone of us, all aspects of Dharma, prosperity and 
welfare of the kingdom and its subjects, of their wealth, homestead and livelihood— 
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everything would be taken good care of with the grace and blessings of our guru, sage 
Vasistha. 

Everything would end happily and to the satisfaction of all. So, you need not 
worry at all on this count. 

[You need not worry that if I am not there for a while to support and guide 
you, you will be left on the mercy of an already cruel Creator, because I assure you 
that sage Vasistha is there with you to act as your guardian and well-wisher, and he 
would ensure that everything is set right for you.]’ (Doha no. 305) 


dio, Sled AAT GE SANT LAT OT WT Wale TANT Ul 8 Ul 
rd frat ae care Pree | ener ee erat HTN 2 


TW TS HE HUlag Ale | aa MH UeteH Sle Ul 3 Ul 


caupa’. 


sahita samaja tumhara hamara. ghara bana gura prasada rakhavara. 1. 
matu pita gura svami nidésu. sakala dharama dharanidhara sésu. 2. 
so tumha karahu karavahu mohi. tata taranikula palaka hohu. 3. 


[Lord Ram continued to speak to Bharat most affectionately and politely—] 


‘Our guru’s (i.e. sage Vasistha’s) grace and blessings protect everyone of us, you, me 
as well as all others in society, taking care of the good and welfare of all of us, 
whether we are in our homes (in Ayodhya) or we are in the forest. (1) 


Verily, obeying one’s parents, one’s guru, and one’s lord and master is a highly 
auspicious and virtuous act that grants such mystical powers to a person that it enables 
him to easily hold the burden of the whole earth on his head effortlessly just like Lord 
Sheshnath does. (2) 


So my dear (tata), I prithee that you observe this principle yourself, and help me to 
observe it too, for by doing so you will be protecting the honour, dignity and 
reputation of our family (of which you are well aware)!. (3) 


[Note—'By his opening statement, Lord Ram has clearly hinted to Bharat what he 
wants the latter to do: Lord Ram wants Bharat to obey what sage Vasistha had 
advised him earlier*1, and what their father, king Dasrath, had promised Bharat’s 
mother, which was equivalent to the father’s wish*2 which must be obeyed. Besides 
this, it was also Lord Ram’s wish that Bharat gets the crown in his absence*3. The 
Lord has also reminded Bharat that his fully aware of the great reputation and honour 
of their family*4, and he must respect it. 

{Refer: Ram Charit Manas, *1 = Ayodhya Kand, Chaupai line no. 2 that 
precedes Doha no. 174—to Chaupai line no. 8 that precedes Doha no. 175. 

*2 = Ayodhya Kand, (i) Chaupai line nos. 1-3 that precede Doha no. 29; (11) 
Chaupai line nos. 7-8 that precede Doha no. 31. 

*3 = Ayodhya Kand, (i) Chaupai line no. 1 that precedes Doha no. 42. 

*4 = Ayodhya Kand, Chaupai line no. 1 that precedes Doha no. 305 herein 
above. } 
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Lord Ram advises Bharat that it was to honour this wish of their father that he had 
himself come to the forest, and so it was also Bharat’s moral duty to obey the wishes 
of the father (Dasrath) and the guru (sage Vasistha) to prove that he is really a sincere 
devotee of Lord Ram and loves the Lord beyond measure so much so that he would 
follow in the footsteps of the Lord, follow the Lord’s example, and never do anything 
that puts the Lord in an embarrassing situation. 

As we shall read shortly, Lord Ram would most lovingly and courteously 
prevail upon Bharat to fall in line by not being stubborn and persistent with his wishes 
that he had expressed during the first round of the conference earlier—apropos: Ram 
Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes Doha no. 268—to 
Chaupai line no. 1 that precedes Doha no. 269. It is because what Bharat wants to be 
done would violate the wishes of the father, king Dasrath, as well as sage Vasistha, 
their guru, and such a thing would certainly go against the principles of Dharma 
(probity, propriety, honourable conduct and moral duty). ] 


wae Uh Gad fate eat vata aaa afara ot i wu 
at fant fe Ge at | Hate Watt Rare GENT It & I 
aret faufa wate aife org iqrefe stafer aft afe afer i & 


sadhaka éka sakala sidhi déni. kirati sugati bhutimaya béni. 4. 
so bicari sahi sankatu bhari. karahu praja parivaru sukhari. 5. 
bamti bipati sabahim mohi bha'l. tumhahi avadhi bhari badi kathina’T. 6. 


By pursuing this single line of action, by observing this single discipline, many 
different types of auspicious goals’ would be successfully achieved (without making 
any especial effort to attain them). 

Verily, this single virtuous observance (of obeying the instructions of the 
father as well as the guru) would grant us manifold benefits just like a pilgrimage to a 
single place on earth, that is known as Triveni (where the three sacred rivers, i.e. 
Ganges, Yamuna and Saraswati, meet), grants a three-fold reward to the pilgrim (viz. 
purification, holiness and deliverance)’. (4) 


Keeping this thought in mind and giving due consideration to the facts (which I have 
outlined for you), I prithee to calmly and resolutely bear with the hardships and 
sufferings that have befallen upon us due the unfortunate circumstances, and be 
diligent in taking care of the welfare of the subjects of the kingdom and the family so 
that they are kept happy, protected, and well-provided for. (5) 


My dear brother, let us all four brothers share our hardships and difficulties equally, 
and let us face adversities jointly. I do understand, nevertheless, that the period (of 
fourteen years) would be a hard time for you. 

[I certainly empathise with you; I understand how sad you are and how 
difficult it would be for you to pass these long years. But my dear, days would fly by’, 
and a little time spend coping with difficulties will grant all of us four brothers eternal 
fame and glory. So, enduring a bit of hardship is worth it.] (6) 


[Note—'To wit, just like bathing at one point where these three great rivers meet at 
Triveni grants the bather the combined reward of bathing in these rivers separately, 
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nay, this reward is multiplied many times because of their cumulative effects, so 
likewise obeying one’s parents and guru grants a person great honour and fame that 
he would otherwise get with difficulty. 


*Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 2 that precedes Doha 
no. 62.| 
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jani tumhahi mrdu kaha'um kathora. kusamayam tata na anucita mora. 7. 
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I also understand that you are of a tender heart, and of a very amiable and soft 
disposition, and in contrast therefore I appear to be harsh upon you. 

But my dear (tata), please don’t mind me and don’t take me otherwise, 
because the unfortunate circumstances and adverse time we are passing through at 
present has compelled me to say what I am saying. 

[If I had a choice, be sure I wouldn’t have been so harsh unto you as 
apparently I am forced to be now, for be equally sure that I love you very much, but 
my dear Bharat, I have no options left before me in the prevailing situation. ] (7) 


Verily, during bad times it is one’s loyal and dear brother who would come to a 
person’s help and stand by the latter. It is like the case of someone attacking another 
person with a sharp weapon when the hands of the person attacked extend 
automatically and instantaneously to defend him from the attacker. 

[To wit, just like the case of a person’s hands voluntarily standing up to 
protect him when attacked, a person’s brothers who love him should volunteer 
themselves to help the person in times of his difficulties. So therefore, let us join our 
hands to get over this bad time and tide over the current difficulties, so that at the end 
when joy and happy times return, we can join it, and share our happiness and joy 
together. ] (8) 
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‘A servant ought to be like a person’s hands, legs and eyes, while the master himself 
ought to be like the mouth of the body'.’ 

Tulsidas says that this exemplary relationship that should exist between a 
master and his servant is so pure and divine and inspiring that all wise and learned 
poets and bards unanimously extol this virtue and lavishly praise it. (Doha no. 306) 
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[Note—'Refer also to Ram Charit Manas, Ayodhya Kand, Doha no. 315. 

Lord Ram cites the example of a person’s body and says that the mouth is the 
only organ that the body employs to eat food which would provide nourishment to the 
whole body and sustain it, and this includes the hands, the legs and the ears. On the 
other hand, the hands, the legs and the eyes are like the different servants of the body 
that help it to arrange for food that the mouth would eat, and which eventually would 
provide sustenance to the organs of the body. 

To wit, it’s kind of a symbiotic relationship: one helping the other. The hands, 
legs and the eyes help the body to scout for food, prepare it and make it ready to be 
eaten, while the mouth enjoys the combined effort of these organs by way of eating 
the already prepared food. But the mouth is not selfish, because whatever it eats 
ultimately benefits the organs that have provided it with the joy of eating prepared 
meal—because the food eaten by the mouth provides nourishment and energy to these 
same organs, the hands, legs and the eyes that had given the mouth the luxury of 
eating prepared food without making any effort to either search for it and then cook it. 

So, a good lord is like the ‘mouth’ inasmuch as whatever he gets is shared by 
him with his servants, and is used to provide for their welfare, happiness and comfort, 
just like the case of that everything eaten by the mouth is used for the welfare of the 
body and its different organs, including the hand, the leg and the eye. 

We have read just a while ago, in verse nos. 5-6 that precede this Doha no. 
306, where Lord Ram has advised Bharat to go back to Ayodhya and fulfill his duties 
of taking care of the kingdom and its subjects with utmost sincerity and diligence, as 
it would be right and the lawful thing for him to do, and it would grant him great fame 
and an immaculate reputation. In this background, the meaning of this Doha is very 
clear: the Lord further advises Bharat as to ‘how to carry on his duties to govern the 
kingdom’. 

To wit, Bharat ought to act like the ‘mouth’ of a person’s body that serves two 
primary purposes—viz. one, it speaks on the behalf of other organs of a person’s 
body, and two, whatever it eats it keeps nothing for itself, but transfers every morsel 
of food to the body for the sustenance of all the organs that depend for their nutrition 
on the food eaten by the mouth. The organs here are represented by the different 
departments of the state machinery, which are primarily of two broad categories—one 
that collect taxes and generate revenue, and the other which uses this revenue to serve 
the subjects of the kingdom. But since the king is at the helm of the affairs, it is his 
moral duty to see that this actually happens. 

Therefore, Lord Ram advises Bharat to be selfless while ruling the kingdom, 
and whatever revenue is generated he should use it for the welfare and happiness of 
his subjects. Bharat should not become indolent and indulgent; he should shy away 
from wasting time and resources on enjoyment of worldly comforts and pleasures of 
the senses; he should not allow himself to become pervert and greedy; he should not 
be miserly when it comes to helping the citizens, but show magnanimity and 
benevolence while dealing with his subjects because he must realize that it is ‘they’ 
who are feeding him by way of paying taxes and supporting the structure of the state 
machinery by being loyal to the crown, and hence ‘they’ deserve their due share of 
respect. 

Verily, a king is a ‘king’ only till the time his subjects are pleased with him 
and trust him, and he ceases to have a right to the crown if his subjects are unhappy 
with him, because he is merely a ‘trustee’ of a common fund of which all the subjects 
of the kingdom are the ‘beneficiaries’. 
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This and such other subtle but noble ideas were meant to be conveyed by Lord 
Ram to Bharat in what the Lord tells him in this Doha. ] 
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caupa’. 


sabha sakala suni raghubara bani. préma payddhi ami'am janu sani. 1. 
sithila samaja sanéha samadhi. dékhi dasa cupa sarada sadhi. 2. 


When the assembly heard the words of Lord Ram, words that were soaked in the 
nectarine sweetness of the ambrosia that was produced at the time of churning of the 
ocean by the gods and the demons in search of the liquid of immortality (called 
Amnrit), --- (1) 


--- Everyone was mesmerized and sat transfixed even as they were all transported into 
a world of subtle blissfulness soaked with the nectar of love and affection (for Lord 
Ram) like the one enjoyed by a person in the higher stages of meditation, a 
transcendental state of existence called ‘Samadhi’ (“Samadht?”: a spiritual state when 
the practitioner of meditation becomes motionless and loses all awareness of his 
surroundings as he soaks in the blissfulness experienced by God-realisation). 

It was a silent state of extreme beatitude and felicity which goddess Saraswati 
(the patron goddess of speech and knowledge) failed to fathom, and hence being 
unable to describe it, she preferred to keep quiet herself. 

[Further, she also did not wish to disturb this soothing environment of peace 
and bliss that the assembly was enjoying at that auspicious moment by trying to speak 
something and causing ripples in this tranquil ocean.] (2) 
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Bharat felt an extreme sense of satisfaction. Being face-to-face with his revered and 
beloved Lord enabled him to forgo all sorts of grief, sorrows, miseries and turmoil 
that had been baffling him till then, as well as removing all circumstantial taints and 
scars that had been haunting his heart and mind (thereby rendering him tranquil and 
blissful). (3) 


His face lit up with cheer, and all grief and distress of his ‘Mana’ (mind and heart) 
were eliminated, granting him the joy and exhilaration that is experienced by a dumb 
person if he suddenly gets the boon that grants his speech back to him'. (4) 
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[Note—'Bharat was exceedingly happy because now he has got specific instructions 
from Lord Ram which removed all doubts and dilemmas from his mind and heart. 
Now he was assured that if he governs the kingdom, it would be on the orders of Lord 
Ram; he would be doing it to obey the Lord’s commands. Now the world won’t say 
that Bharat had laid a conspiracy to send Lord Ram to the forest in order to grab the 
crown of the kingdom. 

When Lord Ram spoke to him using sweet words that were soaked with love 
and affection for him, as well as the public display of warmth and love that the Lord 
showed for him, helped Bharat to overcome the greatest torment that he had been 
suffering from—viz. that the misdeeds of his mother, carried out without his consent, 
and which had sowed the seed of distrust between the brothers, thereby creating a 
wide chasm of hate and jealousy between them, was now a thing of the past, and that 
Lord Ram’s love for him and the Lord’s trust in him remained as robust and alive as it 
had always been. This particular point was the one that gave Bharat his greatest of 
joy; it provided him his greatest of comfort. 

Finally, and for once and for all, Bharat was able to cure the pains of grief and 
sorrows that had afflicted his heart and made life hell for him for a long time; he was 
finally able to remove the remnants of any taint and scar that might have still lingered 
on to fan infamy for him even though he had gone to great lengths and had done his 
best to prove his innocence and establish integrity by the way he behaved from the 
very beginning. He finally was able to absolve himself of any notions of conspiracies 
and wrongdoings. | 
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Bharat once again bowed his head before Lord Ram, and joined the palms of his 
lotus-like hands to submit as follows: --- (5) 


Bharat said: ‘Oh Lord (natha)! I have got the joy that is equivalent to me 
accompanying you in your journey’. Verily indeed Lord, I feel I have got the full 
reward of taking birth in this world (because now onwards I will be serving you by 
default every moment of my life, and it is a privilege few can ever hope or expect to 


get). (6) 


[Not—'We have read previously that during the first round of the conference held 
earlier, Bharat had offered an option to Lord Ram—viz. that he wishes to volunteer 
himself to accompany the Lord on his journey to the forest*1. Then we read that Lord 
Ram told him to go back and take care of the kingdom instead*2. And finally we read 
that the Lord told him that all servants serve the master equally according to the duties 
assigned to each one of them by the master, when the Lord gives the example of a 
hand, leg and eye that serve the mouth by arranging food for it to eat, and the services 
carried out by these individual organs for the mouth in turn help to sustain the body of 
the person to which they all belong*3. This is like all the individuals of a society 
working together according to the duties assigned to each one of them in order to 
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serve the community as a whole. In this endeavour, they must help each other to 
jointly shoulder the burden and distribute the effort equally amongst themselves, so 
that the pain and the joy that come as a consequence are then shared equally by all in 
the spirit of a community*4. 

{Refer: Ram Charit Manas, *1 = Ayodhya Kand, Doha no. 268. 

*2 = Ayodhya Kand, Chaupai line no. 5 that precedes Doha no. 306. 

*3 = Ayodhya Kand, Doha no. 306. 

*4 = Ayodhya Kand, Chaupai line no. 6 that precedes Doha no. 306.} 


To wit, Bharat realized to his joy that if he goes back home and faithfully carries out 
the orders of Lord Ram like a true servant does, then it would be equivalent to his 
accompanying the Lord to the forest because it was the Lord’s warrant he was simply 
serving. 

In this context, one recalls John Milton’s famous poem written ‘on his 
blindness’ wherein he says—‘“God doth not need Either man’s work, or His own gifts. 
Who best Bear His yoke, they serve Him best; His state Is kingly: thousands at His 
bidding speed, And post o’er land and ocean without rest; They also serve who only 
stand and wait”. 

True to his word, after Bharat returned to Ayodhya he put the sandals of Lord 
Ram that he had brought back with him as a token of the Lord’s presence on the 
throne of the kingdom, and himself he retired to lead a stern life of renunciation like a 
true recluse, similar to the one he would have lived had he physically accompanied 
Lord Ram to the forest. As for being near to Lord Ram, Bharat had spent his entire 
time during his days of penance repeating the name of Lord Ram and constantly 
remembering him each moment of his life, which was a symbolic way of his being in 
close proximity with the Lord. This is clearly spelled out in Ram Charit Manas, 
Ayodhya Kand, Doha no. 323—to Doha no. 326. 

So in this way, Bharat achieved many objectives with a single effort—he 
honoured his father’s and Lord Ram’s wish to stay in the city to look after its affairs; 
he fulfilled his own wish by symbolically crowning Lord Ram as the king by 
installing his footwear on the throne; he also fulfilled his another wish of 
accompanying Lord Ram and sharing his difficulties in the forest by spending an 
equal number of years that Lord Ram spent in the forest by living a life of strict 
austerities and penances himself while living in the forested area on the outskirts of 
Ayodhya. } 
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Now oh merciful and compassionate Lord (krpala), whatever thee wouldst order me 
to do, I will obey it forthwith with a bowed head, and with the greatest of reverence to 
thy command. (7) 


Now therefore oh Lord (déva), give me something soon (as a token of your presence 
with me, something that would stand as a symbol of your blessing for me) so that by 
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serving it (1.e. by worshipping it in your place, as your representative) I may be able 
to reach the end of the time of your assignment in the forest (i.e. I may survive the 
remaining part of the fourteen years you are expected to live in the wilds). (8) 


[Note—Bharat told Lord Ram: “Oh my beloved and revered Lord! Whatever symbol 
you would like to give me, I would accept it with the greatest of reverence, and I 
would worship it as if | was offering my reverence and worship to you personally. For 
me, it would act as an anchor of a ship that is tossed about in wild seas; it would be a 
buoy that would help me cross the turbulent waters of a cruel fate that are made all the 
more horrifying by the maliciousness of selfish gods; it would act as an anchor to 
stabilize a ship that seems adrift in the choppy waters of a stormy ocean. Oh Lord, this 
symbol of yours would be my companion and it would symbolically make your 
presence felt by me; it would help me to pass my time and wait for the end of the 
fourteen years when you will come back.” 
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déva déva abhiseéka hita gura anusasanu paii. 
ané'um saba tiratha salilu tehi kaham kaha raja'i. 307. 


Meanwhile, oh Lord, I have bought along with me, with the consent of our guru (sage 
Vasistha), all the necessary accoutrements, including waters collected from all holy 
places (with the singular aim of anointing thee as the king in the forest itself)’. 

Now, please tell me what am I suppose to do with this collected sacred water.’ 
(Doha no. 307) 


[Note—'At the time of departure from Ayodhya for the forest, Bharat had ordered to 
take along all the necessary things needed for anointment of a king, so that he would 
arrange Lord Ram’s anointment in the forest itself—apropos: Ram Charit Manas, 
Ayodhya Kand, Chaupai line no. 3 that precedes Doha no. 186. 

Now, here comes the interesting point: When was the water from all holy 
places collected that was eventually taken by Bharat at the time of his departure, for 
obviously he had no time to do so before he left Ayodhya to go to the forest to meet 
Lord Ram? Secondly, how do we become certain that sage Vasistha had approved of 
it; did Vasistha know about it? 

Well, the answer to these twin questions is this:- 

(a) The water was collected earlier on the instructions of sage Vasistha, and it 
was meant to be used for anointment of Lord Ram. It was before Kaikeyi threw her 
spanner in the wheel and upturned the whole cart*1. 

(b) While departing on the journey to Chitrakoot, sage Vasistha led the 
procession*2, and being the chief priest of the kingdom and a revered senior sage, 
everything was in his knowing, including the arrangements that were made for the 
long-haul journey and what logistics were being put into place. Obviously, such an 
important part of the arrangements as preparing to anoint Lord Ram as the king in the 
forest must surely have been in his knowledge. The procession was accompanied by a 
large number of senior Brahmins and citizens of Ayodhya*3, and so Bharat taking 
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along necessary accoutrements for Lord Ram’s anointment in the forest was not a 
secret thing, but a public-domain knowledge. 

{Refer: Ram Charit Manas, *1 = Ayodhya Kand, Doha no. 5 along with 
Chaupai line nos. 1-2 that follow it. 

*2 = Chaupai line no. 5 that precedes Doha no. 187. 

*3 = Chaupai line nos. 6-7 that precede Doha no. 187.}] 
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caupa’. 


éku manorathu bara mana mahim. sabhayam sak6ca jata kahi nahirm. 1. 
kahahu tata prabhu ayasu pa’. bolé bani sanéha suha’. 2. 


Bharat said: ‘Oh Lord, I have a great desire in my heart, but I am afraid that out of 
hesitation I am not able to speak about it before you.’ (1) 


Lord Ram replied: ‘Say my dear (kahahu tata), what is it?’ 
Having received Lord Ram’s permission, Bharat spoke in a sweet voice that 
was pleasant to hear, and was soaked in affection for the Lord. (2) 
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citrakuta suci thala tiratha bana. khaga mrga sara sari nirjhara girigana. 3. 
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Bharat said: “Chitrakoot is a holy and pleasant place. It has charming forests full of 
birds and animals, besides having an abundance of ponds, lakes, rivers, waterfalls and 
undulating hills. (3) 


Further, it has the special honour of bearing the Lord’s holy footprints on its grounds. 
Lord, if I have thy permission, can I go and visit these places and see around 
for a while.’ (4) 


[Note—'Everyone who had come to Chitrakoot, whether they had come with Bharat 
from Ayodhya or from Janakpur with king Janak, had gone around to see the pleasant 
sights of Chitrakoot and enjoy the beauty of its scenic surroundings—apropos: Ram 
Charit Manas, Ayodhya Kand, (i) Doha no. 251 (citizens of Ayodhya); (11) Chaupai 
line nos. 5-8 that precede Doha no. 280 (citizens of Ayodhya and Janakpur). 

But Bharat had been so occupied in his own thoughts trying to find a solution 
to the vexed issue for which he had come all the way from Ayodhya that he had no 
opportunity to go around Chitrakoot to enjoy its sights with their exceptional natural 
beauty. But he was generally aware of them, that the surroundings of Chitrakoot were 
a magnificent example of charms of mother Nature, for he had viewed them in 
general while coming to the hermitage of Lord Ram. So therefore, before departure 
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for Ayodhya, he wished to go around the place and see its beauty, and sort of give 
some peace to tormented soul by spending some time in the lap of Mother Nature. ] 
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Lord Ram replied: ‘Sure, go around the place and follow the instructions of sage 
Atri’. My dear (tata)! Be fearless and roam around the forest freely as you wish. (5) 


My dear brother (bhrata)! It is by the grace of the great sage Atri that the forest of 
Chitrakoot has become so exceptionally auspicious and pleasant itself that it can grant 
auspiciousness and pleasure to others visiting it. (6) 


Wherever the exalted sage Atri (who is not only a senior sage but is also leader of 
other sages in his community or congregation; “risinayaku”) advises you, at that 
sacred place you must keep the holy sacred waters that you have brought along’.’ (7) 


Hearing these words of Lord Ram, Bharat felt very happy. Then, he cheerfully bowed 
his head at the holy feet of the sage (Atri). (8) 


[Note—'Sage Atri was the most prominent sage who lived in Chitrakoot. Even sage 
Valmiki had mentioned him while advising Lord Ram to go and live in Chitrakoot— 
apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 7-8 that precede Doha 
no. 132. 

Now, when Atri came to know that sages Vasistha and Vishwamitra had come 
to visit Lord Ram, it is quite natural to expect him to come too, as a courteous gesture 
to welcome these sages in the area where he lived, to meet the visiting sages and 
exchange pleasantries with them, and also to participate in the discussions that were 
held in the hermitage of Lord Ram. 

So in essence, Atri was present at the time Bharat sought Lord Ram’s 
permission to go around the forests and hills of Chitrakoot. The presence of sage Atri 
during the conference is proved in verse no. 8 herein below where we read that 
‘Bharat bows his head at the feet of the sage’, obviously meaning that the sage was 
present on the occasion. 

Since sage Atri was like the sovereign in that place, being the most senior sage 
of the place, Lord Ram thought it wise to seek his blessing for Bharat when the latter 
goes out for sightseeing. It was a gesture of respect shown to sage Atri by Lord Ram. 

At the time of leaving Chitrakoot for his onwards journey into the other parts 
of the forest, Lord Ram would himself visit sage Atri to seek his blessings and 
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permission to move on—apropos: Ram Charit Manas, Aranya Kand, Chaupai line 
nos. 1-4 that precede Doha no. 3. 


*This is Lord Ram’s answer to Bharat’s query in Doha no. 307 herein above. ] 
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bharata rama sambadu suni sakala sumangala mila. 
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Hearing the auspicious conversation between Bharat and Lord Ram, which was like a 
root of a tree that grants happiness and joy to everyone who heard it, the selfish gods 
felt very glad and relieved, and to show their satisfaction at the outcome they rained 
flowers from the sky. (Doha no. 308) 


[Note—The gods had wanted Lord Ram to continue with his journey into the forest 
instead of either agreeing to accept being anointed as the king or returning home to 
oblige Bharat. Now that their wish was fulfilled, the gods were very happy, and to 
show their happiness they showered flowers from the heaven. ] 
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The gods applauded Bharat and Lord Ram even as they felt exhilarated at the positive 
turn of events, saying in unison: ‘Praise to Bharat, and glory to our Lord Ram.’ (1) 


Everyone present in that assembly, including the exalted sages Vasistha, Vishwamitra 
and Atri, as well as king Janak—all were in praise of Bharat, and his words made 
them feel very happy and cheerful (as they rejoiced at the amicable solution, that 
ended all consternations and vexations, was finally found). (2) 


[Note—Everyone thanked Bharat for adopting a practical and prudent stand, and not 
insisting on pressing ahead with his own wishes of anointing Lord Ram on the throne 
of the kingdom in a symbolic manner in the forest itself, of trying to enforce his own 
will of taking Lord Ram back to Ayodhya, and for accepting willingly to act as a 
caretaker of the kingdom during the period of fourteen years that Lord Ram was 
expected to live in the forest. By adopting a flexible and accommodating stance, 
Bharat helped to resolve the issue, that apparently defied a solution a while ago, 
within the parameters of Dharma; it saved Lord Ram from a very delicate situation 
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which otherwise would have put the Lord in an extremely embarrassing and sticky 
position. ] 
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bharata rama guna grama sanéhu. pulaki prasansata ra'u bidéhu. 3. 
sévaka svami subha'u suhavana. nému pemu ati pavana pavana. 4. 
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King of Videha (i.e. king Janak) praised the virtues and glories of both Bharat and 
Lord Ram in lavish terms’, with his body thrilled with joy as he did it. (3) 


The mutual relationship marked by trust, faith, affection, love, amiability, and respect 
for each other’s views and emotions, that existed between Bharat and Lord Ram, set a 
glorious benchmark of how a servant and his master should treat each other, of the 
kind of respect and affection that should exist between the two, and of the rules that 
should govern this relationship. 

Verily indeed, in all sooth and without gainsay, this relationship between the 
two brothers was exceptionally pleasant; it was nectarine and sublime by its nature. 


(4) 


Everyone present on the occasion, such as the ministers as well as all others who 
attended the conference, hailed both Bharat and Lord Ram; they began to praise them 
and applauded the exemplary brotherly relationship that existed between them in 
accordance with their individual skills at the use of words, and the competence and 
the abilities of their minds. 

[To wit, everyone was hailing and praising the two brothers, but each did it in 
his or her own way as they highlighted the two brothers’ virtues and characters in the 
way they saw and understood them from their personal perspectives, as well as the 
competence they had for expression of their views.]’ (5) 


[Note—'Janak had earlier praised Bharat and Lord Ram before his wife Sunayana as 
narrated in Ram Charit Manas, Ayodhya Kand, Chaupai line no. 1 that precedes Doha 
no. 288—to Chaupai line no. 1 that precedes Doha no. 290. 

We may recall that king Janak had praised Lord Ram when he first met the 
Lord at the time sage Vishwamitra had taken Lord Ram and his younger brother 
Laxman to attend the ‘bow-breaking’ ceremony in Janakpur, an occasion that 
culminated in the marriage of the Lord with Sita. {Refer: Ram Charit Manas, Baal 
Kand, (i) Chaupai line no. 8 that precedes Doha no. 215—to Chaupai line no. 5 that 
precedes Doha no. 216; (ii) Chaupai line nos. 2-5 that precede Doha no. 217.} 

However, the present occasion showed how much Bharat and Lord Ram loved 
each other, for on one hand Bharat was ready to sacrifice everything and his own wish 
if it pleased Lord Ram, and the Lord had been so polite and kind to him, speaking to 
Bharat in the most loving and affectionate manner imaginable, that not only Janak but 
all others too who heard the conversation were stirred with waves of emotions in their 
hearts. 
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*We have read in verse nos. 1-3 herein above that the gods, the sages and king Janak 
had extolled the virtues of Bharat and Lord Ram as they praised the two brothers. 
Now, this verse completes the picture by saying that not only them, but everyone else 
present on the occasion had honoured them in the way they could. 

To wit, there was an all-round applause for Bharat and Lord Ram, from the 
heavens by the gods, and on the ground by those who attended the conference. | 


ah ar wa wa arg 1g wars fea wre ferar| i & I 
TH Ad 6a Ge wa art tale WA TH Gated TT 9 


Uh hele TAT Ass 1Uch Wad Wt Mes 2 I 


suni suni rama bharata sambadii. duhu samaja hiyany harasu bisadu. 6. 
rama matu dukhu sukhu sama jani. kahi guna rama prabodhim rani. 7. 
eka kahahim raghubira bara’. 6ka sarahata bharata bhala’l. 8. 


The conversation that took place between Lord Ram and Bharat was later repeated 
and retold by those who had participated in the conference before other people of the 
two kingdoms who could not attend the meeting personally, and had thus missed an 
opportunity to hear the conversation directly. 

As the details of the conversation spread and became known to others in the 
camp, the citizens of the two kingdoms had a mixed feeling of joy and sadness 
sprouting in their hearts simultaneously’. (6) 


Meanwhile, Lord Ram’s mother (Kaushalya) showed exemplary equanimity, 
fortitude, resilience and self-restraint by treating sadness and sorrows as being equal 
to happiness and joy’. 

Being the queen mother and the senior-most member of the family, she 
comforted other queens, her juniors, by outlining the virtues of Lord Ram and 
explaining to them the compulsions that the Lord faced while declining to return 
home. (7) 


Someone in the camp praised Lord Ram, while someone else admired Bharat (but 
everyone hailed the amicable, affable, judicious and mutually acceptable way in 
which the two brothers had resolved the confounded issue to the satisfaction of 
everyone)°.* (8) 


[Note—'Some felt sorry that Lord Ram would not return home immediately; others 
felt joy because the interaction between Bharat and Lord Ram proved how much they 
loved and respected each other. Some felt sad for Bharat because his life without Lord 
Ram would be full of pain and grief, while others felt happy for him as he was blessed 
by Lord Ram, and his decision to obey the Lord was the right thing to do, as it would 
give him eternal fame. Some empathized with Bharat and felt sorry for him, while 
others raised a toast to honour him for his excellent virtues, principles and character. 


*If Lord Ram had decided to return home, it would have been an occasion for 
celebration for Kaushalya; it would have given her immense joy. But in the event of 
the Lord deciding to remain in the forest, which obviously was sad for her, Kaushalya 
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did not get upset, but she remained poised and calm because of her nature of 
equanimity, tolerance and fortitude that enabled her to treat all situations alike. 

We have already had a glimpse of Kaushalya’s wise, tolerant, resilient and 
magnanimous nature. She had shown equanimity, self-restraint and courage at the 
time Lord Ram had first told her that he has been sent to forest exile. She took the 
stand that the principles of Dharma should take precedence over emotions*1. She had 
treated Kaikeyi on equal terms as her own self, without discriminating against her at 
all, which is proved when she tells Lord Ram that if he has been ordered to go to the 
forest by both his parents, meaning his father Dasrath and his ‘mother’ Kaikeyi, then 
he must proceed to the forest without any hesitation*2. Nowhere in the whole story of 
the Ram Charit Manas there is even one instance where Kaushalya is shown as having 
rancour, or of criticizing, rebuking or humiliating Kaikeyi for the mischief she had 
perpetrated. 

Then again, when Bharat met her after the Lord had already departed for the 
forest, then inspite of knowing that it was in the name of Bharat that her son, Lord 
Ram, was denied the throne and banished to the forest, Kaushalya showed love and 
affection to him, embracing him and caressing him as if Lord Ram himself has 
returned to her*3. Still later on, she had joined sage Vasistha and other advisors in 
advising Bharat to accept the crown in the absence of Lord Ram*4. 

{Refer: Ram Charit Manas, *1 =Ayodhya Kand, Chaupai line no. 5 that 
precedes Doha no. 53—to Doha no. 55. 

*2 =Ayodhya Kand, Chaupai line nos. 1-7 that precede Doha no. 56. 

*3 =Ayodhya Kand, (1) Doha no. 164 along with Chaupai line nos. 1-2 that 
precede it; (11) Chaupai line no. 1 that precedes Doha no. 165—to Chaupai line no. 2 
that precedes Doha no. 167. 

*4 = Ayodhya Kand, Chaupai line nos. 1-6 that precede Doha no. 176.} 


*In this context, refer to Chaupai line no. 5 herein above where we have read the same 
thing. So, this present verse is an extension of that verse, and it kind of rounds-off the 
description of the general atmosphere that prevailed in the two camps: viz. some 
people praised Bharat’s virtues and character, while other praised Lord Ram. But 
generally, everyone was glad that the issue has been resolved between the two 
brothers amicably, affably, and to the satisfaction of all. 


*With this verse, the second round of conference came to an end.] 


ao, sift Hes Aa wd GA Get SN HT | 
Uaat deer area Ae UTaT SST SFT 308 Il 

doha. 

atri kahe'u taba bharata sana saila samipa sukupa. 

rakhi'a tiratha toya taham pavana ami'a anupa. 309. 


Then, sage Atri told Bharat: ‘Near this hill, there is an auspicious well. You should 
place the sacred waters you have brought with you in it.'” (Doha no. 309) 


[Note—'This advice of sage Atri is in response to Lord Ram’s instructions to Bharat 
regarding what is to be done with the waters from holy places that he had brought 


3012 


along with the objective of using them for the anointment ceremony of Lord Ram in 
the forest itself. Refer to: Ram Charit Manas, Ayodhya Kand, Doha no. 307—to 
Chaupai line no. 7 that precedes Doha no. 308.] 


dio, Utd Sat SA Us | et IST Gat few UTS Ul 2 UI 
SS arg aft At Gre | Blea WE BS HU SPT 2 


caupa’. 


bharata atri anusasana pa'l. jala bhajana saba di'é cala’. 1. 
Sanuja apu atri muni sadhu. sahita ga'é jaham kipa agadhi. 2. 


After receiving instructions from sage Atri, Bharat ordered that the bearers should 
carry the pitchers of sacred waters to the place indicated by the sage. (1) 


Then Bharat, along with his younger brother (Shatrughan), and accompanied by sage 
Atri and other senior sages and holy men present on the occasion, himself followed 
the water-bearers and went to the place where the well, which was very deep and had 
an endless supply of sweet water, was located. (2) 


UTS UT Uae TT | Aled Wa Stee STs ATAT NN 3 

ad stite fag aot UR cies caret fatad Als che yu 

Aa Vas US Ae KET laabs Use fea Hu FHA & 
fafa oa sas fara Soe | aTa ana atta ay ferawre I & I 


pavana patha pun'yathala rakha. pramudita prema atri asa bhasa. 3. 
tata anadi sid'dha thala ehu. lopé'u kala bidita nahim keht. 4. 

taba sévakanha sarasa thalu dékha. kinha sujala hita kupa bisésa. 5. 
bidhi basa bhaya'u bisva upakaru. Ssugama agama ati dharama bicaru. 6. 


The sacred waters (collected from different religious places and meant for anointment 
of Lord Ram that was) brought by Bharat was put into that holy well. 
Thereafter, the exhilarated sage Atri said as follows— (3) 


‘My dear (tata)! This place has been a sacred and consecrated place since time 
immemorial. But over time it had became obscured from view and no one knew about 
its existence. (4) 


However, in due course of time the disciples (S@vakanha), who were searching for a 
potable water source, discovered it, and then they resurrected this long-forgotten well, 
expanding and reviving it’. (5) 


Verily indeed, it is such a good fortune that due to providence and blessings of the 
Creator, this event has become a boon for the world. It has brought the reward and 
blessings that one would get by visiting so many religious places, spread over 
different parts of the world, at one single place, thereby making it very convenient for 
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the people of the world to fulfill their religious obligations (by visiting one place 
instead of countless places scattered in different parts of the world). (6) 


[Note—'When sage Atri came to Chitrakoot to establish his hermitage, the first 
necessity that he felt for survival was the need for a perennial source of clean and 
sweet potable water. He thus sent his disciples to scout around to locate some water 
body, whereat the disciples discovered this well. Since the area was thickly forested 
and virtually uninhabited, the well was surrounded by thickets, and its mouth was 
covered by branches and foliage of overgrown trees and wild bushes. 

So, sage Atri’s disciples cleared the area and cleaned the long-forgotten and 
neglected well, to discover to their joy that it has nectarine water. Then, sage Atri 
established his hermitage somewhere near it.] 


WAH se Hess AMT | Bla Ue Aa Tet SINT UN 9 
Wa aaa Pasta UAT eiseté fare HTH AA ar Ic U 


bharatakupa aba kahihahim loga. ati pavana tiratha jala joga. 7. 
préma sanéma nimajjata prani. ho'ihahim bimala karama mana bani. 8. 


Now henceforth, the people of the world would call this well after your name, viz. it 
would be known as ‘Bharat’s well’ from today onwards to honour you and your 
contribution to its renewed and enhanced glory, because it is you who have added to 
the glory of this well by putting into it sacred waters collected from different holy 
places, thereby making this single well a source of combined sacredness of so many 
holy places, scattered in different parts of the world, brought at a single place’. 

This is a rarest of rare conjunction of holiness that would grant a person who 
comes to this well and drinks its water, the combined blessings and spiritual rewards 
that he would get by visiting these holy places individually (which is a very strenuous 
and time consuming endeavour). (7) 


By bathing in the water of this sanctified well and drinking its water, a person would 
be able to attain purification of his body and soul; he would be able to purify his 
deeds, his mind and his words (or speech) (bimala karama mana ban1).’ (8) 


[Note—'Atri declared that henceforth this ‘well’ will be called “Bharat’s well” to 
honour Bharat, as well as to commemorate the occasion of his visit, and recognize his 
donation of waters collected from all chief religious places in the world. 

This ‘well’ at Chitrakoot acquired a sacredness and holiness that was much 
greater than that possessed even by ‘Triveni’, because in the latter case only three 
holy rivers unite, viz. Ganges, Yamuna and Saraswati, but in the well at Chitrakoot 
waters from all sacred places in the world had been mixed at one place, thereby giving 
its sacredness and holiness a multiplying effect.] 


ao. Hea Ha Usa WH TT Hel TTS | 


at Garas TATE AA TAT WATS BQ Ul 
doha. 
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kahata kipa mahima sakala ga'é jahani raghura'u. 
atri sunaya'u raghubarahi tiratha pun'ya prabha'u. 310. 


Thence, everyone went back to the place where Lord Ram was (in his hermitage), and 
on the way they conversed about the glory and sacredness of the ‘well’. 

When they reached Lord Ram, sage Atri told the Lord about the glory and the 
holiness, and the consequent importance of that well in particular, and the sacredness 
of the area around it in general (because this area has now become a pilgrimage place 
by the virtue of Lord Ram spending some days here, and by the virtue of the well, 
now known as ‘Bharat’s well’, as it now contains the sacred waters from many 
important religious places). (Doha no. 310) 


dio, hed aH sttera Sct | tas sire fe at Ge ati eu 
Pree Promfe sated ets Urs 1TH that WT SITE UTS 2 
Olea GAS AIST GST AS | et WA OT Stes WaT U1 3 
caupa’. 


kahata dharama itihasa sapriti. bhaya'u bhoru nisi so sukha biti. 1. 
nitya nibahi bharata do'u bha'l. rama atri gura ayasu pa’. 2. 
sahita samaja saja saba sadem. calé rama bana atana payadem. 3. 


Narrating and expounding on the different scriptures and ancient histories related to 
the principles of Dharma (i.e. religious treatises that deal with various aspects of right 
conduct and thought), the people spent the night happily till the day dawned the next 
morning’. (1) 


In the morning, both the brothers, Bharat and his younger brother Shatrughan, after 
doing their routine chores of washing and offering of prayers, went to take permission 
from sage Atri and Lord Ram. (2) 


Thence, after attiring themselves in a simple way, Bharat collected all the members of 
his camp, and the two brothers went out on foot to visit to surrounding forests and 
hills of Chitrakoot*. (3) 


[Note—'We read about a similar event when the whole night was spent by the 
citizens of Ayodhya in a happy mood, discussing things and cheerfully preparing 
themselves to depart for Chitrakoot to meet Lord Ram the next morning—apropos: 
Ram Charit Manas, Ayodhya Kand, Chaupai line no. 1 that precedes Doha no. 185— 
to Chaupai line no. that precedes Doha no. 187. 

Another instance is found when king Janak and his wife, queen Sunayana, 
spent the whole night discussing the virtues of Bharat and Lord Ram, till the day 
dawned the next morning—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line 
nos. 1-2 that precede Doha no. 290. 


*This was to fulfill Bharat’s desire to visit all the sights worth seeing and paying 
respect to at Chitrakoot as narrated in Ram Charit Manas, Ayodhya Kand, Chaupai 
line nos. 1-8 that precede Doha no. 308. 
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Of course it may be safely deduced that Bharat had paid a second visit to the 
consecrated ‘well’ where he had poured, on the instructions of sage Atri, the sacred 
waters that he had brought along from Ayodhya for the anointment of Lord Ram. The 
first time was for the formal consecration of this well, but he would visit it once again 
now as a pilgrimage. 

As Bharat had already told Lord Ram earlier while seeking the Lord’s nod to 
go and visit the surrounding areas of Chitrakoot as noted in the verses quoted herein 
above, Bharat’s trip was more a sort of a pilgrimage rather then as a tourist, though of 
course both the benefits come combined if one has the right attitude: one cannot 
prevent one’s self from seeing and enjoying the beautiful scenes around the place one 
visits, much like an awe-struck tourist, at the same time as being a pilgrim performing 
his religious obligations. As Bharat had said to Lord Ram, he wished to see the beauty 
of Nature in Chitrakoot, with its undulating hills, verdant forests, valleys and 
meadows, water bodies such as ponds, lakes and waterfalls, etc——apropos: Ram 
Charit Manas, Ayodhya Kand, Chaupai line no. 3 that precedes Doha no. 308. 

But Bharat was more a ‘pilgrim’ than a ‘tourist’. How do we deduce this: 
Well, the answer is obvious: Bharat went on the trip ‘bare foot’ like a pilgrim is 
expected to, and not as a tourist wearing shoes to protect his foot from sores in a 
rough terrain. Another evidence is that he had attired himself in ‘simple clothes’, 
perhaps something basic to wrap around his body. 

Still another proof is that at the time of seeking Lord Ram’s permission earlier, 
he had emphasized that he wants to visit all the sights associated with the Lord, places 
where Lord Ram had set his foot—apropos: Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 4 that precedes Doha no. 308.] 


ae at deta fay Wet 1s Ag wet Mepha AAT AAMT UI YI 
Ha heh Hat HUS | HEH Ha HART TUS I & tl 

fe Wet Fe ANT HS ea Ve afar Gea HS ng 
war arta at at at oral i faca wie wie aA Aeatet it 9 1 
Wn facies wan ater qart | date aenct wa fra ar cu 


komala carana calata binu panahim. bha'i mrdu bhumi sakuci mana manahim. 
4. 

kusa kantaka kamkarim kura'‘im. katuka kathora kubastu dura'im. 5. 

mahi manjula mrdu maraga kinhe. bahata samira tribidha sukha linhé. 6. 
sumana barasi sura ghana kari chahim. bitapa phuli phali trna mrdutahim. 7. 
mrga biloki khaga boli subant. sevahim sakala rama priya jani. 8. 


Finding that Bharat (and his younger brother, Shatrughan) had tender feet and were 
walking barefoot', the earth itself felt embarrassed so much so that it rendered the 
ground under their feet soft. (4) 


The earth hid all things that were hard and harsh for the feet, and would cause 
suffering to the two brothers, viz. it concealed dried grass blades, twigs with sharp 
edges, stones, thorns and uneven ground. [To wit, the earth softened the soil and 
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removed all sharp things from the path that the two brothers and their companions 
would take. ] (5) 


The ground was made soft and comfortable to walk on, while a pleasant breeze 
provided additional comfort to the people. (6) 


The gods pitched in with their help by showering flowers from the sky and sending 
clouds to provide shade’. 

[To wit, the gods expressed their respect and appreciation for Bharat by 
showering flowers from the heaven. This rain of flowers also served to further soften 
the ground and made it soft-like-a-carpet on which Bharat and others walked. Besides 
this, Indra, the king of the gods who controls rain-bearing cool clouds, aided the 
process by ordering clouds to provide shade to the procession below. ] 

The trees became laden with flowers and fruits, while the grass below became 
green, soft and tender. 

[Not to be outdone, the plant kingdom, represented by trees standing above the 
ground and grass lying close to the ground, too pitched in by making the trees bloom 
with flowers and fruits, and the grass go green and soft. Since the forest consists 
primarily of trees that stand above the ground and grass that lie close to the ground, 
the path of Bharat and his companions was made exceptionally beautiful and 
comfortable. ] (7) 


On behalf of the animal kingdom, the forest-dwelling animals and birds chipped in. 
The animals looked at Bharat and those accompanying him with pleasant glances, and 
the birds chirped, warbled and tweeted sweetly as if singing in unison in their praise. 

In essence, every unit of Mother Nature was serving Bharat and his 
companions as they recognized them to be very dear to Lord Ram’. (8) 


[Note—'Bharat had started walking on foot, without wearing any kind of footwear, a 
little after they had left Ayodhya, from the banks of river Ganges at Sringberpur— 
apropos: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 3-4 that precede 
Doha no. 203; (i1) Chaupai line nos. 1-2 that precede Doha no. 204. 


°A similar event is narrated in Ram Charit Manas, Ayodhya Kand, Doha no. 217 
along with Chaupai line no. 8 that precedes it where we read that Mother Nature and 
the Gods went out of her way to provide the best care they could to Bharat as he was 
on his way to Chitrakoot, by softening the ground, giving shade of clouds overhead, 
showering flowers to further soften the ground, and making a sweet, scented and cool 
breeze to blow over the procession. 


*They were following the dictum that Lord Ram is a friend of all, and that those who 
are dear to the Lord are dear to them as well—trefer to: Ram Charit Manas, Ayodhya 
Kand, Chaupai line nos. 6-7 that precede Doha no. 74.] 


ao. Gey fake wa Wepdgs UA Hed SETA | 
Ta Ut fret sta HE Ae A Sls SS STAT U Bee Ul 
doha. 
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sulabha sid'dhi saba prakrtahu rama kahata jamuhata. 
rama prana priya bharata kahum yaha na ho'i badi bata. 311. 


All sorts of achievements and successes are attainable by uttering the holy name of 
Lord Ram even while a person yawns in the normal course of his life (because it is 
deemed to be equivalent to invoking the mystical powers that are an integral part of 
the holy name of the Lord which is like a ‘Mantra’, or a spiritual formula that grants 
everything one expects)’, so therefore it is no wonder that all aspects of Creation 
(including the Earth, Gods and Mother Nature) would honour Bharat who was 
extremely dear to Lord Ram’. (Doha no. 311). 


[Note—'This idea is expressed elsewhere also in relation to Guha Nishad—apropos: 
Ram Charit Manas, Ayodhya Kand, Chaupai line no. 5 that precedes Doha no. 194. 

The glory and spiritual importance of Lord Ram’s holy name has been 
elaborately described in Ram Charit Manas, (a) Baal Kand, (i) Chaupai line no. | that 
precedes Doha no. 19—to Chaupai line no. 2 that precedes Doha no. 28; (11) Chaupai 
line nos. 2-6 that precede Doha no. 46; (b) Uttar Kand, (111) Doha no. 124-a. 


*That Bharat was extremely dear to Lord Ram was affirmed by (a) mother Kaushalya, 
(b) the deity of Triveni, and (c) sage Bharadwaj. {Refer to: Ram Charit Manas, 
Ayodhya Kand, (i) Chaupai line no. 1 that precedes Doha no. 169 (Kaushalya); (ii) 
Chaupai line nos. 6-8 that precede Doha no. 205 (Triveni); and (iii) Chaupai line nos. 
3-8 that precede Doha no. 208 (sage Bharadwaj). | 


dio, Whe fafer sieq fara ot rel 1a Wa oie AP Apparel tl 8 
Ut Borsa ale fase aT ET ae AT PT oT AT 2 


are fata ufeas foes agra arg feat wa Sa 3 UI 
GP oH afed ed RTH 1 Sq ATA WA PT WTS 


caupa’. 


ehi bidhi bharatu phirata bana mahim. nému prému lakhi muni sakucahim. 1. 
pun'ya jalasraya bhimi bibhaga. khaga mrga taru trna giri bana baga. 2. 
caru bicitra pabitra bisési. bujhata bharatu dibya saba dekhi. 3. 

suni mana mudita kahata risira'u. hetu nama guna pun'ya prabha't. 4. 


In this way, Bharat roamed around the forests (of Chitrakoot, like a pilgrim). 
Observing his austerities and pious demeanours, his strict observances of vows and 
his love for Lord Ram, the sages, hermits, ascetics and mystics who dwelled there (in 
the surrounding forests) felt shy (because when they compared themselves with 
Bharat, they discovered that their austerities, observance of vows, devotion and piety 
were no match for Bharat’s, that Bharat surpassed them on all counts). (1) 


Bharat visited many places and saw the countless scenes of beauty that abounded all 
around him. He saw sacred water bodies (such as ponds, wells, streams etc.), holy 
spots at different places; he saw animals, birds, trees, grass, hills, forests, gardens and 
orchards’. (2) 
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They were all exceptionally charming and bewitching to behold, and were auspicious 
and blessed as well’. Bharat wished to learn more about these holy places he visited 


(3) 


So upon his enquiry, the exalted sage who was like a king amongst the community of 
sages living in the area (“risira'U”; obviously it was sage Atri)’ felt very glad even as 
he told Bharat about the significance and importance of each site. (4) 


[Note—'We have already read how Mother Nature would instruct all her components 
to put their best faces before Bharat so as to serve him and ensure that he feels happy 
and refreshed by seeing the sights and hearing the sounds of Nature. {Refer: Ram 
Charit Manas, Ayodhya Kand, Chaupai line nos. 4-8 that precede Doha no. 311 herein 
above. } 


*The places Bharat would visit were special because they had been visited by Lord 
Ram earlier. The places where Lord Ram had set his holy feet were as good as a 
pilgrimage place for Bharat. {Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line 
no. 4 that precedes Doha no. 308.} 


*This honourable epithet, “risira'U”, has been used by Lord Ram for sage Atri 
earlier—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 7 that 
precedes Doha no. 308. 

Hence, it clearly means that sage Atri had accompanied Bharat during his 


trip. 


mde PRIS Hae WATT | cece fercienad Ft STRAT UG UI 
ade ate aft strerg Urs | afard dite aed ats UTS 1g 


katahum nimajjana katahuny pranama. katahunt bildkata mana abhirama. 5. 
katahum baithi muni ayasu pa'l. sumirata siya sahita do'u bha’. 6. 


At some of these places Bharat would take a refreshing bath, at other places he would 
bow his head to pay his respects, and at some other site he would see the sights and 
praise them. (5) 


At some other place he would sit down for a while on the instructions of the sage 
(Atri) to meditate, remembering Lord Ram and Sita as he did so. (6) 


ef aus wg Tear vee aretha yfad arcar ti 9 
fterfé me fea ex ates 1 uy Ue Hat facile srs uc i 


dekhi subha'u sanéhu suséva. dehim asisa mudita banadéva. 7. 
phirahim ga'ém dinu pahara arha'l. prabhu pada kamala bildkahim a’. 8. 
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Seeing Bharat’s exemplary character, his good disposition, his pious nature, and his 
sense of devotion marked by the virtue of love and affection (that he had for Lord 
Ram), as well as the auspicious nature of service he was doing while visiting the 
different consecrated places in the forest, the deities of the area (banadéva) were 
mightily pleased with him and cheerfully blessed in a variety of ways. (7) 


In this way, after spending about two and a half quarters of the day in going around 
the places of Chitrakoot that surrounded the hermitage of Lord Ram, Bharat would 
come back to report to Lord Ram and see his lotus-like feet. 

[To wit, Bharat would go out in the morning and roam till around late in the 
afternoon at which time, before sunset in the evening, he would come back to Lord 
Ram and inform the Lord of his wonderings during the day. The phrase ‘to see Lord 
Ram’s lotus-like feet’ is simply another way of saying that Bharat came back and 
bowed before Lord Ram and touched his feet before sitting down to narrate the day’s 
events to the Lord.] (8) 


Go, ta At dha Wael Utd Uta fet AreT | 
med Ord at at Use Was feay Ys ATAU BV2 ll 
doha. 
dékhé thala tiratha sakala bharata pamica dina majha. 
kahata sunata hari hara sujasu gaya'u divasu bha'i samjha. 312. 


In this way, Bharat saw all the places and pilgrimage sites in the area within a span of 
five days. 

The days were spent by him talking and listening about the glories and 
holiness of Lords Hari and Har (Lord Vishnu and Lord Shiva respectively), and as 
evening returned, he would come back (to report to Lord Ram). (Doha no. 312) 


dio, MIC SIS He AT Say | aa PT Atel TTI 8 
et fer Sst ST A AST TY HUTS Hed Harel tt 2 


caupa’. 


bhora nha'i sabu jura samaju. bharata bhumisura térahuti raju. 1. 
bhala dina aju jani mana mahim. ramu krpala kahata sakucahim. 2. 


On the morning of the sixth day, everyone, including Bharat, Brahmins, king Janak 
etc., took their baths and assembled at a place. (1) 


Lord Ram thought to himself that it was the proper day to finally decide what has to 
be done, but the merciful Lord was feeling hesitant to say anything'.* (2) 


[Note—'Lord Ram felt that Bharat’s desire to see the sights around Chitrakoot has 
been fulfilled*1, and the waters of sacred places that he had brought have been 
suitably placed*2. Prior to that, it had been decided by Bharat that what Lord Ram 
would say will be accepted by him. This stand of Bharat was endorsed by all 
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concerned, including the gods, king Janak, sages Vasistha, Atri and others, the queens 
including mother Kaushalya and mother-in-law Sunayana, as well as the members of 
the two camps (Ayodhya and Janakpur citizens)*. 

{Refer to: Ram Charit Manas, Ayodhya Kand, *1 = Chaupai line nos. 3-4 that 
precede Doha no. 308. 

*2 = (1) Doha no. 307; (ii) Chaupai line no. 7 that precedes Doha no. 308; (iii) 
Doha no. 309—to Doha no. 310. 

*3 = Chaupai line nos. 1-8 that precede Doha no. 309.} 


But the Lord was feeling reluctant to say anything because he was not certain if 
Bharat and others would like to stay at Chitrakoot for some time more, or if they 
would like to go back now. Lord Ram’s hesitance was understandable, for we have 
read that on an earlier occasion when he had asked sage Vasistha to resolve the issue 
quickly, the sage had deferred it and told Lord Ram to let the people relax and enjoy 
his company for some more time. {Refer: Ram Charit Manas, Ayodhya Kand, Doha 
no. 248 along with Chaupai line nos. 4-8 that precede it.} 


*Now will start the ‘third conference’ at Chitrakoot.] 


Te TT Wd GT stacirent | aepra ca fat stats facitet ut 3 0 
tie aufs GM Ha Bret Hs TUT A Can Genres ui ¥ Ut 


gura nrpa bharata sabha avaloki. sakuci rama phiri avani bilOki. 3. 
sila sarahi sabha saba soci. kahum na rama sama svami samkOcli. 4. 


Lord Ram looked around and glanced at those sitting all around him, such as his guru 
(sage Vasistha), the king (Janak), Bharat, and all other seniors (who had assembled to 
attend this final conference), but feeling embarrassed to speak first, the Lord lowered 
his eyes and looked at the ground in front of him. 

[To wit, Lord Ram did not wish to speak first, as it would seem indecent and 
un-courteous on his part, and as if he was feeling restless with the crowd of people in 
his hermitage and wished they go back to their homes at the earliest. So, he looked at 
those surrounding him with embarrassment and then lowered his eyes. ] (3) 


The assembly observed that the Lord was feeling very hesitation to speak, and 
everyone present there appreciated his courteous and hesitant nature (that he does not 
want to offend anyone), saying amongst themselves that there is no other Lord as 
good natured and polite as Lord Ram who would feel so shy before his own people (in 
the fear that what he proposes to say or do may hurt someone amongst his audience). 


(4) 


Wd GAT TH SS SA 1 Bhs Go att ete Fore GU 
wht csad Hed Ht SN | rat Arar Genet SPat ANT Ug 1 
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bharata sujana rama rukha dekhi. uthi sapréma dhari dhira bisési. 5. 
kari dandavata kahata kara jor. rakhim natha sakala ruci mori. 6. 


Meanwhile, Bharat, who was wise and intelligent, silently observed that Lord Ram 
wishes to say something but was feeling shy to speak. So he gathered special courage 
to intercede on behalf of the Lord', and stood up affectionately to speak on the 
occasion. (5) 


Bharat prostrated before Lord Ram (“dandavata’; literally ‘fell like a stick before the 
Lord’), and joining the palms of his hands he began to speak: ‘Oh Lord, you have 
upheld all the desires of mine, and you have fulfilled all the wishes that I had’. (4) 


[Note—'There was a pin-drop silence in the assembly; no one dared to say a word 
before Lord Ram and other seniors present there. This silence seemed to stretch 
endlessly, and with each passing moment Bharat noticed that Lord Ram’s 
embarrassment also increased. So, Bharat thought to himself that he must act wisely 
and break the silence. He had to collect his wits together and become bold because as 
soon as he starts to stand up, all eyes would turn to him. Besides this, Lord Ram has 
not as yet asked Bharat to say anything, and therefore it was Bharat’s personal 
initiative. Speaking without being invited to speak before seniors does not seem nice. 
These are the reasons why Bharat had to collect ‘special courage’ to stand up and face 
Lord Ram as well as the assembly, and speak before them. 


*Lord Ram had shown exceptional love and affection for Bharat; the Lord had 
embraced him and honoured him publicly*1, going to the extent of saying that he was 
willing to do what Bharat wants even if that meant breaking his and his father’s 
words*2. The main issue that was tormenting Bharat’s heart and hurt him the most 
was whether Lord Ram had lost affection for him in the backdrop of what his evil 
mother had done without his knowledge*3. So, with this main issue settled in his 
favour, Bharat was fully satisfied*4. 

On the other secondary issues, such as the Lord accepting the crown and going 
back to Ayodhya, Bharat felt it would be best for him to leave the decision on the 
Lord himself*5, especially when he observed how the gods had become fidgety and 
nervous, praying to him (Bharat) not to press on further with these two secondary 
issues*6 as they related to some important mission for which the Lord had come to 
the forest in the first place—which was to honour the word he had given to the gods, 
mother earth and sages in some ancient time that he would personally pursue the 
cause of elimination of the tyranny of the cruel demons*7, and this could only be 
made possible by going to their habitat in the wild forests that were infested by the 
demons*8. 

Further, Lord Ram has clearly requested Bharat to share this burden like a true 
and devoted brother*9. What impressed Bharat the most was that at no time the Lord 
had shown any impoliteness or harshness towards him; the Lord had made all 
suggestions to him most courteously as if the Lord was literally begging Bharat to 
cooperate with him*10. 

Hence, Bharat felt that now it was his duty and responsibility to reciprocate 
the courteousness and affection that the Lord had shown to him by bowing before the 
Lord’s wish and accepting it like a true servant who would keep his master’s wish on 
the top*11 instead of adamantly pursuing his own agenda. That obviously would not 
be good on any count. This is why Bharat declares that Lord Ram has accepted and 
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fulfilled all his wishes, including his wish that he accompanies the Lord wherever he 
goes*12. 

{Refer: Ram Charit Manas, Ayodhya Kand, *1 = Chaupai line no. 7 that 
precedes Doha no. 240—to Chaupai line no. 8 that precedes Doha no. 241. 

*2 = (i) Chaupai line no. 8 that precedes Doha no. 259; (ii) Doha no. 264 
along with Chaupai line nos. 6-8 that precede it. 

*3 = (1) Chaupai line nos. 1-7 that precede Doha no. 178; (ii) Chaupai line nos. 
3-6 that precedes Doha no. 179; (iii) Doha no. 182; (iv) Chaupai line no. 6 that 
precedes Doha no. 233—to Chaupai line no. 8 that precedes Doha no. 234. 

*4 = (1) Doha no. 298; (ii) Chaupai line no. 2 that precedes Doha no. 300—to 
Chaupai line no. 5 that precedes Doha no. 301; (iii) Chaupai line nos. 5-7 that precede 
Doha no. 307. 

*5 = (i) Chaupai line nos. 7-8 that precede Doha no. 266; (11) Doha no. 269; 
(iii) Chaupai line nos. 7-8 that precede Doha no. 307. 

*6 = (1) Chaupai line nos. 2-7 that precede Doha no. 266; (ii) Chaupai line no. 
1 that precedes Doha no. 296. 

*7 = Baal Kand, Chaupai line nos. 1-7 that precede Doha no. 187. 

*8 = Doha no. 11 along with Chaupai line nos. 6-8 that precede it. 

*9 = Chaupai line nos. 5-6 that precede Doha no. 306. 

*10 = Chaupai line nos. 7-8 that precede Doha no. 306. 

*11 = Doha no. 306 along with Chaupai line nos. 3-8 that precede it. 

*12 = Chaupai line nos. 5-8 that precede Doha no. 307.}] 


tie aft wes Gale Aa aga Vila TE WaT sTT Uo 
ate Trae ae es wns | Mal staer arafer at as uc 


mohi lagi sahé'u sabahirh santapG. bahuta bhamti dukhu pava apd. 7. 
aba gosa'im mohi dé'u raja’. sevaurm avadha avadhi bhari ja’. 8. 


Oh Lord, you have suffered immensely due to me; it is on my account that you had to 
endure hardships of various kinds’. (7) 


Now however oh Lord, please grant me your permission so that I can go back and 
serve Ayodhya (and its citizens on your behalf)” for the duration of the time you are to 
spend in the forest*’. (8) 


[Note—'Bharat told Lord Ram with a heavy heart: “Lord, I have no words to express 
my regret and the intensity of my grief and shame on this count. It’s a fact that I can’t 
deny and turn a blind eye to. But nevertheless, since thou hast asked me to ‘share the 
misfortune with you and the burden of taking care of the kingdom and its subjects*1’, 
I will do so accordingly, this I promise you.” 

And sure enough, Bharat did exactly this—because after returning to 
Ayodhya, he put the footwear of Lord Ram on the throne as a symbolic presence of 
the Lord, and himself went to the outskirts of the city and spent the entire time, that 
Lord Ram lived in the forest, as a hermit himself, observing the strictest of vows and 
austerities*2. {Refer: Ram Charit Manas, Ayodhya Kand, *1 = Chaupai line nos. 5-6 
that precede Doha no. 306; and *2 = Chaupai line no. 2 that precedes Doha no. 324— 
Chaupai line no. 3 that precedes Doha no. 326.} 
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In the current verse that we are reading, Bharat is reiterating before Lord Ram what he 
had told the assembly at Ayodhya earlier; it was something that had caused immense 
torment to Bharat’s heart. {Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai 
line nos. 3-5 that precede Doha no. 179; (11) Chaupai line nos. 6, 8 that precede Doha 
no. 182.} 

Later on, while on his way to Chitrakoot, Bharat has also expressed his grief to 
Guha Nishad whom he had befriended and who was acting as his guide. {Apropos: 
Ram Charit Manas, Ayodhya Kand, Chaupai line no. 4 that precedes Doha no. 199— 
to Chaupai line no. 6 that precedes Doha no. 201. 

Even Lord Ram has accepted that life in the forest is full of sufferings and 
hardships. This would be clear when we read what the Lord told sage Vasistha in Ram 
Charit Manas, Ayodhya Kand, Chaupai line nos. 4-5 that precede Doha no. 290. 

Earlier, the Lord had outlined the details of hardships of forest to Sita in Ram 
Charit Manas, Ayodhya Kand, Chaupai line no. 4 that precedes Doha no. 62—to 
Chaupai line no. 3 that precedes Doha no. 63. 


*Bharat was honouring Lord Ram’s request to him as narrated in Ram Charit Manas, 
Ayodhya Kand, Doha no. 306 along with Chaupai line nos. 3-8 that precede it. 


*How long would it be? Well, Lord Ram had himself said told Guha Nishad earlier 
that he was to spend fourteen years in the forest*1. Hence, Bharat promised the Lord 
that he would obey his commands and serve Ayodhya during this period. {Refer: Ram 
Charit Manas, Ayodhya Kand, *1 = Doha no. 88.}] 


ao, Whe sara UP ora wa Ce CITT | 
at fare eat stahet ART Hace PATA ll 323 I 
dona. 


jehim upaya puni paya janu dékhai dinadayala. 
so sikha dé'i'a avadhi lagi kosalapala krpala. 313. 


Bharat continued: ‘Oh merciful and compassionate Lord (dinadayala), by the means 
of which I may be able to see your holy feet once again at the end of the period, oh 
kind Lord of Ayodhya (kOsalapala krpala), please advise me accordingly.'’ (Doha 
no. 313) 


[Note—'Bharat has made two points expressly clear to Lord Ram—viz. (a) that he is 
willing to take charge of caring for the kingdom on the Lord’s behalf only during the 
time the Lord has the mandate to stay in the forest as affirmed by him in the previous 
Chaupai line no. 8 that precedes this Doha; and (b) that the Lord must certainly return 
home at the end of this period as affirmed by him in the current Doha. 

It also implied two other important things—viz. (a) that the Lord should not 
hesitate to return to Ayodhya at the end of fourteen years, as Bharat would be eagerly 
waiting to welcome him back, and (b) that Bharat would cease to be the caretaker at 
the end of the designated time frame, and then it would be Lord Ram’s responsibility 
if anything went wrong due to his delay in returning home. 
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Lord Ram got the message clearly as would be evident later on in the story, for 
the Lord wasted no time in hastening home from Lanka at the end of the war because 
the time was running out*1, and at the same time Bharat too was getting very anxious 
because only one day was left before the time actually ended*2. 

{Refer: *1 = Ram Charit Manas, Lanka Kand, Doha no. 116 a-c. 

*2 = Ram Charit Manas, Uttar Kand, Chaupai line nos. 1 and 8 that precede 
Doha no. 1.}] 


ato. Gear uftert wet tre i aa ata are SAS STE 1 8 
wt afe vet Va Ga ae: 1 WY faq aria UH Ue CTE 2 I 


caupa’. 


purajana parijana praja gOsa'irn. saba suci sarasa sanéham saga'im. 1. 
ra'ura badi bhala bhava dukha dahu. prabhu binu badi parama pada lahu. 2. 


Bharat continued: ‘Oh my revered Lord (gOsa'im)! Everyone of the citizens, the 
members of the family, as well as the subjects of the kingdom in general, have an 
enduring bond of love and affection with thee, and this relationship is one of a 
personal nature that gives everyone joy, and a sense of kinship with thy majesty’. (1) 


Their sincere belief is that all the greatest of sufferings and their attendant torments in 
this world are worth enduring for thy sake, and in a similar way attainment of the 
greatest of achievements and successes in the world (that can give the greatest of joy, 
happiness, comfort and pleasure) are worthless’. (2) 


[Note—'A similar idea has been narrated elsewhere in Ram Charit Manas. Refer to: 
(a) Baal Kand, (i) Chaupai line nos. 4-5 that precede Doha no. 310 (citizens of 
Janakpur and Ayodhya); (b) Ayodhya Kand, (ii) Chaupai line nos. 3 and 6 that 
precede Doha no. 65 (Sita); (11) Chaupai line nos. 4-8 that precede Doha no. 72 
(Laxman); (iv) Doha no. 130 along with Chaupai line no. 8 that precedes it; (v) Doha 
no. 131 along with Chaupai line nos. 6-8 that precede it (sage Valmiki); (c) Aranya 
Kand, (vi) Chaupai line no. 21 that precedes Doha no. 11 (sage Sutikshan); (d) Uttar 
Kand, (vii) Chaupai line nos. 2-3 that precede Doha no. 47 (citizens of Ayodhya). 


*This idea has been clearly expressed earlier too in the context of the reaction of the 
people at the time of Lord Ram departing from Ayodhya for the forest—apropos: 
openly in Ram Charit Manas, Ayodhya Kand, Chaupai line no. 3 that precedes Doha 
no. 83—to Chaupai line no. 8 that precedes Doha no. 84. 

Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that 
precedes Doha no. 290—to Chaupai line no. 8 that precedes Doha no. 291.] 


Tart Gs SIT aa St cht | whet Tee TEP ST Git AT UN 3 
Widarel Utes Ua che es ae feta sie rare u 
ata tife wa fates oft otrar 1 feat ferare 4 ara GT GT & I 
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svami Sujanu jani saba hi ki. ruci lalasa rahani jana ji ki. 3. 
pranatapalu palihi saba kahu. de'u duhu disi ora nibahu. 4. 
asa mohi saba bidhi bhiri bharoso. ki'ém bicaru na sdcu kharo so. 5. 


Oh gracious Lord (Ssvami)! Thou art wise and intelligent; thou knowest the inner 
emotions, feelings and thoughts of all thy servants, devotees and followers; and 
likewise thou art also aware of the yearnings and desires of my heart (because thou art 
all-knowing and omniscient). (3) 


Thou art a protector and saviour of all those who submit themselves before thee and 
take refuge in thy holy feet. And therefore, thou havest taken care till now, and 
wouldst take care in the future also, of everyone from their beginning to their end, i.e. 
in this world as well as the world hereafter. (4) 


This is my firm conviction and an inviolable belief, and therefore I completely and 
unquestionably rely on you and your judgment vis-a-vis my welfare and happiness. 

This being the case, the more I think of it the more certainly I conclude that 
there is nothing left for me to worry about any more. (5) 


[Note—Bharat essentially tells Lord Ram that his fate, his welfare and his happiness 
are all in the hands of the Lord. So therefore, whatever the Lord says would be obeyed 
by him—because he (Bharat) knows that the Lord can’t do or say anything that would 
go against his interests, welfare and happiness. ] 


atta We Aes GAT BIE 1 ag fae wie de wfs BENE UI 
Ue as ary ght wht cant aft wearer fraser ar 9 
and fara UP Pale weet a A fares Tt Sat Uf 1 


arati mora natha kara chohd. duhum mili kinha dhithu hathi mohi. 6. 
yaha bara dosu duri kari svami. taji sakoca sikha'i'a anugami. 7. 
bharata binaya suni sabahim prasansi. khira nira bibarana gati hansi. 8. 


My excess of grief and distress, coupled with your excess of benevolence, grace and 
kindness upon me, has created a piquant situation that has caused much perplexity for 
me so much so that have become dazed and dumbfounded, for I am unable to think 
coherently and decide judiciously on anything myself". (6) 


Oh my Lord (Svami)! Please be kind to intervene and set right any wrong that I may 
have inadvertently done (because of the reasons I have outlined herein above). 

So therefore, it is my earnest request to thee to leave aside any kind of 
hesitation and give me proper advice that thou thinkest fit and proper for me.”’ (7) 


Everyone appreciated Bharat’s prayers to Lord Ram; everyone hailed his politeness, 
humility and earnestness. 

Bharat had the wisdom and the intellect that were exemplary, and it reminded 
one of a female swan (hansi) who has the innate ability to separate and drink pure 
milk from a sweet porridge made of milk and rice’. (8) 
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[Note—'To wit, oh Lord, while my grief and sorrows at the prospect of separation 
from you, as well as the thoughts of the many sufferings you would have to endure in 
the forest due to me, push me to insist that you must return home, but your love and 
affection for me, your politeness and willingness to even break your own words given 
to our father just to honour my wishes, has moved me so profoundly that I feel 
ashamed of my self in trying to impose my own will upon you. It would be height of 
disrespect, impudence and impertinence on my part if I persist with my own agenda 
by neglecting your emotions. This situation has completely confounded me, making 
my mind numb so much that I am unable to think coherently and cogently. 


*Bharat is reiterating once again what he had said earlier also during the first round of 
the conference—apropos: Ram Charit Manas, Ayodhya Kand, Doha no. 269 along 
with Chaupai line nos. 2-8 that precede it. 


According to ancient lore, the swan has the unique ability of separating milk from 
water, or any other thing that is mixed with it. So, Bharat’s intellect and wisdom were 
so refined that he could pick out the best out of the many options that were available, 
and the best option that he selected was to leave everything in the hands of Lord Ram 
after reminding the Lord of his reputation—that “the Lord takes care of everyone, he 
ensures their welfare in the present as well as in the future”. {Refer: Chaupai line no. 
4 herein above. }] 


ao, day a aa ch ae a octets 
Se HIST STATA AT Bet TY WaT Ul B QV I 
doha. 


dinabandhu suni bandhu ké bacana dina chalahina. 
désa kala avasara sarisa bole ramu prabina. 314. 


When Lord Ram, who is a friend of the distressed and those who are suffering in any 
way (dinabandhu), heard the words of his brother, words that earnest, sincere, and 
free of any sort of pretension, falsehood or deceit (chalahina), words that were 
humble and marked by a sense of distress that Bharat was suffering from (dina)—the 
Lord, who was wise, intelligent and prudent (ramu prabina), replied in a way that 
was appropriate under the prevailing circumstances by taking into consideration 
factors such as the place, the time and the occasion (désa kala avasara sarisa)'. 
(Doha no. 314) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 4-7 that 
precede Doha no. 304 where a similar narrative is given. ] 


dio, aa qetht ait after at i feat aRfe yates at at aT Un 8 
Treat ot ae at fafeerg i eats gets aor THAT 2 


caupa’. 
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tata tumhari mori parijana ki. cinta gurahi nrpahi ghara bana ki. 1. 
mathé para gura muni mithilésu. hamahi tumhahi sapanéhum na kalési. 2. 


Lord Ram told Bharat: ‘My dear (tata)! The sage (Vasistha) and the king (Janak) 
think about the welfare and care of me, you, as well as all others in the family and the 
kingdom; the two are keep in mind the good and welfare of all of us, whether it be in 
our homes or in the forest. 

[To wit, both Vasistha and Janak are always thinking about the well-being and 
good of all of us, whether we stay in our homes or venture out into the forest and 
other distant places of the realm.]' (1) 


So therefore, with the exalted sage and the illustrious king having their protective 
hands on our heads to care for us and ensure our welfare and happiness, we, both you 
and me, cannot face the mischance of having to suffer from any kind of torment or 
misfortune. 

[‘Listen Bharat,’ said Lord Ram, ‘both sage Vasistha and king Janak are wise, 
intelligent and prudent in every respect. They are experienced professionals in their 
respective fields, having full capabilities and expertise to take care of all exigencies, 
and meeting all sorts of emergencies that may arise. King Janak, who is benevolence 
personified, fills the void created by the death of our beloved father, king Dasrath, 
while sage Vasistha maintains the continuity that gives us the privilege of having an 
illustrious, wise and learned sage as our benefactor, advisor and teacher. With both of 
them sharing the joint responsibility of our welfare and happiness, what worries do we 
have in the world?’] (2) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, Doha no. 305 along with 
Chaupai line nos. 5-8 that precede it. ] 


AN Ge WA Gea | LAY GS a WAT 13 
fag airerg urfee ag arg cites Ae vet UT TE ¥ Ul 
qe faa are varie fare ore 1 ers HT oT US A are & 


mora tumhara parama purusarathu. svarathu sujasu dharamu paramarathu. 
3: 

pitu ayasu palihim duhu bha'im. loka beda bhala bhupa bhala'im. 4. 

guru pitu matu svami sikha palém. calehum kumaga paga parahim na 
khalém. 5. 


It is a moral duty of both of us brothers, you as well as me, it is our joint 
responsibility and it is in the interest of both of us that we act jointly and share our 
common responsibilities in the present situation, as it would grant both of us equal 
fame, merit and eternal glory in the coming times of the era in which we live at 
present, as well as in all the future eras that would come henceforth. (3) 


We should therefore obey our father’s commands. Fulfilling this obligation would 
stand us in good stead, as we would be conforming to the principles of good and 
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meritorious conduct as espoused by the customs and traditions of the world and by the 
Vedas (scriptures), for such a conduct behooves good for a king and his future’. (4) 


[Lord Ram explains further why it is so important to follow the orders of one’s 
parents, one’s guru and one’s master.] Verily indeed, by obeying the instructions of 
one’s guru (teacher, moral preceptor), one’s parents and one’s master and lord, even if 
one goes the wrong way then still his steps would not go in vain (for sooner or later he 
will reap benefits of following their advice, because they would alert him and help 
him make a course correction before any danger actually arrives)”. (5) 


[Note—'Lord Ram told Bharat: “Listen my dear brother! When we both follow the 
laws of Dharma (auspicious conduct and thought), it is natural that we both will get 
merit and fame. It would help us in the long run in running the affairs of the kingdom 
once things come back to normal routine—because we will get respect and obedience 
from our subjects; it would also give us world-wide fame and honour. Without 
making any effort, we both would become torch-bearers of Dharma. What otherwise 
may require special and strenuous efforts to achieve, would be ours so easily. So in a 
way, this so-called misfortune is a boon in disguise for us, for it has thrown before us 
an opportunity to prove to the world at large how much we two brothers love each 
other, how much we share our concerns, our responsibilities, our joys and sorrows 
with each other, how much is common between the two of us, and how we two 
brothers are one soul with two bodies! See my dearest Bharat, this is a golden 
opportunity for us, and we ought to grab it jointly with our hand.” 


Refer also to: Ram Charit Manas, (a) Baal Kand, (i) Chaupai line nos. 2-3 that 
precede Doha no. 77; (b) Ayodhya Kand, (ii) Chaupai line no. 2 that precedes Doha 
no. 46; (iii) Chaupai line nos. 3-4 that precede Doha no. 177; (iv) Chaupai line no. 8 
that precedes Doha no. 305—to Chaupai line no. 2 that precedes Doha no. 306.] 
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asa bicari saba soca biha'l. palahu avadha avadhi bhari ja'l. 6. 
désu kosu parijana parivaru. gura pada rajahim laga charubharut. 7. 
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Keeping this thought in your mind, you should discard all doubts and perplexities in 
this respect (as to what would should be done, as to what would happen because you 
are left alone to tackle the complexities of governing the kingdom, worrying uselessly 
that you will be alone to bear the brunt of the burden of misfortunes that have befallen 
on us, or about what would happen in the future, or that you might commit some 
mistake, and on and so forth endlessly, but in futility). 

Hence, you must go and live up to your part of the responsibility of taking care 
of the kingdom and attending to its daily affairs for the designated period (of fourteen 
years while I am away). (6) 
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Remember Bharat this principle and advice of mine—the responsibility of taking care 
of the security and well-being of everything, such as the country, treasury, citizens 
and the family, is of our guru, sage Vasistha. So, place them (i.e. their responsibility) 
at the dust of the guru’s holy feet (and become carefree). 

[Tell the guru: “Oh Lord, I submit all responsibilities at your holy feet. I will 
act on your instructions on every matter, but it is you would be ultimately accountable 
for everything.”]' (7) 


You must obey the advice of the sage (Vasistha), the queen mother (Kaushalya), and 
the ministers (led by the chief minister of the kingdom, Sumantra), and take care of 
the kingdom (the realm of Ayodhya), the subjects, and the capital city (of Ayodhya) 
in accordance with their advice.”’ (8) 


[Note—'Lord Ram has given an immense responsibility to sage Vasistha here, and 
jointly with king Janak as narrated in the previous verse no. 2 herein above. 

One would not fail to mark this wisdom of the Lord—that he subtly told both 
of them, i.e. sage Vasistha and king Janak, that it is their joint duty to ensure 
everything runs smoothly in Ayodhya while he is away. They must remember that 
Bharat is a young and an inexperienced prince, and the governance of such a mighty 
kingdom as Ayodhya, which was a de-facto empire with extensive geographical areas 
under its domain, and having majesty, authority and power that much exceeded an 
ordinary kingdom, cannot be left in his hands. Therefore, should anything go wrong, 
both the sage and the king would be answerable to the world, and they would not be 
able to shrug it off by shifting the blame on Bharat. 

Lord Ram’s wise words also reassured Bharat that he need not worry at all on 
any count, as he has wise and experienced persons to help him on a day-to-day basis. 
He must free himself from getting perturbed by unnecessary and imaginary 
consternations and worries. 


*In these verses, Lord Ram is reiterating what he had advised Bharat earlier too as 
narrated in Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-5 that precede 
Doha no. 306. 

The Lord was quietly warning Bharat that he should not repeat the mistake he 
had made earlier when this same group of well-wishers, the queen mother, the guru 
and the chief minister, had tried to prevail upon him to accept the crown, but Bharat 
had flatly refused to obey them. {Refer to: Ram Charit Manas, Ayodhya Kand, 
Chaupai line no. 2 that precedes Doha no. 174—to Chaupai line no. 7 that precedes 
Doha no. 176.}] 
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The leader should be a person who takes a lesson from the mouth of a person’s body 
and behaves accordingly. The mouth is the only organ that the body employs to eat 
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and drink, but whatever the mouth eats and drinks goes to support and provide 
nourishment to all the organs of the body, with the mouth retaining nothing for itself’. 
(Doha no. 315) 


[Note—'Once again, Lord Ram is reiterating a principle he has already espoused 
earlier in Ram Charit Manas, Ayodhya Kand, Doha no. 306. The significance this 
analogy and what it implies has been explained as a note appended to that verse. 

To wit, Lord Ram tells Bharat that he should act like a trustee of the kingdom. 
Though he would be at the helm of affairs in a symbolic manner, but he must 
remember that he is meant to selflessly serve others who are dependent on him. He 
should not become greedy and hoard wealth at the cost of the subjects of the 
kingdom; he should ensure that the resources of the kingdom are used judiciously for 
the welfare of all. The relationship between a sovereign and his subjects is a 
symbiotic one, where one depends on the other for survival. A king is a ‘king’ only 
till the time there is a kingdom and its people support and respect him as their lord 
and master to whom they owe their allegiance. Otherwise he would lose his right to be 
called a true ‘king’, because then he would be treated as a tyrant who would be 
loathed by his own people. Sooner or later, such a reviled king would face the 
prospect of being ousted, politely or by force, and the title of a ‘king’ would be 
snatched from him, condemning him to a future where he would be forgotten and 
treated with contempt. ] 
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caupa’. 


rajadharama sarabasu étano'. jimi mana maham manoratha go’. 1. 
bandhu prabddhu kinha bahu bhamtt. binu adhara mana tosu na samti. 2. 


Finally, Lord Ram told Bharat: ‘What I have told you herein above summarizes the 
essential principles that govern noble conduct befitting of a king. It is like some secret 
objective that a person would like to achieve when he starts an endeavour'.’ (1) 


In this aforesaid manner, Lord Ram tried to comfort his brother (Bharat) and reassure 
him in different ways, but the latter could not be sufficiently consoled or pacified in 
the absence of any tangible symbol or a memorabilia from Lord Ram that would 
sustain him and keep his emotions in check during the period of the Lord’s absence’. 


(2) 


[Note—'Lord Ram is specifically referring to what he has advised Bharat in Doha no. 
315 herein above. 

In this context, it is worth remembering what Lord Ram told Laxman in Ram 
Charit Manas, Ayodhya Kand, Chaupai line no. 6 that precedes Doha no. 71: “A king 
in whose reign the subjects are unhappy and tormented, such a king is worthy to be 
condemned to hell”. 

Every king wants to acquire good name and reputation; he would like that his 
subjects honour him, are obedient to him, owe their allegiance to him, and are loyal to 
him. All these are possible if the king is benevolent, kind, considerate and merciful, if 


3031 


he takes good care of his subjects, if he treats the kingdom’s wealth as the wealth of 
the community and not his personal asset, ensuring that the fortunes of the kingdom 
are shared by all his subjects in equal measure, treating himself as merely a trustee on 
their behalf. A good king acts selflessly and judiciously; he does not become greedy 
and tyrannical. These virtues would definitely and unequivocally endear the king to 
his subjects. If that happens, surely he has no fear from revolt, or betrayal by anyone 
of his subjects who would favour one of his rival king from another kingdom. He 
would be honoured and hailed throughout the world. Else, he would be reviled while 
alive, and forgotten when dead. 


*Bharat was so excessively distraught and heart-broken that mere talk would not 
soothe his tormented heart and injured emotions. He wanted something more tangible, 
some kind of memorabilia that would make him feel that Lord Ram is symbolically 
there with him, something he could look at in the memory of his beloved Lord 
whenever he wished to cry and vent his feelings, to lighten the burden of his heavy 
heart and calm his agitated nerves. He wanted to take back some physical symbol 
representing Lord Ram. ] 
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bharata sila gura saciva samaju. sakuca sanéha bibasa raghuraju. 3. 
prabhu kari krpa pamvarim dinhim. sadara bharata sisa dhari linhim. 4. 


Lord Ram was very much moved by Bharat’s emotions so much so that the Lord felt 
it impossible to deny what Bharat desired and was silently expressed by him! in the 
presence of the guru (sage Vasistha), the ministers and others attending the 
conference. (3) 


The Lord obliged Bharat by graciously giving the latter his own wooden sandals, 
which Bharat accepted with the greatest of reverence by lifting the sandals and 
placing them on his head’. (4) 


[Note—'This refers to Bharat’s desire to take some memorabilia of Lord Ram back 
with him to Ayodhya as mentioned in verse no. 2 herein above. 


A question now arises: from where did this pair of sandals come in the context of 
Lord Ram walking barefoot on the path to the forest, something that is clear from 
what Bharat himself says in Ram Charit Manas, Ayodhya Kand: (i) Chaupai line nos. 
4-7 that precede Doha no. 203; (ii) Chaupai line no. 5 that precedes Doha no. 262. 

Well, the answer is this: At the time of departure from Ayodhya for 
Chitrakoot, Bharat had ordered that all things necessary for the anointment of Lord as 
a king should be taken along so that he would ensure that the Lord’s anointment as the 
king of Ayodhya is done in the forest itself, without delay—apropos: Ram Charit 
Manas, Ayodhya Kand, Chaupai line no. 3 that precedes Doha no. 187. 

Now, a king would not walk ‘barefoot’! So obviously, alongside other 
paraphernalia for making Lord Ram as the next king, a pair of wooden sandals was 
also brought to Chitrakoot. It was this pair that Bharat first offered to Lord Ram to 
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wear as a token of his accepting to become a king, and then the Lord returned the pair 
of sandals to Bharat which he took back to Ayodhya when he returned from 
Chitrakoot. 

If we read verse no. 3 herein above carefully and analyse it, this event can be 
deduced clearly, because when Bharat offered Lord Ram the pairs of sandals, the 
Lord found it hard to refuse to wear them for some moments as everyone was 
watching him, and it would seem extremely harsh on his part to refuse to do 
something as simple as wearing a pair of sandals for a moment just to please Bharat, 
knowing fully well that this wearing of the sandals had only a symbolic value and 
nothing more, for it would not alter any fact or change the situation at all in practical 
terms. So, Lord Ram put on the pair of sandals before returning them to Bharat. 

Refer also to Valmiki’s Ramayan, Ayodhya Kand, Canto 112, verse no. 22 
where we read that Bharat offered to Lord Ram a pair of wooden sandals encrusted in 
gold and asked the Lord to put it on. The Lord wore the sandals for a moment, and 
then returned them to Bharat to fulfill his desire to take something tangible back to 
Ayodhya as a token or a memorabilia of Lord Ram. 

A similar event is narrated in Veda Vyas’ “Adhyatma Ramayan”, Ayodhya 
Kand, Canto 9, verse nos. 49-50 where we read that Bharat offered a pair of sandals to 
Lord Ram and asked the Lord to give it back to him, for he would put it on the throne 
of the kingdom in lieu of the Lord, and take care of the affairs of the kingdom till the 
time the Lord returns. | 
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caranapitha karunanidhana ké. janu juga jamika praja prana ké. 5. 
samputa bharata sanéha ratana ké. akhara juga janu jiva jatana ké. 6. 


The two pieces of the sandals of Lord Ram (caranapitha)', who was a treasury of the 
glorious virtues of mercy, compassion and kindness (Karunanidhana), were like two 
guards that would stand to safeguard the life (and happiness) of the citizens of 
Ayodhya. (5) 


These two pieces of Lord Ram’s sandals were like a golden box or a casket that would 
safely keep the jewel represented by Bharat’s love and affection for the Lord’. 

They were also representatives of the two letters of Lord Ram’s holy Mantra 
(Ra + Ma) which ensures a living being’s spiritual welfare’. (6) 


[Note—'The word used for the two pieces of sandals is “caranapitha”. The word has 
to components—viz. “carana”—meaning feet, and “pitha” meaning a seat that is 
exclusively used by someone of a high stature. Now, since these sandals were meant 
for the exclusive use of Lord Ram, they were revered as a symbol exclusive to the 
Lord; no other person would use it. Hence, Bharat and everyone else would treat this 
pair of sandals as Lord Ram’s token presence in Ayodhya. By putting them on the 
throne, it would be deemed that the Lord is sitting on the throne himself. 
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*A jewel box or a casket has two parts—one in which the jewel is actually kept, and 
the other that acts as a lid to cover the jewel and keep it safely so that no other person 
can touch it or take it away or steal it. 

It is meant here that Bharat’s love and devotion for Lord Ram would be 
entrusted to these two pieces of the Lord’s sandals in a symbolic way to ensure that 
Bharat remains safe and secure till the time the Lord comes back. 


*Lord Ram’s holy name, consisting of the two letters (Ra + Ma), is a divine Mantra (a 
spiritual formula) that a person uses to attain his spiritual goals. The glory of the two 
letters of the Lord’s holy name has been narrated in Ram Charit Manas, Ayodhya 
Kand, (i) Doha no. 20 along with Chaupai line nos. 1-8 that precede it; (ii) Chaupai 
line no. 8 that precedes Doha no. 23. 

Now, while the two pieces of sandals would protect Bharat as he would have 
direct access to them, the two letters of Lord Ram’s name would protect even those 
who do not have this privilege, for everyone can say the Lord’s name and reap a 
similar benefit. 

Remember: The sandals would be placed on the throne of the kingdom to 
represent Lord Ram’s physical presence there in a symbolic manner, so obviously an 
ordinary citizen won’t have direct access to them. So therefore, an easy solution was 
offered to the common person—and it was to remember the Lord and utter his holy 
name as much as possible during the course of their lives as a means to keep them 
close to the Lord and live under the shadow of his benevolence and protective shield. ] 
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kula kapata kara kusala karama ke. bimala nayana seva sudharama ke. 7. 
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Moreover, these two sandals would act as a pair of doors to protect the honour and 
dignity of the illustrious family of king Raghu (kula kapata)'; they would be like a 
pair of hands that a person uses to do good and meritorious deeds (kara kusala 
karama ké)’; and they would also be like a pair of eyes of wisdom (bimala nayana) 
that show a person the noble path of doing service (S€va) as well as the auspicious 
path of Dharma (sudharama ké)°. (7) 


Bharat therefore immediately accepted these auspicious pair of sandals of Lord Ram, 
feeling very cheerful as if the two pieces of the sandals represented Lord Ram and 
Sita themselves, and as if both of them (Lord Ram and Sita) are going back to 
Ayodhya with him (to fulfill his wishes to take them back). (8) 


[Note—'By putting the two sandals of Lord Ram on the throne, all doubts as to who 
would be the next king will be put to rest, and this would protect the honour of the 
family because it has been a tradition amongst great kingdoms that the eldest son 
should ascend the throne. It would also ensure that no one else would eye the throne 
in the absence of Lord Ram, and no one would dare to play dirty tricks behind the 
curtain to grab the reign of the kingdom. How can one be sure of it? Well, the answer 
is simple and straightforward—everyone loves Lord Ram, everyone wants him to be 
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crowned a king, so therefore when his sandals are placed on the throne to represent 
him, no one would even think of something nasty as he would know that he would 
have no support from anyone else in the kingdom. A vacant throne may provoke 
greed to grab it, but when the throne is occupied, no one would dare to oppose the 
reigning monarch. 


*The two sandals would remind everyone, including Bharat and his younger brother 
Shatrughan, to always do good deeds and refrain from anything that is not right. If the 
ruling king is good and follows the path of Dharma, his subjects follow his example. 
Since the sandals represent Lord Ram, who is an embodiment of the best of virtues 
and values, it is but natural that the citizens would always do things which the Lord 
would approve. 


*This is a reiteration of what Lord Ram has told Bharat regarding the duties of a king, 
a master or a lord vis-a-vis his servants in Ram Charit Manas, Ayodhya Kand, (1) 
Doha no. 306; and (ii) Doha no. 315 along with Chaupai line no. 8 that precede it, and 
Chaupai line no. 1 that follow it. 

The main emphasis is on ‘service’ that is done in ‘accordance to the principles 
of Dharma’. This principle applies to both the king and his subjects. A king should 
serve his subjects selflessly, and treat them with kindness and empathy, looking after 
their welfare and ploughing the resources of the kingdom back for their well-being. 
The subjects on their part are to serve the king affectionately, loyally and honestly, 
looking up to him as their guardian and well-wisher. ] 
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magé'u bida pranamu kari rama li'é ura la’. 
loga ucaté amarapati kutila ku'avasaru pa’'i. 316. 


As Bharat finally bowed his head before Lord Ram and asked his permission to depart 
for home, the Lord lifted him and clasped him to his bosom. 

Meanwhile, the malevolent king of the immortals (“amarapati”; i.e. Indra, the 
king of gods), finding an opportunity in this situation, threw a veil of weariness and 
gloom on the people, making them forlorn and emotionally numbed! so much that 
none would say anything, and all would succumb to the will of fate’. (Doha no. 316) 


[Note—'In this context, refer to the next set of verses, i.e. Chaupai line nos. 1-2 that 
follow herein below. 


“Indra decided not to lose this chance and strike now when Bharat was seeking Lord 
Ram’s permission to return home. So, the selfish king of gods cunningly cast a cloud 
of gloom and weariness on the people to ensure that no one objected to returning 
home. As a result, the people, who had by this time lost all hopes of Lord Ram going 
back with them, accepted their fate with a lowered head, like an army conceding 
defeat, and silently packed up to trudge back to Ayodhya. The heaviness of their 
heart, the numbness of their emotions and the inability of their minds to think of 
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anything would be evident shortly when we read the narrative of how they wended 
their way back to Ayodhya. 

The conference that was held in Chitrakoot has also been beautifully described 
elsewhere by Tulsidas—refer: his book “Geetawali Ramayan”, Ayodhya Kand, verse 
nos. 69-75.] 
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caupa’. 


so kucali saba kaham bha’i niki. avadhi asa sama jivani ji ki. 1. 
nataru lakhana siya rama biyoga. hahari marata saba loga kuroga. 2. 


However (by the grace of Lord Ram), this mischief of Indra (which he perpetrated 
with the sole purpose of making the people return home without further delay) proved 
to be a boon-in-disguise for everyone, as it would help them to remember Lord Ram 
and repeat his holy name at all the moments of their lives as they pass the remaining 
years of the period (of fourteen years) in the cherished hope to see their beloved Lord 
once again’. (1) 


The numbness of the senses of the people that was caused by the evil mechanism of 
Indra, leading to their docile submission to the fiat of fate and the provisions of 
providence over which no one has any control, proved, however, to be a life-saviour 
for the people, for otherwise they would have died in distress caused by the shock of 
extreme grief due to their separation from Lord Ram and Laxman. 

[To wit, Indra’s selfish mechanism, that caused the people to have a forlorn 
and indifferent mood marked by weariness, gloom, despondency and hopelessness 
regarding the situation, appeared to be like a dark cloud that covered the sky over 
them, but in practice it actually proved, by the grace of Lord Ram, to be a sort of 
blessing for the people, because it numbed their senses so much that they were unable 
think and react, meekly accepting their fate with a bowed head. Though it was so 
tragic, but a ray of hope lay at the other end of the dark tunnel, for the citizens now 
pinned their hope on the day when the period of fourteen years would end, and Lord 
Ram, Sita and Laxman would return home.]’ (2) 


[Note—'In this context, refer to: Ram Charit Manas, Ayodhya Kand, (i) Doha no. 86 
along with Chaupai line no. 8 that precedes it; (11) Doha no. 322 along with Chaupai 
line no. 8 that precedes it. 

The people would spend their time remembering the Lord, talking about him, 
and thinking of him. This would act as buoy to help them cross the ocean of grief 
which would have otherwise drowned them. It would be a sort of expression of their 
devotion for Lord Ram whom each single person of Ayodhya and Janakpur loved 
more than his or her life. Constant remembrance of the Lord would be meditation put 
into practice, along with its attendant rewards. 

Otherwise, there was the dreadful prospect of people dying due to constant 
and excess of exposure to grief and mental agony caused by their forceful separation 
from the Lord they loved intensely. 
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It is a matter of common observance that when a person is separated from 
someone whom he loves very much, his mind and heart, his thoughts and emotions 
would always be centered on his beloved who is far away from him. Physical distance 
helps to intensity love manifold times as compared to physical nearness of two 
persons who are emotionally attached to each other. Hence, the physical distance 
between Lord Ram and Bharat on one hand, and the Lord’s subjects on the other hand 
proved to be boon rather than a disadvantage for everone concerned, as they would 
now spend all their time thinking of Lord Ram, talking about him, and remaining 
submerged in a lake representing the sweetness of his memory. Distance only helps to 
make true love and affection more robust instead of causing it to fade away. 

This opportunity would also help to judge how much the people, including 
Bharat, loved and adored Lord Ram. The period of fourteen years would act like a 
‘test of time’, a litmus test to prove whether the affection shown by the people to Lord 
Ram during the initial phases of his going to the forest was something temporary and 
transient, something provoked by sympathy for him because he was denied the crown, 
or if it was something deep and enduring and everlasting. 


*Refer to: Ram Charit Manas, Ayodhya Kand, line no. 2 of Doha no. 316 herein 
above. | 


Wap sara Gant | faaer emf ag WAS Aa 3 
Ved yet al ais wT TTT WH tg hls A ATT GTI YI 


ramakrpam avaréba sudhari. bibudha dhari bha'i gunada gohari. 3. 
bhéntata bhuja bhari bha'i bharata so. rama préma rasu kahi na parata so. 4. 


Verily indeed and in all sooth, by the grace, compassion and benevolence of Lord 
Ram (ramakrpam), the adversity that normally would have caused immense torment 
to the people (at the mental, emotional and physical plains), was however turned 
around, and made soothing and bearable for the people. 

The sharpness of the evil mechanism employed by the gods (to force the 
people to leave Lord Ram alone and go back to their homes), whereby the senses of 
the people were numbed and they lost the power to think and react, meekly submitting 
to their fate as if some anesthetic medicine had been given to them, actually became 
an ally for the people, as it helped them survive the shock of the tragedy and override 
the dreadful prospects they would have otherwise faced’. (3) 


The moment when Lord Ram spread his arms wide to embrace his dear brother Bharat 
and clasp him to his bosom was so momentous and completely soaked in the virtues 
of love and affection that it is not possible to describe it in words. 

[This is because words have their limitations, and they cannot express the 
depth and the expanse as well as the nectarine sweetness of the love and affection that 
existed between the two brothers, and which poured out of their hearts like a heaving 
ocean breaching its dykes and running all over its shores.]° (4) 


[Note—'The observation made in this verse is an extension of what has been said in 
verse nos. 1-2 herein above. The dreadful prospect is mentioned in verse no. 2 herein 
above—and it is ‘death’ out of shock and grief. 
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*Refer also to: Ram Charit Manas, Ayodhya Kand, Doha no. 240—to Chaupai line 
no. 6 that precedes Doha no. 241. 

These soulful moments when Lord Ram and Bharat were bidding good-bye to 
each other has been very beautifully, and in a heart-touching way, narrated in 
Tulsidas’ book “Geetawali Ramayan”, Ayodhya Kand, verse nos. 76-78. ] 


TT TT ST STITT | atte eT TST CAPT & I 
ARS ARM Arad ant 1 eha TAT AT GT TENT tt & 


tana mana bacana umaga anuraga. dhira dhurandhara dhiraju tyaga. 5. 
barija locana mocata bari. dékhi dasa sura sabha dukhar'. 6. 


The two brothers were ecstatic and extremely thrilled as if the nectar of the virtues of 
love and affection spilled out from their hearts and overflowed their whole being, 
drenching their bodies, their minds and hearts, and their words (as they sobbed and 
encouraged each other to have patience and resilience so as to face and get over the 
adverse time). 

The Lord, who was resolute and an embodiment of firmness, courage, patience 
and resilience, was so immensely moved and became so intensely emotional that he 
lost restraint over himself (and began to weep). (5) 


Tears ran out of the lotus-like eyes of Lord Ram. Watching this, the community of 
gods felt very sad and remorseful (regretting that the Lord had to suffer so much for 
their sake). (6) 


APT Wt at at Wt GOT Set A al GH AU GU 
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munigana gura dhura dhira janaka sé. gydana anala mana kasém kanaka sé. 
rp 
jé biranci niralepa upa'é. paduma patra jimi jaga jala ja’é. 8. 


The emotional condition of Lord Ram and how he was affected by Bharat’s love for 
him, especially in the context of the impending separation from him, had a profound 
impact on those who were watching the Lord—such as the sages who had assembled 
there, the guru (sage Vasistha) as well as king Janak, all of whom were enlightened 
and well steeped in knowledge of the scriptures as well as the principles of 
renunciation, detachment and dispassion so much so that their wisdom and level of 
knowledge can be compared to the gold standard. (7) 


They were by birth and their very nature wise and enlightened, practicing 
renunciation, detachment and dispassion to remain pure and unaffected by the world 
surrounding them, just like the petals of a lotus flower remain unaffected by the water 
of the pond where it grows’. (8) 
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[Note—'The metaphor of the lotus flower is used to imply purity and the virtue of 
being able to remain unaffected by one’s surroundings. This is because the dirty water 
of the pond has no effect on the petals of the lotus as the water does not stick to them. 

Sages, Vasistha and king Janak were highly enlightened and self-restraint 
people; they practiced the virtues of renunciation, detachment and dispassion 
themselves. But even they could not control themselves and became highly emotional 
when they saw how Lord Ram and Bharat were grieving at the prospect of separation 
from one another. | 


Glo, as facile Tat weet Wife STITT STATT | 
UT A ot Gert Aled fart forene il 3219 
doha. 


té'u biloki raghubara bharata priti anupa apara. 
bha'é magana mana tana bacana sahita biraga bicara. 317. 


Even such wise and enlightened persons (mentioned previously in the verses that 
precede this Doha, and who were like a gold standard vis-a-vis the virtues of 
renunciation, detachment and dispassion) became struck by grief and sadness which 
was evident in their expressions, in the way their minds, hearts and bodies reacted, 
and in the words they spoke when they observed the intensity, the immensity, the 
purity and the depth of unparallel love and affection that existed between Lord Ram 
and Bharat. 

[To wit, even such enlightened persons forgot for a moment that they ought to 
remain neutral and unaffected by what they see in the external world, for they too 
became emotionally overwhelmed as they failed to control themselves.] (Doha no. 
317) 


do, Wet wee We afea ata at i urepa Wife Hed ofS GN ei 
aera Tat utd fey art aor fa SIS APT 2 
A HTS WY sas Gant | aas ag BAR Tart 3 


caupal. 


jaham janaka gura gati mati bhori. prakrta priti kahata badi khori. 1. 
baranata raghubara bharata biyogu. suni kathora kabi janihi logu. 2. 
SO sakOca rasu akatha subani. sama'u sanéhu sumiri sakucani. 3. 


The affection and love that existed between the two brothers (Lord Ram and Bharat) 
was of such a refined, divine and sublime nature that it had mesmerized and left 
spellbound the mind and the heart of such wise, enlightened and illustrious persons as 
king Janak and sage Vasistha, for even they could not entirely fathom its depth and 
spiritual dimension. 

This being the case, to give a worldly connotation or a worldly dimension to 
the sort of love and affection that existed between the two brothers would be an 
extremely erroneous thing to do, for it was of a transcendental nature that goes 
beyond the mundane and grossness of the physical world. (1) 


3039 


Verily, if a poet or bard, no matter how learned, competent, resolute, dispassionate 
and professional he may be (for a scribe ought to be neutral while describing any 
episode), attempts to describe the intensity of grief of separation that affected both 
Lord Ram and Bharat during those poignant moments (when Bharat sought 
permission from the Lord to depart, and the two brothers embraced each other tightly 
and sobbed uncontrollably as if this development was virtually tearing apart a soul 
into two halves)— then the world would frown upon such a poet and call him stone- 
hearted (or one who is without any emotions and feelings), for otherwise he should 
have been so moved emotionally himself that he could not have gathered his wits 
sufficiently together to find words to narrate an episode that is so intensely sad and 
heartrending that it virtually pounds the heart of the listener so hard as to break all his 
sense of resilience, patience, dispassion and neutrality’. (2) 


[Note—'To wit, the world would accuse a poet, who attempts to describe those 
poignant moments of separation of Bharat and Lord Ram, as being stern-hearted, or as 
being heartless completely, for otherwise he would have wept and sobbed so much 
himself that he would have had no time or an inclination to think of anything at all, far 
less of finding words to narrate it as if he was not at all affected by the developments. 

In essence, Tulsidas says that he is incapable of saying anything further in the 
matter because he is overcome by grief himself. He does not want to be accused of 
being heartless, and of being a mere professional scribe who remains unaffected by 
the developments around him, for the fact is that he (Tulsidas) is a very emotional 
person who is completely devoted to Lord Ram, one who loves the Lord more than 
anything or anyone in this world. 

He is deeply touched by the sight of Bharat and Lord Ram embracing each 
other at the time of their separation so much so that it is better for him if the world 
calls him an incompetent poet because he did not, or could not, describe those 
moments, than to give a narration that would not do justice to those moments, a 
narration that would fail to bring out the depth and the purity and the sweetness and 
the sublimity of the nectarine love and affection that existed between Lord Ram and 
Bharat, for it was not of a worldly plane, but of a transcendental and subtle nature 
marked by divinity, sublimity, purity and holiness. 

It was reminiscent of the bond of love that exists naturally between the 
Supreme Soul (represented by Lord Ram) and the individual creature’s soul 
(represented by Bharat). 

Hence, Tulsidas says that he prefers to cut it short so as to be able to exercise 
control over his mind, regain his poise, and move on with the narration of the main 
story. 

In this context, refer to Geetawali Ramayan, Ayodhya Kand, verse no. 78, 
stanza no. 4.] 


fe arg TE AAA oft Regge ete feat ere Nt 
Ga Uae wd Sa OS | Prt Fret at OT Gert TS 1G 
GP Get FE Ge AAT | oT ae ASA ST IN & 


bhénti bharatu raghubara samujha'é. puni ripudavanu harasi hiyan‘1a'é. 4. 
sévaka saciva bharata rukha pa’. nija nija kaja lagé saba ja’. 5. 
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suni daruna dukhu duhim’ samaja. lagé calana ké sajana saja. 6. 


Lord Ram met Bharat most affectionately, comforting and reassuring him in different 
ways. 
Then the Lord lovingly clasped Shatrughan (ripudavanu) to his bosom. (4) 


Meanwhile, seeing the intention of Bharat (that he wants everyone to get ready for 
departure), the attendants and the ministers engaged themselves in making 
preparations accordingly. (5) 


As soon as the word spread that the time of departure has finally arrived, a wave of 
sadness and gloom overwhelmed the grief-stricken people of the two camps (of 
Ayodhya and Janakpur) even as they wearily packed up and made themselves ready 
for the long-haul journey back home’. (6) 


[Note—'This is in sharp contrast to the joyous mood and the enthusiasm that 
prevailed at the time when the people of Ayodhya were getting ready to depart for 
Chitrakoot—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line no. | that 
precedes Doha no. 185—to Chaupai line no. | that precedes Doha no. 188. 

The mood now was gloomy, sad and despondent. It seemed as if an army was 
going back after suffering defeat in the battle-field. We shall read shortly herein 
below how the people sullenly trudged their way home with a heavy heart and a 
lowered head, sighing and feeling remorseful as if they have lost everything, and the 
only thread that helped them cling to life was the hope of seeing their beloved Lord 
once again at the end of the fourteen year period. ] 


WY Ue Ugn aie as Ws | Set Ate at Wa Ta UI 
AP are area Pent | aa VARTA SET TENT Uc 


prabhu pada paduma bandi do'u bha’. calé sisa dhari rama raja’. 7. 
muni tapasa banadéva nihori. saba sanamani bahori bahor'. 8. 


The two brothers (Bharat and Shatrughan) paid their obeisance at the lotus-like feet of 
Lord Ram, and then they departed after having received Lord Ram’s permission 
which they accepted by bowing their heads as if literally keeping the Lord’s 
instructions on their heads. (7) 


The two brothers paid their respects to the sages and ascetics present on the occasion, 
as well as to the patron deities of the forest. They repeatedly offered their respects to 
them all. (8) 


ao. rents ate warg aft far aft faa ue aft 
Tet AAA Stee APT Genet TACT AT B Ve Ul 
doha. 
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lakhanahi bhénti pranamu kari sira dhari siya pada dhuri. 
calé sapréma asisa suni sakala sumangala muri. 318. 


Then the two brothers met Laxman very affectionately, and bowed their heads before 
Sita and picked up the dust of her feet and placed it on their heads. 

Hearing that Sita has blessed them affectionately, a blessing that was like the 
root of all auspiciousness for them, the two brothers finally departed from there (for 
their journey back home to Ayodhya)'. (Doha no. 318) 


[Note—'When Bharat and Shatrughan were blessed by Sita, they felt exceedingly 
happy as it was a signal that she harboured no hard feelings against them. 

In this context refer also to the moment when Bharat had met Sita after 
arriving at Chitrakoot where it is clearly said that when the two brothers observed that 
Sita had received them with warmth and affection, they felt very happy, and all their 
secret doubts, worries and fears were dispelled—apropos: Ram Charit Manas, 
Ayodhya Kand, Chaupai line nos. 3-6 that precede Doha no. 242.] 


dio, Gat Wa que far ats lathe aga fare fora ase i 8 
eq Ca ae AS CO Was | Aled Gast HTS STASI 2 
Ut Uy enter es aretha vans afte aft ery STAT U3 

caupa’. 

sanuja rama nrpahi sira na'l. kinhi bahuta bidhi binaya bara’. 1. 


déva daya basa bara dukhu paya'u. sahita samaja kananahim aya'u. 2. 
pura pagu dhari‘a dé'i asisa. kinha dhira dhari gavanu mahisa. 3. 


Lord Ram, along with his younger brother (Laxman), bowed his head before king 
Janak, honouring and praying to him in a variety of ways. (1) 


The Lord told Janak: ‘Oh your Majesty and honourable Lord (déva)! You have had to 
suffer a lot of hardships out of your compassionate nature, for you had taken the 
trouble of coming to this faraway forest due to your kind and gracious nature (and 
your natural affection for us). (2) 


Now please be kind to bless us and return to your city (of Janakpur).’ 
Hearing Lord Ram’s polite submission, the king patiently blessed him and 
departed from there. (3) 


aft afeea are rary | farar enw aft ee a ATA IY I 
are Sate We ats ars i fet ae wT STAT UTS UG I 


muni mahidéva sadhu sanamané. bida ki'é hari hara sama jané. 4. 
Sasu Samipa ga'é do'u bha’. phiré bandi paga asisa pa’. 5. 


3042 


Then the Lord offered his respects to the sages, Brahmins and other saintly souls who 
had come to Chitrakoot to meet him (as part of Bharat’s and Janak’s entourage), 
treating them as being equivalent to Lords Hari and Har (Lord Vishnu and Lord Shiva 
respectively), and bid them farewell. (4) 


Then the two brothers (Lord Ram and Laxman) went near their mother-in-law (i.e. 
queen Sunayana, wife of king Janak), and after paying their respects to her, they 
returned. (5) 


wallace AHS Malet LUSH URS Abarat Pare tt & 1 
war Sry cat fara waa | ferar few Aa ATS WAT 9 
AIR Gee AY Wet AST | ae TTT Harsha HHT Uf 


kausika bamadéva jabali. purajana parijana saciva sucall. 6. 
jatha jogu kari binaya pranama. bida ki'é saba sanuja rama. 7. 
nari purusa laghu madhya bareéré. saba sanamani krpanidhi phéré. 8. 


Sages Kaushik (Vishwamitra), Vamdeo and Jabali’, as well as all the other citizens, 
family members, the ministers, and all other good people who had come to Chitrakoot 
to meet the Lord (as part of the entourage that accompanied Bharat and king Janak) -- 


- [6] 


--- Lord Ram and his younger brother (Laxman) met every one of them very 
respectfully, and took leave of them individually [7]. (6-7) 


In fact, the two brothers met every single person, all the males and the females of all 
statures and positions in the society, whether they were low down in the social 
hierarchy or occupied a middle rung or were high up in the order, whether they were 
young or old. 

Then, Lord Ram, who was a fountainhead of compassion, mercy and kindness 
(Krpanidhi), showed due respect to everyone he met’, as he requested them to return 
home. (8) 


[Note—'Here we come across two other sages for the first time—viz. Vamdeo and 
Jabali. They had joined king Janak along with sage Vishwamitra while the king was 
on his way to Chitrakoot. 


“It is a remarkable thing to note that Lord Ram and Laxman met each person 
individually, irrespective of who they were and what position they occupied in the 
order of things in social hierarchy. This particular nature of Lord Ram was what 
endeared him to the citizens and the world at large. 

We have already read that when the party accompanying Bharat had arrived at 
Chitrakoot, Lord Ram met everyone individually to honour each one of them— 
apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 1-4 that precede Doha 
no. 244. 

Once again, we shall read later on that when Lord Ram returned to Ayodhya at 
the end of the fourteen year period, he will once again meet each single person who 
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came to receive him—apropos: Ram Charit Manas, Uttar Kand, Chaupai line nos. 3-8 
that precede Doha no. 6.] 


ao. WA ATA Ue ate WY ala Ure Pater Ae 
fact are ats ureter Aaa Ara Ba ATES 11 388 I 
doha. 


bharata matu pada bandi prabhu suci sanéhani mili bhénti. 
bida kinha saji palaki sakuca soca saba meti. 319. 


Lord Ram met Bharat’s mother (Kaikeyi) with purity of affection for her, and while 
paying his respects at her feet he talked with her most politely and dispelled all 
misgivings in her heart. After that, the Lord took special care to seat her on a 
decorated palanquin and bid her good bye after reassuring her that there is no cause 
for any misunderstanding, doubts and feeling remorseful’. (Doha no. 319) 


[Note—'This—Lord Ram meeting Kaikeyi affectionately—is a very interesting 
episode; it proves that the Lord treated Kaikeyi with full dignity and honours inspite 
of her being loathed by the rest of the world. In fact, the Lord owed thanks to her for 
being ready to accept a bundle of ignominy on her head just to ensure that the Lord 
could fulfill his divine mandate of eliminating the demons by going to the forest. 

Verily indeed, had Lord Ram not been forced to go to the forest by Kaikeyi, 
we would not have had the privilege of reading a magnificent story that came to be 
known as the “Ramayana”. The glory of Lord Ram and the excellence of his character 
were given a polish and a sheen, and made to shine with a radiance that they certainly 
deserve, because he had left Ayodhya and successfully accomplished the most 
difficult task of eliminating the scourge of the demons. In between, countless souls 
had found their spiritual fulfillment, and countless sages, hermits, ascetics and 
devotees had been blessed, and the earth with its so many components and facets, 
such as the birds and animals, the trees, the rivers, the mountains, the valleys, et al, 
had had the privilege of seeing the Supreme Being and enjoy his holy presence amidst 
them, even touching the Lord’s feet if they could, as he wended barefoot through the 
paths leading to remote lands, as far away as Lanka across the ocean. 

In the story of the Ram Charit Manas we come across occasions when Lord 
Ram had first met Kaikeyi before meeting even his own mother Kaushalya. Refer: (a) 
Ayodhya Kand, (i) Doha no. 244 along with Chaupai line nos. 7-8 that precede it (at 
the time of arrival of Bharat at Chitrakoot); and (b) Baal Kand, (ii) Chaupai line nos. 
1-2 that precede Doha no. 10 (at the time of the Lord’s return to Ayodhya). 

This particular episode of Lord Ram meeting Kaikeyi and reassuring her 
affectionately not to worry or feel guilty in any way, at the time of departure of Bharat 
back to Ayodhya, has also been described in Veda Vyas’ “Adhyatma Ramayan”, 
Ayodhya Kand, Canto 9, verse nos. 55-69. In this narration, Lord Ram has clearly 
told Kaikeyi not to feel remorseful for being the cause of sending the Lord to the 
forest, because it was all done on the Lord’s own instructions, and it was in 
accordance with his own wishe—verse nos. 63-64. | 


dio, Uhr ard foate fater ater | fet wai wa TATA Ne 
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cat wag Yet wa are | Uift Hed fe feat A Eo 2 
am faa ata safe arg tet dra gg via wars 1 3 


caupa’. 


parijana matu pitahi mili sita. phirl pranapriya prema punita. 1. 
kari pranamu bhéntirh saba sasi. priti kahata kabi hiyam’na hulasi. 2. 
suni sikha abhimata asisa pa'l. rahi siya duhu priti sama’. 3. 


Meanwhile, Sita also met her parents and close relatives (who had accompanied king 
Janak) to take leave of them, and then she returned to where her beloved husband 
(Lord Ram) was. (1) 


Then she met her mothers-in-law (Kaushalya and others) who embraced her. Their 
mutual love and affection was so great that the poet (i.e. Tulsidas himself) finds that 
his heart does not support him if he wants to describe it (i.e. he finds himself unable to 
do so). (2) 


Sita stood transfixed for a while as she heard the wise advice that her mothers-in-law 
gave her', as well as by the immensity of love they showed towards her. 

[To wit, for some moments, Sita could not move. She listened attentively to 
the advice her mothers-in-law gave her, and also their love for her made her immobile 
because she would miss them for a long time now onwards. |] (3) 


[Note—'It is easy to imagine what many things Sita’ mothers-in-law may have 
advised her. For instance, they must have told her to have courage and never lose 
hope, never to falter and fall prey to adversities, never shy away from serving Lord 
Ram to the best of her ability, and to treat Laxman as her son. They must have also 
told her some general things about how to cope with life in a forest, what to do in 
cases of emergency, and so on and so forth. Surely this must have taken some time, 
and so Sita stood listening to them in rapt attention. During this discourse, the 
mothers-in-law must have embraced Sita repeatedly, moved their loving hands over 
her head and caressed her like a mother would do to her daughter when she is going 
away from the former. 

In this context, refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line 
nos. 3-8 that precede Doha no. 69. 

Amongst the many things the mothers-in-law may have said to Sita was also 
the advice about the way a loyal wife should live. This sort of advice that they gave 
Sita finds a reflection in what Anusuiya, wife of sage Atri, would tell her in Ram 
Charit Manas, Aranya Kand, Doha no. 5 along with Chaupai line nos. 1-19 that 
precede it. ] 


Trad UE Ulett ATS lH Walley AT AT ASTS Ul ¥ 
ar an fefer ater gg ig 1A Ge SEPT UATE NG I 
BUST STS TST ASA AAT SAT AT ot Shs TAT UG 


raghupati patu palakim maga'im. kari prabodhu saba matu carha'im. 4. 
bara bara hili mili duhu bha'irh. sama sanéham janani pahumca'im. 5. 
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Saji baji gaja bahana nana. bharata bhupa dala kinha payana. 6. 


Lord Ram (“raghupati”; the Lord of the illustrious family descending from the 
ancient king named Raghu) called for beautiful palanquins that had curtains drawn 
across their windows (patu palakim), and then comforting all his mothers with 
soothing words, the Lord made them mount the palanquins. (4) 


The two brothers (Lord Ram and Laxman) met each of the mothers personally, 
showing them equal affection repeatedly, before escorting them to their respective 
palanquins’. (5) 


Finally, after having gone through exchanging mutual courtesies and affectionate 
gestures, and with all arrangements in place, the entourages of Bharat and the king 
(Janak) made their departure from there (Chitrakoot) along with the entire 
paraphernalia and equipments that were present in their respective camps, such as 
well harnessed horses, decorated elephants, various means of transport such as 
vehicles of different kinds, and so on and so forth’. (6) 


[Note—'The point to note here is that Lord Ram and Laxman met Kaushalya, Sumitra 
as well as Kaikeyi individually, and showed repeated personal respects to them by 
various courtesies such as touching their feet, bowing before them, comforting them 
by soothing words, and seeking their blessings. Their meeting Kaikeyi alongside the 
other two mothers, viz. Kaushalya who was Lord Ram’s mother, and Sumitra who 
was Laxman’s mother, and publicly showing respect to her sent a strong signal to 
everyone that Kaikeyi is to be shown due respect and treated on equal terms as the 
other two mothers, Kaushalya and Sumitra, without any discrimination, and that she 
must not be singled out for scorn and rude treatment because the people held her 
guilty of the mischief she had created, and the subsequent calamity that had befallen 
upon Ayodhya that had caused an unprecedented crisis that threw the whole kingdom 
into turmoil. 


“We have read earlier that when Bharat finally decided to honour Lord Ram’s wish 
and return home with the Lord’s wooden sandals as a token of the Lord’s returning 
himself, he (Bharat) instructed his attendants to go forthwith and quickly make 
arrangements to wind up the camp, and prepare for departure as soon as possible. 
When these attendants went and informed the citizens to pack up and get ready for the 
road, a mighty wail had gone up, as everyone became extremely distressed at having 
to return home so suddenly without their beloved Lord Ram accompanying them. 
{Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 5-6 that precede Doha 
no. 318.} 

But since there was no way out, the people reluctantly started packing up. 
Remember: It was not a small tourist or hiker’s camp, but a sprawling mini-town of 
tents and temporary structures to accommodate a large number of people of two great 
kingdoms, Ayodhya and Janakpur, besides numerous horses, elephants, vehicles, 
servants and army-men, and all sorts of paraphernalia and equipments pertaining to 
different aspects of logistics, security etc. that obviously had accompanied them. 

So, it must have taken some time for the entire camp to be packed up and got 
ready for the long journey back home to Ayodhya. When everything was lined up and 
the final signal was given for departure, Lord Ram personally bid everyone a tearful 
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and soulful good-bye—this is clearly mentioned in Ram Charit Manas, Ayodhya 
Kand, Doha no. 319 along with Chaupai line nos. 1-8 that precede it. ] 


Sea UG fears HE SAT ae TS at ANT STAAT U9 
aae ofa a og fet at vast ae avers AT TEN 


hrdayam ramu siya lakhana sameta. calé jahim saba loga aceta. 7. 
basaha baji gaja pasu hiyam harem. calé jahirhn parabasa mana marém. 8. 


With Lord Ram, along with Sita and Laxman, enshrined in their hearts, the people 
moved along the road in a state of stunned daze as if they were moving ahead in a 
mechanical manner without being aware of their surroundings. 

[To wit, the people were so sad and grief-stricken that their legs moved to- 
and-from like a piston of a steam engine, mechanically making them move ahead, 
without them being even aware of where their next foot landed on the ground, or the 
direction they were heading to, or the various sights that fell on either side of the path 
back home. The reason is that their minds were entirely focused on the memory of 
Lord Ram, Sita and Laxman, and they were lost in their deep thoughts remembering 
the Lord, and the countless sweet memories associated with him that these helpless 
citizens had cherished all their lives, and which they invoked now to use it as a balm 
to somehow and to some extent sooth them.]' (7) 


What to speak of human beings, even the helpless animals were extremely distraught 
and gloomy. The oxen, the horses, the elephants and all other animals (such as mules 
employed to carry luggage and provisions)—all were feeling lost in their hearts, but 
they had no other alternative except to move ahead because they were dependent upon 
others and were slave to their wishes. 

[When even human beings (i.e. the citizens), who are said to be strong and 
powerful enough to able to decide what to and what not to do, who have control over 
their actions and could stand up to change the course of history if they have the will 
and the courage to do so, could not defy the fiat of fate, the provisions of providence 
and the dictates of destiny as they had to meekly surrender to their fate of returning 
home without Lord Ram, them being unable to do anything about it, then how can 
these humble, poor and helpless animals, who were at the mercy of their lords and 
masters, do anything to the contrary? To wit, the poor creatures trudged along the path 
gloomily and sorrowfully, bearing their burdens on their backs under compulsion, 
while their hearts and minds were lost in the memory of their beloved Lord Ram, just 
like the case of the citizens who were themselves slaves to their respective destinies. | 


(8) 


[Note—'There is a sharp contrast between the mood of the citizens at this time, of 
departure from Chitrakoot to go back home to Ayodhya, with the time when they 
were getting ready in Ayodhya to go on the outbound journey to Chitrakoot. At time, 
there was cheer and enthusiasm, everyone was excited and energized. The very news 
that Bharat would go to Chitrakoot to persuade Lord Ram to return home had sent a 
wave of jubilation in the city. {Refer: Ram Charit Manas, Ayodhya Kand, (1) Doha 
no. 184—to Chaupai line no. 1 that precedes Doha no. 188.} 
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There was hope and light at the end of the tunnel of despair—that they would 
bring Lord Ram back with them. Since the majority of the people had not visited the 
far-flung areas of the realm and had seen the beauty of Nature with its meadows, hills, 
rivers and forests, along with a wide variety of flora and fauna, the many holy places 
and pilgrimage sites, as well as the hermitages of many sages and saints, the journey 
to the forest to meet Lord Ram infused a spirit of adventure and exploration amongst 
the people as they would now get a chance to break free from the routine of a 
humdrum life in a city to go and see and enjoy the bountiful beauty of Nature in 
countryside. {Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 2 that 
precedes Doha no. 224; (ii) Chaupai line no. 2 that precedes Doha no. 235—to Doha 
no. 236.} 

But the scenario in the present time was just the opposite—for as soon as the 
citizens were informed that they would have to pack up and return home, a general 
cry of dismay and grief rung amongst the rank and file of the two camps—apropos: 
Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 that precedes Doha no. 318. 

The people lost all enthusiasm and hope, and they trudged along the road 
mechanically like a lifeless machine geared to move ahead, with heavy legs, low 
spirits, bowed heads, taciturn mood, and minds lost in gloomy thoughts. The 
procession reminded one of a mighty army that never knew defeat, returning back 
from the battle-field after a severe setback. ] 


ao. eats ua ate wey iat CHa AAA | 
fart ae faa ated sire at reba tl 320 II 
doha. 


gura guratiya pada bandi prabhu sita lakhana sameta. 
phire harasa bisamaya sahita a'é parana nikéta. 320. 


Finally, Lord Ram, along with Sita and Laxman, bowed before the holy feet of the 
guru and his wife (i.e. sage Vasistha and his wife Arundhati) to pay respect to the 
couple, and then the three returned back to the thatched hut in their hermitage even as 
they were overcome with a mixed feeling of sadness and joy’. (Doha no. 320) 


[Note—'Indeed it is remarkable: “a mixed feeling of sadness and joy”—harasa 
bisamaya sahita. 

Lord Ram, Sita and Laxman were sad because they were very overwhelmed 
by the immensity of love and affection that the people had for them, not only Bharat 
but each single person of Ayodhya and Janakpur had equal love and affection for 
them, and that they had to force them to return home. 

The source of joy for Lord Ram, Sita and Laxman was that they would now be 
able to obey their father’s commands as well as fulfill the mandate of eliminating the 
demons, that Bharat too was pleased and had agreed to obey the Lord’s commands 
out of his own free will, that no tragedy had occurred while the two huge camps had 
stayed at Chitrakoot, that though the people were sad and gloomy, but all in all they 
too had agreed to let Lord Ram fulfill his moral duties and obligations before 
returning to them at the end of the designated fourteen years, as forcing the Lord to do 
otherwise would be against the principles of Dharma. 

In a way, much was gained at the least or minimal of cost.] 
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dio, fear are ara Pore aes eet ag fare farsa i 2 
ciel farta facet erat tax feay arenes SATA 2 


caupa’. 


bida kinha sanamani nisadi. calé'u hrdayam’ bara biraha bisadi. 1. 


Then Lord Ram bid a respectful farewell to Guha Nishad who departed from there 
with a heavy heart that was full of excess of sorrows. (1) 


The Lord then bid a warm good-bye to the many forest-dwelling people such as the 
Kols, Kirats, Bhils and others who were present there. They paid their respective 
respects to the Lord by bowing before him repeatedly, and then returned back (to their 
homes to join their communities)’. (2) 


[Note—'We will recall that these simple-hearted and humble forest-dwelling tribals 
had helped Bharat to locate and reach Lord Ram’s hermitage*1. After that, they had 
played a perfect host to Bharat and his companions by bringing eatables such as fruits, 
edible roots and stems for them, and they had also accompanied the people when they 
went out to see the sights of Chitrakoot, showed them around the place*2. They had 
all hung around to extend all support and help to the citizens in this alien land of 
forests and hills full of wild beasts and other types of dangers lurking in the dark 
labyrinths of the wilderness which was their home, and thus known to them like the 
back of their hands. 

It is to be remembered here that when Lord Ram had first come to Chitrakoot, 
these Kols, Kirats, Bhils and other forest-and-hill dwelling tribes had come to 
welcome the Lord and offered their services to him, saying that the Lord must feel 
free to treat them as his faithful servants and order them if he needs anything. They 
had also offered to escort the Lord around the place and show him the sights of 
Chitrakoot. Then they had kept constant vigil around the Lord’s hermitage and 
protected it against predators*3. 

{Refer: Ram Charit Manas, Ayodhya Kand, *1 = Chaupai line nos. 4-6 that 
precede Doha no. 224. 

*2 = Chaupai line no. 5 that precedes Doha no. 249—to Doha no. 251. 

*3 = Chaupai line no. 1 that precedes Doha no. 135—to Chaupai line no. 8 
that precedes Doha no. 136.}] 


Wy faa ore ae ae wre | fra after feat farted 3 1 
Wd GS GAS Gari | fra syst A Hed SAE Il ¥ 
ite udife ae A eet | site Wa Oe re TT NG 


prabhu siya lakhana baithi bata chahim. priya parijana biyoga bilakhahim. 3. 
bharata sanéha subha'u subani. priya anuja sana kahata bakhani. 4. 
priti pratiti bacana mana karani. srimukha rama préma basa barani. 5. 
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Lord Ram, Sita and Laxman sat down under the shade of the banyan tree in the center 
of their hermitage even as they were overcome with grief of separation and the 
memory of their dear ones, their family members, their kith and kin, and their dear 
subjects, all of whom loved the three very much. (3) 


The Lord could not satisfy himself and have enough of it while praising Bharat’s 
glories before Sita and Laxman as the Lord remembered Bharat’s love and affection 
for him, his good nature, his excellent virtues and immaculate character, as well as his 
courteousness, sweet temperament, polite way of speaking, and wisdom. (4) 


Verily indeed, the purity and immensity of love and affection that Bharat had, as well 
as the virtues of faith and loyalty towards Lord Ram that he displayed in his words, in 
his thoughts and in his actions—the Lord was so much moved by these glorious 
elements in Bharat’s character that out of his abounding love and affection for the 
latter, the Lord himself extolled these virtues of Bharat in glowing terms, but the more 
the Lord praised Bharat the more he wanted to say something else in praise of him 
(Srimukha rama préma basa barani)’. (5) 


[Note—'We have read earlier too that Lord Ram had lauded Bharat before Laxman 
when the latter had shown his anger at Bharat in the misplaced belief that he (Bharat) 
was coming to the forest with some ulterior motives. {Refer: Ram Charit Manas, 
Ayodhya Kand, (i) Chaupai line no. 2 that precedes Doha no. 227—to Doha no. 230 
(Laxman’s anger); and (ii) Chaupai line no. 8 that precedes Doha no. 231—to 
Chaupai line no. 8 that precedes Doha no. 232.}] 


Ate Sta aT WT Set AT | Parte AT STAT ACHAT Ut & 
faa facitics car tae cat ate qa aafe ata ae ae Bt It 9 I 
WY Way ale chs AMAT | let fet WA ST A aT ST Ne 


tehi avasara khaga mrga jala mina. citrakuta cara acara malina. 6. 
bibudha biloki dasa raghubara ki. barasi sumana kahi gati ghara ghara ki. 7. 
prabhu pranamu kari dinha bharoso. calé mudita mana dara na kharo so. 8. 


During those poignant and sorrowful moments, the animals and the birds that lived on 
land, as well as the creatures that lived in water, such as the fish, nay, every movable 
and immovable entity of Chitrakoot, no matter how lowly they were—they were all 
profoundly affected by seeing the sorrowful condition of Lord Ram. (6) 


Not only ordinary creatures of the mortal world, but even the gods, who are deemed 
to be immortal, were profoundly affected by the sorrowful condition of the Lord. 

They showered flowers upon the Lord (to show their appreciation of the Lord 
as well as to respect the Lord who had willingly offered to suffer so much agony 
himself and cause so much grief to others just in order to oblige the gods and fulfill 
their wishes—which was the elimination of the demons). 

The gods also became extremely remorseful and regretful as they talked about 
their own grief and pain (when they found Lord Ram suffering so much for their 
sake). (7) 
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When Lord Ram observed that the gods were feeling very remorseful and afraid (that 
they might have offended Lord Ram by their being so stubborn and playing mischief 
with Bharat in their attempt to stop Lord Ram from returning home, so that the Lord 
could go to the forest and eliminate their arch enemy, the demons led by their 
ferocious king Ravana), the Lord bowed before the gods (to show respect to the latter) 
and assured them that they need not have any fear (that their deeds might have 
annoyed Lord Ram). 
Being thus reassured by Lord Ram, the gods went their way cheerfully. (8) 


ao, AST Aa AA WY Usd UT HET 
WM TAT SAT ST Alsat aL TATU 32 
doha. 


sanuja siya sameta prabhu rajata parana kutira. 
bhagati gyanu bairagya janu sohata dharem sarira. 321. 


Lord Ram lived in the thatched hut with his younger brother Laxman and Sita, the 
Lord’s consort. 

They embodied the three virtues of Bhakti (devotion), Gyan (gnosis; 
enlightenment; wisdom and erudition) and Vairagya (dispassion, renunciation and 
detachment) living side by side. (Doha no. 321) 


[Note—Here, Sita represents ‘Bhakti’; Laxman ‘Vairagya’; and Lord Ram stands for 
‘Gyan’. But it should be expressly noted that this is not a water-tight classification. 
Bhakti can be said to be represented by both Sita and Laxman as both were devoted to 
Lord Ram*1. Similarly, both Sita and Laxman can represent ‘Vairagya’ as they had 
severed all ties from the material comforts of the world in order to serve Lord Ram. 

The two can also stand for ‘Gyan’, which refers to knowledge that enables a 
person to see the truth behind a facade of falsehoods and false charms. This will be 
evident in what Sita says to Lord Ram while imploring the Lord to take her with 
him*2, and what Laxman tells Guha Nishad at Sringberpur*3. 

{Refer: Ram Charit Manas, Ayodhya Kand, *1 = Chaupai line no. 2 that 
precedes Doha no. 142 (Sita and Laxman serving Lord Ram devotedly). 

*2 = Chaupai line no. 7 that precedes Doha no. 64—to Doha no. 67 (where 
Sita basically stresses on the duties of a loyal wife). 

*3 = Chaupai line no. 3 that precedes Doha no. 92—to Chaupai line no. 1 that 
precedes Doha no. 94 (Laxman’s advice to Guha Nishad has been universally 
acclaimed as ‘Laxman Geeta’, the words of wisdom as pronounced by Laxman).} 


That said, what about Lord Ram? Well, come to think of it: the Lord embodies all 
these three virtues of Gyan, Bhakti and Vairagya in his own self. 

The Lord is a personified form of ‘Gyan’—one who is wise, enlightened and 
all-knowing*1. The Lord exemplifies the virtues of ‘Bhakti’ as he loves Sita and 
Laxman very much, and did his best to keep them happy*2. The Lord is an 
embodiment of ‘Vairagya’ as he was not tempted by the privileges and powers that 
come with the crown*3. 
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{Refer: Ram Charit Manas, Ayodhya Kand, *1 = (i) Chaupai line no. 5 that 
precedes Doha no. 254; (ii) Doha no. 257 along with Chaupai line no. 8 that precedes 
it. 

*2 = Chaupai line no. | that precedes Doha no. 142. 

*3 = (1) Chaupai line nos. 5-6 that precede Doha no. 41; (ii) Doha no. 165; (iii) 
Chaupai line no. 3 that precedes Doha no. 219.}] 


dio, Afr afear ar ara yates 1a fare aa Ure fararep nn 2 it 
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caupa’. 


muni mahisura gura bharata bhu'ald. rama biraham’ sabu saju bihald. 1. 
prabhu guna grama ganata mana mahim. saba cupacapa calé maga jahim. 2. 


Everyone— including the sages’, the Brahmins, the guru (sage Vasistha), Bharat and 
the king (Janak)—was emotionally distraught and physically tormented due to excess 
of grief arising out of separation from Lord Ram. (1) 


All walked along the road to Ayodhya with a taciturn mood, gloomily and silently, all 
the while remembering Lord Ram, and recalling and enumerating the Lord’s countless 
glories and virtues in their saddened hearts. (2) 


[Note—'Who were the chief sages? Well, some of them have been mentioned by 
name, such as Vishwamitra, Vamdeo, Jabali*1, but besides them there were other 
sages too who were present in the combined procession of the people of Ayodhya and 
Janakpur. {Refer: *1 = Refer: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 6 
that precedes Doha no. 319.}] 


WT sak on ae aS aT ara fad AIG TTS It 3 
salt carat car are | eet Bat HS TUTTI ¥ 
Us Salt aa ANT ate Fears sracergqy SITU & UI 


jamuna utari para sabu bhaya'u. so basaru binu bhojana gaya'u. 3. 
utari dévasari dusara bas. ramasakham saba kinha supasi. 4. 
sal utari gomatim naha’é. cauthem divasa avadhapura a’e. 5. 


[The following verses outline the speed with which the procession moved on the way 
back to Ayodhya, to reach the city on the fourth day of departure from Chitrakoot. ] 


The procession crossed river Yamuna and landed on the other side. That day everyone 
fasted. [This was the first day after leaving Chitrakoot.] (3) 


On the second day, the procession crossed river Ganges. Lord Ram’s friend (i.e. Guha 
Nishad) made all necessary arrangements for the people so that they can have primary 
comfort and their needs met’. (4) 
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On the third day, the party crossed rivers Sai and Gomti where everyone took a bath. 
Finally, the procession arrived at Ayodhya on the fourth day (from the day the 
procession left Chitrakoot). (5) 


[Note—'We can recall that during the outbound journey of Bharat to Chitrakoot, 
Nishad had made similar arrangements wherever the party had to cross a river. This 
was possible for Nishad as he was the chief of the community of boatmen, and his 
orders were carried out by his kinsmen very expeditiously. ] 


WAH WS WT ATA SINT ST TST AST ATT SUT tg 
Ufa aise Wx cafe wey Aref set aT Be, ATT 9 
aT AT AT Te fees APT | TA ST TH THU Uf 


janaku rahé pura basara cari. raja kaja saba saja samibhari. 6. 
saumpi saciva gura bharatahi raju. térahuti calé saji sabu saju. 7. 
nagara nari nara gura sikha mani. basé sukhéna rama rajadhani. 8. 


King Janak stayed at Ayodhya for four days. During this time, he supervised and 
made necessary and proper arrangements for the administration of the kingdom’. (6) 


Then, after putting everything in order, Janak handed over the charge and the 
responsibility of governing the kingdom jointly in the hands of the chief minister 
(Sumantra), the guru (sage Vasistha) and Bharat. 

Having done that, Janak made all preparations and departed for his own 
kingdom of Janakpur (also known as Tirhut). (7) 


Meanwhile, the citizens of Ayodhya, both the males and the females, obeyed the 
instructions of sage Vasistha, and they lived contentedly in the capital city of Lord 
Ram (rama rajadhant) according to the sage’s advice’. (8) 


[Note—'Janak was a wise king. He understood his responsibilities well. With king 
Dasrath dead and Lord Ram in the forest, and everyone so sad and distraught that no 
one was in a proper state of mind to coolly think and look after the routine affairs of 
the kingdom judiciously, and the whole administrative structure was under immense 
pressure for lack of supervision and a decision-making authority, it was extremely 
important for Janak to oversee and put in place a proper administrative mechanism for 
smooth running of the affairs of the kingdom of Ayodhya before he returned home to 
his own kingdom at Janakpur. 

Further, Lord Ram had assured Bharat that he had nothing to worry because he 
had king Janak and sage Vasistha to support, guide and protect him, which was a clear 
hint to Janak that he must now act as a fatherly figure to look after Bharat and ensure 
that he is not drawn into any inconveniences regarding the administration of Ayodhya 
because of his lack of experience and also because he was not in a proper frame of 
mind to govern the kingdom. {Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai 
line no. 8 that precedes Doha no. 305; (ii) Chaupai line nos. 1-2 that precede Doha no. 
315. 
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This is the primary reason why Janak had joined Bharat on his journey back to 
Ayodhya, instead of going back to Janakpur directly from Chitrakoot, so that he could 
first help make proper arrangements there and appoint observers who would report to 
him regularly of any major developments. Then, after fulfilling his moral obligations, 
king Janak handed over the charge to sage Vasistha, the chief minister Sumantra, and 
Bharat, and then left for Janakpur. 


*Sage Vasistha was highly respected by the citizens. In the absence of Lord Ram, he 
was the senior-most authority in the kingdom, a guardian and an angel sage for the 
people. So they followed his advice not to lose hope that Lord Ram would certainly 
come back to them at the end of fourteen years. Time flies quickly, and very soon 
happy days would come back to Ayodhya. This assurance of the sage made the people 
live a reasonably happy life. ] 


ao, WH ate AT cit Aa Ht AA BUSTA | 
ahs ahs wert art ae farata staat at STAT 322 UI 
doha. 


rama darasa lagi loga saba karata néma upabasa. 
taji taji bhUsana bhoga sukha ji'ata avadhi kim asa. 322. 


The people observed austerities and kept religious vows such as fasting with the aim 
that as a reward of these exercises they would be able to meet Lord Ram once again. 

They abandoned all sorts of enjoyment of material comforts and pleasures, 
even to the extent of not wearing any kind of ornaments, and covering themselves 
with simple clothing. 

They lived an austere life somehow in the hope that the period of Lord Ram’s 
forest dwelling would end one day, and they would be able to meet the Lord once 
again then'. (Doha no. 322) 


[Note—'Refer also to Ram Charit Manas, Ayodhya Kand, Doha no. 86 along with 
Chaupai line no. 8 that precedes it. ] 


dio, Shae qa ard watet | Prot Prat aret ors Fare] sitet 8 
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caupa’. 


saciva susévaka bharata prabodhe. nija nija kaja pa'i sikha odhé. 1. 
puni sikha dinhi boli laghu bha'’l. saumpi sakala matu sévaka’l. 2. 


[After king Janak left Ayodhya for his own kingdom, Bharat got to work in right 
earnest as narrated herein below. | 


Bharat called his ministers (Saciva) and attendants who were loyal, diligent and 
intelligent (Susévaka), and gave them proper advice. 
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[To wit, Bharat summoned senior members of the royal court and assigned 
them duties according to their abilities and position in the administrative hierarchy of 
the kingdom, and made each of them responsible for the work allotted to them. ] 

Having received their commissions and general instructions from Bharat, the 
ministers and attendants immediately went away to carry out the work allotted to 
them. (1) 


Then Bharat called his younger brother (Shatrughan) and gave him necessary 
instructions, one of which was to entrust him with the responsibility of taking care of 
the mothers. (2) 


Wa aifet Uta cht ST AAT waa ae forza Freie Ut 3 
Se A SRS VST UT | BAY Sat A HLaT PTL ¥ Ut 
URS US UST Sree AAT HR Gare TATT I & Ul 


bhusura boli bharata kara joré. kari pranama baya binaya nihore. 3. 
umca nica karaju bhala pocu. ayasu déba na karaba samk6cu. 4. 
parijana purajana praja bola'é. samadhanu kari subasa basa’é. 5. 


After that, Bharat called the senior Brahmins of the kingdom, bowed before them, and 
joining the palms of his hands (as a gesture of politeness) he requested them as 
follows: --- (3) 


‘Please do not hesitate in giving proper advice in any matter you deem fit, because the 
administrative affairs of a kingdom may involve high and low work, some good and 
others not so good. 

[Hence, I prithee to keep a strict watch on the running of the affairs of the state 
machinery; please be vigilant and alert, and do not feel hesitant to advise me should 
some mistake be made by any member of the administrative hierarchy somewhere 
down the line.]’ (4) 


Thereafter, Bharat summoned family members and the subjects of the kingdom, 
listened to all of them (if they had anything to say on any matter), gave them 
necessary instructions, and set their minds to rest and satisfied each individual by 
solving their problems judiciously (like a wise and compassionate ruler should). (5) 


Ore TAT We Tent Hh Seat Het HT TNT & 

STAT BIS A Tel GAT Later AP at Goris GUAT 9 

WIAA Hed ALA TS Ve | AA ATS WT Bisle Als lic Il 
sanuja gé gura géham bahori. kari dandavata kahata kara jori. 6. 


ayasu ho'i ta rahaum sanéma. bole muni tana pulaki sapéma. 7. 
samujhaba kahaba karaba tumha jo'l. dharama saru jaga ho'ihi so’. 8. 
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Thereafter, Bharat, along with his younger brother, went to the hermitage (home) of 
his guru (sage Vasistha), prostrated before the latter, and spoke prayerfully with the 
palms of his hands joined together. (6) 


Bharat said: ‘Oh Lord, if thou be pleased and give me thy permission, may I live a life 
of penance and austerity (by observing religious vows and strictly conforming to the 
way of life of a hermit and a recluse).’ 

Hearing this prayerful submission of Bharat, the sage (Vasistha) was 
overwhelmed with affection for him so much so that his body became thrilled even as 
he replied to Bharat in an emotional voice. (7) 


‘Oh Bharat, whatever thou wouldst think, say and do shalt be deemed to be a 
benchmark in the realm of observance of the principles of Dharma; it shalt be the 


essence of what Dharma stands for in practical terms; it would be a pivot of 
Dharma.'’ (8) 


[Note—'Sage Vasistha had a very high opinion of Bharat as is evident in his response 
to Bharat’s submissions made earlier in Chitrakoot—apropos: Ram Charit Manas, 
Ayodhya Kand, (i) Chaupai line nos. 1-5 that precede Doha no. 257; (ii) Chaupai line 
no. 7 that precedes Doha no. 259. 

Even Lord Ram had endorsed this high opinion for Bharat that sage Vasistha 
had—and this is clearly mentioned in Ram Charit Manas, Ayodhya Kand, (i) Chaupai 
line nos. 1-2, 8 that precede Doha no. 259; (ii) Chaupai line no. 8 that precedes Doha 
no. 304; and (iii) Chaupai line no. 3 that precedes Doha no. 316. 

The term “Dharma” stands for a host of good virtues—such as auspiciousness, 
righteousness, probity, propriety, ethics, morality, goodness of thought, action and 
word. What sage Vasistha means here is that whatever Bharat chose to do and say will 
surely be in accordance with the principles of Dharma, as he cannot do anything that 
is otherwise. 

Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 2 that 
precede Doha no. 324 herein below. | 


qo. Ott fra ug strate ats ate otter fax arte 
Faas Wey Urgent sort Freurar tt 323 UN 
doha. 


suni sikha pa'i asisa badi ganaka boli dinu sadhi. 
singhasana prabhu paduka baitharé nirupadhi. 323. 


Receiving thus his guru’s instructions and tacit support as well as his great blessings 
to fulfill his wishes to lead an austere life of penance and renunciation in accordance 
with the tenets of Dharma, Bharat called for wise men (astrologers) to determine an 
auspicious time and day on which he respectfully installed Lord Ram’s sandals 
(which he had brought along from Chitrakoot) on the throne of the kingdom of 
Ayodhya, with a lot of ceremony and pageantry. (Doha no. 323) 
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[Note—By installing Lord Ram’s sandals on the throne of Ayodhya, Bharat virtually 
fulfilled his wish of anointing the Lord as the kingdom’s de facto sovereign in a 
symbolic way. 

Obviously, now he (Bharat) would be acting as a caretaker working on behalf 
of Lord Ram, till the time the Lord was away from Ayodhya. Even during normal 
times it was a common thing that when a king or an emperor went out on a long 
campaign, he would appoint someone competent to look after the affairs of the 
kingdom or the empire in his absence, and when the king or the emperor returned he 
resumed his duties as he used to do earlier. 

Refer to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes 
Doha no. 313—to Chaupai line no. 8 that precedes Doha no. 316.] 


dio, WHAT Wt ue fae As 1 WY Ue Us WTAE Us I 8 
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caupa’. 


rama matu gura pada siru na‘. prabhu pada pitha rajayasu pa’. 1. 
nandigavam kari parana kutira. kinha nivasu dharama dhura dhira. 2. 


Then, Bharat bowed his head before Lord Ram’s mother (i.e. Kaushalya) and his guru 
(sage Vasistha), and took royal permission from the throne where he had installed 
Lord Ram’s sandals’. (1) 


[So, what did Bharat do?] 


Bharat, who was an expert and a steadfast upholder of the tenets of Dharma’, got a 
thatched hut erected at a place known as ‘Nandigram’ on the outskirts of the city of 
Ayodhya, and went thither to live there a life of an ascetic’. (2) 


[Note—'This permission was obtained by Bharat in a symbolic way by first bowing 
before the sandals of Lord Ram and then expressing his wishes. Since silence is a way 
of giving one’s tacit approval for anything that is proposed, Bharat obtained a silent 
approval, or we can say approval by default, from Lord Ram’s sandals to do as he 
thought fit. 

We have read earlier that this principle of deemed acceptance or approval of 
anything by keeping silent on any matter proposed applied in the case of king Dasrath 
too when he is said to have ordered Lord Ram to go to the forest, for nowhere has 
Dasrath directly ordered the Lord to proceed to the forest in explicit terms himself, 
but his silence on the matter, and his not openly opposing or refusing to accept 
Kaikeyi’s demands, was deemed to be a tacit approval of the king of Kaikeyi’s 
demand for sending Lord Ram to the forest. 


*Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes 
Doha no. 304. 

The actual words used in the text are “dharama -- dhura -- dhira’”. The word 
“dhura” means an axis or a pivot; and “dhira” means to be steadfast and diligent in 
doing anything. This fits in well with what Vasistha has said about Bharat just a 
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while ago in Chaupai line no. 8 that precedes Doha no. 323 herein above—that 
whatever Bharat does, says and thinks would be the essence of Dharma. 


*This episode of Bharat going to Nandigram to live as a hermit during the time Lord 
Ram was in the forest has also been beautifully described by Tulsidas in his book 
“Geetawali Ramayan”, in its Ayodhya Kand, verse nos. 79-81. 

Similarly, it has been briefly narrated in Veda Vyas’ “Adhyatma Ramayan”, 
Ayodhya Kand, Canto 9, verse nos. 70-73.] 


wera fax aPae ant iafe Gr qa arent Gant 3 u 
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jatajiita sira munipata dhari. mahi khani kusa samthari samvari. 3. 
asana basana basana brata néma. karata kathina risi dharama saprema. 4. 
bhusana basana bhoga sukha bhiari. mana tana bacana taje tina turi. 5. 


He (Bharat) matted his hairs and tied them in a bun on the top of his head like done by 
a hermit or an ascetic, and he attired himself in clothes like the ones worn by them. 

He got the ground dug into a shallow hollow, and arranged twigs and leaves in 
it to make a bed for himself. (3) 


Bharat observed strict austerities and did penance like a true hermit or an ascetic. He 
used only such food, clothes and utensils as used by them; and he affectionately (i.e. 
willingly and cheerfully) observed vows and austerities too like them. (4) 


He completely renounced all sorts of comforts and pleasures by discarding ornaments 
and royal robes, and abstaining from enjoying any kind of physical things that give 
comfort and pleasure. 

Verily, Bharat broke all his engagements and attachments with such things of 
the material world like one would break a twig and throw it away. (5) 


STAT Way OT Ue Paes | TAT ey SPT eg CST UG I 
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avadha raju sura raju siha'l. dasaratha dhanu suni dhanadu laja'l. 6. 
téhim pura basata bharata binu raga. cancarika jimi campaka baga. 7. 
rama bilasu rama anuragi. tajata bamana jimi jana barabhagi. 8. 


The kingdom of Ayodhya was so glorious, prosperous and rich that it was praised 
even by the gods who lived in heaven (for they found Ayodhya as being more 
charming than their own abode in the heaven). 
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Even the patron god of wealth (known as Kuber, who is the treasurer of the 
gods) envied the wealth and prosperity of king Dasrath, and felt ashamed when he 
compared the latter’s treasury with his own. (6) 


In such a kingdom lived Bharat as a recluse, aloof from the physical things of comfort 
and pleasure as well as the pomp and pageantry that surrounded him just like the 
black bee (cancarika) that pays no attention to the fragrant flowers of the jasmine 
plant that are found in abundance in a garden filled with this species of flowers 


(campaka baga)’. (7) 


Verily indeed, in all sooth and without gainsay, devotees of Lord Ram feel so 
contented, blessed and blissful that they voluntarily discard all things of material 
charm, pleasure and comfort in this world as if one would vomit out something 
unpalatable or indigestible out of disgust for it (simply because the devotee finds no 
attraction in anything other than focusing his mind on Lord Ram as this grants him 
unbound peace, beatitude, bliss and happiness). (8) 


[Note—'This flower has an attractive, sweet fragrance and yellow petals, but it fails 
to attract the black bee which never goes to this plant to suck nectar from its flowers. 
Likewise, all the charms and attractions of Ayodhya failed to distract Bharat from the 
path of austerity and penance. | 


Go, WHUA US Wd TS A Ue Hedi | 
ade 6a MUtesta cop feraten fersyia it B2~ Ul 
doha. 


rama pema bhajana bharatu bare na ehim karatuti. 
cataka hansa sarahi'ata tenka bibeka bibhuti. 324. 


Bharat was adored and praised by Lord Ram himself'—so there is no wonder that 
Bharat would lead such a life as it helped him focus his mind and heart on the Lord, 
which in turn gave him immense internal peace and bliss, instead of getting distracted 
by the false charms of the outside world. 

It is like the case of the natural habit of the Chatak bird (the sparrow hawk) 
that has taken a vow not to drink any other form of water except the drops of rain that 
the rain-bearing cloud drops directly in its beak. 

Or it is like the case of the natural habit of the Swan that has a reputation of 
drinking pure milk and discarding all forms of adulterants added to it”. (Doha no. 324) 


[Note—'Refer: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line no. 8 that 
precedes Doha no. 231—to Chaupai line no. 8 that precedes Doha no. 232; (11) Doha 
no. 304 along with Chaupai line no. 8 that precedes it. 


*The idea here is that it is a natural habit of a devotee of Lord Ram not to find any 
attraction in the charms of the external world of sense objects, for he finds them 
useless and distracting. All his desires of having an eternal and an abounding source 
of joy, bliss, happiness, beatitude and contentedness are fully met while focusing his 
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mind and heart on Lord Ram and in remembrance of the Lord, so he has no 
inclination or any reason whatsoever to look for them elsewhere. 

This is a devotee’s vow like that of the Chatak bird that drinks no other water 
except the drops of rain water, and it is a natural habit of the devotee of Lord Ram 
like the Swan which would naturally drink pure milk and discard all its impurities. ] 


dio, te feng fer cata ges ay ae We ofa BE 2 UI 
Pret Feat TA WA OF UT | ST OA eT AT TAT 2 


caupa’. 


déha dinahaum dina dibari ho't. ghata'i téju balu mukha chabi so’. 1. 
nita nava rama préma panu pina. barhata dharama dalu manu na malina. 2. 


[The following verses describe the severity of Bharat’s penances and austerities. ] 


Bharat’s body became thinner by the day, and though he progressively lost physical 
strength of his body yet the radiance and charm of his face remained steadily the 
same. (1) 


His love and affection for Lord Ram continued to become more robust and firmer 
with the passage of each day, and the merits of his adherence to the principles of 
Dharma continued to accumulate day by day. His mind and heart remained ever 
virtuous, pure and holy, without any trace of any kind of taint ever affecting them and 
having the occasion to tarnish the sanctity of his inner-self. (2) 


fafa wey Prr)ed ate Wena | ferret acre St FeTHTS U3 
aa an aaa ran sora | at Uta fea faaet STRAT Ul ¥ I 


jimi jalu nighatata sarada prakasé. bilasata bétasa banaja bikasé. 3. 
sama dama sanjama niyama upasa. nakhata bharata hiya bimala akasa. 4. 


The conditions in which he (Bharat) lived and his own life can be likened respectively 
to the autumn season when the waters of lakes and rivers begin to decrease but when 
the sky begins to look clear and the lotus flower blooms'. (3) 


The virtues of self-restraint over the mind and the sense organs that Bharat practiced, 
the strict vows and austerities that he observed, the penances and expiations that he 
did for atonement and purification of his inner-self, the fasting and abstinence that he 
practiced—all of them stood in good stead for him and lend glory to him as they were 
like the glittering stars that are seen in the clear sky of the autumn season during the 
night. 

[To wit, all these virtues of Bharat were like ornaments for him, and they 
resembled glittering stars that dot the night sky, making the canopy look beautiful and 
decorated with gems, small and big.] (4) 
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[Note—'In this metaphor, the external environment in which Bharat lived, the hard 
penances and austerities that he did, are likened to the autumn season when, after the 
rainy season is over, the waters of lakes, rivers and ponds begin to recede and the 
environment becomes dry and crisp after the wet and damp days of the rainy season. 

But his personal life, the internal joy and peace he got, and the satisfaction he 
derived from observing strict vows and austerities, was full of happiness and 
exuberance like the lotus flower that blooms during the autumn season when the sun 
shines brilliantly and there is no fear from the gloom cast on the earth by the dark 
clouds of the rainy season. 

Likewise, Bharat’s clear conscience, and the purity of his mind and heart were 
like the clear firmament seen during the autumn season when the dark clouds of the 
rainy season have gone away and the dust in the atmosphere has settled after heavy 
rains, as a result of which the sky appears spotlessly clean and bright.] 


qa fararg stafer went at carte arta arattfer ferret it & 
wa an fay atact Sterat lated Gast Gre Pret ANGST I & UI 


dhruva bisvasu avadhi raka si. svami surati surabithi bikast. 5. 
rama pema bidhu acala adosa. sahita samaja soha nita cokha. 6. 


Bharat’s firmness of faith (¢n Lord Ram and his words that he would return home at 
the end of the fourteen year period) was like the ‘north star’ (which shines at one 
point in the sky throughout the year)', while the time frame (of fourteen years) itself 
was like the day of the full moon’, while the constant remembrance of Lord Ram was 
like the milky-way seen in the sky during the night as it stretches across the sky like a 
path from one end to the other’.* (5) 


In this metaphoric or symbolic night sky, the love and affection for Lord Ram that 
Bharat had in his heart shone like the brilliant full moon, alongside its cluster of stars 
(represented by virtues of Bharat)’, in the autumn night. (6) 


[Note—'The ‘north star’ is used for the purpose of navigation by people lost in the 
wilderness. Likewise, firm faith in Lord Ram’s promise that he would come home as 
soon as the fourteen years passed was like an anchor that helped Bharat to preserve 
his life and look for the day of the Lord’s return. It helped Bharat’s mind to stay calm 
and focused, for otherwise he would have been lost in the wilderness of countless 
doubts and fears of an uncertain future. 


The metaphor of the full moon night is used here as an imagery whereby just as the 
moon begins to increase in its brightness and its disc continues to expand step-by-step 
each night from the day of the dark moon till the day of the full moon, Bharat’s hopes 
and joy continued to rise with the passage of each day and month of the year as the 
day of the Lord’s arrival drew nearer and nearer. 


*The ‘milky-way’ seen in the night sky is like a heavenly path on which the gods 
travel. It is illuminated against the general darkness of the night sky like a great 
avenue of the heavens. Bharat lay down on the ground in the night and gazed at this 
path in the sky, lost in the thoughts of Lord Ram, and hoping that one day the Lord 
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would arrive home along this path of the sky. And as we shall see by-and-by, Bharat 
was proved correct in his imagery because Lord Ram did arrive by the path of the sky 
aboard the Pushpak airplane from Lanka—apropos: Ram Charit Manas, Uttar Kand, 
Doha no. 4-a. 


*Refer also to: Ram Charit Manas, Ayodhya Kand, Chaupai line no. 8 that precedes 
Doha no. 313—to Chaupai line no. 5 that precedes Doha no. 314. 


“Refer to Chaupai line no. 4 herein above.] 


Utd tert Aas etd | tte forte wt ferret fase ui 9 
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bharata rahani samujhani karatuti. bhagati birati guna bimala bibhuti. 7. 
baranata sakala sukabi sakucahim. seésa ganésa gira gamu nahim. 8. 


Bharat’s way of life, his thoughts and words, his actions and deeds, the profundity of 
his devotion for Lord Ram, his virtues of renunciation, dispassion and detachment 
from material world, his exemplary character and qualities, his glories and 
reputation—all were stellar and unmatched in nature. (7) 


They were so stupendously glorious and profound that even the best of poets and 
bards would shy from making any attempt to describe or enumerate them (because 
they find themselves incompetent to do so)’. 

Verily indeed, even Lord Sheshnath (the legendary serpent with a thousand 
hoods and tongues), Lord Ganesh (the god who is very erudite, and a deity who is 
offered worship at the start of any venture for its successful completion) as well as 
goddess Saraswati (the patron goddess of learning, speech and wisdom) would fail to 
enumerate the glories and virtues of Bharat. 

[To wit, when Seshnath, Ganesh and Saraswati find themselves incompetent to 
describe Bharat’s glories, qualities, character and virtues, then say how is it ever 
possible for any human being to do so?] (8) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 1-2 
that precede Doha no. 233; (i) Doha no. 304 along with Chaupai line no. 8 that 
precedes it; (111) Chaupai line no. 8 that precedes Doha no. 323; (iv) Chanda line nos. 
1-2 that precede Doha no. 326. 

Refer also to: Geetawali Ramayan, Ayodhya Kand, verse nos. 80-82. ] 
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Bharat offered worship to Lord Ram’s sandals daily, and the love and affection that 
he had for the Lord were so great that his heart failed to contain them (and they 
spilled over like a river breaking its embankment). 

Bharat performed all his royal duties diligently by seeking instructions from 
the Lord’s sandals on different matters’. (Doha no. 325) 


[Note—'In this context refer to Ram Charit Manas, Ayodhya Kand, Chaupai line no. 
1 that precedes Doha no. 324 along with its accompanying note that explains how 
Bharat did it. 

Remember that Bharat had excellent advisors to help him make decisions, 
such as sage Vasistha, the chief minister Sumantra and other wise courtiers, as well as 
elderly Brahmins and senior citizens. He had expressly requested elderly Brahmins 
and senior citizens to be alert and advise him if they find something going wrong— 
apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 3-4 that precede Doha 
no. 323. 

Besides this, Lord Ram had also advised him not to worry about anything 
because he had no experience of administration, for he had sage Vasistha and king 
Janak, along with wise ministers and the mother queen Kaushalya to guide him and 
protect his interests—apropos: Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 
1-8 that precede Doha no. 315. 

So therefore, Bharat would consult them regularly, and then sit down quietly 
before the sandals of Lord Ram, which he had put on the throne, to meditate and 
silently ask for the Lord’s permission to carry out his duties in accordance with the 
advice he got from senior people. 

In this way, Bharat was able to strike a fine balance between his life as an 
ascetic and the life of a care-taker prince, without letting one interfere with the other. ] 
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Bharat’s body was in a perpetual state of thrill as he remembered Lord Ram in his 
heart, repeated the Lord’s name by his tongue, and had tears constantly welling up in 
his eyes. 

[To wit, Bharat always remained submerged in the thoughts of Lord Ram and 
in its accompanying state of ecstasy so much so that his condition reminded one of an 
ascetic who has attained a state of Samadhi, a state of transcendental existence when 
the person rises above the plane of his gross existence in this mundane world and 
lives in a state of perpetual bliss and ecstasy attained in higher states of 
Consciousness. This eclectic state is called a “Turiya-teet’ state of existence in the 
field of Yoga (meditation) when the person concerned goes about his daily life work 
mechanically as if a man in stupor, for his mind is focused elsewhere. He would 
sometimes laugh and sometimes weep like a lunatic, but he is surely and definitely 
not a mad man! ] (1) 
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Verily indeed, Lord Ram and Laxman lived in the forest to do Tapa (enduring 
hardships, doing penances and observing austerities to gain spiritual merit and atone 
for sins), but Bharat endured the same sort of Tapa even while living at home 
(surrounded by comforts that are natural in a homely atmosphere)’. (2) 


[Note—'It ought to be noted here that the word “home” (bhavana) should not be 
taken too literally, for Bharat did not live like a prince in a palace, but like a reclusive 
hermit in a thatched hut outside the city of Ayodhya—apropos: Ram Charit Manas, 
Ayodhya Kand, (i) Chaupai line no. 7 that precedes Doha no. 323; and (ii) Chaupai 
line nos. 2-8 that precede Doha no. 324.] 


ats fefa anist Hed ae APT | at fare et ATS SAT 3 
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do'u disi samujhi kahata sabu logu. saba bidhi bharata sarahana jogu. 3. 
suni brata néma sadhu sakucahim. dékhi dasa muniraja lajahim. 4. 


When the people compared the situation of the two brothers and their lives, they were 
unanimous in their opinion that all in all Bharat deserved the highest of praise in 
everyway’. (3) 


When sages and saintly people heard of the severity of vows, penances and austerities 
that Bharat had been observing, they felt shy and embarrassed; and similarly the 
greatest of sages and ascetics who observed Bharat’s condition felt ashamed of 
themselves”. (4) 


[Note—'What has been said in this verse is an extension as well as an endorsement of 
the observations made in earlier verses that precede it—apropos: Ram Charit Manas, 
Ayodhya Kand, Chaupai line nos. 3-8 that precede Doha no. 324. 

Both the brothers, Lord Ram and Bharat, spent their time living as a hermit 
and observing the strictest of vows and austerities. But what made Bharat stand out 
taller was the fact that while Lord Ram had little choice but to live a stern life as lived 
by a hermit in the forest because he had to obey the commands of his father who had 
to order the Lord to go to the forest and live like a hermit to honour a promise he had 
made to his wife Kaikeyi some time in the past, Bharat had no such compulsion. In 
fact, Bharat was supposed to ascend the throne in the absence of Lord Ram and live 
like a king as part of the demand that Kaikeyi had made to Dasrath*1. 

But it indeed goes to Bharat’s credit—and it presented a stark contrast with 
what normally would have happened if there was some other prince in place of 
Bharat— that he voluntarily shunned it, and instead opted to live a life of renunciation 
and detachment by observing the strictest of vows and austerities inspite of his being a 
care-taker prince who was surrounded by wealth and material comforts of the 
prosperous city of Ayodhya*2, as he could have easily enjoyed the comforts and 
privileges that come naturally with the authority he wielded and the position he 
occupied without raising any eyebrows. 

The penances and austerities of Bharat were remarkable because he had 
voluntarily accepted them even though he had the mandate to rule the kingdom, a 
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mandate given to him not only by his father*3 but also by Lord Ram who had 
endorsed Bharat’s appointment to the throne on two occasions*4. 

Further, Lord Ram had the consolation of having his wife, Sita, by his side, 
but Bharat had broken all relationships with everyone, which meant he did not visit 
even his wife Mandavi*5. 

So therefore, when the world compared the situation of the two brothers, Lord 
Ram and Bharat, it was unanimous in its declaration that Bharat won the trophy of 
glory and merit without doubt. 

{Refer: Ram Charit Manas, Ayodhya Kand, *1 = Chaupai line no. 2 that 
precedes Doha no. 28—to Chaupai line no. 3 that precedes Doha no. 29. 

*2 = Chaupai line nos. 6-7 that precede Doha no. 324. 

*3 = Chaupai line nos. 7-8 that precede Doha no. 31. 

*4 = (1) Chaupai line nos. 1-2 that precede Doha no. 41 (at Ayodhya); (ii) 
Chaupai line nos. 5-6 that precede Doha no. 306; and (iii) Chaupai line nos. 6-8 that 
precede Doha no. 315 (at Chitrakoot). 

*5 = Chaupai line no. 4-5 that precede Doha no. 324. (We read in Baal Kand, 
Chanda line nos. 6-8 that precede Doha no. 325 that Mandavi was married to 
Bharat.)} 


“These people, the sages, saints, ascetics and other souls who were supposed to have 
chosen to lead a humble and pious life dedicated to renunciation, detachment, 
observing austerities, penances and adhering to strict religious vows, became ashamed 
of themselves and embarrassed when they heard and saw Bharat’s way of life and his 
observance of these virtues because Bharat not only surpassed them all in the 
strictness and severity of his religious practices but he had done it even though he was 
a ‘prince’ eligible to enjoy all the comforts and privileges of a princely life, unlike the 
sages, saints and ascetics who were supposed to live a life of total renunciation and 
strict austerities, but fall short of what is expected of them. Some of them establish 
hermitages and have disciples to look after their physical needs and comforts, whereas 
Bharat had voluntarily discarded such privileges although he was not only entitled to 
them but had them at his beck and call should he wanted to have them. 

We have read just a while ago how stern a life Bharat lived—sleeping in a 
hollow dug in the ground and covered by rough mat of twigs and leaves, eating just 
enough to survive so much so that he had become thin and weak in the body. {Refer: 
Ram Charit Manas, Ayodhya Kand, Chaupai line nos. 3-5 that precede Doha no. 
324.} 

Frankly speaking, how many so-called renunciate sages, ascetics and saints 
who had proclaimed their detachment from the world and vowed to live a life of 
austerities and penances could say on oath that they would stand in competition with 
Bharat and win? The answer is: None. That is why they felt so embarrassed and 
ashamed of themselves. ] 
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Verily indeed, in all sooth and without gainsay, Bharat’s character and the doings in 
his life were exemplary, pure and pious to the extreme. They are sweet, holy and 
pleasant to hear, and they grant joy and auspiciousness. (5) 


They eliminate the taints, sorrows and the difficulties that one faces during the hard 
times in Kaliyug. 

Bharat’s life and the virtues he stood for are like the sun that helps to eliminate 
the great darkness of evil and delusions caused by attachments and longing for this 
material world and its sense objects with their attendant sufferings’. (6) 


[Note—'Bharat’s example shows the path to be followed by those who are tormented 
by the evil effects of Kaliyug, as by emulating him, one can find spiritual peace and 
solace by remembering Lord Ram and invoking the Lord’s grace. Bharat’s life of 
renunciation and austerities inspite of being surrounded by luxury is an example to 
tell us that we must also feel contented with whatever we get by the blessings of the 
Lord, and shun hankering for more material comforts, for true happiness and peace 
lies elsewhere. What is that ‘elsewhere’? Well, it is in maintaining internal calm that 
is obtained by focusing one’s mind on Lord Ram, remembering the Lord and being 
devoted to him, and doing our duties dispassionately and selflessly by seeking the 
Lord’s blessings and offering the deeds which we do to the Lord, claiming nothing for 
ourselves as credit. 

Adversities are a part and parcel of life, they come and they go, and the best 
and the easiest way to shield one’s self from their adverse effects is to take shelter in 
the holy feet of Lord Ram and use the holy Name of the Lord as a buoy. This is what 
Bharat did, and set an example for all of us.] 
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papa punja kunjara mrgaraju. samana sakala santapa samaju. 
jana ranjana bhanjana bhava bharu. rama saneha sudhakara saru. 4. 


Forsooth, Bharat’s life and his example acts like a lion, the king of animals 
(mrgaraju), to overcome the evil effects of countless sins (papa puNja) symbolized 
by a horde elephants (Kurjara)', and they are able to calm down and eliminate 
(Samana) all sorts of torments and mental sufferings (Sakala santapa Samaju) that a 
person faces in Kaliyug. (7) 


Verily indeed, Bharat’s life and doings grant immense joy to devotees of Lord Ram 
(and spiritual aspirants) (jana ranjana). 

They are able to crush the greatest of burdens symbolized by life in the mortal 
world (bhanjana bhava bharu). 

Bharat represented the essence of the nectar (sudhakara sari) of the virtues 
love and devotion for Lord Ram (rama sanéha). (8) 


[Note—'A single lion is able to defeat a large number of elephants by killing one or 
more of them by jumping on the victim’s back and digging its teeth on the elephant’s 


3066 


neck. Compared to a lion, the wild elephant has a colossal body, but the lion’s agility 
overcomes this obstacle. 

Similarly, the single example of Bharat is sufficient to guide a person as to 
how to overcome the sufferings of Kaliyug. | 
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Had Bharat, who was brimming to the top with the nectar of devotion and love for 
Lord Ram and Sita, not taken birth in this world --- (Chanda line no. 1) 


--- Who else would have set an example for sages and other pious souls to follow by 
practicing the most difficult of virtues of exemplary self-restraint over one’s sense 
organs and mind, keeping vows, doing penances and observing austerities, and 
practicing abstinence, renunciation, detachment and dispassion of the highest quality’. 
(Chanda line no. 2) 


Who would have set an example for others as how to overcome and convert sorrows, 
grief, torments, sufferings, adversities and all other kinds of negative circumstances 
into boons that would grant a person good name and fame in this world’. (Chanda line 
no. 3) 


Verily indeed, who other than Bharat would have helped lowly and villainous persons 
like Tulsidas (the author of Ram Charit Manas) attain the grace of Lord Ram by 
showing them an easy path to the Lord by diverting their minds away from the world 
and focusing them on the Lord. 

[To wit, had it not been for Bharat, who would have led by example to show 
ordinary creatures how to have devotion for Lord Ram and obtain the Lord’s grace 
very easily; who would have set an example of what consists of having true love for 
the Lord; and how to practice surrender and submission before the Lord so much so 
that the Lord would himself feel obliged to bless the person concerned.] (Chanda line 
no. 4) 


[Note—'Refer also to: Ram Charit Manas, Ayodhya Kand, (i) Chaupai line nos. 1-2 
that precede Doha no. 233; (11) Chaupai line no. 5 that precedes Doha no. 288—to 
Chaupai line no. 2 that precedes Doha no. 289; (iii) Chaupai line nos. 4-5 that precede 
Doha no. 324; (iv) Chaupai line nos. 4-8 that precede Doha no. 325. 
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“If the reader recollects the episodes narrated in Ayodhya Kand of Ram Charit Manas 
and sees them with a bird’s eye view, it would be easy to conclude that had Bharat not 
done what he did, had he not acted with prudence, far sight and wisdom by out rightly 
rejecting the offer of the crown, and insisting that it belongs to Lord Ram and would 
be his, had he not declared his intention to go to the forest and ask forgiveness from 
Lord Ram and try to bring him back, and then as wisely and prudently accepting the 
Lord’s advice to act as a care-taker governor till the time the Lord returns home, and 
had he not installed the Lord’s sandals on the throne to prove how sincere he was, and 
led a life of a hermit himself like the Lord did in the forest, Bharat would never have 
been able to remove the burden of ignominy, contempt and scorn for the rest of his 
life. The world would have accused him of usurping the crown surreptitiously by 
conspiring with his mother to banish Lord Ram to the forest so that he has no 
competitor. He would have faced the unsavoury and daunting task of ruling a hostile 
population, which might have led to a revolt one day or the other, for we must not 
forget the citizens of Ayodhya were very annoyed with Bharat and had shown him a 
cold shoulder when he returned home from his maternal uncle’s place*1. It was only 
when Bharat declined to accept the crown and declared his intention to go to the 
forest to bring Lord Ram back that he became a favourite with the masses*2. 

Hence, with wisdom and good sense Bharat had turned a hostile situation in 
his favour. What would have been ruinous for the whole family’s reputation in 
particular, and the welfare of the kingdom in general, turned a stellar example of 
statesmanship and Dharma in practice. Bharat’s penances and devotion for Lord Ram 
became a landmark, and his glories reached such a zenith of praises that even Lord 
Seshnath, Lord Ganesh and goddess Saraswati failed to describe it*3. Not only this, 
even the greatest of sages and hermits envied him*4. 

Bharat became an object of unbound praise from a host of great souls, such as 
sages Bharadwaj*5 and Vasistha*6, king Janak*7, the guru of the gods*8, the deity of 
Prayag*9, and even Lord Ram*10. Bharat was called an embodiment of the tenets of 
Dharma*11 and a living example of devotion for Lord Ram*12. 

{Refer: Ram Charit Manas, Ayodhya Kand, *1 = Doha no. 158 along with 
Chaupai line no. 8 that precedes it. 

*2 = (i) Chaupai line nos. 1-2 that precede Doha no. 184; (i1) Chaupai line nos. 
1-4 that precede Doha no. 185. 

*3 = Chaupai line no. 7-8 that precede Doha no. 325. 

*4 = Chaupai line no. 4 that precedes Doha no. 326. 

*5 = (1) Doha no. 207—to Chaupai line no. 8 that precedes Doha no. 208; (ii) 
Chaupai line nos. 1-6 that precede Doha no. 210. 

*6 = (1) Chaupai line nos. 1-5 that precede Doha no. 257; (i1) Chaupai line nos. 
7-8 that precede Doha no. 258; (iii) Chaupai line no. 1 that precedes Doha no. 259. 

*7 = (i) Chaupai line no. | that precedes Doha no. 288—to Chaupai line no. 8 
that precedes Doha no. 289; (ii) Chaupai line no. 1 that precedes Doha no. 294. 

*8 = (i) Chaupai line no. | that precedes Doha no. 218—to Chaupai line no. 3 
that precedes Doha no. 219; (11) Doha no. 265—to Chaupai line no. 4 that precedes 
Doha no. 266. 

*9 = Chaupai line nos. 6-8 that precede Doha no. 205. 

*10 = (i) Chaupai line nos. 3-6 that precede Doha no. 208; (ii) Chaupai line 
no. 8 that precedes Doha no. 231—to Chaupai line no. 3 that precedes Doha no. 233; 
(111) Chaupai line nos. 2-8 that precede Doha no. 259; (iv) Doha no. 304 along with 
Chaupai line no. 8 that precedes it. 
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*11 = (4) Chaupai line no. 1 that precedes Doha no. 233; (ii) Chaupai line no. 8 
that precedes Doha no. 238. 

*12 = (1) Doha no. 207; (11) Chaupai line nos. | and 8 that precedes Doha no. 
208; (iii) Chaupai line no. | that precedes Doha no. 210; (iv) Chaupai line no. 7 that 
precedes Doha no. 258; (v) Chaupai line nos. 5-8 that precede Doha no. 289.}] 


Ho, Uta ata Ht Wy Gera Gt Arar Are | 
da wa ae Uy state eis va ce farts 326 


soratha. 


bharata carita kari nému tulasi jo sadara sunahim. 
Slya rama pada pému avasi ho'i bhava rasa birati. 326. 


Tulsidas says that whosoever hears attentively, with due reverence and faith', the 
story of Bharat (that narrates his deeds and actions, his character, his virtues and 
glories, his sense of renunciation, detachment and dispassion, his wisdom and 
devotion for Lord Ram, and the austerities, penances, vows and other meritorious 
deeds done by him)—verily indeed such a soul would certainly develop abiding love 
and affection (and devotion) for the holy feet of Lord Ram and Sita on the one hand, 
and develop detachment and dispassion for the material world and the charms of its 
sense objects on the other hand (as Bharat had shown by his example)’. (Sortha no. 
326) 


[Note—'It is of utmost importance to listen to the narration of Bharat’s story with 
attention and focus so that its finer nuances could be understood and spiritual benefits 
could be had, for otherwise it would be a superficial exercise in futility. 

This fact, albeit in the general context of the story of Ram Charit Manas, has 
been reiterated at a number of places in Ram Charit Manas—viz., (a) Baal Kand, (i) 
Chaupai line no. 8 that precedes Doha no. 2; (11) Chaupai line nos. 2-4 that precede 
Doha no. 31; (iii) Chaupai line nos. 1-2 that precede Doha no. 38; (iv) Chaupai line 
nos. 5-6 that precede Doha no. 47; (b) Aranya Kand, (v) Chaupai line no. 1 that 
precedes Doha no. 15; and (c) Uttar Kand, (vi) Doha no. 128. 


*Refer also to what sage Bharadwaj has proclaimed with respect to Bharat’s devotion 
for Lord Ram in Ram Charit Manas, Ayodhya Kand, (1) Doha no. 207; (ii) Chaupai 
line no. 1 that precedes Doha no. 209—to Chaupai line no. 6 that precedes Doha no. 
210. 

At the very beginning of the narration of Ram Charit Manas, Tulsidas has 
offered his respects at the feet of Bharat first, saying that he adores Bharat for his 
virtuous nature and devotion for Lord Ram, as well as for the austerities and penances 
and vows that he practiced which were unmatched—apropos: Ram Charit Manas, 
Baal Kand, Chaupai line nos. 3-4 that precede Doha no. 17.] 


Sta sitrarrahaara Gach lerncpatasaat 
fedta: rar: Gara: | 
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(TaRaTHIS AAT) 


iti Srimadramacaritamanasé sakalakalikalusavidhvansané 
dvitiya sopana samapta. 


(end of ayodhya-kanda) 
[PAUSE 21 FOR A THIRTY-DAY RECITATION] 


KK KK KK KKK KK 


----To be continued in Volume 3, Canto 3, Aranya Kand --- 
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Appendix 
About the Author 


Ajai Kumar Chhawchharia left home when he was approximately 29 years of age due 
to an inner call of his heart that told him to devote his life in the service of his beloved 
Lord God, Sri Ram. Worldly attractions did not enchant him at all. So, he didn’t 
marry, and after his father’s death he came and settled permanently in Ayodhya, the 
holy town in India associated with Lord Ram. 


Presently he works as an honorary manager of a world famous Kanak Bhavan Temple 
at Ayodhya, and spends his time writing in English so that the world can access the 
wonderful nectar of metaphysical, spiritual and devotional philosophy that is 
contained in Indian scriptures for which they are so renowned. 


His English Books published separately by a reputed publisher of India, the details of 
whom can be had by contacting the author on his email given below, include: (i) The 
series on ‘108 Upanishads’ in five volumes having eighteen parts, (11) Veda Vyas’ 
‘Adhyatma Ramayan’ in two parts, (iii) ‘Devi Puran Ramayan’, (iv) Valmiki’s 
‘Adbhut Ramayan’, and (v) ‘Biography of Lord Ram’ based on Tulsidas’ books. 


Genre of Writing: Spiritualism, Philosophy, Metaphysics, Religious, Devotional and 
Theological. 


The author’s Books are available for order online both in ‘e-book’ format and ‘paper- 
back book’ format at following websites 
(a) www.amazon.com (in their ‘kindle’ + ‘paper-back book’ versions), 
(b) www.pothi.com (in ‘paper-back book’ + ‘e-book’ versions), 

(c) www.draft2digital.com (in ‘e-book’ version). 


(A) List of Books that are currently available as mentioned above :- 


(A-1) (1) The Chariot of God: Dharma Rath; (2) OM and Naad; (3) YOGA—Its 
Practice and Philosophy according to the Upanishads; (4) Ram Geeta; (5) The 
Revelation of Creation—as envisioned in the Upanishads; (6) The Pentagon of 
Creation: As Expounded in the Upanishads; (7) The Triumvirate of Creation; (8) 
Maya: The Whirlpool of Delusions in Creation; (9) Surdas-Ram Charitawali; (10-a) 
The legend of Lord Shiva: Book | ‘Lord Shiva’s marriage with Parvati’; (10-b) Book 
2 ‘Lord Shiva’s Sacred Hymns’; (10-c) Book 3 ‘Shiva’s different names & their 
significance, Shiva Puran, Upanishads’; (11) the Mahavakyas of the Upanishads; (13) 
Lord Ram’s marriage with Sita (based on Tulsidas’ books “Ram Charit Manas”, 
“Janki Mangal”, “Ram Lala Nahachu” & “Geetawali’”, and sage Veda Vyas’ book 
“Adhyatma Ramayan”; (14) “Anthology of Sacred Hymns, Stotras & Mantras of Lord 
Ram”; (15) “Vairagya Shatkam” of king-sage Bhartrihari; (16) An Anthology of the 
Sanyas Upanishads-Parts | and 2; (17) “Kaag-Bhusund Ramayan” or the “Aadi 
Ramayan” based on Tulsidas’ Ram Charit Manas; (18) The Legendary Glory of 
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Hanuman; (19) “Narad Bhakti Sutra”’—Aphorisms for Devotion for God and the 
Principles of Love for the Lord; (20) “Shandilya Bhakti Sutra”—Aphorisms for 
Devotion for God and the Principles of Love for the Lord according to the illustrious 
sage Shandilya; (21) “Bhakti Sutra Mala”—A Garland of Spiritual Wisdom in the 
form of an Anthology of Aphorisms pertaining to Bhakti or devotion, love and 
affection for Lord God; (22) Glory of Lord Ram’s Holy Name, Sacred Mantras, 
Stotras & Hymns; (23) Saints and Non-Saints: Their Distinguishing Characters and 
Qualities; (24) A True Guru (Qualities, Importance and Need of a True Teacher, 
Preceptor, Guide and Advisor); (25) “Sundar Kand” of Ram Charit Manas; (26) The 
Story of Ravana and the Epic War of Lanka—Told in Slow Motion (based on, and 
will have the full relevant Text of, Ram Charit Manas, Adhyatma Ramayan, Anand 
Ramayan, Geetawali Ramayan, and Kavitawali Ramayan); (27) The Great Ancient 
Sages, Seers, Saints and Enlightened Kings of India; (28) The Metaphor of the Hansa 
in the Upanishads: The symbolism of a Grand Swan used to explain the wisdom of 
spiritual and metaphysical principles by the Upanishads. 


(A-2) Goswami Tulsidas Series: (1) ‘Dohawali’; (2) ‘Parvati Mangal’; (3) 
‘Kavitawali’; (4) ‘Janki Mangal’; (5) ‘Ram Lala Nahachu’; (6) ‘Geetawali Ramayan’; 
(7) ‘Vairagya Sandipani’; (8) ‘Vinai Patrika’; (9) ‘Barvai Ramayan’. 


(A-3) A full-blown English rendering of Tulsidas’ epic ‘Ram Charit Manas’, 
otherwise also known as the “Ramayana” according to Goswami Tulsidas. My 
English version of this Book is comprehensive and an elaborate one, as it runs into 
many thousands of pages that endeavour to explain each single verse of the Book 
‘Ram Charit Manas’ in fine detail from different perspectives, with the aid of 
explanatory notes and references. 


(A-4) Detailed English renderings, with explanatory notes and commentaries of the 
108 Upanishads classified according to the Vedic tradition = 6 volumes; 18 parts. 
[Vol. 1=Rig Veda Upanishads; Vol. 2= Sam Veda Upanishads; Vol. 3= Shukla Yajur 
Veda Upanishads; Vol. 4= Krishna Yajur Veda Upanishads; Vol. 5= Atharva Veda 
Upanishads; Vol. 6= Vedanta Concepts explained with specific references to the 
relevant Upanishads. 
(A-5) (i) English rendering of Adbhut Ramayan by sage Valmiki. 

(11) English rendering of Adhyatma Ramayan by sage Veda Vyas. 

(111) English rendering of Devi Puran’s Ramayan by sage Veda Vyas. 

(iv) A Divine Biography of Lord Ram & Glory of Lord’s Holy Name. 


All the Author’s Books listed under (A-1, A-2 and A-3) are available as e-books and 
printed books on the internet at the following websites: (a) www.amazon.com; (b) 
www.draft2digital.com; and (c) www.pothi.com . 


(B-1) Further, Books listed under A-3, A-4 and A-5 are available in Printed Book 
format from a reputed Indian Publisher as follows: 
Name and contact of Publisher of above Printed Books listed under (B-2): 
Chaukhamba Publishing House, Delhi. [Sri Neeraj Gupta. ] 
Postal Address: 4697/2, Street no. 21-A, (HDFC Bank wali Galli), 
Ansari Road, Darayaganj, Delhi—110002. 
Phone: Mobile (Neeraj Gupta)}—+919811133683 
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Office: 011-23286537; 011-32996391 
Email: chaukhambapublishinghouse@gmail.com 


chaukhamba_neerj@yahoo.com 


(B-2) The following Books of Goswami Tulsidas listed under A-2—viz. Vinay 
Patrika, Geetawali Ramayan, Kavitawali Ramayan, Dohawali, Parvati Mangal, Janki 
Mangal, Vairagya Sandipani, Barvai Ramayan, Ram Lala Nahachu, along with certain 
other Books (e.g. Upanishads Dedicated to Lord Ram, Shandilya Bhakti Sutra, Narad 
Bhakti Sutra etc.) are being published by the following Indian Publisher: 
Pratibha Prakashan, prop. Sri Radheyshyam Shukla, Delhi. 

Address: 7259/23, Ajindra Market, Prem Nagar, Shakti Nagar, Delhi 110007 

Mobile: +91-93508 84227; 

Landline phone: +91-114708 4852. 


Email: pratibhabooks!1@gmail.com 


Contact details of Ajai Kumar Chhawchharia— 


Postal address:-36-A, Rajghat Colony, Parikrama Marg, P.O.—Ayodhya, Pin— 
224123, Distt. Ayodhya (Faizabad), U.P. India. 
Phone:—(India) +919451290400; +919935613060. 
Website: < www.tulsidas-ram-books.weebly.com > 
Email of Author: (i) < ajaichhawchharia@gmail.com > 
(11) < ajaikumarbooks@gmail.com > 
Archive.org: < https://archive.org/details/@ajai_kumar_chhawchharia > 


Facebook ID < www.facebook.com/ajaikumarchhawchharia8 > 
Linkedin: < www.linkedin.com/AjaikKumarChhawchharia > 


Goodreads: 
https://www.goodreads.com/author/show/991710.Ajai_Kumar_ Chhawchharia 


